Beyond Style Wars:
Recovering the
Substance of Worship
··MICHAELS,;.
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ast Sunday, when the
members of our young
church gathered for two ser
vices, more than three hun
people attended. Sev
dred
enty eager believers crowded into
our new members' class.
Worship that day was what most
of us would call formal: the congre
gation stood to receive God's bless
ing from the minister, sat for prayers
(which included a public confession
of sin and declaration of pardon),
heard God's law and gospel pro
claimed, and received Christ in the
Lord's Supper. People sang from the
Psalter and from a selection of great
traditional hymns.
They also came in rows to the
Lord's Table (we celebrate commun
ion weekly). They saw their sinful
ness in the mirror, met with Christ
in Word and sacrament, and re
ceived assurance that they were
God's justified children, robed in
His righteousness and sent out in
gratitude to love God and neighbor.
All these things - from hymn
singing to preaching to communion
- are what they expect every week
when they come to church. They ea
gerly anticipate worshiping in a
style that most of us would call
strictly traditional.
Who are these people? Lifelong
churchgoers who find comfort in a
predictable and familiar order of
worship? A group of elderly couples
who look forward to little more than
the gradual crumbling of their
church as more modern, entertain
ment-oriented worship services
draw off the younger generation?
Not at all. Racially diverse, our
congregation reflects its commu
nity, the sprawling megalopolis of
the Los Angeles area. Young surf

rats with long hair and earrings sit BEYOND
next to an elderly Dutch couple,
while a Hispanic family shares a CONTEMPORARY AND
pew with a single African-American
TRADITIONAL
woman and her children. Far from
What is interesting to note in all
complaining about the ordered for
mality of our worship, these people this is that our church sticks closely
say they come exactly because we to the tried-and-true worship prac
tices and standards of the Reformed
worship the way we do.
tradition. Absent from our services
LOOKING FOR THE
are market-driven entertainment ele
ments. We also avoid moralistic, po
FATHER'S VOICE
liticaL therapeutic, and consumer-ori
In a fast-paced, consumeristic, ented preaching. Instead, we focus on
and entertainment-saturated age, God Himself telling His story of re
we have found that people yearn for demption through the lips of the
something different - a strange minister. We are evangelistic because
Father's voice from another place, we are convinced that this kind of
calling for them. They hear echoes worship is where the heart of evan
of their own hearts in the cries of gelism lies.
contemporary pop-rock music:
In our practice, evangelism occurs
"Give me something to believe in," precisely because we do not preach
or "I don't need no sentimental feel to the culture in general, but to the
ing but someone I can count on." baptized. Those who come to our
They are weary of what one secular church not yet certain, meet believ
artist calls "novocaine
ers who can explain the
for the souL"
gospel
to them. They
"In our worship,
They are weary of hav
keep coming, and some
then, we are not of them arrive, by God's
ing their "felt needs"
met. They have realized
seeker.. oriented. grace, at faith. Those
that their real needs are
who profess faith join
We try to he the baptized community.
far more significant and that they've never
God..oriented, This is how we evange
really known what those
lize.
needs are. They re expecting God to
In our worship, then,
spond gratefully to
do the seeking." we are not seeker-ori
God's law preached in
ented. We try to be Godits strict judgment of all
oriented, expecting God
of us, especially the self-righteous, to do the seeking. We expect God to
and then to the gospel proclaimed find His own through a worship style
as God's free grace in Christ alone. in which, primarily, we do not testify
As my pastoral partner and I preach to each other, but God testifies to us.
the old, Reformed redemptive-his
Thus, in the worship debates rag
torical themes, such folks come to ing across the church, we have taken
worship in an eagerness to see a stance. More than meeting the felt
Christ in God's outworking of Bibli needs of the unchurched, we believe,
cal history.
the church must seek and present
Word and sacrament in its own char-
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Sometimes they even engage in doc~
trinal, lecture~like sermons about
Christ, grace, God's holiness, and for~
giveness. But they seem not to be~
lieve what our confessions teach us:
that God's preached Word is a means
of grace. Preaching is an event in
which God Himself speaks and acts.
It is God giving His testimony, telling
His story - not us telling ours. This
emphasis seems lacking in many
old~fashioned as well as contempo~
WORSHIP THAT
rary services.
"Instead of To tell the truth, the fo~
POINTS
cus in most conservative
reaching the lost, and contemporary ser~
BEYOND
we're losing the vices is similar. Often
Many of our communi~
both focus on what w~
cants were raised in
reached."
are
doing as the congre~
churches that respected
gation
(praising, giving
the Bible tremendously
our
gifts),
rather
than
accenting what
but were anti~creedal, anti~institu~
for
us.
Thus,
both tra~
God
is
doing
tiona!, anti~liturgica!, and suspicious
ditional
and
contemporary
forms
of sharp doctrinal distinctives. These
than
either
have
more
in
common
folks would once have regarded a
has
with
historic
Reformed
worship.
church like ours as dead and tradi~
tiona!. Having lived through the char~ Arguments over which songs to use,
ismatic Jesus Movement of the I970s for instance, often fail to get to
and the market~driven seeker move~ deeper issues, partly because our
ment of the 1980s and 1990s, many chief interest is in what we are doing
come to us with little doctrinal back~ instead of in God's activity in the ser~
ground. They stayed with our church vice. Our answer has been to center
because it was strange; it pointed our services on God.
Many of our people know their way
them to another world. They came to
us not to have the secular world they around so~called contemporary forms
inhabited baptized, but to be trans~ of entertainment and worship much
formed - even shocked After all if better than do those who have just
they wanted contempor~ry entertain~ recently determined to enlist these
men!, they could get it better from forms in Reformed worship. They
MTV. If they wanted therapeutic small therefore hardly fit the stereotypical
groups, southern California is a image of the fuddy~duddy who resists
narcissist's paradise. If they wanted worship change in principle. For
them, in fact, the singing of praise
market~driven worship, they could go
to any number of megachurches in songs is old news, and the singing of
the Psalter is fresh and bracing. Like
the area.
Of course, not everyone would wel~ someone who is used to fast food but
come our return to the time~tried then sits down at an elegant feast,
those who are drenched in popular
worship practices of the church.
mass culture often, at the very
Many who were raised in
least, find rich communities of
the churches of estab~
faith more interesting.
lished denominations
This may help explain
experienced there any~
why young evangelicals
thing but a sense of
are flocking to Rome
God's presence - and
and Eastern Ortho~
often they came to
doxy. What these
conclude that God
liturgical churches
is pretty dull and
share
with the
irrelevant.
move~
charismatic
That's because
ment
is
a
sense
of
many conserva~
God's presence. In
tive churches
Reformed
talk about God.
churches,
we
acteristic voice and meet the real
needs of God's people.
I resist the labels "traditional wor~
ship" and "contemporary worship."
Both terms imply that our worship
debates are over no more than
whether we will dig in our heels or
catch up with the times. Our con~
cern, rather, should be to center our
services on God - on His speech
and action in saving us.
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believe that this presence is located
in Word and sacrament. If we fail to
provide people an opportunity to
meet God there, we have failed in our
most fundamental task.

LOSING BY SEEKING
TOO HARD
The paradox of seeker orientation
seems to be that while its watchword
is evangelism, its effect has quite
generally been the opposite. Instead
of reaching the lost, we're losing the
reached. Having been taught them~
selves, our members would be the
first to admonish us if our elders de~
cided to exchange catechesis for
Christian versions of MTV and
Disneyland. If we transformed our
Sunday~evening catechetical preach~
ing into entertainment, we would
have a mutiny on our hands.
What does evangelism mean, after
all? It means that we have been
called out of darkness into God's mar~
velous light by the Good News. It
means that instead of imitating the
world, we are God's new society be~
ing shaped by a different story. Time
after time, I have heard our members
say that being exposed to this grand
message in teaching, preaching, lit~
urgy, and sacrament is like "being
saved all over again." This is no sec~
ond blessing. It is evangelism in the
truest sense: being surprised by our
sinfulness and God's relentless grace
again and again.
It's strange these days to hear
mainline liberals, at the end of the
line, in their accommodation to cul~
ture, offering public repentance while
at the same time warning that
evangelicals are now following their
folly. For instance, in his book Pecu~

liar Speech: Preaching to the Baptized
(Grand Rapids: Eerdmans, 1992),
Duke University's William Willimon
writes, "The modern church has been
willing to use everyone's language
but its own. In conservative contexts
gospel speech is traded for dogmati~
assertion and moralism, for self~help
psychologies and narcotic mantras" 
just as main~line churches have re~
placed Christianity's content and mis~
sion with their own cultural captivity.
Ironically, the solution seems to be
that to engage in evangelism is first
to renounce the world. Isn't this what
repentance, one aspect of evange~

lism, entails? Yet contempo~
rary evangelism often seems
to depend on the world.
How can we, in the very act
of evangelism, tell
non~Christians to turn
from their worldly ways
and embrace the cross
if by our actions the
church itself seems
unwilling to do
the same?
A felt~needs
approach to
worship as~
sumes that the
world under~
stands
its
problem, its
truest, deepest needs. All we need to
do is somehow show that Jesus is the
answer. But unless people come to
see themselves as helpless sinners
who are under God's just wrath, how
will they see Christ's death and res~
urrection as the answer? Evangelism
begins when we have shown
non~Christians that their felt needs are at
best symptoms of the real problem they
haven't yet faced.
At its heart, the way we worship is
shaped by what we really believe.
Worship is the ritual reenactment of
our theology. If in our worship people
are not confronted with God's judg~
ment and grace, any seeming success
in evangelism is actually failure, and
we have only made genuine evange~
lism more difficult.

WE ALL NEED
EVANGELIZING
The churches in which many of our
congregation's members were raised
saw evangelism chiefly as getting
people to step across the line, to
make a decision, to surrender all by
rededicating their lives. As they have
found a home in the Reformed fam~
ily, they've been refreshed by the mar~
velous Biblical truth that evangelism
is not just for unbelievers, but for be~
lievers also.
The process of being evangelized is
never ending, because we are always
simultaneously justified and sinful,
believers who yet struggle with doubt.
Does God really accept me? Is my
faith strong enough? Is my heart pure
enough? These are questions that the
most mature Christian asks every

week. So why shouldn't we an~
swer them every week with
God's own speech and action?
The experience that many of
our members so earnestly
sought in charismatic and
seeker~driven groups, they
now tell us, they have fi~
nally found. And it's not
because we have the
best band in town or
because we have the
best youth events. It is
not because we offer
opportunities to look
within, attend Jesus
rallies, belong to a
small group, experi~
ence emotional hype,
or make a more determined commit~
ment to surrender all. It is because
we are drawn away from ourselves in
public worship to fix our eyes on
Jesus, the author and finisher of our
faith.
We operate in the conviction that
people become Christians by Word
and sacrament, not by our humanly
devised techniques. As Reformed
theologian Louis Berkhof reminds us,
"Nothing the church does in this
world is a means of grace except for the
ministry of Word and sacrament." By
genuinely evangelizing the churched,
we will see the unchurched return to
the fold, where they can count on
finding what they can't hear, sing,
pray, and receive anywhere else.

BEYOND TRADITIONAL
AND CONTEMPORARY

tribute any measure of growth and
success in our small part of the vine~
yard. Evangelism that is made sub~
servient to a church (not vice versa)
that itself is subservient to the Word
will receive God's blessing.
We have actually seen this happen
at our church. I have also seen it hap~
pen at numerous churches across the
country, churches in ·which faithful
shepherds have loved the lost
enough to regard
them as lost and
_"Evangl!lism
not as seekers. The
begins
we
good news - the
best news of all- is
have -shown
that God is the
ftlJll..Christians
seeker, and that He
that their felt
is seeking the lost.
God came to this
needs are at
far country to make
best
out of a frag~
mented collection
symptoms of
of self~obsessed in~
the real
dividuals a bride
problem they
for His Son. It is
neither by ignoring
haven't yet
God's presence nor
faced."
by conjuring His
presence on our
own terms that we will recover genu~
ine church life. "Yet a time is coming
and has now come when the true
worshipers will worship the Father in
spirit and truth, for they are the kind
of worshipers the Father seeks" (John

when

4:23).

Rev. Horton was formerly copastor of Christ
Reformed Church (CRC) in Anaheim, Ca~
lit. He serves currently on the faculty of
It should be clear by now that I Westminster Theological Seminary in Cali~
don't advocate substituting yet one fornia. His latest book, In the Face of God
more pragmatically justified form of (Word), explores contemporary seeker spiri~
worship for another. At our church, tuality.
we are convinced that although there
must certainly be freedom with re~ Reprinted with permission from New Ho~
spect to the circumstances of wor~ rizons (OPC), April, 1999.
ship, we can no longer design wor~
ship according to our own specifica~
tions.
God is the object of worship and
the one who promises to meet us
there, either on our terms (in judg~
ment) or on His (in blessing). I hope
we would be committed to this un~
derstanding even if the wonderful
blessings we've experienced were to
be withheld.
But happily God does bless His
Word. It is to that alone that we at~
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The Way of the Wise:
Teaching Teenagers
a'bout Sex (Part III)
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A THREE-FOLD PLAN
FOR HELPING TEENS

leads to death. I will not always
understand how God's way is
best. That is why I need a heart
of humble submission to His
Prevention: Responsibly
commands and humble belief in
Educating our Teens
His promises (Psalm 19:7-11).
It is important to place sexuality 6. Because the goal of life is to live
in the context of a larger Christian
in conformity to the will of God
world and life view. These perspec
and to live to His glory, there is
tives lend sense and order to the
always a higher agenda in every
practical sexual agenda to which
situation and relationship than
you will call teenagers. Without
momentary personal pleasure.
them the responsibilities and sac
(Titus 2:9,10 uses the example of
rifices of godly sexuality will seem
work, and I Corinthians 6: 18-20
hard and unnecessary. Some per
uses the example of one's sexual
spectives that I would include in
life.)
talking with teenagers are:
7. That Jesus Christ came not only
1. An emphasis on God as Creator
to protect us from external evil
and the importance of under
but to free us from slavery to the
standing His original purpose for
desires of our own sinful nature
all things (Psalm 24).
so that we may live under the
control of the Spirit (Ephesians
2. That people are the creatures of
2:1-5; 2 Peter 1:4).
God and, therefore, responsible
to Him for all we are and do. The
There are practical implications
goal of life is to live for His plea from these perspectives for teen
sure and glory (Genesis 1, sexuality, including the following:
Colossians 3: 17).
1. God does not single out teenag
3. That people are unified beings.
ers for sacrifice and suffering.
This means that sin is at once
Rather, He calls them to experi
spiritual and physical; at once a
ence the joys and blessings
matter of the heart and behavior
found by serving Him in the ev
(Romans 8:1-17).
eryday relationships and situa
4. That life is worship. All that I do
tions of life.
expresses worship to God or 2. Since God, as Creator, formed our
something else. The deepest
bodies and created sexuality, we
questions of human life are not
will never properly experience
questions of my pain or pleasure
this aspect of our life until we un
but questions of worship. What I
derstand His plan and purpose.
worship sets the agenda for how
I deal with all the situations and 3. God's plan is that we would,
within His revealed boundaries,
relationships of life (Romans
enjoy this area without ambiva
1: 18-32).
lence or shame.
5. That God's way, no matter how
hard, is always best. As the 4. We are unified beings, so our sexu
ality is never isolated from the
Psalmist says, all the ways of the
other parts of us. Sex can never be
Lord are right and true, while the
defined as a physical act alone; it
way that seems right to man
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is always a matter of the heart. It
is not enough to ask whether a
couple or individual has had sex
yet. We should also be asking
about the desires, motives,
thoughts, and treasures of the
heart that shape the way this per
son approaches a relationship.
5. We must always examine the
thoughts and motives of our
hearts in the area of sex: "Have I
accepted the
u
sexual lies and
'" tf."ere IS.
the idols of the
always a higher
culture around
agenda in every
me.?"
6. A person's ap
situation and
proach to sexu
relationship
ality must al
than
ways be shaped
by the Two Great
momentary
Commands.
personal
That is, all that
we do in this
pleasure."
area must be an
expression of
love for God first and love for our
neighbor as ourselves.

Restoration: Counseling
Teens who have Misused Sex
For teens who have fallen into
sexual sin, I suggest this step-by
step counseling plan.
1. Establish a commitment to hon
esty and accountability. The en
tire counseling process will fall
apart without such a commit
ment from the teen.
2. Do not be embarrassed to do
careful and specific data gather
ing. Make sure you know what
you are dealing with; do not al
low yourself to make unwar
ranted assumptions.
3. Always move toward issues of the
heart. Don't focus only on the

shocking issues of behavior and
their life-altering consequences.
Deal with root issues as well.
4. Identify the voices in the teen's
life. Who is influencing this teen
ager? What are they saying? How
much has this teenager em
braced their perspectives?
5. Call the teenager to biblical re
pentance (Joel 2: 12ft) that in
cludes the '''rending of the gar
ments and the rending of the
heart." Where has the truth of
God been exchanged for a lie?
Where has worship and service of
the Creator been exchanged for
worship and service of the cre
ated thing? Lead the teenager
through the following steps of re
pentance:
Consideration: A willingness to look at
my sexual life in the light of Scrip
ture.
Confession: Claiming responsibility
for my sexual sin before God and
resting in His forgiveness.
Commitment: A determination, in the
strength God gives, to live a new life
in the area of sex.
Change: An examination of my life
that identifies changes that will
conform my sexual life to God's will,
and that makes plans to bring about
those changes.
6. Identify places where ongoing
temptation will occur and de
velop plans to deal with that
temptation.
7. Teach the teenager biblical
friendship. Explain God's plan for
relationships and encourage the
teen to meet the demands of the
1Wo Great Commands in each re
lationship.
8. When restoring a teenager who
has been involved in sexual sin,
avoid comfortable generalities.
Be direct, concrete, and specific
in the questions asked and state
ments made.
9. Make your agenda a balanced
"put off and put on." In the area
of sex, we often emphasize the
"put off" aspect without giving
teens a positive "put on" agenda.
What are practical, godly goals
for their relationships with the
opposite sex?

HELPING TEENS PLAN
FOR GODLY
RELATIONSHIPS
Many teens are confused by the
cacophony of voices that give them
discordant messages about rela
tionships. We need to help them
deal with this confusion by offering
them a clear understanding of God's
will for their relationships. We need
to show them how to apply those
principles to their daily lives. Your
efforts would include the following:
1. Give teens a biblical view of rela
tionships, especially cross-gen
der relationships, that results in
a positive, practical plan for
friendships that are pleasing to
God. Capitalize on the opportu
nities that present themselves as
the teenager talks about or
struggles with relationships,
since the teen often won't initiate
this kind of conversation. Take
the initiative and draw out the
teen. Teach them not to be afraid
of honest talking by being under
standing, by honestly admitting
your own failure, and by pointing
to the beauty of God's standard
and forgiveness.
2. Encourage parents within your
circle of influence to be commit
ted to honest, ongoing commu
nication with their teens about
sexuality. Parents need to take
responsibility to keep this com
munication going. Teach parents
to be open and unembarrassed,
to be willing to invest the time
necessary for a robust and hon
est friendship with their teens.
Teach them to examine them
selves, asking what they are do
ing specifically to encourage or
discourage such a friendship.
3. Always keep the issue of tempta
tion on the table when working
with teens in the area of sex. This
side of heaven, temptation will
always be an issue. Know where
your teen is being tempted, know
how he is dealing with tempta
tion, and make plans that antici
pate temptations to come.
4. Encourage teens to take the long
view of relationships. Rather than
focusing on the joys and pains of
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the moment, have the teenager
start from the perspective of a
God-glorifying marriage and work
back. What steps need to be
taken now, what habits need to
be developed now, what things
need to be forsaken to prepare
me for God's best? Teach teens to
assess their relationships from
the vantage point of the sowing
and reaping principle in Scrip
ture: The relational seeds that
they are planting now will result
in what kind of harvest? Now is
the time to be investing in a
God-honoring future.
What is our agenda as we deal
with our teenagers and sexuality?
We want to be realistic about who
they are, realistic about the tempt
ing world in which they are living,
realistic about the contradictory
voices they are hearing, and realis
tic about our own ambivalence
about sex. But we especially want to
be sure that our realism is in the
context of the hope of the gospel.
This hope is what motivates and
shapes the work we do with teenag
ers. This hope is expressed well by
the apostle Peter:
His divine power has given ev
erything we need for life and
godliness through our knowl
edge of Him who called us by
His own glory and goodness.
Through these He has given us
His very great and precious
promises, so that through them
you may participate in the di
vine nature and escape the cor
ruption in the world caused by
evil desires (2 Peter 1:3,4).
To settle for anything less in the
sexual lives of our teenagers is to
deny the gospel and to fail in our
calling as God's instruments of
change in their lives.
Paul Tripp is Academic Dean at Chris

tian Counseling and Educational Founda
tion, 1803 East Willow Grove Avenue,
Glenside, Pennsylvania 19038; telephone
(215) 884-7676; fax (215) 884-9435; e
mail ccefmail@ao1.com
This article is reprinted with permission
from the Spring 1995 issue of The Jour
nal of Biblical Counseling.
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Y2K Panic

ile President Franklin
D. Roosevelt's famous
statement about the
Great Depression, "We have nothing
to fear but fear itself." doesn't fit as
an analysis for the Y2K computer
bug, it may be coming close. Dis
ruptions from the bug undoubtedly
will occur - even the National Bas
ketball Association, citing Y2K fears,
last week was considering calling off
games scheduled for next New
Year's Eve, New Year's Day, and
January 2, 2000 - but public panic
regarding Y2K could make the situ
ation worse.
The Y2K bug is the problem of
computers, programmed only to
read the last two digits of each year,
reading "00" to mean 1900 rather
than 2000, and then failing. Some
people are predicting chaos, with
food distribution networks, utilities,
banks and governments ceasing to
function. These folks, many of them
Christians, are heading for the hills
and stocking up on food and ammo.
But as far as technological disrup
tions go, experts say the bug will
feast mostly on for
eign cuisine. In testi
mony to the Senate
last month, the
Gartner Group's Lou
Marcoccio said, "Our
infrastructure
and banks

should be in very good shape, and
our government is one of the very
few that is very far ahead of all other
governments in the world in ad
dressing this problem."
Other countries are starting to
make progress. For example,
Gartner. an information technology
consulting firm, recently upgraded
Japan's readiness status. But as
Christian Financial Concepts presi
dent Larry Burkett, a leading voice
on Y2K matters, points out, the new
rating says that instead of 50 per
cent of Japanese systems being
noncompliant, "only" a third are. Mr.
Burkett believes that by the time
the clock strikes midnight on Janu
ary 1, a fourth of Japanese systems
will remain noncompliant.
This means that the bug's biggest
effect on the US economy could be
indirect. Despite a current high-fly
ing US economy in the face of
downturns all over the globe, Mr.
Burkett argues that America can't
remain forever immune from other
countries' woes. If Y2K hurts Japan
and other key trading partners, it
will at some point harm the United
States as well.
And the cost of Y2K repairs also
is beginning to become a big issue.
The latest report on Y2K from the
White House Officials Manage
ment and Budget (OMB) in
creased the estimate for
fixing the government's
most important comput
ers by $400 million, to
$6.8 billion. Most ana
lysts expect that to go up
again.
The OMB report said
that 80 percent of the
government's 6,399 most
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important computers have been re
paired or replaced, or never were
vulnerable. But the Department of
Transportation, the Department of
Health and Human Services, and
the Agency for International Devel
opment (AID) are still in bad shape.
(A wag might point out that when
work at some of these agencies
halted briefly during the govern
ment shutdowns of 1995-1996, few
people outside the agencies no
ticed.) Repair work at AID slowed
after a computer failed while testing
what officials believed had already
been fixed.
While none of this is good, apoca
lyptic scenarios likely are over
blown, says Mr. Burkett: "In large
part, what's going to happen in the
United States is not going to be life
threatening. It's going to be very,
discomforting, very irritating" - with
power and telephone service be
coming sporadic for a time, and air
and train traffic reduced for a few
months - "but nothing life-threa
tening."
The Gartner Group agrees. "With
drawing funds from banks or liqui
dating investments is not war
ranted," the firm says in a Y2K re
port. Most enterprises "will address
mission" critical systems so that 90
percent of the systems that do fail
will be corrected within three days."
Advising against a "bomb shelter
mentality, the report argues that
"preparing for the new millennium
should be much like preparing for a
storm that will last less than a
week."
But what happens if all of this
storm preparation takes place at the
same time all over the country? This
is Mr. Burkett's biggest concern. He

thinks people may strip grocery that can afford it can be Y2K buff
stores of all their food in late De ered to some degree." He also ad
cember, in anticipation of problems. vises people to go into January with
Then, if shipments of food to the a month's worth of cash, in case
stores are delayed for a week or two credit cards don't work or the gov
because of the Y2K glitch, "things ernment declares bank holidays.
In addition, Joseph Project 2000
are going to be real lean for a pe
riod of time, but it's mostly caused (www.josephproject2000.org), a
by panic, not by a system break group formed to help Christians
prepare for the effects of the bug,
down."
Mr. Burkett sees the potential for has assembled a list of ways for
similar problems at banks and the individuals to prepare for possible
stock market. People might try to Y2K disruptions. Among its sugges
get some of their money
tions: "Schedule a 'Y2K
out of banks and out of
"For the weekend.' Turn off, for
stocks in late December,
example, the central
church, Mr. power to your home
creating logjams and
perhaps even the need
Burkett sees and try to live normally
for a few days. This may
for bank holidays in
Y2Kasa
bring up previously un
which banks close to
Witnessing noticed things that you
keep people from with
drawing their money.
opportunity." need to plan for in ad
But. again, this would be
a problem caused by reaction to
Y2K, not by the computer bug itself.
Fears about Y2K effects overseas
could further exacerbate those
problems. For instance, no one
knows which fourth of the comput
ers in Japan will be noncompliant,
and American companies that do
business there might decide not to
take any chances. Mr. Burkett re
ports that some companies already
are counting on being unable to ob
tain supplies from Japan in the first
few months of next year; they are
stocking up now. That's good for the
Japanese economy this year, but
next year, even without Y2K prob
lems, American companies will
draw down those inventories in
stead of buying new merchandise.
That will further hurt Japan.
What should Americans do to
prepare for both the glitch and its
attendant panic? First, don't wait
until December to prepare. Mr.
Burkett advises people to start right
away putting together a month's
supply of food to have on hand, as
well as water, and to make provision
to light and heat their houses, espe
cially if they live in a cold climate.
"That does not cost a lot, he says.
"For about $500-$600 any family
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0

June 1999

vance." The group also suggests ob
taining paper copies of all impor
tant documents, in case lost infor
mation must be verified.
For the church, Mr. Burkett sees
Y2K as a witnessing opportunity. He
says churches should store up
some basic items for people in
need, such as food, blankets and
lights. 'What a great opportunity for
the church to become the beacon
to people during this period of
time, to people who never thought
about entering a church," he says.
Mr. Burkett also compares life in
America with that in most parts of
the world, and then offers this per
spective: "In our worst situation, it
will not be as bad as they live with
every day. If you went to Russia to
day, they are living Y2K everyday of
their lives."
Reprinted from World, April 3, 1999.
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Facing Up to the
Immoral
Majority
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wenty years after the
emergence of the so
called "Religious Right"
on the American political radar
screen, it is time to assess the im
pact and future prospects of the
greatest political-religious move
ment since Prohibition.
How close are religious conserva
tives to obtaining their announced
goals of outlawing abortion, blunt
ing the gay rights movement, win
ning the war on drugs, cleaning up
Hollywood films and prime-time
television and restoring a new
moral order? After spending mil
lions of conservative Christian dol
lars, after a White House dominated
for 12 years by Ronald Reagan and
George Bush and a Congress run by
Republicans since 1995, are we bet
ter off today than we were 20 years
ago?
A fair-minded person would have
to answer no, not because the Re
ligious Right was wrong on the is
sues but because the strategy for
implementing our agenda was
flawed.
Our theory was that a moral ma
jority exists in the land and that if
the "sleeping giant" could be awak
ened and animated, righteous lead
ership could persuade or, failing
that, compel unrighteous Ameri
cans to act morally. Yet, one-third of
the self-identified evangelical vote
cast their ballots for Bill Clinton in
the 1996 election, and legislation
(to say nothing of Supreme Court
decisions) to stem the cultural
mudslide remains elusive.
In warfare and in sports, when one
battle or game plan isn't working, a
wise leader explores different ways
to achieve the same objective.
While we once argued in favor of or
ganizing religious conservatives
into a political force, we now real
ize such a movement was doomed
to futility from the start. We are not

calling for the withdrawal of reli there were 20 years ago not because
gious conservatives from political of laws, but because pro-lifers es
life, a strategy that would be just as tablished thousands of pregnancy
wrong-headed as an unbalanced centers that offer helping hands and
commitment to politics has been hearts to women with unplanned
these last two decades. We are call pregnancies. Laws protecting all
ing for a different strategy articu human life will come when suffi
lated by a different King who pre cient hearts have been changed to
sides over a different Kingdom value life more than the Dow Jones
which He said is "not of this world." Industrial Average.
While we believe that all Chris
Conservative Christians should
tians - liberal or conservative along continue to vote intelligently for
with people of other
candidates who reflect
faiths have a right, even
It
t.
their views. They
...wnen one should pray for all of
an obligation, to partici
battle or game those in authority, re
pate in the political life
of party, which
of their nation, we think
plan isn't gardless
"Christian" political lob
is a Biblical mandate.
working, a wise But they should be un
bying groups are coun
terproductive, not only
der no illusion that ei
leader explores ther
to the primary cause of
party will usher in
different ways to a moral revival. That's
spreading the Gospel,
but because they also
achieve the not the job of politics
muffle the church's pro
or politicians. That is
same ob;ective." the unique work of the
phetic voice in an in
creasingly pagan and
church.
materialistic world.
When sufficient numbers of con
Conservative Christians should servative Christians understand and
not withdraw from politics and cul are obedient to Jesus' commands to
ture and emulate the prohibition "love your enemies, pray for those
ists and the Anti-Cigarette League who persecute you, feed the hungry,
at the beginning of this century. clothe the naked, visit those in
They should instead awaken to the prison" and care for widows and or
power they already possess - the phans, a moral revival will sweep
power to transform lives from the this land that no power on earth will
inside. This is different from politi stop. But the political road will lead
cal power that changes no minds to frustration and defeat.
and transforms no hearts. The Cal Thomas, a syndicated columnist and
beauty of a "bubble-up" instead of former vice president of Moral Majority,
a "trickle-down" morality is that it is and Dr. Edward Dobson, a former as
the only process that actually works. sistant to Jerry Falwe!! and now pastor of
A political strategy pits opposing Calvary Church in Grand Rapids, Mich.,
camps against each other and re are co-authors of Blinded by Might:
duces moral arguments to who can Can the Religious Right Save
turn out the most votes at election America? (HarperCo11ins Zondervan).
time. Truth becomes a casualty.
Of all the issues we addressed at Los Angeles Times Syndicate
Moral Majority, the only one that
has seen some success is abortion.
There are fewer abortions now than
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What is Grace?
hen I was a boy grow~
ing up in East Texas,
we lived near some
railroad tracks. In those days,
homeless men (whom we called ho~
boes) often rode the rail cars from
town to town. Occasionally, one of
those men would show up at our
front door and ask my mother for a
meal. Without asking any ques~
tions, Mother would go to the
kitchen and prepare a plate of food
for him. She gave it freely, without
requiring any "work for food" on his
part.
Was my mother'S kindness an act
of grace? It was certainly a gracious,
benevolent act, but it hardly quali~
fied as an act of grace in the Bibli~
cal sense. We often define grace as
God's unmerited favor and set grace in
opposition to works, as in "We are
saved by grace, not by works." If we
hold to the simple definition of un~
merited favor, though, my mother'S
gift of a plate of a food would
qualify as grace. The hobo did noth~
ing to earn it. The food was entirely
unmerited on his part. So why do I
say that mother'S kindness was not
grace?
To answer that question, let me
take the story of my mother and the
hobo into the realm of fiction. One
day a hobo shows up at our front
door, again asking for food. This
time, however, mother recognizes
him as the man who had robbed
our home some weeks before. In~
stead of going to the phone to call
the police, she again goes to the
kitchen and prepares a plate of
food. She gives it to him with no
questions asked and no work re~
quired.
Now there is not only the lack of
merit, but more importantly, there
is the presence of demerit. The hobo
not only does not deserve the food,
in the sense of having worked for it;

he actually deserves to be
apprehended and pun~
ished for his crime.
Mother's gift of a plate of
food in these circum~
stances moves us toward
the real meaning of divine
grace.
God's grace addresses itself not lustrating God's grace to us. Let me
merely to the absence of merit but give you several reasons why.
First, although my mother would
to the presence of demerit. To un~
derstand divine grace, we must see have been personally violated by
it as more than unmerited favor. the hobo's robbery, it would not
The idea of demerit is an essential el~ have been her law that was broken.
ement in the Biblical meaning of If he were apprehended and brought
grace. In our relationship with God, to trial, the case would have been
there is either merit for obedience called, "The State of Texas vs. Joe
or demerit for disobedience, but Hobo," not "Mrs. Bridges vs. Joe
there is no such thing as "unmerit." Hobo." Although my mother had
In our case, of course, there is no been wronged, it is the state's law
merit. Even our best deeds are that has been broken. At the same
stained with sin, and in a strict view time, however, we cannot say that
of justice, we deserve to be pun~ the state has been wronged.
With God, however, His person
ished rather than rewarded. That is
why the Apostle Paul wrote of us and His law come together. It is His
that in our condition before salva~ law that we break. Even though our
sin may adversely affect
tion, "We were by na~
ture objects of wrath"
"David in /iis someone else, it is still
an affront to God per~
(Ephesians 2:3).
sin despised sonally
as well as a vio~
Since the concept of
demerit is essential to
hoth God's law lation of His law. When
sent the prophet
an understanding of
and His God
Nathan to confront
grace, I propose the fol~
person." David about his adul~
lowing definition: Grace
is God's favor through
tery with Bathsheba and
Christ to people who deserve His wrath. In the murder of Uriah, Nathan said,
this definition, the deserving of "Why did you despise the word of the
wrath picks up the idea of demerit, Lord by doing what is evil in His
while the concept of God's favor is eyes?" and "The sword will never
depart from your house because you
still retained.
despised Me" (2 Samuel 12:9~ 10).
GEtTING CLOSER TO
David in his sin despised both
God's law and His person.
GRACE
In our fictitious story of the hobo
Now let's go back to the fictitious robber, we can say that he despised
story of the hobo who robbed our the law of the State of Texas and he
house but still received a free meal. despised my mother. But he didn't
I indicated that this scenario moved rob the state, and he didn't break
toward the meaning of grace. How~ my mother's law. David violated
ever, it still falls woefully short of i1~ Bathsheba and had her husband
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Uriah murdered, but in so doing, he
despised both God's law and God's
person. Sin is more than breaking
God's law. It is aggravated assault
upon the infinite dignity of His per~
son. Because of this, we deserve His
wrath, but instead we receive His
favor. That is grace.
The second reason our story does
not fully illustrate grace is that my
mother had neither the power nor
authority to execute justice. All she
could do was call the police and
hope the man would be appre~
hended, convicted, and sent to
prison. She might be called upon to
testify at his trial, but she could not
execute justice. But God can. God
has both the authority and power to
punish sin. Jesus said, "Be afraid of
the one who can destroy both soul
and body in hell" (Matthew 10:28).
God could have consigned all of us
to hell. as He did the angels who
sinned (2 Peter 2:4). But He gives us
eternal life instead. That's grace.
Now let's introduce another factor
into the story. Suppose my mother
had recognized the man not only as
the one who had robbed our home
but as one who was suspected of
robbing other neighborhood homes
as well. Now she would have a civic
duty to call the police. Suppose she
would have said to herself, "But I
feel sorry for him. He probably has
a wife and children back home. I'll
just quietly give him the food and
send him on his way." If Mother had
acted that way, she would have es~
sentially subverted justice in the in~
terest of mercy.
God, however, cannot exercise
me,rcy at the expense of His justice,
whIch must be satisfied. He cannot
choose simply to overlook sin be~
cause He feels sorry for us. If God
pardoned our sins in that manner
that would not be grace but ~
miscarriage of justice.
There is still one more important
difference between the hobo and
ourselves. In the story, the hobo
was knocking at my mother's door
a~king for food. In our relationship
w~th God, we were not knocking at
HIS door seeking salvation. As the
Scripture says, "There is no one who
seeks God" (Romans 3: 11). Instead
of seeking God, we were trying to
avoid Him. Today some speak of

those without Christ as "seekers."
The truth is, though, that whenever
an unbeliever is seeking God, it is
because God has first sought him.
We were dead in our sins
(Ephesians 2: 1). We cannot seek
God until He first gives us life. God
seeks us when we cannot and do
not seek Him. That is grace.

dence to His Throne of Grace to re~
ceive mercy and find grace to help
in our time of need (Hebrews 4: 16).

OUR RESPONSE

How should we react to this defi~
nition of God's grace? We should re~
spond, first of all, with a deep sense
of humility. We really do deserve God's
wrath. The awareness of that fact
THROUGH CHRIST WE should not only humble us before
God but also before one another. In
ARE SAVED
the realm of grace, the horrible sin
Now let's return to my proposed
of self~righ~teous com~
definition of grace: God's
parison of ourselves
favor through C~rist to people
IIBy His IJrace
with other people has
who deserve HIS wrath. By
11'
no place. Even with re~
His grace, we do not re~
we do not receive spect
the most fla~
ceive the wrath we de~
the wrath we grant to
sinners around
serve. Instead we receive
us, we ought to say in
the favor we don't de~
deserve. Instead all
and abso~
serve. Why is this true?
we receive the lutehumility
truthfulness
.
The answer is found in
but for the grac~
the two words: through
favor we don't "There
of God go \."
Christ.
deserve"
Then we should re~
It is because of
.
spond in profound
Christ's death in our
gratitude. Not only have we been
place that we do not experience the spared God's wrath, but we have
wrath of God which we so richly de~ also been given all His favor. Every
serve. Jesus satisfied God's justice thing we are and everything we do
and turned away God's wrath from that is of any value we owe to the
us by bearing it Himself on our be~ grace of God. It is gratitude arising
half. Now God can extend mercy to spontaneously from a heart filled
us without subverting His justice.
with grace that motivates us to obey
Jesus did more, however, than sat~ God and serve Him wholeheartedly.
isfy God's justice and turn aside His
We're not just undeserving, we're
wrath. By His perfect obedience, He ill deserving. We deserve wrath, but
earned for us all of God's favor, all because of Christ, we receive God's
of His blessings. To use the hobo il~ bountiful blessing. Only when we
lustration, He mowed the grass understand that, do we understand
trimmed the hedges, washed th~ grace.
windows and painted the porch. He
did it all. Just as He died in our Jerry Bridges has served on the staff of
place, so He also obeyed in our the Navigators since 1955. He was elected
place. That is why those two words Vice President for Corporate Affairs in
"through Christ" are so critical to 1979, but in 1994 he resigned that posi~
the definition of grace. Without tion to devote a11 of his time to a
Christ's work for us, there could be Bible~teaching ministry. A popular
speaker, he is also the author of several
no grace.
We also need to realize that God's bestsel1ers, including The Pursuit of Ho~
favor to us through Christ is boun~ liness and The Practice of Godliness.
tiful. It is much, much more than His most recent work is The Joy of Fear~
the hobo's plate of food. God re~ ing God. He and his wife, Jane, live in
ceives us into His family as His sons Colorado Springs, Colorado.
and daughters and opens up the This article appeared in the journal of the
storehouse of His boundless riches Reformed Theological Seminary (RTS) in
to us. He has blessed us with every Jackson, MS.
spiritual blessing in Christ and
promised to meet all our needs ac~
cording to His riches in Christ Jesus
(Ephesians 1:3; Philippians 4: 19).
He invites us to come with confi~
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trace
Michael Schaut
Life is filled with struggles, each day a brand new test.
We learn new things from others while striving for our best.
In competition always, we often come up short,
Whether failing on a test, or losing on the court.
Excellence is hard to find, while trials seem to stay.
And when we need our friends the most, they turn the other way.
But You, oh Lord, are worthy, most merciful and high;
You created us from nothing and sent your Son to die.
Your grace is undeserving as we sin so much each day.
Your love is pure as gold as You are the only way.
The broad road may be easy; it may be great and fun.
But the narrow brings true joy, through loving your own Son.
Happiness will come and go, like flowers in the spring.
But joy will fill our hearts year round through anything You bring.
We'll learn to trust You always, as our Maker and our Friend;
And through your Holy Spirit, we'll love You to the end.
This is why we live each day in comfort and in peace.
We know we'll spend eternity, eating at your feast.
So thank you Lord for giving us your mercy and your grace.
May we run with perseverance, and may we win the race.

,
j

Michael Schout is a senior at Zeeland High Schoo!. He and his family
attend Covenant Presbyterian Church (PCA) in Holland, MI. Michael will
attend Covenant Christian College in Lookout Mountain, Tennessee, in the fall.
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As the Twig
is Bent (II)
LAURlEVANDEN
ast month we observed the
fact that just as a young
fruit tree needs to be at
tached
to a stake in order to
grow straight and tall, even so a
child needs to be attached to the
standard of the Word of God applied.
J say applied because, although it is
essential to teach the Word of God
to our children, that alone is not
enough. The Word of God must be
applied to them, enforced on a daily
basis, lovingly but firmly and con
sistently. Sometimes that standard
(the Word of God applied) is an ac
tual rod, an instrument used to
drive evil out of a child.

WHY DOES THE ROD
NEED TO BE APPLIED?
First, a child's nature needs to be cor
rected. Philosopher John Locke
(1690) taught that children are born
with a "blank slate" - that is, chil
dren are born innocent, and it is the
environment that shapes them. The
fact is that every child, although
born as an image-bearer of God, is,
because of sin, born twisted, frac
tured and distorted, sort of like the
images we see of ourselves in the
concave and convex mirrors of a fun
house at a fair - in one we look tall
and pencil thin ( I like this kind
best), but in the other we look short
and very fat. In such mirrors our per
sonal image is identifiable, but not
accurate. The mirrors are fun be
cause they represent huge carica
tures of ourselves which make us
laugh. But when we see from the
Word of God, what God's image in
us should be, we cry. We see the ne
cessity of the "teaching, rebuke, re

proof and training in righteousness
that II Timothy 3:26 describes. We
begin to understand that our very
nature was "sinful at birth, sinful
from the time my mother conceived
me" (Psalm 5/:5).

Second, a child's direction needs to be
reversed. The mantra of modern edu
cation is self-expression. But unregen
erate selves need to be restrained,
not released. Permissiveness is a
strategy of the devil, not God. Gen
esis 8:21 says that "every inclination
of (man's) heart is evil from child
hood." Psalm 58:3 says: "Even from
birth the wicked go astray; from the
womb they are wayward and speak
lies."
Proverbs 22: 15 provides the solu
tion for reversing a child's direction:
"Foolishness is bound up in the
heart of a child, but the rod of cor
rection drives it far from him."

Third, the rod of correction needs to be
applied because God requires it from par
ents. The privileges of marriage and
parenthood do bring responsibility.
Ephesians 6:4 says: "Fathers (moth
ers in father's absence or
negligence) ... bring (your children)
up in the training (applied Word of
God) and instruction of the Lord."
To withhold discipline (applied teach
ing) from our children is to sin
against God and against the chil
dren, perhaps causing their eternal
destruction as was the case with Eli
and his sons, Hophni and Phinehas.
In J Samuel 2 God spoke to Eli
with these chilling words: "Why do
you honor your sons more than
me ... what happens to your two
sons, Hophni and Phinehas, will be
a sign to you - they will both die."
In the next chapter God calls little
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Samuel and lays on the heart of this
tender young boy the harsh judg
ment against the house of Eli: "And
the Lord said to Samuel: 'See, J am
about to do something in Israel that
will make the ears of everyone who
hears of it tingle. At that time I will
carry out against Eli everything I
spoke against his family - from
beginning to end. For I told him
that I would judge his family forever
because of the sin he knew about;
his sons made themselves con
temptible, and he failed to restrain
them. Therefore, J swore to the house
of Eli. The gUilt of Eli's house will
never be atoned for by sacrifice or
offering'" (I Samuel 3:11-14). Chap
ter 4 demonstrates that God's word
was true; Hophni and Phinehas
were killed on the same day.
The book of Proverbs contains
wise exhortations to parents and
teachers: "Discipline your son for in
that there is hope (19: 18), .. Folly is
bound up in the heart of a child, but
the rod of discipline will drive it far
from him (22: 15) ... 00 not withhold
discipline from a child; if you pun
ish him with the rod, he will not die.
Punish him with the rod and save
his soul from death" (23:13,14),

Fourth, the rod is an expression of par
ents' love. Have you ever heard your
parent say, when administering a
spanking, "This hurts me more than
it hurts you"? Do you remember
thinking, "Oh, I bet!" But for the
Christian parent who is spanking for
the right reason, it is true. Spanking
is a repulsive task, but Christian
parents do it because God com
mands it, and because they truly
love their child. They understand
that without the administration of

restraints which sometimes entails
forceful, painful interventions in be
havior, children will destroy them
selves, maybe in this life, certainly
in the next. Again Proverbs ad
dresses the subject: "He who spares
the rod hates his son, but he who
loves him is careful to discipline
him" (13:24).

WHO AITACHES THE

ROD?
The farmer attaches his young
trees to the stakes (rods) because
the trees belong to him, and the
fruitfulness or lack of it in the years
to come will greatly impact the
farmer's success.
Who attaches the rod (the applied
Word of God) to children? The par
ents do, by divine command. They
are given the privilege and the re
sponsibility of raising their children
for God.
Our oldest child was born 38
years ago and 1 remember well the
many tears I shed. One reason was
probably "baby blues." Another rea
son was that my husband, then a
young seminarian, had to leave im
mediately after the birth for a sum
mer student pastorate in another
state, and I was lonely. My parents
took me to their home from the
hospital, and graciously cared for
me and the baby for two weeks (re
coveries from childbirth took longer
in those days). But the deeper rea
son for my tears was that I was over
whelmed when I held my son. I
thought, "How are we going to raise
him to be everything the Lord wants
him to be?" I was depending on my
own strength and I had to learn that
each child needs to be trained with
the Word and prayer, one step at a
time, one day at a time.
The Lord was so good. That son
and his family attend the church my
husband pastared in California. We
still receive its monthly newsletter
and the most recent issue con
tained a beautiful picture of our son
and his young son listening with
rapt attention to a Christian speaker
in their church. I thought of the day
this son was born, and how over
whelmed I was. All I could say now

was, "Thank you Lord!" I cut the pic
ture out and put it under the clear
pad on my desk so that I can look
at it every day and be reminded of
God's faithfulness to us and our en
tire family.
Parents "attach the rod" to their
own children; we apply the Word of
God to them, not because we are
bigger, or older, or smarter, but be

"For those
who treasure
biblical preaching
and teaching."

cause of God's authority over us as par
ents.
I will utter hidden things, things
from of old - what we have
heard and known, what our fa
thers have told us. We will not
hide them from their children;
we will tell the next genera
,\1id-, \ maim Rc/ilrllled Selllil/an'
tion ... He decreed statutes for
~~l)
Ihu Illdl,ld.[ l(\~!'1
Jacob, and established the law
2[l) Xh.../. 2..././lj). 1.1\ 2[l) :-Ih.../.
\\\\\\ m ,u"
m.H'-.(n \0\-.,1\\ u)'11\
in Israel, which He commanded
our forefathers to teach their
children, so the next generation
down is a man who lacks self-con
would know them, even the chil
tro!." For gossip use Proverbs 26:20:
dren yet to be born, and they in
"Without wood a fire goes out; with
turn would tell their children.
out gossip a quarrel dies down." For
Then they would put their trust
response to mistreatment use Proverbs
in God and would not forget His
15: 1: "A gentle answer turns away
deeds but would keep His com
wrath, but a harsh word
mands (Psalm 78:2-7).
stirs up anger." For steal
"Spanking is a ing, even a penney, use
Parents also "attach the
rod" to their children be
repulsive task, Joshua 7, the story of
Achan. For lying, use the
cause of God's authority over
but Christian story of Ananias and
their children. Our children
are His first of all, on
parents do it Sapphira (Acts 5: I-II).
And we could go on
loan to us to raise for
because God and
on. The point is that
Him. Ephesians 6: 1-3 say,
commands it, discipline which is ad
"Children obey your par
ents in the Lord for this
and because ministered with the Word
of God is Biblical disci
is right. Honor your fa
they truly love pline. I cannot stress
ther and your mother
which is the first com
their child." strongly enough the im
portance of explaining to
mandment with promise
- that it may go well with you and your child from the Bible why he or
that you may enjoy long life on the she is being punished. It silences all
arguments and increases the child's
earth."
It is absolutely essential that respect for God and for you. It dem
when parents administer discipline, onstrates the relevance of the Bible
they do so with the Word of God in to all of life. It takes arbitrariness
hand, or better still, from the Word out of the discipline process for you
taught mind and heart out of which as well as for your child.
Finally, parents "attach the rod"
the mouth speaks.
With quarreling children, use Prov because of the three-fold office to which God
erbs 17: 14: "Starting a quarrel is like has called them. The first office is that
breaching a dam; so drop the mat of prophet. A prophet "listens to God"
ter before a dispute breaks out." For and "speaks to men." A prophet
loss of self-control use Proverbs 25:28: teaches. I can already hear parents
"Like a city whose walls are broken object. "But, we are not teachers!"
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The truth is that you are teachers.
If you are not verbalizing admoni
tions and instruction to your chil
dren, then your negligence is teach
ing them. Parents do not occupy a
neutral position in the family
lineup. "To teach" or "not to teach"
are not options for parents. If they
neglect to apply the Word of God to
their children, they are teaching ne
glect, and the results are disastrous.
Satan is just around the corner
waiting to pick up the slack.
The second office is that of priest.
Priests in the Old Testament sacri
ficed and interceded with God on
behalf of the people. Parents must
do the same. Parenting and sacrifice
are synonymous. The sacrifices
made by parents for their children
are not atoning in terms of redemp
tion; but they are selfless expendi
tures of time, talent, energy and re
sources for the good of their chil
dren. Tragically, there are many par
ents today who are deserting their
parental responsibilities for selfish
pursuits. Many others are expend
ing huge amounts of money to pro
vide a multiplicity of things for their
children, while denying them the
essence of what parents are called
by God to provide. The results are
too painfully evident. Parenting is a
priestly office which requires the
sacrifice of self in the selfless task
of living and applying the richness
of the Word of God to their
children's lives and interceding with
passion to God on their behalf.
The third office is that of king. Par
ents are kings in their own house,
appointed by God. Kings rule. Kids
don't. But in far too many homes,
Christian homes included, kids rule.
Their whims and wishes are their
parents' commands. We desperately
need a return to Biblical hierarchy
in the family where the king and
queen (dad and mom) bow before
the King of kings, take their orders
from His throne and carry them out
in their families. How do they do
this?
(to be continued)
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The Sabbath

and Worship
W.ROBERT GODFREY"
n the last issue of The holy unto the Lord, when men ... are
Outlook we looked at the taken up, the whole time, in the
need for a revival of the public and private exercises of His
Sabbath among Reformed people in worship, and in the duties of neces
sity and mercy" (chap
our time. Since writing
that article I observed a
ter 21:8) .
..Public worship
billboard the message
Too often today
is the official churches have lost the
of which reinforced my
conviction that a Sab
meeting of the importance of public
bath revival is urgently
worship as the central
covenant people activity of the Christian
needed. The billboard's
with their Sabbath. Public wor
message was: "Let's
meet at my house this
ship has become for
God."
Sunday before the game
many one activity
- God." This statement is no doubt among others that engage Chris
intended to be an arresting way to tians, and probably not the most
get people thinking about going to important. The prejudice of our
church. But it concedes to our cul time is that informal, small-group
ture that Sunday is fundamentally a or individual activities are more
day for sports on which it would be spiritually profitable than formal
nice to work in a little time for God. worship. Such attitudes miss the
Such a concession can only further Reformed understanding of wor
weaken the witness and life of the ship.
church. Rather we must insist that
Public worship is the official
Sunday is the Lord's Day, a day that meeting of the covenant people
He has instituted for His people to with their God. God has promised
spend with Him.
in a special way to be present and
A key element in reviving a sound bless when His people gather on
observance of the Christian Sabbath His day under the authority of His
among God's people will be a re office bearers using His appointed
vived sense of the character and im means of worship. Under the over
portance of Christian worship. The sight of God's elders, the ministers
Reformed confessions summarize speak for God to His people in
the Biblical teaching that the cen Scripture reading, preaching, sacra
ter of the Lord's Day is the worship ments and benediction. The people
of God. The Heidelberg Catechism says respond in confession, praise and
that God requires in the fourth com prayer. This meeting, resting on
mandment "that I, especially on the God's promises to meet and bless
day of rest, diligently attend church, His people, stands at the heart of
to learn the Word of God, to use the the life of the Christian community.
holy Sacraments, to call publicly
Many Reformed Christians today
upon the name of the Lord, and to react to this kind of stress on the
give Christian alms" (question 1031. importance of public ..m rship as if
The Westminster Confession of Faith it were a very strange novelty. But
states, "This Sabbath is then kept listen to the carebl balanced words
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of Louis Berkhof on the means of
grace in the church:
While the Spirit can and does in
some respects operate immedi~
ately on the soul of the sinner,
He has seen fit to bind Himself
largely to the use of certain
means in the communication of
divine grace ... The Church may
be represented as the great
means of grace which Christ.
working through the Holy Spirit,
uses for the gathering of the
elect, the edification of the
saints, and the building up of
His spiritual body. He qualifies
her for this great task by endow~
ing her with all kinds of spiritual
gifts, and by the institution of
the offices for the administra~
tion of the Word and the sacra~
ments, which are all means to
lead the elect to their eternal
destiny ... The Church is not a
means of grace alongside of the
Word and the sacraments, be~
cause her power in promoting
the work of the grace of God
consists only in the administra~
tion of these. She is not instru~
mental in communicating grace,
except by means of the Word
and of the sacraments. More~
over, faith, conversion, and
prayer, are first of all fruits of
the grace of God, though they
may in turn become instrumen~
tal in strengthening the spiritual
life. They are not objective ordi~
nances, but subjective condi~
tions for the possession and en~
joyment of the blessings of the
covenant ... Strictly speaking,
only the Word and the sacra~
ments can be regarded as
means of grace, that is, as ob~
jective channels which Christ
has instituted in the Church,
and to which He ordinarily
binds Himself in the communi~
cation of His grace. Of course
these may never be dissociated
from Christ, nor from the
Church which is the appointed
organ for the distribution of the
blessings of divine grace (Louis

Berkhof. Systematic Theology,
Grand Rapids, Michigan,
Eerdmans, p. 604f.).

ought to ask, why can we have only
two services?
The Reformed churches have
found
two services on the Lord's
The privilege and blessing of
Day
to
be a great blessing. One ser~
meeting with God in public worship
vice
has
often been given to the
is seriously undervalued in our
teaching
of
the catechism and the
time. Too often it is thought that
grounding
of
the congregation in
small prayer meetings or Bible
the
basics
of
the Christian faith.
studies, missionary reports or mu~
Some
churches
have used the sec~
sical presentations can replace pub~
lic worship as activities that are and service for more frequent ad~
more spiritually profitable. Such ac~ ministration of the Lord's Supper as
tivities may indeed be useful. im~ well as preaching. Clearly there are
portant and inspiring. But they can~ many ways in which two services
not replace the central importance can build up the people of God.
A sound theology and practice of
of public worship.
Sabbath
and worship will produce
If Reformed Christians can come
remarkable
results in the spiritual
to clarity on the value and impor~
tance of public worship, it should health of the church. The history of
be easy to answer the oft~asked the Reformed churches confirms
question, "Do we have to have two that. So does Psalm 92, the Sabbath
worship services on the Lord's Psalm. That Psalm does not prove
Day?" Our first answer is the obvi~ that we must have two services on
ous: There is no specification in the the Lord's Day. But it does show
Bible as to how many services are that worship and praise is to char~
required on the Lord's Day. But our acterize the whole day: "It is good
second answer should be equally to praise the LORD and make mu~
obvious: What could be more sic to your name, 0 Most High, to
proper or valuable than worship~ proclaim your love in the morning
and your faithfulness at night, to
ping God on His day?
the
music of the ten~stringed lyre
The Reformed practice of two worship
and
the melody of the harp. For you
services on the Lord's Day arose not out
make
me glad by your deeds, 0
of a legal requirement to have two, but out
of an eager desire to grow in grace and a LORD; I sing for joy at the works of
recognition that the best way to grow in your hands. How great are your
grace is through the preaching of the Word works, 0 LORD, how profound your
and the reception of the sacraments. If we thoughts!" (Psalm 92: 1~5).
are content with one worship ser~ Dr. Godfrey is Professor of Church His~
vice on the Sabbath, we should look tory and President of Westminster Semi~
at our motivations and priorities as nary in CA. He is also a contributing edi~
well as at our theology. Perhaps we tor of The Outlook.
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Peacemaking(IV)
JOHN
.. .if you are offering your gift at the
altar and there remember that your
brother has something against you,
leave your gift there in front of the al~
tar. First go and be reconciled to your
brother; then come and offer your gift.
(Matthew

5:23~24)

If your brother sins against you, go...
(Matthew 18:15)
In your anger do not sin: Do not let
the sun go down while you are still

angry and do not give the devil a foot~
hold.
(Ephesians 4:26-27)
ver the last months, I've
{ [ )urged you elders/pastors
in Christ's church to be
busy with the ministry of reconcili~
ation. Citing Ken Sande's fine book,
The Peacemaker: A Biblical Guide to Re~
solving Personal Conflict (Grand Rapids:
Baker Book House, 1991), I've chal~
lenged you to recognize some prin~
ciples that guide this important
ministry. I recalled Sande's chal~
lenge, first of all, to glorify God in the
process of peacemaking, recogniz~
ing that our obligation doesn't only
spring from a desire to please our~
selves or others, but to please God,
who wants His people to live in har~
mony and reconciliation. Then, I re
called the surgical duty to get the log
out of your own eye first, before exam~
ining, judging, or criticizing a
brother or sister. Last month, I
pointed out the call to go and show
the brother his fault, a call to loving but
firm confrontation within the church
of God.
In this month's column, I want to
address your attitude toward peace

RSITTEMA

making. Take a moment to read the is to nurture the anger, to feed it,
Scripture texts quoted at the top of tweak it, refine it, focus it, cling to
this article. What is it that they all it until it becomes a long term bit
have in common? On the one hand, ter grudge that threatens the exist
it's clear that all deal with conflict ence of the relationship. The anger
or sin that has come between be then explodes into other sins: the
lievers ("brothers") in the body. But wife verbally bites her husband's
perhaps more to the point is the head off. He storms out of the
fact that in each case, you are asked house and stays at work till all
to do something willingly, some~ hours of the night. A sister in Christ
thing that goes against the normal won't have anything to do with her
long term friend any more. but slan
grain of the human heart.
In the first case, where your brother ders her among others. You all
has something against you, you are to know the drill. In anger. we commit
"go and be reconciled." I repeat, you sins we probably wouldnt commit
are to go. No room for the attitude in calmer spirits.
In such a setting, the Scriptural
that would wait for him to come to
call
is not to justify the anger. not
you. You are not permitted to say
(to yourself or to others), "If he has to decide who's right and who's
a problem with me, let him come to wrong, not to "give it a couple of
days" to see how each feels. The
me. He's got a mouth!"
In the second case, the text pre Scriptural call is to deal with it now,
sumes the opposite scenario, not not later. To resolve it before the
that your brother has something sun sets. To effect reconciliation be
against you, but that you have some~ fore the devil can effect division and
thing against your brother. The flip side break the harmony of the one body
of Matthew 5; here's a case where of Christ.
you're the offended
party, the sinned-against
"For most of us, REVERSING A
one. But the command
the pattern of
is the same. You are to
For most of us, con
"go and show...." No room
dealing wWi fronting
conflict is pain
here for the attitude that
conffict
is
ful
and
unhappy work.
waits for the other sin
(I'm
always
of
avoidance." the motivessuspicious
ner to come to you, hat~
of
people
and-apology~in~ hand.
who actually enjoy con~
No, says Jesus, you go. Don't wait.
frontation!)
For most of us, the pat~
In the third case, a situation is
tern
of
dealing
with conflict is
described that is familiar to all. An~
avoidance.
It
astounds
me how
ger arises, perhaps within a married
much patience impatient people
couple, perhaps between business
can have if the issue is confronta~
partners, maybe between two sis~
ters in Christ whose feelings have tion. We'd rather do nothing and
hope that the conflict will go away.
been hurt by casual comments
In some cases, I've seen brothers or
made by one. The human tendency
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sisters "do nothing" for 20 or 30
years, avoiding the conflict at all
costs, all the while living in tension,
grudge and unresolved sin. Their
"avoidance," unhappily, is not inac~
tivity, but destructive activity.
The pattern is deadly. The last
passage I quoted from Ephesians
4:27 is crucial. When sin is unre~
solved, the devil gains a foothold. Con~
sider: Verbal insensitivity generates
hurt feelings. Hurt feelings, if not
dealt with, soon become bitterness
or hard feelings. Bitterness and
hard feelings reveal their character
in divisiveness, sarcasm, hatred.
And soon, a simple verbal offense
breaks the body of Christ. I've seen
it a hundred times in marriages. I've
seen it a hundred times in the
church.
To function effectively as peace~
makers, elders must begin with
themselves. We must personally
commit to the immediate obedi~
ence Christ calls for. We must "go"
- whether the offender is someone
else or we ourselves. We must "seek
reconciliation" right away, whether
it's comfortable or awkward to do
so. We must do so because if we
don't, the devil wins a victory and
the precious bride of Christ suffers
a wound.
Then as elders we must teach,
both by example and by explana~
tion, this pattern of immediacy to
the flock of the Good Shepherd, for
whom the pattern of avoidance is
deeply ingrained in sinful hearts. In
your visits to homes, discuss con~
flicts you are aware of. Ask about
harmony in the home and in the
church. Keep your ear to the ground
to listen for the rumblings of divi~
sian within the flock. And then act
to show the way.
Elders can serve a wonderful role
in teaching the people of God to
fight the sinful patterns of the world
in regard to peacemaking. It re~
quires diligent effort and commit~
ment. But the Lord's encourage~
ment is wonderful: Blessed are the
peacemakers, for they will be called sons of
God" (Matthew 5:9). Never forget that!
Dr. Sittema is pastor of Bethel Christian
Reformed Church in Dallas, Texas, and a
contributing editor of The Outlook.
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THE CHRISTIAN REFORMED SYNOD OF·I999
JAMES ADMIRAAL

The Synod of the Christian Re
formed Church is scheduled to
meet for its annual session from
June 12-19, 1999. Instead of its
usual meeting place at Calvin Col
lege in Grand Rapids, Michigan, this
Synod will gather on the campus of
I Redeemer College in Ancaster,
Ontario, Canada - a suburb of
Hamilton. Delegates from 47
classes (94 pastors and 93 elders
are listed in the Synodical Agenda)
will join with denominational per
sonnel and advisors, for the one
week session.

Homosexaality
One of the study reports coming
to the CRC Synod comes from a
committee appointed by the Synod
of 1996 which calls itself the "Com
mittee to Give Direction about and
for Pastoral Care for Homosexual
Members." This committee has di
vided its report into two parts, the
first of which has been in the hands
of the churches of the CRC since
last fall. This part gives a brief
analysis of the committee's man
date, membership, the process by
which it obtained inforqlation from
the churches, a summary of how the
CRC has dealt with homosexual
members since its Report on Homo
sexuality of 1973, and a recommenda
tion calling the church to repen
tance for its failures in dealing pas
torally with homosexual members.
The second part of the
committee's report gives a more
thorough treatment of the special
needs of homosexual persons and
how the church should respond to
those needs. This part has not been
in the hands of the churches prior
to the Agenda, and the committee
recommends that the churches be
given time to read, study, and re
spond to their report and submit
their reactions by April, 2000. The
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committee will then study these re
sponses and render its final report
to Synod 2002.
The mandate which Synod 1996
gave the committee was "to give di
rection about and for pastoraL care
of homosexual members in a man
ner consistent with the decisions of
Synod 1973." So it was not asked to
provide a new study of the whole is
sue of homosexuality. Instead, its
advice on dealing with homosexual
members was to be consistent with
the church's stand on homosexual
ity adopted in 1973. That stand
made a distinction between homo
sexuality as "a condition of disor
dered sexuality~ .. for which the ho
mosexual may himself bear only a
minimal responsibility/" and
homosexualism. which it defined as
"explicit homosexual practice."
Based on that distinction, the
guidelines issued by Synod 1973
urged the churches to deal patiently
and compassionately with the ho
mosexual, as they should for all
other sinners. It urged churches to
give "loving support and encourage
ment" to the homosexual that he
might "live a life of chastity and
obedience to God's will," and help
him "overcome his disorder." At the
same time, Synod 1973 declared
that homosexual practice is "incom
patible with obedience to the will of
God as revealed in Holy Scripture."
This year's study committee did a
survey of how churches and pastors
in the eRC are implementing these
gUidelines and found that many of
them are not well-acquainted with
the report of 1973. In fact. the com~
mittee claims that "survey results
paint a picture of lack of awareness,
deniaL and systematic neglect of
homosexual members by pastors,
councils, and congregations, with
only a few exceptions" (Agenda,p.
242).

Hence, in the second part of its
report, the committee goes into an
extensive analysis of the unique
problems and needs homosexual
members have and how the church
should respond to them. It is quite
clear from the report that the com
mittee feels the church should be
much more understanding and
compassionate towards homo
sexual members. It emphasizes sup
port and acceptance of homosexu
als almost to the point that one
wonders whether it is a sin or only
a sickness with which they are
struggling. The report does indicate
that some homosexuals may expe
rience healing from their condition,
and even cites ministries such as
Exodus International. which offer
help to homosexuals in overcoming
their homosexuality. The report also
continues to maintain that homo
sexual members must refrain from
homosexual acts or relationships.
even though it doesn't say this in an
unambiguous, forthright manner. In
the matter of exercising justice for
homosexuals in society - including
how we should respond to the de
mand for homosexual "rights" - the
report is very cautious and tenta
tive, and avoids any strong state
ment or stand against the push to
make homosexuality an acceptable
sexual orientation. It is good that
the churches will have some time to
evaluate this report more carefully,
so that the church might respond
Biblically to the sin of homosexual
ity and those struggling with that
sin.

Structure for Ministry
Another study report on the table
for this year's Synod comes from
the "Committee to Study Structure
for Ministry in the United States."
This is the longest and most labo
rious of the· study reports and will
probably cause synodical delegates
the most headaches. The CRC has
been engaged in reviewing the
structure of its ministries for many
years. Its latest major study in this
area pertaining to restructuring its
Canadian ministries, was adopted

in 1997. This year the focus is on
how its ministries should be orga
nized, governed, and carried out in
the US - but it will certainly affect
the Canadian part of the denomina
tion as well.
A brief summary of what this
study report is recommending fol
lows:
1. On the classical level. the report
recommends that synod require
each classis to set up a "classical
ministries committee." This com
mittee would encourage its own
classis and the churches within it
to "develop a ministry vision and
ministry plan." It would oversee
the other committees of classis
or coordinate their activities.
2. The report asks "that synod re
quire the Board of Trustees to de
velop common geographical re
gions in North America within
which all the CRC agencies will
conduct their work."
3. The report recommends estab
lishing regional ministry fields 
at first two test regions - in which
representatives from the various
classes composing that region
would form an advisory council,
and denominational agency per
sonnel would work with them to
encourage regional ministry de
velopment.
4. The report recom~ends that
synod restructure the Board of
Trustees, which guides and gov
erns all the denomination's min
istries, so that it becomes a clas
sically-based board, I.e., it would
be composed of a representative
from each of the 47 classes of the
CRC (plus 6 at-large members).
The Board of Trustees would be
divided into several committees
overseeing the various agencies
of the denomination.
5. The agencies of the denomina
tion - such as Home Missions,
World Missions, CRWRC, the
Back to God Hour and Publica
tions - would all be directed by
smaller boards, or ministry coun
cils, of 12 to 16 members each.
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Instead of each dassis ~a
delegate to serve on the BoiIIIIOf
World Missions, for ~it
would have a much snHWer
board appointed by the Boatd of
Trustees which wo61d report to
the Board of Trustees~:
6. The goal of the StructureCom~
mittee in presenting these rey
ommendations is to decentralize;
the ministries of the CRCand
simplify their governance struc
tures. The big question is
whether its recommendations
fulfill those goals. The Agenda in
cludes 5 overtures which ask
Synod to either reject or modify
the recommendations of the re,.
port. One bone of contention is
the requirement that each cIassis
appoint a classical ministries
committee to, in effect, super~
vise, all the other committees of
classis. there is also concern that
instead of decentralizing, there is
actually a centralization of au~
thority in the Board of Trustees,
which would have even more
overSight over each agency than
it now has, while the agendes
would become even further re
moved from the churches with
their smaller boards or ministry
councils. More and more, one
gets the impression that the CRC
has become too much a bureau
cracy or business, and has be
come too preoccupied with struc
tural issues.

Rev. James Admiral is pastor of the
Second Christian Reformed Churd! in
Randolph, WI.
No agendas for the OPC
PCA were available before

and
this
issue of The Outlook went to
print. The September issue will
carry brief reports of the synods
and general assembly meetings
of the PCA, OPC, URC, CRC
and other Reformed bodies
which submit reports.

adopt a statement on "official acts
of the ministry" to guide churches
office: the "Minister of
in the development of staff minis~
Education"?
tries; an overture from Classis Red
Mesa asking that Article 55 of the
CORNELIS P. VENEMA
Church Order be changed to permit
One of the dangers attending the persons authorized to bring the
appointment of a study committee Word to also administer the sacra~
is that the committee may recom ments; and a request from the
mend some "novelty" otherwise un denomination's Youth~Ministry
known in the history of the Committee, asking for clarification
churches. There is always the pos regarding the implications of the
sibility that such a committee will 1973 synodical decisions on office
corne with recommendations that and ordination for "persons en~
either exceed its original mandate or gaged in youth ministry and in
ignore the Biblical wisdom reflected other specialized ministries." In re~
in the long tradition of the ply to these requests, the study
churches' confessions and church committee was appointed with the
order. The churches may then be mandate "to consider the matters of
served with some innovation ap ordination and 'official acts of min~
proved by synod that takes many by istry' (Church Order Art. 53~b) as
these apply to youth pastors and
surprise.
Some such circumstance as this persons in other specialized minis~
may be facing the member congre tries who attain their positions by
gations of the Christian Reformed pathways other than the M.Div. de~
Church in the not-too-distant fu~ gree."
As this occasion for the appoint~
ture. Snuggled among the agenda
ment
of the study committee indi~
items for Synod 1999 of the Chris~
cates,
it was asked to address a
tian Reformed Church of North
genuine
issue in the churches,
America is a study committee re
namely,
the
implications of the in~
port on "Ordination and 'Official
creasing
number
of staff positions,
Acts of Ministry.'" This report rec~
ommends, among other things,l especially in education or youth
that the synod "approve a new and fifth ministry. These staff positions are
office, that of 'minister of education: and often non~ordained positions
grant to those who hold this office the right whose specific functions do not co~
to perform several of the 'official acts of incide with the descriptions of the
[the] ministry.'" Among the "official ordained offices (minister, elder,
acts of ministry" to be granted to deacon, evangelist) spelled out in
the new office of minister of educa the church order. As a result, those
tion are: the giving of the salutation who hold these positions often suf~
and benediction in public worship, fer from a lack of status in the con~
the receiving of persons into the gregation, though they share some
membership of the church through functions with the ordained officers.
profession of faith, and officiating at There is also a great deal of uncer~
tainty as to whether these non~or~
marriage ceremonies.
Before considering the report of dained positions may legitimately
the study committee, a little back perform some of the same func~
ground to the committee's appoint~ tions as the ordained officebearers.
The presence of these "quasi~offi~
ment and mandate is necessary.
The committee was appointed by cial" positions in the congregations
the synod of the CRC in 1995. 2 This creates not a little confusion and
appointment was made in response uncertainty regarding their status
to three requests on the subject of and place.
In order to fulfill its mandate, the
ordination and "official acts of min~
Committee
begins its report with a
istry": an overture from Classis
concise
summary
of the main lines
Alberta North asking synod to

Why not create a "fifth"
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of a Biblical and Reformed view of
office and ordination. In this sum~
mary, special attention is given to
the synodical report (Report 44) on
office and ordination that was
adopted, together with a number of
conclusions, by Synod 1973. The
Committee's treatment of this re~
port emphasizes two themes.
On the one hand, the Committee
rightly argues that the tendency to
strip the ordained offices of their
status and authority (playing off
"service" against "authority") is
unbiblical. This earlier synodical re
port, though it properly opposed an
"authoritarian" understanding of the
offices, failed to acknowledge the
genuine status, together with the
rights and privileges accompanying
that status, that corne with ordina~
tion to office in the church.
On the other hand, the Commit~
tee maintains that the reasoning
used by an earlier synod of the CRC
to create the office of evangelist 
since the functions of the one three~
fold office of Christ need to be ex
ercised in the church, and since this
is best accomplished through the
appointment of particular members
to fulfill these functions, the church
may create a new, specialized office
by assigning this function to a par~
ticular kind of office bearer - may
equally well be used to create an
other office, the office of minister of
education.
This is the basic argument, there
fore, that the Committee presents
for the establishment of a new, fifth
office in the church: since there is a

demonstrated need for the function of edu
cation within the context of the ministry of
the church, the church has the freedom to
form a new office to fulfill this function and
answer this need. Those who function
in this capacity are engaged in a
specialized ministry whose de~
mands do not require all of the
qualifications and academic train
ing needed for the ordained minis
ter of the Word. However, due to the
specialized and demanding nature
of the work of a minister of educa~
tion, the Committee argues that
candidates for this office be re

quired to possess an MA (Master cialized expression of the ministe
of Arts) degree in educational min rial office - Reformed churches have
istry from Calvin Theological Semi uniformly had three (no more, no
nary or an eqUivalent degree from less) kinds of officebearers. 3 This
an accredited college or seminary. was believed and confessed to be
The Committee also recommends Christ's revealed will for His church.
In spite of the uniform confession
that candidates for this office be re
quired to sustain a classical exami of the Reformed churches, this
study committee report reads as
nation prior to their ordination.
Though this is, admittedly, only though its members were unaware
an abbreviated statement of the of its existence. Even worse, it reads
Committee's report and recommen as though the Committee believes
dation regarding a fifth office, I sufficient wisdom resides within the CRC
would like to offer a few observa alone to permit it to proceed with a radical
innovation without consulting or consider
tions regarding it.
The interesting thing about the ing the wisdom of the broader Reformed
report is that it focuses almost exclu tradition. 4 No Biblical argument is
sively upon the findings of an earlier presented. No consideration of the
synodical study committee, and the confessions is provided. It is as
precedent set by synod in establish though these grounds - Scripture
ing a fourth office of evangelist. and confession - are of lesser value
Though the Committee offers some than the dubious precedent of a
appropriately critical observations relatively recent (and controversial)
about the one-sidedness of Report synodical study committee report
44, it basically concurs with this and the establishment of the office
Report's view that office is function of evangelist. However. even the
and, when the church determines precedent of a fourth office, the of
the need for a special office that ful fice of evangelist, does not fully an
fills a particular aspect of the func swer to the Committee's need since,
tion of Christ's threefold office in upon one reading of this precedent,
the church, it is free to create a newof the evangelist is a "kind of" elder.
fice. It would seem that the seed not an altogether new kind of office
sown by Report 44 is now bearing bearer.
When the wisdom of the Re
some bad fruit.
Considering the novelty of its rec formed confessions is ignored, as in
ommendation, the Committee's re the case of this Committee's recom
port remarkably contains no consid mendations, unhappy conse
eration of the Biblical or confessional teach quences are sure to follow. I will
ing that relates to the offices of the church. only mention two consequences for
In the history of the Reformed and the purpose of illustration.
Presbyterian churches, it has always
The first consequence is a kind of
been confessed that the polity of practical arbitrariness in the recom
the church is explicitly taught by Christ mendations of the Committee. In
in His Word (Belgic Confession, Articles the main body of its report, for ex
30-32). One of the distinctive fea ample, the Committee lists four "of
tures of Reformed Christianity has ficial acts" and notes that these
been this insistence that the gov have historically been restricted to
ernment and discipline of the the office of the minister of the
church are not "indifferent" matters. Word. However, in its recommenda
Though there has been some de tions, the Committee grants only
bate among Presbyterians regarding two of these acts to the new office
the number of the church offices of minister of education, and then
(the so-called "two-office" and adds, without explanation, the au
"three-office" views). and though thority to officiate at marriage cer
Calvin and the Reformed have sug emonies. 5 Also, the name selected
gested that the office of the theo for this new office, "minister of edu
logical professor is a kind of spe cation," sounds too much like a
' - - - - - - - - - - - - - - - - - - The Outlook
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kind of government office. This
name is even a little misleading,
since it includes the position of
youth worker. The Committee offers
no explanation, furthermore, as to
how this office-bearer in the church
would answer to the Biblical re
quirements for office (in passages
like 1 Timothy 3, and Titus 1). Nor
does the Committee indicate how
the office of minister of education
will be "on a par" in dignity and au
thority with the other offices.
These are only some, but by no
means all, of the practical difficul
ties and other novelties that the
implementation of this Commit
tee's recommendation will bring.
One is tempted to say that the rul
ing principle will be that "necessity
is the mother of invention." Unfor
tunately, in this case the Commit
tee's recommendations are already
themselves the product of the ap
plication of this principle to the
government of the church.
This brings me to a second and
more dire consequence of this
Committee's thinking: the prospect
of the creation of new offices ad infinitum
and ad nauseam. Where will the
thinking of this study committee re
port lead, and what unhealthiness
in the churches will it encourage? If
I understand the Committee's argu
ment in this report (and I genuinely
hope I have misunderstood it). Qny

function in the church that can be related
to some or another aspect of Christ's three
fold office could be the occasion for a new,
specialized kind of office in the church. If
by this kind of an argument a fifth
office can be recommended, why
not a sixth? A seventh? An eighth?
A ninth? ... I can imagine any num
ber of specialized functions that might
deserve specialized offices - a minister of
counseling, perhaps, or possibly a
minister of administration. Admittedly,
there might be practical objections
to an endless proliferation of offices
in the church, but I can see no prin
cipled objection from the kind of ar
gument used in this Committee's
report.
Anyone looking for evidence that
the CRC is losing its character as a

this Committee, I would view positively an
worship. Because marriage is not a sacra
confessionally Reformed commun
nt in the Reformed understandIng, and
approach that considered a "speCIalIzed fo
ion of churches does not ,need to
~eecause the state is ordinarily willing to
cus" to the work of the minister In the area
look far. Ample evidence IS to be
of education or the elder in the area of youth.
grant the churches freedom in deSignatIng
There are genuine precedents In the Re
persons to act in its name in a relIgiOUS mar
found in this study committee re
formed tradition for this kind of speCIalIza
riage ceremony, this act has never had stand
port.

FOOTNOTES
The Committee makes three additional rec
ommendations: that synod "adopt four
guidelines for understanding the nature and
ractice of the traditional 'official acts of the
that synod recommend "that the
licensed exhorters in Classis Red Mesa who
function as bivocational pastors of organized
churches be ordained as elders and In that
capacity perform the official acts of mInistry;
and that synod approve a new nonordaIne~
position, associate in educational mInistry.
2 The committee's members are: Robert C. De
Vries, chair, Herb De Ruyter, Ruth Hofman,
David Holwerda, reporter, Stanley Jim, and
Jack B. Vos.
3 Lest my article be taken to mean that I have
no sympathy for some of the issues faCIng
I

~inistry"';

tion within the framework of the three offices. The
"office" of professor, for example, was not a
true fourth office, but a specializing of ,:he
office of the minister of the Word. The of
fice" of "youth elder," moreover, was ~ot an
other office, but a specializing of the pansh
system" in the case of those elders whose
care focused upon the young people of the
congregation.
,
" ,
4 One is tempted to ask, what practical Signifi
cance does the confession of the church s
"catholicity" have in the CRC? The Commit
tee acknowledges in the course of ItS report
that the RCA has not chosen to go In the di
rection of creating another office to fill thiS

ing as an "official act of the ministry." Some
non-ordained seminary students, for ex
ample, have performed wedding ceremOnies
in a manner recognized and acceptable to
church and state.

Dr. Venema teaches Doctrinal Studies at

Mid-America Reformed Seminary in Dyer,

IN, and is a member of the First Sout~
Holland CRC, South Holland, IL. He IS
also a contributing editor of The Out
look.

..
t a
need.
5 So far as I know, the act of offiCiatIng a .
wedding ceremony has never reqUlre~ ordi
nation, unless the wedding occurs In the
context of the minister'S conduct of publIc

SYNOD 1999 OF THE UNITED REFORMED CHURCHES IN NOR'IB AMERICA

On June 15- 17, 1999, the United
Reformed Churches in North tions with eleven denominations. and Canada, and that it apply for
America (URCNA) will hold synod These denominations are: ASSOciate Recognition of Exemption under
meetings for the third time in its Reformed Presbyterian Church; Ca
Section 501 (C)(3) of the US Internal
short history. Delegates from more nadian and American Reformed Revenue Code and its Canadian
than 70 churches will come from Churches; Christian Reformed equivalent.
the United States and Canada to Church in Myanmar; Free Reformed
Two classes sent overtures re
Cornerstone United Reformed Churches of North America; Inde
questing the URCNA to explore the
p
endent
Presbyterian
Church
of
Church in Hudsonville, Michigan, a
options and reqUirements of setting
small town about 12 miles west of Mexico; Orthodox Christian Re
up
a pension plan and health plan
formed Church; Orthodox Presbyte
Grand Rapids,
for
pastors
and other employees of
Several overtures and a report rian Church; Presbyterian Church in the churches.
from the Ecumenical Relations and America; Protestant Reformed
Synod '97 appointed a Psalter
Church Unity committee indicate Churches in America; Reformed Hymnal committee to explore what
Church of Quebec (L'Englise
that ecumenical matters will char
is required to produce, reproduce,
Reformee
du Quebec); and the Re
acterize this year's synod, An over
or
obtain a Psalter Hymnal. After re
ture from Classis Western Canada formed Church in the United States. porting on its findings, this commit~
This
committee
is
recommending
to
requests that the URCNA officially
synod that the URCNA enter into tee is recommending to Synod '99
invite the Orthodox Christian Re
that the· URCNA begin the process
formed Churches (OCRe) to unite in "Corresponding Relations" with the of prodUcing a new URCNA Psalter
federative union. A broader over Canadian Reformed Churches, the Hymnal. Recognizing that such a
Free Reformed Churches and the
ture from Classis Southwest US re
Orthodox
Presbyterian Church. project will take several years and
quests synod "to instruct its Com
that many churches have hymnals
mittee for Ecumenical Relations "Corresponding Relations" is a first that are falling apart, the commit~
phase of ecumenical relations. The
and Church Unity to extend an in 
tee is also recommending that
vitation to other faithful Reformed desire, after correspondence, dia
synod
approve a republication of
logue and agreement on various ar
Churches to begin with them seri
the
1976
edition of the Christian
eas of the churches' life, would be
ous discussions with a goal of join
Reformed
Church Psalter Hymnal.
ing each body into a General Synod to enter phase two, "Ecclesiastical
These
are
the highlights of what
Fellowship." The third phase would
(or Assembly) of a single new de
will come before Synod '99 of the
be"Church Union."
nomination, each body constituting
Other overtures along with the URCNA. May the Lord add His
a particular Synod." The Ecumeni
blessing to the deliberations and
cal Relations and Church Unity Federative Structure committee are deciSions made for the building up
URCNA
be
in
requesting
that
the

committee reports that it has had
o f His church and kingdom.
corporated as a "not-for-profit" or
d iffering degrees of communica
ganization in both the United States Derrick Vaniler Meulen, pastor, Betnel
URC 0 Jenison, MI.
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Henry Vander Kam

Bible Study Materials

Sermon on the Mount
Amos

$4.00 each + *$2.00 postage

Nelson Kloosterman
Walking About Zion,
Singing of Christ's Church in the Psalms
Gospel Power Magnified through Human
Weakness (II Corinthians)
The Law of the Lord as Our Delight
(Deuteronomy)
Pilgrims Among Pagans
(I Peter)

r"J-o-hn-P-i-er-s-m..l.a--'

Signs of the Times
I Timothy
II Timothy/Titus
I Peter
I John
I & II Thessalonians
Ephesians
Parables
Acts: Chapters 1- 13
Acts: Chapters 14 28

Daniel

Learning to Know the Lord,
by P.Y. De Jong ($1.50 + *$2.00 postage)
Introduction to the Compendium,
by Y.P. De Jong ($1.50 + *$2.00 postage)

First Book of Christian Doctrine,
by Hylkema &Tuuk ($2.50 + *$2.00 postage)
ABeginning Course in Christian Doctrine,
by P.Y. De Jong &John R. Sittema
($2.00 + *$2.00 postage.)

John R. Sittema
Cornelis P. Venema
But for the Grace of God
An Exposition of the Canons of Dort
($6.00 + *$2.00 postage)
What We Believe
An Exposition of the Apostles' Creed
($6.00 + *$2.00 postage)

With AShepherd's Heart
Reclaiming the Office of Elder
($10.00 + *$3.00 postage)

Norman Shepherd
Women in the Service of Christ
($2.00 + *$1.00 postage)

US funds, Canada add 7% GST
*Postage rate is determined by weight and will be adjusted for multiple
copies mailed in one package.
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