A New Magazine for Reform ed Laymen and Leade rs

orch and trumpet
OCTOBER - NOVEMBER, 1951

MAY WE SHOOT TO KILL?
The problem of the Christian's duty in war is disc ussed by Rev. Henry
R. Van Til, a former Army chaplain
. first ",rticle in '" series on this
t imely subject.

P ublish ed by
REFORMED FELLOWSHIP
Incor porated

UNTO HIM THAT LOVETH US

3

Our spiritu",l service to the King of kings is th e th eme of Dr. l eonard
G re enw",y's devotion",l medittltion
concluding a n ",rticle beg un
in the August issue.

THE STARS TELL TIME

4

Wh ", t c", n we d iscover ~bout
the age of the universe from tI study
of the st... n? Does the evidence from u tronomy fo rce uS to eompromise with the evolutionist? The answer to these and simil",r
questions is discussed in this illuminating "'rticle by Dr. John De Vries.

WHAT IS REFORM.E D PIETY?
Trustees : Herman Baker, Arno ld Brink, Pete r
Y. Dejong, John DeVries, Leonard Greenway,
Edward Heerema, Marvin Muller, John H.
Piersma, John A. Van Brugsen, Frederick W.
VanHouten, Henry R. Van Til, Henry Venema.

6

Do es the Reform ed do ctrin ...l viewpoint invo lve a distinctive approach
to Ch risti",n piety? Wh", t are the m",rb of true god liness? Rev.
Alexander C . De Jong. Rev: Edwa rd Heerema. and Rev. J ohn H.
Piersm", begin", series of ",rticles on this thoug htprovoking subject.

THE PAUSE FOR PRAISE

8

Rev, Frederid W. Van Houten treah a thanksgiving theme
medit", tion b",sed on the ",ccount of Abr",ham's f",ithful serva nt.

ABSOLUTE TRUTH AND THE HEARTS OF MEN

9

Wh",t is the rel ", tio n betwe en God's Word ",nd ment",1 poise for the
souls of me n? Wh",t of the new psychological emphasis in pastor... r
work? Rft<'ld the ", nSW eT giv en in Rev, Edw",rd He erem",'s stimula ting
", rticle.

TORCH and TRUMPET
TORCH and TRUMPET is a bimonthly publica tion devoted to the e.~posi
t ion,
d efense and
applica tion of the T ruth as set forth in God's
Word and summarized in the following Calvinistic creeds : The Belgic Confession, the
Heidelberg Catechism, the Canons of Dort"
the Westminster Confession, and the \V'estminster Larger and Shorter Catechism. Publication .dates: the first of April, June, August,
October, December, Febru3TY. Editorial COT'
respondence should be sen t to Rev. John H.
Piersma, 805 Grand ville Ave., S. W ., Grand
Rapids 9, Michigan . Subscri ptions ma y be sent
10 Refo rmed Fello.wship, Inc., 63 Jefferson Ave.,
Grnnd Rapids 2, Michigan. Subscription rate
is two dollars per yellr postpaid anywhe re. All
copies mailed fla t.

THE VALUE OF RELIGION

CHRISTIAN COMMUNISM,
OR C H RISTIAN C HARITY?

VOLU}1E 1, NUMBER 4

14

First in a se ries of ",dicles on mueh m",lign ed words from Script ure
by Rev. Henry R. Va n Til
Did th e early Christi",ns pr",etiee
... form of Communism?

"BE YE SEPARATE"

15

H ilS our le itmotif become a re lie? Mr. J",cob W. F. Ujtvlugt t",ies
up the clarion cry, " In Isola tion Is Our Strength!"

THE AUTHORITY OF SCRIPTURE

16

Does Christi",nity offer abso lu te cerbinty or only " ratio n",1 proba_
bility"? Dr. Corneli us Va n Til continue,· his ch",lIenging se ries on t he
approach of the Cal vinist to the unbelieve r.

A CALVINISTIC UNIVERSITY IN AMERICA

18

Dr. Ned B. Stonehouse contends for the principle of '" C",lvinistic
University free from church centrol
What ",bout the Ch risti"' n
University Anocietion?

FROM THE LETTER BOX
Appliention for entry
liS Second Clnss mlltter
is pe ndi~.

12

Anoth e r of the popu l", r religious f",lI",cies of ou r d",y discussed ",nd
exposed
.
Rev. Joh<'IRnes G. Vos's luc id pen treats the subject,
Is rel i9 ion primarily a means to hum a n benefits?

21

Dr. John H. Krom ming '" ch",Uenges Rev. Henry R. Van Til 's interpre _
t ", t ion of his beok review, and Mr. Va n Til re plies.

HERE I STA ND!

22

Lessons 9 and 10 in this series of artid,s on the Belgic Confession
treat the doctrin e of the Holy Spirit and the cre",tion of all things by
God
by Rev. John H . Piersma.

,

T he Christian and the W ar

May We Shoot to Kill?
BY HENRY R. VAN T IL

T he problem of war brings us face
to face with God's sovereignty and
man's responsibil ity. Although there

arc some who would have us believe
that God has abdicated or, at least,
that he is in eclipse when this ghastly
evil comes upon the world , the Word
of God leaves no doubt that war vindicates the sovereign ty of the God. of
all the earth. "Shall there be evil in a
city, and the Lord hath not done it?"
(Amos 3:6) "I form the light, and
create darkness: I make peace, and
create evil: I the Lord do all these
th;ngs" (Is •. 45:7).

"Come, behold the works of Jehovah.
What desolations he hath made in

the earth.
He maketh wars to cease unto the
end of the earth;
H e breaketh the bow, and c utteth
the spear in sunder;
H e burneth the ch ariot in the fire.
Be still, and know that I am God:
I wiII be exalted among the nations,
I will be exalted in the earth"
CPs. 46:810).

If it be granted, however, that war
leaves the sovereignty of our God intact, or that it expresses his sovereign
rule over all th e nations, what, then,
is my duty as a Christian with respect
to the waging of war? This question
ough t to be divided into two parts:
How am I to think of war? Is it
righ t for me to go to war? What is
to be my·attitude in time of war? And,
in the second place, What am I to do
as a Christian soldier? How shall I
wage war and keep the law of God
at the same t ime? How can I who
am called to kill my fellowmen lie
down in peace and sleep?

experience or the light of reason to
chart a way, but he goes directl y to
the divine light of the Word. If history
and reason are in nccord with the
Word it is well, if not, thcy must be
discoun ted. If the pacifist tells us that
all war is wrong because it involves
bloodshed and that it is an unmitigated
evil because of the train of human
suffering which it inev itably produces,
we shall listen respectfully, but we are
not imprcssed. The pacifist is usually
a humanist, for whom there is no
higher value than human personality.
The secret, underlying assumption of
all pacifistic talk is simply this, that
the world exists for man and ought
to be run for the sole benefit of man.
T o say that all war is from the devil,
because war is an evil resulting from
sin and the devil was the instigator of
sin, is true if we place this in its proper
framework, namely, that God pla nned
and created the devil and also sends
the evils of war.
On the other hand, merely because
the Bible gives us a record of many
wars that took place during Bible times
does not va lidate them as such, nor
does it mean that it is legitimate for
us to engage in war. W e also have a
record in the Scriptures of many of

These are some of the questions that
come to mind to which I would invite
all seriousminded Christians to give
their attention with me. No blanket
judgment will do.
H lIIuan R eason Not Our Gu ide
As in every other question, the Calvinist does not depend upon human
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T he series of articles on "The
Christian and the War," begun
in this issue, is presented in an
attempt to help Christian parents
and young people who are facin g
the very real issue of a Christiarl's
duties in war time. Other articles
in this series will include "The
Christian Soldier in the Conduct
of W ar," also by Professor Van
Til, and a third article, "God and
the W ar," written by Professor
John Murray of W estminster
Seminary.

the sins of the saints, but these aT('
not given for our emulation. The
question is simply this : What is normative in Scripture? Although the
Bible gives us a record of Noah's
drunkenness and Abraham's lies and
Moses' anger and David's adultery, it
does not sanction these but rather cond('mns them as heinous sins in tl iC'
sigh t of the Lord .
The Bible Does Not
Condemn All War
Over against this stands the fact
that the Bible, though it often men tions war, never condemns war as
such or those that engage in war.
As II matter of fact , wa r is never forbidden or prohibited. God on occasion ca lls his people to engage in war,
and some of the greatest warriors of
the Old Testament lived the closest to
God. Abraham, who on occasion waged
war with great success (Gen. 14), is
called the fri end of God. David, who
con fesses that God taught his fingers
to ·war and who through many wars
and conquests strengthened himself in
God, is called a man after God's own
heart. Moses a nd Josh ua, to mention
no more, were confidants of the Lord
and were mighty leaders in battle.
War, in the Bible, is represented as
achieving the justice of God. H e uses
wars to achieve his holy deSigns, and
for this purpose he has committed the
power of the sword to the government.
It is the duty of the God·instituted
governments to punish the evildoer,
"for he beareth not the sword in vain:
for he is a minister of God , a n avenger
for wrath to him that docth evil"
(Rom. 13:4,5). Thc State has received
the monopoly of the power of the
sword from Cod for the purpose of
executing the justice of God. There
are some who would restrict this power
of the sword to the punishment of
evildoers within the territorial limits
of the cultural unity which comprises
the Sta te, but most Rdormed exegetes
see no principal difference behveen the
police power and the power to wage
war against external bandits or international gangsters (d. Prof. H aitjema
of Groningen, Prof. Grosheide of the
Free University, and Calvin in Th e

Institutes) .
In this connection it may be well
to point out that not only does the
Old Testament not forbid participation
in war, but neither does the New
Testament ever infer that it is sin ful
for the saint to participate in war. Our
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Lord himself did not condemn the
soldiers with whom he came into contact, but commended one for his great
faith (Matt. 8:5 ff.) . John the Baptist
did not turn the soldiers away nor did
he command them to give up their
profession when they would be converted. Peter, coming to the house of
Cornelius, captain of the Italian band,
did not command this devout man in
the service of Caesar to give up his
commission. As a matter of fact, Jesus
tells his disciples that they must be
soldiers of Caesar, for the sword belongs to the kingdoms of this world
(Peter is told to put his sword back
into the scabbard, that it is useless
in the spiritual warfare, and Pilate is
told that if Christ's kingdom were of
this earth his servants would h ave
fought for him) , and they must giv<i
unto Caesar the things that are rightfu lly his.

Is A ll Killing Murder?
But, someone remon:>trates, as far as
my personal responsibility is concerned
the law of God says: "Thou shalt not
kill" (Exod. 20:13). And that law is
inviolate and binding upon all men.

the Mosaic law to death. And the
same Paul who exhorts us not to
avenge ourselves tells us that the government does not carry the sword in
vain, which, if it means anything at
all, tells us that the evildoer is to be
execu ted by the sword.
God's Jus tice

Pre~nlit

In consequence, Calvinism has always accepted capital punishment as in
accord with the Scriptures because the
majesty and justice of God is of greater importance than the life of a murderer. Murder is blasphemy against
the Creator and lese-majeste (an affront to the dignity of the Lawgiver)
and as such is punishable by death.
To kill the murderer is not murder in
turn, but is a judicial killing. We call
it an execution. The hangman is not
guil ty of murder, nor is the FBI agent
who shot Dillinger in line of duty to
protect the citizens. The same applies to
our boys fighting in Korea at the present moment. They are simply agents
of a Godinstituted government for the
punishment of the evildoers (North
Koreans).

It is indeed always wrong for me
as an individual to kill my neighbor
or fellowman. "Avenge not yourselves,
beloved, but give place unto the wrath
of God: for it is written, Vengeance
belongeth unto me; I will recompense,
saith the Lord" (Rom. 12:19). Certain ly it must be clear to all of us that
this prohibition must be taken in its
context and must therefore be taken
in a relative rather than an absolute
sense. There are certain religious
groups that take the injunction "Thou
shalt not kill" in the absolute sense
that it is wrong to kill any living
thing, and so they only eat vegetables
and would not harm a snake or a
tiger. Others, less absolutely (pacifists) ; say that it means that we may
never, under any circumstances, take
the life of another man; hence a Christian may not go to war.

But what of the principle underl ying
this interpretation? V.ie believe that the
prohibition against killing is directed
to men as private individuals. That is
a law written in men's hearts as well
as being given in the Decalogue. How~ve
r , the command to kill the murderer
is directed to mankind as a corporate
entity  " by ma n shall his blood be
, hed"  an d the command to kill the
lawbreaker is given to the government
in its official capacity and was to be
consummated after having ascertained
the crime as fac t. God in his sovereign wisdom did not choose to punish
every murderer from heaven directly,
nor did h e entrust the maintenance of·
iustice to private individuals; but h e
delegated this authority to the civil
government, which is founded on the
rower of the sword and achieves its
end by executing justice.

But what, then, are we going to do
with the rest of Scripture? It is true
that God by a special command forbade killing the first murderer, but
after the flood, when God gave his
commandments about the sacredness of
man's life because of his creation in
God's image, this Hrider" is attached:
"Whoso sheddeth man's blood, by
man shall his blood be shed." The
same law of Sinai that forbids murder
commands the government to put the
Sabbathbreaker and other violators of

Our Belgic Confession says that God
has instituted governments "to the end
that the dissoluteness of men might be
restrained, and all things carried on
among them with good order and decency. For this purpose H e has inves ted the magistracy with the sword
for the pun ishment of evildoers and for
the protection of them that do well"
(Art. XXXVI). And Calvin observes
that "princes are armed, not only to
restrain the ,crimes of private individ uals by judicial punishments, but
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also to defend the territories committed
to their charge by going to war against
any hostile aggression : and the Holy
Spirit, in many passages of Scripture,
declares such wars to be lawfu1.'"
Serillon on the Mount The Law of the Kingdom
Since, then, it is the government's
responsibility to execute the laws and
to maintain righteousness by force if
necessary, it is not reprehensible, it
is not murder, if the policeman, the
guardsman, the soldier or the executioner kills a human being under orders from his government. The question of "conscientious objection" to
war is not real for the Calvinist. It
could only have rel evance for an Anabaptist, who believes all government
to be evil and of antichrist, or for a
modernist, who, in his humanism, has
no regard for the law of God and for
whom man's happiness is the highest
good.
But what of nonresistance as proclaimed in the Sermon on the Mount?
"The Sermon on the Mount is a favo rite portion of Scripture referred to
as evidence that it is wrong for a
Christian to wage war. In it Jesus is
describing to the multitude the proper
conduct in the kingdom of God. H e
very definitely preaches the doctrine of
nonresistance." 2 As Dr. H. Henry
Meeter intimates in the passage quoted,
Jesus is here outlining the proper conduct for citizens of the kingdom in their
relationship to one another. It is a gross
misinterpretation of the Christian ethic
to apply this law of the kingdom of
heaven to civil governments, or even
to the relationship of the saint to all
men on all occasions. Nonresistance
as a corporate obligation would negate
the power of the sword and would
make us all the prey of violent men
who fear not God.
No, indeed, the meek shall not inherit the earth here and now, as some
modernists would have us believe. The
poor in spirit sha ll enter the Kingdom
of H eaven, and the meek shall inherit
the earth in which peace and righteousness dwell  but only because our
Prince of Peace shall have destroyed
his enemies by the breath of his mouth
and shall have turned the wicked upside down and shall have consumed
th em out of the earth.
1. John Calvin, The
20, par. 11.

I nJtih~es,

Vol. II, Bk. IV, chnp.

2. H. Henry Meeter. Calvinism (Grand Rapids, 1939),
p. 207.
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Meditation

Unto Him that Loveth Us
BY LEONARD GREENWAY

(Conclusion of meditation begun in
the August issue)

A liule bird I am
Shut from the fields of air:
Yet in my cage r sit and sing
T o Him who placed me {here:
W ell pleased a prisoner to be
Beca use, my God, it plea ses Thee.

"Unto him that loveth us, and
loosed us from OUr sins by his
blood; and he made us to be a
kingdom, to be priests unto his
God and Father; to him be the
glory and the dominion for ever
and ever. Amen" (Rev. 1:5, 6).

My cage confines me round,
Abroad I cannot fly,
SUI though my wing is closely bound,
My heart's at liberty.
My prison walls cannol control
T he fljght, [he freedom of my soul.

Oh, it is good

to soar
These bolts and bars above,
T o Him whose pu rpo se I adore,
\IV'hose Providence is love :
And in Thy mighty will to find
The joy. the fteedom of the mind.

"Loosed from our sins by his blood."
Loosed from the penalty of our sins.
Loosed from their power.
This is real freedom! "If the Son
shall make you free, ye shall be free
indeed" (John 8:36).
He breaks the power of cancelled sin,
He sets the prisoner frcc;

His blood can make the foulest d ean,
His blood avails for mc.

•

Freedom is a much abused word.
Christians cannot afford to mishandle
the term. The liberty we have in Christ
is not the abandonment of restraint.
It is not release from responsibility.
Strange as it may sound, our freedom
lies in a bondservice. a totalitarian
service. The Savior who loosed us is
our Lord! The secret of his liberty lies
in submission to his sovereignty. It is
not enough to ask, "Freedom from
what?" We must also ask, "Freedom
for what?" And the answer is: "He
died for all, that they that live should
no longer live unto themselves, but
unto him who for their sakes died and
rose again" (2 Cor. 5:15).
Spiritual Freedom,

A Matter of the Heart
This spiritual freedom is not in our
circumstances but in our h earts. Liberty in the Lord is not an externfll
condition. Christ sets the heart free
so that under any circumstances,
whether in sickness or in health, in
poverty or in prosperity, the man is
free. Paul in bonds was a good deal
more free than King Agrippa upon the
throne. Madame Guyon in prison was
gloriously free. That is why she could
write:

" Loosed from our sins by his blood."
But this is not all. The redemptive
design of our Savior's mission includes
our advancement to a state of great
dignity. "He made us to be a kingdom,
to be priests unto his God and Father."
Here the promise of Exodus 19:6,"originally applied to Israel, is given wider
application to all believers. The Israel
of the Old Testament broadens into
the Church of the New. What was
once a narrow, racial channel issues
in the ocean of a new humanity in
Christ.

Spiritual Service,
a Living Sacrifice
The New Testament is replete with
references to our high dignity and
great responsibility as a royal priesthood: "Ye also, as living stones, are
built up a spiritual house, to be a holy
priesthood, to offer up spiritual sacrifices, acceptable to God through Jesus
Christ" (I Pet. 2:5). "Ye are an elect
race, a royal priesthood, a holy nation,
a people for God's own possession, that
ye may show forth the excellencies of
him who called you out of darkness
into his marvellous light" (I Pet.
2:9). "Through him then let us offer
up a sacrifice of praise to God continually, that is, the fruit of lips which
make confession to his name" (Heb.
13:15). "I beseech you th erefo re,
brethren, by the mercies of God, to
present your bodies a living sacrifice,
holy, acceptable to God, which is your
spiritual service" (Rom. 12:1).
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It is a highly spiritual service to
which we are consecrated. And the
consecration is real, not merely nominal. We have "an anointing from the
Holy One" (I John 2:20). True, we
arc not called away from the common
duties and occupations of our daily
life. The bloodroyal of heaven have
earthly tasks to perform. We are
• placed in the same relations with unbelievers, engaged in the same employments, busy with them in the
market places, associating with them
in the business of life. Yet, in these
common functions we are taught to
act for God. Our association with the
world is never to be identification with
the world. Always there must be a
difference, not necessarily an external
one, as in garb or in fashionthough
on occasion there may need to be but a difference in character and in
nature.
Called to a Spiritual Kingdom
The believer is a child of the Most
High. He is one with Christ, the Lord
of glory. He is "born, not of blood,
nor of the will of the flesh, nor of the
will of man, but of God" (John 1:13).
It is a spiritual kingdom to which he
belongs and in which he has his royal
honors. Here he fights the good fight
of faith, clad in the whole armor of
God. He witnesses for truth, repels the
aggressions of temptation, and walks
at liberty because he loves God's commandments. In ruling his spirit, he is
better than he that taketh a city. He
serves God and him only, for even in
what he does for man he is the servant
of God. He has an amplitude of possessions, for though he may be poor in
this world's goods he is in the best sense
rich. God's favor rests upon him, God's
image is restored within him, and as a
prince he has power with God and
prevails. Moreover, as priest he is admitted to intimate communion with
God. Far superior are his privileges
over those of the high priest of old
who could enter the most h oly place
but once each year. The royal priest
of the New Covenant has access at al1
times in to the holiest by a new and
living way (d. Heb. 10:20).
1t remains for eternity to unfold the
fu ll measure of our exalted position as
God's adopted children. For the present, the glory of our character is veiled.
Hence the apostle writes, "Your life is
hid with Christ in God. When Christ,
who is our life, shall be manifested,
then shall ye also with him be manifested in glory" (Co\. 3 :3, 4).

(Continued on page 28)
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asking the question why God would
place so much evidence in the world
suggesting that the universe is old if
that were not true. The size of the
answer is the same whether one stud ies
the earth's crust or the stellar universe.
Did God place this evidence all about
us to confuse us, or to teach us someth ing concerning his greatness? If we
believe that he created a cosmos and
not a chaos, let us believe it all the way
through and study the beautiful steps
which can be found in his plan.

Scien ce and the Bible

The Stars Tell Time
BY J OHN DE VRIES

In our last article we asked, among
other things. " When did God call the
universe into being?" We pointed out

that there was some disagreement
among Christians on that score and
that a number of them were inclined
to accept the erroneous chronology of
Bishop Usshcr. A careful study of
Scripture bears out the fact that Ussher
is wrong, as does a study of scientific
discoveries. In this article we shall concentrate on the contributions which the
science of astronomy has made to the
solution of this problem. We shall
rder on ly incidentally to the matter of
dating the earth , since we have written
several articles on this subject elsewhere. In our next article we plan to
discuss the newest available method
for dating Fossils and its implications
for us.
Have you ever looked at the stars
on a clear, qu iet evening  really
looked at them? Contrary to some romantic notions, this can be done best
when one is alone. Each pi npoint of
light represents a flaming sun distantly
removed from us. Although we can
on ly sec about 3,000 of these with the
naked eye, astronomers have estimated
that there are billions of these ligh tgiving objects sea ttered throughout
space.
Facts b y Infere n ce
The ancients regarded the sun,
moon, and stars as gods to be feared;
we see them as the handiwork of a
CreatorGod whom we fear. Due to
the discoveries of the astronomers, men
have outgrown the strange imaginations and the fascinating tales which
have always becn associated with the
stars. When we look at the stars today we do so in the light of the facts
which h ave been discovered. For example, we no longer believe, as the
ancients did, that the stars are a few
hundred fee t above the earth, for we
know now thal their distances are immense.
We realize, of course, that we must
speak with caution when we refer to
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the "facts of astronomy," since almost
all of the evidence is inferentia l. This
Onc reason for believing the uni means that we cannot travel to some
star or planet to study it at first hand. verse to be extremely old is that it
We arc forced to stay on the earth a nd, takes such a long ti me for the light
by means of the telescope, spectro- emanating from the stars to reach the
scope, and camera, examine th ese earth. Astronomers photograph, as a
bodies so distant from us, to discover matter of routine, stars which are milwhere they are, how they move, and lions of lightyears away from us. By
the kind of rna tter of which they are a ligh tyear is meant the distance light
composed. W hen it comes down to will travel in one year. L ight travels
"actual facts," how little we reall y 186,000 miles per second. Since we arc
know, for instance, of even our nearest concerned here primarily with lime
neighbor, the moon. We must confess and not distance, we shall not stray
at the outset that when we seek an afield to wonder at the distances the
answer to the question of the origin 'stars are away from us.
and age of the un iverse, we enter a
region which is full of doubt and is
How can we scttle the problem we
necessarily of a highly speculati ve na- face herc? What picture do we have of
ture. Nor are we unm indful of the creation if it took place only some
fact that at times the imagination of thousands of years ago? Did God then
some scientists has run riot, leading create beams of light from billions of
them to proclaim some rather fantastic stars, some reaching' the earth and
nonsense.
others stretching out to the other stars?
We must believe this if we do not want
It is well that we a re aware of the to accept the idea that it took millions
limitations under which we study a of years for the ligh t to reach the earth
subject. One must be careful, however, aher God had created the stars. Some
not to go to the other extreme and say stars arc only a few lightyears away,
that such knowledge has no rcal value. others are thousands and some are milNewton's law of universal grav itation lions. Since the velOCity of light is one
is one of the greatest scientific facts of the few basic quantities in nature, it
ever discovered . By means of this, man hardly seems reasonable to suppose
is able to calculate the masses of the that God created billions of light beams
earth, moon , and sun and also to ex- of various lengths to give the illusion
plain the paths along which these, and of an old universe. Such a theory is
other bodies, travel through space. difficult to fit into a picture of an
Newton's laws of motion wcre dis- orderly creation, even though we are
covered and verified in terms of move- ready to admit that an almigh ty God
ments on the earth . Later on it was could have done so.
discovered that the heavenly bodies
move actOrding to these same laws.
Anempting the Impossible
No one questions the validity of these
laws today if they are applied with in
way to escape the dilemma
their proper limits. There are, and is Another
that taken by Fran k L. Marsh, a
have been throughout the ages, many SeventhDay Advent ist and a strong
cautious astronomers who have kcpt contender for Ussher's chronology. He
their feet on the ground. Their d is- praises the work of the scientists recoveries are worth considering.
garding the stars, admits that they
A ll Evidence in One Direction
A strong argumen t for belicving that
the universe is very old is based on the
fact that all scientific ev idcnce points
in this one direction. One cannot help

were created mill ions of years ago, and
then has God creating our solar system
some 6,000 years ago and placing it in
its present position in the universe. He
admits that one must accept these immense time periods for light to travel
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from star to star and declares the wonders of a science that has shown this
to us.
It strikes us that Marsh attempts to
do the impossi ble by his system of
reasoning. The Bible does not speak of
two creations separated by millions of
years. And one wonders h ow it is possible for Christ ians of Reformcd persuasion to accept th is view, as some do. It
is not unusual to receive letters with
the admon ition to accept the "pla in
teaching of Scripture" and referring to
the example set by the Seventh-Day
Advent ists. It seems to us that those
who refuse to accept the scientific evidence mentioned above should be w illing, and able, to prove that such astronomieal measurements are in error
and, further, offer some evidence which
wou ld poin t to a much younger universe. The length of time it takes
(or the light from the distant stars to
reach the earth is one reason, then, for
believing that they were created ages
ago.

Various Methods O n e Answer
The remainder of the evidence from
astronomy is difficult to present to
those having a limited background in
science. I t may be well to say a few
wQrds about each one, however, so that
the reader can sense that there are
several different methods, all of which
give answers of the same order of
magnitude.
The work wh ich has been done on
the age of the moon also leads us to
believe that the universe is old. The
age of the moon is est imated to be four
billion years, an age compatible with
that suggested fo r the earth . You may
say, but how is it possible to compute
the age of the moon when we can't
even get there to study it? This is done
on the basis of the tidal forces acting
between the earth and the moon.
These forces tend to slow down the
motion of both bodies. Th is results in
an increase in the distance between
them. The assumption on which these
age calculations are based is that at
one time the moon was very close to
[he earth. Although we do not know
how close th is was at the beginning,
the maximum age of the moon is suggested by these calculations.
A simil ar value is obtained from the
eccentricity of the orbit of the planet
Mercury. This method is also based

on the tidal hypothesis of the origin of
the earth. The man who developed
this theory estimated the age of the
solar system to be about five billion
years. We may add, parenthetically,
that the solar system is considered to
be younger than some of the other
stellar systems.
What (he Spectrum Tells Us
Scientists have also examined meteorites, wh ich fall to the earth from out
of space, to determine their age. Uranium is found in some of these, and on
the basis of their uranium content they
are estimated to be about two billion
years old.
Another method , extremely difficult
to express in simple language, is based
on the velocities of galaxies, or Milky
Ways. We all know that ordinary
white light can be divided into the
colors of the ra inbow. If we pass such
ligh t through a prism it separates into
these various colors because certain
parts of it travel faster than do others.
Nearly everyone has seen such rainbow
colors at some time or other, possibl y
from a raindrop or a piece of ord inary
glass. If we photograph this ligh t by
means of an instrument called the
spectroscope, we find that it is broken
up into a definite pattern of lines. Th is
pattern varies with the source of the
light. If the source of light is moving away from us the lines move
fa rther toward the red end of the
spectrum, and if it approaches us the
lines are shifted toward the violet end.
Nearly all spectra of galaxies have the
lines shifted toward the red end of the

. . ...

.. .. ..

" Let us be often viewing and
ruminating on the holiness of
God, especially as discovered in
Christ. It is by a believing medit atio n o n h im, t h at we a r e
"changed into the same image" (2
Cor. 3: 18). We can think often of
nothi ng that is excellent in the
world, but it draws our faculties
to some kind of su itable operation;
and why should not such an excellent idea of the holiness of God
in Christ perfect our understandings, and awaken all the powers of
our souls to be formed to actions
worthy of him? A painter employed in limn ing some excellent piece, has not only his pattern
before his eyes, but his eye fre quently upon the pattern, to pos-
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spectrum, indicating that these bodi~
are moving away from us. If we as·
sume that they originated in onc place,
then it would take about two or three
billion years for them to reach their
present position . Although an assumption is again involved, it is in teresting
to note that the assumptions underlying these methods are not all thc
same, but vary. Yet the differen t
methods give the same type of answer.
The above may be a bit difficult for
the average reader to understand. This
is unavoidable since so much of scientific work involves complicated mathematics, and, if one really wishes to
fully comprehend it all, he must be
willing to pay the price of sweating
through the mathematics involved.
We Must Use Resul ts
of Experiment!
What attitude must the average individual take toward such scientific
work? H e can ignore it completely or
say that he refuses to believe it because
scientists so often change their minds
on matters. Such an attitude gets one
nowhere, however. If we are rea lly
concerned with the problem of origins,
we must do something with these experimental results.
One thing wh ich the nonscientist
can do is to rea lize that, although
these methods differ in their approach
to the problem, they give us answers
of the same order qf magnitude. This
should strike us as being very significan L We have an analogy in the case
(Continued on page 28)

.. . ....... ...
sess his fancy to draw forth an
exact resemblance. H e that would
express the image of God, must
impri nt upon his mind the purity
of his nature; cherish it in his
thoughts, that the excellen t beauty
of it may pass from his understanding to h is affection, and from
his affections to his practise. How
can we arise to conformity to God
in Christ, whose most holy nature we seldom glance upon, and
more rarely sink our souls into
the depths of it by meditation I Be
frequent in the meditation of the
holiness of God."-Stephen Charnock, D iscourses upon the Exis tel!ce and Attributes of God, Vol.
II, p. 205.
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The Marks o f True Godliness

What

•

IS

Reformed Piety?
BY ALEXANDER C. DE JONG

EDWARD H EEREMA
JOH N H . PIERSMA

The word ~' pi ety"
has had an un·
fortunate history. It has picked up
man y evil associations in its lifetime.
So suspect has th is perfectly worthy
word become that we are almost afr aid
to usc it. People may think of rel igious
sham when they read th is word. They
think of phrases like " pious fraud " and
" false piety" when this word is men tioned. With a frown the reader or
hearer calls to m ind words like " pietism" or " pietistic," and he will have
none of it.

W e face a complex question. We are
not looking for ready and easy answers. We do not want merel!l traditional answers. W e do not care for
answers that stem more from social
custom than from thorough and open heartcd study of God's inrall ible guide
for faith and li fe.

manner of speech as dishonoring to
God. She would rather say, " God is
sending rain today."
On such a rainy day th is woman
would meet a friend of hers on the
street. The friend would be carrying
an umbrell a. The pious soul would
say to her umbrell a-carrying friend ,
"Don't you believe God will take care
of you? Why are you carrying that umbrella? Look, I'm not carrying one."

In order that we may open UP this
large question in this init ial art icle, we
sh all presen t a num ber of instances of
conduct found among Christians. Then
One day the door to the house of the
we shall ask a few pertinent questions
pious soul remained sh ut. It did not
about
each
of
these
illustrations
taken
This is regrettable. But we will not
. open for two days. Neighbors guessed
argue with this unfortunate history. From rcal life. By this presen tation of someth ing was wrong. They made
ill
ustrations
taken
from
real
life.
we
If the word "godliness" is preferred, we
their way into the house and found
are happy to accept it in place of the hope we may stir our rcaders to th ink that the "saintly" woman had comword piety. Our title could be "What seriously upon a themc that ought al- milted suicide.
Is True Godliness?" It could also be ways to be one of great concern to the
child of God. We would add that we
"What Is the Christian Life?"
Was this " pious" lady really pious?
present these illustrations factuall y,
(W e are not hcre enter ing into the
though altered in some details for ob- question
of suicide in the case of a
W e will not qu ibble in this matter. vious reasons, and without prejudice
' We have a morc serious concern. W hat so far as personal salvation is con- professing Christian.) W as there something wrong wit h her ce l c brat cd
are the marks of the Christian's walk cerned.
"piety"? D id it violate some principle
with God? That is our concern. And
of true godliness? If so, what prinwe want to be contemporaneous. We
(lSai ntly" Lady
ciple(s) did it violate?
are not living in some delightful yesThe lady we are talking about h ad
teryear. Our life as Christians is here
The "Magnanimous" Spirit
and now, in tooay's world with loday's gained a considerable reputation for
line
s . She was regarded as being
tensions, today's pitfalls, laday's chal- ~od
The local co ngre g ati o n is being
lenges. At the same time our des ire to deeply pious. Even ministers came to
be contemporaneous may not take our her to be inspired by her pious talk stirred by a debate. There is a piece of
eyes From God's eternal and changeless and conduct. T h is woman would never property adjacent to the church that
standard of righteousness, God's moral say, " It is rainin g." She regarded this certain ones in the congregation want
to buy. They are the boosters in thc
law, God's sufficient Word.
church. They want it to grow. They
want a big church. But there is an·
Our problem must be refined a bit
" Man would make himself the
other group in the church who objcct
more. Not all who call themselves
rule of God, and give laws to his
to the purchase of this piece of propChristian think alike, either on points
Creator, in striving against his
erty. They know that interest in this
of doctrine or on points of Christian
piece of ground 6rst developed after a
law; disapproving of his methods
practice and life. We are committed to
of government in the world; in
Mr. Moneyman in the ch urch had
a specific and d istinctive doctrinal
impatience in alIT particular conbeen approached by a realtor friend or
point of view. We are Calvinists. We
his regarding it. It is also well known
cerns; envying the gifts and prosare Reformed in our outlook.
perity of others; corr upting the
that the rea l-estate agent had had difmaterial or en ds of prayer and
6culty disposi ng of the parcel of
praise; bold interpretations of the
~ r o und.
Hence the opposition grou p
Does this doctri nal point of view
judgmcnts of God in the world;
fccls that the primary in terest of those
carry with it a distinctive approach to
wishing to buy the ground did not rise
.suiting interpretations of Scripthe question of the Christian life? D o
ture with our own minds an d hufrom a gen uine concern for the fu rwe have the true piety - in principle
mors; fall ing off from God after
therance of the Ch urch of Jcsus Christ.
- in practice? Do our principles acsome fair compliances, when his
They feel. therefore, that the honor of
cord with the W ord of Goo? Do they
the Head of the Ch urch is at stake in
will grates upon us, and crosseth
lead to godly living? What is Refonned
this matter.
ours."-Stephen Charnock.
piety?
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One Sunday, while the debate is still
raging at a high pilCh, the church has
a visiting minister in the pulpit. He is
known as a man who gets along well
with everybody. It is also said of him
that he isn't too fUo';sy about fine points

of Christian doctrine. He inevitably
hears about the debate. H is opinion is
asked. In his most suave and gracious
ma nner he suggests that possibly the
opposition group "ought to be magnanimous" toward the other group in

this malter. After all, the church was
bound to grow in t ime, and this piece
of properly might stand them in good
stead.
What are we to thi nk of the advice
of the visi ting pastor? Is concern for
the spi ri tual in tegrity of the church of
less importance than a spirit of magnanimity toward fellow-men? Is this
sound godliness?

The HoLy Spirit at Work?
John is ra ther sure that he is a good
Christian. Others are not so sure. He
sits in judgment on other Christians
very readily. He is always sure that he
is right. His ideas on points of Scripture interpretation must not be ques~
tioned. He insists that the Holy Spirit
guides him at all limes. He says his
conduct is not governed by the Ten
Commandments. As a Christian he
says he is through with the Ten Commandments. If you ask him how he
knows he is doing wrong in any instance, he says the Holy Spirit convicts him of si n.
Is John's piety sound? H e thinks it
is. Is it? If it is not sound, what prin~
ciplc or principles of godliness does it
violate?

Beautiful Christian Life?
A young woman who is not well adjusted to life is speaking to her pastor
about a friend of hers. She is speaking in en thusiastic terms.
She says, " 1 have a friend who is a
wonderful C hrist ian. She lives a most
beautiful Christian li fe. Do you know
what she does? I think it's just wonderFul. She reads the Bible and prays almost all of the time. I have always admired her so much and have often
wished that I could live a beautiful
life like th at. Don't you think that's
a wonderfully spiritua l life? She's a
real Chris tian, don't you think?"
The pastor replies as follows: "Please
do not misunderstand me as I try to
answer your questions. Naturally, I be-

lieve in much Bible read ing and in
much prayer. Please do not think I
am going to sa y anything against
either of these necessary practices. But
I do not thi nk a person who is able
to get around and who is able to perform some usefu l service, be it ever so
humble, has a right to spend all or
almost all of her time reading the Bi ble
and in prayer. There is much work to
be done. Sick people must be cared
for. Poor people need help. The Red
Cross needs women to fold bandages.
Some bedridden soul very much wants
company. The h ospitals are li terally
crying for help of all kinds. God requires of us that we be busy in works
of love and mercy. He requires of us
that 'a ll thi ngs must be done for his
glory. Really, I don't think your friend
leads a fine Christian life at all. As a
matter of fact, I think it is a very poor
Christian life."
Shall we agree with the girl's est imate of her friend? Or shall we concur in the pastor's judgment? For what
reasons of principle do we accept the
one opinion in th is matter and reject
the other?

What is wrong with Calvin Van
Holland? H is objectives were high
enough and sound enough. But the
devil has subtle ways of perverting the
best. Possibly he was not humble
enough before the grandeur of the objective he had chosen for his life. Possibly awareness of the natural deprav ity of his own soul had lost its keen
edge. What went wrong here? Did the
conqueror become the conquered? Ca lvi n Van Holland is a man to think
about.

Calvin Van H o lland
Calvin Van H olla nd has always had
h igh and worthy object ives in life. H e
is generally regarded as a successful
husiness man. He entered business
wiLl] the determination to glorify God
in it. H e would make all of life part
and parcel of the Kingdom of God.
Sometimes one got the impression that
Calvin spoke of th ese high idea ls a bit
too easily. But his sin cere determination seemed beyond question. He defi ·
nitely seemed to have the real thing,
the best and highest possible motivation in life.

This is how Ph ilip thought about
this important malter. Philip was sure
that in every decision he had to make
there was only one possible choice that
was good in God's sight. If he had to
choose between a blue suit or a brown
one, he wanted to be sure to choose the
one that God willed he should choose.
The other alternative wou ld be contrary to God's will. If he should buy
a car and the choice lay betwee n a
Plymouth and a Chevrolet, one choice
would be in harmony with God's will
nnd the other contrary to it. In every
instance he would pray earnestly to
discover what God's choice was for
him. He would also be guided by what
he would consider to be the indications
of God's providence.

But something seemed subtly to go
wrong. More and more Calvin became
wrapped up in his business. Even as
he still insisted that he would conquer
this area of li fe for Cod and for his
C hrist, he was letting business matters
interfere with responsibilities in the
home and in the church. Luncheon
dates with business associates, trips,
conventions, and dea ls were taking
more and more of his time a nd attention. There were even increasingly
persistent rumors to the effect that his
growing financial strength was ga ined
by ethical short-cuts in his dealings.
Yes, he waS' even traveling on Sunday
now and then in order to be on hand
for an attractive business dea l on
Saturday or Monday. All the while he
was giving generously to Kingdom
causes.
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Living by God's Will
"He's going to make such a fine
minister." Comments like these were
often made about Philip. He was very
sincere. He h ad high ideals. "Seriousminded" was a term frequently applied
to him.
Philip was a college student. He
planned to enter the ministry. He wns
indeed very ser ious-minded. He defi·
nitely wan ted his life to be gUided by
God's w ill at every step. He wanted
to be sure that he was always keeping
the will of God.

Thus Philip lived. Every decision
was for him a grim choice betwecn
wha t God willed and what God forbad. No decision was for him a choice
~etwn
two things that migh t be
equally good before God, with the determining factor resting in human con ven ienee or preference.
What sha ll we think of Ph ilip's
piety? It does seem to have certain
marks of spirituality. Yet, is it true
spirituali ty? Is it a healthy piety? IF
it is not a true spirituality, and if it is
no t a healthy piety, at wh at point does
it go wrong? Is not the desire to be

(Continued on page 29)
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I Will Remember T hy Wonders

fu l. Yet some are thankful for even a
little, while others co mp l a in and
grumble when they have so much.
Wherein lies the difference? Scripture
exhorts us continually to be grateful as
it counsels us how to live the Christian
life. Abraham's servant had no trouble
bei ng than kful; there was both petition
and praise in h is mouth because God
was in his heart.

The Pause for Praise
BY FREDERI CK W . VAN HOUTEN

"And he said, Blessed be Jehovah,
the God of my master Abraham,
who hath not forsaken h is lovingkindness and his truth toward my
master : as for me, Jehovah hath
led me in the way to the house
of my master's brethren. "
( Gen. 24,27).
"God has been good to mel I never
knew his love was so wonderfu l and
h is mercy so great."

I was surprised to hear these words
from a n elderly man who had been
bedfast all winter with a hear t condition. Now it was la te spring and he
was just beginning to walk a bout. It
seemed to me at the time that he did
not have very much for which to be
th ankful. He had survived the illness,
but his heart was st ill in poor condition. A man nearing the.. three-score
mark. he obviously would not live long.
Why, then, these words of praise?
T his man was a Christian! Therefore
he was grateful. Saved by grace and
lOVing the Lord, he was ready even at
that time to pause for praise.
What led our national forebears to
pause fo r praise? Was it an abundance
of grain and food? The harvest had
been poor that first year, a nd many
were concerned abou t how they were
going to survive the long, hard win ter.
Was it comfort and luxury in thcir
homes? T o ask the question is to
answer it, fo r they wondered how to
safeguard their children from the rigors
of the New England weather. Was it
the fact that they coul d gather now at
the end of their first season wi th their
families in tact? One look at the grave·
yard so near emphasized the stark re·
aIity of the fact that death already had
entered most homes. Was it the sense
of security? T hey knew not when
hostile Indians would steal upon them
with the dread tomahawk .
W hat was it then tha t impelled
them?- T hey appreciated thei r liberty,
they rejoiced to be in a new land with
great opportunities. Above all, they
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recognized God in the ir l ives and
trusted in him for all thi ngs; therefore
the pause for praise!
" R ejoice in the Lord!n
Abraham's servant was a God · fear·
ing man. We know at least tha t much
about him. His mission was a difficult
one, and he could well wonder how he
would ever succeed. However, he be·
gan his difficult task by looking to God
in prayer, and we marvel a t the provi·
dence of the Al mighty in lead ing this
noble servant directly to Rebekah. H ow
he was prospered in obeying Abrah am's mandatel And when everything
had turned out just as he had prayed,
while he was waiting for confirmation
by a good reception a t the house of
Beth uel, as Rebekah ran swiftly to her
father, came the pause for praise. How
easy it would have been to ascri be this
to "chance"! H ow common it would
have been to forget divi ne providence,
now that the event had transpired. But
the servant was a God· fcaring man .
There came the pause for praise.
W hile languish ing in prison and
facing almost certain death, the Apostle
Paul counseled his beloved spiritual
children to " rejoice in the Lord." Such
counsel must h ave meant a lot to them
as it came from the fa med inmate of a
Roman prison. h was not like hav ing
someone say glibly, "0 cheer up, it's
not so bad; every cloud has a sil ver
lining." The same Aposde urged the
Ephesians to th e h igh plane of true
spirituality when he wrote, "Giving
thanks always for all th ings in the
name of our Lord Jesus Chrisl." We
learn from Paul that gratitude is ch ar·
acteristieally the Christian attitude. It
is the typical expression of those who
know religion, not as a dispensa ble diversion, but as a persona lly experienced
reality.
Since genu ine gratitude is li mited to
the God·fearing, we do well to lay the
groundwork for that kind of grateful·
ness. Circumstances in the world today
are appall ing, and a superficial thinker
might find it very difficult to be thank-

!fJ e h ovah Hath Led M e .. .

It

Let us loo!< at the underlying rac·
tors in the life and task of Abraham's
serVant. The old patriarch, in the per·
formance of his paterna l duty, sen t his
trusted servant to find a wife for Isaac.
A new nation must be formed and the
covenant of grace pe rp etuated. It
would not have been difficu lt to find a
wife for the young man; there were
many fair daughters of the land ava il ·
able. But the servant had explicit in·
structions from father Abraham to
confine the search to the patriarch's
own kindred. A serious task indeedl
These were not the standards of the
Canaanites, and they arc not the
standards of many today. Why go to
all that trouble, one might ask. But the
reason lay in the fact that God 's honor
was a t stake for Abraha m and his ser·
va nl. God's cause was the issue.
We learn from this story the serious
obligation we have as promoters of
God's cause. We must keep ourselves
unspotted from the world, del iberately
mainta ining the spiri tual antithesis,
and keeping distinct the "seed of the
woman" from the "seed of the serpen t. "
Abraham had a birthright, so did Isaac,
and so have we. This is the way along
which God leads us. W hen all was
over the servant sa id in the words of
our med itation, " Jehovah hath led me
in the way .
" When we also walk
in that way we will receive God's
blessed favor.
H oly Writ does not tell us the servant's name, but for a little while he is
a major character in the drama of
Scripture, a man with an important
charge. Much depends upon him as the
human instrument for the building of
Israel. His task is that of losing him ·
self For a h igher responsibility and
helping to preserve the covenant li ne
in the fam ily wh ich Isaac was to establish. God gra nt us likewise a passion
for fai thfu lness in our guard ianship of
the next generation. In building his
Church, let us give heed to our high
calling in Christ Jesus, forgetting all

(Continued on page 26)
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Pastoral Psychiatry

Absolute Truth an d the Hearts of Men
BY EDWARD HEEREMA

" Psychologism" - that is the name
of an ever treacherous pitfall referred
to in our previous article. When we

slip into this pitfall, we lose truth in
the maze of h uman experience. This
pitfall can be avoided on ly by insisting
upon the absolute, sovereign character
of God-given truth. Only in this way
can we hold before troubled mankind
a hope and rea lity that is not caught
in the subtle entanglements of h uman
feeling and emotion.
Tn all pastoral dealings with men,
this insistence upon the sovereignty of
truth is of first importance. God's glorious and changeless truth is of the greatest practical value to men when the
high position of the truth above the
practical needs of men is recognizcd
and honored.
However, this recognition of the
high position of truth does not yet
settle this whole problem. There is another side to this question of the relationship between absolute truth and
the hearts of men. The case of the Rev.
Pau l B. Bright will hel p us to see this
other side.

Unsuccessfu l Pastor
The Rev. Paul B. Bright is a good
thinker. H e is known as an unfailingly
logical theologian. And by all standards he is defin itely a soundly orthodox
preacher. T o those with some training,
some real interest in theor at le~st
ology, it is a genuine pleasure to listen
to his well-constructed and theologically true sermons. H is writings, too,
always hew unfalteringly to a clean
doctrinal line.
For these reasons Mr. Bright should

be held in high esteem, especially in a
day when preachers with a sound
sense of theological exactness are almost as scarce os statesmen in Washington, o.e. Yet, Mr. Brigh t has not
been a successful pastor. This is not
said because he failed to receive calls
to the largest churches in the denominat ion. Rather, h is lack of success is
apparent from conversatio n s wit h

people who have h ad him as their
pastor. His clear thinking was always
appreciated, especially by those who
did some reading and studying. But
there seemed to be a gap between his
sound preaching and the hearts of the
people. Unfortunately, some feople got
the not ion that doctrina l y exact
preach ing is always distant and abstract. This unfortunate and wholly
unwarranted notion made his ministry
difficult at times. But it was a fact that
for some reason his preach ing failed to
g:et under the skin of his hearers. He
just didn't seem to be sensitive to the
manner in which his preaching and
pastoral work should enrich the lives
of his people.
Was there possibly something in Mr.
Bright's own personality that made it
impossible for him to have vita l cont.act (rapport) with the inner lives of
his people? Did some deep-seated social
maladj ustment cause him to seck asylum and prestige in logical perfection,
just as a maladjusted student may
sometimes seek asylum and prestige in
academic perfection as a. substitute for
social effectiveness?
Psychologist C. G. Jung tells of
send ing a questionnaire to a number of
European clergymen concerning the
relationship between theology and the
mental health of the people. One reply
struck lung. It said, "Theology has
nothing to do with the treatment of
human beings."
The Rev. Mr. Bright wou ld no doubt
have subscribed to that statement. And
in a sense he would be right. As we
have tried to point out in the previous
article, truth must not be considered
first of all in relaUon to man's needs
and feelings.
This point deserves to be made quite
plain. To see it d early we can well
look at a practice among clergymen
that has become quite prevalent. Many
ministers have preached on a series of
themes like the following: "The Conquest of Fear," "The Secret of Inner
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. Strength ," "The Key to Inner Peace,"
"The Truly Integrated Personality,"
"How to Find H appiness," and sim ilar
themes. Men who preach on themes
such as these deserve credit for try ing
to make the Word of God pertinent
a nd vital. Bu t there is a real dan ger
in such preaching. A sermon may not
become a psychological discourse. The
sermon may not subtly suggest that the
Word of God exists primarily to give
man psychological poise and stability.
Such an impression would violate the
important principle developed' in the
previous article .What is thore, such
an impression plays close to the egocerllrici ty and self-cenferedness that is
of the very nature of twisted states of
mind.
In other words, true preaching will
always dwell on the solid foundation of
truth on which an orderly psychological house must be built. For instance,
a clear and live sermon on the prov idence of God will generally do more
solid good toward bu ilding inner supports against fear than will a sermon
on the subject "The Conquest of Fear."
To be sure, this is on ly a general observation and is subject to exception.
But we must insist tha t preaching and
pastoral work which concentrate overmuch on the states of mind of the creature will often fail to give the creature
just that which he needs to make him
strong. Man's strength lies in God. Let
God and his gloriOUS perfections and
works be preached and ever held before men. Let those who ceaselessly
damor for more "practical" sermons
bear this very practical point in mind.
And let this point also stick with that
min ister who h as become enamored of
the newer psychologica l emphasis in
pastoral work.
The Othe r Side of th e Coin
'Boys used to refer to the two sides
of a coin as "heads" and "tails."
Poss ibly they still do. Our problem of
the relation between sovereign truth
and psychological states of men is like
a coin. What we have stressed so far
is the "heads" side of the coin. It is the

more important side. He who works
with the souls of men must recognize
and love the truth of God in all of its
transcendent purity and richness of
meaning.
But there is another side to this coin.
And just as the two sides of a coin are
inseparable, so th is sC!COnd side of our
question is inseparable from the firs t
side. This absolute truth that must be
recognized for what it is in all of its
beauty and mea ning is administen..-'<l
in preaching and pastora l work to living beings who are imagebearers of
God. Can this W ord of God be effectively administered without so me
knowledge of these living bei ngs and
of the manner in wh ich that Word
enters into their inward parts?
By our question we mean to indicate
that in all pastoral work there should
be some very real understanding of the
psychological processes of men. The
Word is not admin istered to stones and
trees. It is admin istered to dynamic beings  men , women, and children.
Every personality to whom the Word
of life is applied is a lively community
of attitudes, prejudices, longings, regrets, heartaches, joys, sorrows, complexes, emotional and intellectual and
cu ltural patterns, laughter and tears.
Some of these elements that make up
the personality are common to all men.
Others are highly individual. In a
sense all people are alike. All have the
marks of sinful creatures. Yet, in another very real sense, then:. are no two
people alike. They are as finely dissimilar as the well known snowflakes.
The "heads" of our co in says,
"Preach the W ord." The "tails" of our
coin says, "Know the hearts of your
people." The Godordained shepherd
of souls must not firs t of all concern
himself with the psychologica l states of
men: At the same time, he cannot
avoid concern ing himself with the inner sta tes of the souls of men if he
wou ld be a true shepherd of the souls

or men.
Yes, it may be sa id that any use of
the W ord of God in preaching or
pastoral work that ignores the hearts
of the hearers is defect ive. Why do we
say that? We say that for severa l reasons.
First of all, there are many passages
in Scripture that point to thc wellbeing of the inner man as a very real
part of God's work with men. We shall
quote just a few of these passages.

Page 10

Psalm 27:I''The Lord is my light and my
salvation; whom shall I fear? the Lord is
the strength of my life; of whom shall T
be afraid?"
Isaiah 26:3  " T hou wilt keep him in perfect
peace, whooe mind Is stayed on thee:
because he trusteth in thee."
Phil ippians 4:67  "Be careful (anxious,
R. V.) for nothing; but In everything by
prayer and supplication with thanksgiving let your requests be made known unto
God. And the peace of God, which passeth all understanding, shall keep your
hearts and m inds through Christ Jesus."
II T imothy 1:7  " For God hatJl not given us
the spiri t of fear; but of power, and of
love, and of a sound mind" (discipline,
R. V.).

The Sound T h eologian

speci al revelation are necessary to each
other if either is to be properl y under·
stood.
If this solid theologian is correct
here ( and the writer has no doubt
that he is). then he is simply saying
that the Word of God can not be truly
understood apart from an understanding of the psychological processes of
men. A theology that ignores the Facts
of man's inner being und of the experience and history of that being is
an unsound theology. Any preaching
of the W ord that ignores these things
is an unsound preaching of the gospel.
Pastoral work that seeks to apply the
Word of life without some understanding of the dynamic being to whom it is
applied is poor pastoral work. Indeed,
it is seriously defective pastoral workthough not as defective as a psychological approach without theology.

In the second place, a theologian
who ignores the states of mi nd of men
is really not a good theologian . Why
do we say that? We make that stateMind and H eart
men for this reason. The theologian
is concerned with truth. Truth is a
A third reason why it is so necessary
matter of God 's revelation. God's reve- for him who esteems the sovereign
lation to man has two interrelated as- . truth of God to give due consideration
pects. God has revcaled himself to to the psychological processes of men
man by his special revelation. That is lies in a proper understa nd ing of what
his Word, his written W ord as given we call the "mind" of man. Altogether
to prophcts and apostles, and Jesus too commonly the mind is conceived
Christ the living Word. God also re- of as some kind of separate place where
veals himself to man by a general reve- truth enters and abides without interlation.
ference from any outside source. The
mind is thought of as a kind of clean
And where is th is genera l revelation and polished receptacle, and all that
found? General revelation, says Pro- has to be done is to place nca t packages
fessor Louis Bcrkhof, "cons ists in an of truth into it.
embodimcnt of the divine though t in
If this notion were correct, then our
the phenomena of nature, and in the
general constitution of the human only concern would be to make OUT
mind, and in the facts of experience statements of truth as logically correct
and history."l Pr o fesso r Berkhof as we possibly can , and the waiting
furth er makes clear that genera l and mind will receive them. In that case,
mental hospitals would be for the care
1. M"n",,/ of R~f .......&d Doc.rin ~
(Or.nd Rapid., Wm.
of people with a poor sense of logic
B. £(.dma.... 19JJ). "". 261f.
and for heretics.
•

•

•

•
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The goodness of God is seen in
afflictions and persecutions. . It
is a kindness to prevent a man
from fa ll ing down a precipice,
though it be with a violen t blow,
that lays him Aat upon the ground
at some distance fr om the edge of
it. By afflictions he often snaps
asunder those cha ins whieh fe ttered us, and quells those passions
which ravaged us: he sharpens our
fai th , and quickens our prayers;
he brings us in the secret chambers of our own heart, which we
had little m ind before to visi t by
a selfexamination."  Stephen
Charnock.

Even a little reflection on life tells
us that such is not the case. The mind
is not a receptacle separate from the
rest of the persona lity. All the fee lings.
yearnings, prej ud ices, attit udes, and
deeper needs of the person affect the
mind. It is doubtful , for instance, that
there is a m ind that is free from the
strong need for security wh ich eharacterizes the personality of man. The
personality of man is a un ity. It has no
separable parts or sections or functions.
For this reason, even the most refined
intellectual operations of men are infl uenced by their deeper feelings. For
this reason, too, the soul or spirit of
man as he is in this world cannot be
thought of apart from the bodily fu nctions of the personality.
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In other words, the truth which must
be clearly understood. and clearly presented must be applied to men, that is,
to the totali ty of their experience.
Everything that enters in to man's life,
everything that makes him what he is,
affects the response to truth, yes, enters
into the very ch aracter of that response. This is just another way of
saying that the truth which expresses
the mind of God is for the hearts of
men, the image- bearers of God. The
response to God's sovereign truth is
not a merely intellectual operation. It
is a response of the heart. AN elements
of man's being center here. The heart
is intimately connected with the reins.
Man's "though ts and intents" are of
the heart. Out of the heart arc the
issues of li fe.
This makes the matter of response
to God's Word a far more complex
matter than it would be if this response
were simply a matter of giving assent
to good logic. Man's heart- life is .one.
Everything that has played a significant part in an indi vidual's life affects
the heart-life. If the heart-l ife has been
marked by serious emotional injuries
and deep loneliness from youngest
years, that fact will have important
bearing on the response of such a person to the presentation of the Word
of God. Presen tation of the Word of
God and of the claims of Christ in
such an instance must be governcd by
care that the gospel shall not become
a temporary emotion al prop rather
than thc trcmendous spir itual reality
by which " nil thi ngs become new."

,

The writer of this article h as had
dealings with scvcra l profoundly distraught people who had "accepted
Christ" in response to presentations of
the gospel tha t wcre not governed as
we have here pointed out such presentations should be governed. The
sequel to such a response often is that
after a ·period of great spiri tual elation
at h aving found a wonderfully sim ple
answer to life's crying needs, the
"saved" individual lapses into a deeper
distress th an he had before th is experience. Becau se the evangelistic
answer to his heart's cry had promised
so mueh SO easil y, and because the
"decision" to "accept Christ" did not
actually touch the deeper recesses of
his personality, the loss of wh at he had
superficially thought was so wonderfull y real leaves him with a deeper
d isillusionment than he evcr su ffered
befor e. For this and kindred reasons
the writer of this article is vigorously
opposed to the type of psychological

pressures often employed in evangelistic meetings today. Such pressures often
constitute a betraya l of deeply troubled
and sincerely, searching hearts.
Two Fi n al Thrusts
This whole important subject is so
fascina ting that there is reluctance to
leave it. There ar c so many facets deserving of careful study. But we must
leave th is large matter with just two
fi n31 observations.
In the first place, we would point
out that there is no little danger that
our line of argumen t will be misunderstood or forgotten in one detail. A possible reaction to this article is the feel-

....
Complete in Christ
Complete in Christ! 0 blissful sound,
Let saints with wonder tell ;
'Tis full redemption wrought by blood
That saves from sin and hell .
Complete in Chr istl 'tis won dr o u s
grace,
In God's electin g love,
That gave the Church a hiding- place,
And scaled the same by blood .
Complete in Christ! are all the heirs,
Their names are writ above;
The price was paid on Calv'ry's hill,
In sweet atoning love.
Complete in Christ! 'tis heaven on
earth
To feel the same within;
When unctuous power attends the
word,
The saints rejoice therein.
Then let the Church now sing the
song,
In strains of noblest joy;
And in the land of swee t repose,
Where bliss shall never cloy.
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ing that we have minimized the need
for careful thinking in preaching ond
in all pastoral work. The reader must
not forget the "heads" of our coin. A
clear understanding of the truth of
God is of first importance in all work
with the souls of men. It is very doubtfu l, for instance, whether the "winn ing of souls" to peace in Christ by
messages that show li ttle theological or
logical discernment is the legiti mate or
telling way to bring mcn into the Kingdom. From the start, our pl ea has been
that in all work with the sou ls of men
we be intelligently and relentlessly
theological.
In the second place, we would poinl
out our belief that new and grand
possi bilities for the effectual preaching
and application of the gospel lie before
those who are committed to sound theology. In some respects those commit ted to this sound theology have not
been sound enough. They have not
integrated special with genera l revelation in the manner that Professor
Berkhof suggests. Let men preach the
Word with all intelligence and faithful ness and in harmony with its grandeur. But let them preach and apply it
in awareness of the inner forces at
work in those to whom it is administered. Why should the devil's em issaries be allowed to exploit the area
of general revelation to th e enslavement of men?! Why should not the
messengers of light and peace and
freedom exploit this area for the glory
of God and for th e benefaction of men?
This calls for no trimming of our
doctrine. This calls for no sermons
reduced to essays in psychology or for
pastoral work reduced to psycho·
rcligious quackery. On the con trary, an
administration of the changeless truth
of God, taught and guided by a penetrating understanding of the deeper
characters of men, will bring greater
glory to the truth and greater luster
and power to its presentation. Then
there will be no "cloudy doctrinal"
sermons. Then there will be no mechanical prayers or routine Scripture
readings with the sick and the distressed and anguished of heart. Then
the Word of life will be fresh and
vivid - because God's Word is in tegrated with the wondrous and fa scina ting totality of throbbing life and experience. Such lustrous, dynamic, and
doctrinally sound ministry of the W ord
is always the need of the hour.

Author Unknown
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Popular Religious Fallacies III

The Value of Religion
BY J OHANNES G. VOS

NOTE: This is the third in a series
of articles on common contemporary
viewpoints which are contrary to orthodox Christianity.
More than twenty years ago, be fore
I became a Covenanter , I heard my
pastor preach a sermon in which he
advocated support of the fore ign missionary enterprise on the ground that
it furth ers American foreign trnde. I
have always remembered it as a particularly plainspoken example of the
viewpoint which advocates religion for
reasons which, if not purely selfish, arc
at any rate merely human. T he matter is seldom so badly stated, but the
idea that religion should be supported
and promoted because of its value,
either to the individual or to the com·
munity, is extremely Widespread today.
The essence of this viewpoint is that it
regards religion as a means to a human end: we a re to be religious in
order to ach ieve a human purpose.
This may not be a selfish purpose; it
may be a social purpose, and hence,
from the standpoint of the individual
person, unselfish; but it is a merely
human purpose. The background of
this view, its undisclosed (and often
unrealized) major premise, is the notion that the chief end of man lies
within humanity, that is, that the
supreme purpose of hum an life is
man's own welfare.

. A Prevalent Assumption
The viewpoin t under discussion is SO
common today that multi tu des of
church members and large numbers of
ministers take it for granted as an unquestionable axiom of religion. That
religion is to be professed, practiced
and promoted because of its value to
humanity  to the individual and to
societyseems to them to be selfevident. This prevalent assumption is reflected today in a multitude of ways.
Probabl y very few today wou ld venture to advocate fore ign missions to
further American foreign trade; that
argument was offered back in the nineteentwenties. But we meet what is
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to walk a round in the religious world
without bumping into it. It forms the
tacit major premise of some of the most
influential pulpits and religious books
and periodicals of our day. It has become so common that it is aecepted as
valid without question by the masses,
and multitudes of church members
have never had any other idea of religion than that it exists primarily for
the purpose of promoting human welfare.

essentially the same viewpoint in subtler forms. It h as often been urged
An Element o f Truth
that we must send Christianity to GerThe
viewpoint under discussion
many, Japan, etc., in ordcr to guard
against a recrudescence of militarism could never have become so prevalent
and a thi rd world war. Thus religion jf it were simply and wholly fal se.
is to be promoted for its va lue in en · Downright and total fa lsehoods seldom
suring international peace and sccur- gain wide and lasting acceptance. It
ity. Again, business firms in many is the halftruths, and subtle mixtures
American cities have published striking of truth and error, that do the most
advertisements in newspapers urging damage, and arc hardest to detect and
readers to attend church and support dispose of. Like other serious religious
religion. This appears very encourag- fall acies of our day, the notion of "the
ing as a rccognition, on the part of the vulue of religion" contains a ccrta in
business world, of the importance of clement of truth, from which it derives
religion. But when such advertisements . its plausibility. For religion does have
arc examined carefully it will be found a value; indeed, it has supreme value,
in most instances that religion is being both for the individual and for society.
advocated for its human value; that is,
for the benefits that it is expected to
But it is the paradox, or apparent
contradiction, of religion that its real
bring to individuals and to society.
values accrue on ly to those who do not
Man for God  or God for Man? profess and practice it because of its
values. Those who arc "religious" be• Those who advoca te the support or cause of expected benefits, personal or
religion for its "va lues," moreover, al- social, inevitably miss the real benefits
most never speak of the real, primary of religion. On the other hand, those
benefits of the Christian religion, such who are religiOUS for a higher reason
as forgiven ess of sins, deliverance from than self or humanity, will reap gen uthe wrath of God and eternal punish. ine benefits both in time and in etermcnt, joy in the H oly Spirit, a hope nity.
that maketh not ashamed, and an inThe Word of God tells us that "godheritance of eternal glory. On the contrary, the benefits for the sake of which liness is profitable unto all things, havpeople are told to be religious are often ing promise of the life that now is,
a t best on ly secondary byproducts of and of that which is to come" (J T im.
Christianity, such as a happy home 4:8), but it also states that those who
life, the attainment of personal poise suppose "that god liness is a way of
and balance, the preservation of de- gain" are "men corrupted in mind and
mocracy and civil liberty, the solution bereft of the truth" (I Tim. 6:5,
of personal, social and economic prob- A.R.V.). Godliness brings true gain,
lems, the furtherance of h uman but if we seek it for the sake of gain,
"brotherhood," and so forth. In short, then it is not true godliness.
what is advocated is religion for the
sake of human welfare. The stress is
A Sub tl e Error
usually on religion rather than on
The difference between the scri pGod; when God is mentioned, he is
regarded solely from the sta ndpoint of tural idea of the value of religion and
human welfare: the question in mind the modern humanistic idea is brought
is not " How is man to glori fy God?" out by the teaching of our Savior
but rather, " How can God meet man's concerni ng the kingdom of God. The
kingdom of heaven is portrayed as the
needs?"
"treasure hid in a field," and again as
This type of religious thought is so the "pearl of great price," to be gained
common today tha t a person does not only by the sacrifice of all other assets
need to search for it. It is impossible (Matt. 13:44,46). In the Bible the ex
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pressions "kingdom of heaven" and
"kingdom of God" are equivalent.
W hile the phrase "the kingdom of
God" is today a common clement in
the vocabulary of humanistic religion,
wc should realize that in the Bi ble the
emphasis is on its being the kingdom
of God. "T he kingdom of God" means
the supremacy of God in the three
spheres of saving power, of righteousness, and of blessedness. T h us to possess "the kingdom" is to possess God as
one's own God. to be in a covenant
relation to God as his child. to have
God for onc's everlasting portion. Thus
to possess " the kingdom of God" is to
possess the treasure of all treasures, the
val ue of all va lues, beside which all
else in time an d eternity is worth nothing whatever. In th is sense it is true
that religion has va lue for the truly
religious person. But this is very diffe rent from the sense in which "reli gious values" are common ly spoken of
today.
The common contemporary notion
of the value of religion is based on the
assumption, often unconsciously held,
that religion exists for the sake of human welfare, and therefore that God
exists for the sake of man. T he Bible
truth of the value of religion, on the
other hand, proceeds from the opposi te
principle, namely that religion exis ts
for the sake of glorifying God, and
therefore th at man exists for the sake
of God. Th is is just another way of
saying that modern religious though t
does not take the doctrine of creation
seriously; it either denies creation in
the interest of an evolutionary scheme,
or else while holding creation, still fails
to regard man as really a creature and
therefore as existing not for himself but
for God. Modern religious thought
tends to regard God and man as mutually correlative, just as the terms "h usband" and "wife," or "parent" and
"child," are correlative, the one implying the oth er and having no existence
apart from the other. Such a view of
God and man cannot do justice to the
Bible truth that man was created by
God and therefore exists for God's purposes and glory.
R eJigion an End in I tself
Religion is not a means to an end;
it is itself the supreme end of h uman
• life. Religion docs not have a purpose;
it is itself the purpose for wh ich everything huma n exists. Religion does not
exist for the sake of its "values" to hu man life; it is itself the reason why
there is a human race at all. All of

which is only another way of saying
that man exists for God, not God for
man . God is to be sought, known,
loved and served for his own sake, not
for the sake of "values" wh ich may
accrue to mannot even fo r the sake
of the genu ine values which become
part of the heritage of the truly religious person. W e should rea lize that to
the truly religious pcrson the on ly
"value" of religion which constitutes a
reason for bei ng religiOUS is God himself, and tha t even man's enjoyment of
sake.
God exists for G o d~s
Viewed in Lhis light, it will be seen
th at a great deal of present day emphasis on "religion" is rea ll y irreligious .
W e nre denling here, of course, on ly
with the biblica l idea of religion. not
with modern man centered concepts of
religion. According to the teaching of
the Bi ble, any view wh ich regards man
as existi ng for his own sake is basica ll y
irreligious. A man may go to church ;
I:e may read the Bible, pray, and have
famil y worship in his home; he may
contribute liberally to home and foreign missions; but if he regards religion
as existi ng for the sake of human welfare, he is an irre l igious person;
more, such a person is really (though
unconsciously) an idolater, for in h is
basic ph ilosophy of life Creator and
creature have changed places; he regards God from the standpoint of human welfare, instead of regard ing man
from the standpoint of the d ivine glory.
A great deal of contemporary Amer ican reli gion , with its many organ izations and its busy activities, is at bottom on ly the idolatry of manworship,
for it takes for granted that religion
exists for its values lO humani tythat
is to say, that God. exists for man.
So m e Scriptu r e Statem ents
Besides the Scripture texts that have
been cited, we may note God's Word
to Abram, "Fear not, Abram : I am thy
shield, and thy exceed ing great reward" (Gen. 15: 1); here we sec that
God himseLf is the real reason fo r religion, fa r above and beyond any blessings that men can rcceive from God.
All through the Bible we fi nd the same
emphasis on the d ivine glory as the
great reason fo r religion, and therefore
lhe great reason fo r human ex istence,
and for everything connected with if.
"D oth Job fear God for nought?" (Job
1:9) was Satan's ins inuating suggestion that Job was rel igious for selfish
reasons; the Book of Job shows that
Satan was wrong, and that Job loved
God fo r h is own sake.
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"Whom have T in heaven but thee?
and there is none upon ear th that I
desire beside thee. My flesh and my
heart fai leth, but God is the strengt h
of my heart. and my portion forever"
( Ps. 73:25. 26). "Whether therefore ye cat, or drink, or whatsoever ye
do, do all to the glory of God" ( I Cor.
10: 31). "For of him , and through him,
and unto him, are all things: to whom
be glory for ever" (Rom. I I :36). Perhaps most striking of a ll is the majestic
presentation of the transcendence of
Jehovah in the 40th chapter of Isaiah
(vs. J2~31).
How miserably false is lhe
mancentered " religion" of our day in
the light of this revelation of the living God: " All nalions I::efore hi ..1 arc
as nothing; and thcy are countcd to
him less than nothing, and vanity" (vs.
17). Again, we read: "Thou a rt worthy, 0 Lord, to receive glory and honor
and power: for thou hast created all
things, and for thy pleasure they arc
and were created" (Rev. 4: 11). The
consistent teach ing of the whole Bible
is that man exists for God, which implies that religion does not exist for the
sake of its "va lues" to human individuals or to human society.
Sta tem ents o f O u r C hurch
Standards
The classic first question of the
Shorter Catechism wiII immediatcly
come to mind: "Man's chief end is to
glorify God, and to enjoy him forever. " Here at the very beginning of
the Catechism which multi tudes of
people have memorized, all humanistic
views of the value of religion are cut
off at the root. The Westm inster D ivines well understood the Bible's philosophy of life. T he answer cited above
is a masterpiece of clear, concise statement. Note that man has one ch ief
end, not two; therefore to enjoy God
forever is not a second purpose of human life alongside the first. GlOrifying
God and enjoying God go together as
the chief end of ma n. But notc that
glOrifying God is mentioned fi rst and
enjoying God ah erwards. Thus enjoying God, or consummate human
happiness, is subord inate to glorifying
God. Here again we are face to face
with the paradox of religion: the person who seeks first to glOri fy God, will
also truly enjoy God. The person who
loves and serves God for his own sake
will also attain true happiness. For
true happiness, the enjoyment of God,
is attained on ly by those who seck first
of all lO glorify God. The person who
(Continued on page 29)

PaKe 13

Much  Maligned Words from Scripture

Christian Communism,
or Christian Charity?
BY HENRY R. VAN TIL

Among the many popular miscon·
ceptions of historic C hristianity there
is the vague notion that originally
Christian ity was communistic in its intent and practice. H ence we often hear
the ' ~ comunity
of goods" of Acts 2:44
and 4 :32, which was purely local, voluntary, temporary, and occasional, referred to as "Christian Communism."
For an orthodox believer such talk
sounds blasphemous and, at the very
least, is to be interpreted as irresponsible. Such identification belongs only
in the cam p of Stanley Jones and all
those who wou ld bring the Ki ngdom of
God upon ear th by a totalitarianism
religiously motivated and based upon
th e perfect ibility of human nature.
It is my purpose in this article to
point out the incompa tibility of the
term " Christian" with the idea of
"Communism." If we usc both terms
in their historic sense, we shall find
that they are an utter contradiction to
each other. The adjective "Christian"
nega tes the noun " Communism" at
practically every point. Certainly the
facts reveal that it is doing despite to
the Spirit of God to call the experi ment
of Christian charity in the early church
at Jerusalem Commun ism.

A Sp iritual Broth erh ood
Consider, first of all, tha t the facts
and transactions recorded by Luke in
chapters 2: 43·47 and 4: 32· 5 :6 of Acts
are ·presented as the resu lts of the out·
pouring of the Spirit of Cod. It was a
Spirit· filled community in which the
believers were of one heart and mind.
As a result, no onc said that aught of
the thin gs wh ich he possessed was his
own; but [hey had all things common.
These people, who called Cod their
Father, had been made conscious of
their spiri tua l brotherhood by the indwell in g Spirit of God who testified
with their spirits th at they were the
sons of God.
This Christian com mun ity was not
an involunta ry association of atheistic
and agnostic nihil ists who denied all
truth and mora li ty, who wanted to
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revolutionize t he society of their day
by instill ing class hatred. There is no
ba ttle cry by Peter to unite all the
proletar ians of Jerusalem so that they
may take away the houses and lands
of the rich by force and thus establish
a cl assless society, a Utopia of plenty.
This company of men and women that
"continued stedfastly in the apostles'
teaching and fell owship, in the breaking of bread and th e prayers" was nOt
god less in the sense that Ma rx, Lenin ,
and Stalin ar e godless and atheistic.
They did not believe with Marx tha t
" ma n is the Supreme Being for man ,"
and that " religion is the opiate for '
the people." Their leaders did not
order them to give up their means of
production and draft them as so many
dumb, dri ven cattle or as cogs in the
.
communal mach ine.
Community of Goods
Not Practiced by All
This "having a ll things common"
was practiced only in Jerusalem for a
short time and not by all . A few of the
exceptions mentioned include Mar y,
the mother of Mark, who continued to
own her spacious and commodious
home and held it ava ila ble for a meeting place. Then there is Barnabas who
is ci ted as being especially generous for
sell ing a field. And, fina lly, there is
Ananias and Sapphira who are assured
by Peter that they were under no compu lsion to sell and, having sold, they
did not have to give all the proceeds if
they did not so desire. The sell ing of
the land was merely incidental to the
punishment they received for having
lied against the Holy Spirit. Their
iniquity h ad n othing to do with com munal ownersh ip, but consisted of
misrepresentation to the apostles.

In speaking of this passage in Acts,
the learned and eminent New Testamen t authori ty of the Free University
in Amsterdam, Prof. D r. F. W. Grosheide, observes that it has often been
deduced from these verses ( Act s
4 :32ff.) that the early Jerusalem congrega tion practiced a kind of com

munism. H owever, if we look at it correctly, what is descri bed for us here
has nothing in common with what
later passes under the name of Communism. Indeed, there is no men tion
of a bringing together and dividing of
a common possession, not even of a
common operat ion of a communal possession. We ought to note first of all
that the members of the congregation
remained the personal owners of their
possession and, when they chose, voluntarily sold and brought the money
to the apostles for distribution. Personal ownersh ip remained intact. This
is clear from Peter's sta tement that
both the land and the proceeds were
completely in Ananias' power. What
we have here is a special form of diaconal care, a form which arose under
the first impulse of the outpouring of
the Spirit, which was an expression of
the first love of the Church of Christ.
Hence there was always money when
the poor ca me to the apostles.
C arin g for the Poor
a Vol un tary Act
But two stri king matters ought to be
observed. In the first place, this method
of caring for the poor soon ran into
difficulties (Acts 6: 1), and later Paul
admonished the saints among the Gentiles to regular contribution for the
poor in Jerusa lem . Secondly, this
method was never prescribed. Paul indeed commanded a completely different method of caring for the poor
(II Cor. 8, 9). Moreover , even in Jerusalem there was no coman~.
Caring
for the poor was a completely voluntary act and therefore not commun ism. I
At this point someone may want to
run to a dictiona ry and cite the de6niHon of Webster's Collegiate that communism is "any system of social organization in wh ich goods are held in
com mon." Bllt even so the defmition
does not apply. T he goods mentioned
in Acts 2 and 4 were not held in common but remained pri vate property
and were never subject to the will of
the communi ty. Only when Spiritftl led men saw the need of fellow·
saints, they were moved to sell that
which was their own and give it to the
poor through the authorities in the
church.
Communism
Not R evolutio nary Enough
But Communism as it has developed
historically is the exact opposite. The
[ Thi ' i, • f . ~
lTanlll.don of th~
•...,.' m Mn of th ~
;l Ul/lO' i n hi ' com
~ nl . }'(
00 Aeu., pp. 97, 98.

(Continued on page 30)
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Isolation, a Key to Power

"Be Ye Separate"
BY JACOB W. F. U ITVLUGT

"Overture 1812" is Tchaikovsky's
stirring musica l picture of Napoleon's
triumphant march into, and his in gloriOUS retreat from Russia. The fiery
music of the "Marsei ll aise" inspires the
sold iers as they march to Moscow.
Alons ellfants de la patrie, Ie jour de
gloire est arrive. Bravely, confident of
victory, they en ler the city: the trap.
Then: the firer Hasty retreat, fl ight,
defeat, rout, disaster . . . Sauve qui
peut! Now and then a brave bugler
tries to sound the rall ying tune, Alons
enfants, but the notes begin to waver,
the buglehand is unsteady, the bugler's heart unsure, the bugle's sound
uncertain. As the noise and confusion
increase, the battle cry grows fa in ter
and fainter. The spiri t is beaten. Disaster is inevitable.

Equal rights wit h what? With
whom?
Equal rights with unbelievers!
What demons had beguiled those
stout, loyal hearts into believing that
"equal righ ts with unbelievers" was
a great victory? Oh, wh at a fall there
was!
A Prin ciple That Moves to Action
Tn the flush of triumph, in the
strength of equal r ights, it was hard
to mainta in isolation. Soon it became
impossible. And what became of the
battle cry? It became a beautiful, pithy
saying; one of many, something like
Caesar's V eni, Vidi, Vici.

fore they dare use it. Or they may
blunder into aSCribing it to "the great
Dr. Kuyper," or to "the migh ty Br. vinck." And it is used as with tongueincheek, as if to say, "Of course, we
don't use that obsolete idea now, but
in its day it was a marvelous slogan;
it did the trick." What a fa ll !
Well, what is the matter with us?
What demons have begu iled our thinking? Do we not need isolation? How
does our position in the world differ
from that of Groen and his followers?
Is the world around us changed from
hating to loving God and his Cause?
Are the unbelievers now our friends
instead of our foes? Did our Lord
Jesus tell ' us that we should fight for
equalrigh tswith unbelievers and that
he would give us the victory? Did he
tell us to defeat the world and that we
should make peace with her?
Or arc we perhaps stronger, spirituall y, than our forefathers? Are we
better armed? Are we such a mighty.
massive force that the foe trembles at
the very thought of us? Can we now
afford to mingle with them and chum
with them? What peculiar charm protects us that Groen and his people did
not possess?

To Groen, "Isolat ion is our strength"
had not been a m ere battle cry; it had
It is not my intent ion, nor am I
been his leitmotif, his principle. That
Nowadays, when I hear somebody principle motivated h is action. Moti- prepared to show instances where our
sound the oncefamous battle cry of va ted by tha t pri nciple, action is syn- church is denying or neglectinp: the
that allbutforgotten generalwithout- onymous with victory. Groen did not divine command that we be • sepaanarmy of a century ago, I cannot wear his armor only when he faced rate." I am only pressing the button
help but think of the dying notes of his enemies; he went to bed with it; that rings the alarm. I do believe th at
the "Marseilla ise" in "Overture 1812" he got up with it. H e wore it from the there is very rea l danger, but it is up
and the ignominious defea t of those time he put it on till he died. H e was to our experts to assess the danger and
once inv incible French legions. And, buried in it. The scriptural principle to direct the attack.
thinking, I compare Alons enfants de of "isolation" means ceaseless war
U nderstanding Our Terms
La patrie with I n ons iso/ernent ligt against the world's lusty legions of unonze kracht and "Napoleon" with believers. It cannot mean anything
It is time that we restudy the meanelse. For those legions are never con"Groen."
quered, un less Jesus lied. Those legions ing of "isolation." We must try to un«Isolation is our strength." Clear are always our enemies, unless Jesus derstand what Groen meant by it. Ciand strong, that battlc cry rallied the lied. Those legions must always be ting instances and pointing out cases
few faithfu l round the banner of Van opposed, unless Jesus lied. Groen's will do no good unless we first underPrinsterer. Against overwhelming odds ' words stated a principle that is true as stand and agree about a clearcut defi that ridiculous general led h is fol- ~on g as this world stands, un less God n ition of isolation. Then we must test
th at meaning by going to the Scriplowers to victory after victory. Groen IS not true.
tures. In its light we shall see ligh t and
died and Kuyper took command. On to
not walk in darkness. Only then shall
Moscowl In to Moscowl Victoryl The
Battle C ry we be able to see cases and evalu ate
city is ours! Victoriously we have enOr Museum Piece?
them.
tered the enemy's stronghold. We have
But with us, "isolation" is no longer
captured the capital of the world. And
Essentially, the world of Groen was
a battle cry; it is no longer accepted
now to the spoils!
and treated as a principle. Rather, it is no different f!'om ours. H is world was
What was it? Gelijkstelling. Equal treated as a museum piece; as the good dominated by liberals; so is ours. Chrisrigh ts.
sword of some famous medieval knight. tians were forced into a corner then;
It is admired, but not used. It is only so are they now. Education then was
Oh, wh at a terrible thi ng! But what for show. Many of our people have to make good liberals of the youth ;
rejoicing I listen to the voice of the never heard it. Some of our leaders the same attempts arc being made tovictors; ''We have now won equal hardly know who said it. Some, if they day, though the agencies used may difrights."
want to quote it, must look it up be(Continued on page 30)
I soia[ion I s O ur Strength!
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P age IS

Reformed Apologetics

The Authority of Scripture
BY CORNELIUS VAN TIL

The difference between a Reformed Mr. Black, history is something that
and an Evangelical method of ap- floats on an infinitely extended and
proach to unbelievers is our main con- bottomless ocean of Chance. Therecern in these articles. OUf contention fore he can say that anything may
has been that the very nature of Re- happen. Who knows but the· death
formed theology rcquires a distinct ap- and resurrection of Jesus as the Son
proach in the matter of its defense. Let of God might issue from this womb of
us again discuss this question, this Chance? Such events would have an
time in relation to the central problem equal chance of happenin g witb
"snarks, boojums, splinth, and gobbleof biblical autbority.
dc-gook. " God himself may live in this
How will the Evangelical or Con- realm of Chance. H e is then "wholly
servative urge upon the unbeliever the . other" than ourselves. And his reveidea of accepting the Bible as the lation in history would then be wholly
Word of God? He will, of course, tell uniqu,e .
.
the unbeliever that his eternal weal or
woe is involved. "Christ died for your
Now the Evangelical does not chalsins, and you must accept him as your
lenge
this underlying ph ilosophy of
Savior or you will be eternally lost,"
says Mr. Grey, ' the Conservative, to Chance as it controls the unbeliever's
conception of history. He is so anxMr. Black, thc unbeliever.
ious to have the unbeliever accept
Rational Probability
the possibility of God's existence
,the resurrection of
"But how can anyone know any- and the /a{; r .
thing about the 'Beyond'?" asks Mr. Christ tpaQiii n!l'cessary, he will exchange pis own ' philosophy of fac t for
Black.
that of the unbeliever. Anxious to be
"Well, of course," replies Mr. Grey
genuinely
"empirical" like the unbe" i f you want absolute certainty such as'
liever, he will throw all the facts of
one gets in geometry, Christianity does Christianity into the bottomless pit of
not offer it. We offer you only 'ra- Chance. Or, rather, he will throw all
tiona l probability.' Christianity, as I these facts at the unbeliever, and the
said in effect a moment ago when I unbeliever throws them over his back
spoke of the death of Christ, 'is founded into the bottomless pit of Chance.
on historical facts, which, by their very
nature, cannot be demons trated with
Of course, this is the last thin g that
geometric certainty. All judgments of such men as Wilbur Smith, Edward J.
historical particulars are at the mercy
Carnell, and J. Oliver Buswell, Jr.,
of the complexity of t he time-space
want to do. But in failing to challenge
UnIverse ... If the scientist cannot rise
the philosophy of Chance that underabove rational probability in his em- lies the unbeliever's notion of "fact,"
pirical investigation, 'w hy should the
they are in effect accepting it.
Christian claim more?' 1 And what is
true of the death of Christ," adds Mr.
This approach of Mr. Grey is unGrey, "is, of course, also true of his
resurrection. But this only shows that avoidable if one holds to an Arminian
'the Christian is in possession of a theology. The Arminian view of man's
world-view which is making a sincere free will implies that "possibility" is
effort to come to grips with actual his- above God. But a "possibility" th at is
above God is the same thi ng as Chance.
tory.' " :2
A God surrounded by Chance cannot
Gobble-de-Gook
speak with authority. He would be
By speaking thus, Mr. Grey seeks for speaking into a vacuum. His vo ice
a point of contact with Mr. Black. For could not be heard. And if God were
I Edward John Carnell, An Introduction [0 Chrissurrounded by Chance, then human
tian Apologetics (Grand Rapids: Wm. B. Ecrd~
beings would be too. They would live
man, 1948), p. 113.
in a vacuum, unable to hear either
2. Idem, p.114.
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their own voices or those of others.
Thus the whole of history, including
all of its facts, would be without meaning.
It is this that the Reformed Christian, Mr. White, would tell Mr. Black.
In the very act of presenting the resurrection of Christ, or in the very act of
presenting any other fact of historic
Christianity, Mr. White would be presenting it as authoritatively interpreted
in the Bible. He would argue that unless Mr. Black is willing to set the
facts of history in the framework of
the meaning authoritatively ascribed to
them in the Bible, he will make
gobble-de-gook of history.
Nobody Knows

If history were what Mr. Black assumes that it is, then anything might
happen and then nobody would know
what may happen. No one thing
would then be more likely to happen
than any other thing. David Hume,
the great skcptic, has effectively argued
that if you allow any room for Chance
in your thought, then you no longer
have the right to speak of probabilities.
Whirl would be king. No one hypothesis would ha,.ve any more relevance
to facts than any other hypothesis. Did
God raise Christ from the dead? Per. chance he did. Did Jupiter do it? Perchance he did. What is Truth? Nobody knows. Such would be the picture of the universe if Mr. Black were
right.
No comfort can be taken from the
assurance of the Conservative that,
since Christianity makes no higher
claim than that of rational probability,
"the system of Christianity can be refuted only by probability. Perhaps our
loss is gain. "I How could one ever
argue that there is a greater probability
for the truth of Christianity than for
the truth of its opposite if the very
meaning of the word probability rests
, upon the idea of Chance? On this basis
nature and history would be no more
than a series of pointer readings pointing into the blank.
But You Are Wrong
In assuming his phi l osophy of
Chance and thus virtually saying that
nobody knows what is back of the
common objects of daily observation,
Mr. Black also virtually says that the
Christian view of things is wrong.

If I assert that there is a black cat
in the closet, and you assert that nobody knows what is in the closet, you
1 Idem, p. 115, note.
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have virtually told me that I am wrong
in my hypothesis. So when I tell Mr.
Black that God exists, and he responds
very graciously by saying that perhaps
I am right since nobody knows what is
in the "Beyond," he is virtually saying
that I am wrong in my "hypothesis."
He is obviously thinking of such a God
as could comfortably live in the realm
of Chance. But the God of Scripture
cannot live in the realm of Chance.
Mr. Black's response when confronted with the claims of God and
his Christ, is essentiall y this: Nobody
knows, but nevertheless your h ypothesis is certainly wrong and mine is
certainly right. Nobody knows whether
God exists, but God certainly does not
exist and Chance certainly does exist.
When Mr. Black thus virtua ll y
makes his universal negative assertion,
saying in effect that God can not possibly exist and that Christianity cannot
possibly be true, he must surely be
standing on something very solid. Is it
on solid rock that he stands? No, he
stands on water! He stands on his own
"experience." But this experience, by
his own assumption, rests aga in on
Chance. Thus, standing on Chance, he
sw ings the "logician's postulate" and
modestly asserts wha t cannot be in the
" Beyond," of which he said before
that nothing can be said.

derstand your God throughout if I am
to spcak intelligently of any relationship that h e sustains to my world and
to myself. Your idea that God is both
eterna l and unchangeable and yet sustains such relationships to the world
as are involved in your doctrine of
creation and providence, is flatly contradictory.
"For me to accept your God," continues Mr. Black, "you must do to him
what Karl Barth h as done to h im,
namely, strip him of all the attributes
that orthodox theology has assigned to
him, and thus enable him to turn into
the opposite of himself. With that sort
df God I have a principle of uniW that
brings all my experience into harmony.
And that God is wholl y within the
un iverse. If you offer me such a God
and offer him as the simplest hypothesis with which I may, as a goal,
seck to order my experience as it comes
to me from the womb of Chance, then
the law of noncontradiction will be
satisfied. As a rational man I can settle
for nothing less."

Rationalistll and Determinism
All this amounts to saying that Mr.
Black, the lover of a Chance philosophy, the indeterminist, is at the same

..

------ -

" And by th,at test none of your doctrines are acceptable. All of them are
contradictory. No rational man can
accept any of them. If your God is
eterna l, then he falls outside of my
ex perience an d lives in the realm of
the 'Beyond,' of the unknowable. But
if he is to have anything to do wi th
the world, then he must himself be
wholly within the world. I must un-
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Strangel y enough, when Mr. Black
thus says that God cannot exist and
that the resurrection o f Christ canno t
be a fact, and wh en he also says that
God may very well exist and that the
resurrection of Christ may very well
be a fact, he is not inconsistent with
himself. For he must, to be true to his
method, contradict himself in every
statemen t that he makes about any
(Continued on page 31)
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One Day at a T ime

The Law of Noncontradiction
Of course, what Mr. Black is doing
appears very reasonable to himself.
"Surely," he says, if questioned at all
on the subject. "a rational man must
have systematic coherence in his experience. Therefore he cannot accept
as true anything that is not in accord
with the law of noncontradiction. So
long as you leave your God in the
realm of the 'Beyond,' in the realm of
the indeterminate, you may worship
him by yourself alone. But so soon as
you claim that your God has revealed
himself in creation, in providence, or
in your Scripture, so soon I shall put
that revelation to a test by the principle of rational coherence.

~

time an out-and-out determ inist or
fatalist. It is to say that Mr. Black,
the irrationalist, who said that nobody
knows what is in the "Beyond," is at
the same time a flaming rationalist. For
him only that can be which - so he
thinks - he can exhaustively determine by logic must be. He may at first
grant that anything may exist, but
wh en he says this he at the same time
says in effect that nothing can ex ist
and have meaning for man but that
which man himself can exhaustively
know. Therefole, for Mr. Black, the
God of Christian ity canno t exist. For
him the doctrine of creation cannot
be true. There could be no revelation
of God to man through nature and
history. There can be no such thi ng as
the resurrection of Christ.

One day at a time with its failures
and fears,
With its hurts and mistakes, with its
weakness and tears,
With its portion of pain and its burden of care;
One day at a time we must meet
and must bear.

Swift cometh His answer so clear
and so sweet :
" Yea I will be with thee, thy
troubles to meet;
I will not forget thee, nor fail thee,
nor grieve;
I will not forsake thee, I never will
leave."

One day at a time to be patient and
strong,
To be calm under trial and sweet
under wrong;
Then its toiling sh all pass and its
sorrow shall cease;
It shall darken and die, and the
night shall bring peace.

Not yesterday's load we are called to
bear.
Not the morrow's uncertain and
shadowy care;
Why should we look forward or
back w ith disma y?
Our needs, as our mercies, are but
for the day.

One day at a time-but the day is
so long,
And the heart is not brave, and the
soul is not strong;
Oh Thou pitiful Christ be Thou
near al l the way;
Give courage and pat ien ce an d
strength for the day.

One day at a time and the da y is His
day;
He ha th numbered its hours, though
they haste or delay,
His grace is sufficient, we walk not
alone;
As the day, so the strength, that He
giveth His own.
-Author Unknown
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Christian Education

•
A Calvinistic University In
America
BY NED B. STONEH OUSE

In the last issue T introduced the even if we could confine ourselves to
discussion of the movement for a Ca l- the practical consequences, to estabvinistic University in America by un - lish an essentially denominational uni dertaking a fairly broad analysis of the versity?
present h istorical situation. An atThere is, however, the more basic
tempt was made to assess elements of
strength and weakness as a back- question of principle, and we should
ground for realistic thinking concern - be able to agree that principle must be
ing the alta inment of this goal. The determ inative of practice. The Free
particular advan tage of building upon Un iversity of Amsterdam, as its very
foundations alread y laid, and of seek- name in timates, is not an ecclesiastical
ing: the fulfilment of the aspirations institution , and the principle th at has
held especially by Christian Refor med guided the establishment and course of
people, was emphasized. On the other that institution , would seem to be full y
hand, it was suggested that solid rea- as capable of a pplication in America.
sons exist for concluding th at a dis- The consideration, moreover, that the
tinctively ecclesiastical approach is fa r Ca lvinistic Christian School movement'
from ideal and is actually beset with has been found ed on the principle of
serious obs tacles. T o the consideration free, parent-controlled mana gem ent
or these and certain broader matters I rather than that of ecclesiastica l government, is evidence that th is principle
now turn.
has been accepted and acted upon in a
successful fashion in the United States.
Needed: A Reformed Faculty
In view of the prominence given to
the practical aspects of the subject, one
or two practica l disadvantages may be
mentioned first. If the university in
view is to be founded, it will be desirable and even necessary to achieve the
co-operation of Reformed people, and
especia ll y of Reformed men to staff the
university. If the men for a university
faculty or faculties can be found, there
is a considerable prospect of success.
Un less the men are ava ilable or can be
forth coming, it wi ll be unfortunate to
begin.
On the question as to the men
available, judgments will differ. But
few will have the boldness to say that
cven a sma ll faculty of university ca liber is at hand or assured. And there
shou ld be agreemen t that our uni versity must recruit the strongest possible
faculties, regard less of ecclesiastical affi lia tion. If in advance one should virtually restrict the choice of faculty
meb~rs
to a single denomination,
even If it is a denom ination of the
general strength of the Ch ristian Refor med Church, there is peril that the
strongest possible institution will not
be erected. Could we therefore afford,
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Church or Socie ty Control?
On the other hand, Calvin College
remains under ecclesiastical control.
and everyone knows that this different
approach is bou nd up with the historical fa ct that the College developed
gradually from an institution con cerned with preparatory work for theological study, as well as with the distinct ively theological disciplines. From

............. ....
" We ought greatly to mourn for
the public abomina tions of the
world, and of the la nd of our nativity, wherein we live. . 'Ri vers
of waters,' saith the Psalmist, 'run
down mine eyes because men keep
not thy law.' Horrible profanation of the name of God, horrible
abom ina tions, which our eyes h ave
.:;een, and our ears heard, and yet
our hearts have bccn unaffected
with them! D o you think this is a
frame of heart God requireth of
us in such a season - to be regardless of all, and nOl to mourn
for the public abom inations of the
land?" - Joh n Owen.

time to time there have been proposals
to con form the management of Calvi n
College to the principle which comes
to expression in the Christian School
movement as a whole and in the Free
Un!versity. Few will disagree that the
baSIC reason th is has not succeeded is
because of seemingly insurmounta ble
obstacles of a practical nature. Nevertheless, from time to time one hears
expressions to the effect tha t there is
no rea l objection in principle to ecclesiastica lly controlled education of the
coll ege and un iversity level. Occasionally Kuyper or Bavinck is quoted to
show that, however va lid free Chris'lian education may be, there can be no
doubt that the Church, a t least under
special circumstances, may under take
and control C hristian education on the
higher levels.
Regardless of one's present judgmen ts on this issue, there can be no
question that the issue is one of im,"?ense importance in theory and practIce, and that it will be wholesome for
all concerned to evaluate the subject as
clearly and fundamenta ll y as possible.
We should certain ly deplore the de~
velopment of a merely pragmatic attitude toward issues of this kind, for this
is the worst kind of treason to Christ. A
philosophy determined largely by practical ends will never bring into being
a C hristian uni versity worthy of the
name. Accordi ngly, we must seek to
si ft out genuine principles from prin ciples wh ich on ly appear so, a nd to
guide ou r program of action by a devout concern to avoid, a t any cost, a
compromise with the truth.

We Need a Free UniverSity!
Though I would not be prepared to
insist dogma tically that the Church
u nder specia l ci rcumstances may not
undertake some rather extraordinary
measures, it is my conviction that we
sha ll be on incomparably s tron ge r
ground if we hold to the line th at we
must envision a free university. In
evaluating this point of principle, it is
essenti al to come to grips with the
teaching of the Scriptures concerning
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the Kingdom of God and the Church.
In my judgment, th e evidence demands
both that we shall not isola te the
Church from the Kingdom and that we
shall not simply identify the two.
Though men sometimes loosely set
Church and Kingdom over against each
other, it is evident that the Church is
comprehended in the Kingdom as a
vital and central manifestation of the
Kingdom of Cod. The interests of the
Kingdom will be advanced only as
members of Christ's body, in obedience
to Christ and through the grace of
Christ, pray and work for its fu llest
manifestation.
On the other hand, it is a great
m istake to restrict the Kingdom of God
to the Church. To nss ign to the Church
the prerogative or responsibili ty for
discharging all of the nctivities which
pertain to the manifestation of the
rule of God among men, is to assign to
the Church a more inclusive place
than is warranted by the Scriptures.
Among Reformed men there has
been widespread recognition of the validity of the principle of spheresovereignty, a principle that Abrahnm Kuyper asserted emphatica lly at the time
of lhe establishment of the Free University. This involves the acknowledgment, among other things, of the distinction between the responsi bili ties of
the family and the Church. But even
if there remained doubt as to the ultimacy of the present formulations of
the principle of spheresovereignty, we
should be deeply concerned to avoid
assigning £I kind of spiritual monopoly
to the institution of the Church, as
the Roman Church has donc. There
is general agreement that the Reformed conception of the relation of
Ch urch and State, however difficult it
may be to formu late it in detail in a
completely satisfying way, requires us
to uphold, .not only the proper freedom of the Church as over against the
State, but also the proper freedom of
the State in its ow n sphere. Can Reformed Christians, npart from a distressing comprom ise with principle, Fail
likewise to maintain and cherish the
specia l liberties of the family?
Safety in C hurch Control?
The Church has its own specific
tasks to perform in connection with
the proclamation of the gospel, the
maintenance of ecclesiastical government and discipline, and the conduct
of worship. No doubt it will necessarily
also be ca lled upon to exercise various

functions incidental to the discharge of work in close con junction with this
its central tasks. But if in add ition to, College. It may perhaps prove feasible,
and alongside of, the fulfilment of the even if Calvin College remains under
specific work which it has been esta b- ch urch control, to work out a plan
lished to perform, it also engages in whereby it would practically serve ns
various extraordinary tasks such as the the undergraduate college to the un iconduct of scientific research and the versity development. As to this and
train ing of doctors and lawyers, it other possibilities, I have expressed my
would trespass beyond its proper field. views somewhat more fully in an arh might easily become delinquent in ticle appearing in the September issue
discharging the specific mandate of of Th e Reformed Jou rnal. My main
Christ if it is occupied unnecessarily concern here, however, is to urge that,
with other tasks. Hellce, the principle whatever practical measures mny seem
that education of a comprehensive wise, it would be h ighly advantageous
character shall be Free from church to establish the university, at least so
control is supported not only by a Far as graduate work is concerned, as
sober estimate of the specific and re- a free institution con trolled by a
stricted sphere of the Church, but also society of Reformed Christians.
by the urgent summons to insure that
the Church shall not fail to be abIn concentrating attention largely
. ~orhed
with the fulfilm en t of its pecul- upon the Free University, W estminiar mission in the world.
ster Seminary, the Chr istian Reformed
Church, Calvin College, and the NaThere are those who appear to hold tional Union of Christian Schools, my
that there is a measure of safety in purpose is not to slight or exclude any
church control of education which may other institution or group. As has bcen
be jeopardized if such institutions are emphasized, it will be essential to
free. If this meant only that there achieve the widest possible cooperawould not be a thri ving development tion of Reformed men and insti tutions.
of the Kingdom of Cod apart from We may not overlook any resources,
spiri tual strength and alertness in the especia ll y in mnn power, that may be
Church, we should certainly agree. But available. The discussion of the situano concrete inst itution, a denomination tion in concrete and specific terms has
no less than an educational society, is been dictated, however, by the detersecure unless its members ·are devoted mination to avoid vague generalities
to the truth and arc vigilant in ex- and to face as fo rthrightly as possible
posing and thwarting the enemies of various concrete aspects of the present
the truth. A denomin ation may drift situation.
away from the faith and carry with it
its own educational institut ions, as ecThe Christian University
clesiastical developme.nts in this counAssociation
try have often demonstrated. And
educational institutions may underOn the background of these eval uamine the vitals of the Church. Actions, expression may be given to
cordingly, we must not misread and
as to the possible place of
oversimplify the lessons of history. Not judgments
the Church alone, and not its mem- the Christian University Association
bers merely as individua ls, will give in these developments. This Associaassurance of fideli ty to the Christian tion has in view as its goal the estabfaith and practice. 'This can be given lishment of a Free Reformed Univeronly as the Church is on fire to fulfil sity "main taining high standards of
its mission, and as indi vidual believers scholarsh ip, founded upon and adherare aroused to do all for the honor of ing to the Christian system of truth
the King, both within and without the and way of life as set forth in the Reformed standards." As the supreme
Chu rch.
standard the Association acknowledges
the Scriptures of the Old and New
A W orkabl e Plan
Testaments as being the "Word of
Our general conclusion on church God, the on ly infallible rule of fa ith
and university is therefore quite defi- and practice." The Constitution of the
nite so far as principle is concerned. On Association further states that "the inprocedure the maHer is much less clear. stitution shall provide training and
r do not presume to advise the Chris- conduct research through competent
tian Reformed Church as to the gov- Christian scholars whose intell igen t
ernment of Calvin College. It is in- understanding of, and devotion to, the
deed difficult to conceive of a develop- Christian faith will supply the true
ment of a Calvinistic University in the basis for, and the proper integration of,
present situation which would not knowledge in the various fields of
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learning. Through such training and
research it will endeavor to equip men
and women to bring the Christian
faith in all its elements and implications effectually to bear upon the
whole of life and upon every sphere
of human vocation." And as a Dcclaration it has adopted the following
formulation of principles:
" In accordance with the position set
forth in the Basis and in pursuance of
the design set forth in the Purpose,
the Association declares as follows :
A Statement of Principles
"The standpoint of the Association
is that of consistent Christian theism.
The triune God and he alone is selfexistent and selfsufficient. He is the
Creator and Sustainer of the entire
universe. Of h im and through him and
to him are all things. He is the source
of all truth. H ence the fear of the Lord
is the beginning of wisdom. All true
knowledge in men is based upon, and
is oriented to, the revelation God has
been pleased to give of his mind and
wilL God has left the imprints of his
glory upon all his works in creation
and providence. But because of the
fall of man and his consequent depravity, man is in need of a knowledge
to enable him to glorify God as Lord
and Savior which the revelation of
God in nature . does not provide.
"The special and completed revelation of his mind and will, adequate to
meet th is need of fa llen man, God has
deposited in the Holy Scriptures, his

infallible Word. It follows that, even
though in virtue of creation in the image of God and the nonsaving operations of the H oly Spirit men receive
knO\1,;ledge, in a certain sense, apart
from the illumination derived from the
Scriptures, yet in any department of
reality knowledge is true in the fullest
sense only if it is illumined by, and is
faithful to, the Holy Scriptures, the
inspired Word of truth.
"An institution of higher learning
that will have as its objective the
knowledge of the truth and the glory
of God must insure that the principles
that underlie and guide the studies in
every department shall be derived from
the Scriptures. Each department of the
institution to be established and promoted by this Association, therefore.
shall rest upon, and conduet its work
in accordance with, the presuppositions
of the Christian faith and shall subject
its whole procedure as well as its con clusions to the serutiny and direction
of the fu llorbed revelation of God in
the Scriptures of the Old and New
Testaments."
The Association 's Setbacks
Do Not Indicate Defeat
This Association has indeed suffered
setbacks and defeats of a very discouraging nature. Our failures eould be recalled, but to do so would be of doubtful utility. It may be stated , however,
that among the reasons for lack of suecess a few years ago was the consideration that, in attempting to secure co-

operation of representatives of many
groups, the movement became inclusive
of viewpoints irreconcilable, as other
members came to see, with the distinctively Reformed position stated in
the Constitution.
Nevertheless, the movement should
not \;e entirely discounted. As noted
above, it fashioned a constitution
which contains basie principles that
are vita l to any Reformed university
that may be established in the future.
Moreover, though various persons who
appeared to stand together at the beginning faced the unhappy experience
of parting from one another because of
differences of viewpoint concerning the
nature and position of a university,
there were several members of different
denominations who continued to stand
together in a fellowship of thought and
high purpose which has become all the
more meaningful and precious because
it has weathered storms of controversy
regarding various profound issues.
That the Association has survived in
spite of its many disappointments can
be explained only in terms of a profound sense of commitment to a divine
mandate which "bids men everywhere
to think His thoughts after H im, to exercise dominion over all things according to His will, and to consecrate themselves and all things unto Him. " Because of these faetors there remains a
possibil ity that the Association may
yet be a ble to aehieve its goal.

(Continued on page 32)

The Preacher
He held the lamp of truth that day
So low that none eould miss the
way;
And yet so high, to bring in sight
That picture fairthe world's great
Light
That gazing up, the lamp between,
The hand that held it scarce was
seen.
He held the pitcher, stooping low
To lips of little ones below;
Then raised it to the weary saint,
And bade him drink when sick and
faint;
They drankthe pitcher thus between,
The hand that held it scarce was
seen.
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He blew the trumpet soft and clear,
That trembling sinners need not
fear:
And then, with louder note and bold
To raze the walls of Satan's hold.
The trumpet coming thus between,
The hand that held it scarce was
seen.
But when the Captain says, "Well
done,
Thou good and faithful servantcome!
Lay down the trumpet leave the
camp,"
These weary hands will then be seen
Clasped in those pierced onesnaugh t between.
Author Un known
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Reviewer Differs with Article

From the Letterbox
Mr. Editor:
H aving read Henry R. Van Til's
art icle, "T esting the Teachers," in the
August-September issue of T orch alld
Trumpet, I feci constrained to respond,
since I am the author of the review
which is particularly under fire. I
shou ld like to call atten tion to the
following particulars.
Professor Van Til's question, "Whose
judgment shall I accept?" is facctious.
He knew whose judgment he would
accept long before the last three revjews mentioned were published, as is
evident from his letter to The Banner,
January 26, 1951. This conclusion was
apparently reached without having
read Calhoun's book itsel f, since he
says, "This review saves me a lot of
time and money." Unfortunately, I did
not have the adva ntage of having read
either Vos's review or Van Til's comments on the same before submitting
my review. My review was written
during the first week in January. although not published until March.
Concerning my review itself, Van
Til's suggestion that it contains no
adequate warning is erroneous. Of the
five paragraphs in the review, the two
longest are distinctly critical, mentioning besides the strictures which Van
Til citcs, the fact that human sin is
underestimated and that the book is
completely faulty with respect to special revelation. Two shorter paragraphs
seek to express the stimulating qualities
of the book. The fifth is a brief summation of both atti tudes.

has developed its heritage to the last
degree, has completed its task of evaluating and and applying the Word? Can
we now stand static and declare that
our times prcscnt no new challenge to
us? If so, this is the firs t age in which
the Church has h ad this privilege.
Grantingand r do grantthat Calhoun does not speak the language of
the regenerated Christ ian, must we assume that God's common grace cannot
speak to us through h im, and must we
declare all attempts to recognize a
message to be utterly contraband?
If I were reviewing a ch ild's book, I
would wr ite as for children . For adults,
r refer to the last sentence of my review, " But if it cannot be read with
discrimination, it should not be read
at all." The on ly wayan adult could
gain thc totally wrong imp ression
against which Van Til warns would be
by stopping after the first two paragraphs of the review. If that sin makes
the reviewer remiss in his duty as a
watchman on the walls of Zion, thennot otherwiscI must beg pardon.
I have enjoyed reading the other reviews of the book, and find in them no
more disagreement than is usually to
be expected in various reviews of the
same book. I have also enjoyed and
been stimulated by Van Til's article,
and expect to profit from it in the future. But let me say no more, lest
once again I be accused of double talk.

J. H. Kromminga

REPLY
Although there are many fine exhortations and admonitions in Van
Ti l's article  I admit I have much to
learn about reviewing books  let us
beware of the consequences of accepting his attitude. Must we assume that
there is no truth intermixed with error?
If so, much of the history of the Christian Church will have to be rewritten.
Must we asSllmc that the Christian
Church today has said the last word
on everything whieh is good fOT society,

Torch

Mr. Editor:
After I have carefully reread the review of Dr. Kromminga, I am confirmed in my original judgment. Even
the critica l paragraphs referred to by
brother Kromm inga in his letter do not
sound a clear note of warning, but are
measured statements of evaluation.
Paragraph three, for example, begins:
"There are, however, definite shortcomings which make it impossible to
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lend whoLehearted approval to the
thesis and its development. . Discussion may obviate some of the ditJicul ties" (italies added). Also paragraph
four, wh ich is referred to as one of the
longer critical paragraphs, begins: "We
must repeat, there is much here that
has genuine value. There is an understanding of general revelation and its
witness concerning God which is refresh ing and challenging. Christian
thought will do well to pursue this
understanding with might and main ."l
These lines constitute twofifths of the
cri tical paragraph.
My reply would be that since Cal houn has no personal God, since for
him God is part of the un iverse, sincc
Calhoun has wiped out the distinction
between Creator and creation, his concept of general revelation cannot possibl y be refreshing and challenging to
a Calvinist, but totall y misleading and
false. r am frank to confess that I have
no enthusiasm for such contributions.
Besides, I do not believe for a moment
that Calhoun is making a great discovery when he says that Christianity
is baSically social rather than indi viduaL There is no such antithe.sis in
Script ure.
I find a basic difference of interpretation between Dr. Kromminga and
myself. He speaks of obviating difficulties by discussion (some, of course. cannot be obviated that way), but to me
there are not only a few difficulties.
Rather,this book is heretical from cover
to cover. The central thesis is wrong,
its central idea of God is rad ically unsound.! For that reason it seems to me
that Dr. Kromminga's review suffers
from in tellectua lism, that is, an intellectual analysis in which the whole of
the Christian personali ty is not mobilized against eviL This is a basic issue
in the churches today.

Dr. Kromminga is afraid of accepting the consequences of my attitude,
and I am concerned about his lack of
attitude and seeming unwillingness 10
take a strong stand against men of
Calhoun's conviction, although Kromminga grants now "that Calhoun docs
not speak the language of a regenerated Christian." And that is exactly the
point! We must warn God's people
against false teachers! We must say to
them that this teacher is not of God!
T hat is biblical language.
L d . The Ban" ..... M~tCh
2, 1951 . p. 271.
2. d. BIlle &nn.... 01 F",ifh "'Old Ufe, Vol. 6, No. I.
p.

H.
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Confession

of

Faith

Here I Stand!
A Series of Lessons on the 3 7 Articles of T he Confession of Faith,
A R eform ed Creed u sually called T h e Belgic Confession .)
BY JOHN H . PIERSMA

Lesson 9
Articl e XI

TIle H oly Spiri t is True
and Etern al God
We believe and con fess also that the
H oly Spirit from eterni ty proceeds from
the Father and the Son; and therefore
neither is made, created, nor begotten
but only proceeds from both; who in
order is the th ird person of the Holy
Trinity; of one and the same essence,
majesty, and glory with the Father
and the Son; and therefore is the true
and eternal God, as the Holy Scriptures teach us.
Scripture R eferences:
John 15:26; Galatians 4:6 (The Holy
Spirit proceeds from the Father).
John 20,22 (The Holy Spirit proceeds
from the Son).
Acts 5,3, 4; II Pctcr L 21 (The Holy
Spirit is God).
John 14:26; I Corin thians 12: 11 ; Ephesians 4:30 (The H oly Spirit is a person).
Romans 8:1 4; Galatians 5:16 (We are
to be led by and to walk in the
Spirit).
Genesis 1:2; Numbers 11 :17,25,26,
29; Psalm 5 1: I 1 (Old Testament
references to the Holy Spirit).
I ' John 5, 16; Matthew 12 ,31, 32;
Hebrews 6:46; (The unpardonable
sin).
Qu estion s:
1. Why is the doctrine of the H oly
Spirit especia lly prccious for God's
people?
Because it explains the way in
wh ich we become partakers of the
salvation Christ merited and obtained for us. With respect to our
sa lva tion, as well as to creation,
"the H oly Spirit is the eternal
power and might, proceeding from
the Father and the Son" (Article
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VIII, BelgiC Confession). Lord's
D ay 20 of the Heidelberg Catechism explains this beautifully
when it asks: "What do you believe concerning the Holy Spirit?
Fi rst, that He is true and coetern al God with the Father and
the Son; second, that He is also
given me, to make me by a true
faith partaker of Christ and all His
benefits, to comfort me, and to
abide with me forever."
2. But is the Holy Spirit actually co-

equal with the Father and the Son?

eternal God, as the Holy Scriptures teach us."

3. What does the Belgic ConfeSSion
mean when it states that the Holy
Spirit is of "the same . . majesty
and glory with the Father and the
Son?"
These terms mean that the Bible
ascribes the same divine attributes,
works, and honor to the Holy
Spirit as it does to the Father and
the Son. For example: Psalm
139:7 teaches that the H oly Spirit
is omnipresent (tha t is, the presence of God is everywhere) when
it asks. "Whither shall I go from
thy Spirit? Or whither shall I flee
from thy presence?" In addition,
the Holy Spirit is almighty: "but
all these worketh the one and the
same Spirit, dividing to each one
severally evcn as he will"
Cor.
12:11). Genesis 1:2 ascribes the
work of crea tion to the Holy Spirit,
as does Psalm 33:6, "By the word
of Jchovah were the hea vens
made, and all the host of them by
the breath of his mou th." (Here
"breath" is to be understood as
Spiri t; so, for example, the Ki ng
James Vcrsion translates this text.)
Divine honor is accorded to the
H oly Spirit whenever we baptize in the name of the Father,
Son, and H oly Spirit. All of this
adds up to mean that the Holy
Spirit is truly God.

Absolutely. Although it is true
that th e H oly Spirit functions as
the instrument by whom God
works all things, nevertheless, he
is not subordinate to the first and
second persons in the Trinity.
This is obviously the plain teachin g of the Bible. Notice again Acts
5 :3, 4, which we read together a
few moments ago. To Anan ias the
apostle Peter says: "Ananias, why
h ath Satan fi lled thy heart to li e
to the Holy Spirit, and to keep
back part of the price of the land?
. .. thou hast not lied unto men,
but unto God. " The unmistakable
implica tion of these words is that
the H oly Spi rit is God. I Corinth ians 3: 16 and 17 teaches the
same truth when it says, "Know
ye not that ye are a temple of God,
and tha t the Spirit of God dwelleth
in you? If any man destroy the
temple of God , him shall God destroy; for the temple of God is
holy, and such are ye."

4. Is it important that we believe in
the distinct personality of the Holy
Spirit?

You can see from this text that to
say that the Church is th e temple
of the Holy Spirit is the same as
say ing that God dwells in the
Church, and this again is the
same as saying that the Holy Spirit
dwells in her, for the Spirit is
God. Certain ly the Belgic Confession is correct 'when it declares
that the H oly Spiri t is "of one
and the same essence, majesty,
and glory with the Father and the
Son; and therefore is the true and

Yes, For unless the Holy Spir it is
a person, he is not God; in fa ct.
as a "he" he does not exist! It is
very important fo r Christians to ~
day to be very careful at this
point. Today's soca lled "modernist" loves to speak of the "spirit of
God," but by th is he means merely
an all pervasive, vague power. In
this sense "spiri t" is used to indicate the same sort of thi ng iliat
we mean when we speak of
"school spirit" or "the spirit of

cr
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America." Over against this God. destroying heresy we must, at all
costs, insist upon the biblical doctrine of the personality of the
Holy Spirit. Thus he is said to
have a will (I Cor. 12:11); he is
called by personal names (John
14:16); and in the baptismal
formula he is mentioned without
qualification in connection whh
the Father and the Son.

5. In what sense is the Holy Spirit the
"third" person?
The H oly Spiri t is third " in
order," not in rank. That is why
he is called Spirit, which means
litera ll y, the "breath" of God. It
is obvious that the name H oly
.Spirit docs not denote his essence,
for the Father and the Son are
also spiri t. "Cod is a Spirit; and
they that worship him must worship in spirit and truth" (John
4:24). We mnst understand that
the name Spirit denotes the third
person of the Trinity in his relation to the Father and to the Son.
Just as the names Father and Son
are expressive of the personal
properties of the first and second
persons of the Trinity respectively,
so the name Spirit denotes the
personal property of the third per')on. The Holy Spirit is "spirited"
or "breathed" forth fr om the
Father and the Son.
6. What does the odjective "holy"
mean when used to denote the
Spirit?

It indicates that perfect devotion
and consecration which is so wonderfully ch aracteristic of the Holy
Spirit. Out of the Father, through
the Son, and in the Holy Spirit,
the three Persons of the H oly
Trinity li ve an eternal li fe of
friendship and love. In himself
God is our Covenant God. And
when that perFectly consecrated
Spirit is sent into our hearts, and
takes residence there, we experi ence the joys of covenantfellowship with the living God. Thus
the word of our Lord is realized:
" I in them, and thou in me, that
they may be perfected into one"
(John 17,23).
7. What is the range of activit ies ascri bed to the H oly Spirit in the
Bible?
The works of the Holy Spirit
cover both nature and grace, crc-

ation and "re c r eation" (herschepping) or redemption. Here
is a summary of the works of the
Spirit:
a. 1n creation:
(I) The Spiri t is the author of life

(Gen. U; Job 26, 13; Ps.
104,30).
(2) The Spirit is the author of
the general inspiration and
qualification of men, such as
that required for works of art,
science. etc. (Exod. 28:3; 3 1 :2,

3, 6; 35,35; [ S.m. 11,6;
16, 13, 14).
b. In redemptio n :
(l) The inspiration of the Bible

(II Pet. 1,21).
(2) The preparation and qualification of Christ, our Savior.
The Holy Spirit prepared a
body for Christ (Luke 1:35;
Heb. 10:57) . The Holy Spirit
anointed Christ at the time of
his baptism, ind icating his
ordin ation and qualification
for holy officc (Luke 3:22).
(3) The maintenance and the enlargement of the Church. In

the New Testament the Spirit,
as result and reward of the
saving work of Christ, comes
out of heaven to dwell in the
Church (Acts 2, 14; Eph.
2,22; [ Co,. 3, 16). This fact
is one reason why all the
work of Christ, including missions, must proceed from the
Church.
(4) The gu idance and the comforting of the believers (Rom.
804, 1417; John 1526).
8. One hea rs n great deal about the
Spiri t's gUidance these days. Just
how does the Spirit guide believers?

Only through the Word! Read in
this connection John 16 : 13, 14.
Notice from this passage that the
Spirit "shall not speak from himself. " H e takes out of Christ whatever he speaks. Since there is no
Christ other than the Christ of
the Scriptures, this means that the
Spirit of Christ never witnesses
without the revelation of Christ in
the Bible. This condemns all false
mysticism, stich as is found in recent Buchmanism and in other
spiritist movemen ts, whieh despises the Word as a "dead letter"
and prefers to live by an "inner

light''' wh ich comes by way of a
direct testimony of the Holy Spirit
in the heart apart from the Scriptures.

9. Can we have a living contact with
the Scriptures wi thout the Spiri t?
No. Without the Spirit the Scri ptures are dead. Spirit and Word
are never to be separated. There
is no access to the W ord of God,
to the Christ of the Scriptures, except through or in the Spirit.

10. What is the unpardonable sin, or
the sin against the Holy Spirit?
The unpardonable sin or the sin
against the H oly Spirit is committed by those who are reared in
the circle of the Covenant, who
temporarily and historica ll y know
the things of God and his Kingdom, but who fall away to serve
the world. The subsequent hard ening of their hearts then comes to
ex pression in a blaspheming of the
Holy Spirit, that is. attributing to
the devil that which they know is
of the Spirit. This sin carries with
it such 0. terrible spiritual harden ing that pardon is impossible. (Be
sure to read carefully the three
passages cited above dealin g with
this sin.)

I I. Isn't it a most tormenting thought
Ihat perhaps we may be guilty of
the unpardonable sin?
We must remem ber that the sin
aga inst the H oly Spirit is not an
incidental or a single sin. It is
rather a process whereby we arc
hardened beyond possibility of
pardon. Those who are guilty of
this sin are, therefore. never tormented by feelings of remorse or
guilt except it be a "sorrow of th e
world" ( II Cor. 7 : 11 ). To be
genuinely concerned about sin is
nOl characteristic of those who arc
guilty of the unpardonable sin.
and is therefore unmistakabl e
proof of our salvation.

Lesson 10
Article

xn

The Creation of All Things.
EspeciaUy th e Angels
We believe that the Father by the
Word. that is, by H is Son, has crea ted
of nothing the heaven. the earth, and
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all creatures, when it seemed good unto
Him, giving unto every creature its being, shape, form, and several offices to
serve its Creator; that He also still upholds and governs them by His eternal
providence and innnite power for the
service of mankind, to the end that
man may serve his God.
He also created the angels good, to
be His messengers and to serve His
elect; some of whom are fallen from
that excellency in which God created
them into everlasting perdition, and
the others have by the grace of God
rema ined sledfasl and continued in
their first state. The devils and evil
spiri ts are so depraved that they are
enemies of God and every good thing;
to the utmost of their power as murderers watching to ruin the Church
and every member thereof, and by their
wicked stratagems to destroy all; and
are, therefore, by their own wickedness adjudged to eternal damnation,
daily expecting their horrible torments.
Therefore we reject and abhor the
error of the Sadducees, who deny the
existence of spi ri ts and angels; and that
of the Manichees, who assert that the
devils have their origin of themselves,
and that they are wicked of their own
nature, without having been corrupted .
Scripture References:
Genesis I (The biblica l account of the
creation of the world).
John 1:3 (The Father by the Word
created all things).
Revelation 4: I I (Creation took place
"when it seemed good unto him").
Colossians 1:16; Psalm 19: 1,2 (Creation is designed to serve the Creator).
Hebrews 11:3 (God of nothing created
. the world).
Nehemiah 9:6 (God crea ted the
angels).
Hebrews 1: 14 (The angels are ministering spirits).
Jude 6 (Fallen angels and their destiny).
Questions:

I. What are the conten ts of Article 12?
Article 12 expresses the biblical
doctrine of creation, including the
creation of heaven and earth, men
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and angels. It stresses the fact that
all things were made for the service of the Creator. To glorify God
is indeed the creature's prime purpose.

2. How did God create all things?
The Confession here stresses, first
of all, that God the Father created
the universe by the Word, that is,
by h is Son. Repeated ly Genesis i
teaches that the different groups of
created things came in to existence
by way of God's speech, for we
read over and over: "And God
said." John 1:3 teaches that the
Son of God as the Word created
all things. Evidently the Bible
means by all of this th at we are
to see in the Son, as the Word,
the full and perfect reflcction of
the Father. In creation, the Father
brings to expression through the
Word his own glory by means of
the visible creation.
3. How can creation be defined?
The best definition possible is that
found in H ebrews 11:3: "By faith
we understand th at the worlds
have been framed by the word of
God, so that what is seen hath not
been made out of things which
appear." Believers often say that
creation is "to make something out
of noth ing." Strictly speaking, this
is impossible; if it is meant, however, to indicate that God madc
the universe without the use of
preexistent materia l, it is perfect ly correct.

4. What can we learn from the doctrine of creation as to the natu re of
OUT God?
First, that God is absolutely independen t of the world. He is a triune God, completely selfsuffi cient, and therefore he does not
need the world at alI. Second, that
God is an almighty being who
possesses infinite supernatural
powcr by which he can do anything which does not contradict
his own nature. The created world
is a mighty display of God's infinite power and wisdom.
5. When was the world crea ted?
The Confession states in this article that God created the heavens
Rnd the earth "when it seemed
good unto him." Th is means that
the origin came at that point when

God thought it best to begin. All
we can say, therefore, is that God
created. all things "in the beginning," although we are not told
when the "beginning" was. Consistent with its character as a
Christian confession of faith, the
Belgic Confession here stresses the
wisdom and the sovereignty of the
C r eator, with which we must
always willingly comply.

6. Where did the idea originate that
the world was created about 6000
years ago?
Archbishop Ussher (died 1656)
made an elaborate study of the
chronology of the Old Testament,
with the result that he claimed the
year 4004 B.C. as the time of creation. H is conclusions were incorporated into the margin of the Authorized (King James) Version of
the Bible after his death. Consequently, for countless ind ividuals
these dates came to be accepted as
virtually inspired and infallible.

7. What should we th in k of Ussher's
chronology today?
Wc must not forget that Ussher's
calculations are not a part of the
inspired text, but are merely human opin ion, which mayor may
not be reliab le. Fact is that
Ussher's method for calculating
the time of the origin of the world
~ .
has been shown to be imposbJ
H is method is based upon the assumption that the biblical genealogies (d. J Chron. I, 2, 3) arc
complete with no links omitted.
It has been shown, however, that
whole generations are sometimes
omitted; for example, a grandson
is spoken of as a son, etc. Therefore we cannot accurately calculate the date of the creation from
the biblical genealogies. About all
that Ussher's work does show is
that the earth is at least 6000 years
old. It may, of course, be much
older than that.

8. Is it possible that the earth is actually millions or billions of years old?
Although there is difference of
opinion liS to the length of the
days of the creation week as recorded in Genesis 1, nevertheless,
the Bible nowhere gives the impression that such enormous figures are to be thought of in this
connect ion. We must remember
that these ngures usually have
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their origin with evolutionists who
feel that they need such large
amou nts of time in order to ac~
count for the supposed develop·
ment of things from the single cell
to the complex forms of life exist~
ing today. Such thinkers consider
tbe biblical doctrine of creation
utterly untenable, and arc t her~
fore ou t of sympathy with the
Christian faith .

12. W hat was the difference between
the fa ll of the wicked angels into
sin and the fa ll of the h uman race
into sin?
(l) In the case of the human race
the sin of one man ( Rom. 5: 12)
brought about the fa ll of the
whole race. In th e case of the
angels, each one must have sinned
indiVidually and fallen by h is own
~rso
n a l act.
(See ques tion t I
l3].) (2) W hile the entire h u~
man race fell through one man,
only part of the angels fell into
sin.

9. Wha t does it mean that God created
all things "good"?
T he Genesis I account stresses the
fnct that God saw upon review
that everyth ing crca led "was very
good" (d . verse 3 1). T h is means
that all things were completely
free from evil of any kind, both
moral evil and physical ev il. God,
the Holy O ne, cou ld righ tfull y enioy his creation! Th is implies th at
pres
n t ~ d a y evil is an abnormali!y.
It is actually alien to the universe
as God created it.

13. Is the opposition of the fall en
angels active today?
Yes. It is always our duty as
Christians to be alert to the wiles
of the Evil One and h is cohorts.
Bel ievers and the C hurch are the
special objccts of h is hateful, spiteful acti vity. Certainly we can
never alford to be naive with re~
speet to the reality of the devil
and h is influence in this present
world , of wh ich he is ch ief. Some~
times modern Christians talk and
act as if there were no dangers
whatsoever of which to be afraid.
As 8 . consequence, the devil re~
joices, because then he has full op~
portun ity to practice h is trade as
chief murderer of th e Church and
its members. If we knew that a
notorious " killer" were running
loose in our neighborhood, we
would take every precaution to
protcct ourselves and our dear ones
from h im. We ought to do no
less spiritua ll y with respect to the
fa llen angels1

10. Why are things created as they
arc?
T he shape and for m of thc several creatures made by God is deSigned so that God's service can be
best performed. We may say
again that the Bible and Article
XII of the Confession emphasize
that crea tion's purpose is the
praise of the Crea tor. This gives
meani ng and digni ty to h uman
existence, for example, be~aus
it
implies the idea of "off ice." The
doctrine of creation means that
man, the pinnacle of God's creation, "fits" into the pattern of
God's world so that he can be use~
ful and thus deligh t himself in the
glory of God as revea led evc r y~
wherel
I I. How must we think of the angels?

( I) We must think of them as
creatures with distinct properties
and with a distinct task, that is,
"to be his messengers and to serve
his elect." (2) Angels are spirits
without any bodies. (3) The
angels form a great host of ind ividual beings, not organically related nor descen ded from a com·
mon ancestor, such as A d a m,
who is the firs t father of us all.
(4) The angels are interested in
us, for good or for ill (Read Matt.
18:10; I Pet. 5:8; I Pet. 1:1 2).

•
"We see many every d ay keep up
a profession of the Ch ristian re~
ligion, but such a profession as
will not provoke the world . Now,
this is to be ashamed of the Gos~
pel, to be ashamed of the power
and glory of it, to be ashamed of
the Author of it. No man can put
Jesus Christ to greater sh ame, th an
by professing the Gospel without
show ing the power of it."  John
Owen.

Torc h and Trump et, OClo ber.No tJe mber, 19 5 1

•

.. .

WHO'S W HO?
Alexander C. De Jong is pastor of the
Boston Square Christian Reformed
Ch urch, G rand Rapids, Mich .
John De Vries is professor of Chemistry
at Calvin College, Grand Rapids,
Mich .
Leonard Greenway is spiritual co u n ~
selor and teacher of Bible at Grand
Rapids Christian H igh School.
Edward f-I eerema is public relat ions
secretary for the Nat iona l U nion of
Christian Schools.
John H . Kromminga is pastor of the
First Christian Reformed Church in
Grand H aven, Mich .
John H . Piersma is pastor of the
Frankli n Street Christian Reformed
Church in Grand Rapids, Mich.
Ned B. Stonehouse is professor of New
Testament at Westminster Seminary,
Ph iladelph ia, Penna.
lacob W . F. Uitulugt is principal of
the Holl and Marsh C hrist ian School
at Newmarket, On tario, Canada.
Frederick W. Va n Houten is pastor of
the Sherman Street Christian ReFormed Church in Grand Rapids,
Mich.
Cornelius Van Til is professor of
Apologetics at Westminster Semi
n~
ary, Philadelphia, Penna.
Henry R. Van T il is associate professor
of Bible at Calvin College, Grand
Rapids, Mich .
Johannes G. Vos is pastor of the
Covenanter (R e fo rm ed P resby~
terian) Church at C lay Center, Kan .

Page 25

--

"From th e Letterbox"
(Continued from page 21)

fail to find any great concern in
the Bible to salvage some of the truth
intertwined with error. But there is
great concern that we should be on our
guard against error. Hence [ would not
say that God's common grace speaks to
us through Calhoun et al (d. Dr.
Kromminga's reply) . Such id e ntifc
a~
tion of common grace and general
revelation is extremely dangerous, to
say the least. But I wou ld say that
God's special r eve lation warns us
against Calhoun as one who c)(prcsscs
the spirit of antichrist whom we are to
abhor and to oppose with migh t and
main.
Henry R. Van Til

What, then, are we going to do?
\Ve can go to Asaph 's 77th Psalm
for instruction . He, too, questioned
God's remembrance, kindness, fidelity,
and grace. But then he spoke these
words:
"But I will remember the years of
the right hand of the Most High.
I will make men tion of the deeds of
Jehovah ;
For I will remember thy wonders of
old.
I will med itate also upon all thy
work,
And muse on thy doings.
Thy way, a God, is in the sa n ct u ~
ary:
Who is a gr ea t god like unto God?
T hou art the God that docst won~
d eI'S:

" The Pause for Pra i.se"
(Continued from page 8)

factors which seek to draw us aside.
Guarding God's glory and promoting
his prai se is a blessed task.

" I Will Rem em ber
Thy W onders of O ld"
Another factor in this story is God's
providence. Prayer and diligent devo
~
tion to duty leads to confi dence in th at
providence. God answered the petition
of the trusting servant so surprisingly
that the very first young lady he met
was God's choice for Isaac. H owever,
it was in the path of obed ience, in the
realization of a high purpose, that God
blessed him . As it is expressed in the
Authorized Version, " I being in the
way, the Lord led me .. "Since the
servan t was obedient to God in this
manner, it was easy for him to be
grateful.
Many are dubious about God's pro vi ~
dencc today. War and rumors of war
have made men weary. Communism
seems to be making steady advance in
the hearts of sin~ck
men everywhere.
There is reason to fear Communism
right here in America. The depraved,
sinful hear t of man is by nature r ecp~
live to that diabolica l system with its
ma teri alism, secularism, and atheism.
Defeat at the hands of the Soviet, or
even the dire economic effects of such
a war regardless of victory, would
rurnish real opportunity for complete
success to this sinister fo rce.

Thou hast made known thy strength
among the peoples.
Thou hast with th ine arm redeemed
thy people."
Certainly it is necessary with the
Church of all ages to look forward in
hope, join ing in the fervent prayer,
"Even so, come, Lord Jesus!" But this
attitude alone is not enough. Asaph
also turned back in his mind to remember past blessings and deliverances. Doing this, he gained courage
for the future.
Think of the way that God has led
us in the past! W hat a glorious history
the Christian Church boastsl But the
sa me God rules in the heavens today!
It is still his prerogative to place on
earthly thrones whomsoever he wil l.
Let us not forget that he has always
redeemed his people, and that he re~
mains faithful even in the midst of our

...... ..

"The mos t ill iterate Christian, if
he can rea d the English Bible, and
will take the care to read it in a
careful manner, will not on ly at~
ta in all t he practica l knowledge
which is necessary to salvation,
but by God's blessing he will becomc learned in everything re~
lating to his religion to such a de ~
gree that he will not be liable to
be misled, either by the refu ted
arguments or the false assertions
of those who endeavor to engraft
their own op in io n s upon the
oracles of God." -- Horsley.

. ........ .. ..

unfaithfulness. Let us recapture the
diligence, the zeal, the consecration,
the vision of the early Ch urch ! Let us
with them give him the pre~min
in our lives. In that way we too will
fin d it possible to pause for praise.
"For T hin e is th e G lory"
Notice how Abraham's servan t takes
time to pour out his heart in gratitude
to God. It is easy to see him there by
the well, h umbly praying as Rebekah
eagerl y dashes homeward to tell of the
things that have just happened. How
easy it would have been for this serv~
ant to take these th ings for granted ,
or to refuse to share in th e joy of th is
wonderful blessing. He might, like us,
h ave used th is time to envy others,
say, wealthy Abraham and h is pri v i ~
leged son.
However, nothing like that enters
his mind! On the contrary, he loses
h imself in h is duty, identifying hi m~
self with God's covenantal program,
consecrating h is life to the glory of
God. No doubt there were many things
that he failed to understand. It must
have been difficult for him to be recon~
eiled to God's ways in view of the fact
that he occupied merely a servant's
position. But by God 's grace he serves
as a model servant of God as well as
Abraham, ever true to the charge
which God had assigned h im. H e soon
fades out of the biblical picture. We
hear no more of him after Isaac and
Rcbekah meet. But we do hear more
of Isaac, of Jacob, of Israel, of God's
covenant wi th his pe o ple , of h is
Church throughout the ages, and of
his praise sung forever by legions of
redeemed.
"Ch osen in Him"
In spite of all the difficult cir c um ~
stances in our world today, all perl)(
~
ing events in our individual lives, all
pacifying voices fr om comp lacent
church members, all taunts from unbelievers, God's Church is marching
on to the day of consummation. B e ~
cause we are "chosen in him from before the found ation of the world," we
do and shall march in that heavenly
company. Yes, there is work to do here
below in iden tifying ourselves with
God's program, in following the Christ
whose " bl o d ~ r e d banner streams
afar." This is our charge! This is God's
way for usl Then we can be thankful
in all things, for gratitude is the true
e)(pression of the redeemed heart.
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My only comfort in life and death is
"that I, with body and soul .. am
not my own, but belong unto my faithfu l Savior Jesus Christ; who with His
precious blood. has fully satisfied for
all my sins, and delivered me from all
the power of the devil; and so preserves
me that without the will of my heavenly Father not a hair can fall from
my head; yea, that all things must be
subservient to my salvation, wherefore
by His Holy Spirit H e also assures me
of eternal life, and makes me heartily
willing and ready, henceforth, to live
unto Him."

bility, and no C hristian may refuse
military service, on the ground that he
finds the war presently in progress to
be unjustifiable. The question of obey·
ing God rather than man is irrelevant
and does not apply in this instance. As
part of the nation. the church and the
saints, in their capacity as citizens, will
certainly pass judgment on any given
war. It may be necessary on some occasion to testify against the government's decision, but in the meantime
the individual Christian is bound to
give unto Caesar what is his duetaxes, honor, and military service.

Th is is our basis for constant gratitudel For the day will come when we,
too, shall join the redeemed round
about the throne in that heaven ly doxology: "Blessing, and glory, and wisdom, and thanksgiving, and honor,
and power, and might, be unto our
God for ever and ever. Amen."

In conclusion, then, war is a stern
reality in a world of sin. It is the rightfu l function of govern ment in the pursuit of justice. War, as such , is not
prohibited by Scripture nor contradicted by divine legislation d irected to
the individual. The law of God and the
eth ic of the New Testament do not
prohibit the violence and killing in
war, but they prescribe rigidly concerning the conduct of war. That, however, demands separate consideration
in a following issue.

" May We Sh oO[

to

Kill ?"

(Continued from page 2)
T here is, therefore, no real conflict
between the Sermon on the Mount and
Romans 13, since the former refers to
our aclion as individuals in the Kingdom of Heaven, which is a reality here
and now; and the latter refers to our
corporate action as members of a State
in a world of sin. War is the legitimate
exercise of the power of the sword by
a divinely instituted government for
the maintenance of justice. It is, however, to be used not as policy or as a
necessary moment in the development
of the nation , but as an extreme remedy. We may never seek to annihilate
the enemy or demand unconditional
surrender in order to make a commercia l nation iOlO a cow pasture (a la
Morgenthau and Roosevelt), but we
must strive for a just peace in which
the rightFul interests of all are insured.
A Corporate Responsibility
The quest ion of whether a war is
justifiable happily is not the responsibility of the indiv idual Chr istian.
Neither, on the other h and, is it within
the province of the chief executive to
decide the issue. This question ought
to be decided by the conscience of the
nation as a whole and, more particularly, by its representatives in Congress.
No individual can ever take responsi-
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More. My God. of Thee
Less, less of self each day,
And more, my God of Thee;
Dh keep me in Thy way
However rough it be.

Less of the flesh each day,
Less of the world and sin;
More of Thy love, I pray,
More of Thyself within.
Riper and r iper now,
Each hour let me become;
less Fond of things below,
More fit faT such a home.
More moulded to Thy will,
Lord, let Thy servant be;
Higher and h igher stilI Nearer and nearer Thee.
Author Unknown

Prodaimer of th e Truth
The church ha s no more
important task th an that of
preaching the Word of God.
There are those who wou ld
have the Word preached by indi·
viduals rather than the church.
There have been in the past, and
there are today, evangelists and
other preachers socalled who
have never been ordained to the
min istry or sent out by t he
church. That too savors of Anabaptistic individualism. No one
has the right to say that God will
not bless the la hors of such men,
but that their position is far from
ideal may be asserted without
hesitation. All Christians must
witness for their Lord, but the
preach ing of the truth of special
. revelation is the offici al task of
the church. For but one bit of
scriptural proof, were not P.aul
and Barnabas sent out as missionar ies by the church at Antioch
with the laying on of hands, and
did not that church send them
out at the express command of
the H oly Spirit (Acts 13: 1·3)?
H ow stupen d ous a t as k is
preaching! Not only isolated portions of the Bible but "all the
counsel of God" (Acts 20:27)
must be declared. Pr eac h ing
involves both explanation of the
Word of God and its application.
And the Word must be applied,
not merely to the needs of the
indiv idual hearers, but also to all
those social and poli tical problems that have religious import.
The tru th of God must be procla imed to all men: to those who
are nigh and to those who are
afar off, to rulers and subjects,
to rich and poor, to the learned
and the ignorant, to the cu ltured
and the uncultured, to men of
every race, nation and language.
That stupendous task the exa lted
Christ has com mitted to H is
church. And on its performance
hangs the salvation of the world.
in Th~
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"Un to Him That Loveth Us"

for Christ and his kingdom are astonished and disappointed by the' "deepfreeze" hand ling of truthGod's truth
in the classrooms. The intelligentsia
Obliged to Holy Gratitude
can be so cold. Everyth ing for the
.
..
d. head; nothing for the heart. Warfield,
in 1912 decried the Cl1ristkss ChrisIt IS the natural frUlt of faith, an
also its evidence, to be much en- tianity ~f his times In our day we
gaged in conte~plaig
lov: ofht?e must lament the hea·rtless Christianity.
Redeemer, and In regardmg With . a y Perhaps the two are related. Listen to
gratitude the benefi.ts we have r eclv~
the angels! It is not intelligence only,
and yet cxpec.t at hiS ha.nds. And while but more eminently devotion that diswe thus meditate .O~l
hiS love: and on tinguishes their spiritual exercises.
! eg~
as hiS people, These high orders, in all their gradaour honors and pnvI
o:ur hearts burn ~It hln.
us and our tions, continually express their devout
So J o~m,
!lpS speak forth .hls pra~se.
ardor in terms like these: " Blessing,
I~ the tex.t o ~ thiS devotIOnal mc:dlt~and honour, and glory, and power, be
hnst
tlOn
~ con~l
d eng
the love o:f C:
m
unto him tha t sitteth upon the throne,
loosmg hiS people From their SillS, and and unto the Lamb for ever and ever"
'
in. ma kjn~
them a royal priesthood, (Rev. 5:13).
Cries out In the name of the Church
Universal, " to him be the glory and
\Ve need more of this in our homes,
the dominion for ever and ev er.
our churches, and our C hri st ian
Amen."
schools. So often it appears that we
are averse to the cultivation of devoThese words express the joy which tional feelings. Our thoughts are not
the believer feels in the glory to which occupied as they should be with the
Christ has already becn exalted, and
his longing to see him universally glory of the Savior. His character and
grace should be frequent subjects of
glorified. "God . raised him from our
meditation. Our hearts should
the dead, and gave him glory" ( I Pet. muse while our minds are being stimu1:21). We cannot err in the way of lated, till the fi re burns within us and
excess in acknowledging the pre- our tongues exclaim: "To him be glory
eminence of our Savior. It is declared for ever."
to be the will of God "that all
honor the Son, even as they honor the
Does someone ca ll that fundamenFather" (John 5:23). Again, it is written: "Let all the angels of God wor- talism? Call it what you please, my
ship him" (Heb. I :6). To him be the fr iend. It is gen uinely scriptural. Paul
was such a fundamentalist. He was not
glory!
a coldblooded logicchopper. Far from
The spirit of faith is invariably a it! A burning zeal consumed him. To
spirit of such devotion. Have you ever the learned that co nfronted him,
observed that a good part of the Hol y wherever he preached or lectured, he
Scriptures consists in the expression of had something more to offer than a
devout feelings? The prophets and dessicated cluster of juiceless categories.
apostles were not satisfied with reason- A man of unusual intellect, a dialecing out the truth, establish ing it by tician and thcologian, he was also a
arg~ments
and illustrating it by ex- man of deep feeling. H is theology had
amples, but they conti nuall y gave ut- warmth. His reasoning was suffused
terance to corresponding emotions of with cmotion. This is observable even
soul. Let no one say that this repre- in his epistle to the Romans, the most
sents only the surface of religion. The severely logica l form of reasoning he
fact is that this represents the deeper has left us.
aspect of fa ith so long as these emoT h e Joy o f P erson al Submission
tions and enthusiasms are regulated
by the truth.
"To him be the glory and the dominion." Yes, dominion, too. This is
The Need for
an acknowledgment of his right to
rcign, a profession of our personal subH oly Enthusiasm
mission to him , and an aspiration after
In many academ ic circles religiOUS the universa l estab lishment of his kingenthusiasm is taboo. One sometimes dom. To praise him thus is a most
find s this to be so where he least ex- personal matter. For if we say, "To
pects it, namely, in Christian schools, him be dominion," we must be sure
colleges, and seminaries. Young people that we oursel ves submit to him.
whose hearts are warm with love Otherwise our words will condemn us.
(Continued from page 3)

l?e

We must submit to the dominion of
his grace, placing all our confidence ·in
it. We must 'submit to the dominion
of all his laws, in all their extent and
spirituality. His laws are holy, just,
and good. They are the transcript of
his character. We sec the excellence of
them all, and while painfully aware
that we fa ll fa r short of their perfection, we would not have one of them
altered.
"To him be the glory and the dominion for ever and ever. Amen."

"Th e Stars Tell Time"
(Continued from page 5)
of the particles present in one cubic
centimeter of water, which amounts to
about fifteen small drops. Scientists
tell us that it would take 150,000 years
to count these if all the people in the
world, about 2,341 ,000,000 of us, were
to count them at the rate of four per
second and work day in and day out,
twentyfour hours a day. This obvious ly cannot be done, but scientists accept the number since the same value
is obtained by using about a dozen different and independent methods. So,
too, with age determinations. All
methods point to approximately the
samesized a.nswer. The nonscientist
should be willing to concede that there
is some validi ty to such measurements.
Greater Light on. Genesis
Another reason for placing some
trust in these numbers is that we can
explain so many features of the earth's
crust better in terms of an old earth.
This in no way minimizes the fact of
creation nor does it force one to compromise with the evolutionist. In fact,
it enables us to interpret Genesis better, which is, of course, our chief aim.
The Bible Lells us that the earth was
once without form , and void, and that
darkness was upon the face of the
deep. This statement was challenged
in times past by certain scientists, but
science now ha s made discoveries
which help us to explain the truth of
th is verse. Dark nebulae, or c1oudlike, gaseous bodies, have been found,
and no better desCription of them can
be given than th at found in Genesis
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I :2. Such bodies can be very hot, although not hot enough to give off
light. As our earth cooled, some of the
water vapor collected to form the
liquid wa ter of our oceans and seas.
This explains Genesis 1:7, where we
read that God divided the waters
which were under the firmament (or
space) from those above it. Here we
obviously have a description of the
forming of the oceans and the reta ining of heavy clouds higher up. This
was followed by the clouds breaking
up and the appearance of the sun and
moon and the determining of the sea-

L Tru e piety or godliness is governed
"The Value of Religion"
throughout by an objective rufe and
standard, namely, . the c h ange less
(Continued from page 13)
moral law of God. True piety is first
of all a piety of law. H uman convenience, desi re, pleasure - all such seeks happiness in itself, apart from the
must bow before this all -importa nt . supreme aim of glorifying God, wi ll
factor. True piety is marked by an never find it. "Except a corn of wheat
overwhelming sense of the awful , fall into the ground and die, it abideth
majestic holi ness of God the Law- alone: but if it die, it bringeth forth
much friut " (John 12:24).
giver.

2. True piety is in ward, spiritual. It is
the expression of a regenerated heart.

sons. There is much geologica l evidence

It is not ex tern alistic. Central in

that the climate of the earth was once
warm from pole to pole and' that originally there were no seasons. This
could have been the case when the
earth was warm enough to keep a
good bit of its moisture in the vapor
state. As the enrth cooled, the clouds
cleared away, the rays of the sun were
no longer diffused (scattered in all directions) but became localized, developing different tempera ture zones.

true godlin ess is the hea rt of man
in redeemed fellowship with his
God and Savior through the inner working of the Holy Spirit. This
central element in the godly li fe may
not be encrusted and choked by a
load of external things and merely
social customs.

It is possible to continue at great
length in an attempt to show how the
acceptance of the theory of an old
earth aids us in interpreting Genesis
better. We sha ll have occasion to do
a bit more of this in other articles
wh ich are being contemplated. A little
has been presented in an attempt to
show that God was active in all the
creative operations. He did not set the
worlds in motion nnd leave them to
themselves, but the God who gives or
withholds rain today according to his
good pleasure, did the same in ages
gone by. The more one learns about
the benuty and orderlin ess of the creative processes, the more one is inclined to say, "When I consider thy
heavens . . . what is man, that thou
art mindfu l of him?"

3. True piety is free - because governed alone by God's altogether perfect law a nd because true piety is
inward and spiritual in its essence.
In short, in true piety the liberty of
the sons of God. comes to expression.
True piety is not a matter of legalistic coercion. It is a matter of a genuinely free love of that law which is
"holy, and just, and good."

4. True piety expresses itself in rapport
wit h life in God 's world. True godliness is not a matter.of separat ion or
isolation from life. True piety is
marked by naturalness, not by an
artificia l "spirituality" ga ined a t the
expense of splitting the spiri tual
apart from the natural in life. There
is no escapism in Reformed piety. It
is a piety, not of escape or isolation,
but of heart-search ing challenge.

5. True piety is positive, not negative.
"What I s Reformed Piety?"

(Continued from page 7)
controlled by God's will wholly praiseworthy? Then where d id Philip's piety
err?
Five Marks
In conclusion we present five marks
of what we believe to be true piety or
true godliness. These five marks will
be further developed in subsequent
~ r ticles.
They are here presented only
In summary.
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Godliness is not first of all a matter
of wha t one docs not do, but rather
of what one does for God and his
gloriOUS Kingdom. The negative form
of expression of some of the Ten
Commandments docs not discredit
this point. Profound positive prin~
ciples of li fe are involved in the
" Thou shalt not" of the Decalogue.
True piety is not a matter of pinched
negation. It is rather a positive living for Christ and his Kingdom in
every aspect of life (See Matt. 25:3146) .
(To be continued)
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All our church standards set forth
the same view. Mention may be made
of the Confession of Faith, II. 2, "Cod
is the alone fountain of all being,
of whom, through whom a nd to whom
llre all things
. To him is due from
angels and men and every other crealure, whatsoever worship, service, or
obedience he is pleased to require of
them." Parallel to this are the statements of the T estimony, I. 3 and II. 3.

W h e re D o W e Stand?
The scriptural view of religion as a
pure, unselfi sh devotion to God for his
own sake constitutes an ideal that we,
with OUT sin-corrupted nature. can not
atta in to in the present life. Needless
to say. the person who has not been
born again eannot attain to it at all ;
he does not even recognize it as the
true ideal; he still thinks of religion as
existi ng for the sake of its "va lues" to
Ihe indi vidual and to society. But even
the redeemed, who have been born
again of the Holy Spirit and have believed on Christ as their Savior, can
alta in to this ideal , during the present
life. only in a partial and preliminary
fashion. In faci ng this idea l, every
Christian must at once be convicted in
his conscience of fall ing far short of a
perfect religious devotion to Cod. That
is inseparable from our present, imperfectly sanctified state. On ly in the state
of glory will we be able fully to glor ify
and enjoy God for his own sake, without the selfishness and mixed moti ves
wh ich impair our devotions and service
here on earth.
But to admit that the ideal cannot
be attained in the present life does not
mean that we may stop trying to a tta in it. We are to press toward the
goa l, to str ive toward the idea l of pure
religiOUS devotion to Cod. Two things
are important : first, that we recognize
the true idell l, and that means also to
discern the fa lsity of the hum anistic
view of " the value of religion," to real ize that much that is ca lled "religion"
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today is at botlom irreligious; and secondly, to strive, humbly, Sincerely
and patiently, day by day, to aHain the
purpose of our existence by glorifying
and enjoying God our Creator and Redeemer.

Christ cast out devils by Beelzebub, the
prince of deviJs. Let us not sin against
the Holy Spirit of God by identifying
his work with the monstrous caricature
and travesty of Christian love called
"Communism"l

!'Ch ristian Communism, or
Christian Charity?"

Man by nature would annihilate
God and deify himself; the Gospel
glorifies God and annih il ates
man. "- Stephen Charnock.

(Continued from page 14)

spiritual fathers of Communism were
not inspired by the Spirit of Christ,
but were of the antichrist. They rejected God and Christ and Christian
love. They tried to destroy religion
and filled men's hearts with hatred for
their fellow-men. The Communist
Utopia is not the Kingdom of God, its
classless society is a snare and a delusion for which men are asked to scrape
and sacrifice and, die. Th e Communists do not propose a revolution by
regeneration of the individual, but by
the violent overthrow of the ruling
classes. Communism fails to recognize
the total depravity of the human race
and the fact that the heart of man is
desperately wicked. It seeks rather to
reorganize society by its collectivistic
economy. However, it fails because it
is not revolutionary enough: it docs
not propose to revolutionize the revolutionist who is in need of a new heart;
it docs not believe in the transforming
power of the gospel of Jesus Christ.
All this is common knowledge for
which I need not advert to any sources
on Communism, especiall y since I hope
to deal with this matter in some detai l in fut ure issues. But the very
thought of bringing Communism, with
its historic mean ing and all that the
term implies today, into juxtaposition
with Christianity, to name them in the
same breath as blood brothers, is sacrilege! What concord hath Christ with
Belial? And what agreement hath the
temple of God with idols?
Let us indeed practice Christian
charity! Let him that hath two coats
give to him that hath none, and let
him that h ath abundance give to him
that hath not - but let us not call
that Communism. That would be comparable to the Scribes who sa id that
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The picture is very clear, I believe.
As Christians we are "in the world but
not of the world. " This is as true today as it ever was and ever will be. As
wind and weather soon tarnish the
bright copper, so the bright spirit of
an uninsulated Christian will soon be
dulled by worldly contact and then be
short-circuited.
But Church and individuals, properly isolated and insulated, can "turn
the world upside down ."

..

"Be Ye Separate"

(Continued from page 15)
Fer. The school is not the on ly instrument that molds cha racters! Groen saw
this danger largely in the instrument
of the State schools; we may see it in
other agencies if we are not blind. The
foe is not less active, nor less clever,
nor yet less vicious than he was in
Groen's time. Groen's famous caJJ -toarms was, "In our corner we are safe!
In our corner we arc strong. In our
corner we may be the kind of parents
God wants us to be. In our corner we
shall be able to do what God wants us
to do. Nowhere but in our corner can
we be God's covenant people!"
Isolation, a I?ivin e Appointment
Do we understand that it is not the
liberals who have forced us into this
corner, but that it is God himself who
has provided this place of safet y for
us? In this place he will nourish us. In
this place we may be sore pressed, but
not overcome (read Rev. 12: 14).
H ow then must we be isolated? As
Church we must be content to be in
our diVinely appointed corner. There
our main business is to worship and to
glorify our God. l ~ro m this corner as
base we have duties to perform towards the world outside: preach, teach.
If we do not maintain our isolation
while making these contacts with the
world, our power is lost. As individua ls
we must be insulated. Only then can
we vent ure forth into the world in
safety. Only then can we be a power
for good . When rats gnaw through the
insulation of an electric wire, the bare
copper may shine like gold for a little
while. but a short circu it will soon stop
the How of energy.

" H e that does righteousness is born
of God" (I John 2:29). A Christian is
in real measure a holy person. H e seeks
to live according to God's Word and
wil~to
do what pleases God and to
avoid the things God hates. He trusts
Christ as his Savior, wishes to obey
. his commands-to follow him. He is
not perfect-none will tell you that
sooner than hi mself. He finds sin
within him constantly warring against
grnce and trying to draw him away
from God. But in spite of all shortcomings, the average bent and bias of
his way is holy~
i n dOings, tastes, habits. like a sh ip beating up against a
contrary wind, the genera l course of
his life is in one direction - toward
God and for God. Such are amongst
the number of those of whom God's
Son spake when he said: "All the
Father giveth me shall come to me."
Not for anything good in us - but
because God works in those sinners he
has chosen to save "both to will and
to do of his good pleasure," to learn
his gospel; to believe it; to repent of sin
and to follow Christ (Adapted from
Bishop Ryle as in " Knots Untied.)

It is wri tten: "Cursed is everyone
that hangs on a tree." Now Christ
hung upon the cross, therefore he fell
under that curse. But it is certain that
he did not suffer that punishment on
his own account. It follows , therefore.
either that he was crucified in vain,
or that our curse (the penalty due us
for our sins from God) was laid upon
him, in order that we-who believe on
him - might be delivered from it."

Torch and

Tnup~t,

October.November, 1951

"The Authority of Scripture"
(Continued from page 17)
fact whatsoever. If he does not, then
he would deny either his philosophy
of Chance or his philosophy of Fate.
According to him, every fact that he
meets has in it the two ingredients:
th at of Chance and that of Fate, that
of the .wholly unkown and that of the
wholly known. Thus man makes the
tools .of thought, which the Creator
has given him in order therewith to
think God's thoughts after him on a
created level, into the means by which
he makes sure that God cannot exist,
and therefore certainly cannot revea l
himself.
When Mr. White meets Mr. Black
hc will make this issue plain. He will
tell Mr. Black that his methodology
cannot make any fact or any group of
facts intelligible to himsel f. Hear him
as he speaks to the unbeliever:
"On your basis, Mr. Black, no fact
can be identified by distinguishing it
from any other fact. For all facts would
be chan ging into their opposites all the
time. All would be go ble
~ de·gok.
At
the same time, nothing could change
at all; all would be one block of icc.
H ath not God made foolish the wis~
dom of this world? He clearly has. I
know you cannot sec this even though
it is perfectly dear. 1 know you have
taken out your own eyes. Hence your
inabi lity to see is at the same time un~
willingness to see. Pray God for ro ~
giveness and repent."
Mr. Grey

011

Logic

Bu t what will be the approach of the
Conservative, Mr. Grey, on th is ques~
tion of logic? He will do the same sort
of thing that we saw him do with re~
spect to the question of facts. Mr. Grey
will again try to please Mr. Black by
saying that, of course, he will justify
h is appeal to the authority of the Bible
by show ing that the very idea of such
an appeal, as well as the content of the
Bible, are fully in accord with the de ~
mands of logic.
" You arc quite right in holding that
nothing meaningful can be said without
presupposing the validity of the law of
noncontradiction," says Mr. Grey.!
"'The conservative ardently defends a
system of authority.'2 But 'without
reason to canvass the evidence of a
~

: ct. Carnell, Op. Cir,
Id.. m, p. 71.

p.
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given authority, h ow can one segregate
a right authority from a wrong one? .
Without systematic consistency to aid
us, it appears that all we can do is to
draw straws, count noses, flip coins to
choose an authority. Once we do apply
the law of contrad iction, we arc no
longer appealing to ipse dixit authOrity,
but to coherent truth.'l 'The Scriptures
tell us to lest the spirits (I John 4: I).
This can be done by applying the can·
ons of truth. God cannot lie. His au·
lhority. therefore, and coherent truth
are coincident at every point. Truth,
not blind authority, saves us from be·
ing blind {ollowers of the blind.'l
" 'Bring on your revelations,' " Con·
tinues Mr. Grey. "'Let them make
peace with the law of contradiction
and the fa cts of history, and they will
deserve a rationa l man's assent.'3 'Any
theology which rejects Aristotle's fourth
took of the M etaphysics is big with
ucti
o n.' ~
the elements of its own d estr
'If Paul were teaching that the cruci·
fled Christ were objectively fooli sh , in
the sense that he cannot be rationa ll y
categorized, then he would have
pointed to the insane and the demented
as incarnations of truth.' "5
l\otr. Btack's Reaction

"Well," says Mr. Black, " this is
great news indeed. 1 knew that the
modernists were willing with US to
start from human experience as the
final reference point in all research. I
knew that they werc willing with us
to start with Chance as the source of
facts, in order then to manufacture
such facts of nature and of history as
the law of noncontradiction, based on
Chance, will allow. I also knew thnt
the new modernist, Karl Barth , is willing to make over his God so that he
can change into the opJXIsite of him·
self, in order that thus he may satisfy
both our irrationalist philosophy of
Chance and our rat ionalist philosophy
of logic. But I did not know that there
were any orthodox people who were
willing to do such a thing. But you
have surprised me before. You were
willing to throw your resurrection into
the realm of Chance in order to have
me accept it. So I really should have
expected that you would also be wil1~
ing to make the law of noncontrad iction rest upon ma n himself instead of
upon God.
] Id.rtrl, p.

n.

1 Idm.. p. 73.

3 Id,"",. p . 178.
4 Id.rm. p. 79.
S Id.rm, p. as.
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"And I am extremely happy that not
only the Arminian Fundamentalists
but also you less extreme or moderate
Calvinists, like Buswell and Carnell,
are now willing to test your own revelation by a principle that is wholly independent of that revelation. It is now
only a mattcr of time and you will see
that you have to come over on our
side altogether.
" I do not like the regular Ca l vin~
ists. But they arc certa inly quite right
from their own poi nt of view. Mr.
White claims that I am a creature of
God. He says that all fact s are
mad e by God and controlled by the
providence of God. He says that all
men have sinned against God in Adam
their representative. He adds that
therefore I am spiritually blind and
morally perverse. He says all this and
more on the basis of the absolute au~
thority of Scripture. He would interpret me, my facts, and my logic in
terms of the authority of that Scrip~
ture. He says I need this authority. He
says I need lIothing but this authority.
His Scripture, he claims, is sufficient
and final. And the whole thing, he
claims, is clear.

"Now all this looks like plain his~
loric Protestantism to me. 1 can intellectually understand the Ca lvinist on
this matter of authority. I cannot understand you. You seem to me to want
10 have your cake and eat it. If you believe in sCriptural authority, then why
not explain all things. man, fact, and
logic in terms of it? If you want with
liS to live by your own authority, by
the experience of the human r ace,
then why not have done with the Bible
as absolute authority? It then, at best,
gives you the authOrity of the expert.
"In your idea of the rational man
who tests all things by the facts of
history and by the law of n onc
ntradic~
lion, you have certa inly made a point
nf con tact with us. If you carry this
through, you will indeed succeed in
achieving complete coincidence between your ideas and ours. And, with
LIS, you will have ach ieved complete
coincidence between the ideas of man
nnd the ideas of God. But the reason
for this coincidence of your ideas with
ours, and fo r the coincidence of man's
ideas with God's, is that you then have
a God and a Christ who arc identical
with man.
"Do you not think, Mr. Grey, that
this is too great a price for you to pay?
I am sure that you do not thus mean to
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drag down your God into the universe.
I am sure that you do not thus mean
to crucify your Christ afresh. But why
then halt between two opinions? I do
not believe Christianity, but, if I did,
I think I would stand with Mr.
White."

UA Calvinistic Un iversity"

(Continued from page 20)
Nevertheless, if I may venture to express what appears to be the prevailing viewpoint, we are taking new account of the situation which now
exists and in which a Calvinistic Christian University must be brought into
existence. This particular Association
is not regarded as possessing certain
prior rights in the field . If the Association can be utilized toward the accomplishment of its great end, that
would be gratifying. In that case, however, it is not vital that the governing
board of the university' or the trustees
of the Association should include necessarily the present members of the
Board. Nor do we regard the constitution of the Association, in spite of our
zeal for its main provisions, as an instrument that needs to be perpetuated
in every deta il. Finally, we do not
think this Association itself is indispensable. Our devout concern is that,
within or without the structure of this
organization, the essential ideals and
principles of the Association shou ld be
maintained and should flOd historical
realization. To the realizat ion of that
goal we meanwhile continue to dedicate OUT best efforts.
General Conclu sions
Finally, I desire to sum up certain
broad conclusions which appear to be
essential to realize the goal of establishing a Free Reformed University in
America.

Declaration of the present Association .
A mere synthesis of Reformed and
non-Reformed, or of Christian and
pagan, perspectives will not measure
up to the requi rements.
3. If the university movement is to
succeed. it must be ablc to arouse a
considerable company of God's people
to support the cause because they believe in it and are persuaded th at it is
their causc. God's people may well
come to share the conviction that noth·
ing short of a comprehensi ve system of
Christian education, including of necessity instruction and research on the
very highest academic level and preparing men for the learned professions
and other vocations, is not a luxury,
but a necessity grounded in the Christian faith.

Pray and Work!
4. Such a movement, characterized

by profound commitmen t to the Reformed faith , and commanding the
prayerful support of Calvinistic people
of every vocation, can be expected to
prosper onli as there is a humble supplication 0 God for a powerful up·
surge of Christian faith and life. More
than human ca lculations and co-operation are demanded. We must pray
and work, not merely that nonbelievers
may be converted and that non-Reformed churches and men may become
Reformed. Among us who are perhaps
proud of our Reformed name and heritage nnd present progress, there must
also be a profound concern for genuine spiritual revival and reformation
and a new ded ication of our lives and
fortunes to the end that the kingship
of Christ may be fresh ly acknowledgeQ
in word and deed.

I . It will be necessary, first of all,
in the spirit of Christian good will, to
seek to secure the fullest possible c0operation of the distinctively Reformed
forces in this land and even beyond
Our borders. Such co-operation will be
required particularly with a view to
the formation of competent, discerning
and faithful faculties.

As we turn back to God, to the
Bible, to the foundational princi ples of
our faith, we may discover, as God's
people have often in times paSt, that
the resources available for the accomplishment of God's will far surpass
their earlier calcu lating est imates. In
such a faith and spirit we shall not
mind beginnin g in as small , and apparently as insignificant, a way as our
principl es dictate. But we shall surely
be enabled to make a real beginning in
dependence upon the indispensab le
blessing of almighty God.

2. The university movement must
make it unmistakably clear that it has
in view nothing shorl of an out· andout Reformed institution with a clearcut educational philosophy, including
the basic elements of the Purpose and

"Men 'do evil with both hands
earnestly,' but do good with one
hand faintly; no li fe in the heart,
nor any diligence in the hand." Stephen Charnock.
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Testing [he Spir it
II. Hence we readily understa nd that
it is incumbent on us diligently to read
and attend to the Scripture. if we
would receive any advan tage or satiSfaction from the Spirit of God; (thus
also Peter commends th ose who
studiously attended to the doctrine of
the prophets, which yet might be
supposed to have retired aher the light
of the Gospel was riscn;) but, on the
contrary. that if any spirit, neglecting
the wisdom of the word of God,
obtrude on us another doctrine, he
ought justly to be suspected of vanity
and falsehood. For. as Satan transforms
himself into an angel of light, what
authority wi ll the Spirit have with us,
unless we can diSti nguish him by the
most certain criterion? We fi nd him
clearly designated. indeed, in the word
of the Lord; but these unhappy men
are fondly bent on del usion, even to
a spirit
their own destruction, ~king
rather from themselves than from him.
But they plead. that it is unworthy of
the Spirit of God, to whom all things
ought to be subject, to be made subject
to the Scri pture; as though it were
ignominious to the Holy Spirit to be
every where equal and uniform. in all
things invariably consistent with himself. If he were to be conformed to the
rules of men, or of angels, or of any
other beings, I grant he might then be
considered as degraded. or even reduced
to a state of servitude; but wh ile he is
compared with himself, and considered
in himself. who wi ll assert that he is
thereby injured? This is bri nging him
to the test of examination. I confess it
is. But it is the way which he has
chosen for the confirmation of his
majesty among us. We ought to be
satisfted, as soon as he communicates
himself to us. But. lest the spirit of
Satan should insinuate himself under
his name, he chooses to be recognized
by us from his image, which he hath
impressed in the Scriptures. He is the
author of the Scriptures: he cannot be
mutable and inconsistent with himself.
He must therefore perpetually remain
suc h as he has there discovered himself
to be. This is not disgraceful to him;
unless we esteem it honourable for him
to alter and degenerate from himself.
John Calvin in
i; . Pn. 2
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