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Praise Under Pressure 
Thomas Vanden Heuvel 

How can someone be happy in 
trouble? The first Thanksgiving Day 
was a time of praise to almighty 
God in the midst of great trouble. 
Nearly three-fourths of the original 
group that landed at Plymouth had 
died. The weather had been cruel. 
In a time of deep adversity, the 
godfearing people came together to 
give thanks. 

In Psalm 56 David praises God un
der pressure. Here is an expression 
of praise from one who was anointed 
to be king, but isnot yet on the throne. 
He is being hunted by Saul, the reign
ing king of Israel, like a rabbit by 
hounds. He can flnd no rest for his 
feet. Saul sent spies throughout ls
rael to find David. Finally, David 
fled across the border into Philistia 
and came to Gath, Goliath's home 
town. The people said: "Isn't this 
David of whom Israel said, 'Saul 
killed his 1000's, but David his 
lO)J(X)'s?'" It was in fact, the singing 

of this song that aroused Saul's jeal
ousy against David. The heading of 
Psalm 56 is: "When the Philistines 
had seized him in Gath." 

In this troubled situation , what 
does David do? He Wts up his song 
tulto the Lord. In this dark night of 
testing, his faith does not fail. He 
cries out: "When I am afraid, I will 
trust in you. In God, whose word I 
praise, in God I trust; I will not be 
afraid. What can mortal man do to 
me?" (v.3,4). David did not do this 
in his own strength. It was God 
who gave the songs in the night. 

He could sing in the misery be
cause he had the Word of God. The 
almighty, covenant-keeping Jeho
vah had told him that he would be 
king of Israel. God will keep His 
promise. David says: "This I know; 
that God is for me" (v.9). He has 
chosen me; He has anointed me; He 
will surely care for me! 

This is the wisdom of faith which 
is foolishness and absurdity to the 
world. The world does not Wlder
stand this song of praise from one 
who was seized by the enemy. The 
world does not tUlderstand the first 
Thanksgiving either. But the Word 
of God is the Rock on which we 
stand. lhis is why the prophet 
Habbakuk could sing' "Though the 
fig tree does not bud and there are 
no grapes on the vines, though the 
olive crop fails and fields produce 
no food, though there are no sheep 
in the pen and no cattle in the stalls, 
yet I will rejoice in the Lord, I will 
be joyful in God my Savior. The 
Sovereign Lord is my strength; he 
makes my feet like the feet of a deer, 
he enables me to go on the heights" 
(Habukkuk 3'17-19). 

But why must David go through 
all of this? Why must he be hunted 
by Saul? He has no answer to that. 
Why must the prophet Habakkuk 
go through the trouble he talks 
about? There is no answer to that 
either. Why must we have cancer? 

Or an accident? Or financial woes? 
Or family discord? Or church dis
cord? Even though we have no an
swer to these specific questions, we 
know with absolute certainty what 
David and Habakkuk knew: God 
is with us. 'The Lord is my light 
and my salvation, whom shalll fear? 
The Lord is the strength of my life, 
of whom shall I be afraid?" (Psalm 

27'1). 

Jesus Christ is the great Son of 
David. He took our sins and paid 
the atoning price of His blood. He 
arose from the dead. He won the 
victory and proclaims reconciliation 
through faith in His blood. Praise 
tUlder pressure is only possible in 
HIM. This is how it is possible to 
give thanks in everything and in 
every situation. May we have a 
blessed Christ-centered, God-glori
fying Thanksgiving Day. 

Rev, Vanden Heuvel is pastor of First 

CRC of Byron Center, MI and co-edi

tor of The Outlook, 

STATEMENT OF OWNERSHIP, MANAGEMENT AND CIRCULATION 

(Act of October 23, 1986, Title 39, United States Code) 
Filing Date: September 27, 1993 

THEOunOOK 
(formerly Torch Ilnd TnmtprO 

Published monthly at 2201 Oak Industrial Dr. N.E. 

Grand Rapids, Michigan 49505 

The name of the publisher is Reformed PclIowship. The names of the EdilOlS are Rev. Thomas 

Vanden Heuvel and Mrs. Laurie Vanden Hcuvel, 2475 85th St.. S.W., Byron Center, M1 49315. The 

owner is the Reformed Fellowship, Inc. 2201 Oak Industrial Or. N.E., Grand Rapids, MI 49505. 

Known bondholders, mortgages or other s«urity holders owning one percent or more of the tota t 

amount of bonds, mortgages or other securities are: none. 

Total number of copies printed (net Press run) preceding 12 months 4SOO, last issue 4400. Sales 

through carriers, dealers, etc.: 1lOOe. Mail subscription average 39OO, Iasi issue 3800. Free distribution 

by mail averages 3OO,1ast issue, 300. Copiesdistributed tonews agents: none. Office left over average 

3OO, 1ast issue 300. Total number distributed average 4SOO,last issue 4400. 

I certify that the statements made by me are correct and complete. 

MARY KAISER. Business Mgt. 

Z 
0-1 
<:r 
mm 

~O 
roc 
m-l 
;0, 

o 
:80 
(.VA 



Counseling 
Parents Accused of 
Sexual Abuse by 
Their Children 
Norman De fang 

The September 1992 issue of Per
spectives caught my eye. Its focus 
was on child sexual abuse, which 
seems to be a growing epidemic in 
our sexually distorted culture. The 

article by Kathi Carino was of par
ticular interest because her story so 
closely parallels that of two young 
ladies I know. l/lliet Kathi tell her 

own story: 

My mother describes my father 
as someone with a heart so soft 
he would bring injured birds 
home in his hat and try to nurse 
them back to health. She talks 
about how he used to sing to my 
brothers and sister and me while 
rocking us to sleep. I remember 
his praying with us each night 
when he tucked us into bed, and 
I can almost feel the warmth of 
his arm around me as he read 

aboutRudyardKipling's"great, 
grey, green, greasy banks of the 
Limpopo River." 

little children, my present life 
began to consume so much en

ergy there was not enough left 
over to keep the dark little room 
locked. More and more infor
mation began to leak out of it 
and bother me ... My neat, peace
ful life grew increasingly cha
otic, and I began emotionally to 
slip away from Stephen and my 
children (Carino, Perspectives, 

pp.9-11). 

SUSAN'S SITUATION 
The second person whose story I 

want to share with you I'll call Su
san. Her name has been changed to 
protect the irmocent, just as Kathi 
Carino has used a fictitious name to 

protect her family. Susan is a 36 
year-old divorced mother of one 

child who is currently participating 
in three different "support" or 

therapy groups. 
Susan has lived a troubled life and 

is a product of a broken home. At 
age 13 she got started in the drug 
culture and then tumed to prostitu
tion to finance her habit. There was 
a running war with her parents, 
with little agreement as to how to 
discipline this rebellious young girl. 
Within two years the marriage of 
her parents was on the rocks, and 

Susan took off. At age fifteen she 

I was born into a very commit

ted Christian family-my 
grandparents were all Chris
tians; my father's only brother 
and his entire family are Chris
tians; my mother is a Christian; 
my father is a Christian; my 
brothers are all Christians; my 
sister isa Christian; I am a Chris
tian. Four out of the five sib
lings in my family attended 
Moody Bible Institute in Chi

cago. 
Inmyextendedfamily, the term 
Christian meant that you had 
tohaveacceptedJesusChristas 
your personal Lord and Savior. 
It meant that you were an ac
tive member of a conservative, 
evangelistic, gospel-preaching 
church, ... that you prayed ev
ery day at least once; that you 
read your Bible in a daily devo
tional time. 

But there is another side to my 
father. It is that side of him 
responsible for my dark room. 
That side of my father took me 
into the basement where he 
stripped me naked and whipped 
me with his belt 
beforerapingme. 
That side of my 
father li terally 

stuck long hat 
pins through my 

" ... we have a problem 
that we cannot ignore. " 

Why have I documented my 
family's faith? I want to pro
vide for you a real, live example 
of an incest survivor who grew 
up in a model Christian home .. 

I have always loved my par
ents, and until the past several 
years I thought of them as the 
ideal-involved, nurturing, 
cheerful and spiritual. I en
joyed family gatherings and 
looked forward to every op
portunity to be with them .... 

wrists and into the mattress of 
my bed while he played doctor 
with his pocketknife on the most 
intimate part of my body. That 
side of my father dressed me 
like a saloon girl at age ten arid 
took pictures of me while a 

young man "made love" to me. 

That side of my father took my 
siblings and me to some sort of 

club filled with depraved men 
who found pleasure in discov
ering innovative ways to tor
ture and violate children. 
I lived with the secrets of that 
dark room in my mind, never 
telling anyone until long after I 
became a happily married 
mother of four children. Then, 

with my husband Stephen in 
seminary and four active, needy 

had run away from home and was 
gone for approximately six months. 
One day, in desperation, she called 
her mother. Her brain was fried. 

Her life was a cesspool, but she 
wanted help. Family members ad
mitted her to an adolescent psychi

atric ward where she stayed another 
six months. The parents were poor 
as church mice, but they visited her 
faithfully. Gradually the relation

ships were restored so that bonds 
of love and trust were once again 
evident, not only with the mother, 
but also the father, who by this time 
had remarried and was trying to 

establish himseU in business. 
In the early '80's Susan went 

through a marriage and divorce her
self, but became the proud mother 



of a beautiful daughter in the pro
cess. Both grandpa and grandma 
treated little Jenny as the apple of 
their eye, making repeated trips to 
be with her. Relationships were 
warm, loving and supportive from 
all reports and indicators, at least 
they were until May of 1992. Sud· 
denly everything went sour. 

In May and early June Susan 
"started to regain her memory," 
something that had been " re
pressed" for 32 years. Now, with 
increasing clarity and conviction, 
she began to believe that she had 
been raped and sexually molested 
when she was one, two and three 
years of age. Slowly, steadily she 
started to "recall" those incidents 
where her father would molest her 
while her mother would play the 
piano loudly so that her two older 
sisters would not hear her screams. 
With the help of her therapist and 
her support groups, she began to 
"uncover her past." Firmly con· 
vinced of her story, she emphati· 
cally insisted that her father and her 
mother never see her again and 
never try to contact their beloved 
granddaughter. At first, there was 
no explanation for this unexpected 
behavior, leaving the parents in an 
absolute quandary. Then in June 
the charges were made: "You 
abused me sexually when I was a 
baby. 1 am going to sue you for 
every dime you have." 

First the mother came to me, and 
then the father, both deeply dis
turbed and badly in need of advice. 
Both knew that I had taught educa· 
tional psychology for over twenty 
years and had edited some books 
on the subject of epistemology, or 
the study of the learning process. 
Could I help? 

My first reaction was one of total 
surprise. I knew this couple well 
and had lived in their home during 
my college days, in fact, the very 
years which covered the supposed 
actions by the parents. For years 
and years, because of low income, 
this family had boarded one or two 
students in a back bedroom to help 
pay the rent. 1 was one of those 
renters and sometimes babysat their 
three daughters for them. A num
ber of other students occupied that 
back bedroom in subsequent years. 

The charges were, on the face of 
them, preposterous, almost laugh
able. In the first place, the family 
never had a piano during those early 
years of their marriage. Secondly, 
the older sisters have absolutely no 
recollections of anything like this 
ever occurring. They view their sis
ter as once again experiencing men
tal and emotional difficulties. But 
Susan sticks to her story and con
tinues to make threats about pub
licly exposing her parents and fil
ing damage suits against her father 
who is now quite wealthy. 

CRC, if anywhere near accurate, 
should be a cause for serious alann. 
If they are accurate, we have major 
spiritual problems of historical 
standing, not only in SOCiety at large, 
but also in a denomination which 
has long prided itself on its ortho
doxy and its presumably biblical 
lifestyle. 

If the figures are not accurate, and 
there is good reason to believe that 
they are skewed badly, then we also 
have a serious crisis. Then we are 
confronted with very biased inter
pretation of data, with possible scare 
tactics, and with bureaucrats who 

ISOLATED INCIDENTS, OR may be operating from prejudicial 

GROWING EPIDEMIC? agendas. We also face the probabil-
Were Kathi's and Susan's com· ity that many persons are being 

plaints isolated incidents, or ,c---'-----'--'--------'::....J'--, 
are we experiencing a "Both groups will need our 
growing epidemic of child attention, but neither group will 
sexual abuse? According to 
a recent report from the come forward voluntarily. " 
Child Protection Center in 
Sioux City, Iowa, there have been 
1100 cases of child sexual abuse re
ported to their office in the last three 
years. They estimate that one out 
of every four females in the sur
rounding area have been victims of 
child sexual abuse (KTIV, March 30, 
1993). 

In June, 1992 the Synod of the 
Chr istian Reformed Church in 
North America (CRCNA) received 
and debated a report that is even 
more alarming in its numbers. Ac· 
cording to that report, 

One thousand adult members 
of the CRe were mailed ques· 
tionnaires, and six hundred 
forty·three returned them. 
Among the respondents, 12 per· 
cent reported having experi· 
enced physical abuse or neglect, 
13 percent reported sexual 
abuse, and 19 percent reported 
emotional abuse. The total abuse 
prevalence rate was found to be 
28 percent, or more than one in 
four, a rate that the study says is 
comparable to the rate of abuse 
found in the general population. 
In other words, being a church 
member has no effect on one's 
likelihood of having experi· 
enced abuse in one form or an· 
other (Van Wyk Phillips, p. 7). 
These sets of figures, both from 

the Sioux City report and from the 
synodical study submitted to the 

falsely accused, that families are be
ing needlessly tom apart, and that 
our judiCial system is being circum· 
vented by the bureaucracy of our 
social welfare system. 

Consider the following: 
1. The respondents in the eRe 

survey were all adults. This 
would imply that the abuse oc
curred at least 15, 20 or more 
years ago, long before the 
sexual revolution occurred and 
before pornography became 
easily accessible. The abusers, 
by sheer arithmetic, would 
have to be the persons in the 
S()"'70 age bracket, which transM 

lates into the current male lead· 
ership in most conservative 
churches, the ones who tend to 
have wealth and power. 

2. The sets of figures given us by 
the two sources cited above are 
statistically far apart. The Child 
Protection Center claims that 
one of every four females (25 
%) has been the victim of sexual 

abuse. The CRe study reports 
that 13 percent of the total adults 

responding reported sexual 

abuse. Assuming that at least 
one· half of these respondents 
were female, that would mean 
that 6 to 7 percent of the eRe 
females reported sexual abuse. 
That translates to one-fourth 
or one·third of the number re-



ported by the Sioux City 
agency. These numbers cer

tainlydonotcomplementeach 
other, yet both claimed that 
their figures represented a cross 
section of society as a whole. 

3. The set of figures reported. by 
the CRC study committee in
cluded the category of physi

cal abuse which allowed the 
respondent to reason posi
tively if he or she had been 

"In many instances 'support' 

groups contribute more to the 
problem than to the cure. " 

BUT THERE IS A PROBLEM 
We are in the midst of a sex-crazed 

culture. No one can deny that. We 
can't go to the grocery store with
out passing through a check-out 
counter lined with bare-breasted 

magazine covers. We cannot visit 
the pharmacist without having to 
stare at forty-two va rieties of 
condoms. Television bravely shows 
full-frontal nudity and fornication 

during prime time, while 
comic strips attempt to 
glamorize the homosexual 

life-style. Sex has become 
one of America's gods. 
Little wonder then, that 

there are increasing num-
subject to corporal punishment bers of perverts who will do almost 

as a child. By including the anything to get sexual gratification. 
recipients of spanking in the Sometimes the ones seduced by Sa-
abused category, the figures tan are otherwise godly men who 
shouldhavebeenmuchhigher. I, fall prey to the allurement of their 
mywiie,andallofourchildren own children's bodies. When such 
would have had to include our- happens, tragedy magnifies itseli 
selves as abused ifwehad been and seeps into ensuing generations. 
surveyed. To consider spank- The problem we face as pastors 
ing as abuse does little justice and as elders is one of discernment. 

to God's Word which reminds When are we being confronted with 
us that "He who spares the rod legitimate complaints from legiti-
hates his son" (Pr.13:24; d. Pro mate victims, and when are we be-

22:15; 23:13; 29:15; Heb. 12:5- ing confronted with false accusa-

13). tions? How do we tell the differ-
4. If the figures from the eRC ence? How do we decide to seek 

study are to be considered reli- help for a sinful offender, and how 

able, then an institution like do we determine when we have on 
Calvin College should expect our hands a case of wrongful alle-
28 % of its student body, or gation? 

approximately 1120 students, If we go back to the cases of Kathi 
to be victims of abuse, walking and Susan, we have classic examples 
time-bombs in need of psycho- of " what has been labeled as the 
logical care. Withintheorgani- "false memory syndrome." With 
zation known as Christian the assistance of " therapists" and 
Schools International, there support groups, the individual be-
should be at least 26,000 stu- gins to "remember" things of which 
dents in gradesK-12 waiting to they had no previous knowledge or 
discover their abused past. The recollection. Often this "memory" 

latterfigurestroublemeagreat creates a picture of which the indi-

deal since I was a Christian vidual had no prior knowledge and 
school adminis trator for ten one which other family members 

C"') years and cannot recall the insist has no basis in fact. 
0- teachers ever reporting more In cases of false accllsation, not 

~ 0- than a handful of cases where only is there complete absence of 

o ~ sexual abuse or physical abuse corroboration by other family mem-
9 w was even suspected. There bers (remember that Kathi claimed 
~ CO were a few instances of suspi- that her father took her "and her 

=:> L cion, and those were reported, siblings ... to some sort of club filled 
o > as teachers are required to do, with depraved. men"), but there is 
W 0 but there was never anything also complete absence of physical 
~ Z of the magnitude suggested by evidence (remember the "long hat 

other warning sign of false accusa-

tion lies in whether the one indicted 
has the opportunity to face the ac
cuser and whether the child and the 
parent accused ever have the op
portunity to be interviewed to

gether. In a very helpful article by 
Faller, e t. al., p. 552, it is reported 
that: 

In a national survey of212sexual 
abuse specialists, Conte and col
leagues found that 96% of the 
respondents usually do not in
terview the child in the pres

ence of the alleged offender. 
Moreover, the guidelines of the 

American Professional Society 
on the Abuse of Children (1990) 
recommend that such inter
views should not be used to de
tennille the accuracy of the alle

gation, but only to aid in assess
ing the parent-child relation

ship. 
As early as 1984, the American 

Medical Association became in
volved in this controversy, unani
mously adopting a motion to "study 

the subject of refreshing recollection 
by the use of hypnosis of witnesses 
and victims of crime." The follow
ing year they accepted their 
committee's report which said in 

summary: 
The Council finds that recollec
tions obtained during hypnosis 
can involve confabulations and 
pseudomemories and not only 
fail to be more accurate, but ac
tually appear to be less reliable 

than nonhypnotic recall. The 
use of hypnosis with witnesses 
and victims may have serious 

consequences for the legal pro
cess when testimony is based on 
material that is elicited from a 
witness who has been hypno
tized for the purpose of refresh
ing recollec tion (False Memory 

Syndrome Phenomenon, p. 3~}. 

COUNSELING THE ACCUSED 
Whether the above studies and 

figures are accurate, or whether they 

are grossly distorted, we have a 
problem that we cannot ignore. If 
the figures are correct, we all must 

have a large number of abusers and 
abused in our congregations. If the 
figures are not correct, we will still 
be faced with a number of parents 
and families in our congregations 

who have been falsely accused. 

I 
the synodical study report. pins through her wrists"). Still an-

"---------------' 



Both groups will need our atten

tion, but neither group will come 
forward voluntarily. Almost no fa
ther, I suspect, who has been ac

cu sed of sexual assault by his 
daughter, is going to come to the 
pastor or to an elder and reveal that 
kind of information. The last thing 
such persons want is for that kind 
of accusation to become public or 
even discreetly s pread in a 

consistory room. In the two fami
lies that I am currently counseling, 
one will not even share the infor
mation w ith immediate fam ily 

members. To be accused in our cul

ture is to be presumed guilty. To be 
publicly accused is to invite a no
w in court case, a definite demise of 

business prospects, family d isaster 
and ostracism by the congregation. 

If there is a genuine instance of 
sexual abuse, there will be an even 

stronger desire to keep the matter a 
secret. Known offenders usually 
threaten or cajole their victims into 
silence by varieties of threats and 

promises. Public disclosure of their 
heinous crimes will frequently land 

them in jail with little sympathy 
from the judicial system. Recent 
issues of The Rocky Mountain News 

(Scanlon, Sept. 13-15, 1992), the 
Reader's Digest (Armbristor, April, 

1993) and the Wall Street Journal 

(Gardner, Feb. 22, 1993, p .AIO) all 
suggest that the legal protections 
against false accusation are weak
est where child sexual molestation 
is alleged. 

As shepherds over the flocks that 
God has entrusted to our care, both 
elders and pastors need to address 

the bibliography. Their packet 
of materials contains helpful 

reports from the American 
Medical Association, from nu
merous newspapers around 

the country and from the Fed
eral Bureau of Investigation. 

Another very helpful and bal
anced source of information is 
the American Journal of 

Orthopsychiatry found in many 
college libraries. 

2. Alert your congregation. As in
formation becomes ava ilable, 

let your congregation know 

that the consistory is studying 
the problems involved in this 
matter and that it encourages 
abusers or those falsely accused 
to contact the pastor for help. 
With both types of problems, 
the law of love is being seri
ously violated and in need of 
correction. 

3. Ask lots of questions. If someone 

should come to your office re
questing counseling either for 

themselvesorforsomeoneelse, 
wisdom demands that you get 
many questions answered be
fore you make a decision as to 
guilt or innocence. In initial 
phases it would be well for the 
pastor to invite into the con
versation a trusted elder or col

league. To presume innocence 
or guilt without adequate basis 
could spell future troubles for 

all involved. 
4. Do 1Iot be afraid to make referrals 

to trusted Christian counsel
ors. Until a pastor has gained 
some insight into the nature of 

the fa lse memory 

"To be accused in our culture 
is to be presumed guilty. " 

syndrome, and 
into the mode of 
opera tion by 
many child wel

fare agenCies, 

the problem. Let me suggest some 
strategies to consider. 
1. Become informed. There is an 

increasing amount of informa
tion available on this subject in 
current periodicals and in daily 
newspapers. Some of the ar
ticles will be obviously biased, 
while others will be balanced 
and thoughtful. One of the 
best sources of information is 
the FMS Foundation, noted in 

there is a strong 
possibility of misreading the 
signals being sent. Keep in 
mind the risks of public d isclo
sure and of antagonizing the 
welfare staff. Once a complaint 
becomes public information, 
there is almost no way to avoid 
a no-win situation. 

All of us need to put ourselves 
into the shoes of an innocent couple 
who has been wrongly accused by 
a son or daughter of sexual moles-

tation. That kind of trauma can be 
akin to murder, with the victim still 
walking around, unable to seek help 

for a mortal wound. One of my 
counselees has described the pain 
as comparable to that of divorce 
with no hope for reconcilia tion. 
When such trouble comes to one of 
our parishioners, we must reach out 
in love, with unders tanding and 
with compassion. We must also en
courage the victims to reach out fo r 
support to the members of their im
mediate family, the ones who have 

the greatest obligation to uphold the 
innocent victim. Such reaching out 
may at first be very difficult, but it 
is far superior to the support or 
therapy groups organized by secu
lar, civic agencies. In many in
stances, such "support" groups con

tribute more to the problem than to 
the cure. 
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Prostitution: 
A Modest, but Thoroughly 
Reformed Proposal 
Professor I.M. Free 

This article is a satire on methods of 

biblical interpretation being used to jus
tify obvious sin. 

Tile Editors 

In a ll of the discussion in 
Reformed cirdes about the role of 
women in modem society, one topic 
has been sadly neglected. This topic 
relates to a profession occupied by 
women for cen turies, but for which 
their contribution has never been 
recognized or appreCiated, espe" 
cia lly by Reformed people. Indeed 
this profession has usually been vili
fied even though the women prac
ticing it, themselves had often been 
victims of the worst sort of brutal
ization. I speak of the profession of 
prostitution. 

The church for centuries, in an 
oppressive and patriarchal manner 
(I may be guilty of redundancy 
here), has censured prostitution. 
But have we ever carefully exam
ined this trad.itional stance of the 
church? In thi s 

Corinthians 10:31). The second pil
lar is the clear parallel between sla
very and prostitution. The third pil
lar is properly understanding the 
biblical texts that seem to condemn 
prostitution. 

The first pillar is crucial. I Corin
thians 10:31 shows that Paul has 
completely broken with old fonns 
of ethical thinking and made ethics 
radically teleological Actions must 
be judged solely by whether the in
tention is to glorify god or not. Paul 
says that wha t appears to be an act 
of idolatry - eating meat offered to 
idols - is not idolatry if the intention 
is to glorify god. This rad ical 
reorientation of eth ics has been 
largely missed by the church 
through the centuries, but it is time 
to allow this seminal verse to have 
its fuJI weight in our thinking. It is 
lTOt actions but intentions that deter

mine whether sometlting is right or 

wrong. Our children have been try· 

modern time may 
not the spirit lead 
us into some new 
examination of the 
Scr ip tures and 

"It is not actions but intentions 

that determine whether something 
is right or wrong. " 

some new under-
standing of this 
complex issue? Have we taken se
riously the testimony of women that 
they feel called to and fuUilled by 
this work? For many the money is 
good. Just as we have learned that 
making money on the Sabbath is 
good in the modern world, so in 
the matter of prostitution we may 
need to rethink. 

THREE PILLARS 
Let me suggest that the case for 

prostitution rests on three pillars. 
The first pillar is the key text of 
Scripture: "Whatever you do, do it 
all for the g lory of God" (I 

ing to help us see this point for a 
long time with their oft repeated 
observation, "I didn't mean it." 

Once this text really grips us, we 
cannot help but see its application 
to prostitution. It is not the action, 
but the intention that is crucial in 
evaluating any human activity. If 
one feels called to glorify god in the 
calling of prostitution, then it surely 
is the Bible-approved thing to do. 

The Bible itself gives a clear ap
plication of this great principle in 
the case of Rahab. Rahab the pros
titute is a model of faith, courage, 



and devotion. The Scripture no
where condemns her for being a 
prostitute or says that she ceased to 
be a prostitute. Obviously she con
tinued to be a faithful prostitute. 

The second pillar in the defense of 
prostitution is the obvious parallel 
to slavery. Prostitutes, like slaves, 
have often been treated like chatteL 
They have been abused, victimized 
and oppressed. They have been 
controlled by heartless pimps as 
slaves were by cruel masters. 

Historically the church has sought 
a remedy to prostitution by urging 
prostitutes to stop being prostitutes. 
But isn't that like suggesting to 
slaves that the problem with sla
very was the work rather than the 
bondage? Prostitutes do not need 
to stop working; they need to be 
liberated. They need to have their 
work honored and properly com
pensated. They need freedom to 
practice their profession when, 
where and how they choose. That 
kind of liberation was the solution 
to slavery and is clearly the only 
responsible solution to the enslave
ment of prostitutes. 

The third pillar relates to biblical 
texts that seem to oppose prostitu
tion. Indeed some may feel at the 
outset that the biblical position is so 
obvious that no further examination 
is necessary. But the history of the 
church teaches us that there are al
ways alternative perspectives and 
interpretations of every text in the 
Bible. We must not feel bound to 
any traditional interpretation -
which is, after all, just the work of 
men - but must be open tonew ideas 
and the leading of the spirit. (See 

Jeremiah 42 and 43.) 

TWO KINDS OF TEXTS 
Two kinds of texts have been used 

to oppose prostitution. First are the 
Old Testament's warnings about 
harlotry. While these texts are nu
merous, they are not meant to be 
universal in their application. In 
Old Testament times prostitutes 
were associated with pagan temples 
and pagan worship. The harlotry 
condemned in the Old Testament is 
the harlotry that links sex to idola
try and false religion. Modem pros
titution has nothing to do with 
idolatry and so is not condemned 
in these texts. 

The second set of texts that seems 

to condemn prostitution are those 
related to the seventh command
ment, "You shall not commit adul

tery." Some of you will think that 
this text is crystal clear. But think 
again. Adultery is a violation of the 
spiritual-physical union of a mar
riage. But prostitution has nothing 
to do with spiritual unions. It is a 
purely physical relationship, and so 
it cannot effect the personal union 

ness and practicality of his proposal 
have stood the test of time. There 
can be no doubt that fewer adults 
would have died if they had eaten 
their children. 

My conclusion that prostitution 
is not only legitimate, but that it is 
one more profession to be redeemed 
by earnest Christians, may seem 
radical at first glance. But, thought
ful reader, I want to assure you that 

of marriage. Moreover , _________________ .L-_-, 

many social scientists be
lieve that prostitution has 
beneficial social conse

quences. Therefore we 
should recognize that pros
titution is not condemned 
by the seventh command
ment. 

Now some may think that there 
is a still clearer biblical condelIUla
tion of prostitution. Paul did say, 
"Do you not know that your bodies 
are members of Christ himself? 
Shall I then take the members of 
Christ and unite them with a pros
titute? Never!" (I Corinthians 6:15). 

But let us not approach this text as 
if we were a bunch of fundamental
ists. We must recognize that Paul 
has not given full play to his basic 
teleological ethics in this text. (Per
haps he even intended that I Cor. 
10:31 be a correction of his state
ment here in I Cor. 6:15.) Paul seems 
confused about the relation of the 
physical with the spiritual in this 
one place - a confusion which he 
avoids in the main thrust of his writ
ing. He probably wrote this way to 
encourage us to use our ingenuity 
to figure out his real, full meaning. 
In any case it is clear that Paul can
not mean what he says. 

The conclusion we must reach is 
that prostitution is not condelIUled 
in the Bible. If it is not condemned, 
then it must be legitimate. Indeed 
the general thrust of the Bible not 
only permits it, but rather tends to 
encourage it - if done to the glory of 
god. We may well be disobedient 
to god if we oppose prostitution. 

My modest proposal will not, I 
expect, gain immediate, universal 
support. Such proposals seldom do. 
Jonathan Swift experienced that 
with his original "Modest Proposal" 
when he suggested during a famine 
in Ireland that parents should eat 
their children. Yet the reasonable-

"Prostitutes do not need 

to stop working; 
they need to be liberated." 

this conclusion has been reached fol
lowing the hermeneutical principles 
laid down by Louis Berkhof. In
deed, this conclusion was in many 
ways anticipated by the great Re
former Martin Luther. He once said, 
"All callings are honorable with the 
possible exceptions of burglary and 
prostitution." This great student of 
the Scriptures was already begin
ning to see the radical implications 
of teaching that every profession is 
a calling. 

So when your daughter comes to 
you with tears in her eyes and asks, 
"Mom and Dad, why can't I be a 
prostitute?", don't be harsh, judg
mental or old-fashioned. Don't un
dermine her self-esteem. Don't 
stand against the work of the spirit 
to break down oppression and to 
redeem another area of life. En
courage her to use all her gifts. En
courage her to pursue her calling. 

Isn't the new hermeneutic won
derful? Whoring has become hon
orable in the church. 

Editors' Note: 
This illustrates the fact that when 

one tampers with the clear teaching of 
Scripture one can make the Bible say 
anything he/she wants it to say. 



ABORTION: 

Choice or Murder? (II) 

Remember last time we talked 

about life - when it begins and what 
it means? We also talked about 
man's definition of life from the dic
tionary and God's definition of life 
from the Bible. Did you look up the 
Bible passage at the end of the pre
vious article? Hope so. It was Psalm 
139:13: "For You (God) created my 
inmost being, You knit me together 
in my mother's womb." Did you 

notice that David uses the pronoun 
"me" when he talks about himself 
inside his own mother before he was 
born? That pronoun "me" denotes 
a live human being, not just a pile 
of flesh. David, inspired by the Holy 
Spirit, believed that he had life even 
before he was born. 

would be so easy and convenient to 

say yes. The Bible says NO. 
Deuteronomy 19:21 tells us that the 
only time someone may take an
other person's life is in punishment 
for the sin of murder. 

Pretty scary isn't it? Let me scare 
you even more. Did you know that 
since abortion was legalized in 1973, 
millions of babies have been killed? 

Think of it this way. Round up all 
the people in ten large states across 

the United States and kill them all. 
Talk abou t a nuclear holocaust! Did 
you know that Planned Parenthood 
clinics and abortion clinics can do 
hundreds of abortions in just one 
week? Many doctors that work in 
these places can do ten abortions in 
jus t one hour. Here is another star
tling fact: all the children that were 
aborted had no chance to hear the 

saving gospel of Jesus Christ! 

When will the madness end? 

America has a great sin to answer 
for. Only by electing men that be
lieve abortion is wrong can the law 
be changed and the slaughter of ba

bies be stopped. God spoke these 
words in the Ten Commandments: 
"I the Lord your God am a jealous 

God, punishing the children for the 
sins of the fathers to the third and 

fourth generation." These words 
should make you tremble because 
God is talking to kids - the next 
generation. How long will God hold 
His anger? I don't know. Children 
of God, think and pray hard about 

these things. 

Do you remember the dictionary's 
definition of life? It said that if you 
were able to take in energy, grow 
and adapt yourself, you were alive. 
In the last article we learned that 
the zygote (the union of a sperm 
and an egg) does those things mo
ments after it imbeds itself into the 
mother's womb. nus means that 
life begins from the moment a 
woman becomes pregnant; not three 
months, six months or eight months 
later, but from the moment the 
woman becomes pregnant she has 
a God-given life growing inside her. 

HELP THE llAllY FIND ITS MOTHER 

This is very important because 

once we know the definition of life 
we also know exactly what abor
tion is. By definition, abortion is the 
stopping of another person's God-given 
life. No excuses. This means that a 
pregnancy caused by rape or incest 
is also a God-given life and is NO 

reason to kill the child. 
Sometimes doctors can tell us that 

the baby will never have a nonnal 
life and may even threaten the life 
of the mother. Is it our place to say 
that the child should not live? It 



Prayer is the greatest subject of 
spirituality in the Bible. It deals 
with our communication with God 
and how God and His plan, pur
pose, power and priority can be 
known in our lives and circum
stances. But where did the idea of 
prayer come from? And how does 
the origin of prayer affect the way 
we pray? 

This article deals with the fact 
that prayer originated from God and 
that true prayer is possible because 
God initiates it. 

PRAYER ORIGINATED 
FROM GOD 

Prayer originated not from hu
man development but rather from 
God, the Creator, who prays and 
created human beings to pray to 
Him alone. OUf God is the origin 
and power of all true prayer. He 
ordained and established the dy
namics of prayer. He is a praying 
God who created us as praying 
people. God is the object of OUf 

prayer. Therefore, we cannot give 
an excuse for not praying to God. 
He alone can truly hear us, answer 
us and reward us when we pray. 
So our prayers should be focused 
and directed only to Him and noth
ing should stop us from praying to 
Him always. 

God is the creator of all things 
visible and invisible. God spoke 
to bring into existence what was 
not in existence. The heavens and 
the earth and the plants and the 
animals were created to glorify 
God, but not to speak with Him in 
return. They did what God wanted 
without any mutual communica
tion with God. 

But God created human beings 
in a unique way. He said, "Let us 
make man and woman in our own 
image ... " (Genesis 1:26-31). God 
spoke and called on the power 

within Himself to be actively in
volved in creating human beings. 
God the Father, Son and Holy Spirit 
participated jointly, actively and 
communicatively to create man and 
woman. God created in us the need 
for prayer and the need to pray to 
Him alone for all our needs, wants 
and desires and to enjoy full life 
with Him. 

We were created with the ability 
to communicate with ourselves, 
with others and with God Himself. 
All human beings, unlike animals, 
plants, and other heavenly beings, 
have the privilege from God to 
come in to His very presence and 
speak with Him. God made us in 
an unprecedented and remarkable 
way to mutually enjoy sweet fel
lowship with Him and commune 
with Him in prayer. This makes a ll 
human beings unique before God 
from the rest of His creation. God 
cares for us and loves us very much. 
Therefore, He has established with 
us this marvelous relationship of 
prayer. It is wonderful to know 
that God crea ted you and me in 
His image to continually pray to 
Him alone because He is a praying 
God who cares for us, loves us, 
hears us and answers us when we 
pray. God is always near us to lis
ten, hear, answer and bless us when 
we pray to Him. Therefore, we need 
to pray to God always and not faint 
or make excuses. 

We pray to a God who also prays 
for us. Our God is the greatest 
prayer warrior. Jesus Christ, the 
Son of God, is our perfect example 
to know that God prays. God prays 
to Himself because there is nothing 
and no one greater or equal to Him 
to pray to for help or rewards. In 
John chapter 17, Jesus prays for 
Himself, for diSCiples and for all be
lievers. Hebrews 7:25 teaches that 
Jesus always intercedes for us. 

Imagine, right now, Jesus Christ is 
praying for you and for me. And 
all our prayers are acceptable to God 
only through Jesus Christ who is 
always interceding for us. 

GOD INITIATES TRUE PRAYER 
God did not only originate prayer, 

He a lso initiates prayers. True 
prayer is only possible through the 
initiation of the Spirit of God. God 
primarily called on us to pray. Then 
He helps us to pray. And He al
lows and makes us to pray in the all 
powerful name of Jesus. Therefore, 
nothing should stop us from pray
ing constantly to God. 

We are able to pray because God 
calls us to pray and moves us to 
pray. Before we even think about 
praying, it is God who speaks to 
our heart and calls us to pray to 
Him. And when we hear Him, we 
believe in Him and obey Him by 
praying to Him (Romans 10:17). 
Since the days of our first parents 
Adam and Eve, God has not 
stopped talking to us. But we are 
the ones who often choose not to 
hear God speaking to us. 

It is God 's nature to speak to us 
even though He has spoken. Do 
you remember what God did when 
Adam and Eve sinned and brought 
sin upon the human nature? God 
did not just pronounce judgment 
on them. He first ca lled on them. 
Then He called them to HimseU. 
Then He reasoned with them. God 
talked to them and they talked with 
God. Then He provided their needs 
and restored them to a better rela
tionship with Himself. He also pro
vided the solution to the problem 
of sin once and for all through Jesus 
Christ (Genesis 3:6-22). We can
not live as Christians without pray
ing. So God moves us and calls us 
to pray to Him. This unique access 
to God and communication link be
tween God and us is never broken 
as long as we live. 

God does not s top talking to 
people because of sin or when they 
sin. In fact, through prayer, broken 
relationships caused by sin can be 
restored and enriched. And by 
prayer, we receive Jesus Christ into 
our hearts as our Lord and Savior, 
while we are yet sinners. Through 
prayer, confession of sin is made 
and forgiveness is experienced. We 
also receive God's deliverance and 
healing through prayer. This is the 
power of God in prayer. It is the 
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greatest spiritual exercise the hu
man spirit, mind, soul and body 
can perform. But this spiritual ex
ercise is not prompted or initiated 
by human nature or human spirit. 
It is truly possible only through the 
Spirit of God who calls us in prayer. 
The Spirit of God is always speak
ing to our hearts to pray. Every 
moment, every cond ition, every 
situation, every disappOintment, 
every human relationship, every 
memory, every silence and every 
breath is an opportunity to pray to 
God. The Spirit of God always helps 
and empowers us to pray (Romans 
8,26). 

We love God because He first 
loved us. We pray to God because 
He first called us in prayer. We 
pray to God because His Spirit 
spoke w ith our spirit to call on Him 
and cry out to Him, "Abba," Fa
ther (Romans 8:15). 1his cry or call 
from our heart is initiated by the 
Spirit of God, and it denotes a 
tu1ique communication and rela
tionship with God. Interestingly, 
God's Spirit does not only speak to 
us once a day, or week, or month or 
year. Rather, He speaks to us eve
ry moment. We need to be still to 
listen and hear Him. God is always 
calling us into this wonderful rela
tionship of prayer with Him every 
moment of our lives. Therefore, in 
Revelation 3:20, Jesus speaks to us 
to open the door of every area of 
our lives in order that He may come 
in to commune with us, so that we 
will commune and enjoy sweet fel
lowship with Him. 

THINGS TO DO 
1. List at least three things the article 

mentioned about prayer and talk 

them over with someone or a 

group of people. 

2. Select at least three Bible passages 

from the article that say some

thing about prayer and study 

them. 

3. Spend some time in prayer now; 

submit yourself in the presence 

and power of God; listen to God 

speaking to your heart and pray 

for others and yourself. 
~2 o w ~~~~~~~~~~~~ 
w 0> Mletl-Too Wesley serves as lVCF In-
:r: ternational Student Ministry Special

I- Z ist in West Michigan. He is a Liberian, 

who has studied and worked both in 

Africa and tlte USA. 

Congress 

and the 

If you have noticed lately that the 
US Congress has been paying a 
great deal of attention to family is
sues, it isn't just because of better 

media coverage. Today the head
lines are just as likely to tell of Con
gressional debate over single par

enthood, adoption and abortion, ho
mosexual rights and parental con
sent for medical services as they are 
to tell of interstate commerce, na
tional security and international 
trade. The debate over family val
ues has truly "gone national." 

GOVERNMENT 
INTERVENTION 

This is no minor change in the 
way the United States does busi

ness. No longer is Washington in
terested only in what politicians 

woman, Dr. Joycelyn Elders, who 
not only believes that such inter
vention is appropriate, but that it 

should be directed at pre-teenagers 
and channeled through the nation's 
school system. As she said, com
paring sex education to driver's edu
cation, "We've taught [our kids] 
what to do in the front seat of the 
car, but not what to do in the back 

seat." 
Most Americans have a sense that 

this is not the kind of national gov

ernment Thomas Jefferson or James 
Madison envisioned. It is probably 
not the kind of government Harry 
Truman envisioned either. 

But an even more profound shift 

in outlook is at work here. From 
the beginning, the American system 

of government, reflecting its roots 
once referred to as ,-__________________ , 

"the great matters of 
state." Government, 

specifically our na
tional government, is 
interested in the daily 

matters of the home. 

"There is now virtually no area 

To understand how 

dramatic a change this 
is, we need to look 

of family law in which the 
hands of Congress and the other 

branches of the federal govern
ment are not deeply involved. " 

back only one political generation 
to the administration of Dwight D. 
Eisenhower. As an international 

hero of the first rank, Ike was 

hounded by advocates of a massive 
US-led population control campaign 
to take a public stand on what opti
mum family size should be. 
Eisenhower, accustomed to fighting 
wars where the enemy was a little 
better defined, replied that he could 
think of no issue less appropriate 
for the intervention of the federal 
government. 

Today, a handful of decades later, 
the US Senate has just confirmed to 
the post of US Surgeon General a 

in English common law, looked to 
the local instruments of govern
ment, and to precedent, to establish 

rules for the community. Moreover, 
extensive areas of rule-making were 
reserved (not always with a happy 
result) to church authorities per
forming various duties of civil gov

ernment. 
In the United States, with respect 

to family law, this heritage has 
meant that the states and local ju
risdictions have had the primary re
sponsibility to make Jaws regard
ing, for example, marriage and di
vorce, adoption and foster care, 
abortion, the legal rights of minors, 



Pilgrims among Pagans: 

Studies from 1 Peter 

NELSON D. KLOOSTERMAN 

Lesson 5 

1 Peter 2:11-12 

AbstinenCi! Evangelism 

Key Verses: 'Beloved, I beg you as sojourners and pilgrims, abstain from fleshly lusts which war against the 

soul, having your conduct honorable among the Gentiles, that when they speak against you as 
evildoers, they may, by your good works which they observe, glorify God in the day of visitation.' 

With his address 'Beloved,' the apostle Peter 

begins the second major section of his letter (see 
4:12; 2 Pet. 3:1). This segment continues through 1 

Peter 4:11, and its central theme involves a summons 
to believers to live exemplary lives in a hostile world. 

This large passage can be divided further into two 

sections: 2:1l-3:12, explaining how Christians must 
conduct themselves before a critical world in various 
social structures; and 3:n-4:11, describing suffering 
[or the sake of righteousness and the obstacles that 

believers can overcome in a pagan society. 

The Bible passage treated in this lesson consists 
of merely two verses , printed above. They present a 
rather startling view of gospel evangelism, don't 

they? In a time when the church seems virtually 
overrun with advice about evangelism methods and 

techniques, the Lord gives us, through the apostle 
Peter's exhortation, something within reach of every 
believer. 

Abstain from . . . (read 2:11) 

'Beloved, I beg you ... [to] abstain from fleshly 

lusts.' Here's the heart both of Peter's pastoral 
tenderness and of this passage. In the preceding 

verses he had described God's mercy in choosing a 

people, so that this apostolic summons forms an 
extension of divine tenderness. It was God's elect

ing love that had made the believers in Asia Minor 
sojourners and pilgrims. From that love they must 

now draw their motivation for living differently 
'among the pagans' (v.12) who have not tasted di

vine mercy. 

1 Peter 2:11-12 

The apostle's phrase, 'sojourners and pilgrims,' 
recalls Abraham's confession to the children of 

Heth: 'I am a foreigner and a visitor among you' 

(Gen. 23:4; see also Ps. 39:12). Believers are like 
temporary visitors passing through a foreign land. 
Their citizenship is in heaven (Phil. 3:20), and here 

on earth they have no 'continuing city' (Heb. 13:14). 

This status of being aliens requires a style of 

living like strangers to the world. Negatively this 
requires maintaining distance toward sin; positively, 

it demands an upright life. 
The key word of Peter's exhortation here is the 

verb 'abstain from.' Abstinence results from self

control, the art of governing yourself and your 
desires by the exercise of reason. In the Christian 

scheme of things. such abstinence results from sanc

tification and growth worked by the Holy Spirit. 
(Question 1) 

Believers must abstain from 'the desires of the 
flesh,' from the kind of existence dominated and 

depraved by desire and addiction. The influence of 

evil desires remains a perpetual threat against the 

believer's new life in Christ. When one becomes a 

Christian, he moves away from a former way of life. 

The danger posed by our former way of life and 
these evil desires is life-threatening. Peter describes 

it in military language: 'neshly lusts which war 
against the soul. ' Our personal well-being is at 
stake. In view of the enemy's power, the Christian's 

best strategy is twofold: defense by rnling evil de
sires. and reconnaissance to avoid evil desires. 

(Question 2) 



Keep on doing good . .. (read 2:12) 

Living this way will inevitably bring on the scorn 

and ridicule of pagans. 'Imagine,' they will say. 
'these people are too afraid of life, too narrow
minded, too ignorant to join us in our freedom.' 

Worse yet, Christians will be publicly identified as 
evildoers (see 2:14 and 4:15). Their 'crime' will be 

breaking up the 'community' by breaking socially 

accepted rules [or tolerance and open-mindedness. 
This 'crime' will be punished by pagans with their 
only weapon: social. economic and cultural discrimi

nation. Believers will be intentionally discredited. 

(Question 3) 
Still, under these oppressive circumstances, keep 

on doing good, Peter urges (2:12). Do this by living 
such good lives among the pagans, demonstrated by 

good works which will ultimately compel pagans to 

glorify God. 
Of course, this docs not mean that the praise of 

pagans determines for believers what is good con· 
duct. Unbelievers will criticize the good as if it were 

evil. But the force of Christian goodness will be like 

that of God's goodness: pagans will be without ex· 
cuse, compelled to acknowledge their own rebellion 
against the LORD and His anointed. 

Glorifying God is not merely the consequence of 

pilgrim holiness among pagans. It is the goal and 
motive of that holiness: 'they may, by your good 

works which they observe, glorify God in the day of 
visitation' (2:12). Clearly Peter is echoing the Sav· 

ior: 'Let your light so shine before men, that they 
may see your good works and glorify your Father in 
heaven' (Matt. 5:16). 

To describe this pagan 'recognition' Peter uses a 

verb that points to genuine insight and perception. 
Good works create an opening in the wall of pagan 

ignorance. Suddenly people understand why 
Christians behave as they do: God is at work in 

them! Good works are transparent, letting through 
the light of God in Jesus Christ. 

Read 1 Peter 2: 11 · 12 once more to notice how, 

by their exemplary character, believers must seek to 

transform pagan scorn into praise. Their conduct 
must set unbelievers to thinking in such a way that 

some might even come to faith. Those very actions 

moving unbelievers to slander will serve to lead the 

gospel's enemies to praise God. (Question 4) 

The coming 'day of visitation' or 'day of inspcc. 

tion' refers to the day of judgment. While this is not 
to deny that God judges His and His people's 
enemies here and now, the force of Peter's argu· 

ment here is eschatological, that is: pointing to the 

end of time. As we observed above, in His Sermon 
on the Mount Jesus made the same point, but with· 

out specifying the time when pagans would glorify 

God. 

Questions for Reflection and Reply 

1. Look up in a concordance the words 'abstain' 
and 'abstinence.' For each occurrence, identify 

who is being called to abstain, and from what 

they must abstain. 

2. Offer two specific examples of the strategy of 
'reconnaissance to avoid evil desires.' In terms 

of these examples, identify several useful 'spiritu

al reconnaissance techniques.' 

3. Mention several ways in which you are being 
discredited for your beliefs or lifestyle as a be
liever. Give examples of modern social, eco

nomic and cultural discrimination against Chris· 

tians. 

4. Read Deuteronomy 4:6-8 and Heide/berg Cate

chism, Lord's Day 32, QA 86. Explain why obe
dience to God's Word or a godly lifestyle is an 

effective form of evangelism. Is it an adequate 

form of evangelism? Defend your answer from 

Scripture. 



1 Peter 2:13-20 

Living Respectfully among Pagans within Divine Social Structures 

Key Verse: 'For this is the will of God, that by doing good you may put to silence the ignorance of foolish 

men.' 

Advertising by means of a respectful lifestyle 

In our previous lesson, we learned that the 
apostle Peter introduced a new section of his letter 
with a general exhortation that believers must 
abstain from evil desires and instead do good among 

unbelievers (2:11-12). He now provides three 
specific examples of 'doing good' among pagans. 
Each or these involves submission, the key verb with 
which Peter begins 2:13-17, 2:18-20, and 3:1 -7, 
addressing citizens, slaves and spouses, respectively. 

You may be wondering why the apostle begins 

in each case by talking about submission or showing 
respect in these relationships. Recall that in the 
time and culture of the New Testament, people 
outside the church looked with suspicion at new 
believers, fearing that perhaps their 'new' religion 

would be subversive, revolutionary or otherwise 

socially disruptive. By adopting a respectful attitude 
in every relationship, believers could deflate any 

possible criticism of their conduct, and at the same 

time develop a dist inctive Christian lifestyle. 
(Question 1) 

Respect for goveming officials (read 2:13-17) 

Believers arc called first to voluntary submission 
'to every kind of human ruler.' PeLer see ms to be 

referring to submission to governing people rather 

than to government institutions. Those who govern 

deserve respect; they are neither faceless nor super· 
human, but they are people too. Although they arc 

over us in authority, these superiors are rallible 

people who occasionally test our patience. 'For the 
Lord's sakc' we must respect them. 

One is reminded of the Heide/berg Catechism 's 
beautiful formulation of the meaning of the Fifth 

Commandment (,Honor your father and your 

mother'): 'That I show all honor, love, and fidelity to 

my father and mother, and to all in authority over 
me; submit myself with due obedience to their good 

instruction and correction; and also bear patiently 

1 Peter 2:15 

with their weaknesses and shortcomings, since it 

pleases God to govern us by their hand' (Lord's Day 
39, QA 104; italics added). 

This respect must be given to distant rulers (the 
king) or to their local representatives (governors) 
commissioned in their name, with their authority, to 

punish evildoers and to honor those who do good. 
Christians in Peter's day were able to demonstrate 

their civic loyalty by working alongside governing 
officials toward these goals. Moreover, believers 

would want to be among those honored publicly for 
their good works, which would serve further as a 

counter·argument against their critics and an adver· 

tisemcnt for Christianity. For in Peter's day, just as 
in our own, people were quick to dismiss Christians 
and to invent rumors about their motives and their 

practices. 
It seems best to take verses 16-17 together: 'At; 

those who are free, yet not using liberty as a cloak 
for vice, but as bondservants of God, honor all, love 

the b/Otherhood, fear God, honor the king.' 
Christian submission arises not out of fear of criti· 

cism or bondage to custom. In the Christian life 
freedom and submission are not in contradiction to 

or in competition with one another. Believers sub· 

mit to human ru lers because they arc freed servants 
of the LORD, willing to employ their liberty in ac
cord with His law regarding human rulers. 

For believers living as a minority in Asia Minor, 

the bond of mutual love and care (,love the brother· 
hood') was crucial to survival, shown by Peter's em· 

phasis upon this duty elsewhere in the epistle (1 :22; 
3:8; 4:8). 

Relationships arc put into perspective when we 
are told: 'fear God, honor the king,' rather than 

'fear the king, honor God.' Christians arc servants 
of God, not of the government. There is always an 

authority above that of human rulers, something 

Peter himself had declared to his rulers more than 

once (Acts 4: 19 and 5:29). (Questions 2 and 3) 



Respect jar crooked masters (read 2:18-20) 

Next Peter turns to the attitude of house-s laves 
toward their masters. (Interestingly, he gives no 
exhortation to masters, just as he had given none to 
rulers.) These servants were the kind that worked 
not in the master's business or out in the field, but 
in the master's home. Such servants must 

demonstrate for their masters the kind of respect 
born out of fear for God. Respect for God made it 
possible to honor not only the friendly and kind 
master, but also the harsh and unreasonable onc. 

This ability to bear injustice is a divine gift 

(Greek, charis). Moreover, to such servants God 
gives the gift of His commendation, something far 
morc precious than the favor of human masters. 

The words of Jesus come to mind: 'If you do good 
to those who do good to you, what credit is that to 
you?' Those who love the ir enemies receive this 
gracious promise: 'your reward will be great, and you 
will be sons of the Most High. For He is kind to 
the unthankful and evil' (see Luke 6:33-35). The 
child is to be like Father. 

The occasion for suffering this grief is due to a 
conscience that is sensitive to God. Any slave want
ing to obey God might have to disobey his master in 
certain circumstances. Clearly this would be true if 
he were asked to violate one of God's express 
commandments against, for example, murder, rob
bery and lying. Once again, obedience to onc's 
master was limited by obedience to God. 

No slave is commended for neglecting his duty 
or for performing his chores improperly. Submitting 
to deserved punishment in such cases brings no 
compliment from God or man. But God does notice 
and commend the good done out of reverence for 
Him, even though a master might punish such work 
unjustly. The prospect and promise of God's kind
ness help us bear injustice. (Question 4) 

'Lifestyle evangelism' requires believers to Jive 
respectfully and honorably among pagans. Attitude 

speaks volumes, so that in social relationships 
Christians have both the calling and the opportunity 
to 'walk' their witness among pagans. This kind of 
evangelism requires much more than canvassing the 
neigbborhood one evening each month. Rather, it's 
a full-time act ivity. For raising our children consis
tently, doing our job diligently, paying our workers 
fairly, treating law officers and pagan politicians 
respectfully - these all become our eloquent testi
mony to our Lord and Savior, Jesus Christ. 

Questions for Reflection and Reply 

1. Mention Christian practices that might arouse 
suspicion among, or appear socially disruptive to, 
the unbelieving public today. 

2. Some Christians today insist that they may vio
late human laws that violate God's law. 
Evaluate that claim in the light of the following: 

It may be Objected here that kings and other 
magistrates often abuse their power, and exercise 
tyrannical cruelty rather than justice. Almost all 
the magistrates were like that when this Epistle 
was written. To this r answer that tyrants and 
those like them do not do such things by their 
abuse, without the ordinance of God still 
remaining in force, just as the perpetual institu
tion of marriage is not subverted even though 
the wife and the husband behave in an unseemly 
way. However men may go astray, the end flXed 

by God is unchanged in its place. 
If anyone objects and says that we ought not to 

obey princes who, as afar as they can, pervert the 
holy ordinance of God, and thus become savage 
wild beasts, while magistrates ought to bear the 
image of God, I reply that the order established 
by God ought to be so highly va lued by us as to 
honour even tyrants when in power. There is 
yet another reply still more evident, that there 
has never been a tyranny, nor can one be imag
ined, however cruel and unbridled, in which 
some portion of equity has not appeared. God 
never allows His just order to be destroyed by 
the sin of mcn without some of its outlines re
maining unobscured. And finally, some kind of 
government, however deformed and corrupt it 
may be, is still better and more beneficial than 
anarchy. 

John Calvin, Commentary on 1 Peter 

3. In light of our passage and Calvin's comments 
above, how must we evaluate the conduct of the 

Hebrew midwives (Ex. 1:15-21), of Rahab (Josh. 

2:3-8; Heb. 11:31) and of Daniel and his three 
friends (Dan. 3:1-18 and 6:11 -12)? Demonstrate 
that their conduct does not contradict Peter's 
exhortation. 

4. In the light of 1 Peter 2:18-20, maya Christian 
ever participate in a labor strike for higher 
wages or be tter working conditions? What 
might be a more distinctly Christian approach to 
these problems? 



the criminality of sodomy and other 
forms of illicit sexual practice, and 
obscenity and pornography. The 
federal role has traditionally been 
limited to those areas where these 
issues have intersected with com
merce among the states or criminal 
activity involving interstate travel. 

The most obvious example of the 
change in this trad ition is, of course, 
the Supreme Court's 1973 decision 
in Roe v. Wade, which obliterated 
the substantive role of the s ta tes in 
abortion Jaw and established not 
only a federa l s tandard , bu t a 
constitutional s tandard that virtu
a lly nullified local prerogatives. 
Similar, if less dramatic, changes 
have taken place in other areas of 
family law, and more are in the off
ing. In 1986, the Supreme Court 
came within a single vote (5-4) in 
Bowers v. Hardwick of establishing a 
constitutional right to homosexual 
sodomy. Congress has established 
rules for the nation's family plan

ning clinics that guarantee teenag
ers, and even younger children, con
fidentiality against their own par
ents when government-funded 
agencies provide them with birth 
control pills and literature encour
aging them to be sexually active. 

One of the final thresholds, where 
the federal government had until 
now shown some restraint, was 
crossed when Senator Christopher 
Dodd (D-Conn.) introduced legis
lation to establish a national com
mission on divorce reform. There 
is now Virtually no area of family 
law in which the hands of Congress 
and the o ther branches of the fed
eral government are not deeply in
volved. 

This situation is likely to inten
sify before it abates. It is a worri
some development to pro-family 
ad vocates, not just because the fed
eral government so often makes the 
wrong choices on these issues, but 
because the removal of local author
ity inherently reduces self-rule and 
the ability of individual citizens to 
establish communities that reflect 
their values. A generation ago, one 
state - Nevada - was a haven for 
couples who wanted to change mar
riage partners like the Pony Express 
riders used to change horses; now 
unilateral, no-faul t divorce is the 
practical rule in every state in the 
union. 

FREEDOM OF 
CHOICE ACT (FOCA) 

Several factors - and several is
sues - are coalescing now to tempt 
Washington to weaken family law 
further. First is the Freedom of 
Choice Act (FOCA), the benign
sounding piece of legislation intro
duced by abortion advocates in the 
Congress to eliminate every ves
tige of s tate authority to regulate 
the conditions under which abor
tions are performed. Proponents 
of the bill state that its impact would 

be limited to codifying the policies 
laid down in Roe v. Wade. But on 
issue after issue, advocates of FOCA 
h ave acknow ledged 
that this statute would 

close to adopting a measure that will 
move further in the direction of de
humanizing the unborn, legally dis
arming the family as possessor of a 
unique set of rights, and reducing 
the states to mere administrative 
bureaus of an all-powerful national 
legislature. 

NATIONAL HEALTH 
INSURANCE 

While FOCA is unlikely to pass 
the 1993 session of Congress, an 
even more contentious debate looms 
over the inclusion of mandatory 
abortion funding in national health 
insurance. The Clinton Adminis
tra tion is set to release its national 

bar even those laws 
that have withstood 
constitutional chal
lenge under Roe, in
cluding limits on 
third-trimester abor
tions, re quirem ents 
that doctors-only per-

"Inclusion of abortion in a 

ground-breaking national scheme 
will mark the institutionalization 

form abor tions , in-
formed consent laws, parental no
tification requirements and limits 
on abortions in publicly funded 
hospitals. 

Representative Barney Frank (D
Mass.), a homosexual and key cham
pion of abortion in the Congress, 
was asked last May in the House 
Judiciary Committee, as it consid
ered FOCA, if it was not inconsis
tent for the Committee to say that 
the bill merely "seconded" Court 
rulings in fa vor of abortion from 
1973-1988 when, in fac t, the bill 
overturned a ruling, Doe v. Poe/ker, 

that said cities did not have to pro
vide abortions in their public hos
pitals. "Just a little bit," he replied, 
to laughter in the hearing room, "but 
not enough to bother me." 

The Judiciary Committee subse
quently approved FOCA, rejecting 
amendments that would have pro
tected parents' rights and blocked 
public funding of abortions, posi
tions that, polls say, enjoy broad 
public support. Since then, FOCA 
has been stalled in the House over 
internal disagreements among abor
tion p roponents, many of whom do 
not want the full House even to have 
the chance to vote on the popular 
abortion restrictions. Still, it is omi
nous that the Congress has come so 

of abortion as medicine on an 

unprecedented scale. " 

health plan this fall, and the consis
tent word from inside the Adminis
tration has been that abortion on 
request will be included in the ba
sic health benefit package man
dated by federal law. Pamela 
Maraldo, the new President of the 
Planned Parenthood Federation of 
America, has called the abortion
health reform issue a "defining mo
ment fo r reproductive rights in 
America, because we are talking 
about having abortion as a basic 
benefit (or every American 
woman." 

The "basic benefit" issue is not 
one that prO-life and prO-family ad
voca tes can afford to lose. Congress 
is always reluctant to repeal any
thing it has bestowed upon the na
tion as a "benefit," and health re
form, if passed, w ill develop a pow
erful constituency among the 35-37 
million Americans who presently 
lack coverage of any kind. On a 
deeper level, abortion has tradition
ally meant the antithesis of medical 
practice, condemned by the 
Hippocratic Oath and accurately 
viewed as requiring no particular 
use of the "healing art." Inclusion 
of abortion in a ground breaking 
national scheme will mark the insti
tutionalization of abortion as medi-
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cine on an unprecedented scale. For 
this reason, and rightly, right to life 
groups are throwing fu ll resources 
into the battle against a national 
"abortion benefit." This will be the 
key pro-life battle of the next 12 
months. 

HOMOSEXUAL ACTIVISTS' 
DEMANDS 

Besides the health care debate 
where the Family Research Council 
has instituted an Ethics and Health 
Care Policy project under the leader
ship of Scott Daniels, Ph.D., Con
gress is as busy as ever debating a 
variety of demands from homo
sexual activists for new rights and 
new funding. Despite intense pres
sure from the media which is gen
erally favorable to the homosexual 
agenda, Congress has thus far 
shown great reluctance to pass civil 
legislation in response to homo
sexual demands. 

The premier debate thus far has 
taken place over President Clinton's 
proposal to lift the ban on open ho
mosexuality within the Armed 
Forces. That proposal, first aired in 
January but considerably watered 
down by the time it was released by 
the Pentagon in July, met strong re
sistance from the Joint Chiefs of Staff 
and their outgoing chairman, Gen
eral Colin Powell. Powell was 
joined by Senate Armed Services 
Committee Chairman Sam Nunn, 
who, as this article was written, had 
succeeded in persuading the full 
Senate to reject the Clinton proposal 
in all its forms and to enact findings 
that homosexuality presents "unac
ceptable risks" to the morale and 
unit effectiveness of the A rmed 
Forces. 

Homosexuals who make no dis
closure of their proclivity and who 
obey the Un ifonn Code of Militory 
Justice which bans sodomy, will be 
able, as heretofore, to serve in the 
US military. Tha t fact underscores 
what was really at stake in the de
bate over the Clinton policy and the 
other demands of homosexual ac
tivists who contributed over $3 mil
lion to the President's 1992 cam
paign - not the right to serve, but 
the right to commit homosexual 
acts. The Family Research Council 
joined with other organizations to 
produce policy ana lyses w hich 

quantified the likely impact of lift
ing the ban on the health of US sol
diers, on defense read iness, and, 
above a ll, on public role modeling 
for the nation 's youth. 

That final aspect of role modeling 
is a major key to the debates cur
rently taking place in Congress and 
across the entire country over such 
issues as the Boy Scouts' exclusion 
of homosexual troop leaders, "do
mestic partnership" legislation, spe
cial civ il r ights laws governing 
sexual orientation, and federally 

funded arts th at advocate homo
sexuality. No one can make a seri
ous argument that homosexuals, as 
a group, suffer discrimination that 
impa irs their ability to work or earn 
income. In fact, marketing studies 
have consistently shown that house
hold and per capita income for ho
mosexua ls is dramatically higher 
than the norm for working families. 
Moreover, invasive law enforce
ment procedures against ind ividu
als engaged in consensual sodomy 
is virtua lly non-existent. 

What does exist in the United 
States is a core resistance, in families 
and in the church, to a positive por
I.' dyal of a sinful and self-destruc
tive lifestyle. Thus, it was no sur
prise that, at the beginning of the 
latest round of homosexual activ
ism, a purportedly scientific study 
was released by the US Department 
of Health and Human Services that 
placed the blame for a high ra te of 
suicide among homosexuals on re
ligious beliefs that condemn the 
practice and hurt adolescent homo
sexuals' self-esteem. Though this 
study was repudiated by then
Health and Human Services Secre
tary Louis Sullivan, media reports 
continue to focus on religious "in
tolerance" as the source of the deep 
hurts and conflicts many homosexu
als feel over their urges. 

Nonetheless, for now the Con
gress does not seem to be buying 
the activists' demands and a rgu
ments. In addition to codifying the 
military ban on the practice, Con
gress recently voted 251-177 to over
turn the District of Columbia's do
mestic partner statute that would 
have allowed homosexuals and co
habiting hete rosexual couples to 
obtain public benefits on the same 
term as legally married spouses. 

In this rare instance, Congress 
employed federal power to protect 
traditional values against local en
croachment. More commonly to
day, s tates and locales are defend
ing traditional values against fed
eral encroachment. 

It will take a revoilltion of faith and 
fam ily to resist that encroachment, 
to recognize that we cannot come 
once more into the tabernacle of the 
home or give sleep to our eyes until 
in this nation of ours we "find out a 
place for the Lord, an habitation for 

the mighty God of Jacob" (Psalm 
132, 3-5 KJ). 
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Gays, Lesbians 

and the 

Cal Thomas 

A meeting was held recently in 

New York City that could have pro
found implications for journalists 
and journalism. The National Les
bian and Gay Journalists Associa
tion convened to urge the nation's 
major media heavies to hire more 
homosexual reporters. The func
tion was underwritten by a $40,000 
grant from The Nw York Times. 

Dan Rather of C BS, Tom Brokaw 
of NBC, Robert MacNiel of PBS, 
Judy Woodruff of CNN, Arth ur 
Ochs Sulzberger Jr. of the New York 

who said the climate is right for 

openly gay correspondents "pro
vided they weren't behaving dis
tastefully." MacNiel is appealing 
to a standard-good taste-he has 
just denied exists in matters per
taining to sexual conduct and rela
tions. If no standard of right and 
wrong is availab le to discern what 
is proper sexual conduct, what s tan
dard is there to determine what is 
tasteful and what is dis tasteful? 

Paul Salsini, a recruiter for the 

Milwaukee Journal, sa id, "There's 
such an energy here, and 
that's what you look for in 
a journalist. " Really? I 

thought you looked fo r 
writing skills, knowledge, 

"If no standard of right and 
wrong is available to discern 

what is proper sexual 
conduct, what standard is 

there to determine what is 

tasteful and what is 

experience and people who 
deliver fair and factual re
porting, free of personal. 
political and ideologica l 
bias. 

distasteful? " 

Times and representatives of Time 

magazine, USA Today, Newsdayand 
Knight-Ridder were among the co
sponsors of various events for the 
560 members of the gay media Of

ganization. 
"You're no longer a group over 

the horizon," Sulzberger told the ho

mosexual journalists, "and for that 

you deserve credit and congratula
tions." 

There were pledges from the net
works and newspapers to consult 
with the association and to recruit 
more homosexual journalists. Of 
course, most denied this has any
thing to do with advocacy or with 
helping to mold public opinion in 
favor of the gay lifestyle. 

Among the most amazing com
ments was one from Robert MacNiel 

The same week the gay 
journalists met, the news 

director of the Fox Televi-
sion station in Washington, D.C. 
was fired when it was learned he 
had been consulting w ith conserva
tive groups in an attempt to make 
sure h is newsroom reflected ideo
logical balance and his s tation's 
newscasts did the same. Why is it 
wrong for a news di rector to con

sult conse rvatives but right for the 
media to consult with and recruit 
homosexual journalists? 

It is generally acknowledged that 
the major media are out of balance 
to the left, that they frequen tly deni
grate the views of pro-lifers, reli
gious believers and others in what 
has come to be known as the "tradi
tional values" camp. You can bet 
there will be no recruiting efforts to 
hire journalists who fall into any of 
these categories. 

Throughout my earlier career as 
a broadcast reporter, I was taught 
to avoid even the appearance of a 
conflict of interest. While writing 

opinion pieces is different because 
they are labeled commentary, I still 
avoid encumbrances-such as serv
ing as a paid member on anyone's 
board of directors or accepting fa
vors from groups o r organizations 
about whom r might have to write. 

Readers of my column ought to be
lieve that my views are my own 
and that I am not on anyone's pay
roB or in a holding pattern to run 

for the next election or advocating 

the pOSitions of a company I might 
represent as a "consultant. " 

The incestuous relationship be

tween the press and groups who 
want to promote their politica l 
agenda has to stop. Journalistic 
credibility is already scraping bot
tom and if recruitment of gay and 
lesbian journalists continues, other 
groups will have one right to de

mand tha t they be included in the 
mix. The profession will resemble 
Bosnia: a Balkanization of compet
ing ideolog ies and a public that will 
no longer be able to separate facts 

from advocacy. 

Los Angeles Times Syndicate 
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Democracy is one of those magi. 
cal words in North American cul
ture. It evokes strong feelings of 
confidence and pride. It is associ
a ted w ith patriotism and freedom 
and the rights of the individuaL It 
speaks of some of the best and no
blest dimensions of our society. But 
Christians know that magical words 
must always be somewhat suspect. 
Can we prize democracy too highly? 

This question came to m y mind 
some months ago when I heard a 
German professor interviewed on 
the radio. He was speaking about 
the rise of neo-Nazi g roups in Ger
many and was explaining current 
German law to an American audi
ence. He spoke of the German law 
that outlaws groups advocating the 
overthrow of democracy. The 
American interviewer asked if such 
a law, limiting free speech, was not 
itself undemocratic. The German 
professor replied that in Germany 
they needed "radical democracy." 
He explained that where democracy 
was new or fragile, it might be nec
essary to prevent criticism of de
mocracy in the name of democracy. 

Did the professor mean to imply 
that democracy was too sacred to 
be criticized? Is it a form of blas
phemy to say anything negative 
about democracy? 

Certainly in the recent past there 
have been strong cri ticisms of de
mocracy. George Bernard Shaw 
w ith typical wit once remarked, 
"Democracy substitutes election by 
the incompetent many for appoint
ment by the corrupt few." We all 
have probably felt that way at one 
time or another. 

The words of Winston Churchill 
however, probably come closer to 
my feelings: "Many forms of gov
ernment have been tried, and wiU 
be tried in this world of sin and 
woe. No one pretends that democ
racy is perfect or all-wise. Indeed, 
it has been said that democracy is 

the worst form of government ex
cept all those other forms that ha v~ 

been tried from time to time." We 
must not underestimate the value 
of democracy as a form of govern
ment, but neither must we see it as 
a panacea for all human troubles. 

It is the tendency to see democ
racy as a cure-all that troubles me. 
Democracy will not make people 
holy or noble or good. At its best, 
democracy, by checks and balances, 
restrains the selfishness of man. 

Some times democracy is even 
called a "lifestyle." In this sense 
democracy ceases to be simply a 
fo rm of government and becomes a 
general, cultural pattern. This demo
cratic lifestyle tends to oppose any struc
tures or authorities tlmt conflict witll 

the rights of individuals. In such a 
culture for example, the biblical struc
ture of the family and the responsibili

ties of pa rents to discipline their chil
dren ca n easily be seen as abusive. 
Where in dividual righ ts and se1f1111-
jillment are the all in all, the rights and 
responsibilities of the other structures 
of SOCiety are ignored or even vilified. 

In a fascinating book entitled The 
Democratization of American Christ;
an ity (1989), Nathan Hatch has ex
amined the impact of an increas
ingly democratic culture on the 
American church. He shows how 
the developments in late eighteenth 
and early nineteenth century 
America undermined ministerial 
authority and status. The minister 
became more and more dependent 
on the laity. In a democratic culture 
tile authority and discipline of tile 
church are eaSily perceived as manifes
tations of tyranny and authoritarian
ism. Much of the contemporary sup
port for women in office flows I be
lieve, from our democratic culture 
rather than from a biblical world
view. The danger is that the vox 
popu li is mistaken for the vox Dei. 

E. M. Forster was one of the great 
English novelists of the twentieth 

century. He was no Christian. He 
summed up his faith in these words: 
"Lord, I d isbelieve - help thou my 
unbelief." But he had profound in
sight into the virtues and limitations 
of democracy. In 1939 he wrote an 
essay entitled, "What I Believe." 
With the spread of fascism in that 
time - which he abhorred - it would 
have been easy for him to tum to 
democracy as to an idol for comfort 
a nd protection. But instead he 
wrote these sober and appropriate 
words: "Democracy is not a beloved 
Republic really, and never will be. 
But it is less hateful than other con
tempora ry forms of government, 
and to that extent it deserves our 
support ... So two cheers for Democ
racy: one because it admits variety 
and two because it permits criticism. 
Two cheers are quite enough: there 
is no occasion to give three. Only 
Love the Beloved Republic deserves 
that. " 

As Christians we need to see the 
value of a democratic form of gov
e rnment, but not get swept up 
uncritically into a democratic cul
ture. We must seek a biblical world
view to guide our sense of author
ity and individual rights. Most of 
all we must remember that "here 
we do not have an enduring city, 
but we are looking for the city that 
is to come" (Hebrews 13:14). Our 
ultimate loyalty is only to that Be
loved Kingdom that Jesus Chris t 
w ill viSibly establish when He 
comes again. 

Because we Christians are already 
members of that Kingdom, we must 
not live in worldly ways. Paul re
minds us: " Many live as enemies of 
the cross of Christ. Their destiny is 
destruction, their god is their s tom
ach, and their glory is in their shame. 
Their mind is on earthly things. But 
our citizenship is in heaven " 
(Philippians 3018-20). 

Democracy will not take us to 
heaven. Democracy will not build 
heaven on earth. But democracy is 
the best system of government to 
allow us to lead quiet and godly 
lives. So two cheers for democracy. 

Dr. Godfrey, editor of this department, 

is president of Westminster Theologi

cal Seminary, Escondido, CA. 



The Bible 
and the Future: 

Preparing the Way for 
the of the Lord 

In his Institutes of the Christian Re
ligion, John Calvin declares that the 
Old Testament was given to the 
people of Israel as a means to "fos
ter hope of salvation in Christ until 
His coming." All of the Lord's re
demptive dealings with His cov
enant people, prior to the birth of 
Christ in the "fullness of time," were 
aimed at kindling in them an ex
pectation and anticipation of the 

coming Savior. Whatever initial ful
fillments of God's covenant prom
ises they may have received, these 

were only a down payment and 
pledge of a fuller, richer fulfillment 
yet to come. 

Consequently, there is a kind of 
restlessness that characterizes the Old 
Testament's view of history, even 
when the children of Israel enjoyed 
a provisional rest in the land of 
Canaan. Each new chapter in the 
history of the Lord's gracious acts 

on behalf of His people only height
ened their anticipation of the con
summation of that history in the fu
ture. The fullness of salvation in 
fellowship with God which the cov
enant promised, awaited its realiza
tion when the redeeming work of 
the Lord would have reached its 
goal. There is a dynamiC to the his
tory of the covenant in the Old Tes
tament that would not permit the 

believer to look only to the past, in 
the remembrance of what the Lord 
had already done, but demanded 
that he also look to the fu ture, in the 
hope of even better things in the 
future. 

Therefore, before treating the New 
Testament's understanding of the 
importance of Christ's coming into 
the world for the Christian's under
standing of history, particularly the 
future, it is necessary that we con
sider in a general way the Old 

. P. Venema 

Testament's view of the future. The 

New Testament teaching concern
ing the coming of Christ and the 
significance of His coming for the 
future unfolding of God's redemp

tive purpose can only be understood 
within the context of the preceding 
history of redemption in the Old 
Testament. The first words of the 
New Testament-"The book of the 

genealogy of Jesus Christ, the son 
of David, the son of Abraham," 
Matt. 1:1-tell us that the story of 

redemption does not begin with 
Christ, but many centuries earlier. 
They remind us that all of the hopes 
of the Old Testament child of God 
met in the birth and coming of Jesus 
Christ. 

To set the stage for our consider
ation of the New Testament's un
derstanding of the future, then, we 
will begin with a sketch of the Old 
Testament background. What, from 

the perspective of the Old Testa
ment, was the believer's outlook 
upon the future?1 

THE COMING SAVIOR 
OR MESSIAH 

Undoubtedly the g reat center of 
Old Testament expectation is the 
expectation of a coming Savior, the 
Messiah. This expectation is the 

seedbed for all of the other dimen ~ 

sions of the Old Testament's teach
ing about the future. 

Thefirst Word of the Lord, spoken 
to our first parents after the Fall into 
sin in Genesis 3, announces the fu
ture birth of a Redeemer who will 

crush the head of the serpent and 
vindicate God's gracious rule within 
His creation. In Genesis 3:15, we 
find this so-called "mother prom
ise" in the history of redemption, 
the protevangelium, the "first gospel" 
announcement: "And I [the Lord 

God] will put enmity between you 
and the woman, and between your 
seed and her seed; he shall crush 
you on the head, and you shall 
bruise him on the heel." In this first 
gospel promise, the Lord announces 
that He will establish an antithesis 
between two kinds of seeds, the seed 
of the serpent and the seed of the 
woman, representing the people at 
enmity with God and the people 
whom He befriends. This antith
esis between these two peoples will 

serve God's gracious purpose for 
His people whom He will deliver 
and save through One born of a 
woman. In the seed of the woman 
the people of God will find their 
deliverance and salvation from the 
power and dominion of the evil one 
and sin. This "mother promise" is 
the first and fundamental promise 
in the old covenant, fixing the 

people of God's eye of faith upon 
the Person of the coming Savior. 

Subsequent to this first announce
ment and promise of a coming Sav
ior, the Lord renews and specifies 
this promise in His Word to 

Abraham, the father of believers. 
Promising to make Abraham one 
through whom "aU the families of 
the earth" would be blessed (Gen. 

12:3), the Lord assured Abraham 
that in his seed this promise would 
be fulfilled. Through the birth of a 
son, Isaac, Sarah would become the 
mother of nations (Gen. 17:16); from 
him would be born the seed in 
whom all the nations would enter 

into the blessing of the covenant 
(Gen. 2H8; compare 26:4; 28:14). 

Now the promise of a Savior be
comes focused upon the seed of 
Abraham, the son in whom the 
promise of redemption will be real
ized . Later in the history of O ld 
Testament revelation, we learn that 

this son in the line of promise will 
be born of the tribe of Judah (Gen. 
49:10) and of the family of David (2 
Sam. 7:12-13). 

With the progressive unfolding of 
the revelation of the Lord to His 
covenant people, the expectation of 
this coming Savior, the seed of 
promise, becomes further refined. 

For example, in the three special 
offices of prophet, priest and king, 
ordained by the Lord, the children 
of Israel were taught to expect One 
in whom these offices would be ful-
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filled. The Messiah or "Anointed" 
One would be called of God and 

empowered by His Spirit to speak 
the Word of the Lord, offer sacrifice 
and intercession on behalf of His 
own people, and rule in righteous· 
ness in the Lord's name.2 The great 

prophet of the old covenant, Moses, 
was a "type" of an even greater 
prophet, like Moses, who was to 
come. So we read in Deuteronomy 
18:15, "The Lord God will raise up 

for you a prophet like me [Moses] 
from among you, from your coun

trymen, you shall listen to him" 
(compare Acts 3:22). The Aaronic 

priests who ministered daily at the 
altar were only a "shadow" of an 
eternal priest, after the order of 
Melchizedek, who would offer Him

self once for all. a perfect sacrifice 
for His people (Psalm 110:4; He
brews 5). Furthermore, king David 
was promised that the Lord would 
establish the throne of his Son for
ever (2 Sam. 7:12-13; Isa. 9:7) . In the 

offices of prophet, priest and king, 
Israel was given the promise of the 
Messiah who, commissioned and 

empowered by the Lord, would re
veal the Word of the Lord, make 
atonement for the sins of the people, 
and rule in righteousness over an 

eternal kingdom. 
But this is not all The person and 

work of the coming Messiah is also 
described in the O ld Tes tament as 
the coming of the Lord Himself to be 
with His people. In the person of the 
Messiah, God H imself would take 
up dwelling in the midst of His 

people, jus t as He had dwelled in 
their midst in the Old Testament 
tabe rnacle and temp le. The 
Messiah's name will be immanuel, 

"God with us" (Isa. 7:14). He will 

also be the suffering servant of the 
Lord, who will take upon Himself 

the sin of His people, providing 
atonement for them. In the well

known words of Isaiah 53, the 
prophet Isaiah strikingly foresees 
the suffering of the Messiah by 

which He wi ll accomplish His 
people's redemption: "But He was 
pierced through for our transgres
s ions, He was crushed for our iniq
uities; the chastening for our well
being fell upon Him, and by His 
scourging we are healed" (vs. 5). 
Not o nly w ill the Messiah be 
Immanuel, God with us, and the 

suffering servant who takes away 
the sins of His people, however. He 
also will be the heavenly Son of Man 
to whom God will give the domin
ion and power to establish His king

dom and destroy every enemy who 
would resist God's rule (Dan. 7:13-

14).' 
In all of these ways and more, the 

Old Testament prepares the way for 
the future coming of the Lord to 
His people in the person of the Sav
ior. 

ASPECTS OF THE FUTURE 
In addition to the central promise 

of a coming Savior, the Old Testa
ment uses a variety of alternative 
expressions to reveal the shape of 

the future, as the Lord realizes His 
covenant promises and re-estab

lishes His kingdom on the earth. 
None of these is to be separated 
from the one, great expectation of a 
coming Savior; they are only alter
native, and related aspects of the 
salvation which this Savior w ill 

bring with Him. But they do enrich 
and deepen our appreciation of the 
Old Testament's view of the future. 

The future kingdom 

Though the Old Testament clearly 
reveals God to be the King over all 
(Psalm 103:19), the majestic Lord of 
heaven and earth, whose will can
not be frustrated in any comer of 
His creation-kingdom, it also ac

knowledges that sin has disrupted 
God's kingdom. Sin is rooted in 
rebellion against God's righteous 
rule. Whole nations and peoples 
are under the dominion of darkness 

and sin, captive to the kingdoms of 
this world and at enmity with God. 

Only Israel among the nations and 
peoples was g iven truly to know 
and confess the kingdom of the true 

and living God. 

One of the ways in which the Old 
Testament portrays the future is in 
terms of the final victory and (re-) 
establishment of God's kingdom 
over all creation. Not only will the 
Lord continue to reign in majesty 
from heaven, the place of His dwell
ing and throne, but He will also 
come to be acknowledged as King 
in the whole realm of the creation. 
All who have rebelled against Him, 
all the kingdoms of mankind which 
have resisted His rule and domin
ion, will be brought into subjection. 

One of the most powerful and dra
matic prophecies of the future es
tablishment of the Kingdom of God 
is found in Daniel 2 which speaks 
of a kingdom that God will set up 
in the "latter days" that will never 
be destroyed, and that will come to 
fill the whole earth (Daniel 2). In

terestingly, this kingdom is depicted 
as being like a "little s tone" that will 
crush the kingdoms of this world 
and grow until it fills the whole 
earth, a depiction that clearly asso
ciates the realization of this king

dom with the coming of the Mes

siah, the Son of Man. 

The new covenant 

In the Old Testament, it becomes 
increasingly clear that what the cov

enant of grace promised the people 
of God did not come to full flower
ing because of the unfaithfulness 
and disobedience of the covenant 

people. The history of the covenant 
is marked by a striking contrast be
tween the fa ithfulness of the Lord and 
lite unfaitlifulness of His people. As a 
result, the children of Israel are fi 
nally sent away into exile under the 
covenant wrath and judgment of the 
Lord. [n this darkest period of re
demptive or covenant history, it al

most seems as though the Lord's 
way of grace with His people has 
ended in failure. 

But the Lord remains fo re ver 
faithfu l to His promises! The dis
obedience of the children of Israel 
will not frustrate His redeeming 

purpose for and on behalf of His 
chosen people. Hence, we find, even 
in their exile and subsequent resto

ration to the land of promise, that 
the people of God are given further 
promises of a new and better covenant. 
The day will come, the Lord prom

ises, when He will gather His people 
to Himself and establish a new cov

enant with them, based upon better 
promises! This does not mean that 
the old covenant failed or that its 
promises were deficient; the failu re 
was owing to the children of Israel's 
stubborn refusal to live according 
to the covenant's stipulations (com
pare Hebrews 8). H owever, in the 
new covenant the Lord promised to 
write His law upon the hearts of the 
people: "'But this is the covenant 
which I will make with the house of 
Israel after those days,' declares the 
Lord, ' I will put My law within 



them, and on their heart I will write 
it; and I will be their God, and they 
shall be My people'" aero 31033). 

The gathering of a restored Israel 

Still another aspect of the expec
tation for the future found in the 
Old Testament is that of the resto
ration of the people of God. With 
the dispersion of the people of Is
rael before and during the exile, the 
unity and future of the people of 
God seemed imperiled. Would 
there be a return to the land of prom
ise and, if so, under what circum

stances? What did the future hold 
for them as the peculiar possession 
of the Lord? 

In this setting, the Lord reveals to 
His people a future in which there 
will be a kind of new exodus (lsa. 
11:11), a return to the land of prom
ise and restoration of the people of 
God. A remnant of the people would 
return to the Lord in renewed faith
fulness and repentance. As the Lord 
spoke through Jeremiah, "Then I 
Myself shall gather the remnant of 
My flock out of aU the countries 
where I have driven them and shall 
bring them back to their pasture; 
and they will be fruitful and multi
ply" aero 23:3). This restoration of a 
remnant would not exclude, how
ever, the fulfillment of the promise 
that all the families of the earth 
would enter into the blessing of the 
covenant through the seed of 
Abraham. Many of the Old Testa
ment promises concerning the res
toration of Israel also include the 
promise that the nation s and 
peoples of the earth will come to 
the light and enjoy, in fellowship 
with Israel, the bleSSings of salva
tion (compare, e.g.: Jer. 48:47; 49:39; 
Isa. 2:2; Micah 4:1 ). The Lord would 
not fail to gather His people, and 
through them, all the families of the 
earth. 

The outpouring of the Spirit 

When the question is asked-Qn 
what basis could the Lord assure 
the people of Israel of a future bright 
with promise, a future which would 
bring a new and better covenant and 
a new exodus?-the answer is to be 
found in the promise of a new out
pouring of the Spirit of God upon 
the people. 

In Jeremiah 31, for example, the 
Lord's promise of a new and better 

covenant, one in which His people 
will love Him according to His law 
even as He has loved them, is inti
mately joined to the further prom
ise of the Spirit who will write the 
law of God, not upon tablets of 
stone, but upon the fleshly hearts of 
His people (Ezekiel 36:24-28). The 
new covenant will be better than 
the old covenant, because in it the 
Spirit will work in a new and pow
erful way, causing the people of God 
to answer the Lord's faithfulness 
with a faithfu lness of their own. 
Similarly, in Ezekiel 37 the restora
tion of the people of God is likened 
to the resurrection of a valley of 
dead and dry bones, into which the 
Lord breathes new life by His life
giving Spirit. Just at the time Israel's 
prospects for the future seem bleak
est, just then the Lord will gra
ciously intervene in a mighty way 
by His Spirit, granting life from the 
dead. As the Lord spoke through 
Ezekiel, '''And I will put My Spirit 
within you, and you will come to 
life, and I will place you on your 
land. Then you will know that I, 
the Lord, have spoken and done it,' 
declares the Lord" (Ezek. 37:14). 
This future work of pouring out His 
Spirit upon His people is most dra
matically disclosed in Joel 2:28-29, a 
passage to which the apostle Peter 
appealed in his sermon at Pentecost 
(Acts 2): "And it will come about 
after this, that I will pour out My 
Spirit on all mankind; and your sons 
and daughters will prophesy, your 
old men will dream dreams, your 
young men will see visions." 

The "day of the Lord" 

In the prophecies relating to the 
restoration of Israel, the outpouring 
of the Spirit and the re-establish
ment of the covenant, there also in
creasingly emerge r eferences to 
what is termed the "day of the 
Lord." This "day of the Lord," 
whether understood to be in the 
near or more distant future, be
speaks a day of the Lord 's final visi~ 
tation of His people in grace and in 
judgment. Though it frequently 
emphasizes the theme of God 's 
w rath and judgment upon the 
wicked, it also promises salvation 
for the righteous. 

Sometimes this day of the Lord is 
described as a fearsome day in the 
near future when God will execute 

His judgment against Israel's en
emies (Obad. 15-16). Sometimes it 
is disclosed to be a final day of the 
Lord's visitation, when He will deal 
once and for all with the world be
cause of its sin (Isa. 13:9-11). The 
prophet Amos warns the children 
of Israel that the day of the Lord 
will mean destruction for the 
wicked, even as it brings vindica
tion and salvation to the righteous 
(Amos 5'18). The prophets Isaiah 
(2,12,17) and Zephaniah (H4-1S) 
solU1d similar notes of judgment and 
wrath falling upon the disobedient 
in the day of the Lord. Though this 
note of the wrath of the Lord fa lling 
upon the wicked tends to predomi
nate among the prophetic an
nouncements of the coming day of 
the Lord, there are passages which 
also speak. of the salvation for the 
Lord's people that will accompany 
it. Joel 2:32, for example, assures 
salvation to all who call upon the 
name of the Lord before the great 
and terrible day of His wrath (com
pare Mal. 4'2-5). 

A "new heavens and new earth" 

One of the grandest aspects of the 
Old Testament's expectation for and 
outlook upon the future is the prom
ise that the Lord will establish a new 

heavens and eart11. More than any 
other aspect of the future, this one 
reminds the believer of the begin
ning. Paradise lost will become 
pa radise regained. What was in the 
beginning will become reality also 
in the future. But the future reality 
will even exceed the past. 

When the redeeming work of the 
Lord has run its course and reached 
its goal, the whole of creation, ru
ined through the fa ll into sin, will 
be· purged of sin and brought to a 
state of perfection. This hope is ex
pressed particularly in the prophe
cies of Isaiah. In Isaiah 65:17, the 
Lord decla res, "For behold, I create 
new heavens and a new earth; and 
the fonner things shall not be re
membered or come to mind." Just 
as the Lord fashioned man from the 
dust of the earth, so, in the day of 
the fullness of redemption, man will 
be restored to the fullness of life in 
the new heavens and earth.· When 
the earth is renewed, according to 
Isaiah, it will become an abundant 
and fruitful field, rather than a wil
derness (32:15). The new earth w ill 
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be one in which the former dry 
places have become springs of wa
ter (35:7}. It will be a place where 
there will be no more conflict or 
disorder w ithin the creation; all crea
tures will live together in harmony 
and peace. As the prophet so beau
tifully puts it, "they will not hurt or 
destroy in all My holy mountain, 
for the earth will be full of the 
knowledge of the Lord, as the wa
ters cover the sea" (11:6-9). 

THE "LATIER DAYS" 
Though there are many more 

things that could be said about any 
one of these aspects of the Old 
Testament's expectation for the fu

ture, I would like to conclude this 
sketch by considering the phrase, 
"the latter days." This phrase cap
tures well the whole thrust of the 
Old Testament revelation regarding 
the future. To the extent that Old 
Testament believers were nurtured 
by the Word of the Lord in their 
view of the future, they came to fix 
their gaze upon the latter days 
which would introduce the age to 
come in distinction from the present 

age. 
The use of the expression, the lat

ter days, varies considerably in the 
Old Testament. However, it does 
have some characteristic features. 
Typically, this language draws into 
focus the future destiny, not only of 
individuals, but of all peoples and 
nations. It is language which en
compasses the Lord's purpose and 
intention to bring salvation as well 
as judgment upon all peoples, de
pending upon their response to His 
Word. In Daniel 2:28, for example, 
the " latter days" encompass the en
tire history in which the stone will 
destroy the kingdoms of this world 
and inaugurate God's eternal king
dom. Not only does this reference 
include a period of history of some 
duration, though leading to the 
"end" of history as we now know 
it, but it also includes the realizing 
of God's purpose for all the nations 
and kingdoms of the earth. 

The latter days are also consis
tently days both of blessing for tITe 
people of God and tribulation for the 
enemies of God. Often the theme of 
blessing and peace for the people of 
God is prominent (lsa. 2:2; Micah 
4:1; Hos. 3:4,5). However, this is 

also balanced by the theme of tribu
lation and judgment upon those 
who reject God and who oppress 
His people (Dan. 2:28). Further
more, the blessing which will come 
to the children of Israel will also mean 
blessing for all tlte nations who will 
come to Jerusalem and be given a 
share in the salvation of the Lord 
Ger. 4M7; 49,39). 

This revelation regarding the lat
ter days is a fitting place, therefore, 
to conclude our sketch of the Old 
Testament 's view of the future. 
Though it is important not to read 
more into this expectation than is 
present in the Old Testament, a 
rather clear picture emerges from 
the foregoing. 

All of these dimensions and as
pects of the Old Testament outlook 
upon the future are accumulative. 
Together they form a single mosaic 
of antiCipation and expectation for 
the day, on the furthest horizon of 
history, the great future, when the 
Lord would visit His people in grace 
and His enemies in judgment. All 
of the things we have discussed
the coming of the Savior, the estab
lishment of the kingdom of God, 
the granting of a new and better 
covenant, the restoration of the 
people of God, the day of the Lord
point to a time in history when the 
Lord will bring to fruition and realize 
in perfection all of His gracious pur
poses and covenantal ways with His 
people. 

To the Old Testament believer, 
peering over the immediate present 
toward the horizon of the future, a 
new and better day was approach
ing. Thus, when this gloriOUS fu
ture dawned at the birth and com
ing of Jesus Christ, we should not 
be surprised to find believers like 
Simeon, whose joy at the Savior's 
birth Luke's gospel records. 
Simeon, Luke tells us, was "right
eous and devout, looking for the 
consolation of Israel." When Joseph 
and Mary presented Jesus at the 
temple, Simeon took Him in his 
arms and blessed God and said: 
"Now Lord, Thou dost let Thy bond 
servant depart in peace, according 
to Thy word; for my eyes have seen 
Thy salvation, which Thou hast pre
pared in the presence of all peoples, 
'a light of revelation to the Gen
tiles,' and the glory of Thy people 
Israel" (Luke 2,29). 

This event, recorded early in the 
gospels of the New Testamen t, in
dicates that the future of Old Testa
ment expectation has become the 
now of New Testament fulfillment 
in the birth of the Savior. To that 
we will tum in our next article. 

FOOTNOTES 
1. In my discussion of the Old Test.ament 

expectation or outlook upon the fu
ture, I am following closely the ouHine 
of Anthony Hoekema's discussion In 
his The Bible and the Future (Grand 
Rapids: Eerdmans, 1979). pp. 3-22. 
Hoekema's book is a good summary 
of the biblical teaching conceming 
the future from a Reformed stand
pOint. 

2. We are apt to forget that when the 
New Testament describes the Savior 
as "the Christ," it Is using an official title, 
"Anointed One" (from the Hebrew, 
moshiach), not a personal nome, that 
designates Him as One called and 
onointedofGocttoaporticulartaskor 
work. The ·anointing" refers to both a 
divine commission and empower
ment. 

3. It is interesting that the most common 
New Testament designation of the 
Messiah is "Son of Mon." Though we 
troclilionally think of this title os em
phasizing Chrisfs humanity. it actually 
speoksos much ofHisheovenly power 
and majesty (compore. e.g .. Matt. 
24:29-31). 

4. It is important to notice tha t. in the 
account ofcreotlon in Genesis 2. there 
is a ploy on words between the nome 
given to man. Adorn ond the term 
used for the earth from which he was 
token. adamah. Though man Is distin
guished from all other creatures. os an 
image-bearer of God, he is token from 
the earth and finds his life and calling 
in relation to it. So also In redemption: 
solvation without a new earth Isincon
ceivoble in the bibtical perspective. 

Dr. Vellema, editor of aris department, 

teaches Doctrinal Studies at Mid
America Reformed Seminary in Omnge 

City, fA. 



Ministry to the Older 
Members of the Church (1): 

• Mickey Mouse is 65 yetl.rs old. 
• Over 12% of the US population is 

65 orolder--{)ver 30 million people. 
• The US Federal Government spends 

nearly 30% of its annual budget on 

people age 65 and older. By 2025, 
that amount could well be 50% or 
over. 

• The fastest growing age group in 
the US is the 85+ generation. There 
are nearly 3 million in this group. 
By the turn of the cen tury, there 
will be 5.4 million. 

How many old people are there 
in your church? Tough question, 
almost a lways s ubjectively an
swered. Teenagers think anyone 
over 30 is near retirement. Once I 
had a call to a congregation in Wis
consin. On the phone, a younger 
member told me that theirs was "an 
old congregation" requiring much 
pastoral work with the aged. The 
VP of the council, an older elder, 
told me it was a "young church," 
with pastoral needs that seldom in
cluded visiting older people. Inter
esting difference in perspective! 

It is important to determine the 
kind of people to whom you are 
called to minister. In Dallas, I am 
one of the older members of the 
church at 43. In my previous charge, 
r was a mere child compared to the 
100+ members over 80 and the 25+ 
members over 90, not to mention 
the hundreds of people living in 
their "retirement years." 

In the next couple of months, we'll 
look at your duties, both as elders 
and as deacons, in providing pasto
ral care for people in their" golden 
years." In this column, our focus 
will be on those living in nursing 
homes. In a subsequent one, we'll 
look at some special challenges in 
caring for and ministering to the 
growing population of healthy re
tirees. 

in the 

PASTORAL CARE 
FOR OLDER SAINTS 

Home 

Is it fair to say that the aging of 
the general population and the ag
ing of the church place special de
mands on officebearers? I believe it 
is. Clearly, as people get older, as 
they live longer (due to superior 
nutrition and better medical care), 
many more will face the struggle of 
life in a nursing home. One old 
saint perceptively observed: "When 
you m ove in here, you know you're 
going to die here. There's only one 
way out-the funeral director's 
gurney. That's depressing!" He was 
right. Wise and compaSSionate pas
toral elders will have to be increas
ingly sensitive to the need to visit 
such people regularly. Some, it is 
true, live in facilities where many of 
their friends live, more like an apart
ment building for old cronies. (My 
grandma lived for a time in the 
"Holland Home" in Chicago. Most 
of the people there were brothers 
and sisters in faith. Wonderful ca
maraderie existed, and the sense of 
loneliness was virtually non-exis
tent.) But not all nursing homes are 
like that, and not all older people 
are privileged to have access to such. 
Often, the elderly and infirmed are 
placed (Note the passive verb "are 
placed." It's significantt) in avail
able care facilities that are less than 
ideal. I've visited folks in places 
that smelled like urine, where the 
day was spent sitting by a window, 
wistfully thinking and remember
ing, always brought back to the re
ality that there is nothing more to 
do (except maybe Bingo at 10:00). 

It is clear that even strong believ
ers require encouragement in such a 
setting. Discouragement sets in all 
to easily. Perhaps, facing their ad-

vancing years and the prospect of 
"lingering" (more frightening to 
many than death itselO, these dear 
folks require the comfort of God's 
word to assure them that they be

long to Him. I believe an important 
part of our ministry to such people 
is to challenge them to be busy in 
service to Christ where they are. 
Occasionally, they must be rebuked 
when they become so full of self
pity as to drive away those who 
love them most. And, just as clearly, 
the family of God has a responSibil

ity to assist the immediate family to 
provide these things. 

Does the elder have to do it all 
himself? Absolutely not! In a 
former congregation, we had one 
retired elder who could no longer 
serve in office because of some 
physical limitations. We drafted 
him to coordinate nursing home vis
its. He selected several other older 
gentlemen, and they covered the 
homes for us reporting to the elders 
when they thought special circum
stances required special attention. 
It was wonderful, both for these 
brothers who now had an impor
tant ministry, for the nursing home 
residents who now received needed 
attention and love, and for the el
ders who were relieved of a heavy 
burden of time and responsibility. 
Were I to do it over again, I'd en
courage older women to do such 
visiting to other women, couples to 
do such visiting with other couples, 
and so forth. I'd also give the visit
ing teams some specific training, 
helping them focus their visits on 
more than just social calls. 

Ministering to saints in nursing 
homes must be specific to the situa
tion. That is, you must not, by your 
visits, continually send the message 
that you are the care giver and they 
the recipient. Rather, as members 
of the body (Refresh your memory 
of I Cor. 12. It applies to this situa
tion, too!), they have a duty to care 
for each other! Try to get them to 
commit to visit ing 2 or 3 other 
people within their nursing home 
each day. Challenge them to read 
Scripture to those who cannot read, 
to become involved in Bible Studies 
(even to lead, where possible), to 
pray with each other. Try to ar
range for the group to gather to
gether to listen to a sermon tape, or 
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Women (jJ Worship: 
Their Pla= in Todays World 

by Herman Hoekstra 

The clear teaching of Scripture concerning women in the church. A comprehensive 
study of the Word from Genesis through Revelation. 

Available in religious book stores in Western Michigan and from the author: 

Rev. Herman Hoekstra 

7423 Pine Grove Ct. 

Jenison, MI 49428·9142 

(616) 457·2362 

$8.95 plus $1 .50 PH, USA funds 

to a broadcast (on a speakerphone?) 
of your church's worship service. 
Call them to be a community of 
faith , not just a community of indi
vidual old people with mental or 
physical infirmities. In other words, 
pastor them with purpose! 

Evangelism? 
In the Nursing Home? 

The above suggests a pastoral / 
elder strategy for care for saints. But 
not all people in nursing homes are 
converted to Christ. I vividly recall 
one old codger named Dick who 
was a foul-mouthed 92-year-old. He 

drooled tobacco juice on his shirt, 
hissed and spat at visitors, cursed 
continually, and literally chased 
people out of his room. No one 
liked to visit him. Repeated visits 
over a span of more than a year (I 
can be stubborn) softened him to 
me. 1 discovered that he had one 
son, living 200 miles away, who 
never visited. He had no other fam
ily. He chewed tobacco only be
cause he could not light his beloved 

pipe anymore. His arthritic fingers 
wouldn't work. When 1 offered to 
buy him some good tobacco, fill his 
pipe once in a while, and enjoy a 
good pipe with him, his eyes teared, 
his heart softened, and we began to 
talk about sin, our Savior, and re
pentance. (OK, 1 can hear you now, 
scolding me for smoking and for 
leading him to that sin. In the first 
place, 1 was young, so 1 quit. In the 
second, he was 92. What was 1 go
ing to do, shorten his life expect
ancy?) 1 am not quite sure whether 

or not he ever was converted . There 
seemed to be evidence of real faith, 
but, at 92, he was not always co
gent. Of this I'm sure: had I not 
been diligent, faithful, persistent, 
and somewhat nexible (pipe tobacco 
has never been suggested as an 
evangelism tool before!), I never 
would have had the opportunity to 
speak of Christ with the crusty fel
low. 

No, the pOint is not to encourage 
a "pipe smoker's evangelism club 
fo r nursing home visitation." It is, 
rather, to suggest to you who visit 
such homes to be sensitive to the 
many old people there who face the 
end of their lives without the com
fort of belonging to Christ. What a 
fearful thought! Make yourself 
available to them. ChaUenge the 
old saints who live there to be evan
gelistically sensitive, too. You may 
not overlook this important minis
try. 

And the Deacons .. . ? 

Nothing of what I've described 
above belongs exclusively to the el
ders of the church. They are, to be 
sure, primarily responsible for the 
spiritual care of the aging saints as 
they are for all other members of 
the church. They, most likely, will 
be active in a visiting minis try. Not 
all church people are. Certainly, 
however, elders can make wise and 
profitable use of other members of 
the church in fulfilling aspects of 
this ministry. 

Deacons are charged with man
aging the resources of the church, 

and pursuing stewardship in 
service to Christ. When a 
church member is faced with a 
nursing home bill for his or her 
parent or spouse, it often causes 
some sort of emotional tailspin. 
Such costs can be, and usually 
are, astronomical. It is not al
ways appropriate to assume 
the deacons will be the re, 
checkbook in hand. But it is 
fair to suggest that the 
diaconate be the resource 
within the church able to coun

sel with families in this situa
tion, knowledgeable about the 
laws, the local, state and fed
eral agency provisions and tax 
implications of such arrange
ments. In today's climate, just 
as a good and proper Last Will 

and Testament is an exercise in Bib
lical Stewardship, so is wise plan
ning for nursing home care. J en
courage the deacons to be prepared 
and willing to provide such guid
ance and counsel. In so doing, they 
will serve God's people well 

Dr. SiHema, editor of this department, 

is the pastor of the Bethel CRC in Dal

las, TX. 
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New Books 
Presbyterian and Reformed Publishing Company 

announces the release of three new books. 

Forl'.word by Slt\'e 8ro1'l1l 

DESIGNED 
FOR 

DIGNITY 
What God Has Made It 
Possible for You to Be 

+ 

DESIGNED FOR DIGNITY 
What God Has Made It Possible for You to Be 

Richard L. Pratt, Jr. 
"The police found a desperate note left on 

the nightstand. 'Don't cry for me,' the wrinkled 
paper said. 'I'm not even human anymore.'" 
Just a few floors below, advO(ates of the New 
Age Movement gathered in the convention cen· 
ter. After several rousing talks, a well-known 

celebrity led the crowd in a unison chant, 'I am 
God! I am God.!''' 

People are confused about who they are. 
Popular psychology and evolutionary science 

L 
_______ '-_-I only add to the confusion and aimlessness. As 

Christians, we too can be puzzled about self-

Richard L. Pran Jr., is As
sociate Professor of Old Tes

tament at Reformed Theologi

cal Seminary in Orlando, 

Florida, and an ordained min

ister in the Presbyterian 

Church in America. He IlOlds 

a Th.D in Old Testament 

studies from Harvard Univer

sity and is the author of Pray 
with Your Eyes Open and 

Every TlIOlIgilt Captive. 

image and human worth. 
What has God made us? What have we 

made of ourselves? And what has God made 
it possible for us to be? Richard L. Pratt an
swers those questiOns in the light of the bibli
cal teachings on creation, the Fall and redemp
tion. Surveying God's unfolding grace from 
Adam and Eve, Noah, Abraham, Moses, and 
David, to Christ, Pratt shows how God's amaz
ing design for humanity can be realized in His 

people. 

HE GAVE US STORIES 
The Bible Student's Guide to Interpreting Old 
Testament Narratives 

Richard L. Pratt, Jr. 

Stories are among the primary means God 
uses to reveal His truth to us in Scripture. The 
Old Testament is filled with stories: Noah and 
the ark, David and Goliath, Daniel in the lion's 
den, Ruth and Boaz-stories of great men and 
women of God. 

What does God want us to learn from these 
stories? Is there more to them than meets the 
eye? Richard L. Pratt says yes. A gifted Old 
Testament scholar and teacher, Pratt carefully 
outlines a method for grasping the wisdom of 
these ageless narratives. Beginning with the 
role of the Holy Spirit, he sets forth a three
step process of biblical interpretation. 
• Preparing for Old Testament Narratives 
• Investigating Old Testament Narratives 
• Applying Old Testament Narratives 

Pratt is sensitive to the needs of both the 
beginner and the theological s tudent. He 
insightfully guides us through considerations 
of attitudes and orientation, language and his
tory, writers and characters, scenes and events, 
ancient and modem cultures and more. 

THE KINGDOM 
AND THE POWER 
Rediscovering the Centrality of the 
Church 

Peter J. Leithart 

The "cultural war" is heating up. 
At issue are sexual behaviors, fam
ily values, educational priOrities, the 
environment and much more. 

Mounting attacks on biblical 
ideals accentuate the need for a new 
strategy among Christians. While 
more and more seek to advance 
God's kingdom through social and 
political action, such worthy efforts 
are powerless if the church aban
dons its central role and mission. 

What is the kingdom of God? And 
what must the church be and do to 
see that kingdom come in greater 
power? Peter J. Leithart answers 
those questions with discernment and 
unwavering conunitment to biblical 
priorities. Highlighting the war be
hind the cultural war, he calls us to a 
deeper appreciation of corporate wor
ship, church discipline, the Word and 
sacraments, and prayer. 

Peter J. Leithart is pastor of 
Reformed Heritage Presbyterian 
Church near Birmingham, Alabama. 
He received the M.A.R. and Th.M. 
degrees from Wesbninster Theologi
cal Seminary and is co-author of nu
merous books, including The Reduc

tion of Christianity, with Gary 
DeMar. 

These books are available from 

P&R Publishing Company 
1-800-631-(J094. 
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Refonned Fellowship Inc. 

2201 Oak Industrial Drive N .£ . 

Grand Rapids, Michigan 49505 

In the May issue of The Outlook on page 7, there is a 
copy of a letter Rev. De jong sent to President-elect 
William Clinton expressing his "convictions about how 
the country's problems should be met." 

I was surprised Rev. De jong goes along with the 
popular belief that Sodom was destroyed only because 
of its intolerable sexual vices with the implication that 
the practice of homosexuality was the main reason God 
lost patience with Sodom. 

May I quote God's reasons why He lost patience with 
the people of Sodom after telling Abraham, "The out
cry against Sodom and Gomorrah is so great and their 
sin so grievous that I will go down and see if what they 
have done is as bad as the outcry that has reached me. 
If not, I will know" (Gen. 18:20). 

Then through the prophet Ezekiel, God explains why, 
after His investigation, Sodom was destroyed: 

Now this was the sin of your sister Sodom: she and her 

daughters were arrogant, overfed and unconcerned; tlrey 

did not help the poor and needy. They were haughty and 

did detestable things before me. Therefore I did away 

with them as you have seen. 

-Ezekie116:49-50 

I would submit God lost patience with Sodom and 
Gomorcah because of the above sin of the people. The 
outcry that had reached God came from the pOof, the 
needy, the repressed, suffering under the injustices 
brought about by the self-righteous, the arrogant, the 
overfed and unconcerned who were disobeying the laws 
of God. To find out what some of these detestable acts 
are, please read Ezekiel 18. The Book of Amos is also 
helpful. 

Another disturbing part of the letter occurs where 
Rev. De Jong (or at least his missionary friends) de
scribes the people of New Guinea as "a society newly 
emerging from savagery." There have never been any 
savages in this world created by God, not even the 
people of Friesland. Savages only exist in the thinking 
of evolutionists and those people who in the past and 
still in the present believe in the superiority of their 
race, nationality or civilization. 

Sincerely yours, 
Samuel E. Greydanus Jr. 

Ro/Il,f.fe 
Thanks for the opportunity to comment on this reac

tion to my letter to the President. 
I did not intimate that homosexual vice was the only 

sin of Sodom which called for divine judgment, and 
Ezekiel 16:49,50 certainly doesn't say that its only sin 
was robbing the poor-it mentions in particular its "de
testable things." Go back to Gen. 19:5 and see what 
"detestable things" the investigating angels found: "Men 
from every part of the city, both young and old" de
manded the visitors in order "to have sex with them" 
(v. 5). Sodom's population demonstrated exactly what 
God's law in Lev. 18:22-30 described as the vices for 
which God wiped out the previous inhabitants of the 
land and for which He would wipe out any who imi
tated them. Paul in Romans 1:27,32 confirms this un ~ 

changeable law of God denouncing such perversions as 
worthy of death . For this sexual perversion Sodom 
became so notorious that it has been called "sodomy" 
for 4000 years! Should we now let liberal theologians, 
politicians, news people, entertainers and teachers per
suade us to accept, or even defend and promote as 
virtues, these vices which God detests? 

How can our correspondent make the claim that "there 
have never been any savages in the world created by 
God "? Has he forgotten the Fall reported in Genesis 
and its consequences of our universallostness and need 
of a Savior? Try to tell missionaries who for decades 
worked among headhunting tribes that for thousands 
of years had been killing one another, and who daily 
see the transformations the Lord through His gospel is 
bringing to some of the most degraded and wretched 
peoples in the world, that they should have stayed at 
home! Would we dare to tell them that they should 
have left those tribes in their native freedom instead of 
enslaving them to the inhibitions of God's gospel and 
law? Surely our correspondent isn't suggesting that 
our Frisian ancestors should have been left in such 
happy paganism by missionary Boniface (whom they 
killed) and other missionaries who followed? We need 
to stop d iscriminating between nations who God made 
out "of one" (Acts 17:26). But let us not forget that 
Christ who is wonderfully saving people and nations 
that believe in Him, is also the ruling King who crushes 
and destroys all people and nations that reject and re
volt against Him (Psalm 2; d. also 9:17) - including us 
and our own country. 

Sincerely, 
Peter De J ong 


