Overflowing Thanksgiving
Thomas Vanden Heuvel
"All this is for your benefit, so that the
grace that is reaching more and more
people may cause thanksgiving to oveiflow
to the glory ofGod. " (II Corinthians 4:15)

I remember walking into Rest Haven
Nursing Home in Holland, MI and seeing
Melvin sitting in his wheelchair. Melvin
had no legs. As I approached him he said:
"Count your many blessings, name them
TON BY TON." I thought, what a great
example. What faith. It reminded me of
Habakkuk 3:17:
Though the fig tree does not bud
and there are no grapes on the vines,
though the olive crop fails
and the fields produce no food,
though there are no sheep in the pen
and no cattle in the stalls,
yet I will rejoice in the Lord,
I will be joyful in God my Savior.
We are called by our government to give
thanks to God, both as Canadians last
month and as USA citizens this month. We
have to be grateful that the government
does this. Psalm 92: 1 says: "It is a good
thing to give thanks unto the Lord, and to
sing praise unto thy name, a most High"
(KJV).

In II Corinthians 4:15, the apostle Paul
gives us a perspective from which to see
all of life and be thankful in all things.
In this chapter Paul gives us a glimpse
of the hardship and difficulty and perse
cution he endured. "Weare hard pressed
on every side, but not crushed; perplexed,
but not in despair; persecuted, but not aban
doned; struck down but not destroyed."
Listen to his analysis: "We always carry
around in our body the death of Jesus, so
that the life of Jesus may also be revealed
in our body." All this is for our benefit.

THE SOURCE OF
THANKSGIVING
The immediate context deals with the
resurrection of Christ, eternal life and the

second coming of our Lord. Because of
these great events in the life of our Lord,
we can give thanks. Christ has conquered
all enemies; He has the victory. There
fore, all things work together for good to
those who love Him and are the called ac
cording to His purpose. St. Paul says: "It
is written: 'I believed; therefore I have
spoken.' With that same spirit of faith we
also believe and therefore speak." These
words are a commentary on thanksgiving:
"I believe; therefore I speak." The giving
of thanks is a fruit of faith. We know from
whom and from where our blessings come.
We trace them back to their source and say
with the first article of the Belgic Confes
sion ofFaith that God is the "overflowing
fountain of all good."
The Pilgrims on their first Thanksgiv
ing Day traced their blessings back to the
source. Their life was very hard. There
was opposition, poverty, sickness and
death. Yet they could say: "I believed
therefore have I spoken." They saw more
than what meets the eye. They knew the
truth of II Corinthians 4: 14 experientially:
"Because we know that the one who raised
the Lord Jesus from the dead will also raise
us with Jesus and present us with you in
his presence." Where did they get it? From
God's Word.
When we visited the Plymouth Planta
tion a few years ago and saw the original
village and the people who reenacted the
Pilgrims, I asked one of the men who was
reading the Bible with notes printed on the
margin: "Who wrote the notes in the Bible
you are reading?" He answered: "John
Calvin." The Pilgrims were Calvinists and
knew their Bibles. They knew from Whom
their blessings flowed. Even though the
days were very difficult, they gave thanks
to God.
Today we have so much more, but the
giving of thanks is all but forgotten. The
god of this world blinds the minds of un
believers. They think that their hands have
.g.otten what they_ha~e.The Pilgrims and
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all believers see it from God's revelation.
The light of the glorious gospel is in the
face ofJesus Christ. This message is given
through jars of clay in order that the great
ness of the power may be of God and not
of us. From the perspective of the gospel
of God's sovereign grace we see all oflife.

THE ABUNDANCE OF
THANKSGIVING
"All this is for your benefit, so that the
grace that is reaching more and more
people may cause thanksgiving to over
flow to the glory of God." The Hebrew
idea of thanksgiving is "to point out" or
"to point the hand to." It is found in the
song, "Count your many blessings, name
them one by one." The Greek word is
"eucharist" or being grateful, mindful of
benefits, thankful.
Where does the giving of thanks come
from? It comes from the grace of God.
This grace is "reaching more and more
people." It is being preached. The more
the gospel is preached and people believe,
the more thanks is given. Grace must be
multiplied. It is multiplied by means of
the number of all the believers who are
filled with God's grace by the preaching
of the gospel. Grace cannot be multiplied
in itself; it is multiplied by being put into
more and more hearts. This causes thanks
giving to overflow.

THE GOAL OF
THANKSGIVING
The goal of thanksgiving is the glory of
God, so that "the grace ...may cause thanks
giving to overflow to the glory of God."
God is the source of thanksgiving and God
is the goal of thanksgiving. It comes from
God and returns to Him. The grace given
overflows back to Him. This blessed chain
reaction is found also in II Corinthians 9:
lO, 11: " Now he who supplies seed to the
sower and bread for food will also supply

•

The State of
Preaching Today
Justin Case

T

he children of Israel were the only
nation in the history of mankind
who were solely the people of God.
Because of this they should have experi
enced a glorious history of obedience to
their Creator and its resultant blessings.
Yet, in spite of their many reasons to be
faithful to God, and in spite of the warn
ings which God gave to them, the Israel
ites often rejected God and served heathen
idols.
During the reigns of good
kings and strong judges, the
Israelites did obey and serve
the living and true God. On the
other hand, when the kings or
judges were not godly, the
nation fell into all manner of
sin. The chosen people had
access to the teachings of their
God, through the guidance of
the priests and the pronounce
ments of the prophets, includ
ing many warnings of suffer
ing and hardship as a result of
disobedience to God's laws.
Even so, these teachings gen
erally went unnoticed during
the times when they lacked
godly leaders. Their need was
for godly men who could
stand up against the evil of
their day and teach the people
the way of holiness.
The need in our day is much
the same. The church is buf
feted by every attack known
to Satan. The devil has prac
ticed his job for thousands of
years, so by this time he knows it very well.
Also, he is more determined than ever to
bring the greatest harm to the kingdom of
God that is possible (see Revelation 12:12);
consequently the power of God is sorely
needed in our land.
Oh that thou wouldest rend the heav
ens, that thou wouldest come down,

that the mountains might flow down
at thy presence (Isaiah 64:1).
If God has all power and if He desires to
give great grace and power to His church,
then the church should be able to stem the
horrible blight of evil which permeates our
society. Yet we are constantly reminded
of all kinds of evil and calamity every time
we listen to the news. There must be an
explanation for these ills which are so
prevalent in our country, but the only ex
planation which makes sense
is a shortage of the power of
God at work on behalf of His
church. For this to be true
there must be something miss
ing in the church, something
which is difficult to see with
the naked eye. The character
istics missing in far too many
churches are: obedience, sub
mission to God's will, prayer,
and dedication to the work of
Christ.
These ingredients are miss
ing primarily because of a lack
of the kind of preaching which
God counts as preaching. One
of the big steps in the direc
tion of increased power in the
Christian church is for a return
of true godly preaching to the
pulpits. It would be an over
statement to say that there has
not been one truly outstanding
preacher in the entire 20th cen
tury, but at the same time it
would not be far from the
truth. The fact is that the
preachers of our day are largely respon
sible for the United States getting into the
wicked mess it is in.
Who could have protected the Israelites
from the nations all around them? Who
could have provided rain in the right
amounts and at the right time every year
for thousands of years? Who could have
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and
have immea
surably
blessed the
chosen people
during their entire history if only they had
learned obedience to Him?
Who can change the condition of the
inner cities of the United States of
America? Who can slow to a trickle the
divorce rate, the drug traffic, child abuse,
as well as many of the other evils of our
society? Who can reach out through the
churches and bring thousands, even mil
lions of lost souls into the kingdom of His
dear Son?
The question is never, can God do these
great works? Nor is the question, does God
want to do these glorious works? The ques
tion is, why does God not work in a pow
erful way to bless America and to advance
His holy kingdom here on earth? And the
next question: Is the church somehow re
sponsible for the lack of God's power in
the world today, and the consequent prob
lems of our modem day society?
One of the reasons for the inability of
most churches to carry out the great work
of God is the absence of God-ordained
preaching. Many sermons honor the man
who preaches them instead of honoring
God. Read the sermons of great preachers
prior to the twentieth century and you will
almost never find the personal pronoun "I."
Listen to, or read the sermons of men in
this century and you will find, in many
cases, the personal pronoun "I" used in the
first sentence in the sermon. When laymen
walk out of a worship service knowing
more about their pastor than they did when
they walked in, it was because the sermon
presented the pastor. What the people
should have learned about was Jesus Christ
and His will for their daily conduct.
What should be the uppermost thought
on the minds of parishioners as they leave
the worship service? For one thing, there

should be a conviction that in some area
of their lives there is a need for improve
ment, along with a determination to make
the necessary improvement. Also there
should be a greater appreciation for what
it means to live for God's honor and glory,
along with a heart-felt desire to be more
obedient and more loving.
These are good reasons why God estab
lished preaching as the means of spread
ing the gospel. As the Christian reads the
Bible he can easily allow important truths
to slip right by him simply because he does
not want to experience conviction. He will
read on in the hope that the conviction will
disappear.
Another reason is that the minister
should be a spiritual man who, as he grows
in the Lord, is able to present the deep
teachings of the Word which the average
Christian would not otherwise learn. Not
all the people in the church can be students
of the Word, but the minister should be an
earnest student, and he should also "re
prove, rebuke, exhort with all longsuf
fering and doctrine" (II Timothy 4:2b).
True preaching presents God as the only
being in the world who is important, the
kingdom of God as the only work of im
portance, and the need for the Christian to
live according to these important truths.
True preaching is faithful to the Word and
consequently will contain teachings of a
particular matter for which Christians will
have to give an answer before Christ in
the day of judgment. When Christians get
to heaven they will be judged by Christ,
and they will be held accountable for ev
ery sinful act of their earthly lives. (At least
for all the sins which were not confessed
and genuinely repented of. (See II Corin
thians 5: 10 and I Corinthians 3: 11-15.) If
the minister fails to prepare the congrega
tion for the judgment of Christ, who will
help them get ready for their day of judg
ment? If a sermon does not contain any
teachings which will help a Christian pre
pare for his time of judgment, has the ser
mon done anything of worth for the Chris
tian? Will the Christian have learned, or
gained anything by sitting under such a
sermon? Has the Christian received any
thing of value from the worship service?
Has God been worshiped by the Chris
tian?
God is robbed when anything short of
godly preaching takes place. He is robbed
of the honor and glory which Christians

would give to Him if they had sat under His own day of judgment before Jesus
such preaching. He is robbed of the lost Christ, where he will render an account of
souls which would have been brought into his work of feeding the sheep, is another
the church as a result of this kind of preach reason for this grave responsibility. At the
ing (Acts 2:41, 47). And He is robbed of same time the fact that he is an example of
the opportunity to bless and strengthen Christ before the church places a respon
Christians who sit under anything less than sibility upon him to live an exemplary life
of obedience to God' s Word. The souls of
godly preaching.
Only great preaching will bring about those who are basically dependent upon
great results. Only God-ordained preach him for their spiritual nourishment de
ing will hold up God and all that He is be mands that he preach Christ and at the same
time live close to Christ. The
fore the church and the world.
teachings of God's Word,
Only preaching which God
('God is therefore God Himself, de
considers to be real preaching
mand that he take his respon
will return this nation to some
semblance of holiness and
robbed when sibilities very seriously, and
bring multitudes of lost souls
give his life to the one great
into His Kingdom.
work of seeking first the king
anything dom
It is not God's will that any
of God and His righ
man should perish:
teousness. Along with all of
short ofgodly this, the souls of the unsaved
As I live, saith the Lord God,
cry out for the church to learn
I have no pleasure in the
preaching all it can about it's great re
death of the wicked; but that
sponsibility to be a lighthouse
the wicked tum from his
to lead the lost out of dark
way and live (Ezekiel
takes place. " ness into the glorious light of
33: 11).
the truth.
But ye shall receive power,
Here are some reasons why the previ
after that the Holy Ghost is come upon
ous statements are true. Godly preaching
you: and ye shall be witnesses unto
moves Christians toward a genuine zeal
me both in Jerusalem, and in all
after righteousness. Godly preaching in
Judaea, and in Samaria, and unto the
structs and encourages Christians to a life
uttermost part of the earth (Acts 1:8).
of obedience, a life of prayer, a greater love
The preaching of the Word is God's pri
for God, as well as a life which seeks first
mary means of reaching lost souls. There
the kingdom of God and His righteousness.
fore, the preaching of the Word, along with
Godly preaching reaches the hearts of the
much fervent prayer, is the most impor
hearers and there God works, through His
tant work within the kingdom of God.
Holy Spirit, to give them the power to do
God put His stamp upon preaching by these works of holiness. Thus, it is godly
several different statements in the New preaching, along with fervent prayer,
Testament concerning this work. Also God
which moves God to come down upon His
put His stamp upon preaching by the ex church and work through it for the further
amples of preaching which are contained
ance of His great work on earth.
throughout the Gospels and the book of
Godly preaching finds its source of
Acts. As recorded in the second chapter of power only in God. It is preaching in which
the book of Acts, the blessing of God came God is given His rightful place: God first,
down upon 3,000 lost souls and brought
God last and God alone. It is preaching in
them into the kingdom of righteousness which God is presented as the One who is
through the instrumentality of the preach needed by Christians in their daily lives.
ing of the Word. As a result of God estab Godly preaching is Christ-centered preach
lishing preaching as the primary means of
ing. It presents Christ to the people as the
spreading the gospel, the church for almost only reason for the existence of the church,
2,000 years now has been involved in this
and the only reason for any and all works
vital work.
in which the church engages. Godly
The minister has no choice but to preach
preaching keeps before the eyes of the con
the whole counsel of God. The fact that he gregation the fact that the church is Christ's
is a spokesman for God in the pulpit places earthly body, and that everyone in the
this responsibility very heavily upon him. church belongs to Him alone. It teaches
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the gospel of Christ's great salvation to the
lost, and it faithfully presents the claim of
Christ to own, control, guide and use ev
ery Christian for His glory and in His work.
God works through human beings,
Christians, to reach the lost souls which
are all around them. He has resolved to use
human beings in all the works which He
brings to pass in this world. God used a
woman, Mary, to bring His Son into the
world, and He used the prayers of faithful
people such as Simeon and
Anna before this glorious work
took place. He could have led
the children of Israel out of
Egypt Himself, but He chose
to work through Moses for this
great project. In every situation
in the Scriptures we can see
that God worked through hu
man beings to bring about the
great works which He deter
mined to accomplish.
It is impossible to overem
phasize the importance of the
preaching of the Word. Next to
prayer it is the most vital work
in the church. The only reason
most Christians do not fully ap
preciate this work is because so
much of what takes place in the
pulpits today is quite different
from real preaching. If a Chris
tian had an opportunity to sit
under real preaching for a year,
he would find it exceedingly
difficult to go back to sitting
under much of what passes for
preaching today. Under godly
preaching, the Christian would
become accustomed to learning what the
Bible teaches about important truths, es
pecially truths which prepare the hearers
for the day ofjudgment. He would become
used to walking out of the service with a
feeling of conviction. He would become
convicted of the need to make changes in
his life, and would realize that without such
conviction there is little or no true wor
ship. He would appreciate the reality of
God's claim on his life, and would be un
der an increasing desire to live more for
God and less for himself. He would find
himself slowly drawing closer to God,
along with a growing desire to be more
like God. He would begin to see the houses
around the church as dwellings ofpeople
who are in need of the gospel, and would

desire to do something about reaching
those lost souls for the Lord. In short. he
would learn more and more about what it
means to worship God. And he would fmd
that he is totally unsatisfied with a sermon
which did not enable him to draw into a
closer, more vital relationship with God.
Yes, he would be uncomfortable because
of conviction; yes, he would have some
occasions of feeling as though the preacher
was "picking on him"; yes, he would not
always be happy and carefree.
He would, however, be will
ing to experience those "nega
tive feelings" for the sake of
drawing closer to God, and
experiencing a greater in
volvement in the work of the
kingdom.
God in His Word con
stantly instructs Christians in
matters pertaining to the right
kind of living,
Thy word is a lamp unto
my feet, and a light unto
my path (Psalm 119:
105).
If God's Word is meant to
be a constant guide for Chris
tians, how important it must be
for them to have always before
their eyes the truths of the
Word which will guide them
in the pathway of righteous
ness? It would be hard to come
up with a better way for the
church to keep reminding them
of their obligations than
through weekly preaching of
those truths. So we can see, in the short verse
above, the minister's one and only reason
for preaching the Word, that God might be
given the opportunity to constantly show the
Christian how he can live to please God. In
order to do this the preacher must keep hold
ing up, through preaching, every desire of
God, every command of God, and every
truth of God which is contained in the Holy
Bible. If the preacher does not constantly
set God's will before the congregation, who
will do this vital work? This is not to say
there is no room for sermons of encourage
ment, of God's love for His people. But it is
to say that the most important aspect of
preaching must be the faithful presentation
of God's will for His people, and without
any question, His will is obedience.
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Think about what you would learn from
God if you were in His presence for an
hour. What would you learn if you met
with God for an hour a week over a period
of a year? Would you learn about His
greatness, His majesty, His holiness, His
\\-ill for your life, what is important to Him,
how much He loves you, along with the
need to live in complete obedience to Him?
If to worship is to be in the presence of
God. then the Christian will learn many
lessons during the worship service, all of
which will direct him into greater Chris
tian service. If to worship is to be in the
presence of God, it stands to reason that
the Christian will gain an awareness of his
own inadequacies, and at the same time
increase his desire to live more for God
and less for self. After many such encoun
ters (many God-ordained sermons), the
Christian will become an obedient child
of God. By God's grace and power he will
faithfully work for the advancement of
God's kingdom. Multiply all of this by
many Christians in a given church, then
multiply that total by many churches, and
you will have a mighty army of Christian
soldiers working in the name of God to
tear down Satan's stronghold in this na
tion.
Of all the people you know, who should
be the first person to begin to earnestly pray
for the power of God to be manifest in this
world? Of all the people you know, who
should be the first person to begin to fer
vently pray for yourself if you are a pas
tor, or for your pastor if you are a layman?
The answer to both questions is YOU!
Pastor Justin Case graduatedfrom Faith
Seminary and taught Homiletics and Pas
toral Theology at the seminary for ten
years. He resides in Collingswood, New
Jersey.
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The Parable of the
Fishless Fishermen
John M. Drescher
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ow it came to pass that a group the great vision and courage
existed who called themselves to speak about fishing, to define fishing and to promote the idea of fishing in
fishermen.
And there were many fish in the waters far away streams and lakes where many
all around. In fact, the whole area was sur other fish of different colors lived.
Also the board hired staffs and appointed
rounded by streams and lakes filled with
committees and held many meetings to
fish. And the fish were hungry.
Week after week, month after month, define fishing, to defend fishing and to
and year after year those who called them decide what new streams should be thought
selves fishermen, met in meetings and about. But the staff and committee mem
talked about their call to fish, the abun bers did not fish.
Large, elaborate and expensive training
dance of fish and how they might go about
fishing. Year after year they carefully de centers were built whose original and pri
fined what fishing means, defended fish mary purpose was to teach fishermen how
ing as an occupation and declared that fish to fish. Over the years courses were of
ing is always to be a primary task of fish fered on the needs of fish, the nature of
fish, where to find fish, the psychological
ermen.
of fish and how to approach and
reactions
Continually they searched for new and
better methods of fishing and for new and feed fish. Those who taught had doctor
ates in fishology. But the
better definitions of fishing.
teachers did not fish. They
Further they said, "The fishing
"Is a person only taught fishing. Year af
industry exists by fishing as fire
ter year, after tedious training,
exists by burning." They loved
a fisherman many were graduated and
slogans such as "Fishing is the
were given fishing licenses.
task of every fisherman," "Ev
year
They
were sent to do full
ery fisherman is a fisher" and
time fishing, some to distant
"A fisherman's outpost for ev
after year waters which were filled with
ery fisherman's club." They
fish.
sponsored special meetings
he
never
Some spent much study
called "Fishermen's Cam
and traveled t<;> learn the his
paigns" and "The Month for
catches tory of fishing and to see far
Fishermen to Fish." They spon
away places where the found
sored costly nationwide and
a fish?" ing
fathers did great fishing
worldwide congresses to dis
in
the
centuries past. They
cuss fishing and to promote
fishing and hear about all the ways of fish lauded the faithful fishermen of years be
ing such as the new fishing equipment, fish fore who handed down the idea of fishing.
Further, the fishermen built large print
calls and whether any new bait was dis
ing
houses to publish fishing guides.
covered.
These fishermen built large, beautiful Presses were kept busy day and night to
buildings called "Fishing Headquarters." produce materials solely devoted to fish
The plea was that everyone should be a ing methods, equipment and programs to
fisherman and every fisherman should fish. arrange and to encourage meetings to talk
One thing they didn't do, however: they about fishing. A speakers' bureau was also
provided to schedule special speakers on
didn't fish.
In addition to meeting regularly they the subject of fishing.
Many who felt the call to be fishermen
organized a board to send out fishermen
to other places where there were many fish. responded. They were commissioned and
All the fishermen seemed to agree that sent to fish. But like the fishermen back
what is needed is a board which could chal home they never fished. Like the fisher
lenge fishermen to be faithful in fishing. men back home they engaged in all kinds
The board was formed by those who had of other occupations. They built power
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plants to pump water for fish and
tractors to plow new waterways.
They made all kinds of equipment to
travel here and there to look at fish hatch
eries. Some also said that they wanted to
be part of the fishing party but they felt
called to furnish fishing equipment. Oth
ers felt their job was to relate to the fish in
a good way so the fish would know the
difference between good and bad fisher
men. Others felt that simply letting the fish
know they were nice, land-loving neigh
bors and how loving and kind they were
was enough.
After one stirring meeting on "The Ne
cessity for Fishing," one young fellow left
the meeting and went fishing. The next day
he reported he had caught two outstand
ing fish. He was honored for his excellent
catch and scheduled to visit all the big
meetings possible to tell how he did it. So
he quit his fishing in order to have time to
tell about the experience to the other fish
ermen. He was also placed on the
Fishermen's General Board as a person
having considerable experience.
Now it's true that many of the fisher
men sacrificed and put up with all kinds
of difficulties. Some lived near the water
and bore the smell of dead fish every day.
They received the ridicule of some who
made fun of their fishermen's clubs and
the fact that they claimed to be fishermen,
yet never fished. They wondered about
those who felt it was of little use to attend
the weekly meetings to talk about fishing.
After all, were they not following the Mas
ter who said, "Follow me and I will make
you fishers of men"?
0
Imagine how hurt some were when one
day a person suggested that those who
don't catch fish were really notfishermen,
no matter how much they
claimed to be. Yet it did
sound correct. Is a per
son a fisherman if
year after year he
never catches a
fish? Is one fol
lowing if he isn't
fishing?
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The Holy Spirit and Morality (II)
Neal Hegeman
he previous article sought to lay
down the theologicalfoundation to
show the need for spiritual revival
in the area of communal and personal
morality. Let us take a closer look at the
second table of the Law, commandments
5-10.

T

Externally we know where it comes from.
It comes from watching videos, TV, lis

tening to secular music, reading newspa
pers and speaking with friends. It comes
from a society'S bias against authority.
However, these are all externals.
Internally it comes from a sinful heart.
How many parents have taught their chil
dren to lie, steal, heap verbal abuse upon
others, and a host of other sinful activities
manifest among all children in one degree
The 5th commandment says: "Honor or another? Even the hearts of our chil
your father and your mother. .."
dren are "factories of idolatry" (John
The society or the church who seeks to Calvin).
by-pass the heavenly Father, the saving
The parable of the prodigal son is a
Son and the perfecting Spirit, in seeking prime example of family restoration (Luke
honor and respect in the home, will ulti 15:11f). Yet, the purpose of the parable
mately fall short.
was not simply to encourage
Fyodor Dostoevsky in
family restoration. It was a
Crime and Punishment says:
call for sinners to return to
"If God is dead, then every
their heavenly Father. It was
thing is permitted."
a call for the restoration of the
If our earthly parents ignore
family of God.
divine authority, what does that
The Spirit-filled response
ultimately say to the children
can be summarized in three
about authority? God is prac
words: responsibility, repen
tically dead in such a home.
tance and restoration.
Hence, an unholy egalitari
Responsibility: "But when
anism sets in. Jean Paul Sartre
he came to himself, he said,
wrote: "Without God all activi
'How many of my father's
ties are equivalent...Thus it
hired servants have bread
amounts to the same thing
enough and to spare, and I
whether one gets drunk alone,
perish with hunger?'''
or is a leqder of nations."
Repentance: "Father, I
All members of the family
have sinned against heaven
are equal. Everyone is entitled
and in your sight, and am no
to his own opinion. Little
longer worthy to be called
Johnny gets his way no matter
your son."
what. After all, he has equal
Restoration: "Bring out the
rights. If he gets punished and
best robe and put it on him .. .for this my
does not like it, he calls Big Brother, 911, son was dead and is alive again; he was
and cries "child abuse." Soon the police lost and is found."
and social worker are at the door.
In times of revival we will see the in
It could happen in any Christian family. crease of parental and children's re
Now where did they pick up such think sponsibility, repentance and restoration.
ing? From the Scriptures? From the 5th The Spirit of Christ will bring the ful
commandment?
fillment of the 5th commandment into
our hearts and homes.

THE SANCTITY OF FAMILY
HONOR

---------------
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THE SANCTITY OF LIFE
The 6th commandment says: "You shall
not kill ..."
According to statistics in Canada, the
registered abortions in Canada continued
to climb in 1994, surpassing 106,000.
Infanticide, the murder of children be
tween the age of 0-1 in Canada, is the high
est rate of murder. Sentences are lenient.
Adolescent suicides have proportionally
quadrupled over the last 20 years. The gen
eration of unwanted children is starting to
find out.
Our society as well as our churches are
slowly poisoning themselves into the
grave. It could be called a voluntary pro
gressive euthanasia. Substance abuse, in
cluding tobacco, alcohol, and drugs, affect
us all. This is also evident in communal
standards which do not protect us from
crime, accidents and contaminated blood
systems.
The elderly and handicapped are at risk
with the coming of euthanasia. Already
the courts are being tested and prepared.
The elderly and handicapped have reason
to fear for their lives as they are placed in
the care of a nihilistic society.
The Remmelink Report, a government
sponsored study on euthanasia in The
Netherlands in 1990 revealed the follow
ing:
• 2300 cases of active voluntary eutha
nasia
• 400 cases of assisted suicide
• 1040 cases of involuntary euthanasia
(.8% of total deaths in Holland)
• 8100 patients dying after pain medica
tion (morphine) was administered by
physicians who intended to shorten life
With a broader definition, the real num
ber of physician-assisted deaths estimated
by the Remmelink Report, is in reality
25,306.
This amounts to 19.61 of the total deaths
in Holland. It is estimated by some that
14,691 cases were involuntary euthanasia. I

•
And to think that Holland was ruled by
professing Christians around the tum of the
century.
The slippery slope is clear: resentment
against the Ten Commandments leads to
rejection of absolute authority and rela
tivism. This in tum leads to nihilism: abor
tion, infanticide, drugs, suicide, poisonous
life style, euthanasia and the like. It all adds
up to the same--destruction of life. Praise
God there is a better way.
Jesus said: "I am the way, the truth, and
the life." The Christians understanding of
temporal life is not divorced from the
Christian view of eternal life.
Jesus implied in the Sermon on the
Mount that hatred had to be removed from
our hearts. Jesus is not only advocating
dealing with the outward actions but also
with the inward attitudes.
The Heidelberg Catechism summarized
the 6th commandment this way: "I am not
to belittle, insult, hate or kill my neigh
bor..."
We could not, without the gracious pres
ence of the Spirit of God, pray this prayer
penned by Thomas a Kempis.
I offer up unto Thee my prayers and
intercessions, for those especially who
have in any matter hurt, grieved, or
found fault with me, or who have done
me any damage or displeasure.
For all those also whom, at any time,
I may have vexed, troubled, burdened,
and scandalized, by words or deeds,
knowingly or in ignorance; that Thou
wouldst grant us all equally pardon for
our sins, and for our offenses against
each other.
Take away from our hearts, 0 Lord,
all suspiciousness, indignation, wrath,
and contention, and whatsoever may
hurt charity, and lessen brotherly love.
Have mercy, 0 Lord, have mercy on
those that crave Thy mercy, give grace
unto them that stand in need thereof,
and make us such as may be worthy
to enjoy Thy grace, and go forward to
life eternal. Amen.
Only when we realize we all live by the
grace of God can we begin to tackle the
problem of the destruction of life.
When the Spirit ofChrist fills our hearts
you will see an example ofthe solution as
to how to live rather than how to destroy.

Karen Bultje gave up her accounting job
in London, Ontario, to work as a full time
volunteer in the Notre Mason orphanage
for children. When her father Bert, and sis
ter Tonya, went for a visit, they came to
know a lO-month-old boy, Jean, who is
hydrocephalic (waterhead). It would cost
$2,500 a day to have him in intensive care
at the Victoria hospital. The doctors and
nurses would donate their time. American
Airlines had a program to fly Karen and
Jean to London. Bert and Tonya were in
terviewed in the local press and it became
a topic for the local talk station. "Why
should people spend $10,000
for one child, when such
money could help hundreds of
starving children?" one caller
lamented. Karen and her part
ners in Port-au-Prince are al
ready helping many hungry
children. This act of compas
sion was to show the extent of
God's love.
In times of revival the cul
ture of death and destruction
is replaced by the community
of life and love.

THE SANCTITY OF
MARRIAGE
The 7th commandment says:
"You shall not commit adultery."
Jesus, in the Sermon on the Mount, goes
straight to the heart of the issue: the lust of
the heart.
Adult males are the target of Hollywood
and the advertisement world. The world
knows the power of sexual-stimulation in
the male, especially through mental im
ages. Mental fornication has increased dra
matically, especially through the increase
of the mass media. The Blockbuster video
store sees more people than most churches.
Adult females are tempted by emotional
fornication, that is, becoming involved in
novels, soaps, and friendships which ful
fil emotional needs which are missing in
the marriage relationship.
Recent studies show that premarital sex
and divorce patterns in evangelical
churches follow closely the patterns out
side of the church.
As Jesus points to the heart, we have
reason to worry about the home. Will temp
tation lead to dissatisfaction, separation
and what follows?
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Canadian Christians are starting to wake
up to the erosion of family structures. One
of the social responses has been the ap
peal which Promise Keepers has had. It is
not my intention to discuss the theological
framework of Promise Keepers today. That
discussion is far better accomplished in the
book Keeping Promises.
The fact that hundreds, if not millions
of men in North America are seeking to
make promises to uphold their marriage
vows and to be a true and Biblical father
in the home, is significant.
However, for the marriage vows to be
upheld, more than mass meet
ings or follow up support
meetings are needed. There
needs to be a cleansing of the
heart, mind, body and rela
tionships. Fornication, both
the mental and emotional
kind, must be removed from
the home. Churches need to
be reformed to re-establish
what feminism and equalitari
anism have tom down. We
need the Holy Spirit to dwell
in our hearts to prevent the
return of carnal lust, worldly
lewdness and church degen
eration.
Ultimately it is the holy God
who holds a holy marriage
together.
In times of revival the staying power
of vows of faithfulness and fidelity are
upheld. There will be a definite repen
tance of and repulsion to the temptation
of lust.

THE SANCTITY OF
POSSESSIONS
The 8th commandment says: "You shall
not steal."
Augustine, the great theologian of the
early church described in his book, The
City of God, two groups of people. The
people belonging to the city of God are
ruled by one standard, the love of God
above all else and the love of neighbor as
self. The other city, called the city of the
world or the city of man, is ruled by the
love of self, money, power and whatever
is not of God.
Do you possess materials to be used "in
the Lord" or do materials possess you?
The final judgment is directly related to
your use of possessions. Matthew 25

speaks of water, food, clothing, shelter and
visiting the needy. We are to use these
material things to the glory of the Father
(not to the glory of ourselves, our nation,
our ethnic group, our religion), in the name
of Jesus, and accompanied by the fruit of
the Spirit (without love, they are empty ac
tions: I Cor. 13). In other words, unless
you possess the love of God in Christ and
all things are done through Him, you have
nothing.
Secular man, who has removed the name
of Christ from his prayers, his laws, his
actions...attempts great things with large
amounts of money but only to create a so
cialistic and materialistic monster which
he cannot control. The former Soviet
Union crashed without firing a shot in es
sence because of its spiritual bankruptcy.
The great capitalists of our day live in fear.
There is a better way.
An unstoppable mission movement is
sweeping the world today. It is not financed
by foreign monies or government aid. It
takes place in the millions of Christian con
gregations now established in every nation
of the world. The rich and poor live in com
munion. Social and economic status do not
determine one's place in the community.
They are the first to respond to disasters
and the last to leave the places of suffer
ing. The City of God is alive
and well.
In times of revival there
will be a tremendous rever
sal of social roles, as the rich
serve the poor and the poor
work together with the rich.
The eternal City of God will
triumph over the temporary
and self-centered City of
Man.

THE SANCTITY OF
TRUTH
The 9th commandment says: "You shall
not bear false witness ... "
The Biblical view about truth is that it is
verified with the testimony of two or more
witnesses. This was true for personal con
flict resolution (Mt. 18: 15), for settling
civic disputes, as well as establishing Scrip
tural truth. For that reason you have two
or more histories, four gospels, many
apostles and epistles.
The role of the church on earth is to bear
witness to God in Christ and His Word,
the Bible (Rev. 1). The greatest tragedy in
Canada in the 20th century is that in the

doctrinal as well as ethical (moral) arena,
the church has degenerated terribly.
It is not my intention to point fingers at
particular denominations. However, I chal
lenge you to speak with your pastor and
find out your denominational positions on
the following moral questions related to
the 2nd table of the law.
1. Does your church favor common law
arrangements, either with same gender
or different gender arrangements? The
1996 Bill C-33 drew surprising support
from a variety of evangelical churches.
2. Does your church allow for abortion for
reasons of rape, incest and the saftey of
mother? Perhaps the church has one p0
sition on paper but in reality winks at
the transgressions.
3. On what Biblical grounds does your
church allow for divorce and remar
riage?
4. Does your church seriously respond to
Christian brothers and sisters in need?
When they respond to needs, is the gos
pel of Christ shared?
5. Does your church Biblically speak to
deception within the church?
6. On what basis does your church decide
it needs new programs?
Before we quickly declare ourselves
righteous, let us realize the power of the
tongue.
R.C. Sproul, in his medita
tion on James 3 writes:
From the heart flow the
issues of life. The place
from which they issue
forth is the tongue. Paul
tells us that the human
person is a living corpse
(Romans 3:13-16). Deep
down inside is the dead,
rotting, stinking corpse
of our hearts. Our throat
leads down to this grave.
The tongue is connected to
this dead heart. It practices
deceit and is full of poisonous curs
ing and bitterness. As a result, our feet
run to evil and we know no peace.
A transformed heart should produce
a transformed tongue, and this should
change our life. James says that the
bit in the mouth of a horse directs the
way of the horse, and the rudder on a
ship directs the way of the ship. So it
is with the tongue and the life of a man
or woman. 2
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How can we tame this powerful tongue?
R.c. Sproul writes:
God tames our tongues in three ways.
First, He puts His words on our lips.
If we learn to sing psalms, our tongues
will be trained. Second, He regulates
our tongues by His law. If we use our
tongues in ways that are proper ac
cording to the Bible, avoiding gossip
and lying, then our tongues are be
coming tamed. And third, He tames
our tongues by telling us to be quiet
and listen to His Word as expounded
by teachers He has appointed in the
church. By being submissive, we learn
to tame our tongues. 3
It is the Holy Spirit who quickens the
tongue to speak the truth according to the
Word. In times of revival the tongue will
speak the truth about God, oneself, the
church and society.

THE SANCTITY OF
CONTENTMENT
The 10th commandment says: "You
shall not covet..."
In Canada this year we celebrated
Thanksgiving Day in October. We cer
tainly have a lot to be thankful for. Pity
the atheist who feels thankful but ulti
mately has no one to thank.
Thankfulness is the opposite of covet
ing. Thankfulness is a product of being vis
ited by grace. It is the sum of the matter.
The Hebrews also have a thanksgiving
day; it is the feast of the first fruits, also
known as Pentecost.
The feast of the first fruits flows over
into the spiritual Pentecost, in which the
Holy Spirit came upon the whole church,
sons, daughters, old and young, rich and
poor.
In times of revival there will be an
amazing outpouring ofthankfulness and
gratitude.

CONCLUSION
"Revive us, 0 Lord, according to your
Word and commandments."

FOOTNOTES
1. Euthanasia Canada 1996, p. 9.
2. R.e. Sproul, TableTalk (Dec., 1993), p. 19.
3. Ibid.

Dr. Neal Hegeman is Associate Pastor at
the Cornerstone United Reformed Church
in London, Ontario, Canada. He also
serves as Executive Director of Ligonier
Ministries of Canada.
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Diana's Death and
Opportunities

Miss~~

Cal Thomas
hile on vacation in Ireland at the time of Princess Diana's death, I watched the wall-to-wall coverage on three British
television networks. On none of them did I see one person - not even a member of the clergy - say a word about the
moral lessons that could be drawn from the way Diana lived and died, or the way the rest of us mistakenly projected our
own lives on her in a vicarious hunger for significance.
With incredible irony, given France's spiritual drought, two French newspapers came closest to getting
it right. The main left-of-center paper, Liberation, said: "Diana died as she had lived, through the baleful
spells of the dream machine ... what an extraordinary modern tale. The demiurge of communication pro
voked the death of its own creation, and the public that it was trying to satisfy, cries 'murder.'"
Le Monde said Diana was the "incamation of an epoch that practices, sometimes to the point of mad
ness, the cult of the body, of hedonism, of physical beauty, an epoch in which the media are actors, models,
grands couturiers .... The princess moved in the global media village in which celebrities are by turn vic
tims, accomplices and manipulators of the press."
The real Diana may be gone, but our appetite for her will never be satiated.
Elvis was getting a little long in the tooth, as were some of those who
appeared at his 20th-anniversary "death-day" observance in
Memphis. James Dean and Marilyn Monroe are fading
fast. Those who make the icons of celebrity their center
of worship needed a new "saint." They now have one,
and the icon business will soon begin grinding out as much
memorabilia as the traffic will bear. It will bear a lot, judg
ing from the reaction to Diana's death and the need to find
"meaning."
Part of our problem is that we rarely see
beyond the moment. It makes us feel good right
now. Princess Diana was nice to look at. Beauty
" and glamour usually make us feel good and cost us
'(othing. It cost her everything, and we (along mem
bers of the Royal Family who helped do her in) pretend
that we care by showing up vicariously for the funeral
.~
in front of our television sets. The funeral, like the
princess, was made for TV.
.
One of the most profound questions ever asked is not
about this world in which all of us live for a relatively
short period of time. That question is: "What shall it
~ profit a man if he gains the whole world, but loses
/ ' his own soul?" Not even the English clergy, who pre
ferred to join the secularists in praising Diana's chari
table work (and speculate who would replace charity's
golden goose), had the spiritual insight to raise such a question. If Jesus, who asked that
question, was too much of an embarrassment for them, they might have quoted King
Solomon. He said that all of his possessions and power were "meaningless and a chasing
after wind," because "I must leave them to the one who comes after me."
What have we learned from this tragedy that we meaningfully might apply to our
own lives? We saw that wealth, fame and beauty can end in tragedy. So what matters?
In the first three days of coverage by the British media that I saw and read, the question
was never asked. Given the superficiality of much of the English clergy, it probably
would not have produced an adequate answer.

W
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Sliding Down the Slope
Phyllis J. King

T

hese days the Dutch are lauded for
their successful establishment of
euthanasia within carefully con
trolled guidelines. To hear the "right-to
die" people tell it, The Netherlands is liv
ing proof that a modem society can con
trol doctor-induced death and prevent
abuse.
When I read recently that Dutch Dr.
Sippe Schat had been charged with mur
der in the euthanasia death of one of his
patients last April, I thought to myself,
"Maybe at last the Dutch have felt the sting
of the criticism that they fail to enforce
their own guidelines. Let's
see if Dr. Schat is sacrificed
for the sake of the interna
tional Dutch image."
Last April Dr. Schat gave
terminally ill Dora Brattinga,
72, a fatal dose of insulin at
her request. Although such
killing is accepted in Holland,
Schat failed to follow official
guidelines. He erred in that
initially he falsified the death
certificate by reporting that
death had occurred from
natural causes, he failed to
seek a second opinion, and he
did not provide proof that
Brattinga asked to be killed.
He broke not merely one, but
three rules!
The District Court in
Leeuwarden agreed that Dr.
Schat had violated guidelines.
However they refused to con
vict him of murder, and on
April 8 he walked free. Ap
parently the guidelines are
optional.
As a matter of fact, the majority (59%)
of Dutch doctors do not report voluntary
euthanasia and assisted-suicide deaths.
And yet they are crowing over their
progress from a reporting rate of 18% in
1990 to 41 % in 1995.
Which brings me to the follow-up study
of the Remmelink Report, released in
1996. This study compares the 1990 sta
tistics of the Remmelink Report with new
~tatistic:sgl~<lned !l"0m 19~~. AC(;()Eding!o .

this report, there is no slippery slope in lbe
Netherlands.
Quite a different picture emerges, how
ever, when the statistics are examined
closely. Although there was an increase of
a trifling less-than-l % in euthanasia deaths
compared to all deaths over the five-year
period, when one compares the numbers
of euthanasia and assisted-suicide deaths
in those two years with each other, one sees
an increase by a minimum of 29.2% and a
maximum of 44%! Furthermore, 55% of
the physicians interviewed reported "they
had ended a patient's life without his or
her explicit request," or that they had not
yet, but conceivably might.
To the Dutch, unlike the rest
of the world, "nonvoluntary
euthanasia" is a contradiction
in terms. They prefer to call un
asked-for killing "termination
of the patient without explicit
request." The most common
reason for nonvoluntary termi
nation of a patient is the
doctor's self-perceived inabil
ity to treat pain effectively.
Other justifications include
"low quality of life" and "all
treatment was withdrawn but
the patient did not die."
We still have glimpsed only
the tip of the iceberg. The
Remmelink Commission re
ported that doctors terminated
a "mere" 1000 people in 1990
without their consent. But the
Dutch have other ways of end
ing people's lives. One such
means is "alleviation of pain
and symptoms." A full 82% of
physicians interviewed had at some time
"given such high doses of morphine or
morphine-like drugs that it almost certainly
would shorten the life of the patient." Al
though 41 % of the patients terminated in
this way had "hinted" at termination, 59%
had, to the doctors' knowledge, never in
dicated anything at all. In sum, in over
5,000 cases it was the physician's explicit
intention to cause death by administering
pain medication or withholding treatment;
The Outlook
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in an additional 11,000 cases it was his
"secondary goal."
The Dutch arsenal is not yet depleted. A
"non-treatment decision" can also be uti
lized for deliberate killing; this is not, ac
cording to them, "euthanasia." The
Remmelink Report estimates that in The
Netherlands, approximately 25,000 pa
tients die every year as a result of such a
decision, made without their explicit re
quest. In 35% of these cases, the decision
was made "partly with the purpose to
shorten life" (19%) or "with the explicit
purpose to shorten life" (16%). In only
51 % of these cases was the patient totally
unable to take part in the decision; the most
common reason for being partially unable
was dementia.
All in all, thousands of persons are killed
in The Netherlands every year without
their request, often despite the opportunity
to ask. Dr. Herbert Cohen, a well-known
and influential palliative care physician in
The Netherlands claims that "death is in
fluenced by a doctor's decision in almost
all nontraumatic cases. Death is an orches
trated happening." What is acclaimed as
Dutch autonomy is in reality more like
Dutch "doctor" autonomy. And the legal
system looks the other way.
Is Dr. Sippe Schat exceptional? One
might answer that question in either of two
ways. He is exceptional in that he is one
of the very few physicians in Holland ever
to be charged with a crime in practicing
euthanasia. He is typical, however, of the
majority of physicians who practice kill
ing patients outside the official guidelines.
It takes great earthmovers to cover a
slope. Despite the earth-moving activity of
the Dutch, however, here is a slope that
can't be concealed. During World War II
Dutch doctors to a man - at considerable
personal risk - refused to euthanize patients
when instructed to do so by the German
occupation. In the words of journalist
Malcolm Muggeridge, it took only a few
decades "to transform a war crime into an
act of compassion."

Mrs. Phyllis J. King, the wife ofan Ortho
dox Presbyterian minister, is a media
spokesperson for the pro-life cause.

I

----------------------------------~~=============-~~-------------=================~==~

An Jllnside Out"
Change of Self
GanCox
preached the funeral of a man today who suffered years of emphysema agony. It was
another evidence of God's mercy that this gentleman wasn't allowed to linger any longer.
I stood before the crowd of family and friends and looked upon a sea of somber faces. I spoke of the
hope we have in Christ and used the raising of Lazarus from the dead as an illustration.
The vast majority of those seated before me had heard it all before. The great populace of the South,
with the exception of some metropolitan areas like Atlanta, knows all about Christ. They
know He died on a cross. They know He was resurrected from the dead. They know that He
"The cross is
died to pay the penalty for our sins, but most often that's about as far as things go. We have
taken the great truths of the gospel and over the years, stuffed them into religious pockets an instrument
that are full of holes. We know all about this man/God by the name of Jesus, but all too often
ofdeath, and
we have no personal knowledge of Him. He is really no more than a character out of history
who happens to adorn our worship centers but doesn't transform our lives.
the death of
The sad fact is that most of us in the Bible Belt have "religion" but don't have a living
relationship with God through Christ. This tragic void evidences itself in shady business
self
practices, tax-time cheating, little "white lies" (whatever those are), divorce, materialism,
self-centered indulgence and all kinds of lifestyle contradictions that prove the opposite of
centeredness
what we say we believe. We have "churchianity" but are clueless when it comes to Biblical
is thefirst
Christianity. And worst of all, we have far too many preachers who function as blind guides
of the blind and both pastor and parishioner end up in the ditch.
item to receive
If you're wondering whether you're in the religious ditch or on the narrow road that leads
to eternal life, just ask yourself one simple question: "Have I experienced a radical change in
the sentence
my life due to the power of Jesus Christ?" You see it's impossible for the Holy Spirit of God
to invade one's being without transforming that person from the inside out. Scripture simply
of capital
calls that changed individual "a new creation in Christ."
punishment. "
In way too many churches of the Southeast, you can find a quasi-discipleship without
discipline, religion without relationship, ritual without reformation and a lot of cheap grace
that calls for no real commitment and certainly no change in one's life. This is decidedly NOT the gospel
of Christ. He said, "If any man come to me, and hate not his father, and mother, and wife, and brethren,
and sisters, yea, and his own life also, he cannot be my disciple. And whoever does not bear his cross, and
come after me, cannot be my disciple."
What's He talking about? He's simply underscoring the fact that a true Christian is one who is commit
ted to the Master versus one's bank account, success, pleasures or "religion." The cross is an instrument
of death, and the death of self-centeredness is the first item to receive the sentence of capital punishment.
Cultural Christianity may feel good on Sunday,
but it will do nothing for you on Monday when
the crisis hits and the bottom drops out of your
life because that kind of Christianity is an empty
shell. I really believe that the saddest words in the
entire Bible are the words of Chirst to cultural
Christians who profess a relationship to God but
don't really have one. To them Jesus will say,
"Depart from me for I never knew you." May those
words never ring in your ears simply because
you've truly been transformed by grace alone
through faith alone in Christ alone.

I

Rev. Gary Cox is minister of Meadowview Re
formed Presbyterian Church (PCA). Reprinted
from The Dispatch ofLexington, NC.
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Music, Song and Worship:
A Brief Overview
W. Robert Godfrey
or a number of years I have taught a
course surveying the history of the
modern church at Westminster in
California. One of the subjects we study
early in the course is Puritan worship and
its relation to Reformed worship more gen
erally. Part of the discussion we have in
class on that subject revolves around the
role of music in worship, focusing in par
ticular on the use of the Psalms in praising
God. To aid that discussion I have pre
pared and refined a modern "Puritan"
statement on music and Psalm-singing (al
though most of the Reformed tradition
would have agreed substantially with the
Puritans on this point). I offer it now to
readers of The Outlook with the hope that
it will stimulate thinking about the vital
question of how to praise our God.
Music is not a prominent element in the
New Testament. No bands or choirs ac
company the preaching of Jesus. There is
no evidence of musical instruments in the
synagogues as described in the New Tes
tament. Church music seems absent from
the Acts of the Apostles - although Paul
sings in prison and the praise of the
churches may well have been sung. The
only unambiguous reference to singing in
the churches is in I Cor. 14:26 - although
Col. 3:16 and Eph. 5:19 may well reflect
the activities of public worship. No musi
cal instruments are mentioned in relation
to the worship of the New Testament
churches.
Music seems somewhat more prominent
in the heavenly worship described in the
Book of the Revelation. This added promi
nence probably reflects the correspon
dence between the heavenly temple and the
music of the earthly temple of the Old Tes
tament. In the aT temple musical instru
ments and choirs of singers especially ac
companied the offering of sacrifices (II
Chronicles 29:25ff.) Still in the heavenly
worship as described in the Book of the
Revelation the only musical instrument
referred to is a harp (e.g. Rev. 5:8) - and
the harp there is probably intended as a
symbol of praise rather than a literal refer
ence to harps in heaven (see Rev. 14:2).
If the worship of the New Testament
church is a model for the contemporary
church, serious re-examination of contem

F

porary practice is needed. Music - so pe
ripheral in the New Testament - has be
come central and crucial in our time.
Choirs, solos and special music occupy
much time. Debates rage over the style of
music between champions of everything
from classical to contemporary.
For many it would appear that music has
become a new sacrament. Intense, pro
longed singing is a way in which God
comes to bless the worshiper and in which
the singer seeks a transcendent experience
of God. That experience is so important
that many judge a church on the character
and quality of its music. In many places
the amount of time spent in prayer, Bible
reading and preaching is reduced so that
more time can be given to music.
Reformed Christians in particular have
sought to follow the teaching of Scripture
on worship. They have believed that only
the directions or examples of the Bible can
guide our worship. This conviction flows
from the words of the Bible itself (e.g., Col.
2:23 and Mt. 15:6). Theologically the Re
formed passion for faithful, Biblical wor
ship flows out of the strong warnings in
Scripture against idolatry. Idolatry is both
the worship of a false God and the false
worship of the true God. Idolatry is a vio
lation of the first or the second of the Ten
Commandments. The Reformed commit
ment to Biblical worship' must apply to
music as to all other aspects of worship.
While music seems to be a relatively
secondary element of worship in the NT,
it is still one of the elements. Jesus sings
with His disciples at the Last Supper and
the Corinthian church clearly sang (as did
the Colossian church most likely). Sing
ing is an element in its own right as a dis
tinctive act of worship. It may function in
similar ways to other elements. It may
share functions with teaching and prayer,
for example, yet it remains a distinct ele
ment. (Just as Bible reading, preaching,
and blessing may all use the same words
of the Bible and all have in part a teaching
function, yet be distinct elements of wor
ship.) As a distinctive element of worship
it needs to be understood in terms of its
unique function in worship as directed by
the Scriptures.
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What kind of singing should be an ele
ment of Christian worship? The words
used of singing in the NT ("psalm,"
"hymn" and "song") are not technical
terms, but simply seem to refer to songs.
(In the Greek aT these three words are all
used to refer to the canonical Psalms.) For
example Jesus is said to sing a hymn (Mt.
26:30) where almost certainly one of the
canonical Psalms is meant. By contrast
the psalm referred to in I Cor. 14:26 is
probably not a canonical Psalm. (See also
the references to songs in Rom. 15:9, I Cor.
14:15, and James 5:13.) The kind of song
used in NT churches cannot be established
by the words used. Other indications are
necessary to know what should be sung.
Many argue that Christians are free to
compose and sing any songs that are or
thodox in content. The argument runs that
singing praise to God is parallel to pray
ing. Since we are free to formulate prayers,
we are free to compose songs. But it is
not self-evident that song should be seen
as parallel to prayer. Perhaps it should be
seen as parallel to Scripture reading. (See
the articles by Sherman Isbell on Psalm
singing in The Presbyterian Reformed
Magazine, beginning in the summer, 1993
issue.)
The worship element of Scripture read
ing is limited to the reading of inspired,
canonical Scripture. Such a limitation may
not seem to be strictly necessary logically.
Many orthodox, edifying writings by
Christians might be read in worship. But
most Christians would agree that we should
have as an act of worship the reading of
the inspired words of God (see I Tim.
4:13).
On reflection, at least in aT worship,
singing seems more like Scripture reading
than prayer because while the aT has no
book of prayers, it does have a book of
songs. God, for reasons that may elude
us, has seen fit to inspire songs for wor
ship, but not prayers. (Actual reasons may
account for the need of inspired songs.
Song is an activity of the people of God
that unites them in one activity of height
ened emotional response to God. The
heightened emotion of song and its poten
tial for abuse might well be a reason for
God to inspire the words of that response.

I

spired songs given by the Spirit
Also the "free" praying and preach 5) The Psalms remind us that we are
the true Israel of God. We have
through Spirit-endued leadership
ing in public worship in the Re
formed churches has been done by
inherited the history, the promises
in the early church. (The psalm,
ordained leaders. The church has set
teaching, revelation, tongues and
and the status of Israel of old and
interpretation of tongues in this
must identify with that Israel (cf.
aside leaders who are gifted. called,
Eph. 2-3, Rom. 9-11, Heb. 11-12,
examined and ordained to that work.
text all seem to me to be divinely
I Pet. 1-2, James I: 1, Gal. 6: 16).
"Free" singing seldom meets those
inspired. See my article, "Lead
standards of care and supervision.)
ership in Worship," The Outlook,
Especially as we find ourselves in
Clearly the canonical Psalms were
Dec. 1992, for the argument.)
an increasingly polytheistic world,
set for singing as Jesus and His dis
the focused monotheism of the
Those inspired songs, however,
ciples sang them at the Last Supper.
Psalms is valuable for the church.
were not preserved as a part of
Surely Paul's call to sing"psalms and 6) The Psalms are Christocentric.
Scripture for the use of the church
universal. c) Fragments of poems \
hymns and spiritual songs" includes
Jesus testified that the Psalms were
the call to sing canonical Psalms. At
do seem to be quoted by Biblical \
written about Him (Luke 24:44ft).
a minimum then we should conclude
authors at points in the NT. Those
Luther called the Psalter "a little
from the examples and teaching of
fragments cannot with any cer
Bible" and found it full of Christ.
Scripture that the singing of the ca
tainty be seen as songs, much less
An ancient saying in the church
nonical Psalms ought to be a signifi
as songs used in public worship.
declares: "Semper in ore psalmus,
cant part of the church's singing.
semper in corde Christus" ("al 3) The Psalms seem strange as to po
etic form and flow of thought.
ways
a psalm in the mouth, always
The Value of Singing the Psalms
Christ in the heart"). The Psalms
This observation is true as far as
1) The Psalms are inspired, are
contain explicit prophecies of
it goes. Those familiar with
meant to be sung and are certainly
Christ (e.g., Pss. 22 and 110).
hymns are accustomed to a flow
orthodox in their content. Sing
They abound in the types which
of thought and poetic form that is
ing Psalms is commanded by God,
illumine the person and work of
common to the western world. In
certain to be pleasing to Him and
Christ. They open His redemptive
such a world the Psalms do seem
an excellent way of hiding His
work from many perspectives.
strange. But since the Psalms are
Word in our hearts. At the very
The church must avoid the ten
inspired by God we should ex
least the Psalms need to be a cen
dency of both liberalism and
pend the effort to appreciate why
tral element of the church's sing
dispensationalism to miss Christ in
they have the form they do and
ing and must be a model for all
the Psalms and miss the continu
what we can learn from them.
that is sung. They are the inspired
ity of Israel in the Old and New
(We must resist the common ten
pattern of praise.
Testaments.
dency in church music only to like
2) The Psalms are songs that are bal Objections to Exclusive Psalmody
the familiar because it is familiar!
anced. They balance the declara
That tendency is found among the
tion of the truth of God and His Considered.
devotees of every kind of church
works with our emotional re 1) The imprecations of the Psalms re
music.) Indeed the very strange
sponse. The balance between
ness of the Psalms may speak of
flect a sub-Christian ethical posi
truth and heartfelt response is deli
our need for them. Perhaps John
tion.
cate and difficult. Songs can be
Updike captured this thought
This objection fails to understand
either too informational and doc
when he wrote of "fingertips sen
the nature of the Biblical impre
trinal or too subjective and man
sitized
by the sandpaper of an
cations. The imprecations are not
centered.
abrasive creed" (A Month ofSun
the personal prayer of the Chris
days, p. 136).
3) The Psalms provide us with songs
tian against personal enemies, but
that have the full range of appro
are the prayers of Christ and the 4) The singing of metrical psalms is
priate emotional responses to
not the singing of the real canoni
church against the enemies of
God's work and our situation. In
cal Psalms.
God. They are really no different
some ages of the church, hymns
from the prayers of the church for
A good metrical version of the
seemed primarily filled with re
the return of Christ which will
Psalms not only gives a very close
pentance. In our age they seem
bring both blessing and judgment.
translation of the Psalms, but also
primarily filled with joy. The
seeks to translate Hebrew poetry
2) The New Testament authorizes the
Psalms balance human confusion,
into a western poetic form. To
use of uninspired hymns: Col.
frustration, distress, sorrow and
communicate something of poetic
3:16, Eph. 5:19, I Cor. 14:26 and
anger with joy, praise, blessedness
form along with verbal translation
hymn fragments quoted in the NT.
and thanksgiving.
is a strength of the metrical
This objection is not as clear as it
4) The Psalms remind us that we live
psalms.
may appear. a) Neither Col. 3:16
in a world of conflict. They im
or Eph. 5: 19 refers unambiguously 5) We do not have inspired tunes
press upon us a Biblical world of
with which to sing the Psalms.
to public worship or to the free use
thought in which there is an ever
of uninspired songs in that wor
Indeed we do not have inspired
present antithesis between the
ship. The words in those verses
tunes. God has left His people
righteous and the wicked, the
for song all may refer to canoni
free
to compose tunes from vari
godly and the ungodly. (Only two
cal psalms. b) I Cor. 24:26, I be
ous cultural and historical settings
Psalms, I believe, do not make that
lieve, does refer to songs other
to support the singing of the
opposition explicit.) How infre
than canonical psalms. But these
Psalms.
Two criteria would seem
quently that antithesis is found in
other songs are most likely in
to provide adequate safeguards
most hymns.
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for the church in writing and choosing
tunes: first, song tunes should be ap
propriate to the content of the Psalms,
and second, they should be singable by
a congregation without the help of mu
sical instruments.
6) The Psalms are not sufficiently
Christocentric.
The elaboration of this objection sug
gests that at each stage of the history of
redemption in the OT (e.g., establish
ment of the Mosaic economy, the cel
ebration of the Davidic kingship and the
exile), new songs were added to the
canon. It is most likely then, that at
the most important development of the
history of redemption - the actual rev
elation of the Savior - that new songs
would accompany the new covenant in
Jesus. The objection argues that we
should obviously celebrate the name
and work of the Savior in the most ex
plicit terms. This objection is surely the
most significant and weighty of any
against exclusive psalmody. Several
responses might be offered.
A) This objection as stated is abstract
and speculative, a fault in Reformed
theological reflection. Only Scrip
ture can tell us what songs are needed
to celebrate the new covenant. Many
elements in the worship of the church
will be explicitly new covenant:
some Bible readings, some blessings,
sermons, prayers, sacraments. Must

all be? The service as a whole must
be explicitly new covenant, but must
every element? Only the Scripture
itself can answer that question.
B) The Psalms are not a full and ex
plicit statement and celebration of the
old covenant. Many aspects of
Israel's history, law and sacrifices
are not mentioned in the psalms. Key
institutions like the Sabbath and the
prophetic office are almost entirely
absent. One could not really recon
struct the Mosaic economy from the
evidence in the Psalter alone. Clearly
the Psalms did not seek to carry the
whole character of the old covenant.
C) The inspired songs of the new cov
enant, such as the ones that we have
in the Book of Revelation are no
more explicitly Christocentric than
the Psalms. The name of Jesus is not
used and He is called the Lamb (Rev.
5 and 19), the Christ (Rev. 11) and
God and King (Rev. 15). These are
all titles found in the OT. The dis
tinction between the old song of cre
ation and the new song of redemp
tion, found in the Book of the Rev
elation (chs. 4 and 5), is a distinc
tion taken over from the Psalter (Pss.
40:3,96:1,98:1,149:1). The Psalter
abounds in the new songs of redemp
tion.
D) The titles and types used of Christ
in the OT generally and in the Psalter

particularly do not veil Him, but in
fact reveal Him, explaining who He
is and what He has done. (Titles and
types such as: Lord, shepherd, king,
priest, sacrifice and temple.) With
out the rich background of the OT
religion we would not understand the
person and work of Christ as fully as
we do. Indeed those titles and types
are not fully comprehensible until the
corning of Jesus. In that sense the
Psalter belongs more to the new cov
enant than to the old. In that sense
the Psalter is more useful for the NT
church than it was for the old cov
enant people.
Opinions will probably continue to dif
fer on the persuasiveness of the arguments
for the exclusive use of the Psalms for sing
ing in public worship. I hope that these
reflections on the value of the Psalms, how
ever, will encourage all Christians to much
greater use of the Psalms. My own expe
rience has been that the more I sing them,
the more I love them and the more I sense
the completeness of their religious expres
sion of the praise to God. In the music
wars that beset the church today the Psalms
are little discussed or appreciated. Surely
it is ironic that those who love the Bible,
seem often uninterested in singing it (and
learning it in that way). We do need the
Psalms for our spiritual well-being.
Dr. Godfrey is president of Westminster
Theological Seminary in California and a
contributing editor of The Outlook.

On Confidentiality
John R. Sittema
Youjust knew there was something else going on with Janie by the way she looked, sitting at the kitchen table. ''J'mjust having a bad
day" did not explain the way she cried silently, the way she trembled when you talked with her. Janie had never been a particularly
shy person, nor had she ever demonstrated a hesitance to open up her heart to you on previous elder visits to her home. In some of
those visits to the twenty-something single woman's home, you and your elder partner had delighted with her in the grace of God
evident in her life, in her work, in her family, in her relationships. She had been open and honest with you regarding the difficulty of
cultivating regular habits in the Word and in prayer. She had heeded your words ofencouragement and instruction. She had been
forthright in asking you to pray about a (now failed) dating relationship about which she had some misgivings. So her current
behavior was quite out ofthe ordinary.
So you inquire, gently, but firmly: "What's going on, Janie? Something is obviously bothering you a great deal. Please let us help
you?"
She sighs deeply, looks slowly into your eyes for a long minute, and then begins: "Ok, but you have to promise not to tell anyone,
ever. Do you promise?"
The Outlook ~ November 1997
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onfidentiality. In the work of the
church, it is to be assumed, right?
From my earliest childhood, I recall
thinking that you could tell an elder any
thing, and they could never tell anyone.
You could get anything off your chest, and
they had to keep your secret! As I grew
up, I guess I assumed that confidentiality
was the Reformed answer to the Roman
Catholic principle of the inviolability of
the priest-penitant relationship, the sacred
"confessional." Perhaps I thought so be
cause I grew up in a neighborhood on the
south side of Chicago, a thoroughly Catho
lic enclave, and because many of my ac
quaintances were altar boys who spoke of
such things often. They thought it was neat
that they could confess to the priest and
get rid of a guilty conscience without ever
having to tell their Mom what they had
done! I was, I admit, a bit envious. My con
science didn't scrub clean that easily.
If you think about confidentiality as I
used to think about it, what I am about to
write in this article will challenge your
thinking on the subject. Quite simply, I
don't believe the Scriptures support the
practice of confidentiality, certainly not the
kind of "secret keeping" requested by
Janie in the opening case study.
Why? Because pledging to "keep se
crets" violates in principle the nature and
work of the elder!
The list of requirements for the office
of elder in both I Timothy
3 and Titus 1 describes in
careful terms the character
God desires His shepherds
to exhibit. It is true beyond
doubt that the character He
seeks is one of trustworthi
ness. After all, the elder is
said to be "entrusted with
God's work" and must
therefore be "blameless, one
who loves what is good,
who is self controlled, up
right, holy and disciplined."
(Titus 1:7-8). While there is
not a specific requirement
that the elder must "keep se
crets," most assume that the
character description re
ferred to certainly covers the
territory. But, please note what it is that
the elder is entrusted with. He is entrusted
with "God's work" (v.7), with the "trust
worthy message as it has been taught"
(v.9), and with "sound doctrine" (v.9). He
is, in short, the bearer of the sacred trust of
God's gospel mission and Word-based

C

methods. And, on the other hand, he is that she's a lesbian, and has long desired a
entrusted to hold in his heart the flock of love relationship with Janie? What if
the Good Shepherd as if they were his own Janie's problem is that she just found out
family (I Tim. 3:5). He is, thus, both a
that she's got AIDS, contracted a few
years earlier before she gave her life
steward of the Lord's Word
and of the Lord's people.
~~
to Christ? What if you promised
And, he must handle
~
to keep her secret, and her
them with loving care,
secret was one of these?
not ~elf-se.eking or
I; ~ ))
If any of these circum
mampulatlve mo- ~
~
stances were the real
tives. Listen to the
problem, your pledge
of confidentiality
words of I Peter 5:2-3:
would
seriously
"Be shepherds of God's
flock that is under your
/
hinder the church
care, serving as over
from fulfilling her
seers-not because you
God-honoring responsi
bilities. Consider: if
must, but because you are
willing, as God wants you to be; not
Janie were having an af
greedy for money, but eager to serve; not
fair with an elder of the
lording it over those entrusted to you, but church, keeping her secret might avoid
being examples to the flock." There's that public embarrassment, but would not pro
word again: "entrusted." "Those entrusted mote a Biblical resolution to the matter that
to you." That's a serious responsibility. It can only come by confrontation, warning,
is not, however, the same thing as being repentance, confession (in some cases,
entrusted to keep their secrets, their confi public [cf. Matt. 18:17 and I Tim. 5:20]),
dences. It is, rather, being entrusted to do and only then, forgiveness and restoration.
what is best for them according to the will You might be able to confront her in her
of God revealed. It is being entrusted to sin, but you would be jeopardizing another
"gospel" them, to pastor them unto spiri marriage in serious trouble; you'd be en
tual maturity in Christ, to hold them ac dangering the the flock by leaving it un
countable to the Word of life.
der the spiritual care of such an elder, not
Think about some options for our open to mention neglecting the spiritual care of
ing example of Janie and her plea "never your brother elder so caught up in his sin
to tell anyone." If what she is about to tell and deceit. Likewise, if you kept the se
you has something to do with an embar cret of her lesbian friend's advances, you
rassing physical experience, would prohibit the church from acting on
an upcoming minor gyneco- critical knowledge in regard to another
logical surgery about which member's sin, and thus jeopardize that
she is very shy, or something member spiritually and eternally (I Cor.
similar, it is quite plausible 6:9-11). And if you promise to keep
for you to honor herrequest. Janie's AIDS secret, you throw up a road
But you don't know that block in the way of the body of believers
this is what's on her mind. which is called to minister lovingly and
It could also be something effectively to a woman who faces a most
quite different. I've been difficult future alone. Keeping such secrets
burned in similar situations, is cruel, and engenders pastoral brutality.
No, you cannot, you may not, pledge
having been asked (and un
wisely having given my absolute confidentiality to a woman like
promise) to maintain confi Janie up front, before you know the issue
dentiality, only to discover she wants you to hold in confidence. To
that what's at the heart of the do so cuts the eldership out of the loop for
problem is a serious sin that prayer, for oversight, for discipline; to do
I am now unable to deal with so even excludes the family of believers
righteously. What if Janie's from its mutual care responsibility.
profound sadness is brought about by the
I am not suggesting, of course, that by
fact that she's been caught up in an adul refusing to keep someone's secret you
terous affair with one of your fellow el therefore reserve the right to be a
ders, and he won't leave his wife for her? blabbermouth, to tell everyone you choose
What if Janie's burden is that her dear to tell whatever you decide to tell. I would
friend, also a church member in your con hope that my earlier reminder that your
gregation, has recently confessed to Janie work as elder means you hold a sacred trust
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for the sake of the gospel, and that you are
entrusted by God with the Good
Shepherd's precious lambs. To trivialize
an individual's burdens by gossip, to vio
late your office by having a big mouth, is
to lose the trust of God's people, and more
importantly, to violate God's sacred trust.
It renders impossible any future ministry,
and is itself a grievous sin.
How can I recommend that you cannot
and should not pledge absolute confiden
tiality regarding a pastoral situation, and,
at the same time, strongly wam you to keep
your sacred trust before God and His
people? To be blunt, the limits of your
sharing knowledge lie with your fellow el
ders! You do not tell your wife the secret
details of people's lives; you do not flip
pantly share knowledge with the "boys"
over coffee, nor do you "leak" the infor
mation to the church with the misguided
belief that public knowledge of certain
things might serve to have a kind of
"deterrant" value. You tell only the elders.
You tell them only when they need to hear.
You tell them only when it enhances the

cause of the gospel witness and the Bibli
cally faithful pastoral care of the flock
which has been entrusted to you.
I remember a sign in the consistory room
of the church in which I grew up, tacked
up next to the door. "What you hear here
let it stay here when you leave here!" I
could hardly agree more!
But what, then, do you say to Janie when
she asks you to keep her secret? After all,
such folks expect you to promise to keep
confidences like theirs. Catholic priests do.
Most people in the world would pledge to
keep the secret (even if they wouldn't ac
tually honor their promise).
You tell her the truth. You tell her that
if her request for confidence will require
you to violate one of God's principles for
elder care or for mutual care, you may well
not be able to honor her request. You tell
her that you will try, but cannot promise.
You explain why, by reminding her of our
pledge to honor the elders of the church
and our obligations to "love one another,"
"pray for one another," "admonish one
another," "rebuke one another," "snatch

another from the fire." To pledge confi
dence where secrecy is inappropriate vio
lates God's way of care. You cannot do
that. At the same time, you can and must
assure her that you, by your hesitance, are
not threatening to "make her situation pub
lic," that in fact you are not sure you will
tell anyone, and if you do, it will only be
the elders and that they, like you, are com
mitted to honor their sacred trust to shep
herd her and the rest of God's people with
Biblical faithfulness. And then, you let her
decide whether or not she can tell you.
Usually, I have found that people who un
derstand your view of the eldership as a
sacred trust will still talk openly with you.
But sometimes they will not. At least not
yet.
Confidentiality. An easy promise. But
often, the open door to a set of thorny com
plications. Be careful!

Dr. Sittema is pastor of Bethel CRC in
Dallas TX and author ofan excellent book
for elders and deacons, With A Shepherd's
Heart.

What About Revelation 201:
the Believers Reign with Christ (IV)
Comelis P. Venema
n my last article, I considered the first
part of the vision of Revelation 20: 1-6,
.verses one through three which de
scribe the binding of Satan for a period of
one thousand years so as to prevent him
from deceiving the nations. Now we need
to take up the second part of the vision,
verses four through six which focus upon
the reign of the saints with Christ during
the millennium. In this second part of the
vision, the reign of the saints, particularly
their participation in the first resurrection
so that they are not liable to the second
death, is portrayed. Though it may be un
settling to some readers, this second part
of the vision is even more controversial
and difficult to interpret than the first part.
Accordingly, we will have to work our way
through these verses very carefully.

I

THE IDENTITY OF THE
SAINTS
After describing the binding of Satan,
the vision of Revelation 20 changes its
angle of vision to focus upon a scene in
which the apostle John sees the saints,
those who participate in the first resurrec
tion, reigning with Christ during the
millennial period.
And I saw thrones, and they sat upon
them, and judgment was given to
them. And I saw the souls of those
who had been beheaded because ofthe
testimony ofJesus and because of the
word of God, and those who had not
worshiped the beast or his image, and
had not received the mark upon their
forehead and upon their hand; and
they came to life and reigned with
Christ for a thousand years. The rest
of the dead did not come to life until
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the thousand years were completed.
This is the first resurrection. Blessed
and holy is the one who has a part in
the first resurrection; over these the
second death has no power, but they
will be priests of God and of Christ
and will reign with Him for a thou
sand years.
There are two questions that immedi
ately come to mind in connection with this
vision, questions that must be addressed
at the outset before considering the mean
ing of the reference to the first resurrec
tion. The first question is: what is the lo
cation or place of the scene that John sees
in this vision? Is this a scene of the saints
in heaven or the saints upon the earth? The
second and related question is: who are
these saints whom John sees? Are they
all believers, believers who have died and
now reign with Christ in heaven? Or only
martyred believers? Only after these pre-

J,
I

liminary questions are addressed will we
tum to the more difficult matter of the
meaning of the expression. "They came to
life and reigned with Christ for a thousand
years."
It is important to note that the first thing
the apostle John sees in this vision are
thrones. He says, "I saw thrones, and they
sat upon them, and judgment was given to
them." The likeliest location
of these thrones is in heaven.
Heaven is the place of the
throne of God and the Lamb
in the book of Revelation. But
it is also the place where the
saints who have died or who
have been martyred have a
share in the reign of Christ. In
all of the references to throne
in the book of Revelation
(some 47 instances), only three
refer to some other place than
heaven (compare 2:13; 13:2;
16:10). For example, in Rev
elation 3:21 we read this prom
ise of Christ: "He who over
comes, I will grant to him to
sit down with Me on My throne, as I also
overcame and sat down with my Father on
His throne." Thus, if the thrones of Rev
elation 20 were located on the earth, tak
ing the reign of these saints as a reigning
not only over but also upon the earth, this
would be inconsistent with the common
imagery of the book.
Furthermore, the fact that the apostle
John speaks ofthe "souls of those who had
been beheaded because of the testimony
of Jesus" adds to the likelihood that the
scene is a heavenly one. This language is
reminiscent of that used earlier in the book
of Revelation to describe "the souls of
those who had been slain for the Word of
God and for the witness they had borne"
(6:9). These souls were seen by the apostle
"under the altar," that is, before the throne
of God in the heavenly sanctuary. Though
the language of souls need not require that
these saints are no longer dwelling in the
body, the reference to their beheading sug
gests that this is the case. I When it is noted
further that these saints are contrasted in
verse 5 with "the rest of the dead, " it be
comes increasingly certain that John is see
ing a vision of the saints in glory, those
believers who have died and are translated
into the presence of Christ in heaven. 2
Of course, it must be admitted that the
location of these saints, whether in heaven
or upon the earth, also depends upon the
. meaning of their participation in the first
resurrection. If the first resurrection is a
bodily resurrection, as pre-millennialists
typically argue, then it would seem to fol

low that their reign is from and upon the
earth. In the understanding of pre
millennialism, the vision of Revelation 20
is a picture of the resurrected saints reign
ing upon the earth during the entire period
of the millennium. Since we have yet to
address the difficult question of the mean
ing of the first resurrection, our conclu
sion at this point can only be tentative and
provisional. However, the
natural reading of this vision
certainly favors the position
that these saints are reigning
with Christ in heaven.
The second question, who
are these saints?, is also dis
puted. Pre-millennialists
commonly argue that John
sees a vision of all the saints,
believers who come with
Christ to the earth after the
tribulation period as well as
believers who are alive at His
coming, who reign with
Christ upon the earth for a
thousand years. Most post
millennialists
and
a
millennialists regard these saints as the
saints in glory, especially the martyred
saints. However, some a-millennialists say
that these saints are only the martyred
saints who enjoy a peculiar privilege dur
ing the millennium of reigning with Christ.
Jay Adams, for example, in his study of
the book of Revelation, The Time is At
Hand, argues strongly that "[d]uring the
1000 years, the martyred saints are said to
reign with Christ. The fourth verse speaks
of a limited group; not all Christians. The
Apocalypse is deeply concerned with the
martyrs and their reward."3
In my judgment, however, there are
good reasons to take the saints in this vi
sion to include all the saints in heaven,
especially but not only the martyred saints.
Those, like Adams, who would restrict
these saints to the martyred saints do so
by insisting that the conjunction, "and,"
be translated in the sense of "namely." On
this translation, we should read this text to
say, "And I saw thrones, and they sat upon
them, and judgment was given to them,
namely the souls of those who had been
beheaded."
Though this is a possible reading of the
text, it could well be read to say, "and,"
in the sense of "especially." Upon this
reading, the privileges enjoyed by the
saints - judging, reigning with Christ, not
being subject to the second death - would
be shared by all the saints in heaven. But
the martyred saints would be singled out
from among them as special beneficiaries
of these privileges. Far from being exThe Outlook

0

November 1997

cluded from these privileges, the martyred
saints' enjoyment of them is particularly
emphasized. Not only does this reading
fit well the natural meaning of the word
"and" in this text, but it is also consistent
with a theme that runs throughout the book
of Revelation: that those who are faithful
to the Lord and their testimony4 are more
than conquerors through Christ (compare
2:7b,1O-11; 2:17; 2:26-28; 3:11-12; 3:21).
At the same time, this reading does not
require that these martyred saints enjoy
privileges exclusive to them. They exer
cise judgment, reign with Christ as priests,
enjoy immunity from the power of the sec
ond death - but these are privileges
known to all those who belong to Christ
(compare Eph. 2:6; Rev. 5:9,10; Col. 3:1;
1 Pet. 2:9,10; John 12).
The scene, then, that opens before the
apostle John, is that of the saints in heaven
before the throne of God and the lamb.
Among these saints, John singles out for
special emphasis those who were beheaded
and martyred for their testimony and faith
fulness. What he sees is that they all, in
cluding the martyred saints, are enjoying
during the period of the millennium a most
remarkable set of privileges - they are
seated upon thrones, they are reigning with
Christ, and they are serving as priests of
God and of Christ.

THE "FIRST
RESURRECTION"
It is at this juncture in the vision of Rev
elation 20: 1-6 that the most contentious
issue arises: what is meant by the first res
urrection which is enjoyed by the saints
whom John sees? In the description of
these saints, we read that "they came to
life and reigned with Christ for a thousand
years. The rest of the dead did not come
to life until the thousand years were com
pleted. This is the first resurrection."
On the pre-millennialist reading of Rev
elation 20, this language is taken to be a
reference to the bodily resurrection of all
the saints at the time of the commencement
of the millennium. The language used in
this passage for the "coming to life" of
these saints, especially the use of the term,
"resurrection," can only be taken to mean
a physical resurrection of believers prior
to the millennial reign of Christ on the
earth. This resurrection is the exclusive
privilege of believers and must be care
fully distinguished from a second resur
rection, the bodily resurrection of the un
believing and impenitent, which will oc
cur after the millennium in connection with
the "great white throne" judgment de
scribed in verses 11-15. Believers who

participate in the first resurrection are not
liable to the second death. However, un
believers who participate in the second
resurrection remain liable to the second
death. According to the pre-millennialist,
nothing could more obviously confirm the
idea of a literal millennial reign of Christ
with His saints upon the earth after His
coming at the end of the age. The post
millennialist and a-millennialist position
that this first resurrection is not a bodily
resurrection but a spiritual reality with cor
responding privileges and con
sequences is simply untenable.
Though this argument of the
pre-millennialist sounds con
vincing at first hearing, there
are a number of considerations
that lead me to a different con
clusion, namely, that the first
resurrection is a reference to the
life and blessing reserved for
the saints, particularly those
saints in the state intermediate
between death and the resurrec
tion at the last day. In my un
derstanding of this passage, the
first resurrection is not a refer
ence to the bodily resurrection
of saints at the commencement
of the millennium, but to a
spiritual participation in Christ
which brings the blessings of
living and reigning as priests
with Him, as well as immunity
from the power of the second
death. The considerations
which I judge to support this
understanding are the follow
ing:
First, were the first resurrec
tion a reference to the bodily
resurrection only of believing
saints, an event which occurs at
the commencement of the mil
lennium, this resurrection
would be separated in time by
one thousand years from the
resurrection and judgment of unbelievers
at the end of the age. This separation in
time between the resurrection of the just
and the unjust, of believers and unbeliev
ers, however, contradicts the teaching of
Scripture elsewhere that these events will
occur together, as parts of one complex
and consummating series of events at the
end of the age. In John 5:28,29, Jesus
Christ is reported to have said to the dis
ciples, "Do not marvel at this; for an hour
is coming, in which all who are in the
tombs shall hear His voice, and shall come
forth; those who did the good deeds to a
resurrection of life, those who committed
the evil deeds to a resurrection of judg

ment." This passage speaks clearly of an
hour in which all who are in their tombs
will hear the voice of Christ, the Son of
God, and come forth. At a point in time
that coincides for all, the just and the un
just alike, there will occur a resurrection
of life and a resurrection of judgment. In
addition to this passage, there are a num
ber of other Scriptural passages which sug
gest that the resurrection of believers and
unbelievers will occur concurrently at the
end of the age (compare, e.g.: Matt. 16:27:
25:31-33; Acts 24: 15; 2 Cor.
5:10; 2 Thess. 1:6-10; Rev.
20:11-15).
Second, though pre
millennialists correctly point
out that the language of
"coming to life" and "resur
rection" most commonly are
used in the New Testament
for a bodily resurrection, this
is not always the case. The
verb which is translated in
verses 4 and 5 as "came to
life," is used in several places
for a kind of life that is not
the equivalent of bodily res
urrection. 5 In Luke 20, for
example, Jesus, speaking
against the Sadducean denial
of the doctrine of the resur
rection, says that God is "not
the God of the dead, but of
the living; for all live to Him"
(v. 38). In the book of Rev
elation itself, there are sev
eral instances in which this
verb is used to describe God
who "lives forever" (Rev.
4:9-10), who is the "living
God" (7:2), or who "lives
forever and ever" (l0:6;
15:7). One especially inter
esting passage is found in
Revelation 13. The vision of
Revelation 13 first describes
a vision of the beast, one of
whose heads was "as if it had been slain"
(v. 3). Then, in a subsequent description
of this beast, we are told that the beast "who
had the wound of the sword ... had come
to life" (v. 14, emphasis mine). This de
scription indicates that the living or com
ing to life of the beast was not a kind of
bodily resurrection but the healing of an
(only) apparently fatal wound. Conse
quently, when the vision of Revelation 20
speaks of the saints who "lived," this lan
guage need not (as in other places it does
not) mean to refer to a bodily resurrection.
Third and perhaps most importantly, the
New Testament does teach a doctrine of
the believer's resurrection in fellowship
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with Christ that brings the kinds of ben
efits depicted in the vision of Revelation
20:1-6, but which is not a bodily resurrec
tion. It is simply not true, as many pre
millennialists imply in their treatment of
this vision, that the language and concept
of resurrection in the New Testament must
always mean a bodily resurrection. Indeed,
the New Testament teaches a doctrine of
the believer's being raised with Christ that
is fundamental to salvation and itself the
ground upon which the expectation of a
future bodily resurrection depends. It is
intriguing to note that the vision of Rev
elation 20: 1-6, though it seems to imply
by its reference to afirst resurrection that
there is a second resurrection, does not
actually speak of a second resurrection.
Only one resurrection is specifically men
tioned and it is particularly defined as the
first resurrection because it brings the ben
efits of the believer's reign with Christ and
immunity from the power of the second
death. These are the only benefits men
tioned in the text. Nothing is said of a
bodily resurrection.
Though the privileges enjoyed by the
saints whom John sees in this vision are
glorious, it should be noted that all believ
ers in union with Christ may be said to live
and reign with Him as priests of God. Else
where in the New Testament the believer's
fellowship with Christ is described as a
kind of resurrection which brings victory
over the dominion of sin and death. This
is evident in the well-known words of John
11 :25-26, where Christ promises those
who believe in Him that they share in His
resurrection power and life: "I am the res
urrection and the life: he who believes in
Me shall live even if he dies, and every
one who lives and believes in Me shall
never die." Likewise, the apostle Paul
speaks in several places of the believer's
incorporation into Christ as a kind of bap
tism into Christ which involves the believer
directly in the death and resurrection of
Christ. Through this baptism into Christ,
the believer enjoys a fellowship with Him
that is nothing less than a kind of resur
rection!
The importance of these passages for a
proper understanding of the vision of Rev
elation 20 warrants our quoting them in
full. In Romans 6:3-4, we read:
Or do you not know that all of us who
have been baptized into Christ Jesus
have been baptized into His death?
Therefore we have been buried with
Him through baptism into death, in
order that as Christ was raised from
the dead through the glory of the Fa
ther, so we too might walk in new
ness of life.

Similarly, in Colossians 3:1-3, the
apostle Paul speaks of the believer's res
urrection in fellowship with Christ:
If then you have been raised up with
Christ, keep seeking the things above,
where Christ is, seated at the right
hand of God. Set your mind on the
things above, not on the things that
are on earth. For you have died and
your life is hidden with Christ in God.

In another passage, the link between the
believer's fellowship with Christ and his
being raised with Christ so as to sit with
Him in the heavenly places is especially
striking:

But God, being rich in mercy, because
of His great love with which He loved
us, even when we were dead in our
transgressions, made us alive together
with Christ (by grace you have been
saved), and raised us up with Him, and
seated us with Him in the heavenly
places, in Christ Jesus (Eph. 2:4-6).
These passages are especially pertinent
to the vision in Revelation 20 of the
believer's participation in the first resur
rection because they clearly teach that all
believers, by virtue of their union with, or
baptism into Christ, have a share in His
resurrection and all its attendant benefits.
The believer's resurrection in fellowship
with Christ brings with it the reality of life
from the dead, the assurance of never-end
ing life, and the blessedness of being given
to sit with and reign with Christ in the heav
enly places. Thus, none of the blessings
or privileges enjoyed by the saints whom
John sees in the vision of Revelation 20
are foreign to believers who are joined
through faith to Christ.
This means that, when John sees the saints
in heaven, reigning with Christ as priests of
God, exercising heavenly prerogatives in
fellowship with the exalted and enthroned
Son of God, he sees these saints enjoying in
a particular and pronounced way those bless
ings enjoyed by all believers who are united
with Christ. These blessings follow from
their participation in the first resurrection,
their baptism or incorporation into Christ.
Because of their participation in this fIrst
resurrection, they are not liable to the power
and dominion of death, including the sec
ond death of eternal separation from the
presence and favor of God.
This way of understanding the reference
to the first resurrection in this vision is
perfectly consistent with the teaching of
the Scriptures. Not only does it remove
the difficulty of separating by one thou
sand years in time the resurrection of the
just from the unjust, but it also appeals to
an important biblical teaching regarding

the resurrection of believers in union with
Christ. Even though this baptism into
Christ and share in His resurrection is the
common benefit belonging to all believ
ers, in the vision of John in Revelation 20
this benefIt is seen in its peculiar applica
tion for those who have been translated
upon death into heavenly glory.6

'THE REST OF THE DEAD"
This reading of the vision fInds further
confIrmation in the language at the close
of the vision. Revelation 20: 1-6 concludes
with these words, "The rest of the dead did
not come to life until the thousand years
were completed. This is the fIrst resurrec
tion. Blessed and holy is the one who has
a part in the first resurrection; over these
the second death has no power, but they
will be priests of God and of Christ and
will reign with Him for a thousand years."
The rest of the dead here refers to the
unjust and unbelieving. Because they have
no part in the first resurrection, they re
main subject to the power of the second
death. They share none of the privileges
enjoyed by the saints. The second death
to which they are subject cannot be physi
cal death, the separation of body and soul
as the consequence of sin, because they
have already suffered this kind of death.
It is a kind of spiritual death, that death
which results from separation from favor
and fellowship with the living God. The
fIrst resurrection is distinguished as first
because it brings victory, not over physi
cal death (as in a bodily resurrection), but
over spiritual death. The second death is
second because it means liability to pun
ishment, not in a physical separation of
body and soul, but in a spiritual separation
or excommunication from God's presence.
The language of the second death seems
to confirm, therefore, that the first resur
rection is not a physical resurrection. 7
What distinguishes those who partake of
the first resurrection is that they are not
subject to spiritual death. They are those
who live and whose life consists in unbro
ken communion with God and His Christ.
The same cannot be said of the rest of the
dead. They remain liable to death, even
the second death under the judgment of
God.
Thus, the rest of the dead are not men
tioned in this vision in terms of their par
ticipation in a second resurrection. Noth
ing in the language of this vision suggests
that the second resurrection will be akin
to the first as a bodily resurrection. They
are simply said to be excluded from the
fIrst resurrection of the dead and its ben
efits, and to remain therefore liable to the
power of the second death.
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CONCLUSION
With these pieces of the puzzle of the
vision of Revelation 20: 1-6 in place, we
are in a position to sum up our findings.
In my treatment of this vision, the follow
ing conclusions seem to be most compel
ling.
The vision of Revelation 20: 1-6 repre
sents one in a series of vision sequences in
the book of Revelation. The vision of the
binding of Satan and the reigning of be
lieving saints with Christ for the period of
one thousand years is a vision of history
between the time of the fIrst and second
advents of Christ. This vision does not
describe events that will occur after the
return of Christ (with which the vision of
Revelation 19 concludes), but events that
cover the whole period of the history of
redemption from the time of Christ's com
ing in the fulness of time until the time of
His return in glory at the end of the age.
The vision of the binding of Satan is,
accordingly, a portrayal ofthe world-wide
gathering of the nations into the fellow
ship of Christ. During these last days of
fulfillment, the nations are no longer liable
to the deceptive devices of Satan but are
being discipled by the Spirit and Word of
Christ. Revelation 20 offers a behind-the
scenes glimpse of the triumphant gather
ing of Christ's church from among the
nations, a gathering which will not fail of
its successful execution. Though Satan
may not be absolutely constrained against
any activity, he is not able to deceive the
nations any longer. Even the "little sea
son" of Satanically inspired rebellion that
will occur prior to the close of the age is
destined for frustration and defeat. Noth
ing can prevent Christ's gathering and
building of His church.
Furthermore, echoing a theme which is
sounded throughout the book of Revela
tion, the vision of Revelation 20 also
teaches that, far from the death of the saints
or the martyrdom of many indicating de
feat for the cause of Christ and His king
dom, these saints have a full share in the
glory and victory of Christ. Not least
among those who share in Christ's victory
are the departed saints, especially the
martyred saints, who live and reign with
Christ as priests of God during the entirety
of the millennium. This victory of theirs
is not some earthly reign at a near or dis
tant point in history, after the return of
Christ and during a future millennial reign,
but a present reality.
The vision of Revelation 20 provides the
church, then, to which it was fIrst written
in the latter part of the first century A.D.
(and the church since until Christ comes
again) a great consolation and encourage
ment in the face of trial and persecution.
Those who as believers see history with
the eye of faith join the apostle John on

the isle of Patmos and they stand amazed
and strengthened in this vision of the saints
in glory seated upon thrones in the pres
ence of God and the Lamb.
Only some such understanding of the
vision of Revelation 20 can do justice to
the particular language used in it, its con
text and place in the book of Revelation,
and indeed, its place in the teaching of
Scripture generally.
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IFOCUS ON THE FAMilY
iJOINS BOYCOTT OF
DISNEY PRODUCTS

Though this may seem too obvious to require
emphasis, I mention it because sometimes the lan
guage of "souls" in the Bible, just as in our lan
guage, can refer to people who are dwelling in
the body (e.g. Gen. 2:7; Luke 1:46).
The fact that later the vision speaks of some who
are subject to the "second" death further confIrms
that these are believers who have died and who
enjoy a blessing subsequent to death from which
unbelievers are excluded.
(Phillipsburg, New Jersey: Presbyterian & Re
formed Publishing Co., 1966, rev. 1976), pp. 88 I
89.
The word for "testimony" in the book of Revela
tion is the word marturia, from which is derived
our word "martyr." The martyr is the one who is i
willing to die for the sake of the testimony con
cerning Jesus Christ.
It should be observed that the translation "they
I
came to life" could equally well be "they lived,"
the latter being less suggestive of the idea of a
bodily resurrection than the former. In other I
words, the translation, "they came to life," may
lend greater credence to the idea that a bodily
resurrection is being referred to than is really the
case.
It might be objected here that the vision of Rev
elation 20: 1-6 suggests that these benefIts and this !
first resurrection are the exclusive experience of
those saints who have died or been martyred for i
the faith. It would not be correct, then, to iden
tify this fIrst resurrection with an experience com I
mon to all believers. In reply to this objection, I
would note that the text only requires that these
saints have a particular and special enjoyment of
benefIts that are, nonetheless, also the property
of all believers in Christ. Far from death or mar I'
tyrdom depriving them of these benefIts, they are
witnessed "coming to life" and enjoying these
benefits in a most marvelous way in heaven. The
position I am defending is quite similar to that
presented by Norman Shepherd in his article, "The
Resurrections of Revelation 20" (Westminster
Theological Journal 3711 [Fall, 1974], pp. 34
43). Shepherd calls attention to the fact that Rev
elation 20 does not speak directly of a second
resurrection. It speaks only of a first resurrec
tion, the benefIts of which are associated else
where in the New Testament with the believer's
baptism and incorporation into Christ. With re
spect to the implied second resurrection, Shep
herd suggests (plausibly, in my judgment) that it
may refer to the resurrection/renewal of the en
tire cosmos, including believers in their bodily
resurrection, at the last day. Though this sugges
tion does not enjoy direct support from the vi
sion of Revelation 20, it does seem consistent with
the teaching of other biblical passages Shepherd
cites (e.g. Rom. 8:18-23; 2 Pet. 3:13; Rev. 21:1;
I Cor. 15:42,50).
Adams, p. 89: "The 'second death' is not physi
cal. Why must the 'first resurrection' be? Just as
'second' is added to make it clear that physical
death is not intended, so 'first' is appended to
show that a physical resurrection is not in view."

"Families can't trust Disney!"

With those words, Focus on the Family President Dr. James Dobson declared that the
ministry he heads was joining the boycott of The Walt Disney Company. This an
nouncement was relayed on August 27, 1997 on the Focus on the Family radio broad
I cast, heard on nearly 2,000 radio outlets by an estimated 3-5 million listeners a week.
I "It has become clear that the Disney organization has ut
ter disdain for those who hold traditional moral principles
I and family values," said Dr. Dobson. "Year after year its
I leaders have insulted this large segment of the population
by producing films, television and music that contradict cherished beliefs."
For example:
i. Disney theme parks host annual "gay days" when unsus
pecting families find themselves surrounded by offen
sive homosexual behavior.
Disney-owned Miramax and Dimension films were responsible for movies such as Priest, Pulp Fiction and The
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Crying Game.
Disney-owned Hyperion Books published Growing Up
Gay, a book aimed at children.

I·

Disney-owned Hollywood Records produces the deathmetal band, Danzig.

i!l·
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Dr. Venema teaches Doctrinal Studies at
Mid-America Seminary in Dyer, IN.

Even Disney's recent "family" films contain objection
able material. The Hunchback ofNotre Dame presents a
corrupt Scripture-quoting judge who lusts after a woman;
Pocahontas portrays its heroine as a New Age pantheist,
never hinting that she was in fact a Christian convert;
and in Hercules, the title character prays to Zeus.
Focus joins a growing list of denominations and organizations boycotting Disney
including the Southern Baptist Convention, Assemblies of God, Free Will Baptists,
Presbyterian Church of America, Citizens for a Better America, Concerned Women for
America and the American Family Association.
Because of Disney's size (the conglomerate owns some 225 companies), Focus is
directing its boycott to products that bear the Disney name.
"We won't bankrupt Disney, given their enormous financial resources, and we may
not even damage them financially," said Dr. Dobson, "but we can certainly let our
constituency know that Disney is no longer friendly to the family and call attention to
the immoral material they are now producing."
TAKE ACTION: Do not purchase any item that bears the Disney name, including
items from the Disney stores, movies and videos, as well as tickets to Disney theme
parks. Contact Disney, voicing your objections to their policies and informing them in
writing of how much you will not spend on their products. Write to: Michael Eisner,
c/o The Walt Disney Company, 500 S. Buena Vista St., Burbank, CA 91521.
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Southern Baptists and Disney
avowed lesbian Lauren Lloyd to develop female and lesbian
movies. Out, a homosexual magazine, responded: "Like it or
not, lesbians are not yet chic entertainment attractions for a lot
of America. With Lloyd and Disney on our side, though, any
thing is possible" (Out, Nov. 1994). Is "Ellen" one of the results
of this initiative?
Disney helped underwrite the 1993 Hollywood benefit for the
National Gay and Lesbian Task Force (The Press Enterprise,
12/28/93). Hyperion Press, a Disney-owned subsidiary, has pub
lished Growing Up Gay, written by three homosexuals to en
courage "gay" young people, and Separate Creation, a book
arguing for homosexuals as a third sex or "separate creation"
that should be acknowledged and treated as nominally as het
erosexual males and females. Disney-owned
Miramax produced the virulently anti-Christian
movie Priest, and Disney-owned Hollywood Pictures
produced Chicks in White Satin, a film about a les
bian couple who decide on a "commitment celebra
tion" (Glamour, 8/9/94).
And this graphic anti-family trend has also invaded
the Disney animated films. In The Little Mermaid, a
priest becomes aroused while presiding at a wed
ding. In The Lion King the New York Times noted
that the actors portraying Timon, the meerkat, and
Pumbaa, the wart hog, claimed to be "the first ho
mosexual Disney characters ever to come on the
screen."
• Why not just boycott the bad stuff? - Disney
uses the enormous profits from the theme parks and
its treasure of classic products from previous decades
to subsidize the sleaze it is currently producing.
• How do you measure the boycott's impact? 
Since Disney will not release figures, the only way
to measure the financial impact on Disney is to call
for Southern Baptists and others who join them to write Michael
Eisner a letter at the end of every month noting how much money
each family did not spend on Disney products that month in
support of Southern Baptists' financial protest and send the ERLC
a copy of the letters. We will tabulate the results on a regular
basis and share them with the public. (A sample letter is avail
able on our Web site and will be published in the next issue of
Light.)
Southern Baptists did it. Now it's time for everyone to do it.

outhern Baptists did it! A year after warning the Disney
entertainment and media conglomerate that its dramatic
shift to an "anti-Christian and anti-family" direction in
corporate policy and product production in recent years would
probably trigger a broad Southern Baptist boycott against their
products, the 1997 Southern Baptist Convention overwhelmingly
approved just such a financial protest.
Following brief debate, at least 85% to 90% of the
Convention's messengers voted for the resolution which chas
tised Disney for "increasingly promoting immoral ideologies"
and called for Southern Baptists "to refrain from patronizing"
Disney and its subsidiaries. The resolution noted that the "Disney
fur
Company has not only ignored our concerns, but
thered this moral digression in its products and poli
cies" and urged Southern Baptists to exercise "moral
stewardship" in the use of the financial resources God
had entrusted to their care.
The reaction from across the country has been swift
and strong. In the midst of generally negative secular
media reaction, positive affirmations of appreciation
have poured in from beyond Southern Baptist life.
From black Baptists to Independent Baptists, from
Church of Christ to Roman Catholics, from Jews to
Evangelicals, people have called and written to say,
"Thank God somebody is finally taking a stand," and
"Thank you for providing moral leadership," and
"We're with you 100%!" Even present and former
Disney employees have said, "Thank you for doing
something. Mr. Disney would be terribly upset at what
is being done by the company that bears his name."
Along with the affirmations have come questions:
• Why boycott? - Financial protests or "boycotts"
have a long history in America, starting with the Bos
ton Tea Party. One of the most successful boycotts in
our history was organized by Martin Luther King Jr. against the
Montgomery, Alabama, bus system in 1955. There, blacks said
that if they were restricted to the back of the bus, they would
walk to work and deprive the bus company of ticket revenue.
After 381 days, the bus system lost so much money that they
agreed to integrate the buses. Sometimes you have to help people
do the right thing.
• Why Disney? - First, Disney is a media giant with annual
revenues of $18.7 billion and an enormous impact on our cul
ture. As the caretakers of national treasures like Mickey Mouse,
their influence looms even larger than their revenues. They have
tremendous power to mold national opinion and values. Sec
ond, until recently most parents viewed Disney as an ally and a
friend in the struggle for decent, wholesome family entertain
ment. Now they (Disney) have become a major part of the prob
lem instead of part of the solution.
• What has Disney done? - Disney has shifted from a pro
family to an anti-family focus in recent years. Disney hired
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-Richard D. Land
* I am grateful to David Miller of the American Family Association and the
Point of View Radio Talk Show as well as DL Jack Willke of Life Saves for
many of the examples cited in this column.-Richard D_ Land
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