Sundays and the
Professional Athletes
oday there is an unusual
emphasis on sports. We
see an undue idolatry
when it comes to sports. Among the
great idols are the stars and super~
stars of sports. That idolatry is not
at all limited to the unbelieving
world. Christians are, to quite an
extent, captivated by this same
idolatry. Perhaps one could say with
some measure of certainty that
nearly all Christians in one form or
another, idolize their heroes in the
sports arena.

SPORTS MADNESS
The question
is: Is this wrong
and evil? Is it
really sinful to
admire, and in
a way, idolize
these outstan~
ding stars in
sports? One
might be hard
pressed to bring a conclusive argu~
ment against it. The real question
here is whether we are being drawn
along with a spirit of sport madness
that tends to captivate our thinking
and desires in such a way that it
controls our whole life. We must
not push this aside too lightly. From
experience I know how easy this can
be.
There is another closely related
question and that is, is it wrong for
a Christian to enter the field of pro~
fessional sports? Some of our
young people face this question.
Among them are athletes who fully
qualify for entrance into the field of
professional sports. Is this a forbid~

den field for them? Can Christians gued that all sports have a measure
consider professional sports a call~ of danger in them and that most are
ing of God in which they can serve much rougher and more dangerous
and honor God as they are called to than boxing. To the credit of Willy
De Wit it must be said that he
do?
How do we answer this question? wisely stepped out of the field of
Can we find any good
boxing before, as one
sports
announcer said
convincing Biblical giv~
"If Christ is,
it, "he got his brains
ens on this matter? Was
as He declares, knocked out!"
the apostle Paul. for ex~
ample, a lover of, and
Lotdof the
watcher of professional
Sabhath, THE LORD'S
sports? One could al
what kind of DAY
most come to that con~
But there is another
clusion when he says, "I
Lord is He He question that is as im~
do not fight like a man
came to destroy portant, if not more
beating the air" (I Cor.
that day?" important, than the
9:26). Then he also says
one concerning bodily
"they... run in a race ... ,but
harm. That question
only one receives the prize" (vs.24).
concems the Sunday. Nearly all pro~
From such statements some con~ fessional sports are held on Sun~
sider it justified to hold that Paul
days. Therefore, aside from the mat~
attended the Olympics of his day
ter of bodily harm, or the danger of
and therefore we too may enjoy
becoming an idol in the world of
watching professional sports. There~
professional sports, or abetting the
fore Christians may also enter that madness of today's idolatry of stars
field for if it is not wrong to enjoy
and superstars, there is the ques~
watching professional sports, is it
tion of the Sunday, that is, the
wrong to enter that field? These
Lord's Day. Does it really matter if
kinds of questions we as God's chil~ a Christian
10::"""--.1---,
dren are called to answer.
plays on Sun~

if

BODILY HARM
We faced such a question with
Willy De Wit when he decided to en~
ter the field of boxing. This is a
sport that we considered prohibitive
to Christians. Scripture is not silent
on this matter. Our bodies are the
property of our Savior and temples
of the Holy Spirit. We are called to
care for them and not to abuse or
misuse them (1 Cor. 6:18). Willy ar~
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day? Is that a
sin serious
enough to for~
bid the Chris~
tian from en~
tering the field
of professional
sports? An~
other related question is whether it
is wrong to watch professional sports
on Sunday?

We must look carefully at this
question. There are those who con
tend that the Old Testament Sab
bath no longer
holds for to
•
day. We have
heard sermons
with
the
theme, "Every
day is Sun
day!" The argu
ment
runs
something like
this: When Christ came, He abol
ished the ceremonies and laws of
the Old Testament, and this in
cluded the Sabbath Day. As proof
for this we are referred to such texts
as Rom. 14:5, Gal. 4:9,10, Col.
2: 16, 17, and especially the latter
which speaks of "sabbaths" as ap
parently having been put aside by
our Lord through His sacrifice on
the cross. Because of this, so we are
assured, the whole life of the New
Testament believers has changed
and now every day is a day of wor
ship; every day we enter into the
eternal rest, and the Sunday is no
longer a special day. It is good how
ever to keep and use it for worship
services. Conclusion? It is not really
wrong to work on Sundays or to en
joy watching or participating in pro
fessional sports on Sunday.
Was the Sabbath Day abrogated
by Jesus so that our
Sundays have nothing
in common with the
Old Testament Sab
bath Day?

day God made the Sabbath Day. He
blessed that day and made it holy.
Of this Jesus says, "The Sabbath was
made for man, not man for the Sab
bath" (Mark 2:27). We must take
note of this. The Sabbath was made
by God. It is therefore a creation ordi
nance. The Sabbath was made for
man, or mankind. Would someone
venture to say that the Sabbath was
made only for Israel of old and not
for man today?
Now let us ask another question:
Why did God make
that day for man before
the fall, living in the
paradise of God? In his
commentary on Gen
esis, John Calvin gives
the following beautiful
explanation: "First,
therefore, God rested:
then he blessed this
rest, that in all ages it
might be held sacred among men:
or he dedicated every seventh day
to rest, that his own example might
be a perpetual rule ... Lastly, that it is
a sacred rest which withdraws men
from the impediments of the world,
that it may dedicate them entirely
to God" (Genesis 2:3). God made
that day so that man might use it
as a day of special preparation for,
and a foretaste of, the eternal rest
to which and for which he had been
created. Far from abro
gating this creation or
dinance, Christ estab
lished it. If Christ is, as
He declares, Lord of
the Sabbath, what
ACreation Order
kind of Lord is He if
Let us first consider
He came to destroy
the question of the
that day? Rather He
Sabbath Day. It was a
came to make men
day specially made by
partakers of the eternal rest and
God. In Genesis 2:2 we read, "And provide them with all they needed
on the seventh day God ended his to prepare for entering that rest. For
work which he had made.... " (KJV). that reason Hebrews 10:25 is so im
Some of the newer translations portant when it says, "Let us not
miss this important point. The NIV, give up meeting together, as some
for example, puts it this way: "By the are in the habit of doing, but let us
seventh day God had finished the encourage one another - and all the
work he had been doing.... " Most more as you see the Day approach
commentators miss this also. They ing." In other words, since every
miss the fact that on the seventh

Sunday is a God-hallowed day of
rest, to be used by man to prepare
for the eternal rest remaining (He
brews 4:9), and since this day points
to that rest. it is a very grievous sin
to neglect using it as God intends
us to use it. especially in view of the
coming ludgment Day.
We must also note how seriously
Scripture tak.es this neglect of
church attendance_ In Hebrews
10:26 it gives us th:s '",-arning: "If we
deliberately keep on sinning after
we ha",-e received the
knowledge of the
truth no sacrifice for
sins is left b~t only a
fearful expecation of
judgment and of rag
ing fire tha: "",ill con
sume the eneP.1ies of
God.·- In pOinting to
the importance of
church attendance be
cause it, in a very special way. pre
pares one to enter Gods eternal
rest, and because a neglect of it
shows our neglect "of so great a sal
vation" (Hebrews 2:2) it is the more
urgent to stir up one another to love
and good works (Hebrews 10:24).
From the above it should be dear
that for believers Sunday sports is
a forbidden terrain, either as to
watching or playing.

Lord's Day - A Re-Creation
Celebration of Chrisfs
Resurrection
One question must still be ad
dressed, and that is, whether Sun
day replaced the Old Testament
Sabbath. We should note that the
early churches did not question the
change from the Old Testament
Sabbath to the New Testament Sun
day, the first day of the week. It was
called the "Lord's Day" because on
that day Christ rose from the grave.
Christ Himself confirmed this when
He met with His disciples on the
first day of the week (see John
20: 19). The disciples were gathered
for worship. In this service Christ
came with His greeting of peace to
them. In Acts 20: 7 we read of a wor
ship service on the first day of the
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week. Here we read, "On the first
day of the week we came together
to break bread. Paul spoke to the
people ... " (KJV has it, "Paul
preached to them"). In 1 Corin~
thians 16: 2 we read, "On the first
day of every week, each of you
should set aside a sum of money...."
These were offerings to be given in
the worship services. From Revela~
tion 1: lOwe learn that
the first day of the
week was called "the
Lord's Day." This we
can understand since
Christ's resurrection
made His people pos~
sessors of the salva~
tion He had earned for
them. Through it His
people become par~
takers of the eternal rest. For that
reason every Lord's Day points us to
that glorious fact and calls us to use
it for the entering of that rest. How
important the warning of Hebrews

4: 11 where we read, "Let us there~
fore, make every effort to enter that
rest, so that no one will fall by fol~
lowing their example of disobedi~
ence."

WARNING
It should be clear to all of us how
serious a matter a correct obser~
vance of Sunday is for the life of
God's people. We
should encourage
young and old to use
it as the Scripture
commands, and to
warn everyone of the
tragic consequences
of neglecting to use,
or of desecrating the
Lord's Day God has
made (see again He~
brews 10:24~30). We must be con~
cerned to make very clear to our
children the glorious eternal destiny
of God's people, the important
place Sundays should take in our

lives as God's people, and seek to
instill a deep desire in all to set the
whole program of our activities in
the light of the rest remaining. This
is vital in view of the very seductive
powers in the world of today. How
the world today needs our witness
against the desecration of the
Lord's Day along with a clear call to
seek the rest remaining (see Heb.
4:9)1 If all Christian athletes would
rise up in protest against the des~
ecration of the Lord's Day for pro~
fessional sports, what a mighty and
important voice that would be for
the whole world of sports to hear
and see. In this respect we should
strive to make all of our athletes,
genuine athletes for the Lord.
Rev. Tuininga is a retired pastor in the

United Reformed Church of Edmonton,
Alberta, Canada.

Calvinism:
The Theology of the Reformer

@:

ne of the questions I am
most frequently asked re~
. lates to theological identity.
We Christians have our identity in
a culture that is increasingly unsym~
pathetic. As evangelicals, we reject
both the radical separatism and the
anti~intel1ectualism of an earlier
time. Further, as Protestants we
have an identity which is different,
though this has been virtually lost.
Add to all of this the continual blur~
ring that has taken place with the
rise of charismatic mysticism and
religious gnosticism, and the result
is confusion. In this mixture a new
generation of young Christians is
rediscovering their roots in a con~
fessional identity that is profoundly
indebted to the theology of the Re~
formers in general, and to the
thought of John Calvin in particular.

JOHN H. ARMSTRONG

THE
SIXTEENTH-CENTURY
REFORMATION
After a long spiritual struggle Mar~
tin Luther came to profound under~
standing of the Gospel of Christ. He
was driven, for years, to answer one
question, "How can I be made right
with God?" He looked to the church,
but found it gave him answers that
brought no peace to his troubled
soul. The more he studied Scripture
the more he understood the phrase
"the righteousness of God." Here
was his only hope (d. Rom. 3: 2lff).
At first he was frightened by this
term. It seemed to demand the very
thing he did not have and could not
obtain. But when he understood
that God freely gave, or imputed,

His own righteousness to the be~
lieving sinner solely on the basis of
faith in Christ, he found hope. In the
process of this personal discovery
of the Gospel a massive recovery
period was launched - the Protes~
tant Reformation.

ENTER JOHN CALVIN
John Calvin was born about 25
years after Martin Luther. He was
clearly influenced by the reforma~
tion movement underway when he
became an adult. As a child of the
Roman Catholic Church he came to
appreciate the writings of Luther.
He too came to faith.
In Calvin's time the religious and
social life of the society was in
shambles. Because the errors and
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corruptions of the old Catholicism BUT DOES CALVINISM
had come under severe scrutiny, the
fabric of the well-ordered Middle MATIER?
Ages was tearing apart. The confu
At its best Calvinism is the theol
sion which resulted brought anar ogy of grace. It is Augustinian,
chy to some areas. Leaders were of Pauline and Biblical. It answers the
ten threatened by violence and ex question posed above without
cess. The results led to
equivocation: "God is
an appeal by the Roman
King! He is sovereign!"
Ii •• .the church
Church to civil magis
But, you say, "Don't
found in John other
trates, many of whom
Christians who are
Calvina truly not Calvinists affirm this
did understand the reli
gious implications of the
Biblical same truth?" Yes and no.
Reformation, to stop the
In the matter of sub
theologian." mitting
advance of the Protes
to God as king
tant faith in their cities
and sovereign many
and states.
non-Calvinists humbly bow in prac
Into this very unstable political tical ways. They do this in spite of
situation a young John Calvin came. inconsistencies of both mind and
He wrote his famous Institutes of the heart. They do this because it is the
Christian Religion in order to explain work of the Spirit to humble men
to the King of France what the on and women.
going reform movement was all
At the same time, though many
about. This classic book went submit at one level they will rebel
through several editions over the at another. The implications of this
years of Calvin's lifetime and be subtle rebellion can be immense. It
came a guide for much of the theo has a direct effect upon how Chris
logical development of the Protes tians worship, how they witness and
tant Reformation in those parts of how they pray. It has a direct effect
Europe which did not embrace all upon how ministers preach. And it
the Lutheran distinctives. As great must, as is the nature of the case,
as Luther'S earlier contribution had profoundly effect how we under
been, the church found in John stand God's ways when we pass
Calvin a truly Biblical theologian. through darker providences that
This is one reason why Calvinists surely come.
who reflect carefully upon these his
Calvinism shatters a host of con
torical factors, will recoil at the sug temporary theological shibboleths.
gestion that they follow Calvin It offends the prejudices of enlight
when they use the term Calvinism, ened modern man and it humbles
or the Reformed faith, to describe those who properly embrace it. It
what they confess. Quite the oppo protects grace from legalism on the
site is really the case. Calvinism, in one hand and lawlessness on the
its best sense, is not a system of other. It is a profoundly needed cor
human opinion so much as a way of rective in our current state of things.
confessing the truths revealed in Only a strongly God-centered mes
the sacred Scripture. Calvinists be sage can bring the recovery needed
lieve that Calvinism is, in short, the in our man-centered age.
answer of the Word of God to one
of the most basic questions we can
ask, "Who rules the universe, God or WHAT REALLY IS
man?" Calvinism is a theology of CALVINISM?
God, a theology which places God
Many have identified the theology
at the center of creation and provi
of Calvinism with the arguments
dence.
which surround the so-called five
points: total depravity, uncondi
tional election, limited atonement
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Ibetter :.ir:':~:-s!:;.;:d as -definite
atonement" I. im:s:st:iJie p:a:E and
perseverance of the samts.. This de
scription is unsatisfactory for a
number of reasons.
First, while it is true that Cahin
ism can be properly known for em
bracing these distinctives. this is
not a full-orbed description of what
is at stake in answering the ques
tion, "Who rules the universe?"
These points are a series of distinc
tive truths which arose in opposi
tion to a mediating party which
came into prominence in the post
Reformation era. Scholars debate
whether or not Calvin actually em
braced these distinctives (I am per
suaded that he would have done
so). The fact is that Calvinism is first
and foremost a God-centered way of
living under His rule. This is its true
distinctive.
Second, to reduce Calvinism to five
corrective statements is to miss the
glory of what even the points are ul
timately about. The purpose of the
debate was to preserve the glory of
God's glorious salvation in a way
that "no flesh can glory in His pres
ence." In heaven this truth will be
experienced and known by all. As
much as possible we should desire
that this be true on earth. The Cal
vinist is concerned, ultimately, that
God be God.
Third, this description of Calvinism
is woefully inadequate because it
limits the all-embracing nature of
historic, Biblical faith to a few
propositions. Calvinism, in its true
Reformation sense, is far broader
than this. It is historic, confessional,
sound. evangelical religion. We
must not restrict the faith in a man
ner that does any injustice to other
essential truths by emphasizing
some truths at the expense of oth
ers.
How then are we to think about
Calvinism? In answer to this I want
to share with you an ot;tline of the
answers provided by Dr. John R. de
Witt in his excellent little booklet,
What Is the Reformed Faith? (Banner of
Truth. 19811.
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Dr. de Witt gives the following
points in answer to this question:
1. Says de Witt, "Utterly basic to the
Reformed faith" (i.e., historic
Calvinism) is "its doctrine of
Scripture." By this I mean that
Scripture alone and entire is our
sole authority for Christian faith
and practice. The Reformation
was about the Bible if it was
about anything at all. Where was
authority to be found? How does
God speak to us?
2. The Reformed faith is "also char
acterized by the insistence that
God is to be known and wor
shiped as the sovereign God."
This is clearly a central distinc
tive of the Calvinistic under
standing of the teaching of
Scripture, especially when these
truths are seen as over against
other traditions which do not
adequately grasp this message.
Nothing can hinder God from
accomplishing His purpose in
the world. There is mystery here,
but we bow in adoration, con
fessing that God will be God.
3. The faith of historic Calvinism in
sists upon "the invincibility of
the grace of God." This is why
you will hear Calvinists speaking
of "the doctrines of grace," a
much better way of expressing
this emphasis than the more
emotionally laden
"the five
"Calvinism is a term,
points of Calvin
theology of God, ism." Yet even this
a theology which terminology has
danger in it.
places God at great
For some it is
the center of enough to preach,
creation and stress and empha
these particu
providence." size
lar doctrines. It be
comes a hobby horse that de
stroys initiative and responsibil
ity regarding whole portions of
Biblical truth.
It is just here that the doctrine
of definite atonement is at
tacked. This truth, considered
the weakest part of Calvinism by

who are the heirs of Calvin un
some, is frequently misrepre
derstand that there is a Law
sented. But why do Calvinists
Gospel
distinction to be prop
speak of Christ's atonement in
erly
made
in the Scripture. This
terms of its being efficacious and
is
important
in our age when we
definite for the elect? The answer
treat
the
Gospel as some
often
ultimately comes down to this 
thing
we
"do"
and the law as
Christ died in order to save His
something
we
can "satisfy"
people, not merely to make all
through
our
own
doing.
Further,
men savable. "You shall call His
Calvinists
do
not
believe
we are
name Jesus, for He shall save His
called
to
a
life
without
Law,
thus
people from their sins" (Matt.
free to do as we please. The
1:21). Christ did not die to make
Spirit does not lead without the
it possible for people to be
written Word. The Law is written
saved. He died to save! This is
upon the human heart but that
why the Calvinist insists upon
Law is found in the sacred Word
an atoning work that is definite
in relationship to Christ.
and saving. This does not mean
6.
The
Calvinist generally will have
the Calvinist insists that God
a carefully thought out view of
does not love all per
the relationship of the
ishing sinners or that
"Only a strongly kingdom of God to the
the Gospel is not for
God..centered present world order.
all mankind.
The typical modern pro
message can ponent of social and
4. The Reformed faith also
"accentuates the Bibli
hring the political involvement is
cal doctrine of the
quite naive about
recovery needed often
Christian life." By this
society and culture.
ino«r There are clear differ
I mean the Reformed
faith has a Biblically
man..centered ences among Calvinists
sound understanding
in these areas but one
of sanctification. The
age." thing is consistently
Calvinist does not ac
true - Calvinists are
cept the numerous theories of
willing to talk about this world
the "deeper life," or the" victo
and the involvement of believers
rious life," or "entire sanctifica
in both life and culture. They are
tion." (This is why Calvinists
not hostile to the world as we
properly reject the "carnal Chris
know it. Society does matter.
tian" teaching of much present
Culture is important. Art, music
day evangelical-ism.) The grow
and literature are all part of
ing Christian will always be in a
God's gift to us.
battle, and nothing will take him 7. Calvinism, or the Reformed faith,
out of this battle until God calls
adds Dr. de Witt, "is marked by
him home. As de Witt adds, the
a distinctive view of preaching.
Christian lives "a multifaceted,
" We have a very high view of the
full- orbed Christian life," one
minister of the Word and the of
which is in the world while at
fice he holds. We are committed
the same time oriented to a
to a view of preaching that is
world to come. There is stress
quite different than that gener
upon bringing the faith to bear
ally held by evangelicals today
upon every relationship in this
(d. Update, Vol. 4, No.1, 1995).
world, both socially and intellec
There are other features of Calvin
tually.
ism upon which various traditions
5. The relationship between "Law of the Reformation differ, such as
and Gospel" is another impor the nature and subjects of baptism,
tant contribution of the Re the relationship of the old and new
formed system. There is room covenants, the present responsibil
for difference here, but in the ity of Christians to the Lord's Day
broader scope of things those and others. In every case the better
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and wiser Calvinism has allowed for
these differences while insisting at
the same time that confessional
Christianity is essential. In our time
there is a great danger that men will
divide over these matters without
understanding huge areas of agree~
ment they possess. "Let each be
persuaded in his own mind" regard~
ing these differing things but let all
labor for the reforming of the visible
Christian community.

BUT HOW
SHALL WE BE
REFORMED?

What is the proper response to
other expressions of Christian faith?
Richard Gaffin, professor at
Westminster Seminary, answered
this quite well by writing:
The proper attitude lies some~
where between the extremes of
indifferentism and intolerance.
What Reformed believers have
in common with "everyone who
calls on the name of the Lord"
(Rom. 10: 13) is more basic than
the differences, be~
"Christ died in cause above all they
all share in Christ, and
order to save His Christ is not divided (1
people, not Cor. 1: 13).

Reformed ~~ to grow. so
that in our da-,- the Reformed
church is ai..-a)"5 refOf!ning- is
something more than an empty
slogan" (Issues for CkrisDu I1iJd
ers, a Westminster Seminary fac
ulty publication).


CONCLUSION
It is not my pressing personal bur~
den to make all believers into Calvin~
ists, at least not in the way this is of~
ten considered. It is my goal to teach
the "whole counsel" of God's Word
and to pray that God will use truth to
conform both me and my hearers to
the grace revealed in Jesus Christ. I
believe that the kind of Calvinism I
have written of helps me reach this
goal. I embrace Calvinism not be~
cause it is a logical and consistent
system, which it is, but because I see
these truths contained in the theol~
ogy of the Scripture. My goal is to
present those I teach and influence
as mature in Christ. To that end, and
to that end only. I use my Calvinism
as a means to an end - the glory of
Christ in the church.
May God deliver me from sectari~
anism while at the same time give
me passion for His truth that trans~
forms me, and other believers, from
one degree of glory to another.
,olin H. Armstrong is director of Ref~
ormation & Revival Ministries, Inc.
Reprinted from Reformation & Revival
Update, May-June. 1995.

merely to make Rather than down play
How are those who
suppress Reformed
all men or
embrace Calvinism to re~
distinctives, the Cal~
spond to other Chris~
savahle." vinist will seek to
tians?
share them with those
On the one hand there is the dan~
in other traditions, as distinc~
ger of indifferentism. In our present
tives which ultimately belong to
relativistic milieu we are led to be~
these other traditions and to
.lieve that one kind of faith is as
which they tend in their deep~
equally valid as another. This ap~
est intentions.
proach minimizes differences be~
At the same time Calvinists will
tween traditions and fails to see
truth as an organic whole. It sees
not allow their confidence to
truth as the sum of several parts, a
lead them to suppose that they
kind of arithmetic equation in which
have cornered all truths or to
obscure that they, too, only "see
you can subtract one or two points
and still have the whole.
in a mirror dimly" (I Cor. 13: 12).
At the opposite end of the spec~
They will not at all be surprised,
trum is the danger many Reformed
but grateful and delighted, to
learn from and be edified by
believers fall into - intolerance and
condescension. This approach
those in other traditions. At
holds that since the purest and
stake here is the capacity of the
most Biblical expression of truth re~
ally is Calvinism, all other Christian
traditions are essentially deficient.
of Gordon, Australia
The difference, I have often heard
The Council of Covenant College invites
Reformed believers argue, is one of
applications for the position of:
kind, not simply degree. This leads
some to conclude that only Calvin~
PRINCIPAL
istic believers are faithful to God
and His Word. The fatal flaw in this
Covenant College, founded in 1991, is a growing Protestant school with 200 stu
approach is intolerance. This is a
dents from Kindergarten to Year 10, situated in the southern Canberra suburb of
violation of the nature of Christ's
Gordon, Australia.
body and Christian love at the most
The College desires to implement a Biblically-integrated curriculum with a com
fundamental level.
mitment to excellence and training in a thoroughly Christian world and life view.
The surface appeal of such an ap~
Applicants should be committed Christians of the conservative evangelical and
proach is apparent, but it lands the
Reformed persuasion, who are able to subscribe to the Westminster Confession
practitioner in a sectarianism that
ofFaith.
violates the New Testament and of~
Mr. Russell den Dulk. Co\,enant College
ten leads to cultic thinking of the
Further details and application forms
PO
Box 1067 TCGGERA_'O~G
most subtle and dangerous sort
may be obtained from the Chairman
(e.g., "We are sovereign grace Chris~
ACT
2901 ACSTRALL-\
of the Selection Committee:
tians," meaning, "We are more ma~
Telephone: - 61 26294 2.t55
ture Christians.").
Email: cctadmin@cvberone.com.au

Covenant College
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In The Culture Wars It's
God vs. Guns
CALTHOM,AS
------- est there be any lingering
doubt about the central is
sue in the 2000 presidential
race,
a preview of coming at
tractions was seen recently in Wash
ington.
The political stars aligned to bring
us gun control from the left and the
Ten Commandments from the right
as each party proposed a solution
to cultural decline. Most Democrats
wanted more gun restrictions. They
failed to get what President Clinton
requested because a rebellious
group of Democrats - led by Rep.
John Dingell of Michigan - revolted.
Republicans want restrictions lifted
against the Ten Commandments so
local school districts can decide
whether to hang them in class
rooms. That measure passed the
House but will probably be re
moved in a House-Senate confer
ence. If only National Rifle Associa
tion president and former Moses
impersonator Charlton Heston had
been here. It would have made
great theater to see him defending
the Commandments and guns.
House Majority Whip Tom Delay
addressed Bible-waving preachers
on the Capitol lawn, blaming the
Columbine High School shootings
on "liberal relativism that has hol
lowed out the souls of too many in
our society." Later on the House
floor, DeLay linked Columbine to
the abortion culture and instruction
about evolution.
House Judiciary Committee Chair
man Henry Hyde tried, but failed, to
win approval for his proposal to bar
minors from seeing violent or ob
scene books, movies and video
games.
Vice President Al Gore, trying to
emulate his issues-stealing presi

dent, says his presidential cam
Conservatives are playing a dan
paign will be about "values." Texas gerous game trying to fix "culture"
Gov. George W. Bush says "values" from the top. They rightly criticize
will also be the focus of his presi liberals for believing that govern
dential campaign.
ment can cure virtually any societal
What is going on? The focus ill. But are they any better when
groups are telling politicians that they attack the size and reach of big
it's no longer the Age of Aquarius. government only to call on govern
It's the age of the serious. People ment to reverse the immorality they
are discovering that something is see sweeping America? Government
missing. The question is are the will reflect religious values when
politicians capable of giving the more individuals reflect religious
people what they need? Of course values. But government can't make
not, but that doesn't mean the poli people reflect such values - it lacks
ticians won't pretend they can.
the virtue.
Hanging the Ten Com
If those who want to
mandments in a school
"Government hang the Ten Command
classroom without do
will reffect ments on school-room
ing the grunt work of
walls would plant and
religious' values· cultivate spiritual seeds
parenthood is like hang
ing a talisman around
when~more in their children, it would
your neck, hoping it will
. indiJidullls have a far greater impact.
You can't expect to re
cure a cancer.
renedreligioll.s . duce cavities by brushing
Conservatives like to
invoke the war meta
vames;" with a fluoride tooth
phor when speaking of
paste while eating lots of
the culture. If it were a shooting war, candy and refusing to floss. Just as
instead of a culture war, would par good dental health is the result of
ents be more dedicated to their ca a balanced program, so good moral
reers than their homes? Would they health is the result of a balanced
care more about making money or life modeled by parents who stay
whether their spouse and children together, do not work to excess and
take the time to teach their children
were safe?
Do parents pray as much at home at home, in church and in private
with their children as they want the schools where the truth can be con
kids to be led in prayer by a teacher veyed away from the reach of the
at school? And what kind of prayer government's increasingly secular
would that be? Some are suggest influence.
ing it could be rotated: Jesus would
get one day, Buddha another, the Los Angeles Times Syndicate
ethical culture god a third, witches
a fourth, Muslims a fifth, Hindus a
sixth and so on. Would believers in
a different God than the one being
prayed to accept that? Only at the
expense of their own faith.
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Work & Rest

r9

he match between hard
questions in life and rules
of the Bible can be disap
pointing. There are times when the
Bible gives a perfectly clear rule, but
we don't seem to need it. For ex
ample, if I ever have an ox with a
habit of goring, I can turn to Exodus
21 and know exactly what to do. Or
if I am ever invited to a friends
house to cook out, and he says, "By
the way, Dan, this shish kabob was
offered to an idol earlier today," I
will turn to I Corinthians 10, and
again know exactly what to do.
These are clear rules, but we hardly
need them. Some times the Bible
seems not to offer a simple verse to
answer my real existential ques
tions, like how to deal with annoy
ing phone solicitors who inevitably
call just as my family sits down for
dinner.
Of course, my questions are not
unique. All Christians yearn for
rules that would solve hard ques
tions for them. But holiness takes
more than rules. In fact, these quan
daries of ours are essential because
they keep us from thinking that the
Christian life amounts to adherence
to a set of rules. Rules cannot cover
every situation.

WORK AND
OVERWORK
How hard should we work? How
much is enough? When is it time
to keep going? When is it time to
stop? There is no law to answer
such questions, though I suspect
many of us wish there were.
Many of us work too hard, and
others of us do not work hard
enough. Some work too long - 70

to 75 hours a week. Some work too
intensely, without lunch, breaks,
meetings, or co-worker visits that
could "count" as work.
We may do this out of
zeal, or maybe coward
ice, living in fear of dis
approval that someone
might wonder, "Why isn't
he or she at this meet
ing? Is this person com
mitted or not?"
Some probably do not work hard
enough. They still put in the hours,
but count almost any
thing as work - a two
hour lunch, a round of
golf with a client, even
watching the news. They
attend lots of meetings,
partly because it is easier
than planning or execut
ing a new program.
We can look to the Scripture here
for basic teaching on work. The
Apostle Paul tells us that it is nec
essary, for physical rea
sons, to work. "If a man
will not work, he shall
not eat" (2 Thes. 3: 10).
Paul even said, "Anyone
who does not provide for
his family is worse than
an unbeliever" (1 Tim.
5:8). It is also necessary, for spiri
tual reasons, to work. We are called
to seek the Kingdom and its righ
teousness. We should
use our talents for the
benefit of the family of
God. The Scriptures fur
ther tell us how to work.
J
"Whatever you do, work
at it with all your heart,
as working for the Lord,
not for men" (Col. 3:23).

L -_ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _
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The problem here is that these
verses may stop laziness, but they
could fuel workaholism. Hence, we
give thanks for the fourth
commandment, setting
the pattern and the limit
for work: "Six days you
shall labor and do all
your work. but the sev
enth day is a Sabbath to
the Lord your God. On it
you shall not do any work" (Ex.
20:9,10). We need both sides of the
command. Work six days, rest one.
I suspect that for many,
the greater need is a
commar:d to rest. No law
can sol....e our problems,
but la,>\' can get us
started

WORKWDHOUT
OVERWORK
We see in the fourth
commandment that work
is still good. still com
manded. Work was part
of God's original plan for
mankind and it remains
so, six days a week. Yet
there is also a rhythm, a
limit. Labor six days and
rest one. Let God work for you that
day.
This principle of a day of rest re
sembles the principle of
tithing. Both are confes
sions of faith in God.
Both affirm that God, not
II
our frantic effort, pro
vides. If we trust God to
provide for our salvation,
. a far greater and harder
thing, surely we can trust Him for
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daily provision. Both address the
workaholic and the worrier in their
tendency to think that they need to
work everything out. Both remind
us that God is especially pleased to
work while we rest, while we sleep.
Both remind us that sometimes we
work and toil and plan and it comes
to naught. Other times we hardly
do a thing and something wonder~
ful happens. In these ways God re~
minds us of His grace and our limi~
tations.

THE PA1TERN OF
WORK

.

We can also look to Jesus for a
pattern for work. Jesus loved His
work, delighted to fulfill His com~
mission: "My food is to do the will
of him who sent me, and finish his
work" (John 4:34). Jesus knew there
was a time to keep working, to
spend Himself, and that there was
a time to stop, to turn down what
seemed like perfectly reasonable re~
quests. Once Jesus was exhausted
from a journey, so He rested by a
well and struck up a conversation
with a woman. Another time Jesus,
after a long evening of healing in
Galilee, left for a deserted place,
presumably to pray. There were still
people to be healed and they pur~
sued Him. But Jesus declined their
pursuit in order to proclaim the
Kingdom.
Jesus also knew there was a time
to stop working and let the Father
work. Thus, while Jesus certainly
will exercise His full power one day,
He did not force things in His first
sojourn on earth. He brought the
kingdom not with armies, swords,
or any other compulsion, but qui~
etly, in parables, like seeds gently
falling on prepared soil. He never
performed signs on demand to
compel wonder. In Gethsemane, He
showed that He knew how to leave
matters in His Father's hands (Matt.

Consider His invitation: "Come to
me, all you who are weary and
heavy laden, and I will give you rest"
(Matt. 11:28). We rejoice in this for
Jesus has our salvation in mind. He
delights to remove the yoke of sin
and law by bearing both on Himself
on the cross. But it actually makes
the picture more complicated as
Christ's servants try to understand
how to work. When do we receive
the rest He delights to give? When
is it time to give selflessly as He did
for us?

THE NEED FOR
DISCERNMENT
There are no easy answers to
these questions. Christ's honesty,
simplicity, His lack of deceit and
guile, may help us to see more
clearly. Nevertheless, I believe we
often work too hard, whether we
know it or not. In a low~grade hy~
pocrisy and self~deception, we com~
plain about how hard we work and
all of our burdens. Often we are re~
ally seeking to be noticed, seeking
better pay, or looking to prove our~
selves. No rule can stop such
things. Law fails us utterly. The is~
sue is character, and the virtues are
two: fearlessness and fidelity. Fear~
less ness calls us to allow the pen~

etrating gaze of Christ to reach into
our soul, disclosing every self~de~
ception and every yearning that
only serves ego, pride, lust for
power, and the need for signifi~
cance. Fidelity calls us actually to
trust God to work while we rest, to
exercise His omnipotence while we
rest our puny arms and brains.

WORK AND REST
I have no great illustration of the
splendors of rest or the destruction
of the excess of work, but a poem
by a minister from Brazil says it
well:
At least at night, let your heart
have a rest ... at least at night,
stop your career, calm those de~
sires that nearly madden you,
see if you can manage to put
your dreams to sleep. Yield
yourself, body and soul, yield
yourself really, truly and com~
pletely into God's hands!
Let that be your prayer - that you
would yield yourself, in your hard
work and in your rest truly, wholly,
and completely to God.
Dr. Doriani is the Dean of the Faculty,
Vice~President

for Academics and Profes~
sor of New Testament at Covenant Semi~
nary in St. Louis, MO.

26:36~46).

Jesus also loved giving rest more
than getting it. He was willing to
work when there was a real need.
L - _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _
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Why Didn't
God Intervene?

suppose the one ques~
tion many people asked
when the Columbine High
massacre hit the airwaves was,
"Where in the world was God?"
That's a fair question, and it de~
serves to be answered.
The simple response is that He
was where He's always been - every~
where! It's called the omnipresence of
the Creator. So, was He at Colum~
bine High School on the afternoon
of April 20th? Of course! At the very
least the Father, by His Spirit, was
present in the life of Cassie Bernall
as she answered the question, "Do
you believe in God?" A moment
later her teen interrogator would
put a bullet in her head as Cassie
responded (loud enough for her
classmates to hear), "Yes, I believe
in God."
The next logical question is, "Why
didn't God intervene and stop the
madness before it started?" That
question touches on some ancient
queries into the very nature of evil.
Whether we like it or not, there are
some puzzling questions for which
our Creator has given us no cl ues in
His Word. I am not so naive as to

think that this is the only issue that the same things over and over again
put us in the lap of partial anarchy, and expecting different results.
but it sure didn't help. Yet it is tell~
As a matter of fact. I fully expect
ing that bringing a Bible to school things to get worse (apart from a
will get you in deep weeds almost true revival). Our children are being
as fast as bringing a weapon on raised in a largely godless, existen~
campus, and I assure
tial. pagan society. I say
,"As a clllture,
you that stricter gun
that with no joy, for my
laws will not solve the
fIOll CIIfUJOt own children are now
problem. The heart of
reaching the age of in~
klrget God for heritance as they enter
the issue isn't gun con~
trol - it's the HEART it~
. eltincfiml or into adulthood, but
self.
what in the world are we
giving them, and do we
People do bad things
because mankind is
care enough to reverse
not inherently good
the course?
So, where was God on
but terribly bent in the
,aH)lnotpi!ftl that
fateful Tuesday af~
wrong direction. The
Scripture clearly says,
temoon? Just where He's
"There is none good,
always been - watching
, , , " ri.
no not one" (Romans
His creatures destroy
arro9fUl(e~ , .
3: 10). Some want us to
themselves because
they think they can live
believe that Eric and
Dylan were simply misunderstood meaningful and productive lives
lads whose parents somehow failed apart from Him. And just in case
them. Well, I have no doubt that you missed it, God was present and
their parents could have done a bet~ clearly intervening as Eric and
ter job in raising them, but what Dylan fired rounds into a propane
parent is above that indictment?
canister trying to explode it into a
The truth is that Eric and Dylan thousand bits of shrapnel. By God's
had a sin nature that would either grace, the homemade bomb stayed
be controlled by a saving rela~ intact. Many more bodies could
tionship to Christ or corralled by have been carried from that school
but, by His mercy alone, those tar~
external standards of society.
The Lord seems to be allowing geted for death were enabled to go
our country to feel the terrible home and hug their loved ones.
impact of its decisions. As a cul~ Nevertheless, the two shooters
ture, you cannot target God for sadly become one more piece of
extinction or marginalize Him to evidence that God cannot be
edges of irrelevance and not pay mocked. A man reaps what he sows.
a very high price for such arro~ Rev. Gary Cox is minister of Meadowview
gance. If any of us expect things Reformed Presbyterian Church f PCA) in
to improve, then I would guess Lexington, North Carolina
we have become insane since one
definition of that word is doing

~:';""fi.

JiinJtieiges

ofjirelirMftce .

'. "'ve-ry'nigfkfJ!;ce
forJUch
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Let's begin with the background of this fascinating
book. Without some knowledge of this it will be little
more than an impersonal piece of literature penned
centuries ago. But when remembering the author, the
circumstances and also the type of writing, we will be
better able to see our way through what otherwise
might seem an almost impenetrable jungle of sym~
bois.

The author
No less than four times does the author introduce
himself by name. He is "John" (1: 1,4, 9 and 22:8). For
centuries the Christian church has attributed this writ~
ing together with the fourth gospel and three brief
epistles to "the apostle whom Jesus loved." He is the
John who spent the last decades of his life minister~
ing to the churches in Asia Minor.

The place
The writer leaves us in no doubt as to the place where
he received this message. He was on the island of
Patmos, a rocky piece of land some forty miles west
of Asia Minor. Here he found himself because "of the
word of God and the testimony of Jesus." In those days
this was a Roman penal colony. Here criminals against
the state were banished to spend their days at hard
labor in the stone quarries. From it. with the Aegean
sea whipping up storm~tossed waves, there was little
hope of escape.
The text indicates that the writer as a church leader
suffered exile because of his loyalty to the Lord Jesus.
Undoubtedly this imprisonment with possible con~
demnation to hard labor was occasioned by a refusal
to offer the prescribed pinch of incense publicly to
Caesar's effigy. John remained here for eighteen
months to be released under the next ruler Nerva (96~
98 AD) when persecution of the Christians abated.

The occasion
,

I

...

Nowhere had the gospel won such firm and wide~
spread acceptance as in Asia Minor. Here were many
congregations. By John's day many of them were suf~
fering great distresses.
The first was occasioned by the Roman authorities .
Although Nero (54~68 AD) had put many believers in~
cluding both Paul and Peter to death, his persecution
was largely restricted to the city of Rome. He, too,
had demanded that divine honors be paid him. But
no imperial edict to that end had been issued.
Gone and never to return was that golden age un~
der Augustus Caesar (37 BC ~ 14 AD), when our Lord
was born. After his time several ineffective and even
vicious emperors had ruled. Rome was beginning to
show signs of its eventual dissolution. Heavier taxes
were being imposed to support armies essential to
safeguarding imperial borders. From the north and

0

northeast. barbarian tribes threatened to invade. Spo~
radically the Parthian empire to the east engaged in
guerrilla tactics. Signs of rebellion in several provinces
were becoming more commonplace. And the Jews
arose in a long and bloody revolution which ended
with the destruction of Jerusalem in 70 AD. At best
the empire was a ramshackle affair embracing dozens
of once independent nations and hundreds of tribes
and peoples. Only the emperor Domitian,as represen~
tative of the city which thought it ruled the world (so
Domitian thought), could hold it all together. Hence
that pinch of incense to be publicly offered. To refuse
made one guilty of high treason punishable by death.
Immediately Christians fell under suspicion. For
them there was only one Lord, even Jesus Christ. Wor~
ship of any other, no matter how simple the form,
made them guilty of idolatry. And the Roman authori~
ties recognized this at once. How rigorously the edict
was enforced we have no way of knowing. But that the
churches in Asia Minor suffered severely is abundantly
clear from John's letters.
.
. But there were also the Jews. Little had changed
SInce those early days when they had rejected the Lord
Jesus as the promised Messiah. For years they had
enjoyed special status under the Roman government.
Hence their refusal to bend the knee to Caesar's im~
age placed them in no danger. But they could, in their
own way, make life difficult for the followers of the
Nazarene. And this they did. John's letter to the church
at Smyrna, where a large Jewish colony flourished, also
demonstrates this.
Far more insidious, however, were dangers which
threatened the Christian congregations from within.
Compromise with the faith, both in doctrine and con~
duct, was far from imaginary. By this time, as John's
epistles already alert us, Gnostic ideas had begun to
infiltrate. These were a strange amalgam of Jewish,
Greek and Oriental notions which stimulated the rise
of a new mystery religion. Not until a century later did
these appear in a more systematic form to be de~
scribed and then refuted by such church fathers as
Irenaeus (c. 180) and Hippolytus of Rome (c.200). They
championed the unbridgeable dualism between mat~
ter and spirit, between evil and good. These two, it
was argued, were eternally in conflict. Evil was found
in matter; good alone in spirit. Thus the created world
including man's body was evil. But the spirit. also
called God and all associated with Him, was good. By
a higher kind of knowledge (gnosis) man could attain
to this and so escape the bad influences of the physi~
cal. Especially among the less discerning much of what
these "teachers" held seemed in accord with the Chris~
tian gospel.
How radically the two life~ and world~views differed
can be quickly ascertained.
God as "pure spirit" could never be regarded as the

The Outlook
Bible Study Insert
September 1999

Creator of a material universe. It derived rather from a
"demi urge" or fallen kind of god. Nor could Jesus Christ
be God~incarnate. Earlier John had denounced as
"antichrist" those who denied that Jesus Christ had
come "in the flesh" (1 John 2:22,23; 4: 1~3). But to get
around this impasse, these arch~heretics taught that
Jesus was a god who only masqueraded as a man.
Later Cerinthus refined this notion, claiming that Jesus
was indeed an ordinary man but who received the
"spirit" at His baptism which then departed at His cru~
cifixion. Salvation was not obtained by faith in His
atoning sacrifice; rather, by way of gaining a "deeper
insight" into the nature of the conflict raging between
good and evil. And the battleground was the life of
those who attained such wisdom. Anyone who recog~
nized this as "truth" despised others as being ign~
rant of "the deep things of Satan" (2:25). While some
sought escape from evil by denying the bodily ap~
tites, others argued appealingly that whatever was
done in and by the body could in no way harm the
"soul" as the true life. Against these, finding their way
into the churches, John warned vigorously. Such views,
catering to the flesh, are for him an open assault on
the fundamentals of the Christian faith.

T he character
Already the literary character of this book has been
stated in its opening word. It is "apocalypse." This is
an unveiling, a drawing aside of the curtain to reveal
the drama to be unfolded.
John also speaks of his writing as "prophecy." Both
terms are to be taken seriously. Clearly he stands in
the tradition of the Old Testament and New Testa~
ment prophets who brought God's message to man~
kind. For this calling John rightly claims divine inspi~
ration. Nothing that he "saw" or "heard" and then
"wrote" derived from his own imagination. But this
came in the form of "visions" received while "in the
spirit" but in full possession of all his mental facul~
ties. Repeatedly he insists that he speaks "truth" and
"testifies" to it as one present in a court room before
the heavenly Judge. This "truth" came directly from
the Lord Jesus Christ who is "the way and the truth
and the life" (John 14:6; d. 3:14; 12:4).
We should, however, recognize a kind of difference
between prophecy and apocalypse.
Already the Old Testament contains some "apoca~
lyptic" passages, chiefly Daniel 7~ 12 and Zechariah 9~
14. In the period between 200 BC and 100 AD such
writings appeared frequently and were highly es~
teemed by the Jews. They took their rise in times of
severe disappointment and distress. Their aim was to
provide encouragement by pointing to God who in
cataclysmic ways would soon arise to destroy all his
enemies and preserve those who trusted in him. Noth~
ing in the present world, so the writers urged, offered
any hope But when God would arise in judgment, a
new and bright day would dawn to last for 400 or a
1.000 years or even longer. Much of this, then, seemed
to harmonize with some of the rich promises of Old
Testament prophecy.

But between those writings and Revelation we soon
will discover marked differences. While both make use
of strange and striking symbols, the former insisted
that deliverance was only for those who adhered
strictly to the Mosaic laws while John declares that
salvation comes to those alone who trust Jesus Christ
as Savior and Lord. So, too, the earlier writings ap.
peared either anonymously or under the name of some
long~dead Jewish leader. John, however. makes him~
self known. So well~known was he among the believ~
ers in Asia Minor that he needed no long list of cre~
dentials. And while some of the scenes which he de~
scribes appear terrible and terrifying, here is none of
the often fantastic speculation which colored the other
writings.
But why was John constrained to write in this fash~
ion? The answer should be apparent at once. Many of
his descriptions are borrowed either directly or indi~
rect:ly from Old Testament prophecy. Even more, this
is precisely the way in which the Lord Jesus appeared
to him and delivered the message for the congrega~
tions. And let us not forget. the "material" with which
this book deals. supplying the spiritual and supernatu~
ral basis for the events of world history, could hardly
be described in some ordinary speech. It is therefore
with symbols that we will have to come to terms.

Tlie structure
Revelation, much like Genesis. follows an unmis~
takably clear pattern. Where the former is arranged
according to "generations" (toledoth). this book comes
largely by way of visions in terms of "sevens."
What should be remembered at the outset. how~
ever, is that these are not arranged in a strictly chro~
nological order. that is, in terms of past. present and
future in sequence. Thus the relationships of each of
these "sevens" to the others will have to be consid~
ered carefully. This to a large extent determines how
the materials are arranged for our understanding.

Tlie hey
Far more decisive for a sound understanding of Rev~
elation is discerning its "key" and remembering this
throughout any reading, study and reflection on its
message.
That key is provided by John himself.
This is not the Revelation of John, even though our
Bibles entitle it thus. He is, indeed. the messenger.
But it is not about him any more than it is by him.
Actually - and the author insists on this - it is the
Revelation of Jesus Christ! It comes from Him; it is all
about Him from beginning to end. He is the One now
glorified at the Father's right hand in control as the
Lord of history. In everything that happens He engages
in gathering, defending and preserving the church
which He purchased with His precious blood. This is
the rich consolation which it affords to all who trust
in the Savior "in whom all the fulness of the deity
dwells bodily." Because of His perfect: obedience to
the Father's will He has been endowed with -all au~
thority in heaven and on earth." Nothing therefore can
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successfully resist or thwart His will. He, then, is the
source and the substance of this book. To lose sight
of Him, even for a pause when puzzling about some
strange detail, misses the point of the passage, dis~
rupts the unbreakable thread which constitutes the
unity of John's visions, and so robs the reader of that
comfort which it pledges.

The content
The apostle informs us what we must look for. It is
that "which must take place soon." It is also "what is
now and what will take place later." All this is con~
nected with Jesus Christ who is always "coming."
We look forward to the day of His visible appearing
on the clouds of heaven in great glory to judge the
living and dead decisively (Acts 1). But with all
evangelicals we also confess that He is not far away.
Rather, with His "deity, majesty, grace and Spirit" He
is never absent from us and that in the most dynamic
way possible. So has He been the coming One even
from the beginning, in the Old Testament by way of
promise as chapter 12 will indicate, but far more so
now that He has received a name which is above ev~
ery name and a right to claim all the ends of the earth
as His possession. Always He engages in fulfilling the
eternal counsel and plan of the triune God. Much has
already happened in the past; much was happening
in John's day and now in ours; much will continue to
happen under His control until finally the curtain of
world history is rung down.
Although largely clothed in symbolical language,
what John "sees" are actual historical events. Also in
that respect Revelation is a worthy and indispensable
capstone to the Holy Scriptures.
Bearing this in mind, we should be reasonably well~
versed in the rest of the Bible. Foolish are those who
want to begin their studies with this prophecy and
then, by some hit~and~miss method, try to fit every~
thing that the prophets, the apostles and our Lord
Jesus have said about eschatological subjects into the
1,000 years of chapter 20. This is putting the cart in
front of the horse. God's self~revelation always bears
the stamp of its redemptive-historical and progres~
sive character. All is bound up in an unbreakable unity.
Hence the several allusions to the first Paradise, if
reduced to some figment of Moses' imagination and
thus unreaL make nonsense also of this book.

The use of symhols
Like all apocalyptic writers John here makes much
use of symbols. But such figurative language is not
spun out of thin air. Rather, it is used to express ideas,
concepts and events - all real and factual and true
- for which our ordinary language seems inadequate.
On their presence there is no disagreement. The
disagreement arises rather on how much of this mu~t
be interpreted as stating visible, tangible, purely phySl~
cal realities. And the differences will simply not melt
away easily. We do well to exercise due caution. Some
argue vehemently that all the symbols speak of very
specific, identifiable persons and events; others that
everything especially in chapters 4 through 22 is to be

"spiritualized." In the latter method nothing factually
and historically real usually remains. All is reduced to
a kind of "dream" which John had. In the next section
more on methods of interpreting Revelation will be
found.
What first strikes us is the symbolical use of "col~
ors" together with precious metals and gems. Little of
this needs explanation. In fact, John at times explains
this. On this, too, most commentators have, in the
light of other Scripture passages, agreed.
Nor should we find much difficulty with John's use
of "numbers" None of the first readers apparently did
because of their acquaintance with the Old Testament
and some apocalyptical writings then current.
Let us review a few. "Two" throughout much of the
Bible signifies companionship and strength. "Three"
often expresses the triune God indivisible, with a
parody in those "frogs" as an unholy trinity arising out
of the abyss. While "seven" is usually the number of
completeness and/or perfection, "three and one half"
points to incompleteness. "Four" stands for the cre~
ated order, the fulness especially of this earth with its
four directions. "Six" deserves to be noted carefully. It
denotes a high level of achievement but an inability
to attain the highest potential. On "ten" there seems
little disagreement; here is the kind of completeness
ascribed to human situations. And when "twelve" is
mentioned, we find it connected with the Old Testa~
ment patriarchs and the New Testament apostles rep~
resenting the Lord's people organized under the lead~
ership appointed by Him.
But when it comes to "hours" and "days," much as
with Daniel's "weeks," the disagreement becomes
much sharper and more vocal. So too with "years."
But why, so many may rightly ask, should this writing
so replete with symbols, now demand that times here
must be interpreted in their precise, literal, math~
ematical deSignations? Few evangelicals will dispute
that actual historical realities of time~span are in~
tended. All the actions of Jesus Christ are "dated." But
to press the references to time in this writing into our
calendar years is impossible. Even the most confirmed
"literalists" have not done that with Daniel's "weeks."
For them these are transposed into "years."
And when we come to John's mention of events,
persons and locations, we find the difference in inter~
preting symbolical language even greater. In the
premillenarian and especially dispensational camp we
find many who insist that they can "identify" here~and~
now precise fulfillments of the apostle's prophecies.
Thus the return of the Jews to the land of Israel is the
sure guarantee of Christ's coming soon to reign over
the world from Jerusalem. Some have opined that
Russia, perhaps with some help, will invade the pro~~
ised land and meet with ultimate defeat. Others claIm
that Revelation plainly teaches that the old Roman
empire will be revived with one world~ruler and te~
kings subordinate to Him. A last and actually physl~
cal battle, but with modem weaponry, will be fought
to a finish at a place called "Armageddon" which is to
be identified with a location in Israel. When all this is
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connected with a smcret "Rapture"long before the end~
time, speculation on times and seasons begins to run
rife.
Something of such speculation on times was advo~
cated by early Anabaptists and later by the Millerites
in the last century, not to speak of the theories ar~
dently proclaimed by the Jehovah's Witnesses. Again
and again, such attempts have met with grave disap~
pOintment and shaken the faith of those who thought
that also Revelation with its prophecies was history
"written~ahead~of~time" so plainly that anyone should
be able to understand it. Unless we learn from such
mistakes made in the past, we expose ourselves eas~
ily to making them again and again to our disappoint~
ment and spiritual distress. Certainly the "Signs of the
times" are here and must be discerned. On this our
Lord allows for no spiritual indifference. But a holy
reserve becomes us with regard to the future and iden~
tifying specific events. We are still living in the day
when "we see in a glass darkly." The Lord Jesus, in
deed, has been and still is doing great and wondrous
things before our very eyes. With this He will continue
until the consummation on that last great Day of days.
Not until then, however, wiIl prophecy with its fulfill~
ment become fully clear to the believers.

The interpretation
How, then, should we approach this marvelous book
which grips the heart and mind of every sincere be~
Ii ever? Bear in mind that everyone, conSciously or
quite sub~consciously, approaches Revelation with
some predispositions. This is unavoidable. Thus it is
well to review the several "methods of interpretation"
which have been advocated. Within each we soon
become aware also of modifications.
Some maintain the "historicist" view. It claims that
everything here written down was fulfilled in John's
day or shortly thereafter. The Babylon about which he
writes was unmistakably that wicked dty of Rome in
his time, Nero made alive again in the antichrist, and
the Parthians the 200,000,000 strong horde from east
of Euphrates. When all this was to happen, then Chris~
tians would be somehow delivered. So, according to
them, did both John and his first readers understand
the book. Often those championing this understand~
ing do not accept it as divinely inspired and thus nor~
mative for us today.
Far more numerous are those who adopt the "futur
ist" interpretation, especially because decisive judg~
ments are mentioned frequently. Thus the reference
is thought to be exclusively to that period immedi
ately prior to our Lord's visible appearance. Here, of
course, dispensationalists often disagree with others
who also see nearly everything as still future. Among
some this produces an extremely pessimistic view of
life today with little eye for the victories which our
Lord by His Word and Spirit is accomplishing also
today. All hope is fixed upon His visible return. Thus
no room is left for that progressive unfolding of God's
purposes in history which characterizes the entire
Scriptures. Nor would such an approach have meant

0

much to believers throughout the past CEIItuJies of
church history.
Then comes the "chronological- undeIsIanding of
this book. Often was it advocated with ferwor in the
past. It sees in the seven churches of Asia Minor the
story of Christianity from the days of the apostle to
the return of the Savior~King. Ephesus. then. would
stand for the church in its earliest centuries; Philadel
phia for the church in Reformation times; Laodicea
for the lukewarmness of our own day_ E1Ien among
those adopting this approach, however, we find little
agreement on what is precisely indicated by each of
the seven churches. Church history, as past events
demonstrate so unmistakably, hardly falls into such
sharply defined categories.
Also there is the "symbolist" interpretation.. In its
consistent forms it maintains that. except perhaps for
chapters 2 and 3. There is no more than a broad and
even quite vague description of the forces operative
throughout world history_ Indeed. they may be and
are under Christ's mntrol. But no room is left for spe~
dtic historical realities in whidl God's purposes are
fulfilled_ Some premiIIenarians have openly attacked
the amillenarian view as endolsing this approach. But
as the -lessons-which loIIowshould demonstrate, this
is a less than accurcJte evaluation of their efforts to
understand this ~
Finally there is the -paraJIeIistiC approach. Those
who use this try to do justice to the message with its
movement found especially in chapters 4 through 20.
This approach explains that the seals, the trumpets
and the bowls of wrath span the period from Christ's
ascension to His blessed return in glory; each of these
in tum viewing that period from its own perspective.
Thus the parallels are by no means identical in time~
sequence. While each does announce judgments, we
find here intensification so that each series also brings
the reader closer to the final days of world history
under Christ's reign.
In all of these there may well be a modicum of truth.
But some have forgotten John's clear assertion that
Jesus Christ is the One who "was" and who "is" and
who "will come soon." The Savior~King is yesterday
and today and forever the same and always acting on
behalf of His own. Because of this profound truth the
church in every age and in all life~situations draws
consolation from this precious and powerful book.
MUch, very much indeed may already have been
fulfilled; more is still to come.
Our understanding of Revelation will soon make this
evident.
It spans, against the background of the rest of Holy
Scripture, God's ways from that eternity before this
world sank on its foundations to that eternity when
time shall be no more, new heavens and a new earth
will be enjoyed by all who love Him and look for His
appearing, and the triune God in Jesus Christ shall be
all and in alt To Him, therefore, be all the praise, honor
and g!orytogetherwith the dominion forever and ever!
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PROLOGUE

#1
Stfti1(5 tk Sttgf:
Revelation I: 1..8
When attending a play, we expect to be involved,
intrigued and exhilarated. That, of course, demands
preparation on our part.
The usher hands us a program. It announces title,
author, main characters and, perhaps, a synopsis. All
this we read carefully before the drama begins.
Much like Luke and Paul, John also does this here.
Every word, phrase and sentence is weighty. But only
believers, awakened by the Holy Spirit, can understand
the message. Others may be able to analyze words
and sentences, but they always miss the spiritual im~
pact which alone can transform lives. It comes as no
surprise then, that some see in this wrtting no more
than the ravings of a madman. Others stumble over
what they regard as John's wretched Greek.
But here is "mystery," things hidden from the natu~
ral man but revealed by the Spirit for the consolation
of the church. Everything throbs with theology, words
about the triune God in whom all live and have their
being. And this message sets the stage for everything
that follows.

The announcement vss. 1...3

J

The first word announces the uniqueness of the mes~
sage. It is "apocalypse," the unveiling of what would
otherwise remain hidden. It is all about "Jesus Christ."
He is both its source and its substance. And this
comes from "God," our Lord Himself being God.
The thread soon to be woven in this book is "what
must soon take place." Although coming in the form
of "visions," the apostle throughout deals with his~
tory and that as his story. He will take us above and
beyond the scenes which men can photograph and
then explain them as directed by Christ. Here is no
impersonal chance or fate. Rather. it is God's neces~
sity ("dei"), as He deals with angels, devils and men
according to the laws of the divine being, His truth and
holiness and righteousness. All this will come to pass
"soon" ("en tachi"). which also means quickly, suddenly,
unexpectedly.
All is shown to John by an "angel." the word mean~
ing messenger. We may think of the Savior Himself,
the angel of the covenant in the Old Testament and
always the eternal Word made flesh and "in whom are
hidden all the treasures of wisdom and knowledge"
(CoI.2:3; John l:lf; Hebr. 1: 1~3).

But the writer is the one who "testifies." He is the
officially appointed witness who sees and then writes
down what he both sees and hears. As such he is like
a witness placed under oath to speak truth in a court~
room. This assures the readers that the book is "the
word of God" and "the testimony of Jesus Christ." These
two are identical. the one incomplete and impossible
without the other.
Now follows the first of the seven Beatitudes which
grace Revelation. "Blessed" points to happiness. This
comes only to people who "read" and "hear" and "take
to heart" the message. Such reading was found in the
ancient churches where few possessed copies of Holy
Writ. Compare this word with Psalm I and Matthew
5:2f. Only faith which produces daily obedience expe~
riences the favor of God.

The salutaUon

vss. 4...6

Again John mentions his own name. He is well~
known to those whom he first addresses; not a self~
styled prophet of whom there were so many in those
days.
All seven churches are in the Roman province of
Asia. The "seven" is both literal and figurative.
Chrysostom writes, "The seven churches are all
churches by reason of the seven Spirits." Later Augus~
tine argued that "seven" points to the fulness of the
universal church, all united by a common faith in the
Lord Jesus. Each, indeed, is unique and complete in
itself, yet all are bound together in life~union and com~
munion with the Savior~King.
The doxology is replete with theology. John pro~
vides us with pastoral insight into the nature of the
triune God. He always "is and was and will be," unin~
vited in all His attributes. The fulness comes to ex~
pression also in the "seven spirits" as the Holy Spirit
executes whatever comes to pass in creation, history
and salvation (Gen. 1:2; Ps. 33:6; 104). And praise is
accorded Jesus through whom alone "grace" and
"peace" flow into our lives.
Now attention is focused on Him by way of a three~
fold title. He is "the witness" ("martus," from which
comes our word martyr). He is also "the firstborn from
the dead." This reminds us of the firstborn in the Old
Testament, the one who enjoyed special position, privi~
leges and responsibilities in the family. And Christ
fulfilled this for the redeemed by His obedient service
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to the heavenly Father. In His death and resurrection
He became the "firstborn" (Rom. 8:29; Col. 1: 15: Hebr.
1: 6; Ps. 89:27). He is also the "first fruits" in whom all
believers are now consecrated to God's service (I Cor.
15:20). This holds for both creation and redemption
(James. 1:18 ~ Rom. 8:19~21). And repeated through~
out this book, He is also "the ruler of the kings of the
earth." No matter which of this world's potentates or
peoples rage against Him and His own, they will surely
be utterly destroyed (Ps. 2; llO; Isa. 9:6f ).
And why are such high honors ascribed to Jesus
Christ?
He is the one who "loves" His people with a love
which never lets go. Nor did He only make salvation
possible (as the Arminians teach), but He accom
plished it fully and once~for~all. He "has freed or
"loosed" them from sin's slavery and all its conse
quences to make them "a kingdom and priests." Over
them He so reigns that they willingly. in the day of His
power, offer up their lives as sacrifices well~pleasing
to God (Ps. llO:3; Rom. 12:lf; I Pet. 2:3f.). For this all
glory belongs to God alone. Hence the "Amen" to be
echoed by all who trust in Him.
n

The proclamation vss. 7...8
This "good news" is to be proclaimed everywhere.
Hearts and minds are to be gripped by it as they re~
spond to the command, "Look!"
Far too often Christians think of Christ's coming as
some far~off event. Not so, says the apostle. Already
the glorified One is "coming with the clouds," seen
now only by the eye of faith, but one day in visible
glory and majesty. Here we are reminded of the as~
cension (Acts 1:4f). But "soon" every eye shall look
upon Him. None who so criminally "pierced" Him will
escape. And in the light of Hebrews 6:6, people
throughout all the ages have made themselves guilty
of this heinous sin by their unbelief. Hence there will
be great mourning.

Jesus Christ also directly announces Himself as"'llll!
Alpha and the Omega." Here His omnipreseJkeas"
as His omnipotence and omnisciencE are stIessal.
He alone always has the first and the last word. fuIr
divine and overflowing with authority. Je.IiabIity ....
efficacy. Those who reject this word arereiectiacHiIIL
Therefore, "Today, if you hear his voice,.haadea ...
your heart." To set oneself against this "true witnc::.;sr
brings only distress, dishonor and in the enddestru(:
tion. But that same word always comforts the church
which abides in His Word.

I. How is Revelation like a drama also in structure?
What is it all about?
2. Explain "mystery" in the light of I Cor. 15:51; Eph.
3:9; I Tim. 3: 15.
3. What is true "peace"? How is it enjoyed?
4. Can you fit "en tacfti," with all its meanings, into the
chief message?
5. List passages from the Old Testament which speak
of "the angel of the covenant." How can these re
fer only to Christ before His incarnation?
6. Why is there such an emphasis on the offidal chat
acter of "witness" here?
7. Why is the doctrine of the Trinity foundational D
true faith? Can those who reject it be saved? F.a
plain.

8. Discuss the meanings of "firstborn" and "first fruitS"'
in Old Testament usage.
9. Why is "loosed" a far better translation here than
"washed"? Does sin enslave?
10. How do believers now "reign" with Christ? Serve
as "priests"?
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John has written. Although we learn well by hearing, what we
see is far more persuasive and penetrating.
And John both hears and sees.
He beholds the glory and grace of the Lord Jesus Christ in a
vision. Both His humanity, now glorified, and His deity appear
in striking fashion. No longer does he see Him only after the
flesh, that is from "a this worldly point of view." The Savior is
now the exalted One who reigns in the Father's name.
The first section of this book is firmly grounded in the historical
circumstances ofJohn's own day. He is to write to seven churches
in need of strength and consolation. Much will be written about
things past, and especially future. But first the present situation
in those congregations is addressed by the Lord Himself. About
each of these we should learn as much as possible. The works of
Sir William Ramsay, written decades ago, provide rich insights.

and activities ofeach of the cities in which the churches were found.
Locate each on a map. Soon it becomes clear that also geographi~
cally, the order is not selected haphazardly.
More important, however, is the pattern followed in each epistle.
Notice (1) the superscription or address; (2) one or more at~
tributes of the Lord jesus; (3) the spiritual condition of the church;
(4) the message of praise and/or censure; (5) the exhortation;
(6) the promise given to the faithful; (7) the command to heed
the Spirit's call. Since these letters are so well known, two or
three will be combined in a single lesson.
Without this opening vision, however. these messages lose their
force. Because He knows, owns and loves the church as His
possession, Jesus Christ must remain the focus of our attention
throughout. He is the source and substance ofall that John writes.

#2

J.,!ft 11] your dieart axd J.,ook
Revelation 1:9..20
Believers in every age and life situation can become
discouraged at times. The cause is usually not hard to
detect.
Remember Peter walking on the waves?
As long as he was doing what seemed impossible,
looking to the Lord jesus, he was safe. But when he
saw the surging waters he began to sink. Only the
preserving and persevering grace of the Savior brought
deliverance. His alone is the power to rescue from
shifting quicksands and stormy seas. And with this
comes that peace which passes all understanding.
What a lesson for Christians in every age. Even after
their first awakening to repentance and faith, they at
times experience fear. But their frettings, worries and
doubts demonstrate a serious lack of trust. And this
is sinful. Only by again seeing Jesus with the eye of
faith is all well with our souls. And in glowing lan~
guage the One in whom should be all our hope is now
introduced.

T he occasion vss. 9... 11
The writer begins here by introdUcing himself in a
very personal and pastoral way. He is "brother and
companion" of those to whom he writes, one in the
large and growing family of God's children. He also
shares in their "suffering" ("thlipsis," tribulation as
pressure or a heavy burden), in the "kingdom," the
blessed rule of Christ in the hearts and lives of His
own, and in the "patient endurance" or steadfastness
which, as God's gift of grace, enables them to stand
up in every situation.
In that context john explains how this revelation
carne.

.

He is on the island Patmos, exiled for his faithful~
ness to Christ. Now he finds himself "in the spirit."
Some interpret this as only his personal "spirit." But
he is not like those false prophets in Israel and Greece
whose ecstasies removed them from life's realities.
The writer is in full posseSSion of all his faculties. But
the Holy Spirit fills his life to an unusual degree. This
is in accord with Jesus' promise that the Spirit "will
teach you all things and remind you of everything I
have said to you" (John 14: 16). And this happened "on
the Lord's day," the only time this phrase is used in
the New Testament. Soon, however, the early church
used it to replace "the first day of the week." No other
title in the light of Christ's resurrection is so appropri~
ate.
Although the Spirit is clearly operative, the revela~
tion or "unveiling" comes from jesus Christ Himself.
At once surprising things begin to happen.
John hears "a loud voice." As he turns to see, he
recognizes Jesus Christ "in the midst of the
lampstands." And these are "golden," indicating their
preciousness as well as permanence. Of all this he
must take careful note and then,as we soon learn,
write to those churches which, like lamps, should be
burning brightly in the place where they were set. What
gracious care the Lord has for His people. He who is
the Word also brings it through "holy men" including
the apostle now inspired by the Spirit. It is this "God~
breathedness" which gives the Bible its unique au~
thority and reliability. The Spirit of the living God can~
not lie. And His aim in having it recorded preserves it
for all ages to strengthen those who believe.
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The vision vss. 12... 18
Here Christ is introduced by one of His favorite titles,
"the son of man" (Dan. 7: 13f.). The external form, rather
incidental, does emphasize His full humanity as well
as His deity. And the "lampstands" have no light in
themselves; they derive light only from Him who is
the Light of the world (John 8: 12). Light and darkness
are not static conditions in the churches any more
than they are in the created order. Light arises when
the gospel bears its desired fruit (Matt. 5: 12~ 16; Luke
16:8; 1 Thess. 5:5,6; 2 Pet. 1: 19). Believers are also
commanded to walk in that light. lest it be turned into
darkness for them (John 5:25).
The long "robe" signifies His priesthood (Lev. 16:4)
as well as His kingship with the"golden girdle" stress~
ing regal majesty. Every detail enhances the divine
authority and splendor of the Lord Jesus Christ.
"Eyes... like a flame of fire" search out the depths of
men's hearts. He possesses infinite insight and un~
derstanding (Ps.139; Dan. 10:6; John 2:24~26). Strength
and stability dwell in those "feet. . . like burnished
bronze" (Ezek. 1:7; Isa. 60: 17). His voice was "like the
sound of mighty waters" echoing also throughout cre~
ation and history(ps. 29:4; 65:7; 93:4; Ezek. 1:24}. The
"stars" - the "angels" of the churches - are in His
right hand. He supports and directs them. They are
safe so long as they reflect Him as the one and only
true light (John 14:6). Apart from Him, then, there is
no saving access to the God of salvation.
From His mouth proceeds the "sharp two~edged
sword." It is God's Word which always cuts two ways
(Luke 2:35; Eph. 6: 17; Hebr. 4: 12; also in Old Testa
ment Ps.14:3; 57:4; 149:6; Provo 12:18). And with all
this His "face was like the sun shining in its full
strength." All these are joined together in this vision
to assure the readers of the fulness of our Lord's per~
son and work. Of His complete victory over His and
their enemies there ought to remain no shadow of
doubt. And as taught earlier, He is the coming One.
Hence believers then and now can raise their voices
in song,

death once-for-aIL The others are in bondaee .......
ing that final. public vindication of all Chrisrs 1IIJIS
with the world
Again the -seer'" is told to write -What is and . . .
will take place lataat once reminds us IIaI:
Revelation addresses~ realities E..¥eIl thi II
presented in visionary form.:~ m.hs a.-il&
ing the reign of the Savior~Kirifr1lil[_ _ lid ilia
these are demonstrated in the acts aridtldSofeatdis
history. All are being fulfilled to thEr~
.
power and praise. Thus the church, lookl·
Christ. need never fear.

nus

Questions for discussion

1. List several reasons why our faith often seems so
weak. Why is looking to Christ the only remedy?
2. Show how other apostles also identify themselves
closely with believers? What does this have to say
about preachers and elders today?
3. Why are we to remember the word "unveiling'"
throughout the book?
4. Why is faith~obedience with regard to Scripture in
dispensable for salvation?
5. Discuss in some detail the title ·son of man- as
used in Old Testament and New Testament
6. Why were "priesthood" and -kingship· so stapIJ
kept separate in the Old Testament? Why their III!II:
essary unity in Christ's person and wort?
7. Why is -darkness- used to describe man"s nabIIiII
condition? How has sin distorted the mind
as the will and emotions?
8. What is meant by '"walking in the Iighr?
9. Reflect on each ofthe descriptions ofChrisrs ~
esty here. How does this contrast with the -swa!I:
and gentle" Jesus so often preached now?
10. Why mention "the keys of Death and Hades- heIe
~md not "the keys of the kingdom'? Is there simi
larity? Is there difference?

as"

The churches addressed

Who is this that comes in glory,
With the trump of jubilee?
Lord of battles, God of armies,
He has gained the victory;
He who on the cross did suffer.
He who from the grave arose,
He has vanquished sin and Satan,
He by death has spoiled his foes.

Each letter is now addressed to "the angel" of that church.
Some claim this designates its guardian angel from heaven. Of
that the Bible knows nothing. Far better to view the "angel" as
the leader, likely the one also providing official teaching and lead~
ership. That accords well with Paul's distinction between "elders
who rule well" and "especially those whose work is preaching and
teaching" (1 Tim. 5: 17). Such a leader would likely also be the
one who would "read" the epistle at the time of public worship.
19...20
Such persons have great responsibilities. James warns against
The scene is dramatic but not unexpected. John falls
any
inordinate desire to be a "teacher" in the church. According
down as "though dead." Who can look upon the true
to
him,
and including himself, he says that they "wiU be ilMlgtd
and living God and live? For this One who died now
more
strictly"
(James. 3: 1). Their influence for good or ill is III
"is alive for ever more." To Him belong "the keys of
ways
incalculable.
Although only the Holy Spirit CQJf umrsla
Death and Hades," the realm of the dead, although
hearts
and
lives,
the
Lord Jesus rightly holds flit #it as
the term is also used to designate hell in its prelimi~
largely
responsible
for
the spiritual conditiotr ct... rw;: p
nary stage for the unbelieving and ungodly. But for
tion.
those who trust in Him, Christ Jesus has destroyed

The commission vss.

0
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InSpirit and TmtIi

Blessings
hymn calls us to
"Count your blessings."
Counting our blessings
o see what God has done
is undoubtedly a good idea, but it
is not the theme of this article. I do
not want to consider blessings from
God in general, but rather to con~
sider the character of blessings spoken as

part of our worship of God.
In the liturgical tradition of the
Dutch Reformed churches, the pro~
nouncement, by the minister, of
God's blessing upon the congrega~
tion occupies a prominent place.
Usually near the beginning of the
service comes a blessing histori~
cally called the salutation. The words
of the salutation most often used
are: "Grace, mercy and peace be
unto you from God the Father and
our Lord Jesus Christ." Usually near
the end of the service comes a sec~
ond blessing usually called the bene~
diction. The words of the benediction
are usually either the Aaronic blessing
(Numbers 6:24~26, "the Lord bless
you and keep you; the Lord make
his face to shine upon you and be
gracious to you; the Lord turn his
face toward you and give you
peace") or the apostolic blessing from
2 Corinthians 13: 14 ("May the grace
of the Lord Jesus Christ, and the
love of God, and the fellowship of
the Holy Spirit be with you all").
What exactly are these blessings
and what is their purpose in our
worship services?
Often during the salutation and
benediction, worshipers bow their
heads and close their eyes. So are
these blessings really prayers that
the minister offers for the congrega~
tion or are they something else? Let
us look at the Bible's teaching on
this matter.

and calls upon His people to live
faithfully before Him: "You have de~
clared this day that the Lord is your
God and that you will walk in his
ways, that you will keep his decrees,
commands and laws, and that you
will obey him. And the Lord has de~
elared this day that you are his
people, his treasured possession as
he promised, and that you are to
keep all his commands. He has de~
clared that he will set you in praise,
fame and honor high above all the
nations he has made and that you
will be a people holy to the Lord
your God, as he promised" (Deut.

While the act of blessing is found
already in the Book of Genesis, in~
struction in blessing is given particu~
larly to Aaron and the priests of Is~
rael. God taught Moses, "Tell Aaron 26:17~19).
and his sons, This is how you are
God instructed Israel not only in
to bless the Israelites .... '" Then fol~ the character of blessing, but also
low the words of the Aaronic blessing in the physical posture for blessing. We
to which God adds, "So they will put read, "Then Aaron lifted his hands
my name on the Israelites, and I will toward the people and blessed
bless them" (Num. 6:23,27).
them" (Leviticus 9:22).
These instructions on
The lifting of the hand
blessing make it clear
"Congregations toward the people rein~
that a blessing is not a
need to hear forced the point that
prayer, A prayer is di~
blessing was not a
the words of this
rected to God, but a
prayer to God, but a gift
blessing is from God
God's blessing from God to the people.
directed to the people
pronounced The lifting of the hands
of God. So then what is
in blessing was part of
a blessing? It is a word
upon them in the
ministry of the
of promise, comfort
priests of Israel.
worship
to
and reassurance that
This background of
encourage and priestly
God gives to His cov~
blessing is im~
enant people. Like all
strengthen portant for our under~
of God's promises, the
them." standing of the last
promise of blessing
earthly act of Jesus de~
must be heard and re~
scribed in Luke 24:50,51: "When he
ceived in faith to work its effect of !Jesus I had led them out to the vi~
blessing. To hear such promises at cinity of Bethany, he lifted up his
the beginning and end of our wor~ hands and blessed them. While he
ship is a high privilege indeed. Our was blessing them, he left them and
worship is bracketed with comfort was taken up into heaven." Jesus,
and hope that God speaks to us our great high priest, lifted His nail~
through His ministers.
pierced hands in priestly blessing
The blessing which God speaks upon His people. Those hands of
through His ministers is a part of blessing reminded them, and re~
that gracious, covenant relation mind us, that only through the sac~
God has established with His rifice of Jesus can we know the
people. The Lord's people recognize blessing of God. Jesus is priest 
their need of His blessing and pray sacrificer and sacrifice for the sins
for it: "Look down from heaven, your of His people. Only from His hands
holy dwelling place, and bless your and mouth can we receive the grace
people Israel and the land you have and peace promised in the Aaronic
given us as you promised on oath blessing. Only in His face do we see
to our forefathers, a land flowing the face of God turned to us with
with milk and honey" (Deut. 26: 15). Gospel mercy. As Paul wrote, "For
God on His part promises blessing God who said, 'Let light shine out
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of darkness: made his light shine in
our hearts to give us the light of the
knowledge of the glory of God in the
face of Christ" (2 Corinthians 4:6).
The blessing of Jesus continued to
be ministered to His people
through the apostles. Many apos~
tolic letters begin and end with
blessings pronounced on the con~
gregations receiving the letters. The
apostles were not acting as priests,
but were applying the priestly min~
istry of Jesus. As they brought His
message and His sacraments, so
they also brought His blessing. To~
day the church in its worship con~
tinues to follow this apostolic prac~
tice. The ministry of blessing is as
much a ministry of the Word as is
preaching or administering the sac~
raments.
Just as a blessing is not a prayer,
so it is not a doxology or ascription
of praise to God. I have often at~
tended worship services where the
printed order of worship states that
the service will conclude with a
benediction, but where the minister

pronounces a doxology. Often the
doxology used is: "To him who is
able to keep you from falling and
present you before his glorious
presence without fault and with
great joy - to the only God our Sav~
ior be glory, majesty, power and au~
thority, through Jesus Christ our
Lord, before all ages, now and for~
evermore! Amen" (Jude 24,25). The
use of such words to ascribe praise
to our God is wonderful and very
appropriate to a worship service,
but is not a benediction. Such a
doxology, like a prayer, is directed
from the people to God, not to the
people. Congregations need to hear
the words of God's blessing pro~
nounced upon them in worship to
encourage and strengthen them.
Such a divine blessing will send
us out to be a blessing in our week
of work. Just before Jesus pro~
nounced His last earthly blessing,
He reminded His disciples that His
blessing of forgiveness and peace
was not just for them, but was to be
preached around the world. They

were to be not only the blessed. but
also witnesses to the blessing to be
found in Jesus (See luke 24:46-49).
The theme of the blessing of
God's people resulting in blessing
for the nations is developed in
Psalm 67. That Psalm is something
of a meditation on the Aaronic
blessing and then extends the
blessing to the world: "May God be
gracious to us and bless us and
make his face shine upon us, that
your ways may be known on earth,
your salvation among all nations"
(Psalm 67: 1,2).
The importance of the blessings
pronounced in our worship is a sig~
nificant teaching of Scripture. Min
isters need to insure that the
people of God understand its mean
ing and value. They also need to
pronounce those blessings faith
fully and clearly.
Dr. Godfrey is Professor of Cftu.rci! His
tory and President of WestminslD Softi
nary in CA.

Concomitants of the Second Advent
The Final State: The Doctrine of Eternal Punishment (II)
·.·;??:~~el~~_
In my previous article introducing
the doctrine of eternal punishment,
I acknowledged that no teaching of
Scripture is more apt to be rejected
than this one. The nature of the
doctrine itself makes it unpalatable
to many. But especially in the cul~
tural and intellectual environment
of post~Christian and post~modern
North American society, the notion
that God would unendingly punish
the unbelieving in hell is generally
regarded as unacceptable. No
teaching of Scripture labors, accord~
ingly, under a more severe burden

of proof than the historic view of the
Christian church that not all are
saved, and that those who are lost
will suffer an eternal separation
from God's favor.
Given this burden of proof, my
approach to the doctrine of eternal
punishment in this and a subse~
quent article will be to answer the
objections often registered against
it. Though it would be possible to
argue that the burden of proof lies
with those who are departing from
the historic consensus of the Chris
tian church - as indeed they are - I
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will deliberately assume the posture
of a defender of this consensus. In
so doing, I will address the primary
biblical arguments against the doc~
trine in this article, and then take
up the more theological and moral
arguments in my next article

THE LANGUAGE OF
"DESTRUcnON"
Perhaps t~e :!'..::::,-r COffiIDl.'1of1 bt~i
cal argumen: against the doctrtne of
eterna; pu~ishment appeals to the
language of destruction in ccnnec

tion with the final state of the
wicked. The most common terms in
the New Testament for "to destroy"
or "destruction," according to this
argument, simply mean to cause to
cease to exist, or the state of no
longer existing. l For example, when
Herod plotted to kill the newborn
babies in Bethlehem in order to get
rid of the Lord Jesus, he is said to
have sought to "destroy" him (Matt.
2: 13). In His instruction of the dis~
ciples, Jesus also spoke of being
afraid, not of someone who can
only "destroy" the body, but of the
One "who can destroy both body and
soul in hell (Matt. 10:28, emphasis
mine). The straightforward meaning
of this language of destruction
seems to be that of an act that
causes something or someone to
cease to exist. As John R. W. Stott
remarks, "If to kill is to deprive the
body of life, hell would seem to be
the deprivation of both physical and
spiritual life, that is, an extinction
of being."2 Furthermore, in two pas~
sages where a different term for "de~
struction" is used (1 Thess. 5:3; 2
Thess. 1:9), the implication seems
to be that this destruction involves
an annihilation or cessation of the
existence of those who experience
it 3
When this same term is used in
the middle or intransitive form,
meaning "to perish" or "to die," a
similar idea is expressed. When
something or someone perishes,
this is tantamount to its ceasing to
be. In Luke 15: 17, we read that when
the prodigal son came to his
senses, he said, "How many of my
father's hired men have more than
enough bread, but I am dying here
with hunger." The apostle Paul, de~
scribing the fate of those Israelites
who tested the Lord, speaks of their
being "destroyed by the serpents" (1
Cor. 10:9). These passages speak of
a kind of physical perishing or de~
struction. However, several pas~
sages also speak of an eternal per~
ishing or dying in connection with
hell. The well~known verse, John
3: 16, describes those who believe in
the only begotten Son of God as
those who "shall not perish but have
everlasting life." In his declaration

of the judgment upon those who
have "sinned without the law," the
apostle Paul speaks of their perish~
ing without the law (Rom. 2: 12). In
1 Corinthians 15: 18, the same
apostle insists that a denial of the
resurrection of the body for believ~
ers means that they will have "per~
ished." Furthermore, the Lord who is
not slow regarding His promise is
said not to wish that any should per~
ish (2 Pet. 3:9).
Though this kind of argument has
a superficial air of plausibility about
it, it does not stand up well under
cross~examination. Certainly, as
several of the references cited show,
the language of destruction can be
used to describe something like
cessation of existence. But this is
not always the case. There are other
instances of the use of this lan~
guage to describe something rather
different than the cessation of exist~
ence.
In the well~known parables of the
"lost" coin or the "lost" son in Luke
15, the term Jesus uses in each case
is the same term as the one used
for "to destroy" in the passages
cited in the preceding. No one
would conclude from this language,
however, that the coin or the prodi~
gal son ceased to exist. The destruc~
tion in these instances is quite dif~
ferent than the idea of annihilation.
Likewise, in Matthew 9: 17 the term
used to describe the "bursting" or
the "ruining" of the wineskins is the
common term for "to destroy." The
destruction of these wineskins is
not their ceasing to be, but their
ceasing to be useful for their in~
tended purpose. When the disciples
of Jesus rebuked the woman who
anointed Jesus with costly oint~
ment, they are said to have declared
her excess a "waste." Here the term
translated "waste" is the same term
translated elsewhere as "destruc~
tion." Again, we are not to conclude
from this language that the oint~
ment ceased to exist - only that it
was inappropriately or excessively
used in the anointing of Jesus as a
sign of the woman's affection.
Due to this diverse use of the lan~
guage of to destroy or destruction, it is
much too simplistic to argue from

it for a doctrine of annihilationism.
Though this language may some~
times be used for something like
the cessation of existence, the real

issue is whether it ever has this meaning
when used regarding the final state of the
unbelieving. If annihilationism is to
be demonstrated, then it will have
to be shown that the language of
destruction, when describing the
destiny of the unbelieving, must
mean their ceasing to be. Moreover,
for this to be demonstrated, it
would also have to be shown that,
in other biblical passages that
speak of the final state of the unbe~
lieving, the idea of ongoing exist~
ence and experience is not affirmed.
This, as I hope to show in what fol~
lows, cannot be done.

THE LANGUAGE OF A
CONSUMING "FIRE"
A second and similar argument
against the doctrine of everlasting
punishment also appeals to the
kind of language used in the Scrip~
tures to describe this state. Not
only do we find several passages
that speak of the "destruction" of
the wicked, but we also find several
that use the image of a "fire that
consumes."4 This language, to~
gether with other common images
for the final state of the wicked, sug~
gests that the final outcome of
God's judgment upon the unbeliev~
ing is their extinction or annihila~
tion. As Edward Fudge, perhaps the
leading critic of the traditional doc~
trine of everlasting punishment,
puts it in his commentary on Mat~
thew 5:29,30 ("it is better for you
that one of the parts of your body
perish, than for your whole body to
be thrown into hell"):
Jesus makes Gehenna the place
of final punishment. Here he
gives no graphic description of
its destruction or even its dura~
tion; only this, that those who
enter it go from another place,
having been discarded and ex~
pelled by God. The picture is
one of total loss, and it is en~
tirely in keeping with the Old
Testament to see that loss as
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ultimately consummated in
struction by fire. 5

de~

Just as fire finally consumes its
object, so the fire of hell utterly
consumes the wicked. To speak
of the continued or unending
experience of hell neglects to
take account of the way fire or~
dinarily destroys and extin~
gUishes its object. 6
There are two levels at which this
kind of argument can be answered.
The first level is hermeneutical: Is it
permissible to take the language of
fire in such a literal. non~metaphori~
cal way, and draw the concl us ion
that fire, in the nature of the case,
must utterly consume its object?
The second level is more directly
textual: Do the texts that employ this
kind of imagery lend any support to
the position of the annihilationist?
At the first level, the hermeneuti~
cal, it would seem that annihila~
tionists fail to take seriously the
metaphorical language of the Scrip~
tures in the descriptions of hell. To
say that these descriptions are of~
ten metaphorical in no way requires
a diminishing of the reality of hell.
Hell is certainly real. But the de~
scriptions of hell in the Scripture
can hardly be pressed literally. For
example, the imagery of a consum~
ing fire - imagery which certainly
bespeaks God's holy punishment
and judgment of the wicked - is fre~
quently coupled with the imagery of
the "worm that does not die" (e.g.
Mark 9:48; d. Isa. 66:24). Were we to
insist upon the literal fire that con~
sumes, it would seem rather incom~
patible with a worm working but
without being liable to death. D. A.
Carson, commenting on this feature
of the biblical language, notes that
"if the worms do not die, what keeps
them alive once they have devoured
all the people? The question is ugly
and silly, precisely because it is de~
manding a concrete and this~
worldly answer to the use of lan~
guage describing the realities of
punishment in a future world still
largely inconceivable."7
It is simply impossible to press
the language regarding hell in the
Scriptures in a purely literal man~

ner. To do so creates more prob
lems than the annihilationist is
ready to acknowledge. If the literal
meaning of fire is that of a force
that consumes its object, then that
literal meaning also includes the
idea of a rapid, quick process. Many
annihilationists, however, want to
allow for a period of time during which
the wicked undergo differing de~
grees of punishment prior to their
eventual annihilation. 8 This idea of
a period of time, however, seems
rather incompatible with the way
literal fire works. Fire burns and
consumes its object rapidly. More~
over, once a literal fire has con~
sumed its object, it is no longer
able to be sustained or fueled by
that which it consumes. In the bib~
Iical imagery and descriptions of
the fire of hell, however, the fire is
explicitly described as "eternal"
(Matt. 18:8). Like the worm that does
not die, it is a fire that is never extin~
guished. Indeed, in Jesus' unforget~
table description of hell in Mark
9:47~48, we read of those who are
thrown into hell where "their worm
does not die, and the fire is not
quenched" (emphasis mine). There
is in this description a close corre~
lation between the worm and the
fire on the one hand, and the
wicked and the unbelieving on the
other. Just as the worm continues to
work and the fire is unquenchable,
so those upon whom they work con~
tinue to experience their effects.9
One additional example of the
metaphorical nature of the imagery
regarding hell is the language of
"darkness" or "outer darkness" that
is often used in the Scriptures. In
Matthew 8: 12, Jesus forewarns that
the "sons of the kingdom shall be
thrown into the outer darkness; in
that place there shall be weeping
and gnashing of teeth." The guest at
the wedding banquet who is
present without the appropriate
wedding garment in Matthew 22 is
likewise bound hand and foot and
cast into "outer darkness" (v. 13).
This theme or motif of hell as a
place of darkness is commonly (see
Matt. 25:30; 2 Pet. 2: 17) found in the
Scriptures. Darkness represents the
absence of the light of God's favor

and countenance. To be cast into
darkness is tc be cast away from the
favor and grac12"Js ~rese;:ce at the
Lord. Remanaoi:." ~;: ~;:e passage
the imagery of an 'ererllCi! fire· and
of "black darkness· are used in the
same context to refer to different
dimensions of the reality of the
eternal punishment of the wicked
(Jude 7 & 13). Now, if we were to in
sist upon a literal reading of this
imagery, the result would be confus~
ing and incoherent. A literal fire and
a literal place of darkness cannot be
true of one and the same reality.
This only illustrates the metaphori~
cal nature of the biblical language;
the differing images represent dif
fering dimensions or features of
hell. Hell is not only a place where
the unbelieving suffer God's holy
displeasure (firel, but it is also a
place where the unbelieving experi
ence what it means to be excluded
or separated from His blessed pres
ence (darkness I.

AN "ETERNf1Y" OF
RESULT OR

EXPERIENCE?
The second level at which the ar
gument that the fire of hell is a fire
that consumes is more directly tex
tual. Do the biblical texts support
the claim of the annihilationist that
the wicked are ultimately destroyed
or consumed? That they cease to
exist, accordingly, after they experi
ence God's judgment? According to
annihilationism, this is the only
sense in which the punishment of
the unbelieving is eternal or unend~
ing: it is eternal in the sense of re~
suit, but not in the sense of con~
scious experience of God's displea~
sure in hell. lO If the wicked are de~
stroyed or consumed, this has re
sults that endure throughout eter~
nity, but not in the sense of any on
going awareness of God's judgment.
There are several bibI:ca! texts.
however, that mil:t::;:e i:><E;::::-5t this
view These tex-:s s;xai: !":"~ 2',,11- of
hell as a place of fire and judgment
but alsc of the IHtn!lling nature of
these realities. They constitute
therefore, a compelling basis for the
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historic doctrine of eternal punish~
ment and against the claim of
annihilationism.
One of these texts, Matthew
25:46, is the well~known conclusion
to Jesus' account of the final judg~
ment and the separation of the
sheep and the goats: "And these
[the goatsl will go away into eternal
punishment, but the righteous into
eternal life." Not surprisingly,
annihilationists attempt to take the
language of eternal punishment in
this text to mean something other
than a temporally unlimited or ev~
erlasting experience of God's judg~
ment. This is done typically in one
of two ways: either the adjective
"eternal" is taken in a qualitative
sense to mean a kind of punishment,
or it is taken temporally to refer to
the ongoing result of God's punish~
ment in the annihilation of the
wicked. The first of these interpre~
tations seizes upon the root of the
term used for "eternal" in this text
- aeon or "age." Jesus is therefore
speaking of a kind of punishment,
one that corresponds to the age to
come. The obvious problem with this in~

terpretation is that it neglects the inescap~
able temporal aspect of the coming age,
namely, that it is an age having no end
or conclusion. In the Gospel of Mat~
thew, the use of this language al~
ways has this temporal meaning,
referring to an unlimited period of
time 11
The second of these interpreta~
tions is well represented by Clark
Pinnock.
Jesus does not define the nature
of eternal life or eternal death in
this text. He just says there will
be two destinies and leaves it
there. One is free to interpret it
to mean either everlasting con~
scious torment or irreversible
destruction. The text allows for
both possibilities and only
teaches explicitly the finality of
the judgment itself, not its na~
ture 12
Though Pinnock may be correct to
say that his understanding of this
text is possible, there is a consid~
erable difference between a possible
reading of the text and the likeliest

reading of it. Three features of the
text make Pinnock and the
annihilationist's reading most un~
likely. First, the text is preceded in
verse 41 by another description of
hell that parallels the description of
verse 46: "Depart from Me, accursed
ones, into the eternal fire which has
been prepared for the devil and his
angels." This description, like the
one provided in verse 46, seems
clearly to teach the presence of a
fire or a punishment that has no
end or conclusion. Second, the lan~
guage of verse 46 speaks of an eter~
nal punishment, strong language that
suggests the experience or felt~
awareness of God's displeasure.
And third, the parallel and contrast
in this verse is between an "eternal"
punishment and an "eternal" life.
The simplest reading of this text
would conclude that in each case
there is an everlasting experience - of
punishment on the one hand, of life
and blessing on the other.
Another important text in answer~
ing the challenge of annihilationism
is Revelation 14: 1O~ II. In this text,
those who worship the beast and
his image are described as being
"tormented with fire and brimstone
in the presence of the holy angels
and in the presence of the Lamb.
And the smoke of their torment
goes up forever and ever, and they
have no rest day and night, those
who worship the beast and his im~
age, and whoever receives the mark
of his name." This text is especially
troublesome to the annihilationist
position because it speaks in the
most emphatic of terms ("forever
and ever") of the ongoing torment
of the wicked. Those who experi~
ence this torment are said to "have
no rest day and night," language
that hardly seems compatible with
an experience of judgment that ter~
minates in the extinction of those
who suffer.
The most common way to explain
this text on annihilationist terms is
to introduce a kind of sequence into
the experience of the wicked under
the judgment of God. This sequence
is one first of suffering, then of to~
tal annihilation, and then of the
"memorializing" of that annihila~

tion. Fudge, for example, in his con~
sideration of this text, argues that
"torment is meted out according to
the mixture of God's cup. Then, as
the next image points out, it is for~
ever memorialized in the smoke
that remains."13 However, this se~
quence is something that has been
introduced into the text in order to
avoid its clear implications. Revela~
tion 14: I O~ II does not say that the
punishment of the wicked occurs in
a sequence of steps, beginning with
torment and leading to annihila~
tion. It says, in terms that are as
clear as they are terrible, that the
wicked will experience an unending
torment, a torment that will con~
tinue without end and without rest,
day or night, throughout all eternity.
The doctrine of annihilation is op~
posed to the clear teaching of this
passage, a passage that says noth~
ing about a sequence like that pro~
posed.1 4 Though it may be conve~
nient to take the various images of
this and other texts - of punish~
ment, of fire, of destruction, of ex~
clusion - and order them chrono~
logically, the biblical texts com~
monly use these images as diverse
ways of referring to the same real~
ity.
Still another important text in this
connection is Revelation 20: 1O~ 15:
And the devil who deceived
them was thrown into the lake
of fire and brimstone, where the
beast and the false prophet are
also; and they will be tormented
day and night forever and ever.
And I saw a great white throne
and Him who sat upon it, from
whose presence earth and
heaven fled away, and no place
was found for them. And I saw
the dead, the great and the
small, standing before the
throne, and books were opened;
and another book was opened,
which is the book of life; and
the dead were judged from the
things which were written in the
books, according to their deeds.
And the sea gave up the dead
which were in it, and death and
Hades gave up the dead which
were in them; and they were
judged, every one of them ac~
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cording to their deeds. And
death and Hades were thrown
into the lake of fire. This is the
second death, the lake of fire.
And if anyone's name was not
found written in the book of life,
he was thrown into the lake of
fire.
This text describes the great
White Throne Judgment, the final
judgment of all the dead and the
living at the end of the age. It also
describes, in terms that parallel
those we have seen in other pas
sages, the state of the wicked sub
sequent to this judgment, in hell or
the "lake of fire."
Like the description of Revelation
14: 10-11, this description in Revela
tion 20: 11-15 speaks unmistakably
of an ongoing experience of tor
ment in hell. The devil, together
with the beast and the false
prophet, suffers a torment that is
said to be unending. The language
could not be more emphatic: "They
will be tormented day and night for
ever and ever." Furthermore, all of
those whose names are not found
in the book of life will also be ulti
mately thrown into the same lake of
fire. According to the annihila
tionist's view, those who are thrown
into the lake of fire will eventually
be consumed; they will cease to ex
ist. The problem with this reading of
the text is that it must posit a sharp
difference between the experience
of the devil, together with the beast
and the false prophet, and all oth
ers who are thrown into the same
lake of fire, presumably to experi
ence the same kind of punishment
or distress. In the case of the wicked
generally, this is a fire that will con
sume them utterly in the sense of
annihilation. But not so in the case
of the devil, for example, since he
is said to be tormented "day and
night forever and ever." A more
straightforward and obvious reading
of this text would conclude that all
- the devil, the beast, the false
prophet, the wicked - will experi
ence the same judgment and destiny.
Why would some who are cast into
the same lake of fire be utterly con
sumed by it - assuming that it be

longs to the nature of fire that it
consume - while in the case of oth
ers the fire will not have this effect?

PRELIMINARY
CONCLUSION

tion of fire is not to cause pain bl.1: to se
cure destruction, as all the worlds indnera
tors bear witness."
7 D. A Carson, The Gagging of God (Grand Rap
ids: Zondervan, 1996), pp. 524-5.
8 Cf. Fudge, The Fire That Consumes, p. 364.
where he speaks of a "penal suffering culmi
nating in total extinction." Philip Edgcumbe
Hughes, The True Image: The Origin and Destiny
of Man in Christ (Grand Rapids: Eerdmans,
1989), pp. 398-407, also argues that the un
believing will experience a real penal suffer
ing in connection with the final judgment
and prior to their eventual annihilation. I will
return to the question of degrees of punish
ment in hell in a subsequent article.
9 Carson, The Gagging of God, p. 525: "It is not
'the worm' but 'their worm: which suggests
that it is perpetually bound up with those
who are suffering" (emphasis is Carson·s).
10 Cf. Fudge, The Fire That Consumes. pp 37-50,

The biblical arguments mustered
against the doctrine of everlasting
punishment are, as we have argued,
weak and unconvincing. Though I
have not provided a full biblical
case for the doctrine of everlasting
punishment in the foregoing, I have
considered the arguments com
monly used to advocate annihila
194-6.
tionism as an alternative to the his
toric Christian doctrine of hell. I I See Scot McKnight, "Eternal Consequences
or Eternal Consciousness?" in TkrJugft No
None of these arguments contrib
Fault of Their Own, ed. by W Crockett and I.
utes to a very strong case against
Sigountos (Grand Rapids: Baker. 19911. pp.
151-7, for a discussion of the meanir.g of this
this doctrine.
language in Matthew.
In the case of most advocates of
Destruction of the Finally Impenite:c: 
annihilationism, the objections to 12 p"The
256.
the doctrine of hell are not, in the 13 The Fire That Consumes, pp. 297-8
final analysis, born out of the inter 14 Cf. Harmon, "The Case Against Cor::i'tio:1a;
ism," in Universalism and the Doctrill€
,Y He.'] eel
pretation of the biblical texts. The
by Nigel M. de s. Cameron (Grand Rapids
kinds of biblical arguments we have
Baker, 1992), p 213: "For Fudge Gods final
considered are often themselves the
sentence begins with banishment .:01!:lIlltlS
with a period of conscious suffering and nL.is
product of a prior conviction about the
with destruction. In fact. not a sIr.gie ~e-i"
unacceptability of the doctrine of hell. The
Testament passage teaches exactly th:s se
kinds of theological and moral ob
quence Instead, some texts speak of per
jections that we will consider in our
sonal exclusion, some of punishment and
others of destruction, and these images need
next article constitute the most vi
to be understood as giving hints at the same
tal and important part of the case
eschatological reality. Fudge not only
today against this teaching. Be
chronologizes these images, but he also em
cause the doctrine of hell is re
phasizes one to the exclusion of the other
two: destruction dominates while punish
garded as repugnant for these kinds
ment and exclusion fall into the background
of reasons, an alternative reading of
Indeed, the latter is hardly discussed."
the biblical texts becomes more
pressing. To these arguments I will Dr. Venema teaches Doctrinal Studies at
Mid-America Seminary in Dyer, IN.
turn in my next article.
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The verb commonly used is apollumi, the
noun apooleia.
.·"'/.'c
David L. Edwards & John Stott, Essentials:
Looking at thel4ttd1W~'.-&tk-·";>-"-·~ ~'~i~:~~~'
A Liberal-Evangelical Dialogue (London:
Hodder & Stoughton, 1988), p. 315.
The term used is olethros. Commenting on
(C~~ts)
these passages, Stott, Essentials, p. 316, ar
gues that it "would seem strange .. if
people who are said to suffer destruction
Written by
are in fact not destroyed."
$2:.000
5&
It is no accident that this is also the title
of Edward William Fudge's book on the
subject of hell, The Fire That Consumes: The
(Carlisle: Paternoster, 1994). This argument
is a key part of Fudge's case against the
doctrine of eternal punishment
The Fire That Consumes, p. 166.
Cf. Stott, Essentials, p. 316: "The main func-
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TWO SIZEABLE REFORMED
COMMUNITIES IN NORTH AMERICA
TIMOTHY MONSMA

INTRODUCTION

fer to their Reformed faith, I will for
the sake of convenience in this ar
Scotland and the Netherlands are ticle refer to all Scotch-Americans
in the same latitude and separated and those who have joined them as
only by the North Sea. The cold, wet "Presbyterians," and all Dutch
winds bf the North Sea may be Americans, including the RCA (Re
partly responsible for the hardiness formed Church in America). the
of the Scots and the Dutch, their CRC, the URC (United Reformed
work ethic, and their reputation for Church) and several smaller groups,
thriftiness. From the days of New as "Reformed."
Amsterdam onwards, thousands of
The Reformed hold high the
them have migrated from Scotland "three forms of unity," the Heidelberg
and Holland to the United States Catechism, the Belgic Confession, and
and Canada, establishing Presbyte the Canons of Dort. The Presbyterians
rian and Reformed churches in adhere to the Westminster Confession,
many states and provinces.
the Westminster Larger Catechism, and
When anthropologists study the the Shorter Catechism. These confes
culture of a society they often en sions are in substantial agreement
gage in what they call "participant with one another although some
observation" - participating with churches on both sides of the eth
the people in their activities all the nic fence no longer take their own
while observing what they do and confessions as seriously as they
why they do it. Because of my train ought. There are several other con
ing in cultural anthropology in ad servative Presbyterian groups not
dition to theology, I tend to observe mentioned so far, such as the Or
the culture of a people even as I thodox Presbyterian Church and the
learn their theological insights and Reformed Presbyterian Church, but
their practice of Christianity.
my observations on Presbyterians
After serving as a Christian Re concentrate on the PCA because
formed minister until retirement, I theirs is the only General Assembly
was recently received as an "honor (Reformed would say Synod) that I
ably retired teaching elder" by the attended.
South Coast (California) Presbytery
of the PCA (Presbyterian Church in
America). In June, 1999, 1 attended DIFFERENCES IN STYLE
the General Assembly of this
Church as a commissioner (Re
All the Reformed Churches in
formed Christians would say "del North America with which I am fa
egate"). Without discussing doctri miliar have a very orderly and rep
nal and practical changes that have resentative way of doing business in
recently occurred especially in the their broader assemblies. Each
CRC (Christian Reformed Church). I church sends a minister and an el
wish to say something about social der to every meeting of classis
differences between the Presbyteri ("presbytery" in the Presbyterian
ans and the Reformed that may be system). Each classis in turn selects
helpful to both groups as they seek delegates to the national synod,
to understand one another. (Al which is really international when
though Presbyterians frequently re- both Canada and United States are
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involved. Synod is viewed as a de
liberative assembly, and, at least in
the days when the CRC Synod met
for two weeks, delegates were often
allowed to speak as frequently and
as long as they wished.
Although the meetings of classis
and synod preserved a numerical
balance between what Presbyteri
ans call the ruling elders and the
teaching elders, in practice the min
isters tend to dominate the meet
ings at least in terms of who are the
officers and who talks the most.
On the surface the Presbyterian
system resembles the Reformed
system. But viewed from the inside,
important differences emerge.
While the ministerial credentials of
Reformed ministers are held by a
local church, among Presbyterians
they are held by presbytery. Every
teaching elder, even those retired, is
a member of presbytery and en
titled to voice and vote at all
presbytery meetings. Thus the min
isters represent themselves, or
presbytery, while the ruling elders
represent the local churches that
ordained them.
In the PCA, all elders, both ruling
and teaching, are welcome at Gen
eral Assembly as full participants.
They simply have to register before
hand and be willing to pay their
own way if their local church is un
able or unwilling to pay their ex
penses.
Inasmuch as many teaching el
ders have greater freedom to leave
the churches they serve than the
ruling elders have to leave their
secular work, one might conclude
that among Presbyterians the teach
ing elders will surely dominate the
broader assemblies of the church.
Curiously that does not appear to
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be the case. In the section below I
will suggest a reason for this.
The free-for-a I I-elders attitude of
the Presbyterians m<,ikes for a very
large assembly at the national level
- potentially a very unwieldy assem
bly. The assembly that I attended in
Louisville in June was made up of
more than one thousand commis
sioners. But the business of this as
sembly was dispatched rapidly and
in an orderly way.
The docket or agenda for the
meeting was well-prepared. Com
mittees of commissioners spent the
first two days of their time review
ing and drawing up their own rec
ommendations for general assem
bly. Each commissioner had a large
book in which reports with pages
already numbered were filed as they
were received.
At least 12 "floor clerks" were as
signed to distribute papers in their

seating area and also to count the
vote should the moderator (the
chairman of the assembly) call for
a show of hands. Even the hands
that were used to vote were aug
mented by foot long yellow cards
that were easy to see from a dis
tance.
A "time clerk" was sitting next to
where the moderator stood. and
discussion on anyone motion was
limited to 10 minutes. although the
discussion could be extended by
amendments or a show of hands.
All speakers were encouraged to be
brief and to the point. and when the
discussion dragged on. the question
was called from the floor.
Over 1000 commissioners held
their first brief organizational meet
ing on Tuesday evening after the
opening worship service. By Thurs
day evening all business was com
pleted and they were ready to go

pREsB1TERJANCllBRCIIIN AMERlCA(PCA)
GENERAL ASSEMBLY UPDATE"
The 27th Oenercll Assembly of the PCA makes the following declarations
aboutcreation:
1. That Genesis land 2 are a historic. self~consistent, and true account
of God's creation of the universe and of mankind in six days;
2. That Genesis 1 and 2 do not represent a mythical account of creation,
without reality in space and time;
3. That Genesis I and 2 represent' one unified account of creation ~fld
not two accounts that are inconsistent with each other;
4. That God made all things directly by His command. concurring with
our fathers. "That no part of the universe nor any creature in it came
into being by chance or by any power other than that of the Sover~
eign God";
5. That the eight fiat acts of Genesis 1 were discrete; supematuralacts,
and describe the creation of all kinds;
".
6. That those things created by these acts were brought into existence
instantaneously and perfectly;
7. That God made Adam immediately from the dust of the ground and
not from a lower animal form and that God's in-breathing constituted
man a living soul. in the image of God;
8. That God made Eve directly from A d a m ; .
. .'
.
......" ' ; . '
9. That the entire human race, with theexception.ofour LOT¢.j~U~·;
"Chiisfdescended from Adam and Eve by ordinary generation; ." "
1o. '1'nateacl1ofthe kinds resulted from' separate creative acts. and that
any g~ri¢nc development is only within these kinds,thus denying mac;.
roevo}utiQr1.".
.'
.
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home the next morning. For one ac
customed to CRC deliberative as
semblies the speed with which all
this was accomplished was breath
taking.
Still another distinctive of the
PCA is their program for women.
While General Assembly was in ses
sion there was another series of
meetings for women sponsored by
Women in the Church. or WIC for
short. The women heard women
who were authors and leaders
among them. present and analyze
problems peculiar to women and to
the Christian family. My wife found
these meetings to be both inspira
tional and very informative.

AWITNESS TO THE
WORLD: THE
INFWENCE OF HISI'ORY
This writer has often wondered
how it is that the Reformed
Churches of North America have
had little influence on the culture
that surrounds them. including the
political manifestations of this cul
ture. For all our respect for Groen
Van Prinsterer and Abraham Kuyper.
no one of their stature has arisen
among us who could persuade not
only Reformed Christians but many
others as well to follow their lead
ing.
On the other hand the Presbyte
rians. while they respect Abraham
Kuyper. do not bother a great deal
with theories of Christian action or
sphere sovereignty. But their mem
bers are having an influence on the
political process through elected
politicians who are members of
their churches. Five or six PCA
members are presently serving in
the US House of Representatives
and others as judges in the higher
courts of the land.
They are also influencing culture
through both men and women
members who are writing and
speaking on the issues. Why should
this be?
Here is a possible answer History
is on the side of the Presb:.terians
Many of them trace t~e:~ des.cen.: to

ancestors who arrived in the New also returned to that committee for CONCLUSION
World while America was still thir further refinement.
Responding to a suggestion that
teen British colonies. The great ma
Although Dutch-Americans living
originated with Dr. Robert Godfrey
jority of them have ancestors who in New York and New Jersey have a of Westminster Seminary in Califor
fought in the American Civil War, on strong sense of history in the New nia, several churches that take the
both sides of that conflict. This World, many of those living further Reformed faith seriously have
sense of history gives them a natu west claim a history in this land go agreed to discuss with each other
ing back no further than 100 years. how they can draw closer to one an
ral sense of ownership.
Inasmuch as their ancestors held I know that Van Raalte's settlement other. On the distant horizon they
the land, they hold the old wealth in Michigan sent a small contingent see some type of organic unity that
at least in the southern states, and of young men to fight in the Civil still preserves denominational
their children have filled the univer War and that Scholte was consid distinctives. This is a worthy goal
sities and colleges for generations. ered by Abraham Lincoln as a can and the discussions ought to begin,
provided these discussions do not
I am told that most ruling elders in didate for US Ambassador to Aus
take up so much attention that they
the PCA are college graduates and tria. But this represents only the eclipse the paramount task of the
many are lawyers and physicians. first links in what became a chain church to be a lighthouse to the
Educationally they have parity with migration from the Netherlands ex world.
the teaching elders and this gives tending from those early years to
What you have just read is not a
them greater boldness to lead and the first twenty years after the Sec scientific study. It is an honest ac
to give their opinions. This, it ond World War, the latter migration count by one who engaged in "par
ticipant observation" of how two
strikes me, is the reason why the especially in Canada.
Some leaders in the CRC are pro sizeable groups both calling them
ruling elders have significant influ
ence in their assemblies even moting greater cooperation with the selves Reformed are both similar
though their numbers are smaller RCA. Could it be that this desire for and different from one another. It is
moving closer to the RCA is an un presented in the hope that it will
than the teaching elders.
inform and encourage whatever dis
The sense of historical ownership conscious desire to piggyback on
cussions might take place rather
mentioned above also inspires the RCA's historical roots going all than hindering them.
many of them to enter the political the way back to New Amsterdam?
Dr. Monsma served as missionary to Ni
arena successfully and inspires still The really critical question is this:
geria (CRC) for many years. He also
others to enter the military chap Do we influence history and culture served as Director of Cities for Christ
laincy. One of the most interesting by adopting parentage we don't Worldwide, and has taught at Reformed
discussions that I heard at the June possess, or do we become an influ Bible Col1ege, Mid-America Reformed
Assembly was that of the place of ence for good by returning to the Seminary and currently teaches at
women in the military, especially in Scriptures and allowing the Scrip Westminster Seminary in Escondido, CA.
combat. The military chaplains who tures to speak with greater clarity Dr. Monsma wrote a book entitled, An
were commissioners at the assem on contemporary problems? We can Urban Strategy for Africa, and co
bly (their prerogative under Presby all learn from the remark made by authored a book with Dr. Roger Greenway
terian rules) offered helpful com a commissioner at the General As from Calvin Seminary, entitled Cities:
ments on where the military is sembly in Louisville: "It is not our Missions' New Frontier. A new revised
headed. A report prepared by a task to bend to culture but rather to edition of the book wiU be released by
Baker's at the end of 1999.
study committee was received but influence culture for good."

CIIntoa Defies Senate, Appoillts Gay AntItassador

-

'r;W.~~S;'~IIN~G~T~O:N~:-------___

WASHINGTON D. C. (EP) - President Clinton's appointment of
House of
' D.C. (EP) - Th
'
San Francisco philanthropist James C. Hormel as ambassador to
217-214 to p~~~~~~entatives V~t~;
Luxembourg hit a brick wall when the Senate refused to confirm RAudministration (FDAh)efFood and Drug
-486 th
rom app
.
Hormel as the first homosexual US ambassador. Now, Clinton has
done an end run around the Senate.
Th
, e sO-called "b . rovJng
.
e House action bl a ortion pill "
By waiting until the Senate was out of town for the Memorial lan y federal funds to ods the use ~f
approve or regU
Day holiday break, Clinton was able to give Hormel a "recess ap . ate any drug that
!nduced abortion ~~usHes a chemically
pointment,"wh1ch does not require Senate approval. The Con~
stitution permits a president to make recess appointments,
IS u~1ikely to SUc~ee e ?Use measure
ate IS expected
which "expire at the end of (Congress', next session." That means
d,. SJnce the Sen
that Hormei, 66, can serve through the end of 2000.
a.mendment Th to reJect the Hous
SImilar me
.
e HOuse Pas d e
John Czwartacki,spokesman for Senate Majority Leader Trent
Lott (R~Miss.) called the appointment "a slap in the
i t rejecte asure last year, onl se a
y to have
face,"particularly to Catholics. Hormel is a fan of San Francisco's L
d by the Senate
' - - - - - - - - - - - - - - - - - The Outlook. September 1999
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group," Czwartacki said.debateo!~r.ihk~~~:! -: ~ a SPirited
"The country of Luxembourg is 97 percent Catholic," said Fam~
sexu~llty.theRef,
s JlOsition onbomo
ily Research Council (FRC) spokesperson Janet Parshall. "Viru~
(RCA,)deci~ed:t()~:~ Ch.urch in I\m.~lica
lent anti~Christian, specifically anti~Catholic bigotry, is at the
ChutchcfChrist (UCC) ~ts ~.to the,unitecl
. unng Its June UH6
heart of many organizations and events associated with Mr.gener~J sYho([
Hormel. Appointing an ambassador who shows contempt for
'The debateQnt~~ R .•.. . .
certain groups of believers should offend every American who
the vee wassPa.rked~CAsrelationship Jii~,
believes in the Constitution. Respect for religious faith is at
churcheSforthel'{CA;brarequestfromFJoIfda
the core of what America stands for."
Vce because of ;t· ••.. tO$e~elaJ1 ties With'the
· t 0 th e H
t pack·109 f
Th. eproposal was1denie""I,.~.1l0lTl~Jij.
S stance .on ...
. .........
Horme I ,an helr
orme i
mea
or t
une,·IS
known for using his wealth to advance a radical homosexual
gIn.
.
u uya·.su .li:iar
'The denominar
j
.
. .
agenda. He founded and supports several organizations which
lobby for legalized same~sex marriage. He underwrote the ho~
with the iSsue re~na committee wht
mosexual propaganda film "It's Elementary." And he has
qUest to "avoid the mmended QelJial of the re~
menical ties with oi~:~eden.t ~f severing ecu
pledged $600,000 to the American Civil Liberties Union, a
group which, Parshall noted, "promotes partial~birth abor~
tions Over differences r ehr!stI~n denomina_
of Scripture on soc· 1 egardIng Interpretation
tion, has repeatedly sued the Boy Scouts to force them to
The Rev: Ti
h la and ethical matter:s "
admit homosexuals and atheists, and attacks every public
.
. mot YBoev h'
expression of religious faith."
denomination's e
~. ~ allperson of the
{JnftJ-Bmt a chUrdl°mmISS!.on O? Christian
Robert H. Knight, FRC director of cultural studies, said
the Hormel appointment "shows Clinton's cavalier attitude
the vote Was en ~o:r m CalifQ.fW8*·.said
firmea the dire :ouraglflt": ~ne~h.tirr
toward marriage and widely held religious beliefs. The imand did
ction of the Re{'or:tn:etf .
pression of 'American values' this appointment sends
not aIIow diversI'n,' 1
around the world does not serve our nation well."
church to keep us f
~y In tue Cnristjan
Hormel has also been criticized for underwriting the San
oneness in Christ ~~~l:~r desfre'to make our
Francisco public library's collection of homosexual mate'The FlOrida church
.
rials, including papers from the North American Man Boy
sure to allow one es alsQ proposed a meacharges against a g:up of churches to bring
Love Association, a group that advocates homosexual
lng for all RCA st: a:~ and,a measure caJ1~
child molestation.
The Traditional Values Coalition called Hormel a "pur~
ogy to resign if the
profes~ors of theoJ
veyor of smut" and attacked his appointment as "a cowconfessionis" (state y cannot ~ffl!m a "status
ardly tactic of sneaking in an undesirable appOintment
the Christian faith) ment of bebers essential to
while avoiding public scrutiny." The Rev. Lou Sheldon,
denIed. A proposal~ se~al ethics. BOth were
leader of the Coalition said, "History will remember
ing for an investigati:n.M~~:est ChUTChes caUIClinton J not only for being promiscuous and not tellUnitarian beliefs wa
0
e uec for alleged
ing the truth, but for also promoting the homosexual
s also turned aWay.
lifestyle at the expense of the heterosexual lifestyle in the
United States."
Sen. lames Inhofe (R-Okla.) said he would hold up all of Clinton's non~military presidential nominations to
protest the recess appointment. Inhofe cited a precedent set by Sen. Robert Byrd (D-W.Va.) who, as Senate Ma~
jority Leader in 1985, held up thousands of President
Reagan's appointments to protest recess appointments.
Inhofe wants an agreement from Clinton similar to the
one Reagan made with Byrd, that recess appointments
will be made only when Congress is notified in advance
The board, editors and staff of The Outlook magazine ex
that they are "absolutely necessary."
press sympathy to the family of Rev. Peter De long, former
Hormel's appointment had been blocked for 18
editor of The Outlook, who passed away on Sunday, luly
months, despite winning committee approval on a r6~2
11, in a car accident. We rejoice in his homegoing and pray
vote. Clinton aides said they had commitments from at
that God will fill the empty place in the hearts of his loved
least 60 Senators to vote for Hormel's confirmation. but
ones, with the comfort of His presence.
the Senate leadership kept his nomination from com
ing to a vote.
A tribute to Rev. De long will appear in The Outlook in
the near future.
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As the denomination began to
grow, however, new questions also
arose relative to the ability of indi~
vidual churches to keep up their
"The Past, Present, And Potential support level for the expanded min~
Future Of The Ministry Share Sys~ istries through the quota. In addi~
tern in the Christian Reformed tion, more ministries outside of the
Church," by Rev. Gerald Zandstra,
CRC began to draw off the funds of
Pastor of the Seymour Christian Re~ CRC members. Rev. Zandstra exam~
formed Church, Grand Rapids, MI. ines with care these changing atti~
Reviewed by Rev. Harlan Vanden tudes of CRC members relative to
Einde.
stewardship, pointing also to the
fact that on the part of some mem~
Prompted by a 1998 memo sent bers, there was a growing fear in the
to every Council in the CRC by Dr. late 70s that liberalism had begun
Peter Borgdorff, Executive Director to creep into some of the agencies
of Ministries in the CRC, Rev. and ministries of the CRe. At the
Zandstra states in the opening para~ end of chapter 1, there is a very
graph of his paper: "The purpose of helpful summary of the quota sys~
this paper is to explore the begin~ tern between 1939 and 1997.
nings of the Christian Reformed
Chapter 2 focuses on the decline
Church's system of financial support of the quota system between 1980
for denominational ministries, to and 1997. And for the next eighty
examine some of the current 'per~ plus pages, Rev. Zandstra details
ceived problems' as well as their the continuing discussions about
possible causes, and make a Bibli~ the quota system, including refer~
caI/theological evaluation of and ences to numerous articles written
projections about the potential fu~ on the subject in a variety of Chris~
ture of the system for the Christian tian periodicals, and the results of
Reformed Church in the twenty~first surveys done among CRC members
century."
relative to this issue.
He begins by tracing the roots of
Chapter 3 is entitled "The Poten~
the CRC and the development of tial Future Of The Quota System."
the "Assessment" system of finan~ Here Rev. Zandstra examines some
cial support for the church's minis~ of the Biblical principles of giving,
tries, which appeared to have devel~ including a section on tithing, and
oped more by evolution than inten~ another on what he calls "A Better
tion. It wasn't until 1939 that synod
was confronted with a recommen~
dation that the word "quota," rather
than "assessment" be used to indi~
cate the amount per family recom~
mended to the congregations. The
debate centered primarily around
the issue as to whether the "quota"
was a guideline for giving, or an en~
forceable obligation, a question
that did not seem to have a satis~
factory answer.
In very thorough fashion, Rev.
Zandstra goes on to trace the ac~
tions of synod through the next sev~
eral decades, noting that for the
most part, the majority of churches
fully cooperated with the system
that was in place.
L-_ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _
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Model- Stewardship." A very inter~
esting section contains his overall
evaluation of the ministry share sys~
tern, including the pros and cons.
Surely worth while considering
are Rev. Zandstra's suggestions for
the future. In summary, they in~
clude the following: "Re~establish~
ing Trust," "Strengthening Relation~
ships With Pastors," "Involving
Churches In Denominational Minis~
tries," and "Evaluation Of Agencies
And Their Support."
Rev. Zandstra concludes his paper
by giving "A Possible Alternative
System," which, in brief, asks each
congregation to give a percentage
of their receipts to the denomina~
tional ministries and to their local
classical ministries. Though not
without its problems and/or abuse,
such a system merits further study.
I appreciate the thoroughness
with which Rev. Zandstra has exam~
ined this subject, and believe he
has zeroed in on some sol utions
which are worth pursuing. The lead~
ership of the denomination would
be well served by taking a careful
look at this material when available.
I highly recommend it as more than
just an interesting historical study
of a much debated topic, but as a
challenge for possible effective
funding of CRC ministries into the
next millennium.

--------------------'
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North Shore Reformed Fellowship
(supervised by Grace OPC of
Hanover Park, ILl is a newly~begun
Bible Study group, meeting north of
Chicago in the Evanston~Wilmette
area, near Northwestern University.
There is no confessional Reformed
church in the area, and the group is
seeking contacts.
For information, please contact:
David Van Drunen
847~853~6289

or dkjvandrunen@juno.com

Pastor Wanted: Calvary Orthodox
Presbyterian Church in Cedar Grove,
WI is currently seeking a full-time
pastor. Candidates must have a
strong commitment to the Biblical
principles of the Reformed faith. Di~
rect all correspondence to:
Brian Obbink
Chairman, Search Committee
Calvary OPC
136 West Union Ave.
Cedar Grove, WI 53013
dmolter@bytehead.com
First Christian Reformed Church of
Thunder Bay, Ontario, is inviting
applications for a Director of Min
istries with the main emphaSis on
Youth and Evangelism. The suc
cessful candidate must be commit
ted to the Reformed faith, Biblical
inerrancy, 6 day creation, male
headship and covenantal theology.
Please send your resume' to:
Search Committee
c/o Mrs. Faye Dykstra
2570 Veradale Street
. Thunder Bay, Ontario
Canada, P7K 1B7
For more information call:
Mr. Allan Streutker at 807-939-1691.
_ _ _ _ _ _ _ _ _ _ _ _ _- '

