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Call to Battle

Militant Christianity

enmity against the devil and his cohorts. He is the creator of the militant
mind! It is clear that if we lack this
militancy we must be lacking in fervor
of our
and allegiance for the eaus~
God,

Furthermore, we ought to observe
that this enmity was maintained by
Jehovah as in succeeding generations
he called men to his colors. Noah con demned the world by building an ark
ship. Without the will to resist the to the saving of his ' house. Abraham
world, to oppose the evil one, without did the same in his day by leaving his
the militant mind we shall not main- homeland and wandering as a pilgrim
tain the cause of Christ or bring luster and a stranger " as in a strange coun try." Jeremiah was called by God "to
to his banner.
root up, and to pull down , and to deTIle O ld Testament
stroy. ." In establishing th is enmity
Expression of this Militancy
the covenant-keeping God not only
But how can we be convinced of the separated his people, but also guided,
need for such a militant mind? How protected , and trained them to holy
can we escape from the pacifistic, in- warfare. In the Old Testament that
clusivistic spirit of the modern, liberal separation and warfare was physical
church? "To the Word and to the as well as spiritua l. Israel was instrutestimonyt" That is the only solution, mental in destroying the might of
Like the Bercans of old we ought to P haraoh, as well as the annihilation of
study the Scriptures to see whether the Amalekites. God also commanded
them to root out the in iq uitous
these things are as represented.
Canaanites for the cup of their guilt
Soon, then, we discover that the was running over. Samuel killed Agag,
great Covenant Jehovah himself initio ' David carried on the battles of the
ated the mili tant mind at the very gates Lord, and E lijah had the priests of Baal
of Paradisc. You are aware of the set- slain at the brook Kidron.
ting, Salan was the first fifth columnist. I-Ie had inftltrated behind our
Let us beware that we do not fa ll
lines. Adam , who was to "keep the into the error of the modernists, who
garden," was not on the job. The devil sit in judgment upon God by condemndeceived Eve and gained an initia l vic- ing this Old Testament warfare as con ·
trary to the Spirit of Christ. For it was
.,.
the Spirit of Christ, the seed of the woHenry R. Van Til is associate professor man, who an imated these valiant warof Bible at Calvin College, Grand riors for God's cause. Let us beware
lest we be found wiser than God. There
Rapids.
is a tendency even in our Reformed
circles to deprecate the Old T estament
tory. Man fell away from God. He eth ic as though it were not Christian
went over to the enemy. But God in in spirit. So Bishop G, Bromley Oxhis grace restored e rrant mankind to nam, the arch-modernist of the Melho·
himself, to his fellowship, service and dist Church, U. S. A., has referred to
allegian ce. Moreover, by that act God the God of the O ld Testament as "a
declared war upon the devil, calling all dirty bully." This is not only blashis all ies to militant opposition: "I will phemy, but treason to the cause of God
put enmity between thee and the wo- and a total misunderstand ing of the
man, and between thy seed and her ethic of Christianity.
seed; it shall bruise thy head, and thou
The important lesson for us today is
shalt bruise his heel" (Gen. 3: IS). that Jehovah blessed his people and
Here in the "mother promise" is the prospered them when they faithfull y
first preaching of the gospel, to be sure, executed his judgments and waged war
but also in this key text is an an- according to his orders, when they
nouncement that war is an actuality of were really at enmity with the world.
universal scope involving all of Eve's God gave his promise to Joshua, "There
ch ildren I
shall not any man be able to sland be- '
Be sure to notice that the issue is not fore thee '. ' . only be ,strong and very
left in doubt, nor is the fact of our courageous, to observe to do according
personal participation dubious. It is to all the law, which Moses my serva nt
for then shalt
evident that God himself instilled the commanded thee
BY HENRY R. VAN TIL

One of the discouraging signs of Qur
times is the prevailing tendency on the
part of many diplomats toward appeasement. In a world which is actually at war the peoples of democratic
mind hesitate to face the reality that
they are up against a subtle, resourceful , and utterly heartless foe. Th at cessation of hostilities is merely an armed
truce to be used for gaining certain
advantages is not yet fully recognized.
ThaI modern war against Communist
ideology is a lotal war, a war which
must be waged on the economic, social,
political, and industrial as well as the
military front is hard for us to accept.
This is, indeed, not altogether strange
since we arc accustomed to think that
peace is the normal condition in this
worl d. We are ever loathe to accept
the realism of biblical prophecy which
clearly tells us that at the end -time
there shall be wars and rumors of wars
instead of world peace.
However, when such a benumbing
attitude of appeasement seems wellnigh universal in the Church of Christ ,
which by very definition is a t war with
the world, then, I say, the situation
calls for serious' thought and drastic
action I I t is to this lack of militancy in
the Church that this article is directed.
We need to be reminded of the fact
that God ca lls us to a holy warfare in
which we must be engaged actively and
tota ll y.

•

The most preva lent and provocative
picture of the Christian given in Scripture is that of the warrior involved. in
a life and death struggle against the
forces of God's enemies. For this conflict we have been recruited by Christ,
our Captain. He ca lls us to fight the
good fight of faith, to overcome the
world, the flesh and the devil - with
the prom ise that we are more than
conquerors through h im who loved us
and gave himself for us. It will not do
for us to be satisfied merely because we
might have had better equipment and
superior training, such as some or liS
a re getting in the Christian schools, the
doctrine classes, a nd the weekly preaching of the Word in our houses of wor-
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thou make thy way prosperous
Have I not commanded thee? Be strong
and of good courage; be not affrighted, neither be thou dismayed: for
Jehovah thy God is with thee whither soever thou goest" (Josh. 1:5 ff).
As a result Joshua successfully overcame the Canaanites in two great
campaigns. This doughty warrior became so convinced that the battle was
the Lord's that he_ca lled upon the sun
and moon to stand still in their courses.
"And there was no day like th at before
it or after it, that Jehovah hearkened
unto the voice of a man; for Jehovah

fought fo, ismel" (JoSh. 10,14).
On the other hand, the covenan t
curses fe ll upon the people of Jehovah
when they refused to fight, when they
sought to compromise with the enemies
of the Lord , when they became satisfied
to li ve and let live. We find lhis dramatically announced by an angel at a
place called Boch im (Judg. 2:1 - 15)
where the people are admonished because they have forgotten the Lord and
have lost the will to fight God's enemies. As a result God punishes them in
kind by leaving a remnant of their
enemies on every side to harass them.
Again, when heroes of faith arose who
fought valiantly God delivered his
people. He honored those who honored
him. And the honorin g of the Lord
consisted of obedience, no small pa'rt
of which was the opposing of the gods
of the land and a willingness to wage
war against God's enemies.
A few examples may clari fy !.his
point. Gideon answered the challenge
presented by the angel of Jehovah (the
C hrist speaking in the Old Testament)
and sounded the bugle for battle. Lest
man should take the credit, G od delivered the Midi anites to Gideon and
his three h undred men who simply
stood every man in his place around
the camp, holding their torches and
blowing their trumpets while God discomfited the enemy. Deborah, who
bade Barak mobilize Israel since God
would deliver Sisera at the Kishon
river, saw the issue clearly when in hcr
song of jubilation over victory she ex ults: "They fought from heaven; the
stars in their courses fought against
Sisera. The river of Kishon swept them
away ... " No, the stars are not neutral in this planet-encompassing, titanic
struggle. Indeed, as Jonathan observed:
. " T here is no restraint with the Lord to
deliver by many or by few. "

TIl.e New Testam ent Accent
There are those, we must admit, who
would interpret the New T estament
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ethic as altogether limited to "peace"
and " love." These interpreters contrast
the Jehovah of David, Elijah, and Jeremiah with the loving Father of Christ.
This is a bald perversion of the gospel
and sheer nonsense exegetically. Christ
clearly identifies himself with the Old
T estamen t prophets, telling us that it
is he that is speaking through them,
and that he is the ir fulfilment. Early
in his ministry he enters the arena as
commander of the hosts of the Lord
to engage in perso:1al combat the devil,
whom he overcomes by the sword of
the Spirit. When going to the cross,
Christ indicated his victory by saying;
"Now is the judgmen t of this world ;
now shall the prince of this world be
cast out. " He reassured his disciples by ·
declaring that the very gates of hell
would not overthrow the Church.
However, let no one assume that there
is to be no conflict. " I came not to bring
peace, but a sword."
Bu t the nature of the conflict has
changed. In the New Testament there
is to be no physical separation of God's
people from the world since they must
act as a leaven. Neither is the warfare
itself physical. Rather, "ye are my witnesses .
unto the ends of the earth
. make disciples of all men
My
kinr;dom is not of this world
all
they that are of the truth hear my
voice." T his spiritual character of the
warfare was not readily understood .
Jesus had to caution impetuous Peter
whose sword had well-nigh split Malchus' head! But Paul had caught the
vision when he admonished us to put
on the whole armor of God in order to
stand against the wiles of the devi l.
For "our warfare is not against flesh
and blood
for the weapons of our
warfare are not of the flesh, but mighty
cefore God to the casting down of
strongholds." Paul would have us
sensitive to the machi nations of Satan,
who sometimes appears as an angel of
light.

stitutes the militant mind! That is the
need of the hour in the Reformed or
Calvinistic churches of the worldl Such
militancy maintained the Church of
Jesus Christ in its darkest hours. Recall
the stand of Ath anasius, Luther, Calvin, deCock, Kuyper, and, in recent
times, Machen. These heroes of faith
tested the spirits to see whether they
were of God and valiantly opposed the
spiritual forces of darkness in high
places . They were unwilling to compromise. T hey did not bow to the gods
of the land or sue for peace with the
forces of evii. They were truly animated by that enmity toward the
world, that intolerance of evil and
falsehood which ch aracterizes the godly
seed.
C onclusion
T he great q uestion in our democracy
today is whether we can educate a
generation that will cherish liberty
enough to fight for it. It will not bc
enough to have the best trained, best
equipped, best clothed soldiers in the
fi eld against Communism. Somehow
we must match the will to fi gh t, the
morale of a high ideal with that of our
enemy before democracy will be safe.
In much the same manner the Church
today will not serve Christ's cause effectively even though she has the best
equipment, the finest training, and the
most beautiful liturgy, unless she hates
evil an d is willing to go out to destroy
the works of the devil. David, a man
after God's heart- not a bloodthirsty,
lecherous tyrant as modern ism pictures
him-said, "Shall I not h ate them that
hate thee, 0 God?"

We must a lso observe that the New
T estament presents the warfare as being our concern. We are not mere
spectators to be entertained while sitting in the bleachers, but we are
antagonists, combatan ts, contestantswe are all involved.

If we do not hate the world, the love
of the father is not in us. Our enmity
against the world must come to expression in the militant mind which opposes the world in the Church as well
as without. Peter and John were cast
in to prison for their mili tancy. Paul
had a riot on his hands, but he also
had it said of him that he turned the
world upside down. We will never be
confronted with a riot nor turn anything upside down as long as we keep
polishing our guns and pressing our
un iforms and standing at attention on
parade, that is, as long as we use all
our time and money merely to keep
our church organization going.

Today we need this will to stand, to
cherish the liberty wherewith Christ
h ath made us free. We must suffer
hardshi p as good soldiers of Christ, we
must fight the good fight of faith, we
must contend earnestly for the fa ith
once delivered to the saints. That con-

It is reported that the aging Cato
never missed an apportunity in his addresses before the Roman senate to remind that august body : "Carthage
must be destroyed!" So we oug-ht to
take as our motto: Evil must be destroyed!

Not Spectators but Contenders
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Pastoral Psychiatry

Spiritual Counselling
or Hocus-Pocus
BY EDWARD HEEREMA

As we begin our adventure in that
interesting land of personali ty health
and pastoral counseling we face several
possible choices as to the road along
which we might proceed. We could,
for example, come to grips immediately
with the question, What is mental
health? The relation between so·ca lled
normalcy and so-called abnormality
'could be our first concern. A discussion
of the personal qualifications of the
counselor would be another possibility.
None of these possibili ties is our
choice. Before enteri ng any of these
areas of discussion we simply must deal
with a subject that is no less fascina·
ting and wh ich is most certainly basic.
In fact, the subject we are constrained
to dea l with first of all is one that
would dog our footsteps all along the
road if we did not dea l with it at once.

it really gain its end, namely, to make
compellingly clear and inescapable that
confession is good for the soul?

That brings us into the heart of our
problem. What is good for the sou l?
That which gives it a temporary lift?
There are many experiences that can
do this. Much the same psychological
effect is gained by feas ting upon the
majestic beauty of a snow-capped
mountain with a sun-bathed, gem-like
lake at its foot, or by the ecstasy of
hours spen t by a lover with his beloved,
or by the overwhelming enjoyment of
listening to Lily Pons sing the "Mad
Scene" fo rm Lucia de Lammermoor.
In a very rea l sense all such experiences
are good for the soul. What gives confession a spccial place among those ex·
periences that arc good for the sou l?

amazing grace of the almighty offended
God as he gave the rich gift of his love
in awful and complete satisfaction for
our sin. It is these changeless elements
of the truth of God that make con fession a mean ingful, powerful experience.
rather than just an exercise in psychological house·clenning.
A Treach erous Pitfall
In a word, such a sermon slips into
a pitfall that must by all means be
avoided. That pitfall we call psychoLogismo This rather heavy term has a
simple but most important meaning.
H e who gets caught in this pitfall loses
truth in the wilderness of human experience, in the psychological jungle.
He who gets caught in this snare is so
concerned with facts and experiences
in the life of man that he loses Sight
of that which alone can give meaning
to life's facts and experiences, namely,
God's changeless truth. Psychologism
is in the realm of human feelings ,
thoughts and experiences what mater~
ialism is in the realm of money and
things. Both make the creature the
first concern, not the Creator.

A few more illustra tions of the ways
in which men may fall into this pitThe writer recalls how startled he fall will help to clarify this point. [n
was some years ago when he waS' told his widely read book On Being a Real
A Sermon on Confession
by a professed unbeliever that he al- Person, Harry Emerson Fosdick speaks
a woman's hatred for another in
This important matter can be ways prayed fervently before he gave a of
this way: "What she failed to see was
broached by referring to a sermon of major address. He said the prayer did that whether her hatred was ethically
a type that many readers may well him a world of good though he did n't justifiable or not was a minor matter
believe in the efficacy of prayer as
have heard.
Christians believe it. In a very real compared with the ominous fact thllt
Psalm 5 1:4-7 is the text. This famil- sense such prayers did his sou l a lot it certainly was a psychological disease" (p. 102) . Fosdick is say ing here
iar and searching passage begins thus: of good. Or did they? Why not?
that questions of right and wrong are
"Aga inst thee. thee on ly have I sinned.
Our problem should by now be
and done tl1is evil in thy sight." And it fairly evident. Let us go back to the not so limportant as man's states of
concludes with the plea, " Purge me sermon on con fess ion. The sermon mind. He is saying that a human
with hyssop, and I shall be clean; wash lacks something very essential, indis- state of mind is of more importance
me, and I shall be whiter than snow." pensable. It lacks precisely those things than the holy, glorious Jaw of God.
The sermon obViously is on the grand which make confess ion of sin a tre- We do not question the importance of
man's stateS of mind. The writer
theme of confession of sin.
mendous and a richly meaningful would be among the last to do that.
What does the minister say? He reality. To put it dircctly. such a ser- And he wou ld be among the last to
speaks eloquently to the point that mon lacks those clements of divine be unsympathetic toward painful and
confession is good for the soul. He truth which make confession of sin twisted states of mind . But an emdwells on various ways in which con· what it is. Such a sermon is much like phasis which gives ereaturely states of
l es
fession is good for the soul. COnfession an essay on the quest ion, What is a being first place over God's c h a n ~e
purges the mind of filth and dirt. Con- cake? This essay on the nature of cake standard for living is seriously at fau lt.
fession lifts the soul to a high plane of says that a cake is good flavor, fmc It weakens the moral fiber of life. And
spirituality. Confession gives power to texture, sweet frosti ng and a socia l de- anything that does this is sharply to
the will as the load of guilt is lifted. light. The essay says nothing about the be rejected, for no really healthy state
mind is possible w ithout true moral
Confession clarifies the vision for the basic ingredients that rea lly make a of
tone.
same reason. These are some of the cake.
points made by the minister.
The sermon on confession says nothAnother New York clergyman who
ing about that one thing wh ich makes is quite celebrated for his work in the
What shall we say in rcaction to a sin sin, specifically sin, namely the field of pastoral psychiatry also gives
sermon like this? Is it a good sermon? breaking of God's hol y, specific law. us an instance which is close to psy·
Is it sound spi ritual counseling? Docs Such a sermon says nothing about the chologism. In the book Faith Is The
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Answer, co· author Norman Vincent
Peale tells us that he sought to help a
man in distress by telli ng him first of
all !o believe in his own "innate (inbom) goodness" (p. 54). Why does
Pea le say this to the man? Because
he believes th is is an article of Christian fa ith? Or does he speak thus to
the distraught man just to give him
a lift, regardless of the exact and full
truthfulness of this counsel? Certainly
Peale can't find such teaching in any
h istoric statement of the Christian
faith. And if such advice is given with
the thought of helping the man along

his psychological road. Dr. Peale
might well ponder the wor th of an
" innate goodness" that didn 't prove
itself good enough to keep a man from
deep failure.

Avoiding the Pitfall
The pitfall of psychologism is not
easily avoided. It is really very easily
slipped into. The writcr once had a
li ttle discussion with a man on a rather
important point of Christian doctrine.
After a wh ile the man felt constrained
to say, "Well, you may know the
theory of it better than I do, but I
have had quite a lot of practical experience and on the basis of that
I am su re my position is coHeet." T h is
man was close to the pitfall. He was
saying that truth is decided by what
man feels and thi nks rather than by a
solid effort to get at the truth as revealed in God's Word.
All approaches to the question of
salvation in terms of how wonderful
it makes one feel to be saved are dangerously dose to this pitfall. A radio
preacher working with young people
had the habit of asking for a testimony
with this question, "Does Jesus satisfy
you?" That is gett ing on precarious
ground unless the question and answer
are carefull y guarded. A glass of gin ger ale satisfies too. So does great sym. phonic music. The writer is not being
irreverent. He simply wishes to point
out that the issues of truth and life
must have a sounder basis than passing states of human feeling. In ten
years of counseling, the writer has
dealt w ith a considerable number of
distressed men and women who had
lied spiritual matters too close to their
own feelings, leaving the individuals
concerned in a condition without
sound spiritual supports when the feel in gs gave way.
Why is this rna tter so important
in connection with the problems of
personality, health and spiritual coun-
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seling? It is important for a most convincing reason. The very nature of
personality illnesses and tensions is
such that the su.fferer twists and distorts truth and reality to meet the demands of deep emotional needs. It
therefore foll ows that if a sufferer is
to gain real support from the final
comfort, that of religion, then religion
must not be too wholly tied up with
the emotions that become sick.
"My sins can never be forgiven," a
deeply depressed person may cry out
in despair. He is wrong, of course. Any
sin sincerely confessed in Christ is
forgiven. (The "unpardonable sin" is
never sincerely confessed.) W h y does
this person speak this untruth? There
are strong and dcep-seated reasons for
such a cry of hopelessness, reasons
often having their roots in profoundly
disturbing experienccs in the younger
fo rmative years of lire. This is but one
example among scores that might be
given of ways in which the truth is
twisted or distorted to suit deep emotional needs.

. . . .. . . . . . . .
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It should now be perfectly plain
that the very first requirement for one
who would deal with personality problems is that he so present God and his
mercies that they are kept clear from
the ever-grasping entanglemen ts of
human emotion. In fact, the pastor in
all his preaching and in all his work
with human souls should bear this in
mind. Preachi ng of a sickly subjectivistic sort is not on ly out of harmony
with the very nature of true proclamation of the unsearchahle riches of
God's Word; such preach ing is also
positively harmful to human souls.
Does that mean tha t there shall be no
emotional appeal in preaching? Not at
all . Bu, the emot ional appeal must be
in the name of solid, changeless truth,
and must be direeted toward drawing
men unto complete rcst on th is sure
ground.
UWhy. O h Why?"
That leads us to a second closely
related matter. Personality problems
always deeply involve the question of
meaning - the mean ing of life, th e
meaning of our experiences. "Why, oh
why?" is the anguished cry that riscs
from the heart of the troubled personality. "A psychoneurosis," says the

Swiss psychologist Ju ng, "m ust be understood as the suffering of an individua l who has not discovered what
life means for him" (Modern Man In
Search of a Soul, p. 260). Tolstoy, ill
in the middle years of life, spoke of
" the meaningless absurdity of life".
Rollo May (author of The Springs of
Creative Living and The Art of Counseling) uses the word clarification to
describe the process by which the psychiatrist or counselor seeks to help the
sufferer understand his problem. By
this effort the counselor seeks to hel p
the troubled person see his problem
in the light of the meaning of his life.

It is in teresting to notice that many
books dea ling with these mutters often
conclude with a cha pter or two on the
need of a philosophy of life. Fosdick's
On Being a Real Person winds up
with such a discussion . So also does
Bonnell's Pastoral Psychiatry. The last
chapter of Freud's New Introductory
Lectures on Psycho-analysis is entitled
"A Philosophy of Life". These and
other writers realize that it is quite
impossible to find meaning in a single
experience or group of experiences
without relating these to the meaning
of life as a whole. And a life has no
meaning by itself apart from the
meaning of the universe as a whole.
There can be no island of meaning in
an ocean of meaninglessness.
In Conclusion
Wha t is the result of all this? On
the one hand we learn that the very
essence of personali ty illness is to
make the truth a broken and bent
slave of human emotions. On the
other hand we learn that the broken
personality thirsts for ml!an ing. Do
these two considerations not direet
arrows at the same point? These two
important matters tell us very plainly
that a sovereign source of truth and
meaning is required which cannot be
made the slave of human feelings. An
absolute source of truth is needed
which is greater than life and its creaturely striv ings and yearnings. The
first condition for effective spiritual
counseling is a whole-hearted recognition of the most tremendous and the
most practical fact, namely, the fact
of the sovereign, almighty God who
has given to men those ch angeless
principles of truth which alone can
give final meaning to life. Paradoxically enough, in the insistence upon
the glorious objective reality of divine
truth lies the greatest subjective service
of the truth.
(Continued on page 9)
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to a cause which is greater than self;

Popular R eligious Fallacies I

The Natural Goodness of Man
BY J OHANNES G.

(Note: This is the first of a series of
articles on co mmon contemporary
viewpoints which are contrary to orthodox C hristianity. )

It is a common saying that " there
good in everybody". This common saying has become the slogan of
a popular view of human nature
which is contrary to the teaching of
the Bible and destructive of the orthodox Christian faith. According to this
popu lar view, every person in the
world has an inner "better self". or
even, as it is sometimes represented,
an inward "divine spark." It is said
that if we can only appeal to this
inner " better self" or " divine spark",
we can inspire and lead the person to
a good life. T hus, according to th is
popular notion, human nature is not
wholly evil; it is regarded as a mixture,
partIy bad and partly good, but at
bottom and in its inmost character,
it is regarded as good.
is some

This false idea of natural human
goodness, or the basic "better selr' of
the natural man ,. has given rise to
much th at is false and unsound in
contemporary religious propaganda. It
forms the basis of a false evangelism
the keynote of wh ich is not "Believe
on the Lord Jesus Christ", but "Be
true to your own better seIr'. It gives
rise to a fa lse idea of repentance,
namely that repentance means to "return to your better self". I t encourages
a fa lse hope, namely that cultivating
one's own (supposed) inner goodness
can save a person.

A F lattering Notion
The idea of the natural goodness of
man is popular because it is Battering
to the un converted person. It tells him
that his badness is not really serious,
that it is not a complete depravity of
his inmost nature, but only a superficia l defect. T his belief in human
~odnes,
with its inevitable result of
denying or minimizing human sinfulness, feeds man's pride and makes h im
feel complacently comfortable and secure while still in his lost and si nful
condition . . Instead of being humbled
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and abased before God because of his
utte r sinfulness, the natural man
eagerly embraces the popular teaching
of natura l human goodness, and consequently feels quite well pleased with
himself and very confident of his own
character and abilities.
An E lement o f Truth

but it always proceeds from a merely
human motive; if not done for love of
self it is always done for love of mankind, never for love of God. Also this
common human "goodness" always
proceeds from a depraved, unpurifred
heart; it does not come from a heart
cleansed and purified by the saving
work of the Holy Spirit.
We should freely recognize that
there is in all men someth ing that can
be called "good" in th is lower, limited
sense, by reason of God's common
grace which restrains human wickedness and makes natural virtues possible. H arm is done only when this
human goodness of common grace is
wrongly represented as the real righteousness which God requires of man.

Like nearly all heresies, the popular
A Ser iou s Error
falla cy of human goodness contains a
certain element of truth wh ich ough t
In the true, Christian sense of
to be recognized. It is obvious that "goodness" it is not true that there
people who are not bornagain Chris- is some good in everybody. It is not
tians ca n be spoken of as "good" in a true that every person has "a better
certain limited sense; they h ave atti- self". The Bible teaches the opposite;
tudes, and perform actions, wh ich can it teaches the twin truths of the total
in a sense be called "good". A mother's depravity and the total inability of the
love for her child; the selfsacrificing natural man.
spirit which leads a man to risk or even
give up his own life to save another • Total depravity and total inability
person from drowning or from perish - are doctrines which are sometimes mising in a burning building; the self- understood. They do not mean that
less sense of duty wh ich moves a man any man is as bad as he can become,
to risk or even sacrifice his own life nor that any person in this world is
as evil as the reprobate in hell, nor
that there is in the unsaved person
Johannes C. Vos is pastor of the Cov- nothing that can be called "good" in
any sense whatever. T otal depravity
enantor (Reformed Presbyterian) mea ns, first, that in the unsaved sinner
Church, Clay Center, Kansas.
there is nothing that is spiritually
good and hence pleasing to God; and
second ly, it means that not merely a
in the defense of h is coun try  these part, but the whole, of man's nature
and many other facts are instances of has been thoroughly corrupted by the
the human goodness which exists by inroads of sin. Total inability means
the common grace of Cod, quite apart that the unsaved sinner is spiritually
from the new birth and faith in Jesus helpless and ca nnot take the alI imChrist as Savior. By God's common portant first step toward his own salvagrace  grace not confined to the elect tion, nor origina te a love for God in
h is own heart; being totally helpless,
bu t given to all men in common human sin fu lness is restrained, and he is wholly dependent on the special
the unregenerate person is enabled to grace of God. for all spiritual good.
pract ice civic and social virtues on the
Sin h as corrupted, not a part, but
human level, which can in this restricted sense, and yet truly, be called the whole of man's nature. Indeed,
the inmost self, which the Bible calls
"good".
"the heart", is actually the source
This, however, is not goodness in from which sin proceeds to infect the
the Christian sense of the word. It outward conduct, the thoughts, words
always proceeds from a wrong motive. and deeds of a person. Our Savior
It is true, indeed , that th is common taught this truth when he sa id, "For
"goodness" does not always proceed from within, out of the heart of men,
from a selfish motive; it may proceed proceed evil thoughts, adulteries, forfrom an unselfish or altruistic motive, n ications, murders, thefts, covetoussuch as love of country, or devotion ness, wickedness, deceit, lasciviousness,
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an evil eye, blasphemy, pride, foolishness: all these evil things come from
within, and defile the man" (Mk.
7:2123). ]t is precisely this inmost
self or "heart" that is affirmed by
Scripture to be "decei tful above all
things" and "desperately wicked" (Jer.
17 :9). Instead of man's " inmost self"
being really good, the Bible affirms
it to be precisely the founta inhead of
evil in the ' human personality.

All true evangelism must therefore
frankly proclaim that in the natural
man there is no ground for hope. He
must be commanded to despair of his
own "goodness". He must come to
recognize that h is onceboasted righteousness is only filth y rags in the sight
of the holy God (Isa. 64:6). He must
be told to repent, not by returning to
his own "better self", but by turning
away from his own sinful self to God.
He must be assured with emphasis
mat salvation cannot come by cultivation of his own supposed inner goodness, but only by the supernatural
work of me H oly Spirit in his souL
Some Scripture Statements
In addition to the Scripture texts already cited, we may note Romans
7:18, "In me (that is, in my flesh)
dwelleth no good thing". Here the
word "flesh" does not mean the body;
as wiually in Paul's writings, it mea IS
human nature apart from the Holy
Spirit's work of regeneration. In the
case of the Christian, this word "flesh"
means the old nature, which still remains in him even after he is born
again. In the case of the person who
is not born again, it means his whole
and sale nature. In it, there "dwelleth
no good thing". Similarly in Galatians
5:1921, the seventeen "works of the
flesh" which are enumerated are not
essentially works of the body but
works of the sinful nature; they are
the unregenerate heart of man translated into outward conduct.
In Psalm 51:5 we read, " Behold, I
was shapen in iniquity; and in sin did
my mother conceive me." From th is
and similar Scriptures we know that
th is condition of total depravity is not
acquired, but innate; we are born that
way. Our condition, as we come into
being, is a condition of original sin,
which includes not only guilt before
God but also total depravity and total
inability:

Statements of the Reformed
Standards
Our Reformed doctrina l standards
emphatically teach the same doctrine
of human sinfulness mat we have
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found in the Word of God. "By th is
sin they (our first parents) fell from
their original righteousness and communion with God, and so became dead
in sin, and wholly defiled in all the
facu lties and parts of soul and body.
They being the root of all mankind,
the guilt of this sin was imputed and
the same deat h in sin and corrupted
nature conveyed to all their posterity
descending from them by ot:dinary generation" (Confession of Faith, VI. 2,
3). Simil arly. the Larger Catechism
speaks of the corruption of man's na ·
ture, "whereby he is ulleely indisposed,
disabled, and made opposite unto all
that is spi ritually good, and wholl y
inclined to all evil, and that continuaUy" (L. C. 25). (See also, Canons of
Dort, 111 and IV, Article 3; H eidelberg
Catech ism, question 8; BelgiC Confession, Article 14). Like the Bible itself,
our doctrinal standards are distinctly
pessimistic about the natural man; they
present a very dark and unpleasant
picture of the spiritual state of me unconverted sinner. But it is a true piclUre.

only a miracle can avail; only the almighty power of God can give life and
hope.

uyc Must Be Born A gain"

Accordingly we must realize that the
current popu lar notion of the natural
goodness of man is absolutely contrary
to the teaching of the Bible about hu·
man sinfulness. The popular notion
is not derived from the Bible, but from
sin ful human vanity, human philosophy and an evolutionary idea of the
origin and development of Ihe h uman
race. We should reali7.e its falsity, and
reject it frankly.

The person who is not in Christ is
"dead in trespasses and sins" (£ph.
2: I). If men were only sick with sin,
there migh t be some hope of appealing
to the "better self" and winning them
to the good life by persuading them
to be true to their own "inmost seW'.
But it is not so. Men arc not sick but
dead in sin. And in the face of death

Accordingly, we find that the Bible
represents regeneration, or the new
birth, as absolutely necessary if hu ·
man beings are to be saved and restored to communion with God. Thus
our Lord said to Nicodemus, "Ye must
be born again" (John 3:7); "Except a
man be born again, he cannot see the
k;ngdom of God" (John 3,3). IE the
popular notion of nalural human good·
ncss were true, we would not need to
be born again. We could nur ture the
remaining spark of goodness in our
own inner character and gradually be·
come perfect by a natural process of
growth. But the Bible tells us we must
be born again. There must be a rad ical
change in our sou l wrought by the 0.1·
mighty power of God the Holy Spirit.
The person who is really in Christ is
"a new creature"; there has been such
a radical supernatural change in his
life that «old things are passed away"
and "all things are become new" (2
CoL 5,17).

No man shall ever behold the glory of Christ by sight hereafter who
::: does not in some measure behold it here by faith . Grace is a necessary
... preparation for glory, and faith for sight. Where the subje<:t (the soul )
Hi is not preViously seasoned with grace and faith, it is not capable of glory
i!~ or vision. Nay, persons not disposed to it cannot desire it, whatever they
jj! pretend; they only deceive their own souls in supposing that they do so.
... Most men will say with confidence, living and dying, that they desire
l~
to be with Christ and to behold his glory; but they can give nO reason
::: why they should desire any such thing  only they think this somewhat
... better than to be in that evil condition which otherwise they must be
::: cast into forever, when they can be here no more. If a man pretends to
m be enamored of, or to greatly desire, what he never saw nor was ever
... represented to him, he but dotes on his own imaginations. The pretended
~l desiresfof bmafn y hto bhehlold the glOhry of Chhrist inldheaven, hwho bhave nlfo
view a it y ait w i e t hey are ere in t is war , are not ing ut se m deceiving imaginations.
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ful. Yct these same people rebel at
accepting ot h er conclusions whic h
logically foll ow from similar discoveries. We so often forget that the intellectual atmosphere of our age is
vastly different from that of the first
century of the Christian era, and that
many of the ideas which were believed
true at that time must be greatly
changed to fit in with the facts we
know today.

before Columbus discovered America
or Magellan made the first voyage
around the globe, that the earth was
approximately spherical in form. In
fact, some of the ancient mathematicians actuall y calculated the approximate size of the earth. Aristarchus
proposed the theory that the earth
and other planets moved around the
sun . This motion was considered to be
heretica l at the time and Aristarchus
was persecuted for his views. The idea
that the earth is the center of the universe was developed by Ptolemy, who
lived in the city of Alexandria, Egypt.
This error was believed for nearly
fourteen h undred years and greatly
influenced religious t~ough
during
those centuries. Copernicus overthrew
this theory when his book was published in 1543, although it took a
Galileo and his telescope actually to
prove that Ptolemy \'fas wrong.

And it is right here that true Christianity faces one of its tests. Can the
faith which first breathed in the unscientific atmosphere of the first. century survive in this atomic age? We
who, by the grace of God, have accepted the Scriptures as the inerrant,
infallible Word of God mow that
Christianity not on ly survives but
grows. H istory makes out-moded other
religions, but it never outgrows Christianity. Since Christianity is the only
faith for all ages it not on ly must be,
but actually is, capable of being presented without fear of contradiction to

The ideas concerning the natural
world which prevailed among the
early Christ ians were based on . the
belief that the earth was the center
of the universe and that the heavenly
bodies revolved around it. Although
some of the Greeks believed the world
to be round, the Christian church in
its ea rl y days accepted for the most
part the idea that the earth was flat.
Later on both opinions were accepted
by the church. After Magellan sailed
around the globe in 1522 the sphericity of the earth was universally recognized.

Science and the Bible

One Among Billions
BY JOHN DEVRIES

How many stars are there? Why
did God create so many of them?
What relation do they have to our
little earth? In which direction are
they traveling and why? Why are
some of them hot and others cold?
Questions such as these have fascinated man for several centuries. The
most ancient of documents, irrespective of their origin, are fu ll of references to the sun, moon and stars. And
as we all Know, until comparatively
recent times, the popular conception
of the universe amounted to little
more than myth and superstition. The
age when sunbeams were though t to
be the golden arrows of Apollo is not
very far removed from the one which
describes them in terms of their wave
lengths and vibrations.
Yes, great changes have taken place
in our conceptions of the un iverse.
Today we smile a bit condescendingly
at the pronouncement made by Hipparchus in 150 B. C. that there are
1026 stars. The correction made by
Ptolemy a few years later, when he
stated that his master had missed
counting thirty stars and that the
number actuall y was 1056, tends to
make our smile a bit broader. Now we
know that there are bill ions of stars
and that our stellar universe is but one
among millions of others scattered
throughout space.
The significant ract connected with
these discoveries is that they have
changed our interpretations of ccrtain
Scriptural passages. The Bible tells us
over and over again that the stars are
innumerable. Not many centuries ago
passages such as Jeremiah 33:22 which
reads, "As the host of heaven cannot
be numbered", were considered to have
only a figurative mcaning. Today we
know that these passages arc literally
true and we feel once again that the
Scriptures have always taught us the
truth, even though at times we h ave
fai led to see it.
Christian ity For the Atomic Age
Many people will readily agree that
such discoveries of science are wonder-
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John DeVries is professor of Chemistry.
at Calvin College.

each age no matter how advanced the
knowledge and ideas of that age might
be. This does nOI mean that the basic
truths of Christianity change with each
age. It means, rather, that each succeed ing age shou ld have a deeper sense
of appreciation for its truths - each
age, as well as individuals, must grow
in gracc. We shall try to show how in
a fcw instances the changing of our
ideas concerning space have aided us
in this respect.
Although the conception of the universe among the Greeks was lar"ely
poetic and mythological, we must
credit the scholars of that day with
founding the science of astronomy.
Their ideas dom inated the thinking of
several cen turies and many of their
guesses have since been proved to be
correct. The Greeks recognized, long

As time went on more discoveries
were made wh ich led to the recognition that the solar system (our sun
and its nine planets) was vastly
greater than anyone had ever imagined. Later on it developed that the
size of our solar system was utterly
inSignificant in comparison with the
dimensions of the whole universe.
A few of Ihe facts related to this
general pattern may be of interest to
the reader. Astronomers tell us that we
can see about 2,000 stars at one obser vation with the unaided eye. With the
aid of the telescope this number has
increased to such an extent that it is
cliffcult cven to picture it. On the
basis of the number of stars found in
certain portions of the heavens, astronomers have estimated that there
arc about 200,000,000,000 stars in
what is know as our galaxy, that is,
our Milky Way. This means that there
are 100 stars in our galaxy for every
human living today. Bcyond this galaxy there are other Milky Ways. each
in turn composed of billions of stars.
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"In the Beginning -

God"

All of these stars arc in constant
motion. Some move only at the speed
of 7,000 miles an hour while others
travel at speeds approaching 2,000,000
miles an hour. The motion of our own
earth can be divided into three parts.
First, we travel 1,000 miles an hour on
our axis, a trip· which is completed
once every twenty-four hours. Secondly, during a year wi th its seasons
we travel between 500 and 600 millions of miles on our path around the
sun. And finally, the entire solar system is moving in an orbit all of its
own at the ralC of 400,000,000 miles
a year, and we arc told that it requires millions of years to complete
th is orbit.

2,000,000,000 lightyears away are
measured routinely by astromomers to-

day.

The size of some of these stars is
enough to stagger the imagination.
Betelgeuse, one of the stars in the
constellation Orion and which can be
seen in our latitude during the winter
time as a bright star, has been estimated as being 25,000,000 times bigger tha n the sun in volume. It is 215,000,000 miles in diameter. Compare
th is with the diameter of the earth
which is about 8,000 miles. Beyond
this lies Antares with a diameter 450
times that of the sun and a volume
three and a half times that of Betelgeuse. And as the universe continues
to grow larger to human thought. the
earth grows relatively smaller. Little
wonder that it has become but a mere
speck in the infinite vastness of this
created universe. Yet the Bible lells u~
more about the erealive acts on this
globe than it does obout the entire
remainder of this vast creation.

were they made without theological
opposition. Before Columbus and Magellan made their discoveries the idea
of a spherical earth, although tolerated in the church, was regarded by
many as not strictly orthodox. When
Copernicus proposed his theory, which
made the sun the center of our solar
system, the church stated that it was
contradictory to the Bihle and therefore destructive of Christian faith. This
is readily understandflble when we
realize that man's pride had to suffer
a great fall if these theories were correct. Man was no longer the center of
the universe and his earth became but
a dwarf among the planets. Somehow
or other man was unable 10 reconci le
these theories with his idefls of God's
concern for him .

One hardly dares to dwell on the
complexity of the mOlions of each of
the billions of stars. Can you imagine what a tremendous force was
needed to set this all in motion and
what is meant by a providence which
upholds this entire creation? And when
one realizes that a body can be set in
motion only by some outside force
acting on it, man finally must get to
the point where he recognizes that
some mind must hSlve started it all.
Somehow or other evolutionists either
shy away from such {1I1Pstions or try
to convince themseh·cs that these problems are not important. The Ch ri ~tian
has always had the answer, in fact
his Bible starts there  "In the begin ningGod".

These great astronomical discoveries
w('re not always readily accepted, nor

Yet today, instead of wonderi ng
whether man is of any consequence,
fh e Christian realizes more fu lly than
ever before that man is the apex of
God's creation and that these discoveries have given man a new dignity
which he did not enjoy some centuries
ago. Because man is as important as
he is in God's plan, the Bible describes his creation in far greater de-

•
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THE mUMPETER HAS HIS
PLACE IN THE CHURCH

If these numbers seem large to the
reader, let him consider the great distances between these stars. The nearest
star to our earth is called Alpha
Centauri and it is about 25,000,000,000,000 miles away from us. This is
approximately 270,000 times the 92,000,000 miles that our earth is away
from the sun. Since such numbers are
too large to use conveniently, the astronomer uses a different type of
measuring stick, known as the Hghtyear. When one learns that light
travels 186,000 miles per second and
that a lightyear equals 6,000,000,000,000 miles one can begin to appreciate how much empty space there is
i.n this universe of stars. In fact, it is
mainly space. Thus we see that it
takes the light from the star nearest
our earth 4.3 years to reach our earth.
On ly seven star systems are known to
be less than 10 lightyears from us.
Some stars of the Big Dipper are 70
lightyears away and the North Star is
300 lightyears from us. Stars over

The trum peter has his place in the
Church. The trumpeter is the minister
of God, the teacher sent by Christ to
state the terms of emancipation and
sa nctification. We must therefore have
a warning ministry. We are getting
more afraid of such an instrumentality.
We prefer the lu te to the trumpet; we
like to hear the harp rather than the
ringing blast that ca lls men to arms
or wakens them in the night to call
them that there is danger in the wind.
Let us pray that our rising ministers
may be men who are not afraid to be
up all night, watching in the darkness,
ready to give the signal on the occasion
of an approaching enemy. But if the
trumpeter give an uncertain sound,
how can anyone prepare for battle?
If we are uncertain that there is an
enemy, what can we do? If the trumpeter should muse with himself, saying, Is the enemy a person, or is the
cncmy an influence? the enemy will
say, Go on; keep asking the questionfor he is making his preparations to

overturn the Church. But I do not
want any little fledgling trumpet to
stand up before me and begin to reason, whether there is an enemy,
whether there is a devil, or whether
by some prosopopoeiaah, that devil
will ruin you through your Greekthere is a personal enemy, or a sort of
cloudy general feelin g of miasma in
the air. If the trumpeter is in that
condition of mind, he has no busi ness
in the battle; let him go and talk the
matter over with some of his most
venerable relations. He is not a di vinely commissioned trumpeter. Let
those men preach who can preach
 who have something to preach about.
I would rather have some of the grand
old preachers who had seen the devil
and wrestled with him and thrown an
inkhorn at him, I would rather they
should be near me in perilous times,
than that I should be found in unhappy association with men who have
not yet settled the question whether
there is· a personal enemy, or whet~r
there is simply a malignant and dif~
fused influence.
 Joseph Parker
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'fWhat Is Man!"
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tail than it does the stars. How wonderful that God permitted man on this
small globe to discover and measure
these great things in h is un iverse! Any
being who can make a telescope which
can peer billions of light-years out
into space should be considered as the
greatest part of this creation - greater
than all the inert matter combined.
How anyone can believe that such a
creature simply .evolved out of the dust
remains a mystery to me. The greatness of the creation and ma n's place in
it point in only one direction, namely,
to our Creator.
As we reflect on these discoveries we
should gain a deeper appreciation for
those well -known words, "When I
consider thy heavens ... what is man
that thou art mindful of him?" And
agai n, " For as the heavens are high
above the earth, so grea t is his mercy
toward them that fear him". How
great God's love is for sinful man!
How wonderful his plan of salvation
which he ordained before the world
was created! Billions upon billions of
stars moving according to his willwhat a God of infini te wisdom! And
millions of men on this piece of cosmic dust - physically insignificant but
deemed great enough by God for him
to send his Son to make propitiation
for th eir sins - what a God of infinite
lovel
It cannot be denied that these discoveries changed some religiOUS concepts in the past and gave us new ones
in their places. When Newton dis covered the law of gravitation many
well-mean ing Christians identified this
with essential atheism. They reasoned
that man was substituting a mathematical formula for the power of God
as the supreme control over the uni verse.
"Science, Foe of God?"

•

We still fi nd people who reason
along similar lines today. Somehow
they feel that science has robbed Goo
of some of his greatness by reduci ng
SO many of these age-old mysteries to
mathematical equations. They fail to
see that God receives greater glory
when we get a minute insight into a
portion of his plan . Who appreciates
an intricate mechanism more, the man
who I'ust looks at it and departs with
mere y a dim feeling of mystery about
it, or the man who, although also
mystified, looks at it in the lig:ht of its
architectural design and the laws
which were pl anned to guide and operate it? T o ask the question is to
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answer it. As soon as we realize that
the Bible writers use the language of
common life and not the language of
science we shall escape a good deal of
pernicious and unsound theology .not only as regards science, but other
isms as wel l.
The story of the ascension of Jesus
as recoun ted for us in the Book of
Acts is a striking illustration of the
truth that the progress of science renders inevitable some change in the beliefs which have been considered an
integral part of Christianity. Whatever the Apostles saw, the event must
have had one meaning to men who
supposed that directly above the fl at
and stationary earth, and beyond the
cloudy expanse of firm ament, was the
throne of God. It certa inly has a different meaning to men who believe
that the ear th is whirling through
space at a rate of eighteen miles per
second and that the direction of the
zenith is constantly changing. We li ke
to think of heaven at; being up - but
where is it? Of course, the essential and
eternal truth is tha t Christ did ascend
into heaven. But mortals that we are,
we like to have a mental picture of
where heaven is, where our loved ones
are. The si mple answer is that we do
better not to visualize its location and
that we concen tra te on the fact that
someday we shall be where Christ has
ascended. Science can never tell us
w her
~ heaven is, but it r-ertainly h 9.!I:
changed the picture men have formed
about its location.
C hristianity! A Growing Faith
The most sign ifican t fact connected
with these astronomical d iscoveries is
the simple one that Christ ianity did
survive. Many beliefs hallowed by tra d ition throughout the ages were shown
to he fa lse, and yet Christian ity survived. But men adjusted their minds
to the new beliefs, and the essentia l
doctrines of Christianity eventually
appeared more reasonable than ever
before and its stores of moral inspiration and comfort no less precious.
This unimpaired vitality of Christian faith should teach our generation
a great lesson. W e are livin g in an age
when science is making wonderful discoveries. Let us face them honestly and
courageously, separating that which
we know is really true from that which
is doubtful. And having done so, let
us integrate these new discoveries into
the heritage of thou ght wh ich we shall
pass on to the succeeding generations,
if the Lord tarries, confident in the

realization that even as Christianity
survived when the solid earth on
which it once stood was whirled away
from beneath its feet, so it will never
be destroyed by the discoveries of our
age or of an y age. Only a growing
faith can be a living faith.

((Spiritual Counselling"
(Continued from page 4)

Spir itual counseling, therefore, is
not a refined type of hocus-pocus. It
is not a matter of clever, psychological
trickery, as a popular misconception
of it seems to hold. Spi ritual counseling should re just what the name
says. It should be counseling and clari fication in the ligh t of those cha'1Q;eless principles which the Spirit of God
has given to men. No basic element of
Christian trulh has to he trimmed 0:'
laid aside in th is work of dealing with
troubled men . Counselors are reportedly asking for a "clin ical theology".
They should.

Let him who works with men's
souls in distress he firs t of all relentlessly and intelligent ly theolog ica l.
That does not mean that one should
be unwise in the sense in which some
people thing of a "dogmatician" as
unwise and cold ly logica l. It does mean
that through all the efforts and strategies resorted to, will run a strong
cord that leads all Ihese efforts and
strategies to that fin al source of meaning which says, "Thus saith the Lord."
In future articles we hope to examine in detail wha t rich implications for persona li ty health and weUbeing there arc in the basic elements
of Christian truth. For the present we
would concl ude with th is final sum mary thought. Always, always after
the last fik kf'r of hope has vanished
into the n igh t and the last earthly
support has withered away, may the
soul of man stil l reach forth through
its tears and its anguish and cry, "Be
merciFul unto me, 0 Lord: for I cry
unto thee daily. Rejoice the soul of thy
servant: for unto thee, 0 Lord, do I
lift up my soul" (Psa. 86:3, 4).

0, how great a proficiency h as that
man mnde, who, having been tAught
that he is not his own, h as taken the
sovere ignty and government of himself from his own reason , to surrender
it to God!
- John Calvi n
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in hearty obedience to that will. Only
a special, personal revelation of God
could bring him that.

T he Bible 'and Education

,When God Speaks
BY ARNOLD BRINK

Reformed Christians accept among
their creeds a statement ca lled The
Belgic Confession aT, simply, The Confes sion of Faith. In the roreword to
this creed we are told that a man in
Belgium, Guido de Bres, died a martyr's death because he wrote this
creeda l statement. It is, therefore, a
thing to be taken seriously.
In the second article of this creed
for which a man forfe ited his life,
stands the truth of how God makes
himself known. In the mind of this
earnest old saint, next in importance
to the teaching that there is but onc
God - the theme of the first articlecomes the equ'ally important teach ing
of how God makes himself known .
There is scarcely anyth ing in the whole
round of Christian teaching that is
more important than the teaching concerning God's revelation. Go wrong
here, or be uncertain here, and you are
likely to find yourself going wrong or
being confused all along the line.

WHEN GOD SPEAKS HE SPEAKS
IN TWO WAYS
That Confession of Faith stales first,
" We know Him by two means". From
that, as well as from the Scripture
which supports it, wc gain our first
point, that when God speaks, he speaks
in two ways. Guido D e Bres went on
to write:
"First, by the creation, preservation,
and government of the universe; which
is before our eyes as a most elegant
book, wherein all creatures, great and
small , are as so many characters leading us to see clearly the invisible things
of God, even His everlas ting power
and Divinity, as the apostle Paul says
(Rom. I :20). All which things are
sufficient to convince men and leave
them without excuse. Second, He
makes Himself more clearly and fully
known to us by H is holy and divine
Word, that is to say, as far as it is
necessary for us to know in this life,
to His glory and our salvation".
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Ever and always, when God speaks,
he speaks in two ways. H e speaks
through his world and through his
Word. We have long called these two
ways, General Revelation and Special
Revelation. But we have sometimes
made the mistake of thinking that
Special Revelation came only because
sin blinded man's view of general revelation, and because man now needed
a special message of salvation from sin.
In that way the Bible becomes a kind
of emergency measure, somewhat like
intravenous feeding in the hospital.
Healthy people, all healthy people,
nourish their bodies by eating with
their mouths, digesting food with their
stomachs nnd so forth. But when people
become too sick to cat in the normal
fashion, they must be fed through the
veins.
We sometimes think that such is' the
case in the matter of God's revelation.
If man were st ill normal- unspoi led
by sin - we th ink that special revelation would not be necessary and might
never have been given .

.... _-

................. -

Arnold Brink is educationa l secretary
of Calvin College and Seminary.
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The fact is, however, that when man
was normal and sinless as he was once
in the Garden of Eden, God spoke to
~
him in two ways. Then too, undobt
edly Adam could see God's power and
divini ty in the world. He could see it
belter than anyone can see it now. He
could see it so well that he was completely lord of the creation and saw
into the real nature of the animal
world and gave names to the animals.
But that was not the only way God
spoke to man. God also walked and
talked with Adam personally. H (' made
himself known to man· by special revelations of himself. God's world reflected
to Adam G1Xi's power and divinity. But
Adam needed to know more than
power and divinity. He had to know
God's will and be personally en listed

God's general revelation through his
world is ever and always limited, indirect. It reveals someth ing about God
but does not reveal God himself. A
special revelation, if we are to know
God himself, is ever and always necessary. This necessity is infinitely multiplied because man is a sinner, and
blinded. Both general and special revelation before Sm came, were auaressed
to man as man, as the image bearer
of God. But sin has almost completely
destroyed that image. God's world still
shows to tha t fallen man enough of
God's power and divinity to leave him
without excuse for his unbelief. But to
say that fallen man, a scientist, let us
say, can really know God's world,
much less know God through his world,
is simply to indu lge in wishful thinking.
A striking example of this was recently sent to me, clipped from a Michigan newspaper. T he writer is reflecting
on the magnificent beauty of an u n~
seasonable electrical snowstorm.

"It was a most amazing display",
he writes, "and we watched it for several minutes, and as we watched we
contemplated our helplessness before
Nature. We h ave learned to overcome
most diseases, eat up space unbelievably fast and overcome gravity. But we
haven't mastered the elements, and
doubtless never will.
"For instance, what can we do to
combat the winds? No matter how hard
they blow we have no means of slowing them down. There is no protcction
against hurricanes, tornadoes or cyclones.
"Nor is there any way of diverting
cold. It can drop to fifty or a hundred
degrees below zero and we can do
nothing to temper the air. It could
freeze us all sti ff and we have no armor
against it.
" ... Snow ... could keep fallin g
until all life on the earth was buried
and we could on ly si t and watch it
pile up.
"The rains too can flood the earth
again, covering its surface to any depth
Nature prescribes, and we have no way
of halting it.
"As we stood there thinking of these
things, it came to us what an unimportant, insignificant thing man is, after
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all . He has progressed, certa inly, but
he is still a very small speck of dust in
the over-all plan of Nature.
"When we went back into the house
we felt very humble, unimporUlnt and
unnecessary un til we were asked to
sharpen a pencil and, suddenly, ou r
sel f assurance returned. Anybody who
can sharpen a pencil isn't entirely unnecessary"
T he closing statement is, of coursc,
intended to be satirical, but there is a
serious truth hidden in its ligh thearted
exterior. If man is to realize any
greater destiny than to be sharpening
penci ls, he must first know God. He
can only know God through his Word.
The only way really to know God's
world is to know God first. First Ihe
Word, then a true knowledge of the
world. Only the regenerate man can
trul y know God's world, because he
alone has learned to kneel before the
God of his Word.
This is intensely important if we are
ever to understand why we h ave
Christian education, why we support a
Christian college, why we appea l to
you to support that Christian education
as a part of your obligation to God's
Kingdom. The glory of God demands
that in his world there be those who
really know him in his world. There
must be scientists, philosophers, h istorians, sociologists who have first
learned to know God personally by his
Word, accepted by personal faith , and
who, with that basic commitment, are
able truly to know the God of nature
and of history.
For too long we have let general
revelation stand next to special revelation, and we have said, "Not only,
but also" . Not on ly is there a special
revelation, we have said, but also a
general revelation; and because we believe in that "Not only, but also", we
have Christian h igher educa tion. If
general revelation simply sta nds next
to special revelation, and unregenerate
man simply stands next to regeneral,t
man, if we assume that natural man
can rea lly understand that general
revelation just as well and just as truly
as can the child of God. if we continue
the pernicious bowing before the shrine
of liberal education and continue to
make a cult of culture, we are walking
on a road that leads to Modernism,
humanism, and fina lly atheism!

the one to everyone, and the other only
to the regenerate. Rather, these two
ways in which God speaks are indissolubly wedded together, so that although the natural man has just
enough remaining of the image of God
to sec his power and d ivin ity "in the
world, his knowledge cannot be placed
in the same class with the knowledge of
the child of God. The child of God
has learned to know God personally
and rich ly in his Word. With that
fuller know ledge he returns to God's
world and then sees aga in, not merely
impersonal power and a kind of divinity 'Yhich men call Nature, but he sees
the face of his FaLherl
" By fai th we understand that the
worlds are framed by the will of God".
That knowledge does not come by
observa tion, but by ra ith. Can anyonc
main tain that the natural man constn:l tly blinking and blundering before
the mysteries of life, design and purpose in the world, muttering somcthin g
n1·ou' "Mo ther Nanre", has a true
krowledge of thi ngs? Then why arc
there those who contin ue to insist that
n ' <;!'01l1 , 1 I'ave science and philosophy
wi thout the presuppositions of faith,
that we shou ld have education which
is Free from quotations from Scripture,
and tha! we must have the "glorious
tradition of liberal education" or we
have nothi ng but a " Bible School"?
Why should there be voices which
assert that we must not have Christian
textbooks but rather Ict covenant
youth discern truth through a study
of the basica lly vain speculations of ·
unbelief? How can such decl arat ions
be harmonized wi th a system of education that is thorough ly and unashamedly integrated with God's Word
from bef{inning to end? It is time that
lovers of the Word of God demand
and receive answers to these questionsl
Wh en God Speaks W e M ust Be
Conser vatives
We heAr a good deal of talk about
conservatism and progressivism. We
hear it said tha t Christian ity must be
brough t up-to-date. Calvinism, we are
told. still has to be developed to fit the
modern age, and, as example, it is said
that we have as yet no philosophy of
Christian education. All this progressive Christians must make yet. But the
person who insists on the old, established standards of truth and r igh t is
Quickly labeled a " reactionary", and
that is supposed to be enough to
silence h im forever.

I t is essential for us to understand
that when God speaks, he soeaks in
two ways. And these two ways are not
Perhaps it is time that we make one
independent, nor are they addressed, • thi ng clear: A Christian must be a
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conservative, he must be reactionary
enough to believe that truth has been
spoken once for all and that anything
wh ich purports to be true must agree
with that once-for-all truth or be im ·
mediately d iscarded as falsehood. T he
Christian does not go forward into
the future hoping to find truth. H c
cou ld not find truth were it right under his nose in the present. Truth lies
for him in the given truth of the W ord
of God.
The rcvelation or God is given, It IS
historical. It is there whether anyone
believes it or not. Men either accept
it for what it claims to be  the
truth - or thcy fa il to accept it.
They may be very courteous about it.
They may want to give the Bible a
place of honor somewhere, as people
sometimes do with an old grandfather
in the fam ily. They do not want 10
ignore h im completely. They feci that
he deserves some place. So they set
him up in a room in the house, prcferably far away from the rest of the
house, in order that family life can
go blithely on, far away from his em·
barassing, old-fash ioned ways.
So also there are those who feel
strongly for a Bible department in a
college, but they would prefer that it
keep its place and not interfere with
scientific and philosophic freedom.
They are all for chapel services in
the day's educational activities, but
ther .feel s tr o n g l ~ that nothing so very
JXlslUve or defini te ought to be said,
at least not by way of placing the
shackles of Biblical teaching upon the
free- running legs of scholarly inquiry.
A Iittlc devotional Bible reading and
a brief liturgical prayer is really all
we ought to have. It is even being said
that a Bible department is unnecessary
in a Christian school!

It is time that gen ui ne, conservative
Christian teaching come to life again.
And by "genuine" and "conservat ive"
we mean two terms describing the
same thing. Christian teach ing which
is not conservative to the point that it
rests upon found ations older even than
the Middle Ages - as old as the
apostles and the prophets - is not
genuine Ch ristian teaching.
In Hebrews I : I we read: "God hav.
ing of old time spoken unto the fat hers
in the prophets by divers portions and
in divers manners, hath at the end of
these days spoken unto us in his
Son". For us that statemen t is abou t
2,000 years old. And no truth can or
may c1aim to supersede the revelation
here given. When God speaks, we
must be conservatives .
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When God Speaks Natural Man's
Valu es Are Crucified
h is really astounding how easily
the world of unbelief expects to defeat
the world of faith. One of the chief
weapons of unbelief against faith is
the weapon of threatening catchphrases. One of these is that fa ith, exercised in the fie ld of educat ion, crucifies human intelligence. This phrase
is supposed to make us cri nge and
cower. But it does not. We not only
accept the fac t, we glory in it. Of
course, when God speaks, he crucifies
the fallen human intelligence! H e
does morc, he crucifies human standards of goodness and of culture. H e
crucifies every merely h uman value of
the unregenerate man.

It seems that God in his Providence
has so arranged that the force of the
Christian message struck amidships a
world in which human values, intellectual and moral, had reached a kind
of climax. No greater think ing had
ever been developed by men than that
of the Greek schools of philosophy. No
higher moral standards were taught
by any people without special revelation th an those of the Greek ethicists.
No more effective political structure
had ever been built than we find in
the Roman empire. No greater system
of mere h uman law had ever been
wri tten than the "Lex Ramana"; the
Roman law. And no more beautiful
cui ture and art had been developed
than the Greek cul ture.
It was this world of supreme human
worth that the gospel was sent to conquer. And "conquer" is the word. The
gospel could not compromise with that
world, no matter how excell ent its h uman values.
T he most direct impact of th e
Christian gospel upon that world of
human values was not at Athens,
where only a part ial message could be
brough t; not at Ephesus, still relatively
loyal to an older polyt.heism, but at
Corinth, the metropolis, the center of
commerce. And it is to the Corinthians
that Paul keeps insisting that h um an
wisdom is foolishness to God, and the
things of God are foolish to the
natural man.
The reflection of that impact of
Christianity upon the natural man's
world is found in the first letter of
Paul to the church of Corinth, and
that in its very opening chapter:
" For the word of the cross is to
them that perish foolish ness; but unto
us who are saved it is the power of
God. For it is written, 'I will destroy
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the wisdom of the wise, and the dis- men. For all things are yours; whether
cernment of the discerning will I bring Paul or Apollos, or Cephas, or the
to naught'. Where is the wise? where world, or life, or death, or things preis· the scribe? where is the disputer of sent or things to come, all are yours,
this world? hath not God made foolish and ye are Christ's; and Christ is
the wisdom of the world? For seeing God's" (I COL 3:18-22).
that in the wisdom of God the world
There is the foundation of true
through its wisdom knew not God, it
was God's good pleasure through the Christian culture and educationl But
foolishness of the preach ing (literally this wisdom must meet the education,
the thing preached) to save them that the culture, the morali ty, the aesthetics,
believe. . we preach Christ crucified, the wisdom of the wor:ld, not obliquely,
unto Jews a stumbling block and unto not at right angles, but head· on! T his
Gentiles foolishness, but unto them turns the world of education upside
that are called, both Jews and Greeks, down!
Christ the power of God, and the wis When God speaks, every merely hudom of God. Because the foolishness
of God is wiser than men; and the man value is crucified for his sake!
weakness of God is stronger th an men
God chose the foolish things of When God Speaks He Demands the
this world, that he migh t put to shame
Personal Commitmen t o f Faith
them that are wise, and God chose the
weak things of the world, that he
There is nothing so de sperate l y
might put to shame the things that needed by this age of complacent orare strong; and the base th ings of the thodoxy, lukewarm formalism and
world, and the th ings that are de- easy-going worldly-mindedness, than
spised, did God choose, yea and the 'the insistence upon a personal, individthings that are not, that he might ual commitment to the fa ith once for
bring to naught the things that are, all delivered unto the saints!
that no flesh should glory before God"
(I Co,. [,18-28).
We as a church are unitedly faith fu l
in most of the outward evidences of
"Now the natural man receiveth not Christian faith. Our children are faiththe things of the Spirit of God: for fully instructed in the way of the covethey are foolishness unto him; and he nant. The time comes when they easily
("annat know them, because they are
gradu ate into confessing membership
spiritually judged" (I Cor. 2:14).
in
the church, after which they are
But does not this kind of teaching
destroy education and culture? Are likely to sit drowsing through innumer \ve not then driven to uphold only able more sermons and services. Where
along that well-known road do they
Bible Schools and Seminaries?
catch fire fo r God? Where are they
Some have come to that conclusion. brought abruptly face-to-face with the
fiul that conclusion does not follow. crucial question, "Do you really and
Cu lture and educat ion are also a gift truly love the Lord, and is it really
of God. But the question is, "Whose your heartfelt desire to serve him with
wisdom must give the content to that all your heart and soul?" We know
education?" Arc we simply to be con- they are asked that question in the
tent with the wisdom of a lost world? form for public confession. But is it a
Of course not! God's revea led wisdom, form or a reality? Is it Arminian to
that which is a mystery to those who challenge covenant youth to accept the
believe and becomes known to them Lord? Of course it isn't!
simply by faith - that which is foolIt is assumed as a matter of course
ishness to the world and cannot be
known by the lost world - that is the t.hat at a certain age young ):>Caple
content of all true thought, true edu- make mature choices, as to a life-partcation, true culture. That is as plain ner, a li fe -work, a place of residence
as a pike-staff in these words of Paul: and a hundred other things. Is it out
of place to expect them to make a
"Let no man deceive himself. If any mature choice concerning their heart's
man thinketh that he is wise among loyalty for God and his cause when
vou in this world, let h im become a they come to years of discretion? That
fool, that he may become wise. For is the very meaning of "years of disthe wisdom of this world is fooli sh- cretion". It is then that a covenant
ness with God. For it is written. H e youth should decide defini tely, inthat taketh the: wise in their craftiness : dividuall y, and enthusiastically, "This
and again, The Lord knoweth the faith in which I h ave been trained
reasonin p':S of the wise, tha t they are
(Continued on page 32)
vain. Wherefore let no one glory in
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· Particular Synod s

that this subject be given serious considera tion by our people and discussed
in our periodicals.

Let the Church Decentralize!
BY PETER Y. DE JONG AND JO HN H. PIER'SMA

Wa lter Lippman, just a year before
the outbreak of World War II, accurately described the modern trend toward centralization of authority. He
said: "So universal is the dominion of
this dogma (that is, of collectivism and
cen tralization of power) ove r t he
minds of con temporary men that no
one is taken seriously as a statesman or
a theorist who does not come fo rward
with proposals to magnify the power
of public offi cials and to extend and
multiply their intervention in human
affairs. Unless he is authoritarian and
collectivist, he is a moss back, a reactionary. at best an ami able eccentric
swimming hopelessly against the tide.
I t is a strong tide." I
If one didn't know the actual subject which the author was developing,
we might very easily suppose that he
had in mind the trend which h as swept
over and changed the face of the Protestant churches in our country. Time
was when the doctrines of the priest hood of all believers and the au tonomy
of the local ehurches were by and
large taken for granted and appreciably
practiced in this land. In opposition to
the centralized government of such
denominations as the Roman Catholic
and Episcopal. the maj ority of Protestan ts insisted on keeping the officia l
program of the denomination within
the limits of the knowledge and criticism of the average intell igent member.
But, sad to say, these conditions
have changed and with them the temper of life.
Where once Protestan ts criticized the
authoritarianism of the Roman Catholic Church relentlessly, today the majority have fallen well in line with its
apparen tly s u ccessf ul and efficient
policy of delegating power to the few.
Indeed, there is still a difference between Roman Catholic dictatorsh ip
over all of life and Protestant versions
of hiera rchical rule. Whereas the for mer openly mainta ins and defends its
form of church polity, the latter have
!.
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with apparent success obscured thei r
drift towards centralization by labeling
their keymen "secretaries", "chairmel1
of committees", "preSiden ts of boards"
and other seemingly mild names. Yet
everywhere the drift has become unmistakeably apparent. In nearly every
denomination, the small as well as the
great, a few indivi d uals hea vi ly
freighted with commissions and power
wield the " big slick" and shape the
policies of their churches.
As ministers of the Christian Reformed Church the writers of this article are gravely alarmed at similar tend encies in the church which they love
and serve. Also in this denomination
wh ich strives to rem ain true to its Protestant, Calvinistic heritage. cer t ain
ominous signs have appeared which
make it imperative to sound the alarm.
In recent years God has given us rich
and glorious opportunities for increased
service. Our numbers have increased
markedly. Our people h ave unstintedly
given for the support of denominational enterprises. Our program of
educa tion, missions and philanthropy
has been almo st unbelievably expanded. Bu t in sp ite of all that we
are still organ ized quite the same as
when we were but half our present size
and enjoyed on ly one tenth of our present wealth. Instead of having augmented the number of our boards and
committces, dividing the necessary labors among a larger number, we have
without realizing the consequences of
our policy assigned additional labors
to those already overburdened and
thus greatly augmented their powers
in the interests of efficiency.
Now a hal t has been called to the
church on the march. At the Synod of
1950 an overture of Classis Kalamazoo
"to take the necessary steps preparatory to the realization of the institution
of Particular Synods" received favorable consideration. That synod appointed a committee to study the matter and report back within the next
two yea rs on the desi rabili ty and feasi bili ty of introducing such major assemblies. The committee has also urged

T hat many in the Christian Reformed Church are decply disturbed
by the present trend is a hopeful sign.
Perhaps before it is too late we will
retrace some of the steps wh ich we
have unthinkingly taken and return to
a thoroughly Reformed type of denominational organization.
Cu rrent Christian Reformed
Practice
In this church today there are three
recognized governing bodies. They are
the consistories of the local congregations, the classes consisting of delegates
of neighboring congregations, and the
synod representing the entire denomination and composed of four delegates
from each of the twenty existing classes.
In distinction from the churches
which are hierarchically governed. the
Christia n Reformed Church is committed to the position that the basic
unit of government is the local consistory. This body, consisting of the
pastor and the elders, controls and directs the affairs of the local congregation. Properly speaking, all power of
government in the church has been assigned by Chr ist the Sovereign Head of
the church first of all to the local consistories. I The au thOrity of classis and
synods is a delegated power, exercised
by the lawful representatives of the
local ch urches.
Classical meetings are held two or
three times each year. They are constituted by two delegates of each local
ch urch, usually the pastor and an eIder,
or in case of pastoral vacancy two elders. Here only two types of ecclesiastical business may be transacted; first of
all. those matters wh ich cou ld not be
finished in the minor assemb lies, and
second ly, those matters which pertain
to the ch urches in common. Thus the
sphere of their labors and power is
definitely restricted by ankle 30 of the
Church Order. Advice is given to the
consistories on the discipline of erring
members, mutual supervision of the
churches is exercised accord ing to ar ticle 41 , and the broader program of the
ch urch is regulated. H ere, too, the
members of the denominational boards
are usually elected, so that each c1 assis is adequately represented on all the
important boards and committees of
the church. For the promotion of de
l.
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nominational unity the c1assis shou ld
be considered the outstanding assembly
of the church.
The synod meets annually. H ere
again the provisions of article 30 are
regulative. Only ecclesiastical business
may be transacted, and that in the
ecclesiastical way according to the rules
of the Church Order. No business
which could have been adequately
dealt with on consistorial or cl assical
level should be acted on here. Furthermore, all matters of concern to the denom ination as denomination should be
officially determined.
Precisely on this last matter great
difference of opinion has arisen within
the Christian Reformed Church. On
the one hand there are those who
insist tha t the program of missions,
evangelization and higher education
fall properly within the scope of
synodical labors. These matters" it is
argued, coneern the church as a whole.
On the other hand, there are not a few
who argue with equal vigor that all
these matters are as such a consistorial
responsibility first of all, and only
when it is proved that the consistory
cannot properly deal with this aspect
of its spiritual responsibility may these
matters be acted upon claSSically and
synodically.
The present picture is further complicated by the fact th at our ecclesi astical organization is not complete. Very
clearly the Church Order specifies in
aricles 47, 48 and 49 that there shall
be particular synods composed of delegates of neighboring classes. These
are designed to take care of matters of
interest to the churches in certain re gions and thus definitely restrict the
scope of synodica l labors. The question which we face today is whether
the installation of particular synods is
desirable and practicable at the present
time.
What is a Particular Synod?
Before this question can be satisfactor ily answered we will have to defi ne precisely the nature of particular
synods.
This question is by no means superfluous, since the Christian Reformed
Church has never or~anized
them. This
is quite cO'1trary to the organizational
closely
pattern fo llowpd hy chur~"
akin to ours. T he Reformed Church in
America has instituted them more than
a century a~o.
when th at denominat;on
was far smaller than ours today. The
Reformed (Gereformeerde ) Churches
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in the Netherlands have made use of
them for many decades. Even our comparatively small sister denomination,
the Reform ed ( Gereformeerde) Church
of South Afr ica, whose total membership is less than half of ours, has recognized the need for these bodies, in
order that the good order and spiritual
welfare of that denominat ion might be
promoted.
As an ecclesiastical assembly the
particular synDd occupies a position
between the classis and general synod.
It consists of a sizeable number of
delegates from each of its classes. This
body is convened not less than once
each year. It is empowered to carryon
correspondence with neighboring particular synods, in order that the welfare of the churches may be promoted.
Such correspondence involves much
more than writing a few letters and exchanging fraternal greetings. Rather,
it implies that delegates arc sen t to
eaeh other's sessions. Thus these as-
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Ch urch, Grand Rapids.

sembHes serve each other with advice
and counsel and may co-operate in certai n ventures which are specifically
ecclesiastical and cannot be conducted
independently of each other with profit. This body has also the right to appoint executive committees to carry out
its decisions . T he examinat ion of prospective ministers of the Word in the
denomination is properly speaking part
of its responsibility, as well as the r ight
to examine and judge those whose cond uct and doctrine is suspect. In other
words, the same principle obtains here
which governs the work of the classis.
All business wh ich pertains to the general welfare of the denomination and
which cannot be finished in the classes
is to be discharged by the particular
synods.
Why did the Reformed churches almost from the beginning make provision for such assemblies? Several
weighty reasons may be assigned for
this action . First of all, the Dutch Reformed ch urches were too numerous
and their problems too many and com-

plex without some major assem bly '
between the classes and the general
synod. T o refer all the business which
classis could not competently perform
immediately to general synod would
have greatly overburdened the broadest assembly in the denomination. T oo
much time would be consumed by eon~
sidering the practical program of the
ch urches, with the result that matters
of principle, whether doctrinal, church
governmental or liturgical, would be
forced into the background. Thus an
instrument was created which could
properly handle all matters of comparatively local or regiona l character.
Sh ould We Institute Particular
Synods Now?
In order that we· may properly assess
the question which today faces the
Christian Reformed Church, we should
review several arguments in favor of
completing our organiza tional pattern.
Needless to say, in this article it will
be impossi ble even to mention all the
arguments which have been adduced
from time to time. H owever, we will
attempt to consider a few.
First of all, we should be realistic in
faCing the actual situation. Our church
has grown, for which we are deeply
grateful to God who alone gives the
increase. W hen in times past the
church faced similar situations, additiona l cl asses were organized. In 1868
when we num bered less than six thousand members the churches were organized into two classes. Then there
was a close relation between the local
consistories and the assembly. This is
no longer the case .today. We number
nearly 375 congregations in 20 classes,
some of them much too large to do
effective work. Our total membership
is more than 150,000.
Still more, there is a growing tendency to ignore the basic Reformed principle of the autonomy of the local
congregation and its inherent right to
prosecute the work of missions, educa tion, etc. It has become too easy for
us to refer all kinds of questions to the
synod and thus evade basic consistorial
responsibility. We have almost reached
the point where it is taken for granted
in our denomination th at all mission
work, even the work of evangelization,
is primarily the concern of synod.
In addition, the cl asses which should
be the most influential broader assemblies have largely degenerated into
bodies where lengthy reports are read
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and but seldom openly discusse d .
Whenever a major problem arises the
temptation is strong to refer the mattcr immediately to synod for disposal.
The argument used is that synod meets
annually and therefore should be able
to make a binding decision for aU the
congregations and classes. Thus, not
ahogether withou t practical justification, many ministers and elders treat
classical sess ions disdainfully, absenting themselves without good excuse.
They have to a large extent become
channels through which much undigcsled material is passed on to synod.

Small wonder that our synods today
arc swamped with work.
As a result we face a growing problem of performing good work a t synod.

The "steamroller" method of doing
work, which we have so greatly deplored in other denominations. has
been noticed in our church. And this
can hardly be avoided. if classes consistently refer so much material to the
annual synod. When annual sessions
of synod were introduced. the argument was advanced that the synodica l
sessions would be briefer and their
work more efficient. But has this actually been the case? Far from it, for although we meet a few less days, even ing sessions have increased. As a result
many decisions have been taken without adequate discussion and clari fication. We have even suffered from the
tragic condition of having synods reverse weighty decisions from year to
year. In the minds of man y there is a
growing fear that pressure groups have
been seeking majorities to force through
their opinions. Synods are publicly
labellcd "strong" or "weak", depending
on the type of delegates, with the resu lt that respect for synodical decisions
in severa l quarters has been appreciably declin ing.
An even greater evil has arisen. Since
synod meets annually and always in
Grand Rapids for the sake of convenicnce, the broader assemblies are increasi ngly removed from the actual life
and temper of the local congregations.
All of our boards are located here, and
it need not surprise us that in many
parts of the denomination this has been
widely resented. With the growing
program of the church more work h as
been given into the hands of the
boards, thus removing the activities of
the church away from the local congregat ions into the hands of hoards and
committees in Grand Rapids. The
arp:ument has been widely employed
I. S!>vt ..1 ryno<b
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that this promotes efficiency. Although
this perhaps should be granted, the
question may well be asked whether
the price we are paying is not too
large. After all, the Pr esbyterian
C hurch U.S.A. also functions very efficie ntly through her boards and committees. But where is her loyal testi·
mony to the creeds which she profes ·
ses? Where is her defense of the Re·
formed faith? When and where is the
voice of her sessions and presbyteries
taken seriously, if these clash with the
eff icient program of the boards?

faith we need have no concern that too
much power is concentrated in the
hands of a few. Is this not a practical
denial of what we actually profess and
preach when we say that even the regenerate man has " but a small beginning of this new obedience?" Not even
thc very best ough t to be considered
beyond {he scope of the res traint and
correction of others in his official work
on the grounds that he is immune to
error and corruption. Ch urch history
abundantly proves where such an unwarranted assumption leads.

Thus wc do well to be warncd
against the growi ng power of the
boards which arc getting fa rther away
from close contact with the members of
the churches which they represent. In
his delightful autobiography the Rev.
Idzerd Van Dellen has included. what
he considers a much needed warning
to our churches: "The Christian Reformed Church at present has strong
Boards which are constantly gaining
in power. I consider this a great
danger. We plainly see in our American churches to what th is ultimately
leads."

First of all , the local congregation
loses interest in the official program, because wh ile she is expected to pay, she
has little to say about policies. Then,
with the loss of sustained interest, occasions are created by which cnemies
of Christ's cause can take over positions
of leadership and actually pervert the
program which was originally set up.
The hislory of the fore ign mission enterprise in the Presbyterian Church
U.S.A. is an indubitable example of this
very process. Without a doubt those
who originally set up the board in that
church determined that it should be an
efficient instrument to promote the
preaching of the pure gospel of the
crucified and risen Savior as set forth
in the Westminster creeds. But after
some years those who still championed
the official doctrines of the church
found to their uller dismay and eventual dismissal from that church, that
their money was being used to salary
modernist missionar ies who frankly denied the very gospel wh ich the church
claimed to believe.

Especia ll y with reference to th is
growing centralization of power in the
boards, the whole matter of the desirability and feasibility of particular synods deserves our most careful attention.
There are at least two reasons why
the current pattern of church government leads to increased centralization.
The first is that under present circumstances proper supervision of the work
of the church at large is made practically impossible. T oday this supervision
amoun ts to little more than hurried
synodical consideration at the top level
and a general report from the classical
delegate at the secondary level. The
boards operate too much at a distance
from the people on whose behalf they
have been appointed. The work of the
church belongs properly to the members through their representatives. The
former are committed by Scriptural
principle to practice the duty of mutual
supervision. And only when there is
sufficient time a nd opportun ity and
frankn ess in the discussion of the actual work of the committees and boards
will this be possible.
Closely associated. with this is th e
false assumption under which the
church then labors. W e are apt to assume that because these boards are
manned by Christian ministers and
members who profess the Reformed

Let us not suppose that the C hristian
Reformed Church would be immune to
such a developmen t. It is time today
for us to stem the tide of growing centralization by comple ting our church
governmental pattern, thus to prevent
any possible movement in such a dangerous direction.
One of the greatest benefits which
accrue from the organizing of particular synods would be the rearrangement
of our denominational program of educa tion and missions in such a way that
the activity would be spread over the
greater part of the denomination. Instead of having but one board of missions, for example, each particular
synod should and could have its own
board to take care of one part of the
work. At the present we are committed
to laboring among the Navaho and
Zuni Indians, in China, Africa, South
America, Ceylon, Japan, India and
I.
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Indonesia. There is no reason why
various fields could not be assigned to
various particular synods as is done in
the Netherlands. Although certa in
basic policies would still h3ve to be
determined by general synod, practically all the work could be performed
under the supervision of such regional
boards. And by bringing this glorious
enterprise closer to the individual classes and local consistories, our church
at large w6uld reap a blessed harvest of
greater missionary zeal and support.
W h at could be done with this board,
could with proper rearrangement be
done with practically everyone of our
denominational enterprises.
Here we would stem the growing
tendency to centralization. Today there
is a rising number of full-time ministers called and salaried by the denomination through its synod, but to all
practical purposes not supervised by
any consistory or group of consistories.
Because of increased pressure of work
the cry for more of these workers is
heard repeatedly. That these men, who
have been carrying on valiantly, need
more help goes without saying. But
why move in the direction of growing
centralization? Why not divide the
work of the boards among several synods? Then the amount of work will be
so greatly reduced that in most instances it can be performed by ministers serving regular congregations and
responsible directly to their consistories.
Until 1920 we were able to work that
way with a reasonable degree of efficiency, and there is no good reason
why we cannot continue to labor efficiently and more in harmony with the
principles of Reformed church polity
by spreading the work to be done
among many instead of a few.

general synod and her boards. In this
way will we be able to safeguard proper
supervision over the work and retain
fuJ( confidence in those who man the
boards on behalf of the churches.
Can Su ch Syn ods be P r operly
O rganized?
A fina l question ought to be answered now. It concerns the practical
implementation of the principles which
require particular synods. We should
face the issue whether the geographical
and numerical distri bution of our
membership will enable the Christian
Reformed Church to introduce particular synods.

I. ATLANTlCthe Eastern states and Ontario
Classis
Churches Members
11
3,430
H ackensack
7,013
H udson
15
3,497
Hamilton
. . .. . 17
Chatham
3,295
11

54

•

•

17,235

•

II. MICHIGAN Central and Eastern Michigan,
Ohio
Churches Members
Classis
2,350
. . .... 10
Detroit
8,965
Grand Rapids, East
. 11
7,278
Grand Rapids, North .
14
6,955
Grand Rapids, South
11
8,095
Grand Rapids, West.
9

Although we fuJ( well realize that in
certain areas we have a much heavier
concentration of churches than in oth55 33,643
ers, we are convinced that the proper
distribution of congregations and mem• • •
bers can be made. 1 'h is is, of course,
of great importance. Since synodical III. WESTERN MICHIGAN Western and Northern Michigan
delegates are elected to represent classes, an attempt should be made to keep Classis
Churches Members
the several classes to approximately the Cadillac
.... .. . 12
3,195
same size. Only in this way will the Holland
8,656
· . 12
representation be proportionate and Hudsonvil le
10
4,923
fair. Today there is altogether too Muskegon
15
7,234
much difference in the size of the res - Zeeland
Il
5,549
pective classes, largely because in cer60 29,547
tain areas our church has grown much
more rapidly than in others. As a re• •
•
sult several of our classes 8re overly
large. In th e Reformed (Gereror- IV. ILLINOIS meerde) Churches in the Netherlands,
Illinois, Indiana, and SOllthern
classes are much smaller than here in
Michigan
spite of the geographical proximity. As
Churches Members
Classis
a rule classes average about eleven or
4,958
II
twelve churches there, while here we Chicago, North
7,355
10
number in excess. of eigh teen with sev- Chicago, South
5,408
. 10
Our present method is bound to have eral consisting of twenty-five or more Illi ana
Kalamazoo
4,993
10
ser ious repercussions for the welfare of congregations.
the churches. Whenever anything goes
wrong in one of the denominational
41
22,71 4
Thus we would suggest a geographienterprises, as it does go wrong from
•
•
•
our
churches
and
cal
redistribution
of
time to time-we are in an imperfect
world! - the confidence of the whole classes at the time when particular Y. IOWA church in her boards is rocked to the synods are instituted. Although sevIowa, Kansas, Co l orado, New
foundations. Let's get back to the Re- eral other plans for rearrangement may
Mexico
formed posit ion that the prime respon - be presented, we would suggest the resibility for prosecuting all ecclesiasti- grouping of our congregations into Classis
Churches Members
cal work lies with the local consistories. seven particular synods: Atlantic, Colorado
6
2,495
And instead of making the leap im- Michigan, Western Michigan, Illinois, Orange City
10
4,263
mediately from consistory to synod, and Iowa, Minneso!a, and Pacific, each Ostfriesland
12
2,682
then forcing synod to work through
4,912
13
Pella
centralized boards, let us delegate with four or five classes having op- Sioux Center
4,384
. 10
whatever work the local church can- proximately the same number of connot perform alone first of all to the gregations. On the basis of this plan
51 18,736
classis, thereafter to the particular there would be the following particular
(Continued on page 32)
synod, and only as a last resort to the synods and classes:
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R eformed A pologetics

The Believer Meets
the Unbeliever
JW CO RNELIUS VANTIL

In the first article of this series the
contention was made that onc who
holds to the Reformed Faith in theology should, to be consistent, also hold
to a Reformed method in Apologetics.
In practice this means that we should
try to win Mr. Black, the non-Christian, to an acceptance of Christianity as
it is to be identified with the Refo rmed
Faith, which is Christianity come to
its own. We should not lry to win men

to acceptance first of Christianity in
general and afterwards to "the five
points of Calv inism." The transition
from non-Christianity or paganism to
the Reformed Faith as full-fledged
Christianity must be made in onc transaction.
T o see clearly what is meant think
of a dentist. You go to him with a
"bad tooth". Does he take care of
your tooth in two operations? To be
sure, you may have to come back to
have him finish the job. But it is one
job he is doing. He takes all the decayed ma tter out before he fills the
cavity. Well, Mr. Black is the man
with the toothache, and you, as a Reformed Christian, arc the den tis t.
Would you first convert him to Evangelicalism and then to the Reformed
Faith? T hen you would be li ke a dentist who would today take half the
decayed matter out and fill the cav ity,
and tomorrow or next week take out
the rest of the decayed matter and fill
the cavity again. Or, rather, you wou ld
be like the dentist who takes part of
the decayed matter out, fills the cavity,
and then lets the patient go until a
long time later he returns complaining
again of a toothache.
Indeed, it is no fun to have the dentist drill deep inlo your tooth. And it
is the last and deepest drilling that
hu rts most. So Me. Black is likely to
feel more at home in the office of the
"evangelical" dentist than in the office
of the "Reformed" dentist. Will the
latter have any customers? He is likel y
to fear that he will not. He is ever
tempted, therefore, to advertise that he
is cooperating with all good "conserv-
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atives" in all good dentislIy, but that
he h as a specia lty which it would be
very nice for people to sec him about.

T h e X-Ray Machine
Let us now ask by what means we
may di agnose Mr. Black. For that purpose we use the X-ray machine.
Whence do you know your misery? Out
of the law, the revealed will of God,
answers the Reformed Christian. Let us
call him Mr. White. It is by means of
the Bible, not by personal experience,
that he turns the light on h imself, as
well as on Me. Black. He docs not ap::
peal to "experience" or to "reason" or
to "history" or to anything else as his
source of information in the way that
he appeals to the Bible. He may appea l
to ex perience, but his appeal will be to
experience as seen in the light of the
Bible. $0 he may appeal to reason or
to history, but, again, only as they are
to be seen in the light of the Bible. He
docs not even look for corroboratioll
for the teach ings of Scripture from experience, reason or h istory except insofar as these arc themselves first seen
in the light of the Bible. For him the
Bi ble, and therefore the God of the
Bible, is like the sun from which the
light that is given by oil lamps, gas
lamps and electrica l light is derived.
Quite different is the attitude of the
"evangelical" or "conservative". Let us
call him Mr. Grey. Mr. Grey uses the
Bible, experience, reason or logic as
equally independent sources of information about his own and therefore
about Mr. Black's predicamen t. I do
not say that for Mr. Grey the Bible,
experience and reason are equally important. Indeed they are not. He knows
that the Bible is by far the most important. But he none the less constantly
appeals to "the fac ts of experience"
and to " logic" without first dealing
with the very idea of fact and with
the idea of logic in terms of the Scripture.
The difference is basic. When Mr.
White diagnoses Mr. Black's case he
takes as h is X-ray machine the Bible

only. When Me. Grey diagnoses Mr.
Black's case he first takes the X- ray
machine of experience, then the X-ray
machine of logic, and fina lly his biggest
X-ray machine, the Bible. In fact, he
may take these in any order. Each of
them is an independen t source of in formation for him.
Mr. Gr ey Analyzes M r. Black
Let us firs t look briefl y at a typica l
sample of procedure genera lly followed
in conservative or evangelical circles today. Let us, in other words, note how
Me. Grey proceeds with an analysis of
Mr. Black. And let us at the same
time see how Mr. Grey would win Mr.
Black to an acceptance of Christianity.
We take for this purpose a series of
articles which appeared in the January,
February and March, 1950, issues of
Moody Monthly, published by the
Moody Bible Inst itute in Chicago. Edward John Carnell, Ph . D. , author of
An I ntroduction to Christian Apologetics and professor of Apologetics at Fuller Theological Seminary, Pasadena,
California, wrote this series. Carnell's
writings are among the best that appear in evangelical circles. In fact, in
his OOok Carnell frequ ently argues as
we would expect a Reformed apologist
to argue. By and large, however, he
represents the evangelical rather than
the Reformed method in Apologetics.
When Mr. Carnell instructs his read·
ers " How Every Christian Can Defend
His Faith", he first appeals to facts and
to logic as independent sources of in formation about the truth of Christianity. Of course, he must bring in the
Bible even at this point. But the Bible
is brought in only as a OOok of in formation about the fact of what has
historically been called Christianity. It
is not from the beginning brought in
as God's Word. It must be shown to
Mr. Black to be the Word of God by
means of "facts" and " logic". Carnell
would thus avoid at all costs the charge
of reasoning in a circle. He docs not
want Mr. Black to point the finger at
him and say: " You prove that the Bible is true by a n appea l to the Bible
itself. That is circular reasoning. How
can any person with any respect for
logic accept such a method of proof?"
Carnell wou ld escape such a charge
by show ing that the facts of experience,
such as all men recognize, and logiC,
such as all men must use, point to- the
truth of Scripture. This is what he
says: " If you arc of a ph ilosophic turn ,
you can point to the remarkable way in
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which Christianity fits in with the
moral sense inherent in every human
being, or the influence of Christ on our
ethics, customs, literature, art and mu sic. Finally, you can draw upon your
own experience in speaking of the reality of answered prayer and the witness
If
of the Spirit in your own heart.
the person is impressed wi th this evidence' turn at once to the gospel. Read
crucial passages and permit the Spirit
to work on the inner recesses of the
heart. Remember that apologetics is
merely a preparation. After the ground
has been broken, proceed immed iately
with sowing and watering" (Moody
Monthly, January, 1950, p. 313).
It is assumed in this argument that
Mr. Black agrees with the "evangeli cal", Mr. Grey, on the character of the
"moral sense" of man. This may be
true, but then it is true because Mr.
Grey has himself not taken his in formation about the moral sense of
man exclusively from Scripture. If with
Mr. W hite he had taken his conception of the moral nature of man from
the Bible, then he would hold that Mr.
Black, as totally depraved will, of
course, misinterpret h is own moral nature. True, Christianity is in accord
with the moral nature of man. But this
is so only because the moral nature of
man is first in accord with what the Bible says it is, that is, originally created
perfect, but now wholly corrupted in
its desires through the fa ll of man.

'nle Boy or the Rock
If you are reasoning with a naturalist, Carnell advises his readers, ask him
why when a child throws a rock
through his window, he chases the
child and not the rock. Presumably
even a naturalist knows that the child,
not the rock, is free and therefore responsible. "A bottle of water cannot
ought; it must. When once the free
spirit of man is proved, the moral
argument-the existence of a God who
imposes moral obligations - can form
the bridge from man to God" ( Idem,
p. 343).

Here the fundamental difference between Mr. Grey's and Mr. White's approach to Mr. Black appears. The difference lies in the different notions of
the free will of man. Or, it may be
said, the difference is with respect to
the nature of man as such. Mr. White
would define man, and therefore his
freeaom, in terms of Scripture alone.
He would therefore begin with the fact
that man is the creature of God. And
th is implies that man's freedom is a
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derivative freedom. It is a freedom that
is not and can not be wholly ultimate,
that is, self-dependent. Mr. White
knows that Mr. Black would not agree
with him in this analysis of man and of
his freedom. He knows that Mr. Black
would not agree with him on this any
more than he would agree on the bibli cal idea of tota l depravity.
Mr. Grey, on the other hand, must
at all costs have "a point of contact"
in the system of thought of Mr. Black,
who is typical of the natural man. Just
as Mr. Grey is afra id of being charged
with circular reasoning, so he is also
afraid of being charged with talking
about something that is "outside of experience". And so he is driven to talk
in general about the "free spirit of
man". Of course, Mr. Black need have
no objections from his point of view
in allowing for the "free spirit of man".
That is at bottom what he holds even
when he is a naturalist. His whole posi-
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tion is based upon the idea of man as
a free spirit, that is, a spirit that is not
subject to the law of his Creator God.
And Carnell does not distinguish between the biblical doctrine of freedom ,
as based upon and involved in the
fact of man's creation, and the doctrine of freedom, in the sense of auton omy, which makes man a law unto
himself.
Of course, Mr. Black will be greatly
impressed with such an argument as
Mr. Grey has presented to him for the
truth of Christianity. In fact, if Christ ianity is thus shown to be in aecord
with the moral nature of man, as Mr.
Black himself sees that moral nature,
then Mr. Black does not need to be
conver ted at all to accept Christianity.
He only needs to accept something addition al to what he has always believed.
He has been shown how nice it would
be to have a second story built on top
of the house which he has already
built according to his own plans.
To be sure, the evangelical intends
no such thing. Least of all does Carnell
intend such a thing. But why then
does not the "Evangelical" see that by
presenting the non - Christian with
evangelicalism rather than with thc
Reformed Faith he must compromise
the Chr istian religion? And why does

he not also see that in doing what h e
docs the non -Christian is not really
challenged either by fact or by logic?
For facts and logic which are not
themselves first seen in the light of
Christianity have, in the nature of the
case, no power in them to challenge the
unbeliever to change his position.
Facts and logic, not based upon the
creation doctrine and not placed in the
context of the doctrine of God's allembracing Providence, are wilhout relation to one another and therefore
wholly meaningless.
It is this fact which must be shown
to Mr. Black. The fo lly of holding to
any view of life except that which is
frankly based upon the Bible as the
absolute authority for man must be
pointed out to him. Only then are we
doing what Paul did when he said:
"W here is the wise? where is the scribe?
where is the disputer of this world?
hath not God made foolish the wisdom
of the world?" (I Cor. 1:20) .

Mr. White Analyzes Mr. Black
As a Reformed Christian Mr. White
therefore cannot cooperate with Mr.
Grey in his analysis of Mr. Black. This
fact may appear more clearly if we
turn to see how Mr. Black appears
when he is analyzed by Mr. White in
terms of the Bible alone.
Now, according to Mr. White's analYSiS, Mr. Black is nOt a murderer. He
is not necessarily a drunkard or a dope
addict. He lives in one of the suburbs.
H e is every whit a gen tleman. He gives
to the Red Cross and to the Red
Feather campaigns. He was a boy
scout; he is a member of a lodge; he
is very much civic min ded; now and
then his name is mentioned in the
papers as an asset to the community.
But we know that he is spiritually
dead . He is filled with the spirit of
error. Perhaps he is a member of a
"fine church" in the community, but
nevertheless he is one of a "people that
do err in their heart" (Ps. 95: 10) . H e
Jives in a stupor (Rom. II :8). To him
the wisdom of God is foolishness. The
truth about God, and about himself in
relation to God, is obnox ious to him.
He does not want to hear of it. He
seeks to close eyes and ears to those
who give witness of the truth. He is, in
short, utterly self-deceived.
Actually, Mr. Black is certain that he
looks at li fe in the only proper way.
Even if he has doubts as: to the truth
of what he believes, he docs not see
how any sensible or rational man could
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feu is to be' espea.ed in
the haDrdous situation in which modem man ih"'tS. If he sees men's minds
break down he thinks this is to be expected under current conditions of
stress and strain. If he sees grown men
act like chi ldren he says that they,
after all, were once ch ildren; if he sees
them act like beasts he says that they
wcre once beasts. Everything, includ ing the " abnormal" is to him " norma''',

In all this Mr. Black has obviously
taken for gran ted tha t what the Bible says about the world and himself is
not true. He has taken this for gran ted.
He may never have argued the point.
He has cemented yellow spectacle" to
his own eyes. He cannot remove them
because he will not remove them. He
is blind and loves to be blind.

Do not think that Mr. Black has an
easy time of it. H e is the man who always " kicks against the pricks." His
conscience troubles him all the time.
Deep down in his heart he knows that
wha t the Bible says about him an d
about the world is true. Even if he has
never heard of the Bible he knows that
he is a creature of God and tha t he has
broken the law of God (Rom. I: 19, 20;
2: 14, 15). When the prod igal son left
his fath er's house he could not immedia tely efface hom his memory the look
and the voice of h is fa ther. How tha t
look and that voice came back to him
when he was at the swine trough I H ow
hard he h ad tried to live as though the
money with which he so freely enter tained h is " friends" had not come fr om
his fath er! When asked where he came
from he would answer that he came
"from the other side". He did not wan t
to be reminded of his past. Ye t he
cou ld not forget it. It required a constant act of suppression to forget the
past. But that very act of suppression
itself keeps alive the memory of the
past.
So also with Mr. Black. H e daily
changes the truth of God into a lie. He
daily worshi ps and serves the creature
more th an the Crea tor. He daily holds
the truth in unrighteousness ( Rom.
I :18). But what a time he has with
himself! He may try to sca r his con science as with a hot iron. He may seek
to escape the influence of all those who
witness to the truth. But he can never
escape himself as witn cssbearer to the
truth.
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justice. You ba,-e run 891.ay from home.
from your father's bountiful lo\'e. You

are an ingrate. a sneak, a rascal! You
shall not escape meeti ng justice at last.
The fathe r sti ll feeds you. Yet you
despise the riches of h is goodness and
forbearan ce and longsuffcring; not recognizing that the goodness of God is
calculated to lead you to repentance
( Rom. 2:4). Why do you kick against
the pricks? Why do you stifle the voice of your conscience? Why do you
use the wonderful intellect that God
has given you as a tool for the suppression of the voice of God which speaks
to you through yourself and through
your environmen t? Wh y do you build
your house on sand instead of on rock?
Can you be sure that no storm is ever
coming? Arc you omniscient? Are yOll
omnipoten t? YOli say that nobody
knows whether God ex ists or whether
Christia nity is true. You say that nobody knows th is because man is fin ite.
Yet you assllme tha t God cannot exist
and that Christian ity cannot be true.
You assume tha t no judgmen t will ever
come. You must be omniscient to kn ow
that. And yet you have just said that
all man declares ahout "the beyond"
must be based upon his brief span of
existence in this world of time and
ch ance. How, then, if you have taken
for granted that cha nce is one of the
basic ingredients of all h uman experi·
ence, can YOll a t the same time say
what can or cannot be in a ll time to
come? YOll certain ly have made a foo l
of yourselF, Mr. Blac k," says Mr. Black
to himself. "You reject the claims of
truth which you know to be the truth,
and you do that in terms of the lie
which reall y you know to be the lie."
It is not always that Mr. Bl ack is
thus aware of the fact that he lives li ke
the prodiga l who would ea t of the
things the swine did eat, but who
knows he cannot because he is a human bei ng. He is not always thus
aware of his fo lly - in part at least,
because of the fa ilure of evangelicals,
and particularly because of the failure
of Reformed Christians to stir him up
to a rea lization of his folly. The even·
gehcal does not want to stir him up
thus. It is in the nature of his own
theology not to stir him up to a real·
iza1ion of Ih is bas ic depth of fo lly. Bu t
the Reformed C hrist ian should, on his
basis, want to stir up Mr. Black to an
a ppreciation of the folly of his ways.
However, when the Reformed Christian, Mr. White, is to any extent aware
of the richness of h is own posi tion and

picture of himself as taken through the
X-ray machine called the Bible, he
faces the charge of " circular reasoning"
a nd of finding no " point of contact"
with experience. And he will also be
subject to the criticism of the evangelical for speakin g as if Christia nity were
irration a l and for failing to reach the
ma n in the street.
Thus we seem to be in a bad predicament. There is a basic difference of
policy between Mr. White and Mr.
Grey as to how to deal with Mr. Black.
Mr. Grey thi nks tha t Mr. Black is not
reall y such a bad fellow. It is possible,
he thinks to live with Mr. Black in the
same world . And he is pretty strong.
So it is best to make a compromise
peace with him. That seems to be the
way of the wise and practical politi cian . O n the other hand , Mr. White
thi nks that it is impossible perma nently
to live in the same world with Mr.
Bl ack. Mr. Black, he says, must therefore be placed before the requiremen t
of absolute and unconditional surrender. And surely it wou ld be o ut of
the question for Mr. Whi te first to
make a compromise peace with Mr.
Black and then, after all, to require unconditional surrender! But what then
about this charge of ci rcular reasoning
a nd about this charge of having no
point of contact with the unbeliever?
Indeed, a Christian man ought to be
so disposed and prepared, as to reflect
that he has to do with God every moment of his life. T hus, as he will
measure all his actions by his will and
determi nation, so he will refer the
whole bias of his mind religious ly to
him .
- John Calvin

But the Scripture leads us to this,
admonishes us, that whatever favo rs
we obtain from the Lord, we are intrusted with them on this condition,
that they should be applied to the
common benefit of the Church; and
that, therefore, the legitimate use of
a ll his favors, is a libera l and kind
communication of them to others.
- Joh n Calvin
T he Scripture points out this difference between believers and unbelievers; the latter, as the slaves of an inveterate and incurable iniquity, are
on ly rendered more wicked and obstinate by correction; the former, like
ingenuous children, arc led to a salutary repen tance.
- John Cal vin
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New T ranslation

Herman Bavinck on

REPROBATION
BY WILLIAM HENDRIKSEN

Last time we made mention of the
fact that our Reformed people should
read what is best in Reformcd literaturc. In that connection we mentioned
Herman Bavinek, Abraham Kuyper,
and B. B. Warfield. Warfield wrote in
English. His publis4ed articles, some
of which were gathered in book form ,
arc li ttle masterpieces. Though one
need not agree with everything he
wrote, it will h ave to be admitted by
every fair-minded person that Warfield's articles arc still so thoroughly
satisfying, and his discussions so penetrating, that one who has failed to
study them has missed a rare treat. If
you have not read Christology and
Criticism and The Inspiration and
Authority of the Bible, we would advise you to do so at once.
A few of Abraham Kuyper's works
have been translated so that these,
too, are accessible to anyone who can
read English.
Eerdman's Publishing Company is
now getting ready to issue the first
volume of our translation of D r. Bavinck's Reformed Dogmatics. In this
volume that great Dutch theologian
discusses the biblical doctrine concerning God. We feel sure that those who
have enjoyed read ing Professor Louis
Berkhof's fine work on Sy stematic Th eology will also wish to see what
Bavinck has to say. Translating this
part of Bavinck's Dogmatics h as been
a rea l pleasure. In order to make it
readi ly accessible to a wider circle we
have rendered into English not only
the D utch but also the German, Latin ,
Greek and Hebrew sentences and paragraphs. To enable the reader more
easily " to find his way" through
Bavinck, summarizing headings have
been supplied.
The following excerpt from this
forthcoming publication shows how
Dr. Bavinck doses his discussion with
respect to the difficu lt subject of reprobation, that is. God's decree with respect to the eternal destiny of the lost.
H aving just called the attention of the
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reader to ever so many passages from
the Bible in which reprobation is
clearly taugh t, the author continues:
"Such and similar strong expressions
of Scripture are confirmed and corroborated by the facts of daily experience, by the history of mankind.
Those who accept the decree of reprobation always appeal to the terrible
facts of history - an abundance of
material.
" Round about us we observe so
many facts which seem to be unreasonable, so much undeserved suffering,
so many unaccountable calamities,
such an uneven and inexplicable distribution of destiny, and such an
enormous contrast between the extremes of joy and sorrow that anyone

.William Hendriksen is professor of
New T estament at Calvin Theological Seminary. Grand Rapids.

reHecting on these things is forced to
choose between viewing this universe
as if it were governed by the blind will
of an unbenign deity, as is done by
pessimism, or, upon the basis of Scripture and by fai th , to rest in the absolute and sovereign, yet - however
incomprehensible - wise and holy will
of him who will one day cause the full
light of heaven to dawn upon these
mysteries of life.
"Accordingly, the acceptance or the
rejection of a decree of reprobation
shou ld not be ascribed to a smaller or
greater measure of love and sym pathy
in a person. The difference between
Augustine and Pelagius, Calvin and
Castellio, Gomarus and Arminius does
not consist in this: that the latter were
possessed with a greater degree of
kindness, tenderheartedness, and sympathy than the former; but the
difference consists in this: that the
former accepted Scripture in its en-

tirety, hence, also this doctrine; that
they were and always wanted to be
theists; that even in those shocking
events of history they discerned the
will and the purpose of God; and that
they were not afraid to look grim
reality in the face.
" Pclagianism strews flowers over a
grave, changes death into an angel,
looks upon sin as mere weakness, discusses the uses of adversity, and regards this world as the best world possible. Calvinism eschews all such
flimsy 'toying and trifling'. It refuses
to be hoodwinked, to worship a creature of its own imagination, and to
labor under a delusion; it takes into
account the full seriousness of life,
stands up for the rights of the Lord
of lords, and humbly kneels in adoration before the sovereign and incomprehensible will of God Omnipotent.
And for that very reason it is really
much more merciful than Pelagianism.
"H ow deeply Calvin felt the gravity
and earnestness of what he was saying is apparent .from h is 'awful (or
terrible) decree.' With gross injustice
this expression has been char ged
against him. It does not plead against
Calvin, but pleads for him . The 'de
crcc' regarded as Calvin's teaching, is
not 'awful'; but awful, indeed, is the
reality which is the manifestation of
that divine decree; a reality which is
revealed by Scripture and by history,
remains unchanged whet h er one
chooses to agree with Pelagius or with
Augustine. and is not destroyed by any
delusion.
"Now in the midst of this terrible
reality Calvinism does not come forth
with a solu tion, but it offers this comfort: that, in whatsoever happens, it
recognizes the will and the governing
hand of an omn ipotent God. who is at
the same time a mercifu l Father. Cal vi nism does not offer a solution , but
it causes man to rest in him who
dwelleth in light unapproachable,
whose judgments are unsearchable and
whose ways are past tracing out. That
was Calvin's comfort. ' For the Lord
will be my witness, to whom I surrender my conscience, that I daily consider his judgments so wonderful that
no curiosity tempts me to know anything in addition to them, that no sinister suspicion of his incomparable
justice creeps upon me, in fine that no
desire to mu rmur rankles in my
breast.' And in that rest of soul he
awaited the day in which he would
scc face to face and would receive the
solution of these riddles."
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Exposition: Matthew 5:43·48
Mauhew 5:43 48

Love Your Enemies
BY JOHN MURRAY

When Jesus says, "Ye heard that it good and evil?" I t was because Eve
was said, Thou shalt love thy neigh - gave sympathetic entertainment to
bor and hate thine enemy" he has in such an assertion and coveted such a
mind rabbinical distortion of Old Tes- prerogative that she fell . Yes, to seek
tament teaching. Apparently the rca- to be as God and to place ourselves
soning by which the ha tred (If enemies on a parity with God is the deadliest
came to be justified and inclIl cfli:eJ sin. It is the contradiction of all the
was something like this. T!;t:: Old Tes- vi n ue that originally characterized
tament said, "Thou sha lt luve lhy man and of the vi rtue unto which
neighbor as thyself" (Lev. 19: 18). man is redeemed.
Since this commandment referred expressly only to one's neighbor, it was
But to be like God in the sense of
thought that the requirement of love reflecting h is image in knowledge,
extended no further than the person righ teousness, and holiness is the eswho could be regarded as a neighbor sence of divine obligation and the
and therefore did not include others. glory of all human virtue. This shows
Since enemies could not be regarded us how fine is the line between virtue
as neighbors, there was no obligation and sin, right and wrong, life and
to love them and so they might even • death. To aspire to be like God in one
be hated. This type of reasoning was, sense is the essence of virtue, to aspire
no doubt, in line w ith the selfcom- to be like him in another sense is the
placent and selfrighteous isolationism greatest iniquity. T o preserve this line
into which Judaism had degenerated of distinct ion is the sine qua non of all
and by which the peculiar privileges right thinking on tru th and right.
wh ich God had bestowed upon Israel
as his chosen people h ad been perThe disciples muSt love their en.
verted.
emies. The reason is that they, the
IL is in opposition to this kind of disciples, are sons of God and there• distortion and to all its implications fore they must be like God in attithat Jesus places his own teaching: tude and behavior. This points us to
"But I say to you, love your enemies the basic tru th con nected with ethical
and pray for those who persecute demand. In the last analysis, why
you". There are lessons of basic and must we behave in one way and not
far reaching import to be derived from in another? Is it because experience
the words of our Lord in this passage. has proved the one to be better than
The reason Jesus gives why the dis- the other, that the one leads to h appi ciples should love their enemies is that ness and contentmen t and the other to
by so doing they migh t be sons of misery and ruin? Our Lord in this
their Father who is in heaven. Very passage enunciates the only proper
simply stated this means that they standard or criterion. The only ultimust be like their heavenly Fatiwr. mate standard of righ t is the character
As sons of the Father they must re- or nature of God. The basis of ethics
flect the character of him who h as is that God is what he is and we must
adopted and begotten them  they be conformed to what he is in holiness,
must resemble him in atti tude, dis- r ighteousness, truth, goodness, and
love. I t is this truth. as the foundation
position, and conduct.
of all ethical demand, that exposes the
This blunt assertion may seem to be error of any doctrine of divine transirreverent. Who among .the sons of cendence which, in effect, removes the
men can be like unto the Lord? It is character and action of God from all
indeed true that, in onc sense, to aspire relevance to our obligation. God made
to be like God would be the essence man in h is own image and after his
of iniquity. Was this not the pivot likeness. Man must be like God. Any
of the tempter's appeal to Eve in the doctr ine which fails to take account of
garden, "Ye sh all be as God, knowing th is undermines the foundation upon
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43 Ye h ave heard that it was
said, Thou shalt love thy
neighbor, and hate thine enemy:
44 but I say unto you, Love
your enemies, and pray for
them that persecute you;
45 that ye may be sons of
your Father who is in heaven:
for he maketh his sun to rise
on the evil and the good, and
sendcth rain on the just and
the unjust.
46 For if ye love them that
love you, what reward have
ye? do not even the publicans
the same?
47 And if ye sa lu te your
brethren only, what do ye
more than others? do not even
the Gentiles the same?
48 Ye therefore shall be perfect, as your heavenly Father
is perfect.

which alone can rest a proper construction of God's relation to man and
of man's relation to God.
It needs to be noted, however, that
when Jesus says " in order that ye
may be sons of your Father who is in
heaven", he is speaking to his disciples.
It is an unwarranted and erroneous
interpretation of this passage which
regards it as teachi ng that God is the
Falher of all men, just and un just,
good and evil. Jesus docs not say that
it is because God is the Father of all
men that he sends rain upon just and
unjust and makes his sun to rise upon
evil and good. T oo many assume that
this is what Jesus says or, at least,
means. But it is not so. Jesus does say
that those whom he is addressing are
sons of their Father who is in heaven.
But he does not say nor does he
imply that all those who are the recipients of God's gifts are sons of the
Father who is in heaven. It is true
that it is the Father in heaven who
showers the favors of h is providence
upon all without discrimination. It is
the God of providence who is the
heavenly Father of the disciples. But
it is not sa id that he is Father in
heaven to all men. H e is the crea tor of
all and the provider for all. But our

"Page 21

Lord is very careful not to say that he
is the Father of all. He does say that
those who evince the character here
enjoined are sons of the Father in
heaven.
The appeal to the beneficence of
God in making his sun to shine upon
the ev il and the good and in send~
ing rain upon just and unjust opens
to our view certa in very importan t
truths respect ing God's goodness and
loving-kindness. It is beyond question
that the sunshine and the rain are
viewed as benefits or favors bestowed
upon the evil as well as the good,
upon the unj ust as well as the just.
Bu t there is more implied than this.
h is not simply that the evil and unjust receive and enjoy such benefits,
not simply that such gifts are bestowed. It is also implied that these
gifts actually bestowed are expressions
of the goodness and loving- kindness of
God to them. This appears perhaps
more patently when we look at a parallel passage in Luke 6:27, 28, 35, 36.
"But r say to you who hear, Love
your enemies, do good to those who
hate you, bless those who curse you,
pray for those who despitefully use
you .. Bu t love )'our enem ies, and
do good and lend , hoping for nothing
aga in. And your reward w ill be great,
and ye shall be sons of the Most H igh ,
because he is kind to the unthankful
and evil. " God is kind toward the evil
and unjust. H is attitude or disposition
is one of loving-kindness and that is
the reason why h e sends upon them
ra in and sunshine. In the words of
Acts 14:17, he left not himself without witness, doing good, and giv ing
rain from heaven and fruitful seasons.
The sum of all this is that God is
kind even to the un just and wicked;
because he is kind he does them good;
this good which he does is exemplified
in the bestowal of rain and sunshine.
And the purpose of appealing on this
occasion to this sequence of truth respecting the attit ude and action of
God is that it forms the basis and enforces the necessity of like attitude and
action on the part of the disciples.
They must emulate their Father in
heaven, they must follow the divine
example. Love your enemies and do
them good - this reflects the heavenly
exemplar.
Nothing brings the implications of
this passage into clearer focus than the
concl uding verse: " Ye shall therefore
be perfect as your heavenly Father is
perfect". It must, of course, be understood that the benevolence and lovin/;kindness of God exhibited in the favors
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bcs:owed upon the ungodly are not
the sum of divine perfection. Nevertheless they epitomize the divine perfection, and it is for th is reason, with
this particular aspect of the di vine perfection in view, tha t it can be said,
"Ye shall be perfect as your heavenly
Father is perfect". The demand of the
div ine perfection is here focused in
the necessity of loving our enemies
and doing them good. But it must also
be recognized that the statement, " Ye
shall be perfec t as your heavenly
Father is perfect", covers the whole
range of the divine perfection as it
bears upon human behavior, and
covers the whole range of human behavior as patterned after the divine
perfection. God's perfection is the ulti mate norm for man's life and con formity to it the goa l of ethica l attainment.
This passage of Scripture has been
a source of difficu lty to many in respect of the morality of war. How can
we engage in warfare if Christ's eth ic
is that we should love our enemies,
bless them tha t curse us, do good to
them that hate us, and pray fo r those
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who despitefu ll y use us and persecute
us? Is nOt nonresistance or pacifism
the only proper eth ic for a Christian?
In deali ng with such a question it
must be admitled at the outset that
much of actual wa rfare and a great
deal of the atrocity which is often
committed in the conduct of war are
blatantly contrary to the requirements
of this passage. And it is also true
that war arises from the failure to
carry in to effect the motivat ion and
conduct inculcated in this passage. It
goes without saying that if there were
no sin there would be no war. And
sin is failure to be perfect as the
heavenly Father is perfac!.
But the interpretation and application of this passage which would
brand all war as sinful and participation in war as wrong proceed from
failure to make necessary distinctions.
The demand of love, a lI ~ per vasie
and
unrelenting as it is, docs not abrogate
the demand of justice. The demand of
love does not interfere with the necessity of observing the sa nctions of
justice - it is not inconsistent with
the inA ict ion of punishment. Indeed,
when we view the demand of love in

its broader proportions as first of all
the love of God, the demand of love
and the demand of justice become
really one. If we love God we love
justice, for justice is the habitation of
his throne. And if we love justice, we
comply with the demands of justice.
There is such a th ing as a just war,
that is to say, war undertaken in the
defense and promotion of the ends of
justice and the maintenance of the
dictates of right. Th at wh ich makes
such a wa r necessary is wrong. But the
war th at is waged for th ese ends is not
wrong but in many cases mandatory.
W ar, of course, requ ires us to figh t
and wound and kill . It is when we
think of wounding and killing our
enemies that so many people arc per plexed as to the legitimacy of such
action . Is this doing good to our
enemies?
An Ulustrntion may help to show
the compatibility of love and the in fliction of pu nishment. There is the
case of a loving and just fa ther who
has an only and well-beloved son in
whom all h is human affections arc
concentrated. But let us suppose that
his father is also a judge. Let us also
suppose that the son is guilty of murder and is arraigned before his own
father in h is capacity as judge. The
crime is proved. What mUSt the father
do? There is one thing and one thing
only. He must sentence his own son to
the death penalty. The father must
not consult his parenta l affections in
this case and pe rpet
a ~ e a miscarriage
of justice. He must condemn his own .
son to death. But, when the father
does th is, is it because he has waived
the cl aims of love? H as he ceased to
love as God demands? Of course not.
If he refrained from pronouncing the
sentence of death, then he would be
worse than his criminal son.
So it is in the case of war. When
waged upon just and necessary occasion war is simply the use of the sword
as the instrument of main taining and
promoting the interests of justice. The
sword should never be the instrumen t
of vindictive and malicious hate.
Whenever a nation or the soldier on
the fie ld of battle uses the instrumen ts
of wa r as the exoression of vindictive
revenge rather t h ~m as the instruments
of vindica:ory and retributive justice,
then not on ly arc the demands of love
violated, bUl the very dictates of justice arc desecrated. Nevertheless, the
lise of the sword as such in the fulfilment of the purposes for which God
has ordained it viola' cs neither justice
nor love. Such usc fu lfi ls both .
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Catholicism Today

Roads to Rome
BY ALEXANDER C. DEJONG

Is the proverb still true? "All roods
lead to Rome." It had meaning when
Caesar headed the Roman Empire. He
thought himself worthy of worship as
a god. In those days all roads connected themselves with Rome. At Caesar's command the arm ies marched to
preserve the Roman peacc.

The Caesar's are dead. But their
ideal of universal world dominion is
still very much alive. Our sons fi ghting the Communists know that the
political expression of this ideal is very
much alive. Protestant churches know
too that the religious ideal of universal.
ity is much alive and still growing in
the Roman Ca tholic Church. T oday
we still thank God that Luther, Calvin
and others directed religious traffic
away from Rome back to God and his
Word. But Rome is not defeated. She
wants all the roads of life to lead to
the Vatican City. T oday she is trying
to re- route all of life back to what she
regards as the true church, the Roman
Catholic Church.
There are two books which pose the
problem of the Roman Church in clear
and cogent terms. O ne is written in
English , published by the Beacon Press,
written by Paul Blanshard and entitled, A merican Freedom and Catholic
Power. In this book Catholic writers
speak for themselves, and their words
are shown to constitute a threat to our
cherished American freedoms. Documented statements formulated in the
spirit of sane judgment ought to arouse
many to battle against Rome. The
other book is written in Dutch, published by Kok Uitgevers, authored by
G. C. Berkhouwer and entitled Conflict met Rome. In this book Catholic
theologians and philosophers speak and
by their words reveal that they are a
threat to Reformation theology and
faith . Berkhouwer analyzes the basic
principles which move the Catholics to
the type of action described in Blanshard's book. Each book complements
the other. Both together serve to give
a realistic picture of Rome's ambitions
in our time.
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Roads under Roman Patrol
Everywhere the agents or the Roman
hierarchy are trying to direct the traffic
of life to the city of the Pope. Nothing
is left to the imagination. Rome's
organization is authoritarian, h ighly
centrali~d,
exclusively in the hands of
the clergy. The Roman Curia consists
of the Pope, the Sacred College of
Cardinals, twel ve Congregations, three
tribunals and five Offices. T he Sacred
College chooses the Pope, and he in
turn appoin ts Cardi nals. Each Congregation controls some phase of Rome's
intricate life.
The Congregation of the Holy Office
controls the fa ith of the Church, including such ma tters as miracles, the
banning of books, medical practices of
Catholic doctors, etc. Minute deta ils of
practice arc under its con trol. For example, what Sister Mary Beck says in
her book, Tlt e Nurse: Handmaid of l ite
Divine Ph ys ician. is under the final
supervision of this congregation. While
discussing the baptism of infants by
nurses such deta ils as this are recorded:
"Not much water is nceded, but there
must be enough so that it can be sa id
to fl ow
. Milk, juice of fruits, oil,
excretions from the body as tears, saliva, perspiration, etc., are not considered. . water." Father MacFadden
adds this detail in his book, Medical
Ethics for Nurses: «The nurse may add
a one-thousandth part of bichloride of
mercury and still call it water". Nothing is left to the imagination.
The Congregation for the Propagation of the Fai th centrols all missionary en terprises. The Congrega tion
of the Religious contrals the male and
fema le orders in the Church. All aspects of life are directly con trolled from
Rome. Tightly organized, strictly a
closed shop, the Roman Church works
hard on every road of life trying to di rcct all men back to the mother of all
believers, the Roman Church, headed
by the fathe r of the faithful , the ~opc
.
Rome's Politica l Ambitions
Rome is politically minded. At the
H oly See thirty-eigAt coun tries have

th€:ir representatives. As head of the
Vatican,a temporal state, the Pope Soigns
treaties. The Lateran Treaty signed by
the Pope and Mussolini in 1929 still
remains as a blot on history's page.
Through this treaty the dictator received the measure of respectability he
needed. Blanshard refu ses to blush, and
rightly so, when he claims that the
Lateran Treaty aided Mussolini in his
internation al aggression. We do not
fo rget the religious sanctions applied
against the Protestants i n Fran co
Spain. Facist Franco and the Pope
nre politica ll y related . Rome through
her Secretary of State continues to
translate her political ambi tions into
fact. Peron in Argentina has the blessing of the Pope. Americans ough t not
to fool themselves into thinking that
the Pope is rea lly interested in democracy. Rome has her designs on our
American Constitution. She would enjoy nothing better than changing it to
suit h er own political views. Politically,
Rome is ambitious.
Cath olic Education
Rome has her own system of education, and propagates it whercver she
can. The end justifies the means. She
wants public money to further her own
cause. W hen Rome claims that parents
ought to educate their children, she
reall y means that the C hurch must tell
the parents what to do and what not
to do. Teachers under the direct control of the Congregation governing
education filter into public schools to
teach the Catholic way of life. Pressure
groups converge on Washington to
obtain federal aid for parochial schools.
All the details of teaching, discipli ne
and conduct a re carefully prescribed.
When it sui ts her convenience, Rome
violates state laws of education. Read
what Blanshard says about it.
Rome is afraid of no one. When the
articles on which Blanshard's book is
based a ppeared in The Nation, the
Catholics did their best to ban this
periodical. By mea ns of the Index of
Prohibited Books R ome d etermines
what should be read and wha t should
not be read. The frigh tening thing is
not that Rome wants to control the
reading of Catholics. But she uses
means of suppression wh ich violate the
rights of free men. Instead of using the
sword of the Spirit, Rome uses the
sword of the flesh to gain her ends.
When the publishers wanted to adve
r ~
tise Blansh ard's book in T he New York
Tim es, they were refused three times.
Why? Because Rome applied pressure.
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Rome claims that all roads should
lead to her. On the roadways of science :'\nd scholarship, politics and economics, education and culture arc alert
Roman agents directing traffi c to
Rome. She wants to control all men
from the very moment of conception,
past death into eternity. She is ambitious, well-informed, pretentious . . .
the facts speak for themselves.

Rome Claims Absolu te Authority
There is a reason, a fundamen tal
reason, for this in tense and un iversal
action on the part of Rome. O f onc
thing she is convinced. The Roman
Catholic Church is the only true
Church. She claims tha t all other
churches, especially those of Protestantism, arc heretical and schismatiC
(guilty of producing unnecessary separations in the church for sinful, selfish reasons ).

that is, through the external teaching
orga n of his mystical body which is
thc Rom an Church .
Intimate but not Ide n tical
At this point we must distinguish
carefully. As Reformed believers we
claim that Scripture teaches a very
intimate connection between Christ
and the Church. But to say this is
not saying tha t they are identical.
Communion must not become iden tity. The Reformers confessed their
faith in a living communion between
Christ and his C hurch. Just read what
Ca lvi n says in his I nstitutes, Book IV,
sect ions 1-4. In the commentary on
Ephes ians 5:29 Ca lvin calls this relationsh ip a " mystical union", We
must not be deluded by the error that
Rome alone gives true ·meaning to the
living commun ion between Christ and
the Church.

As the only true Church , Rome
claims the word of final authority in
matters of Faith and practice. Once
she decides, her decisions are not subject to recall. In point of fact, her
authority becomes greater than that of
the Bible. According to the Catholics,
the Church does not derive her auth ority from the W ord, but the Church
declares that there is a Bible with
divine authority. The Bible's authOri ty
becomes subject to the infallible interpretations of the Church.

The point is th is. Rome gives contcn t to this communion in terms of
identity, of oneness. H ere lies the
crux of the issue. If we a re to correctly understand the relation between

A fine illustration of this authority
is seen in the action of the Pope on
November I, 1950. He declared the
Assumption of Mary to be an infallible dogma. Before that declaration
the matter belonged to the sphere of
"pious opinion". After the declaration
by the Pope, all Catholics are required
to hold the doctrine of the Assumption of Mary as infall ible truth . In effeet the "Thus sa ith the Church"
takes the place of the "Thus sa ith the
Lord".
But, we ask, on what does Rome
base her claims for such authority?
Berkhouwer gives us a clear answer in
his book, Conflict M el Rome. In the
first chapter of h is book he analyzes
Rome's conception of the Church. By
allowing Catholic theologians to speak
for themselves, he shows us that Rome
believes that the Church is the continued incarnation of the W ord. The
Church is Jesus Christ living on earth.
The Church is the living and progressively working Christ visible in space
and time. There is a mysterious oneness between Christ and the C hurch.
Cathol ics assert that Christ himself
speaks in and through the Church ,

Christ and his Church, then we must
carefully study such passages as Ephesians 1 :22, 23; 4: 16; Colossians I : 18
and others dealing with the Headship of Christ and the Church as his
body. In our study of such passages
we must always observe the boundary
line between the C reator and the
creature. Berkh ouwer poin IS OU t
clearly that Rom e fail s fait hfully
to obscrve the real difference that always remains between Christ a nd his
Church.
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Alexander C. De l ong is pastor of the
Boston Square Christian Reformed
Church, Grand Rapi ds.
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Rome's O u tstanding Error
Rome makes her big mistake when
she refuses to take the Bible seriously.
It is always fatal to allow the C hurch
to stand ahove the Wl")rd. Gen u;'1e
communion between Christ an d his
Church is experienced only in faith.
We must believe the Word, the written
Word. The C hurch , as the body of
Christ, must always remain subject to
the Scriptures. Communion remains
communion only as long as the
Church bows before the truth of the
Word. To remove the Church from
this subjection of faith to the Word
is to ma ke communion the same as

identity, as oneness. If communion
becomes oneness, if the C hurch is
basically the continued incarnation of
Christ, then the C hurch possesses absolute authority. Then she fall s prey
to those pretentions which characterize the principles and practices of
Rome. Thus Rome is convinced that
all roads ough t to lead to her. Because
she fails to honor the limits of the
Word in interpreting the fact of communion, Rome claims absolute authority for herself in faith and practice.

If you are willing to follow this
discussion a bit further, then we come
fa ce to fa ce with Rome's conception
of God. As always, so here, the God
idea determines eve r yt hin g e l se.
Rome's God is not the Sovereign God
of the Bible. This Berkhouwer clearly
shows. We would expect this to be
true just because Rome docs not take
the Word of God seriously. Rome so
conceives of God that he somehow
needs man, the creature, in his work.
The creature keeps for himsel f a measure of self-sufficiency next to, alongside of God. From pagan philosophy
Rome took the idea that man has a
measure of se lf - ru le , some degree
of autonomy. The law of reason
stands next to the law of the revealed
Word. Now Rome conceives of God
as needing th at kind of creature who
also has some degree of authority.
Thus God cooperates with man, and
mnn cooperates with God. W e believe
this to be Rome's most fund amental
error. The boundary between the Creator and creature must be consistently
maintained. And this can only be
done when the creature takes God at
his W ord. This is faith as implicit
confidenr.e in the W ord of the Sovereign God.
Results of Rome's Error
The results of such error are evidenced in all the teachings of the
Roman Catholic Church . All the
chapters of Berkhouwer's book give
proof of this fact. Because Rome's
God needs man we discover the unbiblical character of Rome's conception
of grace. We call Rome's conception
semi-pelagian. Rome believes that God
saves the sinner by grace. But she
also asserts that ma n must add something of h is own work to his salvalion . This addition of man is just as
necessary as th e work of God. Putting
the matter simply, we can say tha t for
Rome salva tion is one-half God's
work, and she believes this to be the
most important half. But it is also
(Continued on page 28)
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SONS OF ADAM. By Samuel M.
Zwemer. Baker Book House, Grand
Rapids, Mich. 195 1. Pp. 164. $2.00.

FREE UNIVERSITY QUARTERLY

Another problem was that of giving a Reformed interpretation of the
church 's story. With the limited space
and the ina bility to assume very much
background on the part of the reader,
there could be little discussion or application of the Reformed philosophy
of history. The difficulties were increased because, no matter how much
space and time an historian possesses,
it is frequently d ifficu lt to give a specifi cally Christian interpretation. For
One thing, from the earliest days the
Church has been consc ious of history,
and many of the Christia n views and
explana tions have become part and
parcel of the h is torian's equipment.
Moreover, even an unbelieving hislorian , if he believes in historica l continuity, cause and effect, etc. unconscious ly aSSumes a poin t of view,
proper only to the Christian. Thus
the writing of a specifically Reformed
history of the church is Virtually impossible. But we can say that the attainment of the highes t level of truthfulness , that is the work of the historian and only the Christian, believing in God's sovereign rule over history, can attain to anything approaching that level. But even for the Christain that is no easy task.

a vigorous indictment of Evolu tion.
For this reason especially, we cou ld
wish lhat he had been more cautious
in some of his statemen ts. "David's
More than half a century ago Dr. Amulet Against Fear" assumes that
Zwemcr ~ · ..as active in the Student Vol- Psalm 9 1 is D avidic. The testimony of
unteer Movement, which had as its the Septuagint can be appealed to in
watchword, "The Evangelization of support of such authorship. But in the
the world in this generation," a ch al- Hebrew Bible the psalm has no headlenge which appealed strongly to col- ing; and there is no definite Biblical
lege men and women at Northfield evidence to support it. The same apand other Conference cen ters, before . plies to Psalm 104 which is also atthe blight of Modernism dampened tributed to David (p. 137). It is difach ievement and hobbled en thusiasm. ficu lt to think of the four kings of
He is one of the few living reminders Genesis 14 as " four Arabian sheikhs"
of those days of high endeavor. For (p. 44). Elam certainly could hardly
forty years his energies were devoted be classed as Arabian. We would also
directly to the work of Moslem evan- like to sec Moffatt's rendering of
gelization . H e was the founder and David's Lament over Saul and Jonaeditor of T he Moslem World. In 1929 than called a free paraphrase rather
he became the profe'ssor of the His- than a "version." For in it, as often in
tory of Christian Religion and Mis- his "version", Moffatt took liberties
sions in Princeton Theological Semin- wi th the text of Scripture which no
ary; and since his retiremen t a decade reverent translator would be guilty of.
ago his pen has been incessantly ac- But those are relatively minor blemTaking into consideration both these
tive. as is ind icated by the fact that ishes. We hope that Dr. Zwemer will
Sons of Adam is his thirtieth volume. not stop with number thi rty, but that difficu lties: the limits of a text book
we may have still other products of his and the problem of interpretation, it
becomes clear that B. K. KUiper h as
In this little volume, Dr. Zwemer vigorous and facile pen.
done a valuable piece of work. In less
gives a dozen brief studies of Bible
is

Oswa
ld
T.
All
than 500 pages he covers the history of
characters : Adam: Myth or Fact?;
the ch urch down to 1950. He has done
Abraham, the Friend of God; H agar
it clearly and succinctly_ At the same
and Ishmael ; Jacob's Ladder and
Jacob's Wrestling; Moses and Samson; THE CHURCH IN HISTORY. B. K. time he always keeps before the reader
Noah, Daniel, and Job; Three Right- KUiper, Wm. B. Eerdmans Pub. Co., the tru th of the Word of God. Geneous Men ; David's Amulet Against Grand Rapids, Mich. 195 /. Pp. 496. erally while he is discussing the views
Fear; Jonathan : the Friend of D avid ; $4.95.
and actions of various figures and
Solomon's Lonely Heart; Isaiah Takbodies in the church h e continually
ing Hold of God; Man asseh: Adam's
T wo write a text book, covering the leads the reader back to first principles
Bad Boy; Ezekiel's Wheels. The titles whole of the Church's history from and to Scriptural teachings. He also
are suggestive and intrigu ing; and the beginn ings down to the present usua ll y draws a d istinction between
they are hand led in an origina l and time is no easy task. When this text- wha t has been taught by various elestriking way, with insight and sym- book is addressed to readers of h igh ments in th e church and the teaching
pathy. They are not biographies but school age, it becomes even more diffi- of Cal vin and the Reformed church.
"pen sketches." In them the author cult. It cannot be assumed that those He presents as fairl y as possible the
shows his wide acquaintance with lit- using the book have a very great back- nonCalvinistic poin t of view, someerature and his love of poetry.
ground of theology or of general his- times almost bending over backwards,
tory. Consequently while explanations but ends by pointing out where it
Dr. Zwemer holds the conservative, of rather abstruse problems such as differs from Calvinism. Th is tends to
or as we would prefer to say, the the Arian controversy have to be given, keep before the reader's mind at all
biblical view of the Old Testament. the limited Amount of snace aVAilRhle times the Reformed posi tion and its
He rejects emphatica lly the dedsive coupled with the elementary knowl- distinctiveness. The book. therefore,
and destructive conclusions of the crit- edge of the readers im poses a very shou ld be of very real help and inics and boldly advocates the Biblical r,reat problem. There is the grave dan- teres t.
view. This appears especially clearly p-er of oversimplification as well as
As one examines the book he fin ds
in "Adam: Myth or Fact?" which is that of becoming a bsolutely incomprethat there h as been no riding of a
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hobby horse. It is divided roughly into
five equal divisions. The fi rst fifth covers the life of the early church down
to the Middle Ages. T h is is followed
by a section of about 100 pages on the
Medieval church . Of the modern section wh ich occupies the rest of the
book, one-third is devoted to the Reformation, one third to the life of the
church since the Reformation and a
fi nal third to the church in the U nited
States. In this way there is an attempt to cover, fairl y equ ally the four
man periods of the church's life, and
also to give a picture of the growth of
the various denominations in the author's own land.
The hook, however, is not on ly well proportioned physically, it also en deavours to give a well -rounded picture of the church in each age. The
progress of doctrine, for instance, is
given a very considera ble place. An
effort is made to explain the rise of
various heres ies in the ch urch and the
resulting doctrinal formulations with
which the church has endeavoured to
counter fa lse teachng. Bu t doctrine
has not by any means occupied the
whole of the stage. T he role of the individual has been pictured repea tedly,
so that the great fi gures of the church
stand out in elear relief. While it is
only natural that all historians would
not always agree on those who have
been the great leaders of the church ,
a well -balanced position seems to have
been taken. Along with all this, there
has been maintaned the sense of the
unity of the church's history and also
a feeling of its movement. Thus when
one lays down the book, he has obtained a very good general introduction to the story of the Christian
Church throughout the ages.
T o aid in this understanding of the
church in history several devices have
been used. Pictures have been employed copiously to illustrate the tex t.
In this wayan effort h as been made
to gain entrance to the mind by means
not only of the printed word, but also
through visual understand ing. At the
beginning of each of the book's fi ve
sections a short in troduction is given,
describi ng the general trend of · the
church 's history during the period.
Along wi th this is a list of the ch apter
headings. Another help is a two page
time line for each section. One page
of this line gives a general chronologica l indication of the dates of the
important individuals, while the oilier
page shows the main events of the
period. Each chapler is also divided
up into sections with their appropriate
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headings so that it is very easy to fol low the genera l argument not only of
major sections, but also of individual
chapters. An these helps make it a
very useful book for giving instruction
to church history classes.
Yet, at the same time, one must
never fo rget that it is a text- book
with all of the text-hook's limitations.
For one thing on reading it one often
fee ls that there has been a tendency to
make broad sweeping generalizations to
which the exceptions are of the greatest importance. For instance the r ather
favorable interpretation of the work
of the mendicant orders would seem to
have been too general, as was also the
description of the views of the Albigens ians. Coupled with this danger of
generaliza tion, there is also the danger
of omission. For one th ing, there seems
to have been something of tendency
to ignore the importance of economic
and social forces in the rise of the
chu rch to powcr in the ancien t world
as well as their impact on the Reformation. W e are also told that the
Great Awa kening " brought about the
development of the New England theology." (p. 421) After the rather favorable in terpretation of the Great
Awakenin g one would think that this
statement deserved some explanation
but none is given. It would also seem
to have been a pity tha t the development of the church in Canada has
been completely ignored, particularly
in these days when U. S. -Canadian
co-operation is becoming of vital importance.
Besides these d ifficulties inherent in
a text-hook there are a Few inaccuracies. For onc thing some of the pictures
in the early part of the book, copied
from Ren aissance paintings are in danger of misleading the readers. For instance the baptism of Constantine by
Sylvester of Rome gives the impression that the papacy was by then Fully
esta blished. Then later on we are given
the impression that John Newton,
William Cowper and others were W esleyan Methodists. The actual fact is,
however, that they were pretty generally Calvinistic. On page 425 it is
sa id tha t "the Presbyterians as one
man took the side of the colon ial
va triots." The truth of the matter is,
however, that the first Presbyterian
min ister in the Province of Quebec,
then newly conquered New France,
was John Bethune, chaplain of a loyalist regiment raised in North Carolina
during the Revolution. O thcr Presbyterian loyalists settled in the Maritime
Provinces and Ontario.

Yet while there are certain omissions, sweepi ng generalizations and at
times even errors, they are of relatively
little importance. They do not affect
the very real usefulness of the book. It
gives a good bird's eye view of the
church's story, in simple language understandable by all . What is more it
makes plain the origins and background of many of the contemporary
problems of the church . Thus, for
those who wish to know more about
the church but who have neither the
time nor the background to study it at
length this book should prove a very
valuable aid. It will open up the way
to them and perhaps incite them to
delve more deeply into the past of the
church, tbe pi llar and ground of the
truth .
- Stanford W. Reid

WHAT IS CHRISTIAN ITY? ). Gresham Machen, D.D.,Utt. D. Edited by
Ned B. Stonehouse, Th. D. Wm. B.
Eer dm ans Publish ing Co., Grand
Rapids, Mich. 195 1 Price $3.00. 317
pages.
T his book is a compilat ion of the
most notable lectures given by the
author during the last twenty - fi ve
years of his life. The initial address.
"What is Christi ani ty?" is a very suitable title for the entire collection of
addresses. In a thoroughly Calvin istic
manner the erstwhile New Testament
scholar integrates God's general revelation with the Scriptures and views
the life of man through the spectacles
of God's Holy W ord. He builds all the
though ts of h is enti re system squarely
upon divine self-revelation and shows
how truly scientific that is. Regardless
of the type of group he is addressing,
the author, best remembered as founder
of Westminster Theological Seminary
in Philadelphia, tells the same story
consistent ly. This was his "one holy
passion" as he faced the world of his
day.
In the first address of this collection
Machen asserts tha t Christianity is
fu ndamentally a gospel, a " piece of
news," the relating of a great event that
transpired in the past. Real truth never
changes. Christianity is truth. If it can
change for the next generation it cannot possibly be true fo r this generation.
I ts basis is God's revelation, not man's
comprehension. The basic text for the
apostles as they faced the ir tremendous
task in the world of their day is expressed in I Corinth ians 15:3, 4, that
Christ d ied for our sins accord ing to
the Scr iptures, was buried, and rose
again the third day accord ing to the
Scri ptures. Here is a fa ctual gospel.
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Paul received it. This is doctrine but
that doctrine is always bas ic to and
relevant for the spiritual life.

It is interesting to note the author's
psyschological insight and sensitiveness. The uttler sincerity of the Gos~
pel writers has communicated a "cer tain self-evidencing quali ty" to their
narratives, which " has a larger place in
the production of Christian conviction
than often is supposed", Indeed, (or
Dr. Machen, the hypothesis that a
Gospel writer 'is engaging in a rellned
bit of deception by subtly making the
false impression of being an eyew itness
when he was no eye-witness at all" is
a monstrous one (pp. 53, 54).
In a very enligh tening manner Dr.
Machen proceeds to show how the prologue to Luke's Gospel is based on this
identical conviction because Christianity is founded upon such facts as creation, sin, and redemption.
The lecture on the Virgi n Birth is
an excellent one. The author argues
convincingly concerning this subject,
so distasteful to the natural mind, and
tells wh y Matthew and Luke arc so
thorough in their description. The Interpolation Theory - and there is no
evidence for it whatever-indicates the
desperation of the enemies. Paul's silence on it is no argument, for he is
silent on most all the events in the li fe
of our Lord. Paul's doctrine of Jesus
as the second Adam and his well-developed Christology reveal the unity in
the Bible respecting the Virgin Birth.
This doctrine is absolutely indispensable for the authori ty of the Bible, the
person of the Christ and supernaturalism.
One of the most interesting lectures
is that concern ing the relation of Jews
and Christians. H ere again one notes
the consistency and honesty of Dr.
Machen. Delivered at a conference of
Jews and Christians, the lecture pulls
no P!1nches and conceals no light of
biblical Christianity. Even in the camp
of the enemy he is the same Dr.
Machen. In his own words, he puts
his "worst foot" forward as he posits
the fundamental Christian convictions.
Christian ity is very pessimistic as far as
man is concerned, because man is on
the way to hel l. Sin is revealed by the
law, and also in Jesus' cross as the on ly
victory over it. Machen tells the Jews
that they are lost in sin without Christ.
Then he advances to the thought th at
Jews and Christians must toleratf> f!f1.ch
other in the righ t way, but the Christian will preach Christ to the Jew. The
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two can also cooperate with Catholics
to prevent the tyrannization of education by the state. The reviewer deems
this the proper way to treat the problem. Many try to eliminate the differences by sliding over important issues
and telling the opponent they believe
the same thing when they do not. The
truth is that although we can still be
friends , we are not all brothers in the
true sense.

vancemcnt of genuine Christian apologetics! May the book have a wide circu lation among all serious thinkers of
the church today. It will stimulate all
who read it. What a beautiful vi ndication of the Reformed fa ith by this defender of the faith!
F. W. Van H outen

Dr. Machen's lectures on Scholarship
are very stimulating as he links the
fundamen tal necessity of scholarship
with evangelism, education, and the
defense of the fa ith. The event of
Christianity is the story we must tell
to the nations. As far as the defense
of the faith is concerned, Christianity
cannot be maintained without a constant struggle, since its precepts are
contrary to the natura l man. We need.
sound and vigorous apologetics because
the faith is not defended by mere piety.
The need of the hour for the church
is good doctrinal preaching and teach ing.

ERLY, Vol. 1, No.1, Published by Free
University of Amsterdam, T he Netherlands. (American agcnt: Baker Book
H ouse, 10 19 Wealthy, S. E., Grand
Rapids 6, Michigan).

In a fea rless way the author exposes
the in tentional omission of issues and
the modernistic bias of Dr. Harry
Emerson Fosdick's Modem Use of the
Bible.

---- ........................ ..

Frederick W. VanHouten is pastor of
the Sherman Street Christian Reformed Church , Grand Rapids.

A thought provoking ch apter is the
one on Christiani ty and Culture. Dr.
Machen decries the prevalent divorce
between the two a nd pleads for the
proper integration. It may sound a bit
anti- cultural as he states that the ch ief
obstacle to Christianity today lies in
the sphere of the intell ect. For the
most part, students are not Christians
and Christians are not students in our
American universities. However, he
then describes the entire situation in
such a way that it affords a tremendous c hall enge to the Christian
thinker. The reviewer is of the opinion
that in this chapter the author could
have traced the antithesis a bit more
clearly from the mind to the heart,
out of which are the «issues of life:'
The book has an attractive appearance and an important content. Dr.
Stonehouse deserves a tribute for editing this book at a time when the thinking of the eminent foun der of the Orthodox Presbyterian Church is needed
so greatl y. Congratulations to the publisher for his contribution to the ad-

FREE UNIVERSITY QUART·

The book under consideration is, we
believe, significant out of all proportion to its modest and unassuming appearance and size. It is the first issue
of what will be a quarterly publication
by tile l'ree uUlverslty or n.lHS~erua,
the fi rst and for many years the only
openly Calvinistic university in the
world.
The first article in the quarterly, entitled "Thc Free University and Its
Quarterly" by G. Ch. Aalders, gives
the reader a brief introduction to the
Free Un iversity and its principles principles that made it seem right and
proper that the un iversity shOUld issue
such a publication as this. The Uni versity, says Aalders, has "devoted itself tuUy to the Reformed principles as
basic for all instruction and scllolarly
work" (p. 1). " It is deeply convinced
that all mstruction mUSl ue roUJ1UCU on
certain principles, and for its instruction it has chosen the principles of the
Calvinistic Reformation, the principles
of the Divine Word" (p.3).
That striking idea that no scholarship can proceed without certain basic
principles is further developed by Dr.
H . Waterink when he wrt.es on ·"rhe
Scholarly H abi tus". Among other
things, the writer very cleverly exposes
how illogical and impossible is the
prevalent idea that scientific and philosophic study can be neutral on matters
of basic faith. On page 17 he reasons
very r ightly that no one comes to his
scholarly work as a neutral. Neutrality
itself becomes a bosie principle and so
destroys its own theory that all principles are equal. H e reasons further that
man , by being a man, must have a
world-and-Iife-view. That is then, his
prescientifie starting-point and is accepted by h im on faith. Christian
faith, thus, "does not 'rise above the
reason' (p. 24), it lifts the reason up
to a higher pl ane and kindles in
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thought the new light by which ways
are seen which, for man as he is in
himsf'J f, lie in darkness."
All this means, as the writer recognizes (p. 27), that there must be a
growing an tithesis in scholarship.
"Scholarship on the basis of faith in
Holy Scripture is always a participating in the wrestling of the spirits. It
does not matter if men from the side of
unbelief deny the existence of the
wrestling ... if Christians minimize it
if open enemies.
try to bar its
right to the name of scholarship
The fact is that up to the last day the
wrestling in the field of scholarship will
go on."
The third article, by I. A. Diepenhorst, on "The Christian and the Contemporary Problem of the State", raises
many very basic questions. For exam ple, the question of the relation of
God's common grace to his particular
grace is raised (p. 33). And the need
of a more precise treatment of both the
source of and the grounds for these
two forms of grace is emphasized. The
wri ter ohserves correctly, we I:elieve.
(p. 36) that Reformed confessions neglect the question of the responsibility
of citizenship in a democratic government. But we feel. and apparently D r.
Diepenhorst felt (p. 45) , that, suggestive as his treatment was, definitive
a nswers to these questions remain to
be given. Many problems are here analyzed and broken down into lesser or
related problems, but few cogent answers are given.
The fourth article. and the last to
which we will call atten tion in this review, "Science Materialism and Christianity," by Dr. R. Hooykaas, reviews
the history of materialism in the past
a nd present, and analyzes its basic fal lacy. But he is not willing to lake the
stand of his colleague, Waterink, that
Faith raises Reason to see light which
it cannot see by nature. He takes the
position (p 60) that Scripture and Nature are two independent sources of
revelation. Christian faith makes the
scientist only the more honestly realistic and critical of hypotheses. The
source of knowledge for natural sciences is the Book of Nature wh ich is
~iven
to everyone. He brings into his
closing paragraph what seems to us a
weakened concession to Christian faith
by saying that if we are "in C hrist",
t.hen 1\11 our thinking will work out to
his glory.
T o the mind of the present reviewer,
the article last mentioned would be
much more solidly grounded had the

Page 28

learned auth or been willing to grant
that there are not two independent
sources of revelation, but a unitary
revelation in two forms and with two
purposes. Then, although the Scripture is not a source-book on astronomy,
not a philosopher's slone to answcr all
scientific problems, it would continue
to occupy its rightful place as the ultima tely valid revelation of Him who is
the Truth. Thus we arc not in danger
of lowering the Bible to the level of a
mere devotional 1:;ook on religion , devoid of ph ilosophic and scientific validity.
In general, we hail the Free University Quarterly as a genuine contribution to Calvinistic scholarship and
we await with eagerness the for thcoming issues.

If we may vemure to suggest to the
editorial committee a procedure that
would strengthen sti ll more the already
laudable attempt at an English publica tion of international readability, it
would be that they engage an American student, perhaps, to edit the English manuscripts with a view to securing a more accurate English id iom.
- Arnold Brink

((Roads to Rome"
(Continued fro m page 24)
one- half man's work and Rome believes that man's half is also necessary.
Berkhouwer shows that God's grace
according to Catholic theology is conditioned by and in a measure dependent upon man's weak but free will
God needs man's part in the program.
That is why a Catholic goes to confession. There the priest declares the
promise of forgiveness to be applied,
and the sinner must (notice the necesSity) perform his works of penance.
In the Church God gives grace
through the sacraments, but God needs
man, the priest in this case, to make
the sacrament work properly. Because
God needs man the creature, the hu man traditions of Rome, the declarations of the Roman Councils are
placed on the same level of authority
as the Bible. Berkhouwer shows how
this view of God and man denies
the redeemed sinner the joy of genuine assurance. Berkhouwer even devotes a chapter to showing the impli-

cations of this view for the Roman
Catholic teaching concerning mother
Mary.
Rome's conception of God lies at the
root of Rome's untruth. Because God
needs man, the Church and Christ
can be identified. If that is true, then
Rome must put her patrols on every
road of life and direct all men to h erself. If the God of heaven is the God
as thought of by the Roman Catholic
C hurch, then everyone must follow
the advice of the Roman patrols.
Thank God the Reformers brought us
back in faith to the God of Abraham,
Isaac and Jacob, who remains sovereign in crca tion and redemption I
Roman Patrols and Protestants
All this means much for us. As believers we ought to do various things.
First of all , each one of us ought to
carc enough to undcrstand what we
believe. We must become more conscious of the distinctive nature of our
position. This will demand the energy
of real study, serious meditation and
creative discussion. Even though it
means surrendering some coveted ease,
we must readdress ourselves to the
problem of coming to grips with our
beliefs. This ought to be part of our
duty as sons of God. The errors in
the Roman Church involve the honor,
the majesty of our Sovereign Father.
From him comes the mandate to know
his revelation.
We must put out Protestant patrols
who know why the roads of life must
not lead to Rome. Our homes, our
churches, our schools all over the land
must train such patrols. As parents
we ought to pray that God will use
our sons and daughters in the great
battle for God's truth. The battle increases in heat precisely becausc we
live in a time when men are increasingly believing the lie. If all the forces
of the Reformed heritage in our country could work and pray together unto
this end , we might conceivably achieve
ll. dynamiC unity for the training and
sending of such patrols.
One concrete way in which we can
achieve a more vigorous and effective
witness is to read the two books upon
which this article is based. Both books
are worth the energy spent in reading
and understanding. H ere the basic
lines of battle are clearly drawn. After
reading both books the reader realizes
anew that there were clearly defined issues in the Reformation. And these
issues are still alive today!
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Confession of Faith

H ere I Stand!
A Ser ies of Lessons in the 37 Articles of The Confession of Faith,
A Reformed Creed usu aJly caJled T he Belgic Confession.
BY JOHN H. PI ERSMA

Lesson 5 -

Articles 5 and 6

ARTICLE V
W hence the Holy Scriptures Derive
Their Dignity and Authority
We receive all these books, and
these only, as holy and canonical, for
the regulation, foundation, and confirmat ion of our faith; believing without any doubt all things contained
in them, not so much because the
Church receives and approves them as
such, but more especially because the
Holy Spirit witnesses in our hearts that
they arc from God, and because they
carry the evidence thereof in themselves. For the very blind arc able to
perceive that the things fo retold in
them arc being fulfilled.

ARTICLE VI
T he Difference Between the Canonical
and Apocryphal Books
We d istinguish those sacred books
from the apocryphal , viz.: the third
nnd fourt h books of Esdras, the books
of Tobit, Judith, Wisdom, Jesus Sirach,
Baruch, the Appendix to the book of
Esther, the Song of the Three Chi!·
dren in the Furnace, the History of Su·
sannah, of Bell and the Dragon, the
Prayer of Manasseh, and the two books
of the Maccabees. All of which the
Church may read and take instruc·
lion from, so far as they agree with
the canonica l books; but they are far
from having such power and efficacy
that we · may from their testimony
confi rm any point of faith or of the
Christian religion; much less may they
be used to detract From the authority
of the other, that is, the sacred books.
Scripture References:
II Pcter J: 19 (The absolute reliability
of Scripture.)

John 16,13. 14; I John 2,20. 27 (The
believer has in his heart the testi·
mony of the Holy Spirit.)
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EpheSians 2:20 (The believer's founda·
tion is in the entire Word of God:
"prophets", i.e. Old Testament, and
"apostles", i. e. New Testament.)
John 7: 16, 17 (Jesus' doctrine is not
self·originated but given from God
himself.)
John 5:39 (The believer is called to
search the Scriptures.)
Isaiah 42:9 (In the Bible God often
reveals future events, indicating his
divine foreknowledge and the Bible's
tru thfulness.)
Qu estions:
I. What is meant by the "dignity" 0\
the Bible?
The "dignity" of the Bible means
that it is most valuable and won·
derful, nnd therefore exalted far
above all other books. The Psalm·
ist was not guilty of overstatement when he declared: "The
law of thy mouth is better unto
me than thousands of gold and
sil ver." (Psalm 119:72)
2. What position does the Bible enjoy
among the books of the world?
Unrivaled and unique is the position of the ijible among the
books of the world. Recognized
perennially as the "best seller",
it has been translated into more
languages than any other book,
and more copies have been sold
than of any other book. In every
respect the Bible is "the book of
books", whether it be from the
point of view of literary style or,
above all , from the point of view
of the loftiness and uniqueness of
its teachings.
3. What is the position of the Bible
among Protestant believers?
For Protestant believers the Bible
is of un9uestioned authority. We
believe 'without any doubt all
things contained" in the Scrip'
tures. The absolute authority for
us is always God's Word.
4 ~ Why do we believe the Bible in its
en tire ty to be God's infallible
Word?

Because of the work of the Holy
Spirit in our hearts. The H oly
Spirit witnesses that the Bible is
God's Word,. and by his work in
our hearts we who are blind by
nature to the things of God are
enabled to see the invisible realities of God's revelation. This ac·
tivity of the Holy Spirit "is required because of our depravity
as fallen crea tures. Without this
testimony of the Spirit no one
would see that the Bible is God's
authoritative Word.
5. What is the error of the Roman
Catholic Church with respect to the
Bible?
The R om a n Catholic Church
teaches that the Bible is to be received because it is received and
approved by the Church. This
means that the Church, not the
Bible, is the final authority for
the believer. The Romanist
church has, therefore, felt perfectly free to e l evate tradition
(the decisions of Councils, the
sayings of the Popes etc.) to vir·
tually equal value and authority
with the Bible. The BelgiC Confes sion repudiates this error in its
fifth .article when it declares that
our acceptance of the Bible as
God's Word is not based primarily upon the fact that the
"Church receives and approves"
it.

6. Does this mean that Th e Belgic
Confession considers the Church's
testimony of no value?
Assuredly not, as is evident from
the words "not so much ... " and
" but more especially . " used
here. The point is that the tes·
timony of the Church is not self·
originated but Spirit·derived. The
testimony of the Spirit is first in
imI'JQrtancc. The fP~timonv
of the
Church is derived from that tes·
timony of the Spirit. This testimony of the Church is of great
importance, for the result of the
work of the Spirit is .always that
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believers arc gathered into
churches whose great work is the
proclamation of the Gospel re·
vealed in the entire Word of God.
7. If the fu lfilment of Bible prophccy

is so obvious "that the very blind
arc a ble to perceive," wh y is the
Bible rejected by so many?
H ere again we must remember
that sinful man is not neutral to·
wards God but rebellious and hos·
tile. Therefore, although he can·
not but see the fulfi lment of
Bible prophecy, he refuses to ac·
knowledge that the Scriptures
are holy and canonical. As our
Savior said: " If any man willeth
to do his (Le. God's) will, he
shall know of the teaching,
whether it is of God, or whether
I spea k from myself." (John
7, 17)

8. But aren't there contradictions in
the Bible?

We believe that actually there is
no possibility of error nor of can·
lrad iction in the Bible. Please
bear in mind that our basis for
this belief is the Bible's own tes·
timony. What we think about the
Bible may never be the result of
our own experience and investiga·
tion, but must rather be the re·
suit of our listening to the Bible
itself. Secondly, we must grant the
existence of certain apparent con·
tradictions . In fairn ess all will
have to admit that most of them
evaporate under careful study of
the original or careful compar ison
of passage with passage. Also, not
one of the much · publicized con·
tradictions seriously threatens a
single article of our fait h. Un·
solved problems, of course, will
remain with us until that day in
wh ich we shall know fu lly even
as also we were fully known ( I

eo,.

13, 12) .

9. What are the "apocrypha l books"?
These books cover largely the
period between the Old and New
Testaments. They are mentioned
here because the Roman Catholic
Church has declared many of the
apocryphal books to be equal to
the Bible, and because even cer·
lain Protestant groups have con·
sidered them to be of some spirit·
ual value.
10. What must be our attitude toward
the apocryphal books?
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Insofar as they agree with the
sixty·six canonical books of our
Bible they may be used for in·
struction and edification. H ow·
ever, they are never to be con·
sidered as proof for the confi rmation of any point of Christian doc·
trine. Also, our prim ary loyalty
must always remain with the
Bi ble, so that we allow nothing to
lower our estimation of it.
Lesson 6 

Articl e 7

ARTICLE VII
The Sufficienc!l of the Holy SCriptures
To Be the Only Rule of Faith
W e believe that those Holy Scri p.
tures fu Uy contain the will of God,
and that whatsoever man ought to be·
lieve unto salvation is sufficiently
taught therein. For since the whole
manner of worship wh ich God rcquires of us is written in them at large,
it is unlawful for anyone, though an
apostle, to teach otherwise than we
are now taught in the Holy Scriptures:
nay, though it were an angel from
heaven, as the aposle Paul says. For
since it is forbidden to add unto or
take away anything from the W ord of
God, it does thereby eviden tly appear
that the doctrine thereof is most per·
fect and complete in all respects.
Neither may we consider any writ·
ings of men, however holy these men
may have been , of equal value with
those divine Scriptures, nor ought we to
consider custom, or the great multi·
tude, or ant iquity, or succession of
times and persons, or counci ls, decrees
or statutes, as of equal value with the
truth of God, since the truth is above
all; for all men are of themselves liars.
and more vain than vanity itself.
Therefore we reject with all our hearts
wha'~oevr
does not agree with this
in fa ll ible rule which the apostles have
taught us. saying. Prove the spirits.
whether they are of God. Likewise: If
anyone cometh unto you, and bring.
eth not this teaching, receive him not
in to your house.
Scripcure Referen ces:
II Timothy 3: 15·17 (The Bi ble is a
sufficicnt revelation unto salvation.)
Revelation 22:18, 19 (We are not to
add unto or subtract anything from
God', Wo,d.)
Isaiah 8:20 (Scripture is the standard
of faith and practise.)
Luke 16 :19· 21 (Not even "one from
the dead" could induce the sinner
to believc if the Bible is rejected.)

Galatians 1:8, 9 (Anything contrary
to the Bible is to be rejected, no
matter who brings it.)
Thessalonians 2: 13 (We must rc·
ceive Scripture as the W ord of God.)
John 4 : I (Believers are to examine
carefully all teaching according to
the standard of God's W ord.)
Questions:
I. What is meant by the "sufficiency
sf the H oly Scriptures?"

By the "sufficiency of the Holy
Scriptures" is meant that nothing
more than the Bible is necessary
for man as a source of knowlcdge
concerning the will of God. It is
a sad fact that millions of people
have been deluded into believing
that something other or some.
thing more than the Bible is
necessary to know God's will. In
th is article we confess that the
Bible alone is our infall ible rule
fo r faith and practise.

2. Why is the Bible ou r only rule of
fai th and practise?

Because it is the un ique, infallible
written word of God. There is no
other book, custom, opinion, tra·
dition, etc. which may be placed
alongside of the Scriptures as a
rule of faith and practise. Even
our confessional standards, in.
eluding the Belgic Confession, is
a legitimate standa rd of faith and
practise only because and only as
far as it is faithful to the teach·
ings of the Scriptures.
3. What is wrong with the expression:
"let your conscience be your guide?"

First of all , the conscience itself
cannot tell a person wh at to be·
lieve or what to do. The consci.
ence fun ctions against the back.
ground of what he believes to be
right. That is why certain heathen
peoples feel mora ll y justified in
doing certain terrible deeds. The
Bible must be recog n ize d as
our source of information con .
cerning the Christian faith and
life, then the consicence can
rightly serve us wi th correct re.
actions to our thoughts and deeds.
Secondly, the expression is used
freq uently to mean that a person
has the right to exercise ind i.
vidual , unrestrained judgment. W e
then mean to say that we expect
no interference with our decisions
or thinking, for, after all, we are

Torch and Trllmpet, Jun e.Jul)"

1951

"""'""':< .oy ~
t. Can !VII

DAme

any religious groups

lhat pI*=:e some other book alongside me Bible as a rule of faith and
prac(ise?
Some of the more prom inent instances of th is error are these: the
Christian Science group (Mary
Baker Eddy, Science and Health
with a Key to the Scriptures), the
Mohammedans (The Koran) , the
Mormons (T he Book of Mormon),
and the Jews (Talm ud) .
5. W hat is the inevitable result when

some other standard alongside the
Bible is recogn ized?
Incvitably the Bible takes second
place, and becomes subject to the
other standard. Among the Roman Catholics, for cxample, the
Bible is interpreted in the light of
tradition, rather than tradition
interpreted in the ligh t of the
Bible. So also the Chri s tian
Science movement actually uses
Mrs. Eddy's book as their prime
standa rd. Our fathers saw this
tendency in operat ion among the
Romanists of their day, and therefore condemned it vigorously in
this article.
6. Th is seventh ftrticle refers to our
manner of worship." What is the
relationship of our worship to the
Bible?
In th is article the Bible is said to
be the source book and the standard for our worship. The historical
reference here is, no doubt, to the
Roman Catholics. In the Romanist system all religiOUS exercise is
carefully prescribed by the Church
according to its unquestioned authority. We all know that th is is
done by the Roman Catholic
church in a dictatorial fashion, so
that the individual believer has
no voice whatsoever with respect
to the rightfulness and the propriety of these practises. O ver
against all religious dictatorship
aside from the Bible this article
takes its stand. h affirms that all
our reli~ou
s
activities must be
patterned a fter the revelation
regulating such matters as found
in the Bible.
7. Does this mean that no institution
or individual may tell us how we
must worship God?
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insu....... fr. oar manOtt of worship. This principle
must be reaHirmed. toda}', (or in
many pans of the world political
dictators are insisting that the
church worship according to their
direct ion. Let us not forget that
" it can happen here!"

8. Why must we consider anything
less or anything else th an the Bible
AS always in ferior to the Bible?
T he Confession is at this point
very rea listic. It simply declares in
biblical language that " all men
are of themselves liars, and morc
vai n than vani ty itself." We must
never lose sight of this fact. Men ,
apart from God's gracious illumination, are of themselves liars,
and can never be trusted to speak
the truth about God. This beinp:
the case, no man nor group of
men, no h uman custom or trad ition. in fact, nothing is to be re~arde
as superior or equal to
the Bible.
9. W hat is the task of the believer
with respect to all doctrines with
wh ich he comes into contact?
The believer must always use the
standard of God's Word to test
everything. No matter how attractive a thing may seem he is
never to accept it without assurance that it agrees with the Scriptures. The requirement holds for
everyone and everythi ng. The
Confession goes so fa r as to include th at which might seem to
come from the angels. Nothin.e:
may be accepted on " fa ce value."
We must not only believe that the
Bihle is the on ly standard fo r
fai th and practise, hut we must
also use it.
10. Isn't this impossible for the average church member to do?
Th is is difficult, but not im possible. W e must not forget that the
Spiri t of Christ in the New Testament is at work in the heart of
every believer to illumine and to
~ uid
e in to all truth. Rather than
despair because of the enormity
of this task we ought first of all
to place our trust in God and in
H is Soirit. Without His assistance
it would he impossible. With the
Spirit's help and guidance w~
can

be sarr tha.l oar sinceI"r mons to
know me ,,;11 of God through
knowledge of the Scriptures will
be successful.
I I. If the Bible can be known and
applied by all believers, why is
there so much difference of opinion
as to its teaching?

Although the fact of disagreemen t
cannot he denied, we must not
lose sight of the equivalen t fa cl
that there is a large agreement
ex isti ng among believers on such
basic doctri nes as the Trinity, the
Incarnation of Christ, the Deily
of Christ, etc. The existing disagreement is due to our sin and
the imperfection which characterizes us in th is present world. This
disagreement is always a source of
displeasure for the earnest Ch ristian. Conseq uently he applies
himself with all vigor to the
prayerful study of the Scriptures
that he may give a clear testi mony to the truth .
12. If the Bible can he known and ap ~
plied by all believers why do we
need preachers and professors of
theology to explain it to us?
This kind of question will reappear when we get to the doctrine
of the Church. Suffice it to say
now that the work of the minister
and the professor of theology is
official in character. They speak
the Word as commanded by
Christ, the Head of the Church.
However, in this connection we
must rememher at least two
things: first the Scri ptures as we
have them represent a long history, not only, but also a wide
variety of content. By special
preparation these ordained men
are qualified to expound the Scriotures, bringing up out of the
mine of its truth rich treasureS
of faith. Second. tha t even this
work is always subject to the Bible
as the onlv standa rd of fa ith and
practise. The pew is never at the
mercy of the pul pi t, but must always examine the I? r eachin~
and
the teaching to make Sllre th at it
is in agreement with the Scriptures.
13. What part of the edifice of revealed truth is artif'Jes I through
7 of our BelgiC Confession.
The basis or the foundation upon which all else is built.
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HDecentralize"
(Continued from page 16)
VI. MINNESOTAWisconsin, Minnesota, Dak otas
and central Canada
Classis
Churches Members
... 12
3,484
Dakota
Minnesota, North
... 15
4,348
. . 12
3,670
Minnesota, South .
... 13
4,322
W isconsin

•

•

•
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15,824

VII. PACIFlCArizona, Cali fo rn ia and Pacific
Northwest
Classis
Churches Members
4,465
Alberta-Montana .... .. . 16
6
2,044
Californ ia, North
California, South
14
4,567
Washington
..... . .. 18
6,281
54
17,357
Several important matters ought to
be noted in the above table. First of ail ,
the particular synods are all arranged
accord ing to regions. These sections
of the two countries in which our
churches are found have many prob lems in common and can arrange a
workable program of joint action. They
are also of approx imately the same size.
Furthermore, th e classes are much
smaller both as to number of churches
and membership. Whereas at present
the difference in number of congregations ranges all the way from 11 to 34,
in the a bove plan the difference ranges
from 6 to 18, with the possibility of
expecting growth in the sma ller classes and of dividing the larger classes
when again they number over 20
ch urches. The range in total membershi p is also markedly reduced. T oday
the difference between the largest and
smallest classical organizat ions runs
well over 11 ,000 members; in the above
pattern this is reduced to less than
7,000. This is of Significance, since it
allows for more proportionate representation at the broader assemblies and
on boards.
If such an arrangement is adopted,
certain tasks ought to be assigned to
the particular synods. Our mission
program, which has been greatly enlarged in recent years, can be convenien tly di vided among these synods,
with the result that instead of having,
for example, but one mission board
which by force of circumstances must
assign the major share of its task to an
executive committee residing largely in
Mich igan, we will be able to have
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seven mission boards. Indeed, the gen~
eral synod will sti ll have to adop t cer tain bas ic poliCies to be followed by all
alike. Likewise, there will have to be
a combined meeting of representatives
from all the boards once a year or
once in two years. However, it will
concern itself with the broader aspects
of principle and policy rather than
with the details wh ich today consume
so much time and attention. These latter can very well be left to the discretion of the severa l boards. One of the
felicitous results will be tha t the loca l
consistories and classes will be in much
closer touch with the actua l work. Al so
today the question of junior colleges
and their relation to the churches is
receiving widespread attention. This
matter could be well cared fo r by the
particular synods.
As a resu lt there would be great
gains for our general synod. Instead of
mceting every year, it could easily perform its work eff iciently by returning
to the practice of meeting biennially.
Considerable expense would be saved.
Likewise, the churches and classes in
close proximity to each other would
enjoy far grea ter fellowship and could
serve each other admirably wi th advice
and help. By elim inating most of the
detail work, this pl an enables our general synods to devote their attention
largely to matters of doctrine and
church poli ty which arc of primary
importance and in recen t years have
not received the attention from some
of our s'y nods wh ich they rightly deserve.
Of course, a pattern such as proposed
here will appea l very little to the ch ampions of centraliza tion. Perhaps some
of them will see insurmountable practical difficulties. A cry of alarm may
be uttered by them tha t such a proposal requires an almost complete reorganization of the elaborate ecclesiastical machinery wh ich we have developed in the past two decades.

large measure safeguard the fu ture
generations of our church membership
from the bitter experience of many
loyal, orthodox Christians in most of
the denominations around us.
Let the Christian Reformed Church
today take heed to the path which she
has been following quite unconsciously
in recen t years. Let her consider carefully and prayerfully the history of
many of the denominations around her.
And as she does this, we arc convinced
tha t she will with an overwhelming
majority set her face as flint against
further centralization and give back to
the consistories and cl asses the work
which is rightfully theirs by the appointment of Christ and the Church
Order!

UWhen God Speaks"
(O.mtinaed from page 12)
and this covenan t under the roof-tree
and claim of which I have lived, 10
these years, I now accept as my own".
It is all very well to presume regeneration in the case of covenant infants if
we wish. But when those infan ts grow
to years of mature decision and do not
bring forth the fru its of a genu ine,
heartFelt repentance and faith, it is
time to realize that we presumed too
much when we presumed they were
born again!
Where is the zeal of the fathers that
braved dangers, faced p er secution,
burned with a heaven- born fire? They
had nothing more than we have, and
not nearly as much ! They wrote our
formulas of unity and forged them as
sharp two-edged swords in the white
heat of persecution. W e print them
complacently among our creedal rormularies, or we sign a statement of
agreement with them when we serve as
officers in the church , and most of us
never read them, to say nothing of
catching fire for the Lord at the ir blessed spark!

However, we arc deeply convinced .. Our homes are drifting along lackathat some such pattern is a "must" for daisically into the dark waters of
the Christian Reformed Church at this worldliness. Our ch urches are l os i n~
time. It will mean a forward step in the loyalty of their members. Church
the direction of d eveloping an organi- people know more about the latest
zation which is far more in harmony televis ion show, wrestling match , radio
with the genius of Reformed church drama, and com ic strip than they do
polity than that which operates today. abou t the Catechism or the Scripture,
Here the burden is more consistently and all because we have not really fa lplaced on the consistories and the cl as- len before the cross, sobbing out our
ses where it properly belongs. The out- peniten t hearts, pledging ourselves wi th
lying districts of our denomination will body and soul, for time nnd eternity,
be able to perform many valuable serv- not to serve ourselves or our own inices which now arc the privilege of terests, but him and him alone. who is
only a few. And by grea tly reducing lovelier than the lilies, the fairest of ten
the power of the boards, we will in thousandl
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