Mr. T. Vee Goes to Court
Laurie Vanden H euvel
n this issue of The Outlook we present a brief but provocative compilation of
"windows" on the impact which television is having on our culture.
Each piece makes its own contribution to the discussion. Each piece lays the blame
for this blight either on the television industry itself or on the parents who allow (either
by negligence, or precept, or example) their children to be molded by this menace.
The truth is that both are to blame. The television industry is an unbridled monster
with many faces. One face is that of the proverbial "bull in a china shop." It roars into
people's lives with outrageous violence, tearing up Judeo-Christian values which have
been carefully taught by the Bible, trampling out sensitivities to love, fidelity, respect
for God, for authority which comes from God, for others and yes, even for oneself and
one's own offspring.
Another face is that of the "wolf in sheep's clothing." It poses before the public in a
variety of garb: sometimes it's metal; sometimes it's scantily clad human flesh; some
times it's intoxicating liquid in gleaming glasses - always luring the viewers to gratifi
cation without true fulfillment, to enjoyment of the "good life" without responsibility.
Another face is that of an "angel of light," in soft and seductive strains proclaiming
"true love" but peddling cheap sex, infidelity, temporal and eternal ruin. It calls black,
white and white, black. It paints a rainbow around perversion and hangs a halo over
misplaced desire. Its slippery sleaze leads to death (Proverbs 6:20-35).
But parents bear the bigger blame. They have the command and the authority to tum
the knob OFF. They have the responsibility of BEING THERE for their children so that
Mr. T. Vee doesn't fill the role of surrogate parent in lonely children's lives. They are
under God's orders to model self-control in their own watching habits and their use of
God-given time (Matthew 18:2-6).
As a pastor's wife and Christian school teacher, I have been closely connected with
children of Christian parents. I admit to being stunned too often by what some profess
ing Christians are modeling and allowing in their families. It helps to explain why the
statistics for premarital sex activity between "Christian" adolescents and young adults
is only slightly lower than that for non-Christian adolescents and young adults. And the
scariest thing of all is that so many of these "almost adult" children seem either ignorant
about or calloused to the fact that sex outside of marriage (either fornication or adul
tery) is - SIN.
Moms and Dads, I plead with you to WALK YOUR TALK.
All fellow Christians, I urge you to support with your time
and money, every effort being made to clean
up the television industry. The
future of society and the
eternal welfare of your
................. :' .. :
own descendants de
pends on it.
.""
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THE HYPNOTIC EYE
Harry C. Trover
ANNOUNCER: The court room is
crowded to capacity for the hearing.
Will the defendant be brought to trial
for his crimes, or will his vast wealth
and great influence in high places set
him free to continue his career of vio
lence and lust? We will know shortly.
The judge raps his gavel for silence in
the court. Mr. Baker, the attorney for
the plaintiffs, is questioning his first
witness, Mr. Ralph Stone ...
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BAKER: Now Mr. Stone, will you tell the
court briefly, and in your own words
about your relationship with the defen
dant?
STONE: Yes ... (CLEARS THROAT) .. .1
had my doubts about him from the very
first...but I learned that he was a per
sonal friend of some of the best fami
lies in town, so we had him in one
evening. I must say he was very agree
able company. Both our children, Sally
and Bob, took to him right away. In fact
I would say he really has a way with
children. I have never met a child who
didn't hang on to his every word.
BAKER: Tell us more about his influence
on Sally and Bob.
STONE: Well I began to notice that ev
ery once in a while he would tell an off
color joke. This I didn't like! Then an
other thing ... he was often talking about
sex in a way I didn't like. I told my chil- ,
dren that if he did not know how to re- I
spect our home and our standards of
right and wrong he would have to leave.
But they put up such a howl, and so I
didn't do anything about it. I really
hated to take any drastic action be
cause ... well...I...The children so en
joyed him.
BAKER: Tell us briefly what happened
next.
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Now please tell the court in your own
words, exactly how the accused led
your teenage son to violence and death?

own defense! He is sworn in. He takes
the oath, and his lawyer, Mr. Graves,
speaks.

MARKS: Our son Steve was only five
years old when we first met the defen
dant. I must say I never dreamed the
harm he would eventually do in our
home, or I would not have permit
ted him inside the door. Little
Steve was especially fond of
him and would sit at his feet,
fascinated by the won
derful stories he could
tell of his travels all over
the world ...

GRAVES: Will you give the court your
name?
VEE: My name is Mr. T. Vee.
GRAVES: If the court please, I think the
very best defense I can make for my
client, Mr. T. Vee, is to simply let him
answer the charges which have been
made against him.
JUDGE: Yes. You may proceed, Mr.
Vee ...
VEE: Well, a lot of nonsense has been
aired in this courtroom today about me
and my so-called wicked influence. I
have been accused of teaching children
to smoke and drink, but I defy the right
of anyone to challenge my liberty in this
matter! I have been accused of influ
encing the children I've known, and I
do not intend to deny it! But the point
is this .. .if I am guilty as charged then
these parents who accuse me are just as
guilty as I am! I have never gone into
any home unless I was invited by the
mother and father. I have influenced
their children only as much as they
would allow it...and I was ready to make
my exit whenever they told me it was
time to go. But they never did! Don't
blame Mr. T. Veeforyour troubles par
ents. Blame yourselves .. Jor YOU are
the guilty ones ...not me!

BAKER: But about this
crime your son commit
ted ...What connection
was there between
that and the accused?
MARKS: He told
him how to do it!

STONE: Well, when our Sally was fifteen,
he told her a fascinating story about a
girl who was just about her age. This
girl ran away from home and went to
Hollywood and became a big movie
star. It sounded like a lot of nonsense
to me ...but Sally believed him ...and our
daughter ran away from home six
months ago.
BAKER: And did she go to Hollywood?
STONE: She left a note saying she was
going there. We've had the police look
ing for her, but she just disappeared.
We're half out of our minds with worry.
BAKER: And Bob ...your son Bob?
STONE: He told Bob that it was smart and
up-to-date to smoke and drink. I told
Bob that he was crazy ...but he told my
son about some of his personal friends
who are big celebrities and they smoke
and drink. Bob is a steady smoker now
and I know he drinks when he's out of
the house ... and twice now, Bob has
come home drunk. He didn't learn that
from us, his mother and father, because
we are against those things.
BAKER: Do you see the man who did
these things to your family in the court
room today?
STONE: Yes ...the man over there in the
brown suit...with the one eye.
SOUND: (MURMUR OF CONCERNED
VOICES RISING)
ANNOUNCER: The next person to take
the stand was Mrs. Brenda Marks.
BAKER: Please be seated Mrs. Marks.

BAKER: Were you
present on this occa
sion?
MARKS: Oh no! I would have run him
out of the house if I had had any idea. It
happened when Steve was fourteen. My
husband was working that night...and I
had a club meeting. It was while we
were out of the house that he told Steve
he had a foolproof plan for robbing a
store. He told how someone else had
committed this very kind of robbery,
and was caught and arrested only be
cause he had made one foolish mistake.
If he had not made this one mistake, it
would have been a foolproof plan.

MUSIC: (TRANSITION)
ANNOUNCER: The hearing is over. The
judge is about to render his decision re
garding the testimony for and against
the defendant, Mr. T. Vee. The judge
speaks ...

BAKER: And then ...
MARKS: Steve left the house that very
night. He knew we would not be home
for another hour or so. He got a toy gun
and tried to rob a store. But the owner
of the store had been robbed twice be
fore. He had a gun ... a real gun ... and he
shot my son! My boy is dead. Our only
child!

JUDGE: There is no question but that the
accused, Mr. T. Vee is guilty of every
charge brought against him in this court
today. However, it has become very
evident that he cannot be brought to
trial.
MURMUR: (RAPPING GAVEL)

BAKER: Now, Mrs. Marks ...do you see
the man who masterminded this at
tempted robbery here in the court
room?
MARKS: Yes ...There he sits on the right
side of the room ...The man with the one
eye.
MUSIC: (TRANSITION)
ANNOUNCER: And so it went all morn
ing as one witness after another was
brought to the stand to testify against
the defendant...the mystery man ... the
man with one bright, shining eye. Now
the defendant is taking the stand in his
The Outlook
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JUDGE: Mr. T. Vee cannot be brought to
trial, for in each case, the parents of
these children have testified that Mr. T.
Vee was an invited guest into their
homes. When they saw the evil influ
ence he was having on their children,
they could have ordered him out ofthe
house once andforall, BUT THEY DID
NOT! Case dismissed!
i
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The Impact of Television on Our Children
Timothy Clinton
Oh! Be careful little ears what you
hear... Oh! Be careful little eyes what you
see...
emember that old Sunday School
song that many of us sang so ear
nestly as children? Unfortunately,
today's kids are taught the same song, but
for many the meaning of the words are
meaningless as increasing numbers of chil
dren are exposed to violence, crime, pro
fanity, and sexually explicit themes on tele
vision on a daily basis.
The real tragedy surrounding their loss
of innocence is that most of America's
youngsters view this type of behavior
while sitting comfortably in their own liv
ing room or bedroom. Random acts of vio
lence have become mainstream viewing
for many impressionable children. In fact,
studies conducted by Dr. George Gerbner
at University of Pennsylvania have shown
that children's TV shows contain about 20
violent acts each hour. He also found that
kids who watch a lot of TV are more likely
to see the world as a mean and dangerous
place - increasing their stress and anxiety
levels.
In fact, their perceptions of a dangerous
and harmful society just may be corning
true. Headlines increasingly include hor
, rific tales of youth and teen violence - with
many of the incidents imitating popular
movies and television programs.
The American Family Association re
ported (February 1996) numerous ex
amples of real-life violence imitating en
tertainment. For example, in December
1993, a judge in Liverpool England said
the American movie Childs' Play 3 influ
enced two ll-year-old boys to murder a
two-year-old. In August, 1993, a five-year
old Ohio boy who began playing with
matches after watching an episode of the
MTV cartoon Beavis and Butt-head set his
mobile home ablaze - killing his younger
sister. The Oliver Stone movie Natural
Born Killers - which glamorizes violence
and teen crime - has been blamed for at
least ten acts of murder by teens.
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ADECAYING CULTURE
Many Hollywood writers and liberal
journalists continue to down play the dra
matic link between television violence and
the decay of the American culture. But re
search which correlates TV violence and
aggressive behavior in children can no
longer be denied.
After years of research in this area, the
American Psychological Association re
ported that children may become less sen
sitive to the pain and suffering of others
after viewing violent programming. Our
saturation of crime and violence on televi
sion has also lead children to become more
fearful of the world around them and more
likely to behave in aggressive or harmful
ways toward others.
Studies also support the view that tele
vision violence has long-range negative
effects in children. Dr. Leonard Eron, a
researcher at the University of Illinois,
found that elementary school children who
were exposed to many hours of TV vio
lence showed a higher level of aggressive
behavior as teenagers. It is estimated that
the American child will see 8000 mur
ders before finishing elementary school.
By observing these children until they
reached 30 years of age, Dr. Eron found
that kids watching a lot of violence on
television, beginning at age eight, were
more likely to be prosecuted for
criminal acts as adults.
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, DOES ANYONE CARE
ABOUT OUR KIDS?
In a recent USA Today Weekend survey,
Americans laid it on the line and said that
they are very concerned about sex vio
lence and profanity on television, in'mov
ies and music lyrics.
In the USA Today Weekend survey, 97%
of the 65,000 respondents said they were
very or somewhat concerned with the level
of violence on television. And 68% agreed
that reducing the amount of sex and vio
lence in movies and on TV would signifi
cantly improve our moral climate.
Unfortunately, a society of concerned
citizens working toward more wholesome
and educational programming for
America's kids has been largely ignored
by television executives and video game
manufacturers.
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CAN WE STOP THE
VIOLENCE?

I

As parents, we should become angry at
television violence and take action to stop
its destruction. You can begin by refusing
to purchase offensive videos and video
games. You can also completely ban dam
aging television shows from your home.
Limit the number of hours your children
watch television and encourage them to
spend their time on homework, sports,
hobbies and with friends. Don't be afraid
to write to sponsors, producers and carri
ers of offensive programming to voice
your concerns!
Many oftoday's busy parents are using
television as a baby sitter. As a result of
our hectic lifestyles, we are raising a gen
eration of lonely kids who find themselves
in empty homes with no interaction out
side the television, videos and video
games.
Evaluate how you spend your time.
Don't let a career, outside interests or hob
bies take the place of the all-important task
of raising healthy and well-adjusted chil
dren. Live out before them a life well-lived
- characterized by love, stability and struc
ture (Deuteronomy 6; Ephesians 6: 13).
Spend time with your kids. Give them
alternatives to watching television and
learn what interests them. Critically evalu
ate the programs which you do allow them
to watch. Think through the how, when,
why and what is being watched on your
TV.
Parents (and even churches) have the
power to make the tremendous difference
in our children's lives and in our society
as a whole. We are given the tremendous
responsibility of instilling solid Biblical,
moral and wholesome values in our chil
dren, and we must - and can - one home at
a time.

~--------------------------------------------------------,

Goodbye, Joe Camel;
Hello, More TV Ratings
Cal Thomas

he television networks, except NBC,
have agreed to more explicit ratings
to match their more explicit pro
grams. The ratings - which will purport
edly give parents additional information
about language, violence, sexual situations
and even "fantasy violence" in cartoons 
were reluctantly adopted because of con
gressional pressure. NBC thinks the pres
sure smacks of censorship and stifles ar
tistic creativity, and so it's holding out for
now.
Vice-President Al Gore claimed that the
enhanced ratings, along with the V -chip
in new TV sets, will give living rooms back
to parents. Along with viewing less
"mustn't see TV," some think fewer kids
will smoke because government pressure
has euthanized Joe Camel, following a stel
lar career of addicting a generation of
young smokers.
I'm all for labels. I want to know what's
in the things I eat. I want information about
the miles per gallon a car gets that I may
want to buy. I'm interested in details of a
loan. But most television has become like
cigarettes. The content is so poisonous that
labeling the product does nothing to help
those who are irresponsible enough to in
gest it.
Wouldn't this be an interesting debate:
Which product has caused more long-term
ReprintedJrom The Family Today.
damage to the United States - tobacco or
television?
Television has reduced our at
tention span, watered down
family conversation and sepa
rated households. Much of TV
programming resembles the
planet Mars - barren, with an
unfriendly atmosphere.
Laugh tracks replace live
audiences out of apparent
fear that the "comedy" mateIJ.-S~~~~~~;t.. rial is so feeble, real
people would not be
amused. News program
ming has also been dumbed
down. Once the goal of
broadcast news was to at
tract and inform think
ing viewers, or to stimu-
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late them to ponder important issues. Now
a network newscast will frequently lead
with light or frivolous stories rather than
ones of greater national or international
consequence. The magazine shows re
semble never-ending tabloids on which
"hosts" further erase whatever distinction
remains between real journalism and
"infotainment." It's the intellectual equiva
lent of junk food.
In an interview with the San Diego
Union- Tribune, Hollywood critic Michael
Medved noted that "the average American
will in a lifetime spend more time watch
ing television than on ajob," and "the larg
est percentage of our waking hours goes
to watching television."
Many people are spending lots of money
for fancier TVs with bigger screens, bet
ter sound, more options. After 2004, if they
want to watch TV, they'll have to purchase
expensive sets with digital formats. And
what will they get? Five hundred channels
of mush that numbs the mind and poisons
the soul?
As Medved notes, "It's not just the
sleaze and the violence, it's the TV itself,
and we have to get people to watch less
and to give a few extra hours to themselves
every week to spend with children, to
spend on marriage, maybe to read a book,
to exercise or just to go out into this beau
tiful world and enjoy this magnificent re
ality that the Almighty has given us."
In other words, break the TV habit. In
creasingly, I meet people who no longer
want to do battle with a tiny elite that thinks
alike and whose worldview dominates net
work television. So they've done what they
were told to do a decade ago if they didn't
like the programs. They've turned off the
set. Some have gone so far as to get rid of
their TVs. The ratings reflect the decline,
but network executives are deep into de
nial about the behavior of their former
viewers.
My prediction is that those who break
the TV habit will never go back and will
find that, like those who quit smoking,
they'll have a better life.

Los Angeles Times Syndicate
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The Holy Spirit and True Religion (III)
Neal Hegeman
iblical revival comes from God. It
is recognized through the standards
which God uses to communicate
to us about how He works. When God
works, He works according to His Word.
The Spirit of God convinces us of the ne
cessity for revival and opens our eyes to
recognize revival if it pleases God to bring
it. All of the above considerations are mea
sured by the Word of God, the Bible.
The Bible is not simply a collection of
revelatory sayings. It is the book of the
covenant. In Scripture God defines how
He will relate to mankind. Humanity in
general has lost its relationship with God.
God in His graciousness has established a
new relationship with His people through
His Son, Jesus Christ, and by the power of
the Holy Spirit. It is called the covenant.
A covenant is a pre-established agree
ment on how to relate to one another. God
established a covenant with the federal
head of mankind, Adam, prior to the fall
(Gen. 1:26f; 2: 15f). The covenant ad
dressed the relationship between God and
His people as well as how people were to
relate to each other. The covenant was bro
ken by Adam and Eve. It was graciously
renewed by God (Gen. 3:8-24).
The history of the Bible, of the book of
two covenants (the Old and New) is a de
scription of how God relates to mankind
and how mankind is to relate to God and
to each other. The Bible is a covenant
document.
In order for God's people to keep cov
enant with God they will require constant
spiritual renewal. God provides spiritual
means to accomplish that. These spiritual
means center around the operation of the
Holy Spirit, the revelation of God's Word,
and the preservation of God's ordinances.
God has to uphold His people. His
people need to be constantly dependent on
Him. To fulfil the covenant, God's people
cannot do it on their own, rather, God's
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Spirit operates through His people.
The one particular dimension which I
wish to point out is that God's Word and
attributes are not suspended but fulfilled
in God's holy workings (Mt. 5: 17). The
Psalmist prayed: "Revive me according to
Your Word" (Ps. 119:25). Jesus said: "If
you love Me, you will keep My command
ments." If that is true that God works ac
cording to His Word, we can expect that
God's law as given to us in the Bible, which

"Revival is directed at the
people of God."
is summarized in the Ten Command
ments, will be fulfilled and not sus
pended with times of revival.
Revi val is directed at the people of God.
Even though the law has civic and religious
functions for non-Christians, we are speak
ing about the fulfillment of the law among
God's people.
In 1995, our family went, for the first
time, to a Billy Graham Evangelism Cru
sade. We went as a family. It was a Satur
day and about 70,000 people were in the
Skydome in Toronto. Most of you are fa
miliar with such crusades. There is music,
a sermon, the call to come to Christ, and
the counseling before the stage. Evange
lism activities took place. Some evange
lism follow up studies have shown that the
actual number of persons who go forward
and who eventually join a church faithful
to the Bible are less than I %. I am sure
there have been crusades or evangelism
rallies where the number has been higher.
However, the point is, the Billy Graham
Crusade is conducted for the purpose of
evangelism.
Revival is different than evangelism.
Let's take the same crusade as an example.
Evangelism took place among the several
thousand people who came forward. It is
The Outlook. September 1997

estimated that many of the people who did
not come forward, or who were in the
choir, music group and platform commit
tee were already Christians. Revival would
be directed at them.
What if the speaker would have directed
his sermon to them? What ifhe would have
said something to the effect of: "Repent
therefore and be converted, that your sins
may be blotted out, so that times of refresh
ing may come from the presence of the
Lord" (Acts 3: 19). These were the words
of the apostle Peter to the Old Testament
covenant members and leaders. They are
applicable to new covenant members and
leaders in our day and age as well.
If the Decalogue were to be fulfilled
by Christians led by the Holy Spirit in
the church today, we would have a full
blown revival in our land.
It is not our purpose to examine all of
the Ten Commandments at this time. I
would like to comment on the first four,
traditionally known as the first table of the
Law. The first table, or section of the
Decalogue, has to do with our relationship
to God. The second table, commandments
5-10 have to do with our relationship to
our neighbor and ourselves. In the first four
commandments of the law, we see the need
for revival in the areas of theology, devo
tion, witness and communal worship.

THE FIRST

COMMANDMENT AND THE
REVIVAL OF THEOLOGY
"You shall not have any other gods be
fore me... "
In times of revival there will be a re
vival of true theology. Theology is not
only the science of the knowledge of God
or that which we study in church and semi
nary. "Theo," referring to God, and
"logos," referring to knowledge, is a
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knowledge all of God's people must pos and Christians have different interpreta willing to stand up for the only true God,
sess. In times of revival, as in the days of tions, we both believe in the same Al witness to the true God, and, if necessary,
Acts, we will see a boldness in represent mighty God, the God of creation and provi receive persecution for doing so. True re
ing the sovereign Father, the redeeming dence, whom politicians and preachers vival is boldly theological and theologi
Son, and the sanctifying Holy Spirit.
regularly call upon to support their cause. cally exclusivistic.
A current practice for publicly witness
Does Allah have a Son to save you? Did
ing has been the evangelical march move Allah send a Son to take your human na
ments. Throughout the world, not only the ture, go to the cross and die in your place?
Jesus March, which in 1996 involved more Did Allah have a Son who rose again and
than 13,000,000 people, but other marches now reigns at the right hand of God the
have been realized.
Father Almighty, who intercedes for you
Are these evangelical marches, in and day and night? Does Allah have a Son who
of themselves, signs of revival? Or, does is your righteousness? Does Allah have a "You shall not make for yourself any
something else have to occur? Let
graven images ...
us take a closer look.
In times of revival there will
"
T
rue
revival
is
boldly
theologic
a
l
In the Jesus March in London
be renewed devotion, prayer,
on May 23, 1966, with an estia nd theologically exclusivistic."
and personal repentance and
mated 3,000 in attendance, a co
faith. Weare not to make images
pastor of a very prominent evan
of a spiritual God, for God is spiritually
gelical church in London was asked to Son who justifies you? Does Allah have a re-making us into His holy image.
pray. He prayed according to an evange Holy Spirit by whom you are reborn, or
When Protestants think about idols, they
lism/prayer strategy called "Windows else you could not enter the kingdom of are quick to point to the veneration of the
1040." With this program, the nations God? Would you cry out "Abba Father" saints and Mary in the Roman Catholic
which are least responsive to the gospel to Allah?
Church. Yet, within the RCC there has
are prayed for. On that day he prayed for
Does Allah have a Bible which is God been a very significant renewal movement.
Saudi Arabia. In Saudi Arabia, conversion breathed and inerrant? Does the Koran
It should be noted that during the 1970' s
from Islam to any other religion is a crime contain the Words of Life? Is it the truth? and right up to today, the most significant
. punishable by death. Christians have been How can it be the truth when it claims that movement of people from the Roman
i jailed in Saudi Arabia. So the co-pastor
Jesus was a good prophet and yet they re Catholic Church to the evangelical
prayed for the persecuted Christians. He ject His prophecies. Jesus said: "I am the churches in Latin America has been
also prayed for deliverance from the dark Way, the Truth, the Life, and no one comes through the Catholic Charismatic Move
ness and deception of the Spirit of Islam. to the Father but by me."
ment. With the study of the Bible, incred
A London Free Press reporter gave this
Does Allah have a people, who are part ible numbers of people were challenged.
information to the Muslim clerics in town. of the seed of the woman, the sons of prom When it was seen that the traditional church
Soon there were headlines accusing the ise and the children of God, who are born would not change, many persons joined the
Christians of intolerance. The co-pastor according to the Spirit?
evangelical churches.
was asked to apologize. It was reported by
Does Allah teach that we are saved in
What was it that could not be changed,
the press that he believed what he said was Christ alone, through faith in Him alone, and which, in fact, has become stronger
true but he was sorry he offended people. and by the grace of God alone?
and stronger in the RCC? It is the venera
Does Allah affirm the deity and tion of Mary and the saints. It has every
The senior pastor of the church was also
approached. He apparently told the report personhood of Jesus Christ and the Holy thing to do with the second commandment.
ers that neither he nor the church had any Spirit or rather, the spirit of the Anti -Christ; Literally, millions have switched from the
thing to do with the co-pastor's prayers. does he deny Christ?
RCC to evangelical churches in Latin
The mayor of London, a fine Christian sis
Is it the Spirit of a holy God by which America. An estimated 8,000 persons a day
ter, was approached. She had been seen new Christians are punished by death, as are leaving the RCC, not all of course, for
with her eyes closed during the prayer of sassinated in Iran, Palistan and other Mus religious reasons. This, in part, prompted
the co-pastor. What was her point of view? lim countries? Is it the Spirit of Christ that a Papal visit in 1996. Pope John Paul in
She was quoted as saying that she was inspires slave traders to enslave Christian his recent trip to Guatemala said the fol
praying that no one would take offense at women and children in Sudan?
lowing:
the prayer of the co-pastor. The London
Dear people, do you now really believe
All those who have at some time
Free Press and the Muslim community that the Father is God, the Son is God and
prayed
(emphasis mine) to the Most
called for another march, this time, a march the Holy Spirit is God? Do you know that
Holy
Virgin,
even though they may
of religious tolerance. One week later, a the true God prohibits the tolerance of
have
strayed
from the Catholic
reported 1,000 persons (the video only other gods in His presence?
Church,
conserve
in their hearts an
shows several hundred), celebrated a
It is true that there are many ways to
of
faith
which
can be revived
ember
march of religious tolerance involving God. Only the way of grace through faith
(emphasis
mine)
...
The
Virgin awaits
Muslim leaders and liberal Protestants. I
in Jesus leads to heaven, all other ways end
them
with
maternal
arms
open wide. 2
Now, wouldn't you agree with the edi in judgment.
tor of the London Free Press that the god
Before the claim can be made that the
We do not pray for such a revival. It is
of the Muslims is the same as the God of March for Jesus is a sign of revival, it has our Biblical belief that Deuteronomy 18: 11
the Christians? Even though the Muslims I to be clearly shown that the marchers are prohibits speaking with deceased human

THE SECOND

COMMANDMENT AND THE

REVIVAL OF DEVOTIONAL
LIFE

I
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beings. We may only pray to God as our
Lord taught us. Only Jesus is our interces
sor. We communicate with Him through
the power of the Holy Spirit. Weare to
have personal and spiritual communion
with God and nothing is to stand in the
way.
In times of revival, idols fall and true
devotion to God will be exalted in per
sonal repentance, prayer and praise.
Revival does not become inclusive of
idolatry for unity for religiosity sake,
rather revival brings genuine separation
from idolatry.

THE THIRD

COMMANDMENT AND THE
REVIVAL OF WITNESSING
"You shall not take the Lord's name in
vain ... "
The name of Jesus is the most precious
outward sign we have that we are saved.
"No one can say that Jesus is Lord except
by the Holy Spirit" (I Cor. 12:3). "At the
name of Jesus every knee shall bow ... and
every tongue confess that Jesus Christ is
Lord" (Phil. 2: 10-11). It is only in the name
of Jesus that we may come into the pres
ence of the Father and the Holy Spirit (John
14:6).
In times of revival the name of God is
accompanied by the powerful Word and
corresponding deeds. There will be a
revival of witnessing to Jesus.
The government of Canada has system
atically tried to stop Christians from wit
nessing to the name of Jesus.
The Lord's Prayer was taken out of the
Public Schools, Parliament, educational
textbooks and other government places.
It is prohibited by law for public school
teachers to witness about Jesus to her stu
dents, fellow teachers, and students' par
ents.
Now, in the name of tolerance and plu
rality, some people are clamoring for a re
turn of religious values and religious
prayers back into the public school sys
tem. The Lord's Prayer is making a come
back, along with Jewish, Buddhist, Hindu
and, of course, the silent prayer for the
atheists.
Christians should protest the use of the
Lord's Prayer as a symbol of religious tol
erance.1t contradicts what Jesus taught us:
"When you pray, pray like this, 'Our Fa
ther who art in heaven, holy be your
name. '" Our Christian responsibility is to
see that the Lord's Prayer is not placed

among the pantheon of prayers in the pub
lic school system.
Throughout Canada there has been a
movement to preserve the honor of God's
name in education. First there is the Chris
tian private school movement. And lately,
home schoolers. Christians within the pub
lic school movements are organizing
through Youth For Christ, Campus Cru
sades, the Navigators and other fellow
ships. There is a tenacious resistance to
give up on the exclusive name of Jesus!
We look forward to a massive revival in
the education world, where Christian edu
cation, whether that be done at home, with
private schools, or informally within the
public schools, will exalt the name of Jesus
as the ultimate fountain of authentic edu
cation, wisdom and values.
It is not only in church and education in
which the name of Jesus will be exalted!
We rejoice in business movements, fam
ily services, social service ministries, ju
dicial groupings, political parties and other
mission movements, which seek to authen
tically proclaim the name of God.

were staying home from the cane fields on
Sunday. The harvest had to be brought in!
When 1 was in the Dominican Republic in
1996,1 preached in Batey Nuevo. There, in
1989, the sugar cane boss had come into the
church on a Sunday morning during the
worship service. He kicked a few benches
over and shouted for the men to get to work.
The worship service was halted. When they
asked me for my opinion on how they should
react, 1 said: "Go to the cane fields, but don't
work. We'll go see the administrator as soon
as possible." The administrator did not back
down. Shortly afterwards, several lay pas
tors and elders were walking with the ele
ments of the Lord Supper from one village
to another to do the Lord Supper. They were
picked up by the sugar cane guards for not
working on Sunday. They celebrated the
Lord's Supper in jail and were let go that
same day.
During these times of revival among
the Haitian immigrants there was a
boldness to stand up for the command
ments of God and for communal wor
ship.

THE FOURTH

CONCLUSION

COMMANDMENT AND THE
REVIVAL OF COMMUNAL
WORSHIP

True revival will see a revival in true
theology, true devotion, true witnessing,
and true communal worship. "Revive your
church, 0 Lord, according to Your Word!"

FOOTNOTES

"Remember the Sabbath Day to keep it
holy, six days you shall labor and do all 1 Michael Sanchez explained in a telephone inter
your work, but the seventh day is the Sab
view that the London Free Press reporters took
bath of the Lord your God, in it you shall
his and the Senior pastor's quotes out of context.
Nevertheless, the prayer was not fully defended.
not do any work... "
2
Stephen
Sywullca, Christianity Today (April 8,
The fourth commandment points us to
1996).
taking time for communal worship, com
Ligionier Ministries of Canada
munal rest and the pursuit of holiness.
In times of revival, there will be re
newed emphasis on communal worship,
communal rest and the personal pursuit
of holiness on the Lord's Day and dur
ing the week.
While working among the Haitian im
migrants in the Dominican Republic, we
saw a time of revival. From 1982-1989,
the church grew from 400 attendees to
9,500. Twenty small groups became over
200. The Lord blessed us with revival.
People would walk for hours, crossing
swollen rivers, and slipping and sliding
along muddy paths in order to attend wor
ship services. The Christians enjoyed each I
others' company. They rested from the
hard, back breaking work of cutting, pick
ing up and loading sugar cane.
During the late 1980's the sugar cane of
ficials became concerned. Thousands of men
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Catching glimpse of Christian genocide
Gary Cox
ell, it's that time again - the lazy,
hazy, crazy days of summer. It's
a great time to be in the land of
the free and the home ofthe barbeque grill,
jaunts in the mountains, and the migratory
flights of fourwheeled vehicles to sun
drenched beaches. Ahhh, this is the life.
Yet for millions of my fellow Christians
around the world, this summer may be their
last. Just in case you missed it on CNN
(no surprise they have ignored the story):

W

Christians have become the targets of
opportunity to the thug regimes
around the world ... What's going on
now is monumental, and it's affect
ing millions, tens of millions, of
people. We're not talking about dis
crimination, but persecution of the
worst sort: slavery, starvation, murder,
looting, burning, torture (from Focus
on the Family interview).
Did you realize that more Christians
have been martyred in the 20th century
than in the last 19 centuries combined? The
killing fields are all over the map, but the
church in America isn't noticing; we're too
busy, r m afraid, with beach balls and sand
castles.
In the Nuba mountains of Sudan, Africa,
the Christian population has existed since

the 6th century. Today the land is cluttered
with mass graves and "Nuba women are
systematically raped by Arab soldiers in
order to produce non-Nuba offspring.
There have been reports, including those
from Catholic bishops, of crucifixions of
Christians by the army. Muslim troops
from northern Sudan have sold tens of
thousands of Christian children and
women from the south into slavery. Many
have been branded or mutilated to prevent
escape; many more have been tortured,
brainwashed or starved until they con
verted to Islam" (Jeff Jacoby, Boston
Globe).
Our State Department's response to the
atrocities that are occurring at alarming
rates is to quote Alfred E. Newman: "What,
me worry?" They deny the obvious and
keep on trading and sending American tax
payer dollars to nations that are drenched
in the blood of my Christian brothers and
sisters and, in some cases, their own
people.
So, now you know, and I only have space
to give you just a glimpse of the Christian
genocide taking place as you read this ar
ticle. So what can be done? Well, theftrst
problem is apathy. Most who will even
take the time to read these few lines will
shake their head, mutter a few words and
then move on. By and large, too many
Christians don't care what happens
as long as it doesn't happen to
them and theirs. We've got to
ask God's forgiveness for
that sad commentary.
Second, before the sun sets,
call our office for further infor
mation (249-2680), and write
your elected representatives in
Congress and kindly demand that the
US government take appropriate action in
stead of doing the ostrich song and dance.
The Outlook
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Write Madeline Albright at the State De
partment and tell her that you are con
cerned. You can also make a few phone
calls if you don't have time to write, fax
or e-mail, but for the sake of those who
love and serve our Savior, don't just do
nothing, for to take that approach is to be
come, in some sense, an accessory to the
crimes.
Finally, ask your pastor to request prayer
for the countless numbers who are being
hounded and hurt (that word beggars the
reality) just because they name the name
of Christ. And by all means lift their name
less souls before the Father and ask for His
mercy and grace and protection to be
poured out upon them.
Rev. Gary Cox is senior pastor at
Meadowview Presbyterian Church (PCA).
Reprinted from The Dispatch of Lexing
ton, NC.

J. Gresham Machen and the Controversy over
Presbyterian Foreign Missions
Daryl Hart

T

he Presbyterian controversy over Even though William Jennings Bryan suc was impeding the positive work of mis
theological liberalism was not sim cessfully prosecuted John T. Scopes for sions and evangelism. Consequently, if
ply a debate about the ideas of pam violating states laws prohibiting the teach conservatives continued to object to lib
pered scholars published in obscure theo ing of evolution, Clarence Darrow's ridi eral theology they risked giving the im
logical journals. Rather it concerned the cule of Bryan's beliefs, combined with pression that they were more concerned
very witness and practice of the church. I national press coverage of the trial, made about vindicating their own agenda than
Was Christ a Savior or was Jesus the great conservative Protestantism look so fool advancing the cause of the Northern Pres
est ethical teacher ever to live? How Pres ish that fundamentalism became marginal byterian Church.
byterians answered that question had enor within North American culture.
Still, liberalism would not go away nor
mous significance for the weekly ministry
Still, the controversy over liberalism did would liberals be as circumspect as de
oflocal congregations, the deliberations of not stop with the conclusion of the Scopes nominational leaders expected conserva
the courts of the church, and the programs trial or the death of Bryan which occurred tives to be. In 1932 the controversial sur
of denomina
vey of Ameri
tional agen
can Protestant
"The consensus within the church was that theological
cies. The dif
missions, Re
ferences be
controversy was impeding the positive work
Thinking Mis
tween liberal
ap
siems,
of missions and evangelism."
ism and his
peared under
toric Christianity were especially discern
the auspices of
ible on the mission field. In Christianity only several years after the jury's verdict. seven denominational missions boards, in
and Liberalism, the book that defined the In fact, the stormiest episodes in the Pres cluding the Northern Presbyterian Church,
deadly peril of Protestant modernism, 1. byterian conflict took place in the 1930s. and funded by the Baptist oil magnate and
Gresham Machen wrote that the "mission : And the object of these struggles concerned philanthropist, John D. Rockefeller, Jr.
ary of liberalism" sought to spread "the the work of the Presbyterian Church in for ' This report stated that the purpose of mis
blessings of Christian civilization (what eign missions.
sions was to seek with people of other
ever that may be), and is not particularly I
faiths "a true knowledge and love of God"
interested in leading individuals to relin
and express in life and word "what we have
quish their pagan beliefs." On the other
After the defeats of the 1920s, conser learned through Jesus Christ." Christian
hand, the Christian missionary regarded vative Presbyterians appeared to have no ity was not hostile to other world religions
"satisfaction with a mere influence of place to tum. They had been rebuffed by but instead fulfilled them. For this reason
Christian civilization as a hindrance rather the General Assembly every year after the report persuaded missionaries to en
than a help." The Christian missionary's I 1924. They had also lost their most im large their understanding of salvation.
!
chief interest was "the saving of souls, and portant institution, Princeton Theological Evangelization was no longer the primary
souls are not saved by the mere ethical Seminary, with the school's reorganization motive for conducting missions because
principles of Jesus but by His redemptive in 1929. The clear message coming out of humanitarian services such as education
work."
these events was that conservatives either and medicine had religious value in them
Machen wrote these words in 1923. had to leave the church, something they selves.
Two years later, from the perspective of had hoped liberals would be forced to do,
If these expressions of liberalism were
• most observers, the fundamentalist contro or remain in the church and keep their criti not enough for Presbyterians to wonder
!
versy came to an end. In 1925 conserva cisms of the denomination and its agen about the soundness of their missions
tive Protestants went down to bitter defeat cies to themselves. The consensus within agency, the statements of Pearl Buck, a
at the Scopes trial in Dayton, Tennessee. the church was that theological controversy Presbyterian missionary to China who
I

I,
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eventually won the Nobel Prize for litera dence church members placed in formed faith around the world. It was also
ture, confirmed conservative suspicions. evangelicals such as Speer, prevented con part of conservative strategy within Pres
In widely cited articles for Christian Cen servatives from winning support for their byterian Church politics. Machen wanted
, tury and Harper's, Buck called Re-Think overtures. Instead, the 1933 General As as many people in the church to see the
ing Missions "a masterly statement of re sembly gave its stamp of approval to the corruption of the boards and agencies of
ligion in its place in life, and of Christian Board of Foreign Missions, again prefer the denominational hierarchy. By estab
ity in its place in religion." She added that ring the positive work of the church to any lishing a rival missions board (a completely
traditional Christian notions about redemp controversy that would sidetrack from that legal activity since the constitution of the
tion and salvation were "superstitious" and work. "Doctrine divides, ministry unites" church allowed congregations to support
concluded that "the old reasons" for mis was the common refrain heard at all levels non-denominational missions) he not only
sions were "gone."
of the church. Few were the Presbyteri created the opportunity to explain the need
Aside from the erroneous views ex ans who saw that the ministry ofthe church for the new agency and expose further the
pressed both in the missions report and could not go forward without doctrine, official board's infidelity. He also implic
Buck's articles, what alarmed conserva and, therefore, that rejecting erroneous itly defied Presbyterian leaders and pro
tives particularly about the whole episode and unorthodox theology was very much voked them to take action against the In
was the anemic response of Presbyterian a part of the positive work of the church.
dependent Board. Machen believed that
missions officials to these developments.
Only one month after the 1933 General if the denomination took measures against
Both Re-Thinking Missions and Buck had Assembly, Machen and twenty-four other the new agency it would demonstrate once
raised in a clear way whether the conservatives formed the Independent again the church's true character and
denomination's Board of Foreign Missions Board for Presbyterian Foreign Missions. prompt conservatives either to reform the
would tolerate views within its ranks that Machen believed that because the Presby church or leave. In this regard Machen's
were completely at odds with the confes terian Church had forfeited its "true ... strategy was successful. The Presbyterian
sional standards of the church. Machen spiritual heritage," conservatives had no Church passed a controversial (conserva
believed that members of the board should choice but to establish their own agency. tives called it unconstitutional) ruling in
have stated plainly that their agency was As the word, "independent" suggested, the 1934 requiring presbyteries to try Indepen
"irrevocably
dent Board
committed" to
members for
"'Doctrine divides, ministry unites' was the common refrain
the message at
violating their
tacked by Buck
ordination
and
heard at all levels of the church."
and by the re
or membership
port on foreign
vows.
missions, that it would not "solicit a single new missions board was designed to be au
Conservatives interested in promoting
penny" for any message other than that tonomous from the Presbyterian Church outreach to the lost were particularly sad
taught in the Bible and the Westminster and from "any other ecclesiastical body." dened that the cause of missions had de
Standards, and that it would not "tolerate But Machen, who hated the "sickly inter scended to the level of politics. These were
among its missionaries any ... anti-Chris denominationalism" of fundamentalists, the same people who hesitated to oppose
tian propaganda." But instead of con thought the board's Presbyterian charac liberalism for fear that controversy would
demning Buck or repudiating Re-Thinking ter was just as important to the new mis harm the reputation of the church and make
Missions, the board remained silent. "Did sions agency's identity. The Independent its work of evangelism and missions less
ever a trumpet in time of battle, in a time Board's charter pledged to conduct and effective. But Machen had always seen
when the very citadel of the Faith had been establish missions committed to the the connection between theology and
attacked," Machen asked, "give forth a Westminster Standards and Presbyterian church polity, and this recognition is what
feebler sound?" If anyone needed evi church government. In effect, the new made his criticisms of liberalism so force
dence of liberalism within the Presbyte board allowed conservatives to unite word ful. The last chapter of Christianity and
rian Church or the denom-ination's tolera and deed. It was one thing for them to Liberalism, written ten years before the
tion of it, the missions controversy could object to liberalism while either not giv missions controversy, demonstrated that
not have given better evidence.
ing to the denomination's agencies or con opposition to erroneous and heretical views
In 1933 Machen and other conservatives tributing to non-Presbyterian missions. It in the church always involved matters of
wrote overtures for the General Assembly was another for them to take the step of funding, correct procedure, and denomi
calling the Board of Foreign Missions to creating and soliciting support for the cause national law. The ministry of the church
did not occur in the abstract world of doc
repudiate liberalism and establish policies of Presbyterian missions.
trines and genuine piety. It also depended
that would insure the sound proclamation
on money, the solicitation of contributions,
of the gospel. Machen also debated Rob
ert E. Speer, the senior secretary of the
and the proper allocation of church funds.
board, a man known to be an evangelical.
This was especially the case in the work
But the popUlarity of Speer, whose stature
of missions. He wrote in Christianity and
was evident well beyond Presbyterian
Still, the Independent Board was not Liberalism that church members had a duty
circles because of his leadership in foreign simply an expression of courageous devo to support the agencies of the Presbyterian
missions, along with the general confi tion to the cause of promoting the Re- Church. But what were people to do when

THEOLOGY AND CHURCH
GOVERNMENT
INSEPARABLE

------------------
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the missions board sent out liberal mission
aries? If churches decided not to give any
money they risked cutting support for the
sound missionaries on the field. But ifthey
continued to support the missions board
which used their contributions to support
liberal missionaries, then their giving
would be "neutralized." In sum, the ap
parent! y abstract ideas of theology had tre
mendous practical implications. Churches
I
not only needed good theology. They
needed agencies and boards to implement i
that theology in all of their activities.
For Machen, the conflict between his
toric Christianity and liberalism involved
not simply the preaching and writing of
individual Presbyterian ministers but also
, the corporate witness of the church. The
, Presbyterian Church's witness was not in
dividual but collective. When a man oc
cupied a pulpit of the Presbyterian Church
or went to another land under the auspices
of the missions board he spoke not only
for himself but for the whole church. This i
I
meant that if a man were to preach in a
Presbyterian pulpit or work in a Presbyte
!
rian mission, "and obtain the endorsement
which is involved in that position," he must
be in agreement with "the message for the
propagation of which the church, in accor
dance with its constitution, plainly exists."
The corporate witness of the church also
involved individual church members. Pres

byterians could not be content merely with the gospel. The corporate witness of the
the soundness of their own minister or their church required opposing erroneous teach
own congregation. In fact, Machen ing at all levels, from the pUlpit to denomi
thought that ministers, elders and church , national agencies. It also demanded in
members who failed to follow denomina volvement in the messy arena of church
tional affairs and discipline those officers politics.
who violated the church's confessional
Because of that messiness many conser
standards were a greater danger than lib- , vatives shied away from the conflicts over
eral ministers themselves. By tolerating i missions. But Machen knew that on this
liberals in the denomination while continu side of glory the church would always be
ing to be faithful at the local level, conser the church militant. This meant that an
vatives made it appear that the church was important part of the way God preserved
basically sound. Whether they liked it or His church was through combating error.
not, erroneous and heretical views ex In times of crisis, he wrote, "God has al
pressed anywhere in the church could not ways saved the Church." But He "always
be viewed in isolation.
saved it not by theological pacifists, but
The controversy over Presbyterian for by sturdy contenders for the truth."
eign missions was essentially a struggle
Defenders of the Reformed faith in
over the corporate witness of the church. Machen's day and ours may not agree with
Was the Presbyterian Church committed the ways he prosecuted his case against lib
to the theology of the Westminster Stan eralism. But despite disagreement over
dards or not? If it was, then could it toler specifics, the larger point remains. The
ate a rival version of Christianity within witness of the church cannot be separated
its pulpits and agencies? Furthermore, if • from the way churches oversee and con
the church were to maintain its corporate duct their ministry. This is a lesson Re
witness to the truths of the Reformed faith formed communions still need to learn if
how was that witness to be maintained? they would be faithful to their high and
Machen believed that the church could not holy calling.
tolerate liberalism because it was an en Dr. Daryl G. Hart is librarian at
tirely different religion. But he also rec- I Westminster Theological Seminary in
ognized that the corporate witness of the Philadelphia, PA. He received his doctor
Presbyterian Church could not be main- I ate in history from fohns Hopkins Univer
tained simply by proclaiming the truths of ! sity.
i,

This year marks the 60th anniversary ofJ. Gresham
Machen's death on January 1, 1937. Machen was
one of the most prominent scholarly defenders of
the Christianfaith in its conflict with modernism in
the early part ofthe twentieth century. He founded
the Orthodox Presbyterian Church (OPC) and
Westminster Seminary in Philadelphia, PA. Early
on, the Christian Reformed Church recognized and
lauded his achievements, thereby demonstrating the
common bond they shared with Machen. Knowing
what we do about the deterioration of the Chris
tian Reformed Church raises nostalgia as we read
the following words written by Dr. Machen in the
Presbyterian Guardian, 1936.
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The Changing Scene and the Unchanging Word
By the REV. J. GRESHAM MACHEN, D.O., Litt.D.
"The grass withereth, the flower fadeth: but the word of our God shaU stand forever."-Isa. 40:8.

The Christian Reformed
Church
NE of the most
joyful moments
at the recent first
General Assembly of
The Presbyterian
Church of America
was the moment when
we received the offi
Dr. Machen
cial greetings of the
Synod of the Christian Reformed
Church.
From no ecclesiastical body in the
whole world could greetings have
been more welcome, both because of
the deep debt of gratitude that we
already owe to the Christian Re
formed Church-I need ani v men
tion the fact that that chu;ch has
given to Westminster Seminary R. B.
Kuiper, Cornelius Van Til and N. B.
Stonehouse-and also because of the
noble testimony which that church
has carried on in the defense and
propagation of the Reformed Faith.
Fraternal greetings coming from such
a quarter as that over-balanced by
far all the detractions and opposition
which have come to us from other
sources, and make us feel anew that
all the years of struggle through
which we have passed were well
worth while if now at length we are
members of a church that is truly
Reformed and that is worthy even in
slightest measure to receive the right
hand of fellowship from such a truly
Reformed church as the Christian Re
formed Church unquestionably is.
I am not going to make any at
tempt just now to review the splen
did history of this ecclesiastical body
that has just sent us greetings. I am
not competent to do so; and even if
I were more competent than I am I
doubt whether it would be necessary.
The faithfulness of the Christian Re
formed Church is widely known, and
any mere general words of appreci
ation on my part might seem almost
like an impertinence.
What I do want to do, however, is
just to mention, though in a neces
sarily desultory way, a few of those

O

things about the life of the Christian
Reformed Church which have kept it
from falling away into the dominant
Modernism and have been the instru
ments in preserving its truly Chris
tian witness.

1. Separation for the Sake of
Faithfulness
Like the Presbyterian Church of
America, the Christian Reformed
Church was formed through a sepa
ration from compromising associa
tions. That separation was not schism.
On the contrary it was separation en
tered into in order that schism might
be avoided. The Christian Reformed
Church separated from a certain or
ganization in order that it might not
separate, or might not, to say the
least, risk separation, from the true
Church of Jesus Christ. Similar was
the great separation led by Abraham
Kuyper in Holland. God has very
richly and wonderfully blessed such
separation as that. It is separation
undertaken not in the interests of
schism but in the interests of the true
unity and purity of the Church.

2. Theologic:al Consistenc:y
The Christian Reformed Church
has never been content with being
vaguely "evangelical" or "conserva
tiye" or "fundamentalist," but has
always endeavored to be truly "Re
formed." That is, it has not been con
tent with some partial or piecemeal
presentation of the truth that the
Bible contains, but has held firmly to
that glorious system of revealed truth
which is summarized in the great Re
formed confessions of faith.

3. Indoc:+rination by the Pastors
In the Christian Reformed Church
it is the custom for every pastor to
base one sermon each Sunday on the
Heidelberg Catechism. The result is
that in the Christian Reformed
Church the laity has been soundly and
systematically indoctrinated, while in
other churches preaching, even when
orthodox, has for the most part been
desultory and the people have not
really been built up in the Faith.

4. Churc:h Disc:ipline
The Christian Reformed Church

has practis~d church discipline in a
way that IS seldom seen in most
ecclesiastical bodies, and by sud!
church discipline it has preserved its
separateness from the world. I do
not mean that it is even now free
from danger. Modernism is knockillg
at the door of the Christian Reformed
Church, as it is knocking at the door
of every church no matter how pure.
Pray God that the door may be kept
locked to such an enemy as that! But
what I will say without fear of cou.
tradiction is that the Christian Re.
formed Church has hitherto preserved
its purity in a really wonderful way
It has not done so by a way of ib
own choosing. But it has done so by
a way of God's choosing, and thai
way is church discipline.

5. Christian Sc:hools
I f you go into a city where there
arc many people of the Christian Ro·
formed Church, you will see scattered.
here and there throughout the city
certain school buildings which are not
public schools and arc not the paro
chial schools of the Roman Catholic
Church. These are the "Christiall
Schools" in which an integral part of
the instruction given is instruction in
that system of truth that the Bible
contains. These schools are not under
ecclesiastical control, but are can·
ducted by associations a f parents. III
an overwhelmingly predominant way.
however, they are conducted and sup
ported by the people of the Christiall
Reformed Church. Those people pay
their taxes like other citizens, but
in addition to that part of their taxes
which goes to the support of the pub
lic schools they give-voluntarily and
out of love to God and to the chil
dren of His coycnant-what is needed
for the maintenance of the Christian
Schools. They love God and love their
children too much to allow Christian
instruction to be tagged on one day
in seven as a kind of excrescence
upon an education fundamentally non
Christian. They have tried to make
the education a'f their children Chris
tian throughout. God has wonder
fully blessed them in that efiort.

•

Eastern Orthodoxy: How Should We Speak About Salvation?
David Van Drunen
e have seen that Orthodox the intruder did not belong in the pristine para God. And it is this very obedience which
ology stresses the work of dise he was to guard, and he should not is the ground of our justification.
It is perhaps along these same lines that
Christ as being one of victory only have resisted Satan's temptations, but
we
can see how the concept of thesis can be
also
driven
him
from
the
land.
At
this
task
over Death and Satan, and the salvation of
sinners as one of thesis. On the other hand, he failed. But when God promised to Adam integrated with the concerns of Refonned
Refonned theology emphasizes the work and Eve that a Savior would come, he told theology. Recall that one crucial element of I
of Christ as a substitutionary atonement, Satan that this hero would accomplish the thesis is union with Christ. In what are we !
and the salvation of sinners as a Judicial task that Adam should have carried out: "I united with Him? Scripture tells us that we i
decree of Justification followed by the will put enmity between you and the are united with Him in His death (2 Timo
believer's sanctification in good works. woman, and between your offspring and thy 2: 11), in His burial (Romans 6:4), in His
One relevant question which may have hers; he will crush your head, and you will resurrection (Colossians 3: 1), and in His
reign (2 Timothy 2: 12). Because of all this, i
crossed the reader's mind is whether there strike his heel" (Genesis 3: 16).
When Christ came, he did just this, as His death, burial, resurrection and reign have
is a real connection between these two con
ceptions, or whether they are simply inde Eastern Orthodox theology has well rec become ours as well. Why are we justified !
pendent Biblical themes which bear little ognized. Unlike Adam, he resisted the in Christ's resurrection, as we remarked
relation to each other? While it is true that temptations of Satan, both in the wilder above? It is because we were united with
these conceptions usually are not dealt with ness for 40 days, and in the New Garden, Him when He burst the bonds of death. Why
together in preaching or theology, this does that of Gethsemane. He faced Death head have we conquered death? Because we are ,
not have to be. I would like now to offer a on, but emerged victorious, for as Peter united with our resurrected Lord in His '
i
couple of suggestions as to how these Bib preached on Pentecost, "It was impossible kingly reign, as He sits at God's right band.
And
this
, hcal themes
union
with
can be inte
"Specifically, we might pray that many old doctrines hidden in
Christ also has
grated.
its traditions (Eastern Orthodoxy) would be rediscovered and
consequences
First, con
for the kinds of
sider the con
that many of the Biblical truths proclaimed in the Protestant
lives we live I
nections be
Reformation would be seriously considered and believed."
here on earth.
tween Christ as
As Paul wrote
the victor over
in
Colossians
3:
1,3:
"Since,
then, you have
for
death
to
keep
its
hold
on
him"
(Acts
Death and Satan and Christ as the justifier
of His people. Christ came as the Second 2:24) (NIV). In the resurrection, victory been raised with Christ, set your hearts on
Adam, and He stands as the head of the was won by our Savior: "Where, 0 death, things above, where Christ is seated at i
covenant of grace as Adam stood as head is your victory? Where, 0 death, is your God's right hand .... For you died, and your !
of the covenant of creation. As we studied sting?" (l Corinthians 15:55) (NIV). But life is now hidden with Christ in God"
above in the context of Romans 5, Christ this resurrection was more than simply a (NIV). If we are united with Christ as He
brought justification and life to the people military victory. It was also Christ's justi sits at God's right hand in heaven, then
under His covenant in a manner similar to fication (compare Romans 1:4 and 1 Timo should we not live as those who have been
that by which Adam brought condemna thy 3:16): Whereas Adam had failed to brought into the presence of God? And if i
tion and death to those under his covenant. overcome Satan and had been condemned, "our life" is really not to be found here on
Both Adam and Christ were representa Christ prevailed over Satan and was justi I earth, but is hidden with Christ in God,
tives who acted on behalf of others, and fied, that is, declared to be righteous. This should we not feel compelled to conform
the consequences of their respective ac was the reward of His obedience. And, our lives to the way life is lived in heaven?
tions (whether condemnation for disobe gloriously, Christ's justification is also our Therefore, union with Christ does involve
dience or justification for obedience) were justification: "He was delivered over to a process (though not only a process), a I
also laid upon the people they represented. death for our sins and was raised for our process of being conformed unto the im
Consider now what the task of obedi justification" (Romans 4:25) (NIV). Be age of Christ, a process of growing in inti
ence was which Adam should have ren cause Christ is our covenant head, our rep mate fellowship with God.
dered: God told Adam not only to refrain resentative, His obedience is reckoned as
from eating of the forbidden fruit, but also ours and His judicial vindication imputed
to guard the Garden of Eden (Genesis to us. Christ the Victor is also Christ the
We have shared the doctrines offall and
2:15). Thus, when Satan came to Eve, Justifier. Indeed, Christ's conquest of Sa salvation in Eastern Orthodox theology.
Adam should have recognized that this tan was a key element of His obedience to We have found much to appreciate and
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much to criticize. We have found much
rich, Biblical imagery, and also much Bib
lical truth which has been greatly over
, looked or lost in other truths. Eastern Or
thodoxy is a world with which we Protes
tants are largely unacquainted, but it is not
a world with which we will likely be un
acquainted much longer. As Reformed
Christians, we ought to take the time to
learn about this ancient religious tradition,
that we might more knowledgeably inter
act with it in years to come.
In response to Eastern Orthodoxy, the
Biblical truths taught in Reformed theol
ogy ought to be vigorously defended.
While there are many points of common
doctrine between the two traditions, the
points of difference are too serious to be
downplayed. And this is true not only of
the doctrines we have discussed. There are
i
also serious differences in matters of wor
ship, of the sacraments, of Scripture and
tradition, and of the nature of the church.
But we might pray that God would one day
soon send a Reformation to the East, as
He did centuries ago to the West. Specifi

-------

cally, we might pray that many old doc
trines hidden in its traditions would be re
discovered and that many of the Biblical
truths proclaimed in the Protestant Refor
mation would be seriously considered and
believed. Perhaps our Lord would use an
Eastern Reformation to cause ever more
light to shine forth from the inexhaustible
treasure of His word.
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THE EFFECTS OF ADAM'S SIN
-------------r----------------------------~

Eastern Orthodoxy

Adam's guilt is not important.

Fallen humanity retains free will.

Reformed Theology

Adam's guilt is imputed to his posterity.

Fallen humanity is totally depraved.

SALVATION IN CHRIST
~-

Eastern Orthodoxy

Christ's work is chiefly a conquest of Death
and Satan, with little attention paid to the
atonement.

Individual salvation is an undifferentiated
process of theosis attained by faith and
good works together.

Reformed Theology

Christ's work of conquest is seen in terms
of His atoning sacrifice of redemption.

Justification, which is by faith alone, is
distinguished from sanctification, which
involves good works.
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A Reformed Dream
W. Robert Godfrey

E

I

I

North America today we have many
confessionally Refonned denominations:
or example, Associate Refonned Pres
byterian Church, Free Refonned Churches,
Korean-American Presbyterian Church,
Netherlands Refonned Churches, Orthodox
Christian Refonned Churches, Orthodox
Presbyterian Church, Presbyterian Church
in America, Protestant Refonned Churches,
Refonned Church of the United States, Re
formed Presbyterian Church of North
America, United Refonned Churches. Each
of these denominations has a distinctive history. Each has struggled in its own context
to spread and defend the Refonned faith.
Each treasures the Refonned confessions
and has sought to live and minister accord
ing to them.
Each of these denominations has pecu
liar strengths and emphases that it brings to
the Refonned community. These various
denominations are often perceived as ex
pressing Reformed Christianity distinc
tively: some seem to have particularly strong
congregational life, some seem to lay great
emphasis on piety and prayer, some seem
to stress clear doctrine and maintaining the
antithesis between believers and the world,
some seem to be devoted to evangelism and
missions, and some seem to champion the
historic Reformed approach to worship.
None of these strengths and none of these
histories should be lost.
Yet each of these denominations has
weaknesses. Perhaps the clearest weakness
is the failure to express the unity ofconfes
sional Reformed Christianity. If these
churches hold to the Refonned confessions,
why are they not united? When members
of these groups gather infonnally, there is
often a great sense of connection and ap
preciation for one another. But too often
these denominations allow their individual
histories (and suspicions) to block a visible
expression of unity.
The failure to manifest unity greatly weak
ens the credibility of the Refonned cause.
Our opponents too easily can claim that con
servative Refonned Christianity is hope
lessly divisive and expends its energy on
theological warfare rather than on making

I

Christ known. That charge misses the real
hostility of our culture (and many churches)
to Refonned Christianity, but still has an ele
ment of truth to it.
What can be done? One solution would
be to continue having inter-church relations!
committees talk to one another and seek or
ganic union after working through all differ
ences and suspicions. Another would be to
widen participation in the National Associa
tion ofPresbyterian and Refonned Churches
(NAPARC) and use that organization as the
visible expression of our unity.
Is there another option? It may only be a
Refonned dream, but I believe that there is.
Our confessional Refonned denominations
should consider a bold move to express their
unity and increase the credibility of their wit
ness. Let all of these denominations (or as
many as are willing) join together under one
general assembly (or general, national synod) i
with each fonner denomination becoming a
particular synod under that general assem- "
bly.
This simple (and modest!) prop?sal would:
obviously have to be worked out In tenns of
specifics, but let me suggest some of the ele
ments of the idea that would help it work.
The general assembly would adopt the
Westminster Standards and the Three Foms
of Unity as its confessional basis. It would
meet every three years and have very spe
cific, limited powers. It would have the au
thority to make decisions in relation to joint
actions of the synods. The general assembly
would be composed of delegations from all
the synods according to the size ofeach synod
(in fairness to the larger synods), but the de
cisions ofthe assembly would have to be rati
fied by a majority of the synods (in fairness
to the smaller synods). The assembly would,
have the authority to remove a synod that was
judged to have departed from the R~fonn.ed
faith, but would not have the authonty to In
terfere with the internal operations of a synod.
The assembly would encourage greater co
operation and coordination among the syn
ods, and over time some synods would prob
ably merge, but each synod would be free to
make those decisions on its own.
i

I

I

I

I

I

I
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Each synod would initially continue to
function exactly as it does now as a denomination. All current practices, teachings and .
ministries would continue as they are. Over
time synods could investigate avenues of
cooperation and even merger with other
synods, but that would be entirely up to
each synod. For example, the Refonned
Presbyterians, if they became a synod un- !
der the new general assembly, would be
able to preserve their doctrine and practice
of exclusive Psalm-singing without musi- I
cal instruments with no possibility that the I
general assembly could ever interfere with
that position.
Is such an idea an impossible dream? Not
if we Refonned Christians are as bold and
courageous in pursuing the unity of the
church as we have been in pursuing the
purity of the church. The idea is basically
very simple and requires no local changes I
for any of the denominations. It does re
quire confidence in the brethren and a will
ingness to accept some teachings and prac
tices different from our own. It would force I
all of us to ask with new focus: what does I
it mean to be Refonned and what must oth
ers believe and do for us to recognize them
as adequately Refonned?
The potential advantages are tremen- .
dous. We could have a confessionally Re- I
fonned denomination of a size that would
increase its witness and resources dramati
cally in North America. It would express
the fundamentally positive character of Re
fonned Christianity. Most importantly it I
would show our fidelity to the Bible's call .
for unity and manifest our desire to testify
clearly to Christ's gospel of grace.
i
Will one or two denominations lead the
way to turn this dream into a reality? i
Dreamers awake! There is work to do!
I,

I

Dr. Godfrey, a contributing editor ofThe
Outlook, is president of Westminster
Theological Seminary in California and
professor o.LChurchHistory~
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Teach With Clarity
John R. Sittema
"Ezra opened the book. All the people could see him because he was standing
above them; and as he opened it, the people all stood up. The Levites instructed
the people in the Law while the people were standing there. They read from the
Book of the Law of God, making it clear and giving the meaning so that the
people could understand what was being read" (Nehemiah 8:5,7).
"As to my doctrine, I have taught faithfully, and God has given me grac.e to
write what I have written as faithfully as it was in my power. I have not falsified
a single passage of the Scriptures, nor given it a wrong interpretation, to the
best ofmy knowledge; and though I might have introduced subtle ~enses, h~d I
studied subtlety, I cast that temptation under my feet and always mmed at SIm
plicity" (from "John Calvin's Farewell to the Ministers of Geneva," May 1,
1564, 26 days before his death).

TEACHING CLEARLY
I'll not soon forget it. I was a youthful
and passionate seminary student, com
pletely consumed with the nuances of sys
tematic theology, Greek aorist verb forms,
and Hebrew pointing. That Sunday I'd
driven across the city to hear a preacher of
some renown, a man who had made a name
for himself in the
theological
debates of the
day. He
era I
had written sevbooks
and
less articles,
taught
and
lec

tured on several academic levels for many
years, and had a library which seminar
ians drooled over. His name was Dr.
Leonard Greenway, and I was prepared,
paper and pen in hand, to hear profound
depth in his message, to be awed by amaz
ing scope, to be challenged by nuanced rea
soning and homiletic brilliance, and to take
memorable notes.
What I heard was a simple message, one
so simple that little children could - and
did - understand. Even the liturgy was ex
plained simply, its components introduced
so that everyone, including old-timer and
first time visitor, would understand. When
he called us to worship, he explained the
importance of why and how we met cor
porately with God. When he prepared to
read the Law, he told us the reason. When
we prayed before the sermon, he explained
that we weren't there to hear him, but Him!
And what a sermon. I should have been
listening merely in faith, seeking to know
God's Word to us that morning; I must
confess however to spending much of my
time that morning wondering how he had
made such a complex passage (Ro
mans 5:1-5) seem so clear, so easy to
understand, so deserving of a response
The Outlook
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in my heart and life. r d haye been disap
pointed by his sermon if I hadn't been so
gripped by it.
When after church I shook his hand and
remarked (as only a brazen seminarian
would do) "you made it so simple," his an
swer rocked me. "A man doesn't go into
the pulpit to impress people, son. He goes
into the pulpit to make God's Word plain
to God's people. Remember that." I never
forgot it.
Recently, both the citations at the top of
this article came across my reading in the
same week. Preparing men for leadership
in our church, I had been walking them
through Nehemiah in an early morning
Bible study, challenging them to note the
how and why of covenant revival and res
toration, The words of the passage cited
above hit me like a ton of bricks: " ... mak
ing it clear and giving the meaning so that
the people could understand what was be
ing read." I began to wonder how many
preachers, elders, deacons and even par
ents aim at clarity in their communication
of God's truth? I know many who are most
impressive in their delivery, erudite in their
knowledge, able to explore subtle theologi
cal distinctions and wrestle with the nu
ances of textual meaning. I am aware that
such study of God's Word is crucial, too,
for those who would grow in its depths and
practice its commandments. Yet I won
dered then, and do so still, how many stay
in the subtleties, move about in the nu
ances, and never come to the light?
How about you ? You who read this col
umn are people who, most likely, have
been asked to teach in Christ's church,
Elders are expected to teach (remember
I Tim. 3:2?); deacons increasingly must
instruct individuals and groups in the Bib
lical material relating to stewardship of
gifts, time and resources. And many who
read the pages of this journal are minis

--------------

------------------------

ters, "preaching elders," whose very
life's calling is to preach and teach God's
Word to His people, both young and old.
Are you, like Calvin, more concerned with
aiming at "simplicity" so that God's
people can understand, or are you
caught up in the nuanced subtleties
oftheological argumentation? Time
to take a test. Maybe the following
will help.
1. Check your ego. Sad to
say, all who teach will
be tempted here. It's so
easy to try to impress
students, to teach in such
a way as to make one
self look good. But if
you do that, you
will get in the way
of God's mes
sage. If you have
problem
a
here, con
fess and
repent
now,
be -

\

I

does not mean that a new believer will
correctly understand "election," "repro
bation," "sovereignty," or even "grace."
Fact is, the "language of Zion" is learned
by training and studying God's Word,
not by instant osmosis. If your lan
guage is jargon-filled, it isn't clear.
And you are getting in the way of i
the lesson!
'
4. Review your lesson plans. First
of all, be honest with yourself I
and ask: "Do I have a lesson
plan?" I find many teachers
today waltz into
a classroom with
a grasp of the
material, but
with no specific
(or even general)
plan for communicat
ing it to the students. Every
lesson plan should have a
clearly stated goal: "At the end
of this class, the student will be
able to explain 'forgiveness:
and will know whether or not
she/he has been forgiven by
God." Next, every lesson
plan should have clearly de
fined learning activities. For
for e
example, one learning activity (sel
speaking to God's
dom the most effecti ve) is a lecture that
explains the doctrine. Another is tell
people again!
ing a story (Jesus used parables fre
2. Ask yourself: after you have explained
quently). Still another is role-playing a
some Biblical passage or Bible truth,
"forgiveness" situation. Yet another is
do your students register confusion,
having each student write a list of his/
boredom, lack of interest? Or do they
come up to you afterwards to tell you
her personal sins down on paper, and
"I see!" or "That's so clear. I don't know
then burning the paper to symbolize
why I never saw it that way before." In
God's "not holding our sins against us."
Finally, every lesson plan must seek
other words, ask yourself what your stu
dents are telling you - formally or inconsolidation. Often teachers run
through their learning activities with
formally - about your teaching. Is it
out taking time at the end to make sure
clear? Transparent? Does it engage their
the students "got the point." I remem
minds or merely rattle around in their
ber Dr. Greenway, in virtually every
heads? Does it tickle their theology or
go beyond that to grip their hearts? Does
sermon, saying something like this near
your teaching bore them half to death?
the end: " ...and if, boys and girls, your
Mom or Dad asks you on the way home
Could they, if asked, state in just a few
what the message was about, this is
words just what the point is? If not, it's
time to review your teaching!
what you say." With that simple de
3. Check your language. If you are speak
vice, he brought it all home, and not
ing to 4-year-olds and are using words
only for the children, either!
like "sanctification," you need a reality 5. Ask others to review your work. Have
check as well as a language check. Re
other elders, deacons, a wife, a trusted
friend, sit through the class with you
markably similar, butless obvious, is the
and critique your teaching. Specifically
awkwardness of someone discipling a
new Christian but using Reformed theo
ask them to rate you on clarity, on sim
plicity. Ask them specifically to relate
logical jargon. Merely because you are
to you what the central point of the les
able to use language you learned during
son was. If they get it wrong, chances
years of growing in the Reformed faith
i,

I

I
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are the kids did too. Then go back and
work on developing greater clarity in
your teaching.
6. Review yourself. After a class presen
tation, go back over your teaching
notes. Listen to audio tapes, or (most
painful of all, I think) watch a video of
your class. Observe presentation hab
its that hinder clarity (Do you cover
your mouth with your hand, for ex
ample, or speak often with your back
to your class, or avoid eye contact, or
make distracting hand or facial ges
tures?). Analyze your organization (Is
there an outline a student can follow?
Or are you "winging it" (or worse, not
"winging it" but totally disorganized ?).
7. Sit with some preschoolers from time
to time and tell them Bible stories (se
riously!). Practice using facial expres
siveness; practice making funny sounds
that enhance the story (try telling the
story of the storm-tossed sea without
wind sounds; or relating Jesus' "Peace,
be still" without the contrast of quiet).
Be imaginative. Ask questions that chil
dren - and adults - would ask. Ques
tions like, "What were the people out
side the ark thinking the day that God
shut the door with Noah and his family
inside?" Or, "What must it have been
like when and all the water of the Nile
turned to blood?" My point is simple:
if you can't make the story of the Bible
clear to children, you will certainly not
be able to do so to adults!
8. Finally, but certainly not last in terms
of importance, be prepared! Jay
Adams, author of Competent to Coun
sel and about 70 other books, long-time
teacher of preaching at Westminster
Seminary, and passionate pursuer of
teaching with clarity, used to say to stu
dents: "if your wife pokes you in the
ribs at 4:00 on a Sunday morning,
wakes you out of a deep sleep, and de
mands to know what your sermon is
about that morning, and if you can't in
stantaneously tell her the point in 25
words or less, you aren't ready!" He's
right.
Enough said.

i

i

Dr. Sittema is pastor of Bethel CRC in
Dallas, TX and contributing editor ofThe
Outlook.
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What About Revelation 201:
The Relation of the Visions of Revelation 19 &20
Comelis P. \ 'enema
William Hendriksen, for example, in his
in my previous article summarizing the why they should be read as parallel de
pre-millennialist case for its under scriptions of the same time period and overview of the book of Revelation con
tanding of Revelation 20, I observed events. A careful study of these yisions cludes that its structure is one of progres
that a key issue in the interpretation of this within the setting of the book of Revela sil"e parallelism. He notes that the book
passage is that of the relation between the tion as a whole suggests that these ,·isioflS can be divided into seven distinct sections,
visions of Revelation 19: 11-21 and Rev describe the same period of history. but the first three describing events between
elation 20: 1-11. If the vision which con from differing mntage points.
Christ's first and second comings as they
cludes Revelation 19 is a vision of the sec
transpire upon the earth, the second three
describing events between Christ's first
ond coming of Christ at the end of the
and second comings as they transpire in
present age, and if the vision of the mil
heaven. The first three sections are: the
lennium in Revelation 20 describes events
description of Christ dwelling among the
which occur after this event, then the pri
mary claim of pre-millennialism would
Many students of the book of Revela seven churches in the world, represented
seem to be confirmed. For on this under tion have observed that it is structured ac by means of the seven lampstands (chap
standing of the relation of these visions, cording to a series of visions, several of ters 1-3); the vision of the church suffer
the millennium would commence after the which repeat or recapitulate events and ing trial and persecution, represented by
return of Christ. An important piece of periods of history covered in preceding or the seven seals (chapters 4-7); and the de
the pre-millennialist case, accordingly, following visions. The book consists of a scription of the church protected and ulti
rests upon its claim that these visions be series of visional sequences, each of which mately vindicated, represented by the
seven trumpets (chapters 8-11). In these
read in a chronologically successive man
first three sec
ner - they de
tions of the
scribe events
"An important piece of the pre-millennialist case, accordingly,
book,
the
on the order of
rests upon its claim that these visions be read in a
progress and
"first this ...
chronologically successive manner... "
then this," the
unfolding of
events under
return of Christ
preceding the binding of Satan and the covers events that occur within the period Christ's dominion are portrayed from the
millennial reign of Christ with His saints. between Christ's first and second coming. vantage point of the earth. These sections
Before taking up directly the vision of It can hardly be read, therefore, as a proph describe the foreground of history.
However, in the last four sections of the
Revelation 20, especially verses 1-6, in ecy of future events which describes them
subsequent articles, I would like first to in their exact chronological order. There book, events are described from the van
address this issue of the relation between is a great deal of overlapping among the tage point of their background in the con
the visions of Revelation 19 and Revela visions recorded, and often the visions flict between Christ and the anti-Christ.
tion 20. Must these visions be read in chro jump from one set of events to another. In These four sections are: the description of
nological succession, as pre-millennialists spite of the wide range of interpretation of Christ opposed by the dragon and his help
typically maintain? Or, are there reasons the book among those who are preterist, ers (chapters 12-14); the description of the
to believe that the events depicted in these futurist or idealist in their reading of its pouring out of God's wrath upon the un
visions may parallel each other?
prophecy, most interpreters of the book are believing and impenitent, represented by
Though the claim of pre-millennialism agreed that it should not be read like a his means of the seven bowls of judgment
that these visions are successive has an torical novel, a kind of preview of upcom (chapters 15-16); the description of the fall
initial plausibility, there are several rea ing events listed in their order of occur of Babylon and of the beasts (chapters 17
19); and the description of the final defeat
sons, some more significant than others, rence, from the first to the last. 1
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THE RECAPITULATORY
STRUCTURE OF THE BOOK
OF REVELATION
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of the dragon, including the commence several features of the visions of Revela orous: all the nations are described as tak
ment of the final state (chapters 20-22). tion 19 and 20 that corroborate the thesis ing up arms against Christ and are said to
According to Hendriksen, the seven sec that they should not be read in sequence, fall without exception by the sword that
He wields against them. Christ's victory
tions of the book of Revelation should be but in parallel to each other.
over
the nations is complete and final.
There are at least six such features that
read as parallel descriptions of the period
They
are wholly destroyed at His coming.
between the first and the second coming are of particular significance and that I
3
if the vision ofRevelation 20fol
However,
of Christ. They parallel and often reca would like to enumerate.
in
time
and sequence the vision of
lows
pitulate events earlier described in preced
Revelation
19,
it seems nonsensical to
ing visions. Furthermore, as the book of
of
the
binding
of Satan in order to
speak
Revelation proceeds, there is a progressive
prevent his deception ofthe nations. Pre
emphasis upon the events that lie upon the
sumably, nations that have been utterly de
furthest horizon of history, just prior to the 1. The theme of angelic ascent and
stroyed constitute no viable or continuing I
end of the present age. For this reason, descent
threat to the reign of Christ or the decep
the book concludes with a grand vision of
First, the vision of Revelation 20 begins tive wiles of Satan. What sense does it
the state of consummation, the new heav with the descent of an angel from heaven make to speak of nations being protected
ens and the new earth. 2
I in order to bind Satan for a period of one
from Satanic deception, when the nations
Whether Hendriksen's analysis of the thousand years. In other instances in the which were formerly deceived by Satan
structure of the book of Revelation is en book of Revelation where an angel's as have now been completely vanquished?
tirely correct in
Pre-millen
all of its par
nialists
who
"...in our study of the vision in Revelation 20 of the
ticulars is not
recognize this
millennium, we have every reason to believe that the
so important at
discrepancy
this juncture.
may suggest,
millennium it describes is NOW."
in order to '
What is impor
mute its obvi
tant is that it il
cent or descent begins a new vision se
lustrates a commonly acknowledged fea quence, the vision portrays the course of ous implications for their view, that the
ture of the book: that it should not be read events from the present time to the time of "nations" of Revelation 20 are survivors
as a linear description of end-time events. Christ's return at the end of the age. For of the battle described in Revelation 19.
The simple fact that a vision follows an example, similar visions of an angel as There are two difficulties, however, with
other vision in the sequence of visions in cending or descending are found in Rev this suggestion. On the one hand, the lan
the book of Revelation does not mean that elation 7:2, 10:1 and 18:1. In these in guage of Revelation 19's vision ofthe na
the events depicted in these successive vi stances, the angel's ascent or descent oc tions' defeat is too absolute to allow for
sions are successively occurring events. curs at a time clearly prior to the return of the notion that some nations survive un
scathed. And on the other hand, the ter
They may well be events, as is often true Christ and marks the beginning of a vi
minology of "the nations" is typically used
throughout the book, which parallel and sion whose sequence of events concludes
in the book of Revelation to denote nations
recapitulate events earlier represented in a with the coming of Christ in final victory
in their opposition to Christ and His
preceding vision. This means that the vi over His enemies. It would not be surpris church. The nations are the nations in re
sions of Revelation 19 and 20 need not be ing, accordingly, were the angel's descent bellion against the Lord's anointed. On
read as though they depicted events in se in Revelation 20 to be another instance of this pre-millennialist construction, the na
quence. If there are other clues in the text this pattern. Not only would this be con tions of Revelation 20 would actually be
that suggest that these visions are parallel sistent with the structuring of the book of the peoples of the earth during the
or recapitulatory, then there is no reason Revelation throughout, but it would also millennial reign of Christ. The nations of
to insist, certainly no reason so far as the be following a pattern evident elsewhere Revelation 20 would have a different ref
structure of the book of Revelation is con in which vision sequences which parallel erence than the nations mentioned just be
cerned, to insist that they are in chrono each other are introduced by the announce fore in Revelation 19.
logical order.
ment of an ascending or descending an 3. The use of Ezekiel 38-39 in these
Recognizing this general structure of the gel.
visions
book of Revelation is important because it
Third, in both the visions of Revelation
,
2.
The
discrepancy
between
raises the question whether Revelation 20
19
and 20, the language used is extensively
might be introducing a new vision se Revelation 19: 11-21 and Revelation
borrowed
from the prophecy of Ezekiel 38
quence, a vision whose events parallel and 20: 1·3
39.
The
prophecy
of Ezekiel 38-39 de
Second, there is an obvious discrepancy
repeat the course of events earlier depicted
scribes
a
great
end-times
battle between
in other visions. However, an analysis of between the visions of Revelation 19 and
the
Lord
and
the
nations
of
the north who
the general structure of Revelation alone Revelation 20, if they are read in sequence.
are
opposed
to
Him
and
His
people. In
is insufficient proof that this is in fact the In Revelation 19:11-21, especially verses
the
description
of
this
great
battle
upon the
case. Is there more specific evidence that 19-21, we see a vision ofChrisfs triumph
of
Israel,
reference
is
made to
mountains
of
"the
nations"
which
over
and
destruction
Revelation 20 begins a new vision se
"Gog,"
prince
of
Rosh,
Meshech,
and Tu
are
opposed
to
His
kingdom.
The
language
quence in parallel with the vision of Rev
used
to
describe
this
triumph
is
very
vigbal,
and
to
"Magog."
elation 19? Indeed, there is. There are

PARALLEL FEATURES OF
REVELATION 19 AND 20
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There are several striking parallels in the tion in Revelation 19: 19-2l. The latter sion of Revelation 19:19-21. The vision
use of Ezekiel 38-39 in the visions of Rev battle is regarded commonly as a resump of Revelation 19, therefore, represents the
elation 19 and 20. In Revelation 19: l7 tion and conclusion of the battIe first de completion of the course of history and the
18, an angel issues an invitation to the great scribed in Revelation 16. Few interpret finishing of God's wrath upon the nations.
supper of God. This invitation is almost ers, by contrast, have noticed the similari The time frame for the fulfillment of the
an exact quotation of the invitation ex ties of language in Revelation 20:7-10 in outpouring of God's wrath in Revelation
tended for the Gog-Magog conflict in the its description of the Gog-Magog revolt. 15:1 is concluded by the vision of Revela
prophecy of Ezekiel (39: 17-20). However, This is likely due to the assumption that tion 19.
in Revelation 20:7-10, when the apostle the battle of Revelation 20:8 refers to a
However. on a pre-millennialist reading
John describes the great warfare that will different battle after the millennium which of the visions of Revelation 19 and 20, the
conclude Satan's little season at the close repeats the battle that occurred before the battle and pouring out of God's wrath in
of the millen
the vision of
nium,
the
Revelation 20
prophecy of " ... (pre-millennialism) fails to provide a plausible account of the
comes
one
Ezekiel regard
thousand years
relation between the visions of Revelation 19 and 20."
ing
Gog
later than the
Magog is again
battle
and
drawn upon extensively. The nations in millennium and at the time of Christ's sec pouring out of God's wrath in the vision
rebellion are termed "Gog and Magog" (v. ond coming.
of Revelation 19. But this would seem to
If we reckon with the possibility of a contradict the teaching of Revelation 15: 1.
8; compare Ezek. 38:2; 39:1,6). The
weapon used by God to destroy Gog parallel description of the same period of It would suggest that God's wrath in his
Magog is a fire coming down from heaven history in Revelation 19 and 20, then it tory is not finished with the events depicted
(v. 9; compare Ezek. 38:22; 39:6). This becomes quite plausible to regard the battle in the vision of Revelation 19. Some one
means that the apostle John, in his respec described in these passages to be the same thousand years later, there would be an
tive descriptions of the rebellion and de battle. Rather than positing the reoccur other and truly last outpouring of God's
feat of the nations in Revelation 19 and rence of a similar conflict and victory for wrath upon the nations. The deadline set
20, is drawing upon identical language and Christ at the end of the millennium, a con for the completion of God's wrath in his
imagery from Ezekiel's prophecy. It flict that replays the earlier war that con tory in Revelation 15: 1 would be exceeded.
seems hard to believe, accordingly, that the cluded history at Christ's second coming, For this and for the reasons already men
episodes described in these visions are dif it would be more likely that these battles tioned, it makes better sense to read the
ferent episodes in history, separated by a are the same battle, variously described in vision of Revelation 20 as a recapitulation
period of one thousand years duration. A visions that parallel each other and depict of the period of history earlier described
in the vision of Revelation 19. Both vi
much more plausible reading would con the same historical period. 5
sions would then be describing the same
clude that these visions describe the same
5. The "end" of God's wrath
battle at the close of history with the final
event and are to be read as parallel descrip
Fifth, there is a further discrepancy in outpouring of God's wrath upon the na
tions of the same historical period. 4
troduced when Revelation 19 and 20 are tions.
4. 'The battle" of Revelation 19: 19
read as two visions in sequence. Just as
and 20:8
we noted a discrepancy between the com 6. The cosmic destruction of
Fourth, there is a similar parallelism plete destruction of all the rebellious na Revelation 19: 11-21 and 20:9-11
And sixth, there is another parallel in the
between the visions of Revelation 19 and tions in Revelation 19 and their continued
20 when it comes to their description of presence in Revelation 20 (were these two visions of Revelation 19 and 20 that re
the battle that will terminate the period of ! visions describing events in sequence), so flects the influence of Old Testament
history portrayed in these visions. In the there is a discrepancy between the end of prophecy. In the Old Testament scenes of
book of Revelation, there are three in God's wrath in Revelation 19 and the fur the Lord's judgments and triumphs among
stances in which the language "the battle" ther outpouring of His wrath and judgment the nations, there are often references to
the creation's involvement in these events.
is used to describe an end-time conflict yet again in Revelation 20.
In Revelation 15:1, there is an impor Similarly, in many of the visions in Rev
between Christ and His enemies, a con
flict in which Christ is triumphant and the tant declaration regarding the end of God's elation of the warfare between Christ and
rebellious nations defeated. Not only is wrath: "And I saw another sign in heaven, His enemies, there are descriptions of the
the definite article used, suggesting that great and marvelous, seven angels who had shaking ofthe cosmos itself. It is remark
this battle represents a final and conclu seven plagues, which are the last, because able to notice how in a series of such de
sive defeat of Christ's enemies, but the lan in them the wrath ofGod isfinished" (em scriptions in the book of Revelation, the
guage used to describe the nations' revolt phasis mine). This verse indicates that the shaking of the cosmos accompanies the
and campaign against Christ is virtually dispensing of the seven bowls of wrath by coming of Christ as King and the exercise
identical (compare Rev. 16:14; 19:19, and the seven angels will bring to a close the of His judgment upon the nations (com
outpouring of God's wrath upon the pare, e.g.: 6:12-17; 16:l7-21; 19:11-21;
20:8).
Many interpreters of the book of Rev wicked in the course of history. The last 20:9-11). The last two instances of this
elation readily acknowledge the parallels of these bowls of wrath is described in Rev association of Christ's coming in victory
between the description in Revelation elation 16:l7-21, a passage which is re and the shaking of the earth itself occur in
16: 14-21 of the battIe on the great day of sumed and concluded with the final defeat the visions of Revelation 19 and 20.
Christ's second coming and the descrip of Christ's enemies/the nations in the vi- - 
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Again, this would confinn that these vi
sions describe the same end-time event, but
from a slightly different vantage point.
Since the shaking of the earth at Christ's
coming is elsewhere said to be the last in
stance of such shaking, after which noth
ing shakeable will remain to be shaken
further (compare Hebrews 12:26-27), it
would not make sense to say that the shak
ing of the cosmos at Christ's second com
ing (Rev. 19) would still have to be fol
lowed by a further shaking of the cosmos
at the end of the millennium (Rev. 20). A
more likely reading would take these two
visionary descriptions of this shaking to
refer to the end of present history at the
second coming of Christ.

CONCLUSION
Having considered these various clues
and indicators of parallels between the vi ,
sions of Revelation 19 and 20, it may be
helpful to summarize the significance of
them for the understanding of the vision
of the millennium in Revelation 20.
As I have emphasized, the pre-millen
nialist position depends significantly upon
the claim that the visions of Revelation 19
and 20 be read in sequence. Since Rev
elation 19 is a vision of the return of Christ,
and since the millennium of Revelation 20
follows this event, it seems that the pre
millennial position is the most likely one.
However, ifthe considerations I have men
tioned in this article are correct, the pre
millennial position is seriously compro
mised, if not refuted. Not only does pre
millennialism not enjoy any clear support
from other portions of Scripture, but it also
fails to provide a plausible account of the
relation between the visions of Revelation
19 and 20. For if these visions are not to
be read in sequence but as parallel accounts
of the same period of history, then the mil
lennium of Revelation 20 would precede
rather than follow the event of Christ's
return at the end of the age.
This seems to be the clear conclusion to
which the above considerations lead. Just
as the vision of Revelation 19 describes
the return of Christ, the complete destruc
tion of all the nations, the last outpouring
of God's wrath at the close of the present
period of history, so the vision of Revela
tion 20 describes the return of Christ at the
, close of the millennium, the complete de
struction of all the nations, and the last out
pouring of God's wrath at the close of the
present period of history. The parallels
between these visions - in language, sym
bolism, use of Old Testament prophecy,

prophecy in Ezekiel 38-39 to describe these al
and content - is so pervasive and com
legedly distinct episodes, disagree among them
pelling as to yield but one likely explana
selves whether Ezekiel 38-39 is fulfilled before
tion: they are describing the same period
and/or after the millennium! See: R. H.
Alexander, "A Fresh Look at Ezekiel 38 and 39,"
ofhistory, the same episodes and the same
Journal of the Evangelical Theological Society
conclusion at the end of the age.
17 (1994), pp. 157-169.
This means that, in our study of the vi 5 Perhaps this is the place to mention a phrase
sion in Revelation 20 of the millennium,
coined by Jay Adams in his criticism of pre
millennialism.
Adams uses the phrase
we have every reason to believe that the
"premillennial diplopia" to describe the double
millennium it describes is NOW. The mil
vision that often characterizes its reading of Scrip
lennium of Revelation 20 coincides with
ture in general and the book of Revelation in par
the period of history prior to Christ's re
ticular. Because differing visions that are descrip
tive of the same history and events are read as
turn at the end of the age, prior to the day
though they described different events in se
of Christ's final victory over His and His
quence, there is a kind of doubling that occurs
people's enemies, and prior to the last judg
(two second comings of Christ or victories at the
end of the age, two resurrections and others). See:
ment and all the other events that will ac
Jay Adams, The Time is At Hand (Phillipsburg,
company the close of this present age. And
NJ: Presbyterian & Refonned, 1966, 1974), pp.
so, it is to the vision itself of Revelation
17-40.
20 that we will tum in our subsequent ar
Dr. Venema teaches Doctrinal Studies at
ticles.
Mid-America Seminary in Dyer, 1N.

FOOTNOTES
My interest here does not require that I take sides
in the debates between the preterist, futurist and
idealist schools of interpretation of the book of
Revelation. A preterist reading of the book says
that the events described in its language of vision
and prophecy were events occurring or about to
occur at the time the book was first written. These
events are, from our vantage point, past events,
things that have already occurred ~ hence, the
tenn preterist, meaning past. A futurist reading
of the book says that the events described in its
prophecy are events yet to occur in the future,
primarily in the period just prior to Christ's com
ing at the end of the age. An idealist reading of
the book says that the visions and prophecy of
Revelation have reference to events thay typify
the principles and forces at work in the entire
period of history between Christ's first and sec
ond comings. It is best, in my judgment, to read
the book of Revelation, not exclusively in tenns
of one of these approaches, but inclusively in
terms of the insights of each. The book, though
addressed originally to the circumstances of the
church in the first century of the Christian era,
certainly speaks of events that will occur prior to
the return of Christ and as well of events that are
typical of the entire period of history in which
we now live.
2 Willaim Hendriksen, More Than Conquerors
(Grand Rapids, MI: Baker, 1939), pp. 11-64. I
Hendriksen's analysis treats Revelation 20, there
fore, as an introduction of a new vision sequence
spanning the period from Christ's first coming to
the second coming and the consummation.
3 In what follows, I am especially indebted to R.
Fowler White who has thoroughly studied the
question of the relation of the visions in Revela
tion 19 and 20 and summarized his findings in
two studies. See: R. Fowler White, "Reexamin ,
ing the Evidence for Recapitulation in Rev. 20:1
10," Westminster Theological Journal 5112 (Fall,
1989), pp. 319-44; "Making Sense of Rev. 20:1
10: Harold Hoehner Versus Recapitulation," Jour
nal of the Evangelical Theological Society 37/4
(December, 1994), pp. 539-51. Since some of
what follows requires a careful reading of the lan !
guage of these visions, I would encourage my
readers to follow the argument with your Bibles
in hand.
4 It is interesting to observe that some pre
millennialists, recognizing John's use of the same
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