Revived by
Sabbath Revival
C()

0

(9

he

Christian Sabbath as
known historically by Re
formed Christians is in se
rious trouble. [t is attacked by the
secular culture of North America
and largely ignored by many evan
gelical Christians. Even among Re
formed Christians a profound un
certainty as to the theology and
practice of the Sabbath seems wide
spread. The danger is very real that
the Sabbath will become a quaint
memory kept alive only by stories
about men who shaved on Saturday
nights, women who peeled potatoes
also on Saturday nights, and dairy
men who poured out milk from
their milking on Sundays so as not

W. ROBERT GODFREY
Sabbath here, but we should men His Sabbath for our good. Jesus in
tion three key lines of argument. The sisted that we were not created for
first is that the Sabbath is grounded the Sabbath, but the Sabbath was
in creation, not just the Mosaic cov instituted for us (Mark 2:27). God
enant. God blessed and sanctified has kindly given us what we need to
the Sabbath for man in creation, support our living for Him. [f we
Genesis 2:3. Our Lord Jesus recog needed the Sabbath for time with
nized this when He said that the Him before the Fall into sin, how
Sabbath was made for man (Mark much more do we need it now!
2:27). not just for Jews.
Indeed we need the Sabbath now
Second, almost all Christians have as a foretaste of the blessed, eter
viewed the Ten Commandments as nal rest that Christ has won for us.
a summary of the moral law of God. Jesus by His death and resurrection
Prohibitions against idolatry and has earned for us rest from our sin
adultery are clearly not just for the and its penalties. With out
Mosaic covenant. So
stretched arms He
too the Fourth Com
' s a y s , "Come unto me
mandment is part of the
..... ih~sh_fr
all ye who are weary
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have approached the Lord's Day in
terms of what we may not do on it
and are satisfied if we have not en
gaged in inappropriate activities on
it. We constantly face the danger of
legalism with a checklist of prohibi
tions as our only thought about
Sunday.
If we are to see a revival of Sab
bath-keeping in our time, we need
to cultivate a positive attitude to
wards it. Our first task is to be con
vinced that the Bible calls us to that
duty. Many books have argued that
case well. Let me mention one re
cent study. Joseph Pipa's The Lord's
Day (Christian Focus, 1997) is good
both on the Biblical case for the
Sabbath and the practical obser
vance of the day.
We cannot even summarize the
full biblical case for the Christian
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John was in the Spirit o n " · · tdveHlinf/'·
is the beginning of that
"the Lord's Day" (Revela
everlasting rest that he
tion 1: 10). That Lord's Day is the promises. [f we do not desire such fel
first day of the week honored by the lowship now, what does that say about our
early church (John 20: I, 19, 26; Acts preparation for heaven?
2: I, 20:7; [ Corinthians 16:2). The
Surely a revival of the Sabbath
New Testament warnings against will lead to a revival for us. We
honoring days (Galatians 4: 10; need to be energized as a Reformed
Colossians 2: 16; Romans [4:5,6) ap people in our passion for God. Isn't
ply to the elaborate Jewish calendar the Sabbath given to us to be a
of holidays. They cannot apply to weekly revival in the things of God?
the Lord's Day because the New We should pray with the Psalmist,
Testament itself clearly establishes "Will you not revive us again, that
the Lord's Day, the new expression your people may rejoice in you?
of the creation ordinance of the Show us your unfailing love, 0 Lord,
Sabbath and the Fourth Command and grant us your salvation" (Psalm
ment of the moral law of God.
85:6,7).
Once we recognize the Biblical
As we seek to cultivate afresh a
imperative on the Christian Sab Sabbath-keeping among us, we
bath, then we are ready to ask how need to do that positively. We
we should keep it. We must re should not in the first place ask
member that God has established what we may not do. Rather we
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should ask how can we give this day is a time for holy reflection about
to God to develop our relationship the faithfulness of the Lord, espe·
with Him. In answer to any ques· cially in the judgment of wickedness
tion about what we may do on Sun· (verses 5·7). The Sabbath is a time
day, we should first ask if it contrilj· to be renewed in confidence in the
utes to giving tne day to God. If work or Lord's wonderful provision for the
recreation distracts from God, then righteous (verses 12·15).
it is not appropriate to the Sabbath.
Above all we need to cultivate the
We do not need a long list of ap· attitude expressed by the prophet
proved and forbidden activities.
Isaiah: '''If you keep your feet from
We should seek to cultivate the breaking the Sabbath and from do·
attitude of Psalm 92,
ing as you please on my
holy day, if you call the
the Sabbath Psalm.
.....we should
That Psalm does not
Sabbath a delight and
speak explicitly about
the Lord's holy day han·
ask how can we
arable, and if you honor
the Sabbath at all.
give this day to
Rather it shows us the
it by not going your own
God to develop
way and not doing as
purpose of the Sab·
bath. The Lord's Day is
our you please or speaking
a time for worship and
idle words, then you will
relationship
find your joy in the Lord,
praise, "It is good to
and I will cause you to
praise the Lord"."
with Him."
(verse 1). The Sabbath
ride on the heights of

the land and to feast on the inher·
itance of your father Jacob.' The
mouth of the Lord has spoken"
(Isaiah 58:13,14). The Sabbath
needs to be a delight to us.
Cultivating the Sabbath will not
be easy for many of us. It will be a
new spiritual discipline. We will
probably have ups and downs in our
progress. We will need to turn
again and again to the Lord for par·
don and strength. But a wonderful
promise is ours to encourage us: if
we keep the Sabbath and delight in
it, we will find joy in the Lord. What
a promise and what a benefit. If we
revive the Sabbath, the Lord will re·
vive us.
Dr. Godfrey is Professor of Church His·

tory and President of Westminster Semi·
nary in CA.

The Way of the Wise:
.Teaching Teenagers
about Sex (Part II)
PAUL DAVID TRIPP

A BIBLICAL MODEL OF
SEXUALITY
Three things are critical to a Chris·
tian model of sexuality.

Sex is a key way that a
person expresses worship
(Romans I: I 8~27)

Romans 1:21·27 portrays sex as a
principal way in which a person re·
veals who or what is really ruling his
life. Sexual sin is by its very nature
idolatrous; that is, it is a place
where we refuse to live for God's
glory, where we exchange worship
and service of the Creator for wor·

ship and service of the created
thing. Sexual sin is driven by the
sinful desires of the heart rather
than a desire to live by God's prin·
ciples for His pleasure. It is a place
where a person exchanges the pro·
tection and freedom of God"s truth
for a host of self·serving lies.
It is significant that when Paul
talks about the sinner'S rejection of
God's revelation and glory, the pri·
mary fruits he discusses are inordi·
nate sexual desire and sinful sexual
behavior. Sex is presented in Scrip·
ture as a principal way a person ex·
presses his submission to or rebel·
lion against God. He submits his
heart and body to God's higher
The Outlook
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agenda or uses heart and body to
get what is pleasurable when and
where he wishes.

Our teens need to see life as worship.
They need to look at life from a cov·
enantal perspective. They are either liv·
ing actively in covenant with God,
hoping in His promises, obeying
His commands, relying on His
grace, and desirous of His glory, or
they are living in an idol covenant
where some aspect of the creation
has replaced the Creator, and they
live for personal pleasure and the
glory of self.
Sadly, few parents or youth lead·
ers have conversations with teenag·
ers on this level. Teens are not given

a covenantal perspective on life that
can provide them with a practical,
diagnostic window on all that they
do. In the absence of this critical
perspective, Scripture is reduced to
a fire escape for the future and a list
of do's and donTs for the present.
The Christian life is reduced to a
Pharisaical "do this and please
Jesus" religion.

the sinful nature, not to
self-directed liberty but to the
wonderful freedom found only as
they accept their slavery to Him.
He is the Master who has freed
His children from the tyranny of
any other master (see Romans
6:1-14). We do not have to give
the members of our body to be
used as instruments of evil any
longer but are free to give our
bodies as instruments of righ
Sex is a key ~al a person
teousness. Our sexual lives will
expresses his iaentity
express either a joyful submis
(I Corinthians 6: I 2~20)
sion to Christ or an allegiance to
another master.
In the final analysis, human be
ings live out one of only two iden 2. I am an eternal being. "By His power
tities: that I am ultimate and au
God raised the Lord from the
tonomous or that I am created and
dead, and He will raise us also."
dependent on God. All
The identity of the be
human thought, motive,
"Sexual sin is liever reminds him that
and behavior are expres
by its very this is not all there is;
sions of one of these two
there is more to come.
nature Neither the sufferings
identities. In matters of
sexuality, the question
idolatrous..." nor the pleasures of this
becomes, "Will I live out
present moment are
my identity as a creature
worthy to be compared with the
of God (and for the believer. as a
glory that is to come. A future
child of God) or will I live as my own
hope changes the way a believer
god with no higher agenda than my
looks at the pressures, opportu
own satisfaction?" It is easy to see
nities, and responsibilities of the
how this perspective is a natural
moment. He lives patiently, not
corollary of the worship perspective
for the seen but the unseen, and
previously discussed.
conscious of the eternal value of
In 1 Corinthians 6 Paul roots his
every sacrifice he makes in the
entire discussion of sexual immo
present.
rality in the identity of the believer.
3. I am one with Christ. "Do you know
It is as if he is saying, "If you are
that your bodies are members of
ever going to remain sexually pure,
Christ Himself? He who unites
you must understand who you are
himself with the Lord is one with
as a child of God, and you must
Him in spirit." Believers are actu
make choices that flow from that
ally joined to Christ in an insepa
identity." There are four statements
rable union. We must never think
of identity in that passage which
or act as if it is just ourselves
provide wonderful boundaries in
alone. Everything we do must
which to live, not only in the area
consider Christ, for our union
of sex but in every area of life. An
with Him is eternal. Since our
other way of saying this is to say
spirits are one with Him, our
that one of our most powerful tools
bodies belong to Christ as well.
in dealing with teens about sex is to
All of this is so that our lives
get them to look at sex and them
would practically express the will
selves from the vantage point of the
of Christ. We must reject any
gospel. Here is the Christian's four
thought, any fantasy, and any de
fold identity:
lusion of independence. We are
1. I am a servant of Christ. "Everything
one with Christ; to act any other
is permissible for me, but I will
way is to deny the gospel.
not be mastered by anything."
4. I am the property of Christ. "You are
Christ has freed His children
not your own; you were bought
from bondage to the cravings of
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with a price. Therefore honor God
with your body." Paul reports a
significant redemptive fact that
has implications for the present.
God bought us on Calvary when
He paid the price with the blood
of His Son. We belong to Him.
We do not belong to us! When
ever we act as if our lives belong
to us and we can do what we
want when we want. we deny our
identity as the children of God.
Peter says that we are "a people
for God's own possession." If we
are owned, our obligation and joy
is to please our Owner.
These four aspects of our identity
provide boundaries that promote
sexual purity and expose sexual im
morality. They speak with power to
the realities of sexual struggle. A
believer must not let himself be
mastered by anything other than
Christ, and we realize that sex can
be a life-dominating master. We will
not let ourselves live for just this
moment, and we realize that sex
creates a narrow focus on present
pleasure with little awareness of the
future. We will not allow ourselves
to function in independence, and
we realize that sex draws us to
meditate on what we want and
"need." We will not allow ourselves
to function from a position of own
ership, and we realize that sex is of
ten about power, control, owner
ship, and entitlement.
We need to realize how a biblical
sense of identity can function as a
powerful tool against "youthful
lusts." If our teens buy into the cul
tural definitions of identity, biblical
morality and the worshipful sacri
fices it demands cease to make any
sense. However, few people working
with teens address the problem at
this level. Much of our work seems
to be done out of context because
it is not rooted in larger biblical
themes and a comprehensive Chris
tian world view. We must do more
than keep our teens "out of
trouble." We should settle for noth
ing less than their becoming "par_
takers of His divine nature" (2 Peter
1:4).

_ _ _ _ _ _._ _ _._ _ _ _ _ _ _ _ _ _1

Sex is a key revealer of a
person's heart
(Ephesians

5:3~7)

In the Sermon on the Mount
Christ declares sexuality to be a~
issue of the heart. It is not enough
to say, "I have not physically com
mitted adultery; therefore, I am
pure." For Christ, lust breaks the
command against committing adul
tery. There is another way of saying
this: A person's behavior in the area
of sex is a key revealer of what is
ruling his heart. This is why a denial
of God's revelation and a rebellion
against His authority and glory re
sult in all kinds of sexual sin. Paul
states it very plainly in Ephesians 5.
The sexually immoral person is an
idolater. Sex always involves the
thoughts, motives, desires, de
mands, expectations, treasures, or
idols of the heart. When we deal
with our young people in this area,
it is not enough to "keep them out
of trouble" if by that we mean keep
ing them from committing physical
sin. We must help our teens un
cover the heart sins that their physi
cal sexual sin reveals.

Sex is a key revealer of my
need of grace
(Romans 7. 7~25)

Sex confronts me with my inabil
ity. As I examine myself in the light
of God's standard of absolute purity,
I fall down with Paul and say, "I
know that nothing good lives in me;
that is, in my sinful nature" (7: 18a).
As a believer, I see God's holy stan
dard. I recognize that it is good, yet
my heart wanders to fantasy worlds
where I rule with no higher agenda
than the pleasure of self. It is here
that I am led to cry, "What a
wretched man I am! Who will rescue
me from this body of death? Thanks
be to God - through Jesus Christ
our Lord!" It is when I am con
fronted with my utter inability to
meet the demands of God's stan
dard that I am also confronted with
the reality and majesty of His grace.
"Where sin increased, grace in
creased all the more" (5:20). Sex re
veals my need of grace. God's call

to sexual purity is as impossible for cause they have kept the letter of
me to achieve without His help as the law while breaking the spirit. We
it would have been for me to save cannot let them be content with the
myself.
righteousness of the scribes and
It is important to help our young Pharisees (Matthew 5: 17-20).
people connect their sexual
Another problem is that the
struggles to these larger gospel physical abstinence agenda tends
themes. Here their need of Christ is to skew an evaluation of our teen
clearly demonstrated. Here they will agers' relationships with the oppo
not find victory alone. Here they can site sex. Are we really prepared to
develop a new dependency on and say that because a teen is physically
love for Jesus Christ. Here the teen abstinent the relationship is good?
Is a physically abstinent
ager can learn both to
mourn his sin and revel
relationship
automati
"Our sexual
cally a God-honoring re
in His grace. Here the lies
lives will lationship? A person
of self-sufficiency and
self-righteousness are ex
express either a could have a constella
of idolatrous goals
posed. Sexual struggles
;oyful tion
for a relationship and
in our teens present us
submission to yet be physically absti
with an opportunity to
bring the hope of the
Christ or an nent. We want our teens
gospel to them in ways
to do a much more thor
allegiance to ough biblical examina
they have never before
grasped.
another tion of their relationmaster." ships. We dont want
them to be comfortable
ESTABLISH
with self-centered, ma
nipulative, and selfaggrandizing re
BIBLICAL GOALS FOR
lationships simply because they
TEENS AND SEX
have abstained from sexual inter
There has been a renewed inter course.
Let me demonstrate the paucity
est in virginity both in and outside
of the church. Christian and com of the abstinence goal. If you set
munity groups are rallying teenag abstinence as the standard for any
ers to sign abstinence contracts other relationship, it makes no
committing themselves to virginit~ sense at all. For example, just be
until marriage. On the surface, I am cause I don't have sexual relations
supportive of such an agenda. I, with my children, you would not
too, want my children to abstain conclude that my relationship with
from sexual intercourse until mar them is all that God has designed
riage. But this agenda does not go it to be. In fact, the physical absti
far enough. Let me delineate two nence issue is so obvious that it is
deficiencies and layout another not even one of the primary stan
agenda from the Sermon on the dards used to evaluate the health of
parent-child relationships. I suggest
Mount.
Where does the physical absti that the same should be true in this
nence agenda fall short? First, it case. Abstinence should be, at
moves toward a less-than-biblical most, a starting point from which
definition of moral purity. To be physi we move to assess our teens' rela
cally abstinent is not the same as being tionships in the light of Scripture
morally pure. Moral purity is a matter of (see Colossians 2:20-23 versus cul
the heart. If the heart is not pure, the tural emphasis on virginity).
Positively, what we are dealing
body will not be kept pure for long.
Our young people need to be con with here are boundary issues. In
fronted with God's agenda here: to sexual matters, where do we set the
recapture the hearts of His people boundaries for our children? Christ
to serve Him alone. He will settle gives us the needed direction in
for nothing less (Ezekiel 14:5). We Matthew 5:27-30. Here He contrasts
cannot allow our teens to relax be the original intent of the law with its
.. The Outlook
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interpretation by the scribes and
Pharisees. Christ charges that the
teachers of the law put the bound
aries in the wrong place. They
erected the boundaries of sexual
purity at the edge of behavior. In so
doing they misunderstood the law's
intent. Christ placed the boundaries
squarely within the heart. This was
the original intent of the law. If a
person does not set them there, he
will not be successful in maintain
ing the physical. behavioral bound
aries.

We must place the boundaries
where Christ does. Keeping within
the physical boundaries is not a
high enough goal. We must set the
goal of living within the heart
boundaries and not settle for cul
turally popular. humanly doable
goals that encourage self-right
eousness without solving the prob
lem. We must in faith and courage
uphold God's standards and watch
His Spirit recapture the hearts of
our children.

!

Returning to the
Gospel of Grace
GARY COX
've been thinking a lot
about the gospel lately.
Not so much the gospel in
relation to salvation but the gospel
as it relates to one's daily walk as a
Christian. To be honest, my experi
ence has been that most Christians
live as if to say, "I needed the gos
pel and God's grace when I was
saved - but then I got over it." In
other words, I come to Jesus by faith
through grace but then I live this
Christian life pretty much by my
own effort and relate to the Father
based on my performance. I fear
that too many Christians, deep
down inside, think that if they DO
certain things, then they can get
God to come through for them. It's
theology that says, "Although I'm
saved by grace, I earn or forfeit
God's blessing in my daily life based
on my performance." But is that
true? Is that how God relates to us?
I would submit to you that we are
just as dependent upon God's grace
and mercy to live this Christian life
as we were to come into a relation
ship with Him in the first place. The
problem is that the average believer
doesn't understand that often be
cause too many preachers reinforce
the heresy with moralistic sermons

tian Counseling and Educational Founda
tion, 1803 East Willow Grove Avenue,
Glenside, Pennsylvania 19038; telephone
(215) 884-7676; fax (215) 884-9435; e
mail ccefmail@ao1.com
This article is reprinted with permission
from the Spring 1995 issue of The Jour
nal of Biblical Counseling.
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that are gutted of grace - "Do this,
don't do that, live better, work
harder, stand up and sit down." I
confess that I've been guilty of that
kind of preaching. We tell God's
people the demands of the Law but
fail to remind them that they can no
more properly pursue holiness in
their daily lives apart from a radical
dependence upon God's grace than
a boat can float without water. The
truth is, "all my good works are
(still) as filthy rags" (Isaiah 64:6).
Why? Because I never obey God
with perfection and only perfection
will do when it comes to God be
cause He doesn't grade on the
curve. One Puritan pastor wrote,
"Even our tears of repentance need
to be washed in the blood of the
Lamb."
So, where do you go from here?
You go back to the cross. You go
back to the gospel of grace. For me,
I return to the truth that I'm a sin
ful man who desperately needs the
grace of God and all of my righ
teousness is found in the perfection
of Jesus. He perfectly obeyed in my
behalf. I continue to imperfectly
obey the Father, but my "righteous
ness" is not found in my being the
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perfect pastor, because I'm not, but
in the perfect obedience of my Sav
ior. Even the relative good that I do
and my obedience to God's Word
must be filtered through the grid of
Christ's holy and perfect life that's
been put to my account. That's true
simply because my "performance,"
in and of itself, is never perfectly
pure.
So, its just as true for me today as
it was when I trusted Christ as my
Lord and Savior at the age of 10.
"Nothing in my hands I bring, sim
ply to the cross I cling." Anything
more than that puts you on the per
formance page with God and will
lead you either to despair (because
you can never measure up) or legal
ism (even as a Christian I can't per
fectly meet God's standards so I'll
make up some rules of my own that
I can meet).
As soon as you head down one of
those slippery slopes you'll discover
two things: first, you'll lose your joy
in serving Christ and second, your
service to God will be primarily out
of duty instead of devotion. Your
work for God in or out of the church
will be from a motive of obligation
instead of a passionate love for the
Savior. But, when you come to un
derstand how deeply flawed you are,
how much you continue to need
God's grace and mercy, and thus
how much you have really been for
given, then your motivation in living
for Christ and honoring His Word in
your life becomes one of gratitude.
Jesus put it this way, "... he who is
forgiven little, loves little."
Rev. Cox is minister of Meadowview Re
formed Presbyterian Church (PCA) in

Lexington, North Carolina.

•Comfort Ye My People
CHARLES W. KRAHE
hen it pleased the Lord
in the latter days of Heze~
kiah, King of judah, to pre~
pare good news through Isaiah the
prophet for the exiles who, a cen~
tury and a half later, would dwell by
the rivers of Babylon, He gave this
command (Isaiah 40: I~2):
Comfort ye, comfort ye my people,
saith your God. Speak ye comfortably
to jerusalem, and cry unto her, that
her warfare is accomplished, that her
iniquity is pardoned: for she hath re~
ceived of the Lord's hand double for all
her sins.
It is clear from the classic trans~
lation that it was not to one prophet
alone to whom God spoke these
words, but to a company of faithful
men who were to echo the Word to
the generations to come. It is also
clear that the gospel which, in its
Old Testament form, is so clearly
proclaimed in Isaiah 40~66 is essen~
tially a message of comfort for
weary exiles in this evil world, and
as such is relevant to us who live
today just as much as it was to its
original recipients. Surely it was the
gracious guidance of the t-:Ioly
Spirit, therefore, that led the WrIters
of that beloved book of instruction
which we now call the Heidelberg Cat~
echism, to select comfort as the theme
of their undertaking. It was greatly
needed in their own time (1563)
and it is needed by us today as well.
The writers of the Heidelberg Cat~
echism were both young men when
they were set to the work. Zacharias
Ursinus was only 29 years old at the
time and already a professor at the
University of Heidelberg. Caspar
Olevianus was two years younger
and a pastor in the city, but both of
them had known hardships for the
gospel's sake and would experience
trials and tribulations all their lives.
Ursinus, whose German name was
Baehr, came from Breslau in the
area known as Silesia (now

Wroclaw, Poland) The Protestants of
that area were a minority to begin
with and almost wholly under the
influence of intolerant, high
Lutheran leadership. Ursinus had
imbibed Calvinistic and Melanch~
thonian teaching during his univer~
sity years and soon found himself in
trouble with his narrow~minded col~
leagues. He might well have gone to
prison or worse, had not the ~a~
latine Elector Frederick invited him
to teach at his university in Heidel~
berg.
Olevianus' Latinized name sug~
gests that he or his family car:ne
from the "old wick" or ancient native
village which in Roman times the
Trevii inhabited just outside the
walls of the Roman camp called Au~
gusta Treviorum, later Treves or
Trier. Olevianus had tried to gather
a Reformed church in the city, but
he had soon been arrested and im~
prisoned by the archbishop who
still ruled the place. Elector
Frederick knew of the young man
from one of his own sons who had
been a fellow student of his at
Strassburg, and persuaded the arch~
bishop to release him in order to
take a pastoral charge in Heidel~
berg. As the elector's small county!
was caught up in controversy, he ap~
pointed just these two youthful
theologians to formulate a Church
Order, or constitution, for his coun~
try, including a catechism for the
people's instruction.
It is not hard to see, therefore,
why Ursinus and Olevianus turned
to the same instructions given to
Isaiah the prophet when they under~
took their task. Their own experi~
ences showed them how uncertain
life is in this sinful world, and there
were abundant signs in the political
situation of the age to indicate that
trouble would abound.
The initial period of the Reforma~
tion was over and most of its lead~
. The Outlook
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ers were dead. The powerful
Counter Reformation, spearheaded
by Ignatius Loyola and his "jesuits,"
and given form by the Council of
Trent, was now in full swing and
was threatening to undo the work of
the Reformation in northern Eu~
rope, as it was already doing in
southern and eastern Europe. A
strong reminder of this threat ex~
isted only a few miles from Heidel~
berg within the Elector's own land.
In the city of Frankenthal, on the
left bank of the Rhine, there were
living a company of refugees from
the Netherlands under the leader~
ship of Pastor Peter Dathenus, and
this good man and members of his
flock were known to the inhabitants
of the capital. Dathenus was an
able and talented man who had
prepared a Dutch version of the
Genevan Psalter which was to be
used in the Netherlands and in its
overseas colonies until 1773; it is
still used there by a few ultra-con~
servative congregations. In the
providence of God he would a~so
translate the Heidelberg CatechIsm
from German into Dutch - a rather
simple task in those days - and he
would publish the
same shortly after
"Our low
the appearance of
condition in this
the original. But
Dathenus and his
world today is
people were in
not due to the
the Palatinate be~
cause they had
strength of our
been driven from
enemies, nor to
their homes by
the armies of
their clever
Philip II, King of
devices, but to
Spain, in his at~
our own
tempt to recover
the rebellious
ingratitude and
Protestant prov~
unfaithfulness."
inces and to force
them to return to
the Roman Catholic Church.
Add to the threat of such perse~
cution, which was not confined to
the Netherlands, the bitter theo~
logical battles which had broken
out among the Protestants (rabies
theologorum) and the general un~
certainty of an age when warfare,
plagues and many untreatable ill~
nesses claimed many victims at an
early age, and it will be clear why
comfort was a most necessary message for
the people of God's congregation in Heidel~

berg and elsewhere and why our cat~
echism was begun with the ques~
tion, "What is thine only comfort in
life and in death?" We need that
"only comfort" still. We are sub~
jected to discrimination and perse~
cution in increased measure in our
day. We are still threatened by all
sorts of evils. It would be foolish in~
deed to think that we are too strong
today for the message of divine
comfort which the gospel still
brings.

THREE POINTS
OF COMFORT
But what is that comfort? It is
spelled out in the passage from the
prophet Isaiah and it is echoed in al~
most every line of our Catechism's be~
loved beginning.

Warfare AccompUshed
"Cry unto her," God says, and it is
the church which is to hear that cry,
"that her warfare is accomplished,"
and this refers to the condition of the
church in this and every age, as it has
been called: the Church Militant here
on earth. In many ways now as in the
past, the church is constantly op~
posed by false friends within and bit~
ter enemies without. We ought not
expect it to be otherwise. After all, the
devil does not wage war against his
friends but against "the woman and
the remnant of her seed" (Rev. 12: 17).
The outcome of this battle may seem
to us impossible to foresee - a bitter
thought. But from God we hear this
comforting word, that "her warfare is
accomplished," that is, successfully
completed, not in our sight but in His
with whom the future is quite as clear
as the past.
We live today in a time of great un~
certainty. For many centuries it
seemed as if the world had become
largely obedient to the gospel. The
enemies of the truth and godliness
were far away, in heathen lands, and
even many of them were beginning to
see the light. But in the latter half of
the Twentieth Century, the tables
have been turned. The darkness has
re~entered historic Christendom like
a flood tide. Hundreds and thou~
sands of our neighbors no longer
even call themselves Christians.
Many hundreds of thousands have
left off going to church altogether.

The churches themselves are in con~
fusion. Ignorance of simple Bible
truths prevails on every hand. Moral
standards have reached new lows
among us, as the devil rides high
where once he was under strong re~
straints. Are we already in the midst
of the final conflict, or is this only one
more crucial battle in the long war~
fare? We do not know, but we know
that all power is in the hands of our
Lamb and that He must win the
battle. The authors of the Heidelberg
Catechism also reflected this confi~
dence. Our faithful Savior, Jesus
Christ, "preserves me," they wrote,
"that without the will of my heavenly
Father, not a hair can fall from my
head; yea, that all things must be
subservient to my salvation." We may
expect a certain victory even though
we do not yet experience its coming.

fort this is and will be to every one
who, by grace, repents and comes
unto Him in faith believing.

Mercy Doubled

The third part of God's comforting
word to His unhappy people is am~
biguous on first reading. "For she
hath received at the Lord's hand
double for all her sins." Is this a rea~
son for the church's deliverance, or is
it a further elucidation of it? I believe
that it is the latter rather than the
former. Mere affliction is never the
ground of our deliverance. Nor is it
likely that God should punish His
people with a double punishment.
After all, "Shall not the Judge of all
the earth do right?" (Genesis 18:25).
It is not God's wrath that is doubled,
therefore, but His mercy and His
grace. The perfect tense here is com~
mon enough in Biblical prophecy
Iniquity Pardoned
where the things promised by God
Essential to that victory, to come, are regarded as accomplished be~
however, is peace. with God through cause they are His sovereign decree.
our Lord Jesus Christ. God spoke of Augustus Toplady, in his beloved
this clearly to His servant Isaiah and hymn, got it right when he wrote: "Let
to all His servants when He said, "Cry the water and the blood, from Thy
unto her.. ..that her iniquity is par~ riven side which flowed, be of sin the
doned," and when He explained this double cure. Cleanse me from its guilt
further in the familiar and beloved and power." And our Catechism writers
words concerning the Suffering Ser~ further spelled it out in their words,
vant everywhere foreseen in this "And, therefore, by His Holy Spirit. He
whole portion of prophecy: "Surely also assures me of eternal life, and
He hath borne out griefs and carried makes me sincerely willing and ready,
our sorrows ...and the Lord hath laid henceforth, to live unto Him." Eternal
on Him the iniquity of us all." It was life is only possible for those whose
sin that brought the Exile upon the guilt has been removed through the
Jewish Church, and it is our contin~ precious blood of Christ, as of a
ued sin that lies at the root of all our Lamb without spot or blemish. Sanc~
grief and misery now. Our low condi~ tification, or that holiness without
tion in this world today is not due to which no man shall see the Lord (He~
the strength of our enemies, nor to brews 12: 14), is the further experience
their clever devices, but to our own of the child of God, even deliverance
ingratitude and unfaithfulness. We from the power of sin as well as from
have left our first love. The gospel of its guilt.
the grace of God in Jesus Christ is no
longer our chief delight. We love the CONCLUSION
world and the things that are in the
Modern men and women are
world. We despise the truth and the looking for comfort today in some~
preachers of the truth. Our religion is thing they call "closure," a new term
often form and sham without true which is to be regarded with great
godliness. Accordingly, God has left suspicion. It seems to mean a cer~
us to our enemies now as He left the tain peace of mind about difficult
Jews to their Babylonian foe. Yet. as experiences, but it is a peace that
in the past. in the midst of judgment is built upon the sand of mere hu~
He remembers mercy. He has given man inventions. We are said to have
us the Savior "who with His precious "closure" about the death of loved
blood hath fully satisfied for all my ones when their bodies are duly
sins, and delivered me from all the buried or memorialized, and people
power of the devil." How great a com~ journey at times to out of the way
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places to visit the sites of tragic ac~
cidents in order to find "closure."
We have "closure" for crimes com~
mitted when we can vent our spleen
at a perpetrator, or learn of his or
her dire end, and so forth. Many of
these things are no more than
primitive superstitions revived, and
some of them are encouragements
to anger and bitterness. The gospel
of our Lord jesus Christ gives far
more than humanistic "closure." It
is our comfort, in fact, our only
comfort in life and in death. It re~
veals a faithful Savior into whose
loving arms we may come by grace
and find a real deliverance from the
misery that afflicts us all in this
present world. God commanded
this comfort to be proclaimed long,
long ago. He revealed it in all of its
fulness in the Person and Work of
His dear Son. Our Catechism has
taught us about it in every genera~
tion since its appearance. It is still,
and will always be our resting place.

FOOTNOTES
1

Frederick's territory was a land at the
confluence of the Rhine and Neckar rivers of
which Heidelberg was the "residence" or
capital. He himself, however, was a member
of the great noble family of Wittelsbach, and
his descendants were destined to rule as
kings of Bavaria until 1918. Accordingly, he
was a hereditary "elector" of the Holy Roman
Empire whose privilege it was to choose the
Empire's Caesar or "Kaiser." In the Kaiser's
official "family" he was also the honorary
master of palaces, or those royal residences
which were called after the Palatine Hill i
Rome where Augustus had built his officia
residence in ancient times. Hence he was
called "Count Palatine" (Pfalzgraf in German)
and his own territory was known as the
county of palatine or more simply, the
Palatinate.

Note: I have used the King james Version
of the Holy Scriptures throughout, which
I prefer, and the historic translation of the
Heidelberg Catechism first used in the
English congregations of the Dutch Re~
formed Church in the Netherlands and,
slightly revised, adopted by the Dutch Re~
formed Church in North America upon the
introduction of English language worship
in 1764.
Rev. Krafre is the retired pastor of Sev~
enth Reformed Church (formerly RCA
now independent) in Grand Rapids, MI.
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DARYL HART and JOHN MUETHER
Question: How can we tell the difference

between the true church and the false
church?
Answer: The marks by which the true
Church is known are the pure preaching
of the doctrine of the gospel; maintaining
the pure administration of the sacraments
as instituted by Christ; in short, if all
things are managed according to the pure
Word of God, all things contrary to it re
jected, and jesus Christ acknowledged as
the only head of the Church; the false
church will not submit to the yoke of
Christ; neither does she administer the sac
raments as appointed by Christ in His
Word, but adds to and takes from them
as she thinks proper; and she relies more
upon men than upon Christ. These two
Churches are easily known and distin
guished from each other (Belgic Confes
sion, Article 31),

hat's all the fuss about?
Our series has made a
case for worship that is
explicitly Reformed. But some read~
ers may have found our reasoning
archaic and perhaps chauvinistic.
After all, we live in post~confes~
sional and even anti~denomina~
tional times. Why ought we to strive
any more for worship that is distinc~
tively Reformed? Such an approach
sounds narrow~minded and pride~
ful. How more humble and tolerant,
in contrast, seems the willingness
to blend into our worship the
strengths of other denominational
and confessional traditions.
As attractive as this solution ap~
pears, its logic is destructive of the
Reformed faith, for it sanctions Re~
formed convictions only if they are
powerless to shape Reformed conThe Outlook
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duct. Many want to hold on to Re~
formed theology, but are not as
concerned about Reformed prac~
tices, like worship. Consequently,
we are still zealous for the Re~
formed confessions even as many
proponents of the Reformed faith
worship like pentecostals. But is
there any more pride entailed in
practicing the Reformed faith than
in professing it? It may be those
who hold to Reformed doctrine but
abandon Reformed worship who are
guilty of narrow~mindedness. It is
just as legitimate to speak of Re~
formed worship as it is to defend
the Reformed faith, and to deny the
former is to call into question the
propriety of the latter.
Another line of argument that
downplays recent worship debates
points to church history and sees
today's worship wars as merely con~
temporary versions of perennial
struggles. The Reformation intro~
duced new music, and so did the
first and second Great Awakenings,
Organs and choirs came into our
churches in the nineteenth century,
Change is inevitable, and whenever
there is change in the church, there
will naturally be controversy, So if
Reformed orthodoxy managed to
survive changes in the past, why
can't we expect it to incorporate
today's worship innovations?
While this line of reasoning is
also reassuring to many people in
Reformed churches, it misreads
church history. The character of
today's changes is different, and so
that explanation, as comforting as
it sounds, fails. The Reformation
was not experimentation for its own
sake, but it was an effort to reform

the church according to the Word of God.
Can we claim that today's innova
tions are offered in the same spirit?
The reason for the worship wars
today, then, is because the church
has failed to exercise discernment
over its worship. Conservative Pres
byterians and Reformed have care
fully preserved orthodoxy in their
theology, but they have not pre
served it in their worship. As we
draw our study of Reformed worship
to a close, we do so by suggesting
how we should evaluate worship.

WRONG WAYS TO
EVALUATE WORSHIP
Let us first review how not to
evaluate worship. One common mis
take is to play the numbers game. This
method says that the larger the
church, the better its worship - or,
at the very least, there must be
something good going on in the
worship of big churches. It is sur
prising how often Christians suc
cumb to this logic. Followers of
Jesus Christ should know better
than to equate popularity with
truth. As Robert Godfrey has
pointed out, Jesus was the greatest
church-planting failure in history, by
the standards that the church
growth movement generally em
ploys. In John 6, a great multitude
gathered to meet Jesus by the Sea
of Galilee, but He did not mistake
the crowd for true disciples. He
questioned their motives ("you seek
me, not because you saw signs, but
because you ate of the loaves and
were filled" - v. 26), and after His
difficult sayings, the masses
grumbled and abandoned Him, to
the point where He was down to
twelve followers.
The numbers game is one that
Christians, especially Reformed
Christians, will always lose. Con
sider these statistics: the circulation
of People magazine is 3,600,000.
Christianity Today's is 170,000, Outlook
subscribers number 4,500. It is ob
vious which of these magazines is
most popular. But which of them

are we most confident will bear the
truth, and which is most edifying to
read? If men and women like to
credit themselves for some aspects
of their salvation, why should we
expect the hard truths of Calvinism
to be popular?
This is not to suggest that smaller
is always better. Of course we
should yearn to see our churches
filled, and we should strive for a re
covery of Reformed worship. Rather,
our point is simply that when
churches get bigger, that may be the
appropriate time to suspect that its
worship is pandering to people's in
terests at the expense of the truth.
Another improper way to evaluate
worship is by commending practices

common-place efforts to construct
worship along generational, demo
graphic, or ethnic-based criteria.
Yet another flaw in contemporary
worship logic is to take people at
their own word. People can be eas
ily fooled by those who claim to be
reverent and even Reformed in their
worship. After all, most people who
are advocating the new kind of wor
ship appear to be Bible-believing
Christians. They appear to be de
voted to Christ and are motivated
by evangelistic concerns.
We should not forget the lesson
that the fundamentalist-modernist
controversy taught. Liberals
claimed to be good Christians. They
rejected the creeds of the church in
where worshipers seem sincere and people's order to get back to Christ and to
motives are in the right place. This is a the Bible. "Just plain old-fashioned
sentimental standard that fails to honesty of speech," Machen la
recognize that people can be very mented, "is largely absent today"
sincerely committed to error. Ameri because of the deceitful use of the
can slavery and Soviet communism language of the Christian faith. "For
had their fervent disciples, but in merly when men had brought to
neither case did devotion justify the their attention perfectly plain docu
cause. Consider, too, the recent ments like the Apostles' Creed or the
growth of Islam and Mormonism. Westminster Confession of the New Tes
Their believers are sincere, and have tament, they either accepted them
genuine "experiences" in their faith. or else denied them. Now they no
But sincere experiences do not longer deny, but merely 'interpret.'
vindicate false worship, and a focus Every generation, it is said, must in
on experience will deflect us from terpret the Bible or the creed in its
own way." Of course, we
the true indicators of
acceptable worship. As
are
not claiming that
"Tne
J. Gresham Machen in
worship innovators are
Reformation
inevitably liberal. We
sisted, "Truth [is I the
was
not
are
merely challenging
foundation of conduct
and doctrine the foun
the employment of Bib
experimentation
lical and confessional
dation of life." To re
for its own
language to baptize
v erse that, and make
l. ... "
experience the foundasaf<e
worship innovations.
Lots of evangelicals are
tion of our theology, is
an error that lies at the heart of lib clearly devoted to Christ. But lots of
eralism, which challenges even the evangelicals are also far from the
existence of truth. "It denies not this teachings of the Reformed faith. If
truth or that but truth itself," con we can live with the notion that Re
tinued Machen. "It denies that there formed doctrine is narrower than
is any possibility of attaining to a lowest-common denominator
truth which will always be true. evangelicalism, why then should we
There is truth, it holds, for this gen expect Reformed worship to be
eration and truth for that genera broad?
Together these false ways of
tion, but no truth for all genera
tions; there is truth for this race and evaluating worship call us back to
truth for that race, but no truth for the task of discernment. We must
all races." Machen's words indict
_.. The Outlook" May 1999

look beyond appearances and ask
hard questions. Does our theology come
I
from our worship experience or is our wor~
. ship based on our theology? Are we
striving to be acceptable to God or
to be relevant to visitors? Is our
standard the Word of God or the
wisdom of market research? Do
people mean what they say when
they claim their worship is reverent?
Discernment in worship, in other
words, requires that we look to the
theology that undergirds our wor~
ship.

REFORMED
ACCORDING TO THE
WORD OF GOD
If we are not liturgical relativists
then we will seek not to worship in
any old (or new) way, but rather we
will be zealous to worship at our
best. Just as there are better and
worse ways to express Christian
theology, so there are better and
worse ways of worshiping God. To
be sure, there is no perfect worship
until the new heavens and the new
earth because there is no perfect
church in this age. But humility
must not provide license for relativ~
ism; so recognition of our sin and
frailty should not detain us from
striving to reform our worship ac~
cording to God's Word.
So what is the best that Reformed
believers can offer? What is a bet~
ter form of a sermon? One that con~
forms to the teaching of the Bible.
What is a better form of prayer? One
that asks for things that are agree~
able to God's will as it is revealed
in His Word. In other words, the
best worship is that which conforms
to the Bible. And for Presbyterians,
it is not enough simply to use the
words of the Bible, but also what
the Bible teaches as a whole, which
means that our theology, which is
the system of doctrine taught in
Scripture, will be an indispensable
guide in determining what is best in
worship. Out theology will help us
to be discerning.

Of course, to say that the best tion of the new, but the rediscovery
worship is worship that is Biblical is of the nature and purpose of wor~
only another way of articulating the ship. We retum to the basics only
regulative principle of worship. Our when we turn to the Bible and the
only standard for worship is what is confessions as our guide. Here are
revealed in Scripture, not our emo~ some of the basics:
tions, or what market research tells
Reformed worship is based on the Word
us will be appealing to the masses. of God. The Bible not only directs our
The regulative principle is at the worship, as we have seen, but it
heart of Presbyterian worship and it also comprises our worship. The
is the best way to be discerning in Bible is read, it is sung, and it is
worship.
preached. Moreover, it is seen, felt
So we want to con~
and tasted, in the
Lord's Supper and bap~
clude our series with ar~
"...sincere tism.
ticle 31 of the Belgic Con~
Reformed worship is
fession, quoted above.
experiences do
theocentric. Worship is
The true church is one
not vindicate God~centered
that is "managed ac~
because
false worship..." its aim is the glory of
cording to the pure
Word of God, all things
God. It is the highest
contrary to it rejected, and Jesus form of fellowship between God and
Christ acknowledged as the only His people, and it must be done in
head of the Church." True worship, Spirit and truth. The Bible reveals
therefore, is governed by the Bible, that there is nothing that God hates
which is our only reliable way of more than false worship. John
knowing the will of the head of the Murray described Reformed piety as
church. True worship is where Christ God-consciousness, "an all~perva~
is truly acknowledged as Lord, and sive sense of God's presence." This
which conforms to what Christ has spirituality should characterize all
taught in the Bible. Any worship of life, but especially worship in the
that departs from this is false wor presence of God. "Adoration springs
ship: "The false church will not sub from the apprehension of God's
mit to the yoke of Christ." The yoke majesty, and where this is, there
of Christ is easy, and His burden is must be reverence, that is, godly
light. Nor is His yoke mysterious to fear. Here again much of our wor~
His people, for He has plainly re ship falls under the charge of irrev~
vealed to us what is pleasing to erence and therefore under con~
Him in worship. The law of God is demnation. There is a place in life
the law of perfect freedom. We be~ for jollity and jollification. But how
lieve that when we teach our chil~ alien to the worship of God would
dren the Ten Commandments, so this be in the sanctuary."
Reformed worship nurtures God's people
let us practice it as we gather for
through the means of grace. God has
worship.
The church desperately needs dis~ constituted us in such a way that
cernment in worship. We need to be worship counts toward the strength~
able to spot true from false worship. ening of our spiritual life. He knows
And we can through what God has that we are weak; He knows our
revealed by the work of the Holy frame, and worship is His manna for
Spirit. And we need courage to fol us in our wilderness.
Reformed worship is dialogical. Wor~
low our Reformed convictions. It is
not enough to spot false worship. ship is a meeting between God and
We need to call it that. The church His people. Believers come at His
of Christ cannot advocate liturgical invitation, are welcomed into His
presence. God speaks through the
relativism.
Discernment lies not in the re~ invocation, the reading of the Word,
claiming of the old and the rejec~ sermon and the benediction. Wor~
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shipers respond in song, prayer and
confession of faith.
Reformed worship is simple. As recipi
ents of the fuller revelation of
Christ, we worship as the church
come of age, not the church under
age. We are not dependent on the
fleshly and childish elements of the
Old Covenant. God's holy day of
worship is the Sabbath, and we
have instructions for no other holy
time for worship than the Lord's
Day.
Simplicity also suggests a stable
routine - a liturgy that is set, that
is ordinary, and that is habitual.
Reformed worship is eschatological. We
are resurrected with Christ, and we
worship Him in heaven. Our union
with the resurrected and ascended
Lord challenges the mistaken idea
that we need visible or material
supports in worship.

THE BEST WORSHIP
"STYLE"

I

Frequently, variety in worship is
described as the difference in style,
whether contemporary or tradi
tional, seeker-sensitive or liturgical.
These styles do not affect content,
supposedly, but are interchangable
according to the needs and prefer
ences of the congregation. But from
a Biblical perspective, this is the
wrong way to think about worship
style. In Scripture, there are ulti
mately only two styles of worship:
true worship and false worship.
In his book, The Southern Tradition,
historian Eugene Genovese con-

trasts religious practices on the
competing sides of the Mason
Dixon line in this way:
In the North people are wont to
say, "You worship God in your way,
and we'll worship Him in ours." This
delightful formulation says, in ef
fect, that since religion is of little
consequence anyway, why argue? In
contrast, the Southern version ...
says: "You worship God in your way,
and we'll worship Him in His."
However accurately this may char
acterize regional differences in
American Christianity, this is a help
ful way of distinguishing competing
claims of good worship. Are we
pleasing man or God? Are we striv
ing for God's glory or for human
comfort and enjoyment? Are we sat
isfying "seekers" or honoring the
one who seeks His worshipers (John
4:23)?

Article 31 of the Belgic Confession
defines the true church as one
where Christ is Lord, and where He
is truly its head. It is a church gov
erned by the Word as the only reli
able way to know the will of Christ.
This should be true of our worship.
True worship is worship where
Christ is truly acknowledged as Lord
and where it conforms to what
Christ has taught in His Word by
Himself and His apostles. We can
distinguish true worship from false
worship by what God has revealed
through His Holy Spirit.
Conservative Presbyterians have
been generally discerning about
doctrinal fidelity. They can defend
sound theology and identify the de

1
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fects of Trinitarian, Christological,
or soteriological heresies. But are
they as astute about maintaining
the ways in which correct doctrine
takes visible form in the lives and
practices of the organized church?
Reformed orthodoxy will die a slow
and certain death if it has nothing
to say about the way we order our
lives.
And that death will be especially
painful if it is silent about our high
est calling. Worship, we have noted,
is the most fundamental aspect of
the Christian life. To worship God is
to be engaged in the highest calling
of our creation as God's servants
and image-bearers. To worship ac
ceptably, we must worship with dis
cernment. And we must have cour
age. For it is not enough to spot
false worship. We must be able to
call it that when we see it.
In the end, Reformed theology is
only as good, only as compelling,
and only as binding, as Reformed
worship. And that is what the fuss
is all about.
D.G. Hart is librarian and Associate Pro

fessor of Church History at Westminster
Theological Seminary (Philadelphia, Penn
sylvania). He serves as an elder at Cal
vary Orthodox Presbyterian Church in
Glenside, Pennsylvania. John R.
Muether is library director at Reformed
Theological Seminary and an elder at Lake
Sherwood Orthodox Presbyterian Church
in Orlando, Florida. They are co-authors
of Fighting the Good Fight: A Brief
History of the Orthodox Presbyte
rian Church (1995).

Educating Children vs.
Preserving an Institution ___iiiiiiiiiiiiii~~
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ne of the most important
debates in this Congress is
about to begin over the future
of our children.
Sen. Paul Coverdell (R-GA) is again
offering a bill that would allow par
ents, or anyone else, to put as many
as 2,000 after-tax dollars per year into
an education savings account that
would draw tax-free interest and
could be used by parents to send
their children to the school of their
choice - not the government's - and
for other education-related expenses.
That the public schools are failing
to educate according to once-high
American standards is beyond dis
pute. From the evidence of national
test scores, to comparisons with
other countries, to the need of many
businesses to teach basic skills to
new employees, it's clear that public
education in America has been in se
rious trouble for some time.
Coverdell, who sponsored a similar
measure last year only to see it ve
toed by President Clinton, says this
time he has the support of more
Democrats. But he wonders about
the opposition of the National Edu
cation Association and liberal sena
tors like Carol Moseley-Braun (D-IL)
who want to spend more public
money to hire additional teachers
and fix decaying buildings. The prob
lem isn't lack of teachers, but lack of
knowledge, and the crumbling build
ings merely a metaphor for what is
taking place inside.
"They want to preserve the institu
tion, defend the status quo and put
the kids second," Coverdell tells me.
"I want to put the children first."
Coverdell predicts his bill will pass
with a "bipartisan, significant major
ity by the end of next week."

CAL THOMAS:>
Critics say the poor can't afford
In announcing his education goals
82,000 per child per year. But as part of "America 2000," George
Coverdell's bill allows non-family Bush said, "Nations that stick to stale
members, including businesses and old notions and ideologies will falter
nonprofits, to contribute to a child's and fail...(we need) new schools for a
education savings account. Polls new world ... Reinvent -literally start
have shown that the poor, more than from scratch and reinvent the Ameri
any other group, want the freedom to can school...Our challenge amounts
choose their children's school. Why to nothing less than a revolution in
must they be doubly cursed, first with American education.'
their own poverty, and second with a
That call must be heeded Tcdays
system that doesn't offer their chil system produces four Out of 10 kids
dren a chance to get a proper educa who can t pass basic ac~.:e·"er:1ent
tion, which is their best ticket to pros tests. and in ma:1'.! schcx:':s s;'x 2'-'L oi
10 children arent learning :0 read
perity?
While the federal government at and write proper:y
tempts to break up Microsoft·s "mo
For 40 years American ;:d;;:c edu
nopoly," the Clinton administration cation has pressed chiIdrer: i~:o a
continues to support an education humanistic. secular multic:.::tural
monopoly. Now everyone realizes mold Some. like Vice Pre5:def't .-\1
that competition has been good for Gore, want to elevate the Eart.~ :0 the
the US Postal Service and the phone divine. Gore has written I:\i major
company; such competition benefits goal...should be... to organize a world
consumers. Competition
wide
education
would improve all schools,
program
..
.In the pro
".. .the Clinton
including public ones.
cess, we should ac
administration tively search for ways
The National Education
Association and its allies
continues to to promote a new
know that the issue isn't
support an way of thinking
education, it's politics. The
about the current re
education lationship between
only way children can be
forced to believe what mod
monopoly." human civilization
and the Earth."
ern educators want them to
Those who believe differently
believe about themselves,
America and the world - is to trap should not be forced to accept such
ideas and objectives. The Coverdell
them in these failed institutions.
Author Berit Kjos, in her 1995 book bill is a first step toward intellectual
Brave New Schools, exposes the game freedom and the restoration of paren
plan of contemporary educators. She tal authority in directing the minds of
quotes Professor Benjamin Bloom, their children.
known as the father of outcomebased education, as saying: "The pur Los Angeles Times Syndicate
pose of education and the schools is
to change the thoughts, feelings and
actions of students." No, it isn't. It's
to teach basic facts and truths.
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God's grace and the equality of His
treatment of all of the laborers mili
tates against any suggestion that in
the kingdom of heaven, God's
people will receive varying rewards
according to the nature of their ser
vice.
The third approach, and the one
which I favor, maintains that the
idea of rewards is consistent with
the biblical teaching regarding sal
vation by grace alone,

deeds and works are acceptable and
pleasing to Him, not because they
are in themselves worthy or deserv
ing of His praise, but because of His
delight in His children and what
they have done, however far short
this may fall of what His law de
mands.
In order to illustrate the sense in
which God graciously receives our
persons and even deigns to reward
our inadequate good
provided the rewards are of
works
by His grace, I
"Does the
grace and not of merit. In
have sometimes used
prospect of the illustration of my
this approach, it is
reward wife's piano students at
readily acknowledged
that the believer re
their recital. It is re
legitimately
ceives all things from
markable to observe
function in the
God's grace in Christ.
how parents, in spite of
Christian life as the often clumsy and
Nothing the believer re
ceives from God is de
a motive, a inept performance of
served, either in the
their children at the pi
moving
impulse,
strict or the lesser
ano bench during their
invariably
recita1,4
sense of condign or
for obedience?"
congruent merit. When
beam with delight at
God rewards the righteous for their the performance of their children.
good works, He only adds grace to Do they measure their children's
grace, rewarding believers for those works performance by some strict rule of
which He Himself works in them by His justice? Do they respond like over
Spirit (compare John 15:1-17). In no bearing perfectionists, quick to find
sense whatsoever does any believer fault with every defect in their
receive from God what he deserves child's performance? Not at all!
or ought to receive. Were the Chris They love their children. And be
tian to obey God perfectly - which, cause they love and find their chil
of course, he does not do - he dren acceptable, they graciously praise
would be no more than an "unprof and smile upon their children's less-than
itable servant" who had only done perfect playing. In this sense also our
his duty (compare Luke 17:7-10). He heavenly Father, who loves and ac
would not be deserving of any spe cepts His children for the sake only
cial praise or commendation from of the work of His Son, Jesus Christ,
God. All of the gifts of God's grace also finds delight and graciously is
are just that - "gifts," unmerited fa pleased to reward out of His grace
vors granted for the sake of Christ.
the good works they perform - no
The wonder of God's grace in the matter that these very works are
life of the believer, however, is that themselves the gifts of His grace
God also graciously acknowledges, and, of themselves, fall far short of
notices and rewards those good deserving anything like the praise
works (still imperfect and undeserv they receive from Him.
ing) that the believer does by the
powerful working of the Spirit of
grace. Like a father who loves his
child and who accordingly accepts
Another question that often arises
not only their persons but also their
in connection with the idea of vary
works, so the believer'S heavenly
ing rewards for the righteous has to
Father takes pleasure in the deeds
do with the proper motivation of
of His children performed out of
the Christian life. Even if we insist
gratitude and in His service. These
that these rewards are given of

AN ENCOURAGEMENT,
NOTA MOTIVE
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grace rather than merit the pros
pect of such rewards must inevita
bly influence the kind of motives
that playa role in Christian obedi
ence. Does the prospect of reward
legitimately function in the Chris
tian life as a motive, a moving im
pulse, for obedience? And, if this
were the case, would a kind of mer
cenal1/ or commercial spirit not cor
rupt the Christian life? Rather than
serving the Lord out of gratitude for
His grace in Christ, moved by no
other impulse than heartfelt thank
fulness, the Christian life would de
generate into a kind of selfish pursuit
of personal advantage and gain.
Thus, one objection to the idea of
diversity of rewards is the worry that
this will corrupt and pollute the
stream of Christian service with a
spirit of self-seeking labor Here
again. the radical teaching of God's
grace is threatened by the introduc
tion of the kind of performance-ori
entation and commercial spirit that
so often corrupts our contemporary
lives and the culture of many in
North America 6
Though I would not want to mini
mize in any way the concern ex
pressed by this question, it is inter
esting to notice that the Heidelberg
Catechism, after having declared
God's rewards to be "not of merit
but of grace," goes on to say that "it
is impossible that those who are
implanted into Christ by a true faith
should not bring forth fruits of thank
fulness" (emphasis mine, Lord's Day
XXIV). In this Catechism, there seems
to be no awareness of a necessary
conflict between the teaching that
God graciously rewards the good
works of His children and the insis
tence that those good works are the
fruits of thankfulness. While ac
knowledging that good works are
rewarded, this confession recog
nizes gratitude as the only proper mo
tive for Christian obedience.- It does
not follow, therefore that any
teaching of rewards for good works
in the Christian life must lead to an
improper emphasis upon rewards
as a motive for Christian obedience.
That this may occur. no one would

I

L

deny. That it must occur, or that it work is something in which his father
is inherent in the very idea of vary takes delight and of which he takes
ing rewards, does not follow.
special notice.
Perhaps a distinction here be
tween motive and encouragement COMPATIBLE WITH
may be helpful. Though the pros PERFECT
pect of rewards may not serve as a
motive or the basis for Christian BLESSEDNESS?
The prospect of being rewarded at
obedience, it certainly might func
tion as a kind of encouragement in Christ's coming for those good
the course of Christian obedience. works done while in the body is not
only an encouragement
The prospect of rewards
for the believer, but
encourages the believer
"...the ~nal also an occasion for re
to understand that his
;udgment and joicing in God's gra
or her labor is not in
vain in the Lord. The
the notice taken cious gifts to others
are also heirs of
thankful life of the
of the works of who
God's grace and eternal
Christian does not go
God's people life. One of the ques
unnoticed and ume
marked by Christ at His
are an occasion tions (and the last I
shall consider in this
coming or in the final
for
re;oicing
in
article) that often arises
judgment. Rather, the fi
work
well
done
in connection with the
nal judgment and the
idea
of divergent re
notice taken of the
and of enduring
wards is whether this is
works of God's people
value." compatible with the
are an occasion for re
state of perfect bless
joicing in work well
done and of enduring value. The edness that will mark the final state.
sacrificial service of an elder, for ex If there will be an inequity in the re
ample, who labors as a shepherd wards granted the righteous in the
among the flock of God, not be final state, would this not suggest
cause he must or for the thought of the strange, perhaps self-contradic
"sordid gain," is surely encouraged tory, idea of degrees of perfection? Fur
by the reminder that "when the thermore, how could one believer
Chief Shepherd appears, [the elder] enjoy the fullest blessedness, know
will receive the unfading crown of ing that, on account of his failures
glory." Similarly, in many of the tri in this life, he falls short of others
als and difficulties of grateful ser in the life to come?
Though I do not pretend to know
vice on behalf of the Lord and His
kingdom, Christians are properly the full answer to this and other
encouraged to know that their ser questions like it, I believe that some
vice will be graciously and abun partial and helpful answers have
dantly acknowledged by Christ at been given in the history of Chris
tian theology. I will mention the two
His coming.
In these kinds of circumstances, the most often suggested.
One suggestion that has often
prospect of rewards for the righteous
does not constitute the motive for been made is that the final state of
Christian obedience. The motive is God's kingdom will be characterized
always one of gratitude for God's by a diversity of giftedness, office,
grace in Christ. However, it does con and capacity for service and joy that
stitute a kind of encouragement in mirrors the diversity known among
the midst of the Christian life. It the people of God in this life. Ac
serves to remind the believer that his cordingly, though no one will fall
heavenly Father is not unmindful of behind another in the experience of
his service or labor. It serves as the blessedness and joy, the capacity for
same kind of encouragement a child and quality of these may well differ con
experiences, when he realizes that his siderably among God's people. To
---------------.-----

The Outlook

til May 1999

use a quantitative analogy, one ves
sel may be larger than another and
therefore of greater capacity. How
ever, if each vessel, the larger and
the smaller, is wholly filled, then it
can be said to enjoy a kind of full
ness or perfection commensurate with
its capacity. So perhaps it will be in
the new heavens and the new earth.
One of the assumptions of this view
is that the final form of God's king
dom will not be a strict egalitarian
ism, in which all will be equal in the
sense of sameness or identity. Or, to
state it differently, this suggestion
opposes the contrary assumption
that the perfection of blessedness
that will be the experience of all of
God's children requires a complete
similarity of gifts and capacities.
The other suggestion is that the
diversity of giftedness, office and
capacity for service in the final state
of God's kingdom, far from being
the occasion for regret or sorrow
among the people of God, will be
the occasion for greater joy. On the
principle that perfect holiness ex
cludes every possibility for envy or
contention among the people of
God, this suggestion argues that the

greater rewards enjoyed by some among
the people of God will only engender fur
ther thankfulness among all. Since it is
already true in this life that all
things belong to all believers, and
all believers belong to Christ, and
Christ belongs to God (1 Cor. 3:21
23), this principle will presumably
also hold in the kingdom which is
to come. If it does, how could there
be any sense of loss or impoverish
ment among the people who belong
to Christ, when some are distin
guished from others in gifts and re
wards? Just as in this life God's gifts,
variously distributed among His
children, are the occasion for joy
and thanksgiving, so it will be in the
life to come. The argument that this
various distribution of gifts would
occasion jealously or envy among
God's children, fails to reckon, with
sufficient seriousness, with the per
fection of holiness that will mark
the heart and life of God's children
in the final state 8

CONCLUSION

guided and dISC:'''::-~-;; :x:-:-~ :' -=-~a
gests only a further occasion to re
rewards that dis:::-,i;-._S- :-~ :"'.. =.~ ~~
joice in God's goodness toward His
another." That this •.-::::-:-! ::- ::::-::e:: 5 ::or:
No doubt some of these ques
own. If all things in Christ belong to
has real merit (no pun ime:-.·:ie-: :'5 ~.~.de-:
tions relating to the granting of a
from a book which he cites ::-.- .ay a( €I
all believers, whatever gain one may
diversity of rewards at the final
ample (Joe Wall, Going for the WiJ ~ Hi
experience in the life to come will
Loss at the Judgment of Believers IChicag0 \~judgment deserve further consider
only be gain for all the others.
19911).
ation. However, the general answer
7 This is the place also to note that the HtUIel
I would give to the question of re
berg Catechism, in its third major section.
treats the entirety of the Christian life under
wards for good works should be 3 If I may illustrate this distinction between
the heading of gratitude or thankfulness.
clear. The good works of the righ
two kinds of merit with a rather crass com
8 Jonathan Edwards, The Complete Works of
the
difference
be
mercial
analogy,
it
is
like
teous will not go unnoticed in the
Jonathan Edwards (vol. 2; Carlisle, PA: Banner
tween paying an employee an hourly wage
day of judgment. They will be rec
of Truth, 1974), P 618, uses both of these
that is strictly or justly deserved (based upon
suggestions in considering this question:
ognized and rewarded. This recog
contractual obligations and the quality of the
"Now
most certainly the holier a man is, the
work performed) or that is more than is
nition and reward, however, are ex
more he loves the same degree of the image; so
strictly or justly deserved (going beyond con
pressions of God's gracious deal
that the holiest in heaven will love that im
tractual obligations and exceeding what the
age of God they see in the least holy more
ings with His children. They are re
quality of the work performed deserves). The
than those do that are less holy; and that
difference is that between a just wage and
wards not of merit but of grace.
which makes it beyond any doubt that this
the granting of an additional bonus. The first
They represent God's gracious deal
superior happiness will be no damp to them.
of these coincides with condign merit; the
is this, that their superior happiness consists
ings with His children, adding grace
second with congruent merit.
in their great humility, and in their greate~
to grace. The prospect of such re 4 I can only hope that none of them is read
love to them, and to God, and Christ. whom
ing
this!
wards, though an encouragement to
the saints look upon as themselves. These
Interestingly, the term, "mercenary," comes
God's faithful children, are not the 5 from
things may be said of this. beside what rna\'
a Latin word for "reward." The merce
be said about every one being complete,;
ground or motive for the Christian
nary is the person who serves for the sake of
satisfied and full of happiness ha\-i~g as
the reward granted, not for the sake of loy
life. Gratitude for God's grace in
much as he is capable of enjo,ing or des'r
or true devotion to the cause.
Christ is the great motive for all Chris 6 alty
ing; and also what may be said aooilt ::-_-f:::
Blomberg, "Degrees of Reward," p. 169, ar
entire resignation; for Gods wi!: :s bec::::::e
tian obedience. Furthermore, the
gues vigorously that this is a primary reason
so much their own, that the fulfi::;ne :::f ;"~s
why the idea of varying rewards needs to be
prospect of these rewards - rather
will. let it be what it may fills Irerr: ~~:h :r
rejected:
"The
good
news
of
the
gospel
of
than suggesting a kind of inequity
conceivable satisfaction "
Jesus Christ ought to liberate believers from
or difference that will diminish the
all such performance-centered conceptions
Dr. Venema teaches Doctrinal Studies at
perfect blessedness of the life to
of the Christian life. An important step in
Mid-America Reformed Seminaru in DUtr.
that direction would be to jettison this miscome for all the righteous - sug
IN.
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As the Twig

is Bent (I)
~

LAURIE VANDEN HEUVEL

ing under the stress of high winds
and
heavy rains, and to insure that
a luscious fruit belt on
the western side of they will grow straight and tall so
Michigan, bordering Lake Michigan. the sap can flow freely and evenly
Among the many acres of mature to the branches, thus providing a
fruit trees, one will often see a new direct and ample flow of nutrients
orchard with row upon row of twigs to the branches so they may bear
tied to wooden stakes which are rich and copious fruit.
There is an old adage which says,
standing straight and tall. These
tender shoots are attached to these "As the twig is bent, so grows the
stakes to prevent them from bend tree." It refers to the development of
y husband and I live in

L _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ --
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a child (the twig). However that
child (twig) is bent - influenced by
teaching or the lack of it, by disci
pline or the lack of it, by examples,
models, good or bad - so that
child will become. If good teaching.
consistent discipline and modeling
are present the likel;- outcome \l,ill
be good If good teaching disdpline
and good modeling are absent. the
outcome will be weak at best disas
trous at worst.

THE VISION

courts of our God. They will still
bear fruit in old age; they will stay
Although there is no Biblical ref fresh and green, proclaiming, 'The
erence in the adage, there is abun Lord is upright, he is my Rock and
dant Biblical teaching that corre
there is no wickedness in him.'"
sponds to the core idea. Isaiah
A palm tree, known to be straight
60:21 says, "Then will all your
and tall, is another vision God has
(God's) people be righteous, and
for His children. We all admire
they will possess the land forever.
"straight shooters" - people whose
They are the shoot (twig) I have
word is dependable, whose "walk"
planted, the works of my hands for matches their "talk," who can be re
the display of my splendor" (em
lied on when the going gets tough.
phasis mine - LVH). In this verse we
They are people with character. Their
learn that the righteous are basi
worth is not calculated by the list of
cally shoots or twigs that God Himself
awards they have amassed, or by
has planted. Not only that, but they
the fatness of their bank accounts,
have been planted not to bring glory
or by the rung of the corporate lad
to themselves, but to display the
der they occupy. Their worth is
splendor of God! What an awesome rather calculated by who they are 
thought - our children, precious
the fruits of the Spirit they possess,
shoots planted by God to accom
the conformity of their lives to the
plish such a vast vision, and we the
Beatitudes in Jesus' Sermon on the
parents, teachers and preachers are
Mount, the Ten Commandments,
the vehicles through which this
and indeed all of Scripture. Those
grand design must be accom who are "straight" in the Biblical
plished. We must do the bending of
sense are those who walk the
the twigs so that the precious nu
"straight and narrow," so clearly and
trients of Biblical teaching, disci so often discussed in the Scriptures.
pline and example may
Our task as parents
be channeled into the
and
teachers is to
"Man is not
twigs, so that the vehe
teach, train (applied
ment winds of doubt
God, hut he was teaching) and model
and temptation may be
designed to he a this quality of straight
dispersed.
living on a straight path,
reflection of
a sobering task.
Oaks of

Righteousness

1

But there is more. God
chooses three trees to describe the
righteous. In Isaiah 61:3 God says,
"They (the righteous) will be called
oaks of righteousness, a planting of the
Lord for the display of his splendor."
Oaks, those tall sturdy trees, are
known for the hardness of their
wood. Our children, through Bibli
cal teaching, discipline and model
ing, need to be strengthened in mind
and heart so they may become
sturdy to resist all the sly, crafty and
appealing ploys of the devil in this
present age.

Palms
"The righteous will flourish like a
palm tree, they will grow like a cedar
of Lebanon; planted in the house of
the Lord, they will flourish in the

God."

Cedars of Lebanon

The righteous are
also identified as cedars of Lebanon,
those thick, huge trees used by
Solomon for the construction of
God's temple, a display for God's
splendor. These trees are deeply rooted
in the soil in which they are
planted, making it impossible to
uproot them. That's the way God
wants the righteous to be - deeply
rooted, unmovable, "planted in the
house of the Lord (the soil)" as
Psalm 92: 13 says. Our task as par
ents, teachers and preachers is to
plant these twigs in the "house of
the Lord," the church, and in the
day in day out teaching and enforc
ing of the Word of God in our
homes (Deuteronomy 6:7-9). The
promises are sweet: Our children
. _ - The Outlook
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thus planted and deeply rooted, will
"flourish in the courts of our God."
Their lives and testimonies will
strengthen the body of Christ, and
"spread the fragrance of Jesus
Christ...among those who are being
saved and those who are perishing"
(II Corinthians 2: 14, 15). Their vi
brant witness will even transcend
the sometimes severe limitations of
old age, for "they will still bear fruit
in old age; they will stay fresh and
green, proclaiming, The Lord is up
right; he is my Rock'" (Psalm 92: 15).
How blessed we are as parents,
teachers and preachers, to have
these children on loan to us from
God; to be chosen vessels of God to
prepare these "shoots" (twigs) to be
palms, oaks and cedars in the Gar
den of God - His Kingdom.

THE TWIGS
When I was a child I would often
see my mother take a "shoot" and
place it in a container of water un
til it developed its own root system.
Then she would plant it in its own
pot, and later transplant it to a
larger pot. To a child it was a won
der, and we should never lose our
childhood eyes.
The plant that developed from
that little "shoot" bore a striking re
semblance to the plant from which
it came because it was, in reality, an
extension of that plant. God chooses
this example of a "shoot" to de
scribe righteous people: "They are
the shoot I (God) have planted...for
the display of my splendor" (isaiah
60:21). Man, as a shoot, bears a
striking resemblance to the source
from which he comes - God Him
self. That striking resemblance the
Bible calls the "image of God" in
man. The creature never, even in the
state of perfection, becomes the
Creator, but he is by God's design,
an "image" of the Creator.
What is an image? Look in the
mirror. You see yourself - and yet
it is not you. It is a reflection of you.
Man is not God, but he was de
signed to be a reflection of God. In
what ways?

r

Spiritually, man was created with
true knowledge. He was not omni
scient (knowing everything, like God
does). but what he knew, he knew
truly, without error. Man was also
created righteous, that is, he stood in
a right relationship with his Maker
- no guilt. Man was also created
holy so that all of his thoughts,
words, deeds - the totality of his
being - was pure, in perfect tune
with his Creator. These spiritual
qualities were a reflection of the true
knowledge, righteousness and holi
ness of God. Spiritually, man was an
"image-bearer" of God.
Physically, God distinguished man,
His "image-bearer," from the animal
world by giving him the ability to
think, to reason, to communicate,
to experience emotions. He created
man to be a moral being with an
eternal future.
But alas, sin entered the world,
and tragically, man lost all of the
above! He lost the ability to know
truly. He lost his right standing with
God (righteousness) and stood
guilty before God instead. He lost
holiness, and stood polluted before
God instead. His ability to think, to
reason, to communicate, to experi
ence emotions became twisted and
tarnished. As a moral being he was
only evil and his eternal future was
reversed. Eternal hell now became
his destination.
But. alas again! God's expectations
remained the same! In Leviticus 11
God said to Moses and Aaron, "Say
to the Israelites...consecrate your
selves and be holy because I am
holy. ..be holy because I am holy." The
apostle Peter in his first epistle, re
called these words: "But just as he
who called you is holy, so be holy in
all you do, for it is written: 'Be holy,
because I am holy'" (ch. 1: 15, 16).
Holy - totally pure in person, in life,
in relationships. No compromise
with God. No half-way measures.
"Be holy." Who could achieve this?
In addition, when sin entered the
world, God's cultural mandate was not
withdrawn or altered: "Be fruitful
and increase in number, fill the
earth and subdue it. Rule..." for God.

How could sinful man accomplish
this when his physical faculties and
capabilities were shrouded in sin
and darkness? He could not.
But you know the rest of the story,
how God Himself intervened; how
He sent His only beloved Son, Jesus
Christ, to obey God perfectly, to give
His life as an atonement for man's
sin; how God inspired an inerrant
Word through which fallen man
could learn of salvation through
Christ. of being restored in righ
teousness and holiness through
Christ. of regaining true knowledge
(even though "seeing through a
glass darkly" until Christ returns), of
renewal of mind, purging of com
munication, purifying of emotions
and an eternity of bliss in the pres

ence of God; how redeemed man
could pursue with eagerr:ess and
blessing, the cultural mandate. sub
duing the earth for God. Amazing
grace -that God should love us so!
Amazing love - that God should
place in our homes, churches and
schools, little "shoots" (twigs) on
loan from Him, for us to bend - away
from the bondage of sin, to the free
dom of loving service for our Cre
ator-King- future palms, cedars
and oaks in the Garden of God!
(To be continued)
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Peacemaking (III)
JOHN R.

If your brother sins against you, go and
show him his fault, just between the two of
you. If he listens to you, you have won
your brother over. But if he will not listen,
take one or two others along, so that 'ev
ery matter may be established by the tes
timony of two or three witnesses.' If he re
fuses to listen to them, tell it to the church;
and if he refuses to listen even to the
church, treat him as you would a pagan
or tax collector (Mt. 18: 15-17).

(lA

nfrontation. People hate
the concept. and avoid the
practice like the plague.
Most consider it to be nasty. Con
frontational people are considered
rude and ill-mannered. Fear of con
frontation has sparked a whole new
way of buying cars, the "no haggle"
price. And an unwillingness to conThe Outlook ~ May 1999
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front people has resulted both in in
dividuals ulcerated by unresolved
conflict, and churches filled with
sinful division.
Yet Jesus' words quoted at the top
of this column don't really give us
much wiggle room, do they? Ken
Sande, whose book The Peacemaker, A
Biblical Guide to Resolving Personal Con
flict provides us with many useful
principles and practical sugges
tions, offers this passage as estab
lishing the third of the principles
that govern conflict resolution. We
explore that principle here.

"GO AND SHOW..."
The first thing we must get
through our non-confrontational
skulls is that confrontation is not con
flict. That is, to deal responsibly and

Biblically with conflict, we must ter and verse. (It should not need to
confront one another. Confrontation be said, but probably does, that
is not as bad as the problem, no such confrontation is done by one
matter what anyone says. In fact, sinner to another, and thus humilconfrontation is, in many ways, ity and a soft spirit are called for.
simple honesty and integrity ap- Unfortunately, hard-heartedness
plied to relationships. It is failure to and an arrogant spirit are too often
confront that perpetuates sin, dis- the modus operandi.) And finally,
honesty, and deceit.
when you "go and show" the fault,
Jesus' instructions in Mt. 18: 15 you should make clear that you expoint us to the truth about this im- pect a response. He must "listen to
portant interpersonal dynamic. The you." That implies repentance and
situation is clear: Your
confession, plus any
brother has sinned
"... confrontation
correction or restituagainst you, and either
.. I
tion that may be warlS ... Slmp e
doesn't rea Iize his sin, or
rante d .
is stubborn of heart and
honesty and
Third, when and if the
will not acknowledge his
integrity initial constructive conapplied to frontation does not
sin or repent. Let's note
the components.
bring about a Biblical
First, a sin is commitrelationships." response, more conted. We're not dealing
frontation is needed.
here with violations of personal Unfortunately, this is when many
taste, or legitimate behavior of our Christians lose their courage and
brother that we just do not happen zeal for confrontation. "I went to her,
to like. It doesn't apply to a brother and she didn't listen to me. I'm not
who buys a Ford when I like Chevy going through that again. If she
products. It does not deal with mat- won't apologize, there's nothing
ters of which the Scriptures do not more I can do about it!" Yet, rather
speak, such as dietary freedoms than bailing out, the text calls for a
(Rom. 14, unless the exercise of stepped up level of confrontation.
one's freedoms causes offense to Confrontation of another kind. Conthe weaker brother!). It deals with frontation with witnesses!
sin as defined by God's Word. It
Why witnesses? Is Jesus merely
speaks of "fault" in a "no fault" age. inviting us to exert greater presSecond, the specific sin may not be sure? Key to the passage is underrecognized or acknowledged. The standing the quote from Deut. 19: 15:
clear instruction of the text is that "Every matter may be established
we are to "go and show" the brother by the testimony of two or three
"his fault." First of all, note that the witnesses." That Old Testament pasoffended party is to go, not wait for sage points to the judicial requirethe sinner to come to him. That's ment of faithful and multiple witcritical. It always amazes me how nesses before conviction for a
stubborn Christians can be when crime. What Jesus has in mind is
someone sins against them. They more than subtle psychological
act like children who won't speak to pressure applied to the sinner by
each other until the other apolo- the presence of multiple persons.
gizes. Jesus' words cut through that. He has in mind the judicial nature
You, who have been sinned against, of dealing with sin in the body of
are to go. Period. Then you are to believers. We stand together before
"show him his fault." That implies the law of God, acknowledging that
explanation, demonstration, Bibli- sin destroys fellowship, not to mencal explication. You must make tion souls. Sin may not be
clear that the behavior is sinful ac- trivialized; if it is not acknowledged
cording to the Bible, not just offen- and if repentance is not forthcomsive to you personally. You must be ing, serious consequences will enable to document the offense chap- sue. In fact, the latter sin may well
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be greater than the first. The wit
nesses may not have witnessed the
original sin, but they will certainly
witness the refusal to "listen" and to
repent. They will certainly observe
the process of a loving rebuke and
the "showing of fault." And if there
is not Biblical response, that is, if
the heart is hard, if the ear won't listen, and if the response of both
countenance and words is unrigh
teous, eyewitnesses behold a new
sinfulness. The requirement of such
eyewitnesses, of course, presup
poses that they may well be called
to testi fy a bout sin before the Lord's
court. the elders of the church. The
obvious hope is that such a "trial"
won't be needed. But the process
established by the Lord presupposes the possibility, and provides
for it.
Fourth, the final steps in the con
frontation of a "brother" (one pre
sumed to be within the circle of
faith) who will not repent are really
quite distinct. First, "the church" is
to be told. Certainly that implies the
involvement of the elders of the
body in a disciplinary hearing. But
"tell it to the church" may also in
volve informing the whole congre
gation so that its members may cor
porately confront the sinner in love
and for the purposes of bringing
about repentance. I'm not terribly
happy about doing this in a worship
service, preferring to do so in a con
gregational meeting called specifi
cally for the purpose, although
that's the stuff of another article.
But what is important is that this
becomes yet one more assigned
confrontation. "The church" must
now confront.
Then, and then only, does the
paradigm shift. From confronting a
supposed "brother," we now receive
a new mandate to "treat him as a
pagan or tax collector." Many as
sume such words imply "cut him
off," "treat him like dirt," "shame
him." In my view, such an interpre
tation would not be consistent with
Jesus' other teachings. I believe that
what Jesus means is this: Instead of
presuming the person to be a

- ..- ....-.~~---------.-.----'

"brother," that is, within the circle of CONFRONTATION
faith, you must now presume, be
cause of his stubborn unwillingness HEALS CONFLICT
to repent, that the person is outside
In the ministry of reconciliation
the circle of faith. And that substan assigned to believers and especially
tively changes your approach. In to elders as they pastor the flock,
stead of judicial confrontation, you now we must acknowledge the impor
evangelize: You show more patience, tant role of the process described in
you presume less and explain more. the preceding. Failure to confront
You take nothing for granted as you interpersonal conflict. failure to call
speak of the grace of our Lord jesus sin "sin" and deal with it Biblically,
Christ. In a very real sense, of invites several things to happen, all
course, evangelism is itself a kind of of them bad. First, the sinner may
judicial witness. But the qualitative never really understand that he
difference is that between confron sinned, nor grasp the serious conse
tation based on the prequences of his sin. Sec
sumption of brother
the offended party
"Sin may not ond,
hood, and witnessing
may well become bitter
be trivialized..." and resentful, and him
based upon the pre
sumption of unbelief.
self grow a bitter root

around his heart, a choking vine
that impedes further fellowship
within the body of Christ. No lemon
is as sour as an offended believer
who won't confront. but who per
petually "tickles" the sin committed
against him, remembering the cir
cumstance, slandering the unrepen
tant offender, and thus fertilizing
the bitter root.
So, whether or not you'like" con
frontation, do it. As elders. teach
your people to do it. Sho~~ them
how to do it. It's hard work but its
commanded by our Lord~ The min
istry of "reconciliation" - of peace
making- and the health of the
body are at stake!
Dr. Sittema is the pastor of thR BrtJiti
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LATVIA - A New

Beachhead for Christ
CORNELIS P. VENEMA
In January of this year, I had the privilege of teaching at a fledgling Reformed seminary in Riga. Latvia.
under the auspices of International Theological Education Ministries, Inc. liTEM, formerly, Christ for
Russia, Inc.]. Dr. George Van Groningen, who introduced readers of The Outlook to the work of Christ
for Russia in the Ukraine in an earlier issue [June, 1996], was instrumental in the founding of this semi
nary and initially contacted me about the possibility of teaching a course during the month of January.
Since January coincides with the interim at Mid-America Reformed Seminary, I was able, with the Board
ofTrustees' permission, to accept this assignment. The following report was originally written for the Board
of ITEM, but the editors asked that I submit it for publication in The Outlook as well. As background
to this report, I would like to quote the Statement of Purpose and Philosophy of Ministry of ITEM: "In
obedience to the Great Commission, ITEM exists to serve the churches in the Common
wealth of Independent States [CIS, formerly Soviet Union] and Central Europe in their
efforts to train biblically sound pastors and church leaders. To this end, ITEM works to
secure prayer, labor. resources and finances I) to establish seminaries and pastoral training
centers, 2) to assemble theological libraries and 3) to translate and publish solid biblical
literature. ITEM's purpose and philosophy of ministry spring from the belief that the most
effective evangelism, discipleship and church planting occur not by exporting American
institutions and methods, but by equipping national believers with the biblical tools to
do the work of ministry in their own cultural context. Not only do we believe this to be a
biblical model for missions, we believe it is a particularly strategic model. We further af
firm the importance the Bible places on the teaching office of pastors in equipping these
national believers (Ephesians 4: 11-15; Romans 10: 12-15). Therefore, ITEM works in a sup
port role with national churches in the establishment and operation of programs to pro
vide pastoral training. By sending professors, financial resources and resource/reference
materials, ITEM can train many pastors whose ministry and influence will far exceed that
of transplanted westerners."
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efore going to Riga.
Latvia, in january of
1999, my only acquain
tance With Latvia and the work of
I.T.E.M. there was through informa
tion given to me by Dr. George Van
Groningen and Larry Stout, acting
director of the fledging seminary in
Riga. Though 1 had done some
study of the history of the Latvian
republic and its people, it was with
a sense of the unknown and just a
little uncertainty that I left for Riga
on Friday, january 15.
My flight to Riga was with SAS air
lines. I flew directly to Stockholm
from Chicago and then flew with Air
Baltic to Riga. arriving early in the
afternoon of the 16tl'. Dainis Smits,
an elder of the Reformed Bible Fel
lowship Church and a member of
the educational committee for the
seminary, met me at the airport~
Dainis brought me to my hoteL Rag]
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and Braugi ("relatives and friends"
While I was in Riga, I had some
in Latvian), which is located in the additional opportunities to preach
center of the "old city"of Latvia. The and to teach in the Reformed Fel~
hotel was located only a few blocks lowship Bible Church. On my sec~
from the Technical University where ond Sunday in Riga, Pastor Alvis
the Reformed Bible Fellowship Saukis invited me to preach during
Church meets for worship and the the morning service. Pas~
seminary has rented a classroom for tor Alvis also asked me
its classes. I was struck by the age to present a lecture on
and beauty of the old city of Riga, Abraham Kuyper after
originally built in the early thir~ the morning service to
teenth century. The Gothic steeples an adult Sunday School
of the cathedrals dominate the sky~ class. Many of the mem~
line of the city. The old city is sur~ bers of the Reformed
rounded by an ancient moat on Fellowship Bible Church
three sides and the Daugava River are young Christians who are com~
on the other.
mitted to the cause of the gospel
The class I taught during my two and the rebuilding of Latvia after
weeks in Latvia was on the subjects many years under Soviet domina~
of Revelation, Inspiration and tion. Some of them are in strategic
Hermeneutics. Rather than teaching positions in business and construc~
two different classes at two different tion. One member of the congrega~
locations and times, we were able tion and student at the seminary is
to combine the Russian class from a noted playwright. Through the
the Riga International Bible School work of Larry Stout, an educational
and the Latvian class from the Re~ missionary in Latvia, many of them
formed Seminary. For those stu~ have been introduced to the life and
dents who were not proficient in the work of Abraham Kuyper and are
English language, simultaneous keenly interested in articulating the
translation was offered in either the Christian worldview in its relation to
Russian or Latvian languages. Ap~ the reconstruction of Latvian soci~
proximately 22 Institute and Semi~ ety. For many of them, the idea of a
nary students took the class for Christian "vocation," a calling to
credit; another 1O~ 12 students were serve the Lord in their respective
regular auditors. The course was places of service, is a liberating
well~received, though the historic
idea. Having recently written a se~
Reformed position that God's spe~ ries of articles on Kuyper in The Out~
cial revelation has ceased with the look, I was quite happy to make this
closing of the canon of Scripture presentation.
met with some opposition among
Though there are many details of
the students. Charismatic and my time and work in Latvia that
pentecostal pastors from North could be reported further. I would
America have influenced many of like to summarize my teaching in
the students. Consequently, they Latvia with several observations:
are inclined to the view that God
First, though the Latvian Re~
continues to reveal Himself today formed church(es) are small in
through prophecy and other means, number and size, and though they
beyond the limits of the Scriptures. do not enjoy the advantage of a
Throughout the two weeks I spent long history in Latvia (historically
teaching this course, I was often the Latvian nation has been
impressed with the students' eager~ Lutheran in confession), the Lord is
ness to learn and their competence building His church there in a re~
in handling many of the topics that markable way. I was struck during
were addressed. Though the stu~ my visit by the youthfulness of the
dents from the Riga International members of the Reformed Fellow~
Bible School were not as advanced ship Bible Church, their eagerness
as the seminary students, they were to grow in understanding the Scrip~
very conscientious in their atten~ tures and the Reformed faith, and
dance and gave a good account of their keen interest in how the gos~
themselves in their oral examina~ pel of the kingdom of our Lord Jesus
tions at the end of the course.
Christ relates to the present chal~
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lenges confronting the Latvian na~
tion and people. There is a pro~
found sense that this is a critical
moment in Latvian history and a
moment of great opportunity so far
as the communication of the gospel
is concerned. Pastor
Alvis is anxious to plant
a number of Reformed
churches and to see
missionaries go to Rus~
sia with the gospel. He
has a great vision (the
"Amber Vision," as they
have chosen to call it)
for the extension of the gospel in
Latvia and throughout Eastern Eu~
rope, especially in the Baltic states
and the various parts of the former
Soviet Union.
Second, there is no doubt that our
brothers and sisters in Latvia need
whatever assistance we can provide
them in teaching and instruction in
the Scriptures and the Reformed
faith. While I was in Latvia, I was
surprised to discover that the great
Reformed confessions of the 16th &
17th centuries have not been trans~
lated into the Latvian language.
Larry Stout indicated to me that
this was a project they would like to
undertake, perhaps asking Maira
(the English/Latvian translator for
the seminary courses) to begin the
work. There are very few, if any, writ~
ten resources in the Latvian lan~
guage that represent the Reformed
position. Many of us who have re~
ceived such a rich inheritance in the
Reformed faith and life have the ob~
ligation and opportunity to share it
with the churches in Latvia. May
God give us the desire and means
to make the best use of the oppor~
tunity.
Third, Latvia is a nation facing
many extraordinary challenges.
There are long~standing hostilities
and problems between the majority
of the people who are Latvian and
a sizable minority (approaching
45%) who are Russian. Politically,
Latvia has never known any sus~
tained period of freedom or inde~
pendence. As a result, the develop~
ment of political parties and the func~
tioning of the national parliament
(called the "Saeima") are matters
fraught with many difficulties and
problems. Furthermore, the legacy of
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Soviet and communist tyranny in
Latvia can be witnessed in such
things as: a weak and as~yet under~
developed national economy; a wid~
ening disparity between the rich and
the poor; rampant corruption in the
political and legal systems; high di~
vorce and abortion rates; and a great
measure of uncertainty about the fu~
ture development of the nation. One
can witness in Latvia today the de~
structive effects of ideologies that
were born out of sinful rebellion to
God's ordinances and law. Only the
gospe!, articulated in all of its rich~
ness and implication for all areas of
life, can answer to the need of the
Latvian nation and people. At this
critical juncture in the history of
Latvia, the opportunities for making
a difference in the rebuilding of
Latvian society are as promising as
they are daunting.
I will not make any more obser~
vations than these, lest I pretend
to know more about Latvia than
any visitor such as myself could
possibly learn in a few weeks time.
I offer these, however, in order to
say that my time spent in Latvia
was most enriching. To see the
Lord at work among His people
there; to have the opportunity to
teach students eager to learn the
Reformed faith; to be able to make
a small contribution to facing the
challenges of the Christian com~
munity in Latvia today ~ these were
blessings for which I am deeply
grateful.

