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In troduction 
Today in America, we live in a culture 
blighted with the same basic problem 
as the historic city of Athens. Our 
nation, as that city, has become a 
nation full of idols. Even as Paul was 
distressed that the overarching 
thought life of the citizens of Athens 
was characterized by a mind-set that 
denied the sovereignty of God,l so 
should we be distressed that our own 
nation that claims to be "one nation 
under God," has been deceived to 
think Similarly. Of even greater 
concern to those of us who have 
been regenerated by the Holy Spirit 
and have been made children of the 
sovereign Father of the universe by 
grace through faith in Jesus Christ, 
should be the mind-set that charac
terizes many within "evangelical" 
Christianity today. For there are 
many today who profess the name 
of Christ who do not have a mind-set 
significantly different than those in 
the world who are worshiping and 
serving America's chief idol - the 
idol of "self." 

Many professing Christians and 
their congregations appear more 
concerned about the glorification of 
human emotion (self-gratification) 
and the irreverent charismatic chaos 
that results (which is really nothing 
less than frenzied Antinomianism), 
than they are about glorifying the 
only, everlasting Triune God of the 
universe who is orderly2 and desires 
to be worshiped according to the 
Bible3 in a manner that is reverent.4 

In order to address this concern, I 
believe it is necessary that we identify 
the primary influence that has led 
the church and our nation down 
this well-paved, idolatrous road of 
"self-centeredness." For it is only as 
we recognize this influence and 
posture ourselves to be led in battle 
against it, that the glorious vision of the 

sovereignty of God can be restored to 
the church and our nation. 

And what has been the primary 
influence over the last two genera
tions? To be sure, if we were to assign 
the influence to a single being, we 
would undoubtedly say that it has 
been Satan. For Satan himself is a 
being that personifies self-centeredness 
and pride. But what antithetical 
authority within America has been 
used, more than any other, to exalt 
"self" in our court system by desen
sitizing the U.S. citizenry to moral 
absolutes by excusing immoral 
behavior and encouraging blame
shifting? What authority has been 
responsible for deceiving countless 
thousands of troubled people by 
calling the guilt that is associated 
with a lifestyle of self-centeredness 
and self-pity, mental illness? What 
pseudoscience has undermined 
Christianity more than any other in 
America's education systems by 
systematically indoctrinating multi
tudes of children, youth, and adults 
in our public and private schools 
with atheistic notions? I believe the 
central answer is the antithetical 
authority, the pseudoscience of 
psychology.s I am convinced that 
the presuppositions of atheism, 
evolution, relativism, and nihilism, 
common within the spectrum of 
psychotherapeutic approaches being 
propagated under the umbrella of 
psychology, have provided one of 
the most sizable, recognizable 
anti-Christianforces inourcontemporary 
American culture. They all deny the 
sovereignty of God and promote the 
exaltation of "self." 
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So how are we to battle this force 
that has taken countless thousands 
captive to hollow and deceptive 
philosophies, robbing them of a proper 
notion of the sovereignty of God? 

The answer to this question is two
fold, and germane to the key 
purposes for which the church 
exists on this earth. God will allow 
us to effectively disable this force 
with prayer, and by effectively 
ministering the Word of God. 

The spectrum of approaches 
psychotherapy are summarized 
the chart below. 6 

Prayer 
Jesus Christ, 
in the context 
of issuing a 
rebuke to those 
who had 
forgotten the 
place of prayer 
in the church 
of God, once 
said, "It is written ...My 
house will be called a house of 
prayer."7 The church militant as she 
exists throughout the world today 
would do well to remember these 
words of our "Commanding 
Officer." For all too often, praying is 
not one of the identifying 
c h a r a c teristics of our lives personally, 
or collectively as congregations of 
the saints. I regret to say that if each 
of us honestly evaluated the 
importance of prayer in our lives, in 
comparison to the emphasis we 
place on works, the majority of 
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those of us who profess faith in Jesus 
Christ today would sadly have to 
admit something: that we are rapidly 
moving toward one of the "valences 
of error" which surrounds a 
"works-based" theology, a detrimental 
theology that has plagued the church 
throughout history. 

To be sure, there is a direct relation
ship between a living and active 
faith and our works, and we must 
never forget that. The book of James 
certainly says, "Show me a living 
faith and I will show you works that 
flow from that faith." But let us not 
forget that faith and the means of 
grace that God has given us to grow 
in our faith and express our faith in 
works (works God has prepared in 
advance for us to d08

) are inseparable. 
The means of grace, particularly 
private and public prayer, are an 
important means by which the 
sovereign God of the universe fulfills 
His eternal decrees through us. 

The redeemed elect that comprise 
the church of the living God today 
need, with firm resolve, to make 
prayer more of a part of who we are 
and what we do. Our very identity 
should be one of prayer, as we are 
building blocks of God's eternal 
house, "being built together to 
become a dwelling in which God 
lives by his Spirit. "9 We need to strive 
for that reputation that the author 
of the book of James had with regard 
to prayer. Historians remind us that 
James' knees were hard and calloused 
because he spent so much time on 
his knees in prayer. This is an impor
tant historical fact to take into account 
in a day when personal prayer is little 
more than a "reverent nod" at meal
times, and the prayer meeting itself 
has all but become extinct, attended 
by only a faithful few. 

Specific Petitions 
The specific petitions of our prayers 
regarding our concern that our 
nation has become a nation full of 
idols, should revolve around peti
tions which plead before the Father 
the case of the urgent need for the 
establishment of God's law,1O both in 
His church and in our nation. We 

need to pray fervently that the Lord 
Jesus Christ, who once said that He 
came not to abolish the law, will 
work in conjunction with the Holy 
Spirit to send a revival in our land, a 
revival that, in its very preemptive 
phases, establishes and reestablishes 
within the church and our society, 
the moral law of God. For again, 
modern psychology and other 
powerful forces that Godhas permitted 
to prevail at this juncture in history, 
are effectively usurping the authority 
of God's law by placing above it 
man's opinion, and his judgments 
about right and wrong. 

The redeemed elect that 
comprise the church of 

the living God toda'y 
need, with firm resolve, 
to make pra'yer more of 

a part of who we are and 
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Let us pray that God, in His grace 
and in accordance with the decrees 
of His will that have been put into 
effect to accomplish His plan of 
salvation, will wipe away the deceptive 
Antinomian spirit that has in our 
day "fogged" the spectacles of faith 
of many a saint and congregation. 
Let us pray that the Antinomian 
spirit which will one day be personally 
embodied in the lawless one, will 
lose its stronghold in the United 
States of America. Let us pray that 
the phrase "In God We Trust," cast 
millions of times over in our U.S. 
mints might become a phrase that 
reveals to our country and world 
what it should. It should mean that 
a good number of Christians have 
offered themselves to be sovereignly 
placed by God as leaders in the private 
and public sectors of our American 
society to demonstrate public 
dependence on God (via prayer) and 
to point our nation back to the 
principles of His Word/Law. 

Let us pray that as Christians occupy 
pOSitions of leadership in our society, 
the general population will see the 
great benefits of trusting God and 

being governed by His precepts, the 
benefits of goodness and harmony 
for all creatures that live under heaven. 
If our petitions contain some of 
these elements, we may have 
confidence that we are praying in 
accordance with some of the divinely 
inspired petitions of the Lord's 
Prayer. For in it we are praying, "Our 
Father, it is our desire that you be 
recognized as the only sovereign and 
true God, that your name is both 
hallowed and depended upon on 
earth as it is in heaven." We are praying, 
"Our Father, it is our desire that your 
creatures on earth obey your will as 
do your creatures in heaven." 

Brothers and sisters in Christ, let us 
be found faithful in our prayer lives 
remembering that the effectual 
fervent prayers of God's children 
"availeth much." 

Ministering the Word 
of God 
I said earlier that prayer is one way 
that we, as God's children, can be 
used of God to disarm the antithetical 
force of modem psychology. The 
other is by effectively ministering 
the Word of God. God's people must 
pray that He will enable them to 
minister the Word in two ways: First, 
the full counsel of God must be 
proclaimed by ministers serving in 
all the congregations of the saints. 
Second, each believer must also 
faithfully minister the Word of God 
to the world around them by rightly 
filling the offices that God ordained 
they fill while on their earthly 
pilgrimage, the offices of prophet, 
priest, and king. 

Proclamation of the 
Full Counsel of God 
The Word of God is going out today, 
but the manner in which it is going 
out can probably be best described as 
extremely unbalanced. For example, 
much is heard from pulpits today 
about the love and mercy of God, 
while little is heard about the justice 
of God. Dear people of God, this 
should not be, for people cannot 
understand the love and mercy of 
God until they first understand 



is perfectly holy and just. They 
cannot understand the fact that 
"God so loved the world that He 
gave His one and only Son, that 
whoever believes in Him shall not 
perish but have eternal life," until 
they first realize that the holy, just and 
sovereign King of heaven and earth 
justly demands that all sin be punished 
- eternally and without exception! 

A presentation of the gospel that 
emphasizes the love and mercy of 
God without emphasizing God's 
justice borders on heresy, for it 
produces within the mind of the 
hearer an inaccurate understanding 
of God as He has revealed Himself in 
the pages of Scripture. And just as 
God's love and mercy cannot be 
understood apart from an under
standing of His justice, neither can 
His justice be understood unless a 
proper emphasis is placed upon His 
moral law. We do not come to know 
our misery, or our need for a Savior as 
those who have sinned against a holy, 
just God who rightfully demands that 
all sin be punished, unless we first 
know the standard that God uses as 
a measure of human holiness. 12 

]. Gresham Machen, founder of 
Westminister Seminary, spoke 
almost prophetically in reference to 
the necessity of proclaiming the law 
of God. And his words need to be 
heeded by the church today. He said, 
"A new and more powerful procla
mation of the law is perhaps the 
most pressing need of the hour; men 
would have little difficulty with the 
gospel if they had only learned the 
lesson of the law."13 A powerful 
proclamation of the law of God by 
the church will do much to further 
the gospel, restore within the church 
and our nation, a vision of the 
sovereignty of the Triune Ruler of 
the universe. This in turn will help 
deflate the ego of man, which is 
always ready and willing to be 
puffed up by the many winds of 
doctrine that originate from the 
spiritual icebergs within the 
spectrum of psychotherapy. 

Rightly Filling the 
Offices of Prophet, 
Priest, and KIng 
It was mentioned that, along with 
ministers proclaiming the full counsel 
of God in the congregattons that 
God has called them to labor in, 
there is also a need for each believer 
to rightly fill the offices that God has 
called him to as he sojourns on this 
earth as His witness. We need to pray 
that God will enable each of us to be 
better prophets: confessing to the 
world His name and His will; better 
priests: offering our ourselves as living 
sacrifices of thankfulness and 
continually offering prayers before 
God;14 and better kings by more 
faithfully exercising dominion over 
God's earthly creation, caring for the 
needs of others, and fighting against 
sin while on earth. 
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Our duty to pray in association with 
the office of priest has already been 
emphasized. I would like to spend 
the remainder of our time focusing on 
some suggestions relevant to believers 
filling the offices of prophet and king. 

Prophets 
I mentioned earlier that the influence 
of the antithetical force of psychology 
will be effectively diminished as 
Christians faithfully minister the 
Word of God. As ministers of the 
Word, each believer needs to commit 
and recommit himself to using the 
opportunities that are set before him 
to pOint people who labor within 
the various fields of knowledge, to 

God alone has the capacity to govern 
all things well in every sphere of life, 
and we as God's children need to 
start living our lives before the world 
as those who really believe it. 

If each of us were able to place on a 
balance the number of times that we 
failed or were ashamed to bring 
God's Word to bear on some aspect 
of the field in which we labor when 
given the opportunity, in comparison 
to the times that we boldly did so, 
what would the scales reveal? Would 
the scales reveal you and me as true 
prophets of God to the world, or 
would they reveal us more as 
prophets for hire? This is an important 
question each of us needs to ask 
ourselves from an individual and a 
collective standpoint, because 
answering this question will reveal 
much to us about the conclusions 
the world is drawing about the 
prophetic voice of Christ's body 
here on earth. 

I regret to have to say that the 
following statement made by 
author and lawyer Wendy Kaminer, 
a self-described feminist and secular 
humanist, concerning the similarities 
of the modern day pseudosciences of 
psychology and religion (Christianity), 
is characteristic of what many in the 
world would say about the majority 
of Christians who labor in the 
various fields of knowledge that are 
gradually being taken over by 
humanism. She writes, "Whether 
psychology has caught up to religion, 
infiltrated it, or been adopted by it, 
the most popular versions of both 
psychology and religion are 
becoming less and less distinguishable." 15 

Why have true religion and some
thing that epitomizes false thinking 
become indistinguishable? Is it 
because there are no good Christian 
theologians that are representative 
of Christianity today? I believe the 
answer is an emphatic "no." I consider 
myself blessed to know personally 
some of the finest theologians of this 
century. Is it that there are no 
biblically sound Christian philoso
phers to be found in the small but 
legitimate branch of philosophy 



as psychology? I believe the 
answer is likewise "no." Then what is 
the problem? 

The problem is certainly related to 
the breakdown of sound organiza
tional structures and well-defined 
roles within those structures serving 
church and society. The problem is 
also most certainly related to a lack 
of respect for authority and a lack of 
accountability within those sound 
organizational structures that do 
exist. But I believe the greatest 
contributing factor in the overall 
decay of Christianity, the moral 
foundation of our society, and the 
academic foundations upon which 
each of the various fields of knowledge 
are built, is related to the lack of a 
prophetic voice being heard from the 
mouth of the believer today. I believe 
that Christians today are falling short 
in their prophetic responsibilities. 

In suggesting that this is what lies at 
the heart of the problem I am in no 
way saying that Christians should 
begin "prophesying" as many pente
costals and charismatics prophesy. 
For a great deal of the popularized 
prophecy that comes from their 
camps is sensational and extra-biblical, 
and will do more to promote the fur
ther decay of the Christian religion, 
American scholarship, and society in 
general, than help it. When I say 
that Christians are falling short in 
their prophetic responsibilities, what 
I mean to say, and quite biuntly,I7 is 
that many of us are keeping our 
mouths shut and letting our minds 
decay in the light of a myriad of 
opportunities. God gives all of His 
people many opportunities to be His 
means of introdUcing, affirming, 
and pointing others to the truths 
and principles contained within the 
prophecy of Scripture, and we are 
forfeiting many of these opportunities. 

Closed Mouths 
Christians today are much too quiet! 
In saying this I am not suggesting 
that we should take on an attitude of 
rebellion similar to that which char
acterizes numerous special interest 
groups of our day, for example, an 
"in your face," promote your interests 

regardless of the principles of law 
and ethics that are violated, kind of 
an attitude. Christians are forbidden 
to have such an attitude. What I am 
suggesting is this: Christians should 
pray for the courage necessary to 
effectively bring the Word of God to 
bear on the governing polides, practices, 
issues, and research (if applicable) in 
the vocational fields in which they 
serve, and the society in which they 
live. The world can only recognize God's 
prophets when they are faithful in 
bringing the Word ofGod to light. 

Decaying Minds 
Many of us need to pray for the 
strength we need to pull ourselves 
out of routines that dull our 
intellectual senses, such as occurs 
when we watch countless hours of 
television or spend countless hours 
on the computer playing games. 

Many Christian minds are not 
producing fruit in keeping with the 
desperate call for principled leader
ship and evangelization in their 
vocational fields. There are a couple 
of reasons for this. One is that many 
of us have minds that are excessively 
tired due to visual overstimulation 
by video devices and the like. The 
other has to do with opportunity 
costs. Time that could be spent in 
prayer and informing our intellects 
with biblical knowledge which could 
then be applied in our fields of labor, 
is being forfeited as we tantalize our 
minds with visual stimulation. 

Prophets of God have a responsibility 
to be good stewards of their mental 
lives. Christians should take steps to 
establish routines that give their 
minds the rest they need from visual 
stimulation, and then engage their 
rested minds in the disciplined tasks 
of Scripture meditation, memorization, 
and study, so that the Word more 
readily overflows into their daily 
living. When the Word of God over
flows into our daily lives, we, with 
the help of the Holy Spirit, are more 
apt to speak and apply that Word to 
the things that are going on in the 
hours that make up our days. More 
specifically, we are more inclined to 
fulfill our prophetic responsibilities 

when we are good stewards of our 
mental lives. 

Kingship 
Along with being effective prophets 
in our vocational fields by being better 
stewards of our mental lives, as 
Christians we also need to fulfill our 
kingly role by looking with compassion 
upon the multitudes that are suffering 
from what can be called mental 
dystrophy. IS 

Before the body of Christ can be 
empowered with the drive needed to 
exercise compassion towards the 
multitudes suffering from mental 
dystrophy, she must first recognize 
that every person alive on planet 
earth is born with a degenerating 
moral disease of the mind which 
continually inclines it toward evil 
thoughts. The Bible is replete with 
teachings that tell us that the mind 
of unregenerate man is only capable 
of producing evil thoughts. Genesis 
8:21 says that every inclination of 
man's heart is evil from childhood. 
Before Christ's body can make a 
concerted effort to wage an effective 
war against sin, she needs to tear 
down the curtains of deceit that 
have been hung by those who have 
dared to declare that unregenerate 
man is anything less than totally 
depraved. The church needs to 
believe and propagate the absolute 
truth that each person is born with a 
mind that is corrupt, possessed with 
contempt of God, full of pride, 
self-love, ambitious hypocrisy, 
and fraud. 

As we believe this truth and see the 
effects of this truth being played out 
in the world, will not the church be 
driven to compassion? Will not the 
church begin looking with a new 
compassion upon the multitudes as 
she looks upon thousands of human 
beings with sin-diseased intellects 
that are morally degenerating unto 
eternal condemnation? Will the 
heart of Christ's body on earth not 
be moved to compassion as she sees 
the sin ravaged creature that was 
created in the image of God digging 
in the world's morally corrupt 
rubbish bins for intellectual and 



spiritual nutrition? Will our hearts 
not be grieved beyond measure and 
moved to take action when we see 
thousands upon thousands of our 
nation's precious children being 
systematically trained to show 
contempt for God and worship the 
idol of "self" by the professional 
idol-crafters working under the 
antithetical authority of modern 
psychology? Will not the church be 
moved to compassion? It surely will! 

Our compassion as Christ's kings 
should move us to responsively 
address the needs of those suffering 
from mental dystrophy. A couple of 
ways that Christ's church can 
effectively minister to the needs of 
the multitude are by providing 
creative counseling alternatives to 
the public proffers, and by providing 
leadership within the existing 
bankrupt spectrum of psychotherapy. 

Creative Counseling 
Alternatives 

. As individuals and congregations, 
think about ways to address the 
needs of those suffering from mental 
dystrophy in our society, I think it 
wise that we consider the notions 
that have been planted in the typical 
American mind about the church by 
the media. As we plan to minister to 
needs and reach out in our neigh
borhoods with the good news of the 
gospel, we need to think about 
creative ways of presenting ourselves 
to the public that will foil the negative 
imagery that has been forced upon 
us. One of the most effective ways 
that this can happen is by casting 
our identity in our communities as 
providers of quality counseling services. 
I believe that local congregations 
would be blessed with many more 
opportunities to share the gospel 
and apply the Scriptures to people's 
lives in their neighborhoods by 
providing such counseling services. 
Utilizing remodeled vacant buildings, 
unoccupied storefront spaces, and 
church members' homes as counseling 
places might well prove to be a more 
effective way to get the unchurched 
exposed to God's Word than by asking 
them to join us for a worship service 

a church building.19 Providing 

such a ministry for a neighborhood 
would also create a need within a 
congregation to have members of the 
supporting congregation trained in 
the Word of God as nouthetic 
counselors so an important pastoral 
objective would also be met. 

Leadership in the 
Existing Structures 
Christians should not pull themselves 
out of the existing psychiatric hospital 
settings and counseling clinics even 
though they truly are morally bankrupt. 
The cause of Christ will be far better 
served if Christians, instead, stay in 
these institutions and bring the 
Word of God to bear upon the 
policies, practices, and the associated 
theories that characterize the 
institutions in which they serve. 

If Christian servants laboring in 
such institutions will actively pray 
that"arguments and every pretension 
that sets itself up against the 
knowledge of God"20 will be demolished, 
God will open hearts and remove 
defenses in accordance with His will. 
Then and only then, will the 
"strongholds of thought" based 
upon the principles and doctrines 
from God's Word replace those that 
find their origin in the rudiments of 
the world. When the hearts of those 
that promote antithetical philoso
phies are softened, the Christians 
laboring within these institutions 
would be wise to gently introduce 
lines of inquiry that get those 
involved to focus their attention on 
the human conscience. I offer this 
suggestion for two reasons: 

1. The conscience is a faculty that 
is common to, and recognized 
by nearly all of mankind. 
Everyone alive today has probably 
dealt with or deals with the 
conscience on an ongoing basis. 

2. The conscience works in 
conjunction with the law of 
God which, when established, 
provides the necessary foundation 
for the presentation of the gospel. 

The Good Fight ofFaith 
Have you recognized the battle? Can 
you see the everlasting conse
quences of those being held hostage 
in this battle? Are you willing to be 
used of the Lord to fight this battle? 
It is my hope that your answer to all 
three of these questions is "yes." If 
your answer is indeed "yes," it is my 
prayer that God will use you to glorify 
His name as you take up your battle 
gear, and fight the good fight of faith 
in the battle against the antithetical 
force of psychology. 

Pastor Jeff Doll is the Pastor of 
Congregational Life and Outreach at 
the First United Reformed Church of 
Chino, California. He is pursuing a 
Ph.D. in Biblical Counseling. 
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1 See Acts 17:16-24. 

2 1 Corinthians 14:33. 

3 John 4:23: " ...the true worshipers will worship the 
Father in spirit and truth, for they are the kind of 
worshipers the Father seeks." Jesus defined truth when 
He said, "Sanctify them by the truth; your word is 
truth" Gohn 17:17) . 

4 Hebrews 12:28: "...worship God acceptably with 
reverence and awe ... " 

5 On the scientistic side: Sigmund Koch conducted 
a comprehensive study of the major schools of 
psychology in the 1950s. The results of his study 
appeared in an article written in a 1969 edition of 
Psychology Today. In this article he states that: 
"Psychology cannot be a coherent science.. .it 
cannot be expected to be theoretically coherent." 
On the subjectivist side: Former president of the 
American Psychiatric Association, Dr. Alfred 
Freeman, said in an interview with journalist Martin 
Gross, "There are a number of assumptions in 
psychoanalytic theory that have never been 
adequately tested" (Gross, Martin L., The 
Psychological Sodety. New York: Random House, 
1978, p. 195). Dr. R.R. Sears, past head of the Social 
Science Research Council, in a report issued on 
psychoanalysis wrote, "Psychoanalysis relies on 
techniques that do not admit to the repetition of 
observation, that have no self-evident or denotative 
validity, and that are tinctured to an unknown 
degree with observer's own suggestions" (p. 202). 

6 Modified from a chart distributed by Dr. Andrew 
Peterson: "Methodologies of Psychological Counse1ing," 
Westminster Theological Seminary in California, in 
conjunction with doctoral studies being pursued 
through Trinity College and Theological Seminary. 

7 Matthew 21:13. 

8 Ephesians 2:10. 

9 EpheSians 2:22. See also 1 Peter 2:4-5. 

10 Meaning here the decalogue as opposed to the 
civil and ceremonial laws that found their fulfill
ment in Jesus Christ. 

11 Matthew 5:17. See the importance that the 
Apostle Paul places upon the moral law of God (the 
decalogue) in Matthew 7:7. 

12 The Heidelberg Catechism, Lord's Day 2, Q. & A. 3 
astutely asks the question, "How do you come to 
know your misery?" Answer: "The law of God tells 
me." 

13 Machen, J. Gresham. What is Faith? (Edinburgh: 
Banner of Truth, 1946), p. 14lf. 



Kaminer, Wendy. I'm Dysfunctional, You're 
Dysfunctional (Reading, MA: Addison-Wesley 
Publishing Company, Inc., 1992), p. 121. 

16 Historically psychology was treated as a branch of 
philosophy which was devoted to an inquiry into 
the soul and related problems of intelligence and 
sensation. The scholastics speculated on the question 
of the human will and the sphere of the soul in the 
sum total of existence (Webster's Encyclopedic 
Dictionary of the English Language, New York, NY: 
Rotary Graphic Press Inc., 1957), p. 3438. 

17 You will have to excuse my occasional demon
strations of bluntness. A significant portion of my 
ethnic heritage can be traced back to the camp from 
which a certain well-known German Reformed 
theologian arose and posted at the entry of his study 
blunt words that I have had to occasionally fight 
posting on mine, "Friend who enters here, be short 
or go or help me with my work" (Zacharias Ursinus 
[1534 1583]). 

18 Dystrophy is properly defined as faulty nutrition, 

faulty development, or degeneration (Webster's New 

World Dictionary: Third College Edition). 

19 I am not suggesting that the functions of worship 
and church life should be altered or supplanted by 
utilizing such a methodology. I am suggesting that 
such a methodology be considered as viable means 
for outreach. 

20 2 Corinthians 10:5 encourages the Christian to
utilize spiritual weaponry versus debates to demolish
arguments and pretenses that are set against the
knowledge of God. 


Separation of Church 

and State Revisited 


Ifyou watch any amount of television, 
you've noticed that the election year 
sparring is heating up nicely. What's 
interesting to me is how the 
"religious" community is being 
induded in the political maneuverings. 
In one sense, I'm delighted evangelicals 
who are, by and large, conservative in 
their politics are being asked anything 
other than to keep our thoughts to 
ourselves. But why is it every other 
special interest group in American 
has the right to speak its individual or 
even collective mind, but Christians 
who take the Bible at face value and 
take it seriously are relegated to the 
cultural equivalent of lepers? 

I believer the answer lies in the so
called Jeffersonian "separation of 
church and state" that has been used 
as a club to beat Christians into 
silence and even acquiescence. Well, 
guess what? The FBI has now 
entered the picture and the ACLU 
won't like what they found - not to 
mention other social engineers. 

As Charles Colson explained it in an 
April "Breakpoint" radio program, 
"Examining doa.nnents with cutting-edge 
computer technology, they've 
deciphered blacked-out text and lost 
messages. And what their investigation 
reveals is scandalous." 

They were scrutinizing a draft of 
Thomas Jefferson's Letter to the 
Danbury Baptists and discovered the 
almost forgotten doctrine of 
constitutional federalism. In that 
letter, President Jefferson referred to 
the now-infamous "wall of separation" 

between church and state. For years, 
this so-called "wall" has provided 
the pretext for restricting religious 
expression. But the FBI's examination 
of an early draft of the letter shows 
that what Jefferson really meant by 
that "wall" bears little resemblance 
to the way it is being used today. 

In 1802, Baptists in Danbury, 
Connecticut, objected to the estab
lished state church congregationalism. 
They wanted Jefferson - famous for 
promoting religious disestablish
ment in Virginia - to intervene in 
Connecticut, but Jefferson refused. 
Although he favored the Baptists' 
pOSition, Jefferson explained that 
the Constitution forbade the federal 
government to intrude in state matters. 
That was the "wall of separation" he 
referred to in his letter. You see, the 
First Amendment forbids the 
establishment of a national church, 
but that restriction does not apply to 
individual states. 

This is not a plea for a return to state 
churches. It is a plea forhonesty and 
for allowing Jefferson to "say" what 
he actually said. 

Today most of our citizenry believe 
that the First Amendment almost 
forbids religious expression in the 
marketplace of ideas which has 
nothing to do with what Jefferson 
was getting at in his famous "wall" 
statement - in fact, just the opposite. 
You see, Governor Jefferson declared 
religious days of prayer and thanks
giving, but President Jefferson 
wouldn't. As governoI; he even promoted 
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a law punishing 
preachers who would 
not preach on state holidays. But 
Jefferson was no hypocrite - he 
simply understood that the First 
Amendment restricts the president, 
but not state governors. 

This obviously has profound 
implications for policy-making 
today, especially as evangelicals or 
even fundamentalist Christians are 
drawn into the cauldron of debate 
for the purpose of destroying a 
candidate's credibility and/or 
integrity simply because he or she 
had the temerity to jump over the 
"wall" and by even speaking to 
Christians which, somehow, violates 
the supposed Jeffersonian rule. As 
one former Washington insider put 
it recently, "The founders' respect for 
religion is stamped all over our 
founding documents. And it shouldn't 
take FBI investigators to find it." 

Rev. Gary Cox is minister of 
Meadowview Reformed Presbyterian 
Church (PCA) in Lexington, NC. 
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You've determined that you want to 
be a better steward of God's resources, 
to live within the boundaries of what 
He's provided. So how do you carry 
out this plan? And is it wrong to ever 
take on debt? 

Haste Makes Waste 
While the Bible discourages the use 
of debt, it is not labeled a sin and is 
not prohibited outright. Debt 
simply defined as any money owed 
to anyone for anything - can 
sometimes be used as a means to 
reach a goal. Yet too many times debt 
occurs because of impatience, greed, 
self-indulgence, and lack of discipline, 
and it creates financial bondage. 

Before going into debt, financial 
advisor Ron Blue suggests you ask 
yourself these four questions: 

1. Does it make economic sense? 
(The cost to borrow must be less 
than the economic benefit 
received, and there must be a 
guaranteed way of repayment.) 

2. If married, 	do my spouse and I 
have unity about taking on this 
debt? 

3. Do I have 	the spiritual peace of 
mind or freedom to enter into 
this debt? 

4. What personal goals and values 
am I meeting with this debt that 
can be met in no other way? 

The Money Trail 
If you're committed to not allow 
expenses to exceed what's available, 
tracking what flows in and out is a 
necessity. Budgets aren't just for 
those in debt but for all who want to 
control spending - and even develop 
a surplus for God's work. 

Christian Financial Concepts, founded 
by money management expert Larry 
Burkett, offers a free online budget 
gUide <www.cfcministry.org>. 

This site will take your gross monthly 
income, separate out your tithe and 
taxes, then suggest percentage limits 
for 12 other spending categories. 
Areas covered are: housing, food, 
automobile, insurance, debts, 
entertainment and recreation, 
clothing, savings, medical expenses, 
miscellaneous, private school 
and/or child care, and investments. 
Other excellent resources on budgeting 
are also available at your library or 
Christian bookstore. 

Home Sweet Home 
The biggest financial commitment 
most people make is the decision to 
purchase a home. Too often, people 
buy based on what they like and see 
others have, not what they can 
afford. They believe a house is 
affordable because their salary will 
cover the mortgage payments. But 
they fail to count the total costs, 
including maintenance, new 
furnishings, and remodeling projects 
that may follow. 

Burkett's budget chart offers a 
conservative guideline for how 
much income should be allotted to 
housing. For example, a person making 
$40,000 should spend no more than 
30 percent of after-tax-and-tithe 
income ($28,800) on housing expenses 
(mortgage, utilities, etc.) - $720 per 
month. That may sound impossible 
in some expensive metropolitan 
markets. Yet the fact remains that 
the other budget categories will eat 
up a large percentage of income, and 
any extra money you put into a home 
must be cut elsewhere so that you 
aren't spending more than you earn. 

People are tempted to spend beyond 
their means for housing at two times 
in their lives: 1) at the start of their 
careers, counting on two salaries to 
earn their way into it, 2) and 7 to 
15 years into a marriage, when they 
feel the need to upgrade. This usually 
occurs due to peer pressure and a 
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cramped feeling after the arrival of 
children and the related "stuff" that 
accumulates. 

Typically, this second temptation 
happens when the husband's salary 
reaches the level of their pre-kid 
days when both spouses worked, 
and they are just now getting some 
breathing room in the budget. Once 
the decision is made to "move up," 
it can take many years to achieve a 
surplus in the budget again. 
Becoming "house poor" through such 
a move can put undue stress on the 
family. Both spouses may be forced to 
work, even though the desire is for 
mom to be home with the kids. 
Similar pressures can haunt the single 
homeowner who may have to take on 
a second job to make ends meet. 

Instead of jumping into that larger 
home, a better plan is to prepay 
$50-100 on the principal of a 
mortgage and save monthly toward 
a future house's down payment. If 
done consistently, a homeowner will 
be able to put the equity and savings 
towards the new home and keep the 
mortgage at the same level of the 
previous residence. 

Money for repairs and replacement 
needs should also be factored into 
the monthly housing allotment. 
Handling a broken dishwasher, 
damaged roof, or worn-out carpet can 
wipe out savings if not anticipated. 

Food and Fun 
One way to cut down on "going-out" 
expenses is to have an entertain
ment envelope. At the beginning of 
the month, put a deSignated cash 
allotment into an envelope. 
Whenever the family visits a restaurant, 
rents a movie, or heads to a concert 
or ball game, cash from the envelope 
should be used. When the supply is 
gone - no more spending until 
next month. It's a great method for 
controlling impulsive decisions, 

http:www.cfcministry.org


forcing you to decide ahead of time 
what entertainment and vacations 
are most important to the family. 

An envelope can also help you overcome 
the temptation to hit the drive
through food line when in a hurry. 
In 1994 Americans spent in excess of 
$79 billion on burgers, shakes, and 
fries - prompting another $12 billion 
spent on weight-loss programsP 
Using cash at the grocery store can 
also open your eyes to an area where 
budget abuse may be happening. 

When shopping for food (including 
hygiene/health and paper products) 
it's best to take two lists along. One 
list should contain the current items 
you need. The second is a master 
price list, telling the lowest and 
normal prices you've noted in the 
past for items you typically purchase 
(Le. apples, pasta, chicken, yogurt, 
frozen vegetables). The first list will 
help control what you put in the 
cart, while the second one alerts you 
to good sales worth picking up now 
to incorporate in your menus or save 
in the pantry for the future. 

Too many expenses of people who 
don't live on a budget can slip into 
the hole of the "miscellaneous monster" 
which devours more and more if left 
unchecked. Vacations, entertain
ment, clothing purchases - these 
are things most of us need or want 
regularly, so make them a budget 
category. The miscellaneous category 
should be saved for the less predictable 
items like gift buying, holiday 
supplies, and snack money. Set a limit, 
stick to it, and reassess periodically. 

Shop wisely. Try this policy advocated 
by Burkett: When you think you 
need to purchase something, put the 
item on a list and wait 30 days. 
Anything else that becomes a higher 
priority during the 30 days gets put 
on the list as the wait period starts 
for that item. During these "no buy" 
days try to get three price quotes and 
read information on the product 
(Consumer Reports magazine or other 
reviews) so that you are assured a 
good deal on the best brand available. 
You may even see during that time 

that you don't need to make a 
purchase at all. 

A number of books offer useful tips 
on frugality - reflecting economy 
in your expenditure of resources. 
One popular idea is to seek out 
bargain-priced treasure at thrift 
shops. Clothing, toys, and equipment 
for young children, in particular, are 
usually outgrown and set aside 
before they are worn out. 

Watching lots of TV is a sure way to 
increase your spending. Companies 
spend millions on their advertise
ments and have become very good 
at enticing people to purchase their 
products. Often the goal is to make 
the viewer discontent with his 
current situation in life, giving the 
false picture that things will satisfy. 
Why not invest in some fun games 
or puzzles to use for a family night 
and shut off the television? 111is will not 
only help you spend less, but should 
improve family relations as well. 

In these days with easy access to 
money via debit and ATM cards, a 
consumer can see his checking 
account dwindle before his eyes. 
111is can create problems with knowing 
how much is left when the ATM 
receipts are lost or misplaced before 
they are recorded. A better way to 
control spending is to use an 
allowance system, giving each 
spouse a set amount at the start of a 
new month. Feel free to spend this 
money on anything (flowers, golf or 
aerobic classes, lunches with 
co-workers). Using allowances can 
help end conflicts over "who's 
spending what" since each person 
has an allotted amount to use as he 
or she pleases. 

If spending in excess is a problem, 
make the savings account hard to tap 
into. Don't sign up for an ATM card. 
Pick a bank or credit union that is out 
of the way. It is also good to put savings 
meant for long-term goals in CDs. 

Put aside money toward big 
purchases before getting that new 
vehicle or taking the summer vacation. 
It's much nicer to receive than give 
when it comes to interest. If you can 
afford a car payment, then you can 

afford to pay yourself a monthly 
amount to be saved toward a car. 
Christians need to exhibit patience 
and look to God for their needs, not 
to Visa, MasterCard, or Sears 
Financing. 

Laddering is great technique to help 
you save for long-term goals and 
make money accessible at regular 
intervals. It calls for investing an 
amount of money (say $500) in CDs 
at one-, two-, three-, four- and five
year maturity times. Each year when 
a CD comes due, if the money is not 
needed, reinvest it for five years. At 
the end of five years you will have all 
the CDs invested for a higher interest 
rate, with money available at one
year intervals. 

Good stewards, no matter what the 
amount is that has been put in their 
trust, will continually look for ways to 
wisely use God's resources to carry out 
His will. It can be very freeing to 
remember our position as caretakers and 
to see His blessings used for His glory. 

Footnotes 

1 Ronald W. Blue, Master Your Money (Thomas 
Nelson, 1986), p. 55. 

2 Ross Crosson, "Four Major Finandal Dedsions 
that Affect Eternity," Sound Mind Investing, vol. 10, 
no. 11, November 1999, p. 162. 

3 Ronald W. Blue, Generous Living (Zondervan, 
1997), p. 32. 
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In seminary I studied beside talented 
women who wanted to become pastors. 
Opponents of women's ordination 
struck me as old-fashioned and 
cranky. I read books and articles 
which said it was permissible, even 
required, for women to serve in all 
church offices. My regard for 
women's abilities made me eager to 
find Scriptural, scholarly support for 
female pastors. 

I did not find what I wanted. The 
more I studied arguments in favor of 
women's ordination, the more hollow 
they sounded. The more I examined 
the church's historic position, the 
more solid and Scriptural I found it to 
be, whether I liked it or not. The office 
of pastor or spiritual overseer, I found, 
is for certain men and not for women. 
Much as I might want to think other
wise, the case is too strong at three 
levels: practice, precept and principle. 

Consider the historic practice of 
God's people. In Old Testament 
Israel, priests were officially respon
sible to lead public worship rituals 
and to teach the law of Moses. 
Without exception, these official 
leaders and teachers were men. 

When Jesus came to earth, He main
tained the practice of having only 
men as official leaders. Jesus had many 
followers, women as well as men, but 
when Jesus chose twelve apostles to 
serve as leaders, all twelve were men. 

This is all the more striking in light 
of how much women mattered to 
Jesus. Prime examples include Jesus' 
mother Mary, the prophetess Anna 
who spoke about baby Jesus, the 
women who followed Jesus and 
supported His ministry, and the 
women who were the first to see the 
risen Christ. Jesus treated women as 
daughters of God, as intelligent 
learners, as partners in His mission, 
and as witnesses for Him. And yet 
when our Lord chose offidal leaders 

His church, He chose twelve men. 
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Male leadership continued through 
New Testament times and beyond. 
As the early church grew, women 
were vital members but the elders 
and pastors were always men. When 
the church faced persecution, women 
were among the heroes and martyrs, 
but only men held the positions of 
official teaching and oversight "in all 
the congregations of the saints" 
(1 Corinthians 14:33). Some cults 
that spun away from Christianity 
into Gnostidsm or goddess worship 
would ordain women as priestesses, 
but the church never did. With each 
passing century, responsibility for 
official teaching and church 
governance remained a task for men. 

Why did this practice remain the 
same for so long? Was it because 
men were thought to be smarter or 
more spiritual than women? No. 
Sinful bias did creep in at times, but 
that was not the reason for restricting 
the ruling offices to men. The 
church through the centuries, what
ever its failings, was well aware that 
women could know SCripture as well 
as men, sometimes better, and that 
women could be just as holy as men, 
sometimes holier. Yet the church 
insisted (as a fifth century statement 
put it), "A woman, however learned 
or holy, may not presume to teach 
men in the assembly. ..a woman may 
not presume to baptize." 

If being a pastor or bishop were only 
a matter of intelligence, integrity or 
ability, the church would have 
ordained women to the teaching and 
ruling offices of the church long ago. 
It didn't take the church two 
thousand years to notice the wisdom 
and purity of many Chri~tian 
women. These qualities were eVIdent 
all along. Nevertheless, throughout 
SCripture and church history, official 
church leadership was reserved for men. 

Precept 
Given the biblical and historical 
practice, does that just happen to be 
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the way things turned out? Or is 
there a precept, an explidt command 
from God, that was being followed? 

The Israelites didn't just happen to 
end up with a male priesthood. God 
ordered it. God didn't command 
Moses' sister Miriam and her daughters 
to become priests. He commanded 
Moses' brother Aaron and his sons 
to become priests (Numbers 3:10). 

Now that Jesus is our perfect high 
priest and sacrifice, ritual sacrifices 
and Aaronic priests are no longer 
needed. But God's people still need 
official leaders who teach and 
exerdse authority inJesus' name. The 
New Testament uses the word pastor, 
a shepherd responsible to care for 
God's flock. The New Testament also 
uses the word overseer, usually trans
lated as "elder" or "bishop," someone 
responsible for supervision of souls. 

These leaders are responsible for 
teaching sound doctrine in the 
church's offidal gathering, admitting 
people to the church through baptism, 
supervising the Lord's Supper, and 
excluding from the Supper and from 
the church those whose doctrine and 
life oppose the way of Christ. 
Together with these official, 
authoritative acts, leaders must 
mobilize and coordinate the spiritual 
gifts of God's people under their care, 
in order to build up the church and 
advance God's mission in the world. 

The apostle Paul lists a number of 
qualifications that are necessary ~or 
those who officially teach and exerase 
authority: godly character, sound 
doctrine, and ability to teach and 
lead. Paul speaks of men who are 
faithful to one wife and manage 
their family well. Lest there be any 
doubt that this means males only, 
the apostle says, "I do not permit a 
woman to teach or have authority 
over a man" (1 Timothy 2:12). 

Paul does not mean that women 
may never teach anything or have 
any kind of authority. He is talking 



about becoming the official teacher 
of doctrine in public worship and 
about the authority connected with 
such an office. Elsewhere Paul speaks 
approvingly of women prophesying, 
sharing God-given insights with 
others. He speaks of women as partners 
in spreading the gospel. But on this 
matter of offidal teaching and authori
tative supervision of a congregation, 
Paul says, "I do not permit a woman to 
teach or to have authority over a man." 

This is not just a suggestion which 
we might be unwise to ignore; it's a 
command which we would be 
wrong to disobey. "Do not permit" 
means it's not allowable, not merely 
that it's not advisable. This is the 
precept of Christ's apostle, writing 
with the Lord's authority under the 
Holy Spirit's inspiration. 

Even if we grant that in practice the 
church's pastors and overseers have 
been men and that a biblical precept 
prohibits women from serving in 
such pOSitions, we may wonder why 
this is so and whether it still applies 
in our society today. Is there an 
underlying principle, applicable in 
every century and in every culture? 
Indeed there is. 

After saying, "I do not permit a 
woman to teach or have authority 
over a man," Paul goes on to explain: 
"For Adam was formed first, then 
Eve. And Adam was not the one 
deceived; it was the woman who was 
deceived and became a sinner" 
(1 Timothy 2:13-14). Paul does not 
merely give advice for a particular 
time and situation. He appeals to a 
principle established at creation and 
violated in the Fall: the principle of 
male headship. 

God created a man first, then 
formed a woman from him and for 
him. "For man did not come from 
woman, butwoman from man; neither 
was man created for woman, but 
woman for man" (1 Corinthians 
11:8-9). When the man and the 
woman first met, the man took the 
lead by naming her and defining her 
in relation to himself (Genesis 2:23). 
God's order of creation was Adam 
first, then Eve. Satan's order of temp
tation was Eve first, then Adam ("it 

was the woman who was deceived"). 
But God's order remained Adam 
first. After Adam and Eve sinned and 
hid, the Lord called to the man, 
"Where are you?" (Genesis 3:9). 
Although Eve sinned first, God 
addressed Adam first. Primary 
responsibility remained with the man. 

Male headship, established at creation, 
violated during the Fall into sin, 
then reaffirmed by God, is the prin
ciple which underlies the precept 
and practice of ordaining men as 
leaders in the church. God wants 
godly male leadership in the home 
and in God's household, the church. 
Indeed, a man's ability to lead his 
family is a mark of whether he can 
lead God's church. "If anyone does 
not know how to manage his own 
family, how can he take care of 
God's church?" (1 Timothy 3:5). 

Male headship expresses God's 
creation design. It reflects the relation 
between Christ and His church 
(Ephesians 5:23). It even parallels life 
within the Godhead: "The head of 
every man is Christ, and the head of 
woman is man, and the head of 
Christ is God" (1 Corinthians 11:3). 
As God the Father and Christ are 
united and equal, with the Father 
leading and Christ submitting, so 
man and woman are united and 
equal, with complementary roles in 
family and church. 

Seeking Clearer Vision 
There is good reason, then, to believe 
it is God's will for His church to 
ordain only men as elders and pastors. 

A congregation should not assume, 
however, that it is fulfilling biblical 
teaching just because it doesn't 
ordain women. There's much more 
to being biblical than saying what 
women shouldn't do. Churches 
must value and encourage women 
in the many things God calls them 
to do. Churches must confront and 
condemn distortions of male head
ship, such as dominating or denigrating 
women. Churches must build up 
God's daughters and encourage them 
to use their spiritual gifts in appropriate 
ways. If a congregation upholds male 
leadership but wrongly stifles 
women's gifts and neglects their 
needs, it is worse than a congregation 

which values women but wrongly 
ordains them to all offices. It is worse 
to have a plank in one's eye than a 
speck of sawdust. 

Still, even though planks do more 
damage than specks, let's not pretend 
that sawdust helps the eye or improves 
vision. Ordaining women may not be 
the worst error, but it is an error. 

Veterans of long-running debates 
over women's ordination sometimes 
complain, "We've been studying this 
for decades and nobody's mind is 
likely to change anymore." But 
many, especially those of us under 
40, have not studied it so long and 
may not be so entrenched as battle
weary veterans think. 

Many church members, including 
office bearers, have never heard a 
sermon about whether women 
should be ordained. Many pastors 
(on either side of the issue) say little 
or nothing about this from the pulpit. 
Although they vote in ecclesiastical 
assemblies, they want to avoid local 
controversy and never preach on the 
subject to their own people. So 
unless the people study the matter 
on their own, they may have no dear 
understanding of why Christian 
churches throughout history (and most 
churches still today) have ordained 
only men as pastors and elders. 

Not everyone's position is set in 
cement. Some haven't given it much 
thought. Others have tentative 
opinions but not firm convictions. 
They lean in a direction they happen 
to like (as I once did) but may be 
persuaded otherwise if they consider 
the case for the church's historic 
understanding of biblical teaching 
on this matter. At any rate, if it's up 
to congregations whether they 
should ordain women or not, it's 
more important than ever for members 
and office bearers to understand the 
church's historic position before 
deciding whether it should be 
changed. 

1bis article was originally published 
in The Banner and is reprinted with 
pennission. 

Rev. David Feddes is the Radio 
Minister ofthe Back to God Hour of 
the Christian Refonned Church. 



Supreme Court 
Mocks Law and Life 

The Supreme Court has sealed its fate 
to be regarded by future generations 
on the level of Chief Justice Roger 
Taney's court which ruled in the 
Dred Scott case that black people 
were not fully human, and therefore, 
their lives did not warrant the full 
protection of law. 

By an excruciatingly dose 5-4 majority, 
the court struck down a Nebraska 
law that sought to outlaw a procedure 
that isn't even an abortion. It 
consists of sucking out the brains of 
a nearly delivered baby, an operation 
the officially pro-choice American 
Medical Association has said is never 
medically necessary. The decision 
effectively voids the late Justice Harry 
Blackmun's invented "trimester" 
system in which he said the "fetus" 
could acquire protection the longer it 
remains in the womb. 

Justice Sandra Day O'Connor 
whose views Ronald Reagan promised 
would "not disappoint" pro-lifers 
cast the deciding vote. O'Connor said 
the Nebraska law was unconstitu
tional because it failed to include a 
"health-of-the-mother" exception. 
That is a loophole large enough for 
any abortionist. Besides, how can a 
woman be a mother unless the child 
she has chosen to kill is a baby 
before it is born? 

The normally pro-choice Justice 
Anthony Kennedy joined in the dis
sent. Kennedy argued, "The political 
processes of the State are not to be 
foreclosed from enacting laws to 
promote the life of the unborn and 
to ensure respect for all human life 
and its potential." But that is 
precisely what happened when the 
7-2 majority in Roe vs. Wade struck 
down state laws protecting unborn 
life and subsequently made it impossible 
for them to enact new ones. Justice 
Kennedy is behind the times when 
he writes, "The State's constitutional 
authority is a vital means for citizens 

to address these grave and serious 
issues, as they must if we are to 
progress in knowledge and under
standing and in attainment of some 
degree of consensus." But the 
Supreme Court will not allow any 
such consensus to form or new state 
laws to be passed restricting even the 
most gruesome form of abortion at 
the moment of birth. Such is the 
legacy of Roe. 

A similar pOint was made by Justice 
Antonin Scalia. Scalia said the 
court's decision had been "arrived at 
by preCisely the process Casey 
promised - a democratic vote by 
nine lawyers, not on the question 
whether the text of the Constitution 
has anything to say about this subject 
(it obviously does not); nor even on 
the question (also appropriate for 
lawyers) whether the legal traditions 
of the American people would have 
sustained such a limitation upon 
abortion (they obviously would); 
but upon the pure policy question 
whether this limitation upon abortion 
is 'undue' - that is, goes too far." The 
case Scalia referenced is Planned 
Parenthood of Southeastern Pennsylvania 
vs. Casey, in which the court ruled 
that no "undue burden" may be 
placed on a woman seeking an abortion. 

Scalia called for a return of the abortion 
question to the people"and let them 
decide, state by state, whether this 
practice should be allowed." 

Justice Clarence Thomas accused the 
court of applying a totally different 
set of standards to abortion than it 
applies to all other questions that 
come before it. 

So now abortion has become a 
major presidential campaign issue. 
Reacting to the court's ruling, 
Governor George W. Bush called 
partial-birth abortion an "inhumane 
practice." Vice President Al Gore 
spouted the usual "right-to-choose" 
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lingo. Polls show 
opinion on abortion, though still 
conflicted, is heading in a pro-life 
direction. A new Los Angeles Times 
poll found support for Roe has 
declined to 43 percent, from 56 percent 
as recently as 1991. Sixty-five percent 
said abortions should be illegal in 
the second trimester. There is a gender 
gap, with a surprising 72 percent of 
females opposed to second-trimester 
abortions, compared to 58 percent 
of men (abortion has always been 
favored more by men who prefer 
their pleasure without consequence). 

While not frightening the conflicted, 
Bush can shape the debate by 
repeatedly talking about (and 
showing) what constitutes a partial
birth abortion. He can accuse the 
Democrats of being extremists, 
because most people believe this 
procedure to be extreme. There is a 
growing uneasiness about what 30 
million dead babies - had they 
been permitted to live - might have 
become. Help is available for women 
with problem pregnancies. Now all 
the women and babies need is 
someone to speak for them. We'll 
soon know whether the governor is 
up to it. A majority of this pathetic 
court clearly is not. 

Los Angeles Times Syndicate. 
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The time is past in which Christian 
norms and values were respected 
and honored. Today, people widely 
argue for and practice the "right" of 
private morality, and self-determina
tion. Think of the issues of abortion, 
euthanasia and assisted suicide. What 
was once determined by moral 
standards as wrong is now determined 
to be the right of the individual. 

Ironically, in public morality, we are 
told to respect operative norms and 
values, such as toleration. This 
amounts to (annal rule without a 
moral content. People advocate a 
narrow social morality and a broad 
personal morality. The discussion is 
not in terms of morality and evil, 
but rather in terms of survival. 
Morality is considered a private matter. 
Professor J. Douma pointed this out 
in his inaugural lecture at the Free 
University in 1994. He argues that 
the distinction between a broad 
individual morality and a narrow 
social morality in the area of medical 
ethics is not helpful. All sorts of 
moral issues need to be addressed in 
society. They should not be left to 
the private domain. Also in society 
there needs to be morality. Morality 
may not disappear from public life. 
A society without public morality 
will at first be non-moral, but in the 
long run it becomes an immoral society. 

Can we expect a democratic society 
to conform to Scripture? Many 
today answer this in the negative. 
After all, our democratic society is a 
multi-faith society and many do not 
accept the standard of the Bible. 
What right do we have to expect 
non-Christians to observe the law of 
God or the commandments of 
Christ? In a recent book, the Dutch 
ethicist, G. De Kruijf, gives scholarly 
expression to this view. 1 He argues 
that a Christian who is involved in 
politiCS may not openly refer to 
God's commandments. He may 

have them in the back of his mind, 
but he may not openly refer to them. 

Over against this position is the 
position of those who argue for a 
theocratic society, a society adhering 
to God's specific laws. This is the 
position of theonomy which argues 
that the Old Testament laws are still 
to govern life today in exact and 
minute details. These laws, they say, 
must be fully and literally applied 
and enforced in today's society, 
except those parts of the Mosaic law 
which, according to the New 
Testament, have been abolished. 

The Dilemma 
The question I wish to raise is 
whether we are indeed faced with 
the dilemma of either one or the 
other of these two positions: democ
racy or theocracy? We can also 
consider the issue· from a more 
practical angle: How does a Christian, 
who is for instance, a city councilman 
or a member of parliament, implement 
or carry out his theocratic ideals? Or 
must he simply compromise? Is it 
possible to adhere to the Bible as the 
source for our personal thinking, 
lifestyle and activities in the Christian 
church, while the society we live in 
disregards the Word of God? 

Clearly, there is a contextual differ
ence between being in church and 
having a place in society. In church 
we listen to the law and gospel of 
Godj in society we work to further 
the glory of God. Nonetheless, we 
may not say that we are under the 
rule of Christ only within the 
confines of the church, whereas in 
society we determine our own reality. 
We remain the same persons wherever 
we are. We cannot say, "I am a 
Christian in church, but in society I am 
a person like every one else. I leave my 
Bible at home, when I go to work." 

It is an essential characteristic of the 
Christian faith that it embraces all of 
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life and accepts the lordship of Jesus 
Christ. His Word addresses all of life, 
not only our inner life, but also the 
outward manifestations of life. We 
have one heart and that one heart 
expresses itself in one voice. 

Both in church and in society we are 
to give expression to the lordship of 
Christ. As Christians we wish to live 
by God's Word and we refuse to set 
aside our obedience to that Word in 
society. There too, we are oriented to 
the kingdom of God. As one theolo
gian has eloquently put it: the "chief 
drive in our lives should be to live 
under the authority of the King and 
to see His kingdom extended in 
every possible way - morally, socially, 
and geographically, as well as personally, 
internally, and spiritually."2 The Lord has 
promised that in this wayall other things 
will be given to us (Matthew 6:33). After 
all, the kingdom manifests itselfalso in all 
other spheres of life: in business deals, 
social work, criminal justice and others. 

If we do not live under the lordship 
of Christ in SOCiety, we live under 
some other spiritual power, namely, 
humanism. Today humanism is 
different from the humanism of the 
15th and 16th centuries. That 
humanism was still influenced by 
Christianity. Today's humanism 
however, totally rejects and opposes 
Christianity. 

There is no such thing as being 
spiritually neutral. The Lord Jesus 
said: "He who is not with Me is 
against Me" (Matthew 12:30). The 
lordship of Christ concerns all life. 
He is not content to be Lord over 
part of our life. "No man can serve 
two masters" (Matthew 6:24). 

The Commandment 
is Good 
How are we to live under the lord
ship of Christ in the practice of daily 
life? To answer this question we 



ought to notice that God gives a 
prominent place to the command
ments in His Word. Paul writes that 
the commandment of God "is...good" 
(Romans 7:12). That is, it "has our 
welfare in mind...It is beneficent in 
outlook and aim."3 Moses also refers 
to the "goodness" of the command
ments of the Lord when he called 
the people of Israel to obey them, so 
"that it may go well with you" 
(Deuteronomy 4:40; 6:3; 10:13). 

We need to emphasize the "goodness" 
of the commandment for every person 
and for all people. That requires more 
than merely quoting the command
ments of the Lord. When referring 
to them, we need to bring out the 
content and aim of the command
ments. They do not circumvent the 
needs of people. On the contrary, 
they have our "welfare in mind."4 
That is why we need to be ready to 
explain the consequences of our 
Christian ethical point of view. 
Rather than simply quoting a Bible 
verse, we should enter into a discussion 
with "our neighbor" in our SOciety. 
We need to explain the well-being 
the commandments have in view 

for today. We should pray to the 
Lord that He give us the wisdom and 
words to that end. 

Will that result in a common pOSition? 
Will Christians and non-Christians 
be able to build a consensus? That 
depends in part on the measure in 
which others will cooperate with us 
and give us space to put Christian 
insights into practice. It may also be 
that the majority will continue to 
oppose our Christian point of view. 

The Threefold 
Function of the Law 
Is it impossible to work together 
with non-Christians in SOciety? Let 
me refer to the three aspects of the 
law of God. (1) The law functions to 
restrain sin and maintain order in 
the world; (2) the law functions to 
uncover sin and to bring the sinner 
to see his need of Christ and to be 
saved; (3) the law functions to 
instruct us for our daily lives and 
exhorts us to continual obedience. 

The laws in our country, as far as 
they are based on the commandments 

of God, should have something 
these three elements in them  first, 
to restrain evil, secondly, to uncover 
evil, and thirdly, to aim at the 
well-being of man and SOCiety. 
When this is visible in concrete 
legislation, there will be something 
of a consensus. If this is not visible, 
there will be compromise and 
collaboration with evil. 

Footnotes 

1 The book is entitled Waakzaam en nuchter: Over 
Christelijke ethiek in een democratie (Baam: Ten Have, 
1994) [trans!. Watchful and sober: Christian ethics in a 
democracy]. 

2 Sinclair B. Ferguson, Kingdom Life in a Fallen 
World: Living Out the Sermon on the Mount (Navpress, 
1986), 192. 

3 Leon Morris, The Epistle to the Romans (Eerdmans, 
1988), 283. Cf. John Murray, The Epistle to the 
Romans I (NICNT) (Eerdmans, 1959), 253: It 
"promotes man's highest well-being and thus 
expresses the goodness of God." 

4 Leon Morris, The Epistle to the Romans (IVP) 
(Eerdmans, 1988), 283. 

This article is reprinted from The 
Messenger, April/2000. 

Rev. Bilkes is the pastor of 
Emmanual Free Reformed Church 
ofAbbotsford, B.c. 
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A friend recently visited us in Dallas 
and commented on the fast paced 
life in this city. Nothing new. I hear 
it, and say it, all the time. But this 
conversation didn't stop there. He 
and I got to talking about the pace, 
not of lifestyle, but of change  how 
rapidly things change from the way 
we "used to do it" to the "new way" 
of doing things. That's certainly true 
in the technology sector where my 
son, who works ine-oommerce consulting, 
tells me that a "generation" of web tech
nologyis 45 days in length. That is, in less 
than two months, the way we "used to 
do it" in web commerce changes, and 
what was new is now surpassed in speed, 
quality and ease-of-use, by what is newer. 
But our conversation didn't stay on 
technology. It moved to the things of 
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the faith, the life of the church. Both 
of us are theological conservatives. 
That is, we both stand for conserving 
and preserving and communicating 
a high view of SCripture, a high and 
exalted understanding of God and 
His sovereignty over all of life, a 
stress on the role of the church as 
preacher and teacher of the Truth 
and as a genuinely new community 
of faith and love, unlike any other 
human community. As we talked, we 
began to realize something: being a 
conservative and therefore conserving 
the values of the faith does not mean, 
indeed cannot mean, an unwillingness to 
deal with change. Conservatives may not 
remain blind to the world around us. 

Let me quickly explain what I do not 
mean. I do not mean that the gospel 
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changes, adapting 
to a new age. The 
eternal gospel of salvation by grace 
through faith in Jesus Christ and His 
blood atonement stands unchangeable 
and unchanging! I also do not mean 
that the duty to preach the Word, to 
disciple young and old, the longtime 
churched and the new convert alike, 
changes because the times change. I do 
not mean that since "generation X" 
doesn't easily make commitments, we 
should expect less from them, or dumb 
down the message of what it means to 
followJesus who called us to radical and 
life-transforming commitment. 

But biblical conservatives must 
communicate the gospel freshly to this 
world, and it is a world that is heaving 
with change. Consider the follOwing. 



Techno-Transformation 
Consider the changes brought about 
by technology (and I'll only mention 
a couple, since I recently wrote an 
article detailing many more). In the 
last few years, the explosion of the 
internet has resulted in virtually 
ubiquitous email. I serve with a total 
of 20 elders and deacons. None 
zero - are without email. Even more 
strikingly, of our congregation's 
approximately 200 different addresses, 
there are only about a dozen without 
email. Every college student has an 
email address. I know of no high school 
student in our church without one. 

With the rising popularity of email 
has come profound implications. 
Negatively, people email with fright
ening rapidity, often blithely igno
rant of the power of words so easily 
disseminated. When you can't see 
someone's face or their reaction to 
what you say, it is easy to believe 
there is no other reaction than merely 
matter-of-fact intellectualism. But 
that's not true. Email words can hurt 
just as much as spoken words. Worse, 
people mistakenly assume that email 
communication reflects a healthy 
relationship. Also untrue. Nothing 
can replace the time and effort and 
love it takes to sit, to listen, to pray 
with another human. No amount of 
emails in one's inbox can replace a 
friend, a fellow believer who cares 
with the love of Christ, in one's 
kitchen. No amount of emails can 
replace a loving and caring husband 
who is tender, who loves his wife, 
who listens to her heart as well as her 
vOice, and who embraces her to 
show the love of Christ. 

But email also presents positive benefits 
to the church's ministry. It's amazing 
how many people I can touch base 
with on a daily basis - often superfi
cially, but communication nonetheless 
- while sitting at my computer. I 
just jotted a note to a daughter studying 
in Spain, another to a sister-in-law in 
California, and a third to a niece in 
Canada. All in 10 minutes. After I finish 
writing this article, I'll write a medi
tation to the college students from our 
church, a group of over 20 young 
adults studying in almost as many 

colleges and universities. (They'll 
have it by supper, and I'll begin to 
receive notes tomorrow morning 
telling me of their daily joys and 
struggles.) And then a quick note to 
notify the elders of the church to be in 
prayer today for an individual who is 
struggling with his faith today. All ten 
elders will be praying within a couple 
hours. It will take me 5 minutes. 

Our church also has a web site. No, a 
web site cannot replace a visit to a 
church to worship the Lord together, 
a serious chat with a member or with 
an elder or pastor to ask questions 
about Bible teachings, ministry 
viSion, or youth programs. Yet, a web 
site brings some opportunities. This 
week, I've received notes from people 
in California, Colorado, Iowa, 
Virginia, the Philippines, and 
Western Romania. All these folks 
examined our web site carefully. 
Some ordered sermon tapes. Others 
requested prayers. Still others asked 
about the church, as they were 
contemplating relocating to North 
Texas. Others sought counsel about 
various circumstances. 

The changes brought about by such 
explosive technology simply cannot 
be ignored ifwe're to be good stewards 
of God's gifts. The church must 
capitalize on the technology, "making 
the most of every opportunity, as 
Colossians 4 commends. I recommend, 
as a starting pOint, that you discuss 
with others in your home church the 
level of internet and email use by 
your congregational members. If you 
find it extensive, begin to explore 
ways you can use that technology 
for the Kingdom of God. 

Family Denigration 
Yesterday at lunch, a friend told me a 
story about a church member who 
was taking graduate level classes in 
sociology. Her professor boldly made 
the statement that, in the USA, ethnic 
purebloods were virtually extinct, 
replaced most certainly by "melting 
pot intermingling" by the time of the 
third generation from immigration. 
Being a proud Dutch Calvinist, she 
objected, tracing her ancestry back 
through the generations of pure 

Dutch blood. After talking with the 
professor for a long time, both began 
to realize how extremely rare was her 
heritage. He asked her to write a 
paper. While doing so, she also began 
to notice how easily such bloodlines 
bred a kind of ethnic arrogance, and 
how difficult it was for God's people, 
who can so easily put a great emphasis 
on such ethnic purity, to accept without 
reservation people from "every race, 
tribe, and tongue" - especially when 
that diversity all occurs within the 
skin of one person! The change? 
Diversity used to be a plank in the 
Democratic Party platform. Now we 
have leamed that it is part of the pente
cost dimension of the kingdom of God! 

Or consider the comments of a new 
member of our church. She observed 
how unusual it was to see whole 
families in church together. By that 
she meant a dad, a mom, and children, 
all together. When my blank stare 
revealed a lack of understanding, she 
got even more urgent. "Surely," she 
said, "you are aware that such families 
are a rare thing in America. And, from 
my sojourns in evangelical Christianity, 
such a family is just as rare in today's 
churches. You just don't see fathers 
present, and certainly not strong, 
Biblical, faithful fathers." 

I, of course, immediately thanked 
God for the heritage of the covenant, 
and launched into a gratitude-laced 
monologue about the blessings of 
the faithfulness of generation after 
generation of Reformed people. She 
listened for a while, then said, in a 
quiet but firm voice, "I grew up in a 
broken home, so I look at a church 
full of strong families from another 
point of view. Think of how intimi
dating it can be to someone whose 
family has been decimated by infidelity, 
abuse, and brokenness. I'd be scared to 
death to visit this church. In fact, I still 
fee1like an outsider after all these years." 

Yes, the American family has 
changed, and that change has been 
profound. But far from merely 
lamenting how terrible it has 
become, the church is called to be a 
change-agent with the healing power 
of the gospel. Our proclamation must 
redefine family God's way. Our 



must encourage and 
exemplify healthy covenant 
reI a tionships. But our fellowship 
must not be closed to those who 
have not known what many of us 
grew up thinking is normal. It is not. 
And arrogance is not an option. The 
change demands that we change our 
attitude at the very least. 

A parting thought... 
The point of this article is not to 
lament the unraveling of the fabric 
of American or even church life, nor 
is it to celebrate the resources available 
on the internet. I have tried to present 
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a balanced perspective, identifying 
some of the positives and negatives 
of modem technology, and some of 
the strengths and concomitant dangers 
of a covenant heritage in the middle 
of a devolving sodety. 

My point lies in another direction. 
While the church today may not 
change the gospel if she is to remain 
faithful, it is clear that the world in 
which she is preaching and teaching 
and living is changing so fast as to 
make one's head spin. And those 
changes are profound ones, striking 
at the heart of how we live our lives. 
To be compromised by such changes 
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without standing firm on the 
unchangeable Word of God is to be 
weak and unfaithful. But to ignore 
the changes, or worse, to universally 
condemn them as "liberal," is fool
hardy and arrogant. And arrogance, 
sad to say, is a temptation that too 
often follows on the heels of God's 
richest blessings. 

Dr. Sittema is pastor of Bethel 
Christian Reformed Church in 
Dallas, Texas, and a contributing 
editor ofThe Outlook. 
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Recently, in a conversation with 
some veteran teachers of children, 
we began to discuss what we were 
teaching in our various classes. All 
too quickly the conversation turned 
to a discussion of curriculum, materials, 
and methods that we were using to 
minister effectively to the children. I 
left the conversation realizing that 
we had erred by spending little time 
discussing the true content of our 
lessons: the Bible itself. 

Curriculum and teaching materials 
are wonderful! Many of us would be 
hard pressed to walk into a class

. room of children or adults unless we 
were armed with a detailed lesson 
plan and curriculum guide. 
Curriculum helps us develop a plan 
to teach the whole of Scripture in a 
spedfied period of time. Curriculum 
helps us be doctrinally consistent. 
Curriculum also gives us numerous 
ways to communicate the predous 
truth of the Scripture in creative, age 
appropriate ways. However, curriculum 
should never be a substitute for the 
Word of God in our preparation or in 
our presentation. How can we be sure 
that the lessons we present to our stu
dents truly press home biblical content? 

The first suggestion is obvious but 
sometimes overlooked. If we want to 

teach the Bible, we must use the 
Bible to prepare. Saturday night 
comes all too quickly each week. 
Preparation left until Saturday night 
is preparation that is dependent on a 
curriculum manual! Propose to 
begin studying early in the week. 
Read the Scripture passage for your 
lesson (and its context) several 
times, perhaps in different versions. 
Read it daily. Pray that the Holy 
Spirit will put you in situations and 
drcumstances throughout the week 
where the truths in the Scripture 
passage will be applied to your own 
life. You will be amazed at the practical 
applications you will have to share 
with your class! 

Second, during the class time, read 
the Scripture to your students directly 
from the Bible. Even the youngest 
child needs to understand that the 
Bible is a spedal book, one that is to 
be listened to attentively and rever
ently. Teach your lesson with your 
Bible open and refer to it often. 
Students need to know that the time 
spent in class is not a time when 
they come to hear the teacher's 
thoughts or opinions, but a time 
when all in attendance are being 
taught the life changing truths of 
the Scripture. Encourage students to 
bring their own Bibles to class or 
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have a supply of class Bibles. Have 
students themselves read from the 
Bible in class. Ask students to respond 
to the questions that the Scripture 
passage asks or ask students for prac
tical ways to apply the Scripture to 
their own lives. Devise a way for class 
members to read or study particular 
passages of Scripture at home. 
Encourage Scripture memory. 

During our class times, what are we 
really teaching? As I have taught in 
the church, I have become convinced 
that we are teaching two things: the 
Word of God and a way of life. The 
two go hand in hand. As we are 
more diligent in studying the 
Scripture, we should also be more 
diligent in applying it to our own 
lives. Your life lived in front of your 
students will be an unwritten testi
mony to the power of the Word of 
God. Set the example of a life yielded 
to the study and application of God's 
Word. By the power of the Holy 
Spirit, your teaching will take on 
new meaning and you will see 
increased fruit for your labors. 

Priscilla Stewart is a regional 
Teacher Trainer for the Christian 
Education/Publications (CE/P) 
department of the Presbyterian 
Church in America (PCA). 
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Heinrich Bullinger in the Second 
Helvetic Confession gave the world an 
excellent summary of the Reformed 
faith. Since this confession is relatively 
unknown today, it may be useful to 
quote some distinctive statements 
from the confession and notice 
some similarities and differences in 
its formulations, with the work of 
other Reformed theologians. 

In Chapter 1 the confession declares 
the full sufficiency of the Bible: "And 
in this Holy Scripture, the universal 
Church of Christ has the most com
plete exposition of all that pertains 
to a saving faith, and also to the 
framing of a life acceptable to 
God .... " It also highlights - in its 
most quoted statement - the impor
tance of preaching: "The preaching 
of the Word of God is the Word of 
God. Wherefore when this Word of 
God is now preached in the church 
by preachers lawfully called, we 
believe that the very Word of God is 
proclaimed, and received by the 
faithful. ... " 

In Chapter 2 the confession makes a 
brief summary of the Reformed 
approach to studying the Bible: "But 
we hold that interpretation of the 
Scripture to be orthodox and genuine 
which is gleaned from the Scriptures 
themselves (from the nature of the 
language in which they were written, 
likewise according to the circum
stances in which they were set 
down, and expounded in the light 
of like and unlike passages and of 
many and clearer passages) and 
which agrees with the rule of faith 
and love, and contributes much to 
the glory of God and man's salvation." 

In Chapter 4 the confession stresses 
the spiritual character of Reformed 
worship: "Since God as Spirit is in 
essence invisible and immense, he 
cannot really be expressed in any art 

or image ... Although Christ assumed 
human nature, yet he did not on 
that account assume it in order to 
provide a model for carvers or 
painters." Not infrequently the 
confession supports its positions 
with quotations from the church 
fathers, like this one: "Therefore we 
approved the judgment of Lactantius, 
an ancient writer, who says: 
'Undoubtedly no religion exists 
where there is an image.'" 

In Chapter 5 the confession states 
what will later be called the regula
tive principle of worship (showing 
that this principle is not an English 
Puritan or Scottish invention, but 
every bit as much a part of the 
continental tradition - see also 
Heidelberg Catechism Question 96, 
and Belgic Confession Article 7): "But 
we teach that God is to be adored 
and worshipped as he himself has 
taught us to worship, namely, 'in 
spirit and in truth' Gohn 4:23f.), not 
with any superstition, but with sincerity, 
according to his Word; lest at any 
time he should say to us: 'Who has 
required these things from your 
hands?' (Isaiah 1:12; Jeremiah 6:20)." 

In Chapter 9 the discussion of free 
will is distinctive, but fully Reformed: 
"Therefore, in regard to evil or sin, 
man is not forced by God or by the 
devil but does evil by his own free 
will, and in this respect he has a 
most free will ... Wherefore, man not 
yet regenerate has no free will for 
good, no strength to perform what is 
good." Also the confession uses 
language similar to that later used in 
the Canons of Dort, III-IV, 11, about 
new qualities in the will of the 
regenerate: "In regeneration the 
understanding is illumined by the 
Holy Spirit in order that it may 
understand both the mysteries and 
the will of God. And the will itself is 
not only changed by the Spirit, but it 
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is also equipped with faculties so 
that it wills and is able to do the 
good of its own accord." 

In Chapter 10 the confession makes 
clear statements about predestina
tion to life that seem also to imply a 
doctrine of reprobation, even if it is 
not clearly or fully stated: "From 
eternity God has freely, and of his 
mere grace, without any respect to 
men, predestinated or elected the 
saints whom he wills to save in 
Christ ... And although God knows 
who are his, and here and there 
mention is made of the small number 
of elect, yet we must hope well of all, 
and not rashly judge any man to be 
reprobate." The pastoral character of 
the confession and especially of its 
approach to election is marked: "We 
therefore find fault with those who 
outside of Christ ask whether they 
are elected. And what has God 
decreed concerning them before all 
eternity? For the preaching of the 
Gospel is to be heard, and it is to be 
believed; and it is to be held as 
beyond doubt that if you believe 
and are in Christ, you are elected." 
The confession also has strong language 
about the role of the sacraments as 
comfort in the face of any questions 
about election: "This finally we pray, 
with the whole Church of God, 'Our 
Father who art in heaven' (Matthew 
6:9), both because by baptism we are 
ingrafted into the body of Christ, and 
we are often fed in his Church with 
his flesh and blood unto life eternal." 

Occasionally there are surprises in 
the confession. In Chapter 11, for 
example, we find this statement 
about Mary: "Uesus] was most 
chastely conceived by the Holy 
Spirit and born of the ever virgin 
Mary .... " We also find what seems to 
be a rejection of premillennialism 
and postmillennialism: "We further 
condemn Jewish dreams that there 



will be a golden age on earth before 
the Day of Judgment, and that the 
pious, having subdued all their godless 
enemies, will possess all the kingdoms 
of the earth./I 

In Chapter 12 the confession teaches 
the traditional medieval and 
Reformed approach to the law: "For 
the sake of clarity we distinguish the 
moral law which is contained in the 
Decalogue or two Tables and 
expounded in the books of Moses, 
the ceremonial law which determines 
the ceremonies and worship of God, 
and the judicial law which is 
concerned with political and 
domestic matters./I It also shows 
beautifully how Christ fulfills the 
law for our salvation: "Therefore, 
Christ is the perfecting of the law 
and our fulfilment of it (Romans 
10:4), who, in order to take away the 
curse of the law, was made a curse 
for us (Galatians 3:13). Thus he 
imparts to us through faith his 
fulfilment of the law, and his right
eousness and obedience are imputed 
to us./I The positive purpose of the 
law is expressed for the Christian 
life: "We know that in the law is 
delivered to us the patterns of 
virtues and vices./I 

Chapter 13 defines the Gospel as all 
the Reformed should: (( ... the Gospel 
is properly called glad and joyous 
news ... that God has now performed 
what he promised from the beginning 
of the world, and has sent, nay 
more, has given us his only Son and 
in him reconciliation with the 
Father, the remission of sins, all fullness 
and everlasting life./I 

Chapter 15 summarizes the Reformation 
conviction on justification: "According 
to the apostle in his treatment of 
justification, to justify means to 
remit sins, to absolve from guilt and 
punishment, to receive into favor, 
and to pronounce a man just. ..For 
Christ took upon himself and bore 
the sins of the world, and satisfied 
divine justice. Therefore, solely on 
account of Christ's sufferings and 
resurrection God is propitious with 
respect to our sins and does not 
impute them to us, but imputes 
Christ's righteousness to us as our 

own... Properly speaking, therefore, 
God alone justifies us, and justifies 
only on account of Christ, not 
imputing sins to us but imputing his 
righteousness to us ... But because we 
receive this justification, not through 
any works, but through faith in the 
mercy of God and in Christ, we 
therefore teach and believe with the 
apostle that sinful man is justified by 
faith alone in Christ, not by the law 
or any works./I The confession makes 
clear the relationship of the teaching 
of Paul and of]ames: ((James said that 
works justify, yet without contradicting 
the apostle (otherwise he would have 
to be rejected) but showing that 
Abraham proved his living and 
justifying faith by works./I 

Chapter 16 defines faith: "Christian 
faith is not an opinion or human 
conviction, but a most firm trust 
and a clear and steadfast assent of 
the mind, and then a most certain 
apprehension of the truth of God 
presented in the Scriptures and in 
the Apostles' Creed, and this also of 
God himself, the greatest good, and 
especially of God's promise and of 
Christ who is the fulfilment of all 
promises./I This chapter also reiter
ates the regulative principle: "And 
indeed works and worship which we 
choose arbitrarily are not pleasing to 
God. These Paul calls ethleothreiskeias 
(Colossians 2:23 - 'self-devisedworship'). 
Of such the Lord says in the Gospel: 
'In vain do they worship me, 
teaching as doctrines the precepts of 
men' (Matthew 15:9)./1 

In Chapter 17 the Roman Catholic 
doctrine of the church is rejected 
and the biblical teaching is affirmed: 
"[The Church] does not err as long 
as it rests upon the rock of Christ, 
and upon the foundation of the 
prophets and apostles. And it is no 
wonder if it errs, as often as it deserts 
him who alone is the truth./I The 
chapter discusses the unity of the 
church at length, for example: "Yet 
we cannot deny that God was in the 
apostolic Church and that it was a 
true Church, even though there 
were wranglings and dissensions in 
it./I The character and marks of the 
church are also examined: " ... we 
teach that the true Church is that in 

which the signs or marks of the true 
Church are to be found, especially 
the lawful and sincere preaching of 
the Word of God.... /I Further, "And 
those who are such in the Church 
have one faith and one spirit; and 
therefore they worship but one God, 
and him alone they worship in spir
it and in truth, loving him alone 
with all their hearts and with all 
their strength, praying unto him 
alone through Jesus Christ, the only 
Mediator and Intercessor; and they 
do not seek righteousness and life 
outside Christ and faith in him. 
Because they acknowledge Christ 
the only head and foundation of the 
Church, and, resting on him, daily 
renew themselves by repentance, 
and patiently bear the cross laid 
upon them. Moreover, joined 
together with all the members of 
Christ by an unfeigned love, they 
show that they are Christ's disciples 
by persevering in the bond of peace 
and holy unity. At the same time 
they participate in the sacraments 
instituted by Christ, and delivered 
unto us by his apostles, using them 
in no other way than as they 
received them from the Lord./I The 
chapter returns to the theme of 
unity: "Unity consists not in out
ward rites and ceremonies, but 
rather in the truth and unity of the 
catholic faith. This catholic faith is 
not given to us by human laws, but 
by Holy SCriptures, of which the 
Apostles' Creed is a compendium ... So 
we teach that the true harmony of 
the Church consists in doctrines and 
in the true and harmonious preaching 
of the Gospel of Christ, and in rites 
that have been expressly delivered 
by the Lord./I 

Chapter 18 presents the work of the 
ministry: "Therefore ministers are to 
be regarded, not as ministers by 
themselves alone, but as ministers of 
God, inasmuch as God effects 
the salvation of men through 
them... Therefore, let us believe that 
God teaches us by his word, outwardly 
through his ministers, and inwardly 
moves the hearts of his elect to faith 
by the Holy Spirit .... /I It also discusses 
church discipline: "And since disci
pline is an absolute necessity in the 



Church and excommunication was 
once used in the time of the early 
fathers, and there were ecclesiastical 
judgments among the people of 
God, wherein this discipline was 
exercised by wise and godly men, it 
also falls to ministers to regulate this 
discipline for edification, according 
to the circumstances of the time, 
public state, and necessity." 

Sacramental theology was a major 
issue in the sixteenth century. In 
Chapter 19 we can see the strong 
similarities between Bullinger and 
Calvin on the sacraments: "Sacraments 
are mystical symbols, or holy rites, 
or sacred actions, instituted by God 
himself, consisting of his Word, of 
signs and of things signified, whereby 
in the Church he keeps in mind and 
from time to time recalls the great 
benefits he has shown to men; 
whereby also he seals his promises, 
and outwardly represents, and, as it 
were offers unto our sight those 
things which inwardly he performs 
for us, and so strengthens and 
increases our faith through the 
working of God's Spirit in our 
hearts." And again the regulative 
principle: "Men cannot institute 
sacraments. For they pertain to the 
worship of God, and it is not for man 
to appoint and prescribe a worship of 
God, but to accept and preserve the 
one he has received from God." 

In Chapter 20 the confession addresses 
baptism: "Now to be baptized in the 
name of Christ is to be enrolled, 
entered, and received into the 
covenant and family, and so into the 
inheritance of the sons of God; that 
is to say, to be called a son of God; to 
be cleansed also from the filthiness 
of sins, and to be granted the mani
fold grace of God, in order to lead a 
new and innocent life." This chapter 
also shows that for Bullinger the 
question of women in ecclesiastical 
office was a confession matter: "We 
teach that baptism should not be 
administered in the Church by 
women or midwives. For Paul deprived 
women of ecclesiastical duties, and 
baptism has to do with these." 

In Chapter 21 Bullinger shows that 
he embraces the language of 

sacramental realism with respect to 
the Lord's Supper: "At the same time 
by the work of Christ through the 
Holy Spirit they also inwardly 
receive the flesh and blood of the 
Lord, and are thereby nourished 
unto life eternal. For the flesh and 
blood of Christ is the true food and 
drink unto life eternal. ... " 

In Chapter 23 we see that Bullinger 
is not rigorously upholding Zwingli's 
practice of having no singing in the 
churches, but only seeking to have it 
tolerated: "Likewise moderation is to 
be exercised where singing is used in 
a meeting for worship .. .If there are 
churches which have a true and 
proper sermon but no singing, they 
ought not to be condemned." 

Chapter 24 shows a position on the 
Lord's Day similar to that of Calvin 
and Ursinus (a position somewhat 
confused on the issue of holy days 
and church authority): "Hence we 
see that in the ancient churches 
there were not only certain set hours 
in a week appointed for meetings, 
but that also the Lord's Day itself, 
ever since the apostles' time, was set 
aside for them and for a holy rest, a 
practice now rightly preserved by 
our Churches for the sake of worship 
and 10ve.. .In this connection we do 
not yield to the Jewish observance 
and to superstitions. For we do not 
believe that one day is any holier 
than another, or think that rest in 
itself is acceptable to God. Moreover, 
we celebrate the Lord's Day and the 
Sabbath as a free observance." 

Chapter 2S shows again the pastoral 
sensitivity of the confession: "Since 
men are never exposed to more 
grievous temptations than when 
they are harassed by infirmities, are 
sick and are weakened by diseases of 
both soul and body, surely it is never 
more fitting for pastors of churches 
to watch more carefully for the 
welfare of their flocks than in such 
diseases and infirmities." 

The final chapter, Chapter 30, 
addresses the work of civil magistrates: 
"The chief duty of the magistrate is 
to secure and preserve peace and 
public tranquillity. Doubtless he will 

never do this more successfully than 
when he is truly God-fearing and 
religious; that is to say, when, 
according to the example of the 
most holy kings and princes of the 
people of the Lord, he promotes the 
preaching of the truth and sincere 
faith, roots out lies and all superstition, 
together with all impiety and idolatry, 
and defends the Church of God. We 
certainly teach that the care of 
religion belongs especially to the 
holy magistrate." Near the end of 
the confession Bullinger wrote a 
statement that must have made him 
think of the death of Zwingli fighting 
for his homeland thirty years earlier: 
"And if the public safety of the country 
and justice require it, and the magis
trate of necessity wages war, let them 
even lay down their life and pour 
out their blood for the public safety 
and that of the magistrate. And let 
them do this in the name of God 
willingly, bravely and cheerfully." 

Bullinger certainly served Christ and 
His church willingly, bravely and 
cheerfully. He was a pastor and 
theologian. He had a very extensive 
correspondence throughout Europe 
encouraging faithfulness with sound 
counsel. He was a remarkable 
confessor of the faith who deserves 
to be remembered even 
centuries after his death. 

Footnotes 
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Cornelis P. Venema 

What use is it, my brethren, ifa 
man says he has faith, but he 
has no works? Can that faith 
save him? Ifa brother or sister is 
without clothing and in need of 
daily food, and one ofyou says to 
them, I(Go in peace, be warmed 
and be filled, " and yet you do not 
give them what is necessary for 
their body, what use is that? 
Even so, faith, if it has no works, 
is dead, being by itself But 
someone may well say, Ilyou have 
faith and I have works. Show me 
your faith without the works, 
and I will show you my faith by 
my works." You believe that God 
is one. You do well. The demons 
also believe and shudder. But are 
you willing to recognize, you foolish 
fellow, that faith without works 
is useless? Was not Abraham our 
father justified by works, when 
he offered up Isaac his son on the 
altar? You see that faith was 
working with his works and as a 
result of the works faith was 
perfected. And the scripture was 
fUlfilled which says, IIAnd Abraham 
believed God, and it was reckoned 
to him as righteousness, and he 
was called the friend of God." 
You see that a man is justified by 
works and not by faith alone. 
And in the same way was not 
Rahab the harlot also justified by 
works, when she received the 
messengers and sent them out by 
another way? For just as the 
body without the spirit is dead, 
so also faith without works is dead. 

James 2:14-26 

Thus far in our treatment of the 
teaching of James 2:14-26 we have 
concentrated only on the question 
that is raised in these verses. That 
question is: Can a lonely faith save? 
Can someone who claims to have 
faith, but whose life is empty and 
devoid of good works, be saved? This 
question is closely related to a common 
complaint against the doctrine of 
justification by grace alone through 
faith alone. If we say that we are 
justified by faith alone, apart from 
works, won't this encourage the idea 
that good works are unnecessary or 
dispensable? Since the time of the 
Reformation in the sixteenth century, 
this complaint has been registered 
against the doctrine of free justification 
in a variety of forms. Whether the 
terms cheap grace, easy believism, or 
antinomianism, are used, the 
objection is the same: the teaching 
of faith alone wrongly encourages 
people to be careless and indifferent 
about the way they live. 

Now that we have considered this 
question as it is posed in James 2, we 
are in a position to take up the 
answer that this passage gives. 

The answer? Only a lively faith can save! 

Verses 21-23. In order to answer the 
question whether an empty show of 
faith is able to save anyone, the 
apostle James appeals to the example 
of Abraham. He does so in order to 
show that the faith that saves is 
always active in good works. 

It is remarkable that James appeals 
in this way to the example of 
Abraham. Whereas the apostle Paul 
appeals to the example of Abraham 
to prove that we are justified freely, 
by grace alone through faith alone 
apart from works, James appeals to 
Abraham as an example of someone 
whose faith was lively and active in 
good works! Just as Paul cites 
Genesis 15:6, which speaks of 

Abraham's faith being 
reckoned by God as righteousness, 
so does James. But the pOint seems 
to be utterly different, even contra
dictory. When the apostle Paul cites 
the example of Abraham in Romans 
4, he does so in order to prove the 
doctrine that we are justified quite 
apart from works done in obedience 
to the law. This is the point that Paul 
labors to illustrate throughout 
Romans 4: Abraham was justified 
before he received the seal of the 
righteousness of faith in circumdsion. 
Before Abraham had done anything 
in the way of obedience, his faith 
was reckoned to him for righteousness. 

But James appeals to Abraham in 
order to make a different pOint: "Was 
not Abraham, our father, justified by 
works, when he offered up Isaac, his 
son, on the altar? You see that faith 
was working with his works, and as 
a result of the works, faith was 
perfected. And the Scripture was 
fulfilled which says, 'And Abraham 
believed God, and it was reckoned to 
him as righteousness, and he was 
called a friend of God.' You see that 
a man is justified by works and not 
by faith alone" (emphasis mine). 

What are we to make of this? What 
are we to understand James to be 
telling us in answer to the question 
that he has put before us? Is he 
teaching that Abraham found 
acceptance with God on the basis of 
his works? On a superfidal reading 
of James' argument, one might 
conclude that he is arguing that 
Abraham's standing before God rested, 
not upon faith alone as it embraces 
Christ, but upon his work. 

The crux of the difficulty here can be 
put in the form of a question: Is 
James using the language of justification 
in these verses in the same way as 
the apostle Paul in Romans? If he is, 
then the conclusion seems unavoidable: 



James is contradicting Paul. Contrary 
to Paul's teaching that Abraham was 
justified by faith alone, James is 
teaching that he was justified by his 
works. We are faced here with a flat 
contradiction. Either Paul is right, or 
James is right. But they cannot both 
be right! You cannot say that a man 
is justified by faith apart from works 
of the law on the one hand, and 
then say as well that a man is justified 
by works using the term exactly as in 
the previous expression. So what 
must we make of this? 

I would propose that we need to bear 
in mind the different problems that 
Paul and James are addressing, 
respectively. Paul is opposing the 
idea that we are justified on the basis 
of our works. James is opposing the 
idea that the faith that saves can be 
a dead and inactive thing. In the 
context of James' argument and the 
question he seeks to address in 
James 2, James is using the term 
justify in one of its common senses. 
The term justify can be used as a 
synonym for demonstrate, confirm or 
prove true. In this sense of the term, 
Abraham was justified by works in 
the sense that his faith was proven 
genuine by its works. Just as a tree is 
known by its fruit, so faith is known 
by its deeds. For example, in the case 
of Abraham, his willingness to 
sacrifice Isaac in obedience to God's 
command was proof of the genuineness 
of his faith. 

There are two considerations that 
speak in favor of this interpretation. 
First, in the usage of the New 
Testament, the word justify is 
occasionally used in this way. For 
example, in Luke 7:35 our Lord 
declares that "wisdom is justified by 
her children" (emphasis mine). In 
this declaration, Jesus is saying that 
wisdom is known and demonstrated 
by its fruits or consequences. 
Consider the familiar proverb, a gentle 
answer turns away wrath. That's a 
piece of wisdom that reminds us of 
the connection between a gentle 
answer and its likely result. Just as an 
angry and exaggerated answer does 
more harm than good in settling an 
argument, so a gentle and understated 
response has a way of lowering the 

temperature of the dispute. That's an 
instance of wisdom showing itself 
by its fruits. Similarly, in Romans 3:4 
the apostle Paul, quoting from the 
Psalms, says, "Let God be found true, 
though every man be found a liar, as 
it is written, that you may be justified 
in your works" (emphasis mine). 
The idea of this verse is that God 
may be proven true and reliable by 
the works that He performs. Or 
consider one other example from 
1 Timothy 3:16, where we read: "And 
by common confession great is the 
mystery of godliness: He who was 
revealed in the flesh, was justified in 
the Spirit." The justification spoken of 
in this text is the vindication or 
demonstration of Christ's glory and 
person in His resurrection from the dead 

If this is the sense of the term to 
justify inJames 2, then Calvin is correct 
in paraphrasing James' point as 
follows: "Man is not justified by 
faith alone, that is, by a bare and 
empty knowledge of God. No, man 
is justified by works, that is, his 
righteousness is known and proven 
by its fruits." The genuineness of 
Abraham's professing to believe is 
confirmed or justified by his works. 

Now the second consideration is that 
this demonstrative use of the lan
guage of justify nicely fits the context 
of the argument in James 2, and the 
way in which the example of 
Abraham is cited. It's important to 
notice that the example offered in 
these verses, as it sets forth Abraham's 
act of being willing to sacrifice Isaac 
upon the altar, comes seven chapters 
later than Genesis 15:6, where it is 
said that Abraham's faith was 
reckoned to him for righteousness. 
What we have in Genesis 22 is a 
record of Abraham's work that 
demonstrates or confirms the 
genuineness of his profession of faith. 

Accordingly, we may conclude that 
the term justify in James 2 has, to use 
the language of theology, a probative 
or demonstrative meaning. Such a 
meaning is in harmony with the 
question posed in these verses, 
namely, how the genuineness of 
faith is manifested before others. 
That's also why James concludes this 

appeal to Abraham by saying " 
the Scripture was fulfilled." Abraham's 
act of faith in being willing to sacrifice 
Isaac, which is recorded in Genesis 22, 
was a fulfillment, a confirmation, of 
what was earlier declared about him 
in Genesis 15:6. Though Abraham 
was justified by faith alone, the faith 
by which he was justified proved 
itself genuine in his act of obedience. 

Verse 24. In verse 24 James brings 
his argument to a conclusion: "You 
see that a man is justified by works 
and not by faith alone." A man is 
not justified, nor does he find favor 
with God, when his faith is the kind 
of faith that is like a barren desert, a 
desolate place, that produces nothing 
in the way of fruit. No, true faith 
exhibits its character in the way it 
works. Just as a tree expresses itself 
and is perfected by its fruit, so also 
faith. An apple tree is known, not by 
its lovely blossoms, but by the apples 
that it produces. So it is with the 
man of faith. 

In short: James is not arguing against 
the doctrine of justification by grace 
alone through faith alone. He is not 
joining the apostle Paul in arguing 
against self-righteousness or legalism, 
the teaching that we are justified 
before God on the basis of the works 
of the law. Rather, he is opposing the 
error of the person who makes an idle 
boast of faith, but whose faith is not 
productive. An empty or infertile 
faith, one barren of any good works, 
is demonstrably false. Such a lonely 
faith cannot save. 

Two Concluding 
Observations 
On the basis of our treatment of the 
argument in James 2, there are two 
concluding observations that 
would like to make. 

The first conclusion has to do with 
the relation of Paul and James. 
Contrary to the suggestion of some, 
they do not contradict each other. 
Their teachings can be harmonized. 
When the apostle Paul teaches that 
faith alone justifies, he is not speaking 
of an empty show of faith. As he says 
in Galatians 5:6, true faith works 

I 



through love. When the apostle 
James, on the other hand, teaches 
that Abraham was justified by 
works, he is not speaking of 
justification in the sense of our right 
standing with God. He is speaking of 
the confirmation of the genuineness 
of Abraham's faith in his act of 
obedience in the sacrifice of Isaac. 

Throughout the history of the 
Christian church, there has been a 
considerable debate regarding the 
precise relation between James and 
Paul. Some argue that James, writing 
after the apostle Paul, deliberately 
seeks to correct Paul's erroneous 
teaching. Others take just the contrary 
position: Paul, writing after the 
apostle James, deliberately seeks to 
correct James' erroneous teaching. 
Still others maintain that James is 
only seeking to correct a wrong 
understanding of Paul's teaching. In 
this last view, James does not disagree 
with the apostle Paul, but only wishes 
to emphasize the indispensability of 
good works in the Ou:istian life. 

In my view, none of these proposals 
is correct. Each of them mistakenly 
reads the writings of Paul and James 
as though each was directly answering 
the other. A better approach is one 
that recognizes that they are not 
replying in any direct way to the 
teaching of the other. They are 
addressing different questions and 
facing off against quite distinct 
opponents. One commentator has 
suggested that Paul and James 
should not be viewed like two men 
in a ring fighting each other, but 
rather like two men standing back to 
back, one addressing the evil of 
legalism, the other the opposite evil 
of antinomianism. Both affirm that 
the faith which justifies can only be 
a living and active faith. 

Speaking to this pOint, John Owens, 
in his Faith and Its Evidences, says, 
"The design of the Apostle James is 
not at all to explain the meaning of 
Paul in his epistles, as is pretended, 
but only to vindicate the doctrine of 
the gospel from the abuse of such as 
use their liberty for a cloak of 
maliciousness and, turning the 
grace of God into laSciviousness, 

continue in sin under a pretense that 
grace had abounded unto that end." 

Though using more difficult and 
precise language, Francis Turretin 
offers the same kind of explanation 
in his comments on this question: 
"The question is not whether 
solitary faith, that is, separated from 
the other virtues, justifies, which we 
grant could not easily be the case, 
since it is not even true and living 
faith; but whether it alone concurs 
to the act of justification, which we 
assert: as the eye alone sees, but not 
when torn out of the body. Thus the 
particle alone does not modify the 
subject, but the predicate. That is, 
faith alone does not justify, but only 
faith justifies; the coexistence of love 
with faith in him who is justified is 
not denied, but its co efficiency or 
cooperation in justification." What 
Turretin is arguing is that, put gram
matically, the "alone" in faith alone 
justifies is adverbial, not adjectival. 
It is faith that alone justifies. It alone 
acts and is operative with respect to 
justification. But this is not the kind 
of faith that can be denominated an 
"alone faith." That's the point that 
Turretin labors in this somewhat 
complicated sentence. But it 
becomes clear, doesn't it, when he 
says, "The eye alone sees"? That's its 
function; that's its aSSignment; that's 
its office. But it would be an absurd 
thing to have an eye that saw, apart 
from the remaining members of the 
body as an organism. So also, the 
faith that justifies is never by itself. 

Or to cite one last comment, this 
one from Thomas Manton: "By the 
righteousness of faith, we are acquit
ted from our sin, and by the right
eousness of works, we are acquitted 
of hypocrisy." That says it well, and in 
a way that can be easily understood. 

My second concluding observation 
has to do with the significance of 
James 2 for combating the error of 
antinornianism. Within the evangelical 
church today, there are indications 
that this error has been given new 
life. What is particularly distressing 
is that the doctrine of justification 
by grace alone through faith alone 
has been linked in our time with the 

most objectionable kind of antino
mianism. This is evident, for example, 
in the recent debates regarding lordship 
versus non-lordship salvation. Zane 
Hodges, a defender of the non-lordship 
position, has argued that a person 
can be justified by a faith that is 
inactive and dead. He has even 
argued on the basis of James 2 that 
people can be saved, though their 
faith is unproductive or unfruitful! 
What makes this so distressing is that 
Hodges maintains that his teaching is 
nothing more than a defense of the 
Reformation doctrine of free 
justification by faith alone. 

However, none of the reformers, 
including Luther, ever taught that 
the faith that alone justifies could 
ever be an unfruitful thing. Luther, 
in his preface to his commentary on 
Romans, speaks of faith as a living, 
active thing. "Faith overflows," says 
Luther, "in good works." True faith is 
always a fides viva, a "living faith." No 
reformer ever taught that you could 
tear asunder justification and sanctifi
cation. None would disagree with what 
we have argued regarding James 2. 

And so we have to be as firm in our 
opposition to antinominianism as 
we are to legalism. We must defend 
the doctrine of justification by grace 
alone through faith alone, on the 
one hand. But we need also to 
preach James 2 in a way that 
emphasizes how God's work of grace 
is not only a work outside of us 
(extra nobiS) in Christ, but that it is 
also a work in us (in nobis) by the 
Holy Spirit, on the other. The believer's 
salvation includes both the conferral 
of Christ's righteousness in 
justification, and sanctification. 

Calvin offers us some helpful comments 
at this point. Calvin often insisted 
that you could no more tear apart 
justification from sanctification 
than you can tear apart the two 
natures of Christ. Though distinct, 
they are nonetheless inseparable. 
Calvin also maintained that you 
could no more separate justification 
from sanctification than you can 
separate Christ and His Spirit. 
Whenever Christ indwells the hearts 
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of believers, He always subdues 
them to obedience by His 
Spirit. In the fulness of His 
office, Christ is not only a priest 
but also a king. And as king He 
rules in the hearts of His people 
by His Spirit and Word. That is 
the teaching not only of James 
but also of all the leading 
reformers in the sixteenth 
century. It is also the teaching 
of the Reformed confessions 
and represents the consensus 
conviction of the Reformed 
tradition. May it be our doctrine 
as well. 

For a SUlVey and analysis of this debate, see 
Michael Horton, ed., Christ the Lord: The 
Reformation and Lordship Salvation (Grand 
Rapids: Baker, 1992), and Ernest C. Reisinger, 
Lord & Christ The Implications of Lordship for 
Faith and Life (Phillipsburg, NJ: Presbyterian & 
Reformed, 1994). 

For a presentation of Zane Hodges' non-lordship 
poSition, see his The Gospel Under Seige: A Study 
on Faith and Works (Dallas, TX: Redendon Viva, 
1981) and Dead Faith: What is It? (Dallas, TX: 
Redendon Viva, 1987). 
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