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the three companies blew the trumpets... and held
THE TORCHES in t/reir left hands, and THE TRUM·
PETS in their n"ght hands.. .and they cried, 'The sword of
Jehovah and o/Gideon'" (Judges 7:20).
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Tbe <;lorv
of tbe Impossible
Bassam M Madany
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was during my first year at the

Reformed Presbyterian Theologi-

cal Seminary in Pittsburgh, PA
that I was spending a quiet Saturday
afternoon in its library and discovered a book that attracted my attention. It dealt with missions to Muslims. The author was Dr. Samuel
Zwemer; the tide, The Cross Above the
Crescent. I had heard a great deal about
this missionary of the Reformed
Church, his mastery of the Arabic language, his zeal for the Lord in Arabia,
his encyclopedic knowledge about the
world ofIslam. And here was a book
that stimulated my thoughts and encouraged me to press on in my quest
to learn more about this faith and to
formulate a thoroughly Biblical approach to its adherents.
As soon as 1 finished reading the
book, T wrote Dr. Zwemer who was
in his eighties and living at his
daughter's home in Alexandria, VA.
He was very gracious in his response
to my letter. That encouraged me to
continue a correspondence with him
which lasted until his death. In one of
his letters , he sent me a clipping from
an evangelical magazine published in
Chicago. It was one of his articles
which bore the title, "The Glory of
the Impossible." Yes, Islam was the
most formidable enemy of Christianity. It presented insunnountable doctrinal, sociolOgical and political obstacles to the Christian missionary.
By human standards, the task was
impossible. It was just too much to
expect the conversion of a Muslim .
Even ifhe or she should receive Christ
as Savior and Lord, martyrdom would
surely follow. Why then plan, pray
and do mission work among Muslims? Was it not better to concentrate
our human and material resources on
other ethnic and religious groups?
Zwemer's article reminded me of the
Biblical fact that what is impossible

with man is possible with God. It is
God who sends us to bring the good
news to the followers of Islam. He
will see to it that His saving Word
never returns to Him void. It always
accomplishes His purposes.

THE ROAD TO SERVICE
I have always treasured my correspondence with this apostle to Islam.
His books have added a great deal to
my formal theological education. After graduation and ordination in May
1953, I married Shirley Winnifred
Dann of Portage la Prairie, Manitoba,
whom I had met in 1951. We set out
for mission work in Latakia, a coastal
city in northwest Syria. Due to the
changing political situation which
made Biblical missions impossible to
pursue, we returned to Canada. First
I served as interim pastor at the Reformed Presbyterian Church in
Winnipeg, and later on worked for
the Manitoba Auxiliary of the British
and Foreign Bible Society. On r the first Sunday of 1957, our
family joined the Winnipeg
Christian Reformed Church.
While on the mission field, I
was convinced that one of the
best ways to reach the postwar
generation was through Christian literature which had to be evangelistic and present a Biblical
worldview. Between 1956 and 1958,
I got acquainted with Dr. Loraine
Boettner of Rock Port, MO. I translated his book, The Inspiration of the
Holy Bible into Arabic, and printed
1,000 copies for distribution in the
Arab world. The Lord used a copy of
that translation to bring me in contact with EL WA, a Christian radio
station in Monrovia , Liberia. They
were looking for an Arabicspeaking
person who would present the gospel
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to the peoples of North Africa and
the Middle East.
It was providential that by that time,
I was studying at Calvin Seminary
and preparing myself to become eligible for a call in the Christian Reformed Church. I contacted Rev.
Henry Evenhouse of the Board of
Foreign Missions and asked for his
advice. He put me in touch with Rev.
Peter Eldersveld of the Back to God
Hour. That was in the early months
of 1958. At the May meeting of the
Board of the Back to God Hour, I
was appointed to my position as Ara bic Broadcast Minister. The CRC
Synod of 1958 authorized this first
foreign language ministry ofthe Christian Refonned Church. I shall never
forget that June day when several delegates of Synod asked me about the
goals of this new radio missionary
endeavor. I shared with them my vision:
I. To bring the gospel to the followers of Islam;
2. To work for the reformation of
the Eastern churches;
3. To help the small evangelical
churches of the Middle East.
One of the most important facts
which I took into consideration as I
began my radio, literature and correspondence ministry was its connection with the past. The new element
was radio . But mission work among
Muslims was rooted in history. The
nineteenth century saw a tremendous
movement to evangelize Muslims in
their homelands. Men such as Henry
.....L_,.."

__ ___

"Muslim intellectuals .. .are tremendously burdened by the inability of
Islam to cope with modernity."
Martyn, Karl pfander and St. Clair
Tisdall were some of the pioneers of
Western missionaries to Islam. In the
Middle East, Eli Smith and Cornelius
van Dyck shared with their Lebanese
helpers, the glory ofan excellent translation of the Bible into Arabic. And
straddling the latter part of the nineteenth century and on into the middle
of our own, the personality of Samuel
Zwemer (mentioned at the beginning
of this article) was the guiding light
for a global strategy to reach the Muslims with the gospel. He was a prodigious writer, an enthusiastic speaker,
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and manifested a great love for our
Lord and Savior Jesus Christ.
Beginning with radio station
ELW A, the Lord opened the way to
branch out into several other missionary and commercial radio stations,
using both short wave and medium
wave transmitters. Today we reach
every part of the Arab world from
Iraq to Morocco. I am not exaggerat-

"Not only have the critics of
traditional missions been unfoir,
but their alternative prescriptions
engenderfolse hope. "
ing when I say that thousands upon
thousands of Arabicspeaking Muslims have heard the claims of Jesus
the Messiah for the first time in their
lives thanks to radio missions. Many
have written to us confessing Jesus
Christ as Lord and Savior.
Radio missions opened for us the
opportunity to spread the faith
through Christian literature. Over the
years, Saatu'l !slab, the Arabic Broadcast of the Back to God Hour, has
published more than 20 titles dealing
with Biblical and doctrinal subjects.
One of these books serves as a basic
introduction to the Christian faith. It
is entitled, The Teachings of the Holy
Bible. It is based on the Heidelberg Calechism and the Geneva Catechism of
John Calvin. Its Arab readers are thus
introduced in a systematic way to the
teachings of the Nicene Creed (which
I substituted for the Apostles' Creed),
the Ten Commandments and the
Lord's Prayer. It is not uncommon to
find all of our publications in individual or church libraries throughout
the Middle East.

AN IMPEDIMENT TO SERVICE
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While most of my energies during
the last 36 years have been devoted to
my primary work as broadcast minister, I was constrained to face the challenge of a movement which came into
the evangelical world in the midseventies under the banner of
contextualization. It adopted a simplistic critique of traditional missions to
Muslims claiming that they have been
a failure. This charge was leveled
without any adequate study of the
history of Islam and with a complete

disregard of the foundational work
accomplished by the pioneers.
What has given impetus to new approaches to missions among Muslims
bas been the influence of what I like
to call "unbaptized" disciplines such
as cultural anthropology and secularistic communications theories. I do
not want to idealize traditional missions to Muslims; they were not faultless. Too much emphasis was
placed on polemiCS. However,
one cannot but admire the scholarly work of the pioneer missionaries and their total allegiance to the supreme and final
authority of the Bible. They
would be very disturbed to see
how some of our contemporaries have
become unduly fascinated with the
various and often rapidly changing
theories of cultural anthropology.
I have dealt at length with this subject in three articles which appeared
in The Outlook under the general title
of "Rethinking Missions Today." (See
the January, February and March
1986 issues of this periodica1.) Here I
will simply add that not only have
the critics of traditional missions to
Muslims been unfair, but their alternative prescriptions engender false
hope. They claim that success is guaranteed if only we would follow the
proper contextualization methods.
They should realize that the real difficulty resides in the very nature of Islam as a thoroughly antitrinitarian
and antiredemptive system. Furthermore it is a wellknown fact that the
pioneer missionaries in the Middle
East played a major role in the revival of classical Arabic. Several became masters of the language and
some even composed Arabic hymns.
It was a requirement that all new missionaries had to study Arabic for no
less than fiv e years before they embarked on their lifelong ministry! I
am very thankful to say that some of
the advocates of these novel
missiological approaches have seen
the fruitlessness of their prescriptions
and have returned to a more historical and Biblical understanding of the
nature of mission work among Muslims. Almost two thousand years of
church history is a good teacher. No
radical departure from Biblical teaching and methodology will ever issue
in successful and lasting mission
work.

MISSIONS BELONG TO GOD
One of my basic and fundamental
beliefs throughout my entire ministry
has been the conviction that missions
belong to God. We are encrusted with
the responsibility of proclaiming Jesus
Christ as the only Savior and Lord. It
is the Holy Spirit who causes the
Word to bring forth fruit in the lives
of the hearers. As we survey the Muslim world in the middle of the last
decade of our century, we may point
to certain indications on the global
horizon which make us optimistic
about the future of missions to Muslims.
I. Never in the history of Islam,
have so many Muslimslived outside "Daru'l Islam" (i.e. the
Household of Islam). Millions
are to be found in Western Europe and the Americas. Christian churches and individuals
have a tremendous opportunity
to reach them with the authentic
gospel.
2. The Household of Islam, from
Indonesia to Morocco and from
Central Asia tothesouthem tropics, no longer exists in isolation.
Muslims are now influenced by
Western secular culture. Our
news media tend to concentrate
on the violent reaction to Western secularism among radical
Muslim groups. But seldom do
we hear about those Muslim intellectualswho are tremendously
burdened by the inability of Islam to cope with modernity.
They prescribe many changes
which, ifimplemented, will make
Islamlessauthoritarianandmore
open to the rest of the world.
3. Christian radio, video and literature carry the Good News effectively to Muslims everywhere. I
cannot but marvel and praise the
Lord that converts to Christianity spontaneously share their
faith with their friends and neighbors.
Is it then too much to say that God
has a great future in store for this
field? Samuel Zwemer used to call
this work "The Glory of the Impossible." Our great concern should be
to bring all our missionary thinking
and planning into complete subjection to the authority of the Word of
God. As we strive to be faithful to the

Biblical principles of missions, the
Lord's blessing on our labors will fo l·
low. Christian missions among Muslims
have nor failed; their pace is accelerating
and their future is bright.
When people say to me: "So, you 're
retiring! " my answer is yes, but not
from the ministry of the Word. It will
be a different phase of my life in the
Lord 's field. I would like to read ,
study, reflect, write and teach, D.Y.
Over the years, I have had a unique
opportunity to open the Word ofCod,
proclaim it to people w ho have never
heard of its saving content, and to
read their reactions. Much stress is
made of polling people in the West in
order to know their views about all
kinds of subjects. In a sense, I have
spent decades taking polls of Arabs,
both Christian and Muslim, learning
of their reaction to the proclamation
of the Word of God according to the
Refonned tradition. My faith in our
heritage has been strengthened. I am
convinced that our confused and fragmented world desperately needs to
hear the claims of our sovereign Mes·
siah. The victory has been achieved
by His atoning death and glorious res·
urrection. Now He presides over the
march of history. What a privilege it
is to serve under His rule and guid·
ance!
Therefore, my dear brothers, stand
firm.Let nothing move you. Always
give yourselvesfully to the work ofthe
Lord, because you know that your
labor in the Lord is not in vain.
(I Corinthians 15:58)
Rev. Bassam M. Madany will be retiring
from his work as MinisterofArabic Broadcasting for the Back to God Hour of the
Christian Reformed Church in Palos
Heights, fL.
Shirley W. Madany has been his faithful
wifo and assistant for many years.

Team Snvi,e
for the Lord
Shirley

C

w: Madany

onsciousofa "calling" toselVe
the Lord with our lives, it was
understood from day one that
we would be a team. We set out for
Syria with that in mind; but it was
five years before we settled down to
our life's work in Chicago ofall places!
If wives are to be help-meets, cer·
tainly missionary wives play an important support role . For the first
twenty years I was involved only in
small ways with our radio ministryopening the mail, keeping statistics,
and staying home with our six children.
In 1969 Bassam needed more help.
One o f the stations was asking for an
English script of each Arabic message. He put a rapid translation on
the dictaphone and I typed it up.
I had my foot in the door! In the
1970's I started go ing to the office
part-time. It coincided with our peak
mail time. For a few years we had an
ideal air slot and the mail flooded
in- 1600 letters in one month . We
worked night and day.
Another 20 years have gone by and
the Arabic broadcast is now a fullfledged "department." When certain
countries within the Arab world refused to deliver Christian books, I suggested sending a series of tracts twice
yearly, by first class mail, with an
encouraging letter of explanation.
These tracts were typically carefully
planned. They became a series of messages from the M essianic prophecies
ofIsaiah. Approximately 150,000 copies ofwhat we call the "comfort" tract
(based on Isaiah 40) have gone to
individual listeners. This is the one
we send with the first airmail reply.
This sermon touches the heart of the
listener and all who share it with him.
We lived and breathed our work.
Out walking in the evening we would
discuss further strategies. We always
concluded that two heads were better
than one. Bassam had to read all the
mail and prepare the messages. This
kept him at his desk in the evenings.
He shared the special letters, and I
lived for those translations. The pack-

ages from our mailing address in
Khartoum, Sudan came to our home,
and just opening the mail and preparing it in its various geographical categories took considerable time.
For a number of years Bassam
taught a spring course on Missions to
Muslims at Refonned Bible College
in Grand Rapids. He shared those
times with me and I knew what he
was teaching. I began to think how
great it would be to have this in book
fonn. W e were getting requests from
young people asking for something in
English which would help them approach a Muslim. I confess that I used
a bit of cunning when I asked him to
record one of these sessions - just
for me!
It's not easy to transform class lectures into readable book form . There
are all those parenthetical statements
to deal with! Dear friends transcribed
the first draft. That summer I typed
and retyped the m anuscript- precomputer days. Finally in 1981 , THE
BIBLE AND ISLAM, Sharing God's
Word with a Muslim was printed in
book form. Another five thousand
copies were printed in 1987 and a
third reprinting of five thousand in
1992.
The promotion and handling ofthis
small book became another of my
projects. A few well-placed classified
advertisements in Christianity Today
and Eternity magazines began to bring
in an exciting response. We advertised our Arabic publications as well
and enjoyed seeing them usedp n uni·
versity campuses as part of spontaneous book-table ministries. One of our
own sons took an extra year at graduate school to engage in this lcind of
ministry. Requests for literature and
for our book in English carne from all
over the world .
In the 80's the Lord used our book
in an unexpected way. The religion
of Islam was talcing hold in our state
and federal prisons. Requests came
from individual prisoners and from
chaplains. Again there was a time
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limit on freedom even in our own
country. Just as we had had difficulty
with literature distribution in the Arab
world, we are now up against organized Islam here in America. Chaplains tell us that they can only use our
book with great care. My prison ministry file tells quite a story.
It has been a personal thrill to see
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THE BIBLE AND ISLAM being chosen for use in other countries. Some
years ago it was printed in South Africa. Soon it should be available in
Kenya in an East African version.
And quite amazingly it has already
been translated into Russian, in manuscript form; and hopefully, this summer it will be further translated into
the Tatar language. It was considered
an ideal resource for Russian pastors
in Tatarstan, an autonomous region
within the Russian republic which is
fifty percent Muslim. A Portuguese
translation awaits printing for use in
Brazil.
Early on I noticed that we had a
standing invitation to contribute to
the Missionary Monthly. I volunteered.
Twenty years and almost 180 articles
later, I thank God for this amazing
outlet. Again it would seem that my
previous work as secretary to the editor of the Winnipeg Free Press had been
good training. There has never been
a dearth of subjects about which to
write.
Public speaking was another inevitable consequence of being involved
in a field that has been of ever-increasing interest. Before we had the
delights of preparing live videos about
our work, I spent many hours preparing four different slide programs for
mission emphasis occasions.
When my husband returned from
one particular trip to his field, he declared that from then on I must accompany him. I fell back on our marriage vows-to "obey." I had always
been reluctant to leave the family. But
they were growing up and quite responsible young people. Traveling is
easy for me. I had crossed the ocean
before I got married . Work trips included Morocco, Tunisia, Egypt, Jordan, Kuwait, Lebanon, Syria and
other spots. Since Bassam was glad
to relinquish his role ofphotographer,
these trips were invaluable for both
my writing and slide production.
We praise God for giving us the
good health to accomplish far beyond
what we ever dreamed possible. We
look forward, if it is His will, to serving Him in retirement.

No Plate For Trutb
W. Robert Godfrey

D

avid Wells, a very distinguished Reformed theologian, has written a very important book - perhaps the most important Christian book of 1993. The
book is entitled No Place for Truth or
Whatever Happened to Evangelical Theology? The book flows out of Wells'
conviction that evangelicals in very
large numbers no longer care about
theology. For Wells this disparaging
of theology is not a matter of concern
only for professional theologians, but
should be a matter of concern for every Christian. To disparage theology
is to denigrate the importance oftruth.
How can it be that evangelicals whose reputation in the twentieth century has largely been as defenders of
such doctrines as the authority of the
Bible, the divinity of Christ, and the
atoning work of Christ - have lost a
passion for truth? Wells suggests that
the answer is not to be found in theology itself, but in the context in which
theology is being done today. The
modem world is no friend to truth
and only in understanding this modem world can one understand the
changing face of American evangelicalism.

THE MODERN WORLD
What is the "modem " world in
which we live? Wells sees the modem world expressed in the science
and technology, the urbanization and
capitalism, the secularism and pluralism of our time. At one point the
Enlightenment seemed to be the ideology of this modem world. The Enlightenment was confident of the
progress that mankind could make in
every area and of the accessibility of
natural laws that reason could study
and that would lead civilization in
the paths of virtue. Wells notes that
this Enlightenment confidence is

largely gone in the contemporary
world and that indeed ideology is
largely gone. In its place is a pervasive cultural concern with control,
operation and function. This new
world is led by managers and psychologists. We now have a therapeutic approach to reality.
In the American context this modem world is further expressed in the
curious combination of commitments
to individualism and conformity, to
freedom and equality. American
goals are affluence and self-fulfillment.
Experience has replaced ideology.
The only authority is "private experience" (p. 86).

EVANGELICALISM REPLACED
The impact of this modem world
on evangelicalism, Wells argues, has
been profound. Without careful reflection evangelicals have embraced
this modem world and accommodated themselves to it. In reality, experience and intuition have replaced
Scripture as the functioning authority
for many. M inisters are increasingly
evaluated in managerial and therapeutic terms. The experience of God
is more important than the truth of
God. Doctrine is seen as peripheral
and practice is central. Increasingly
evangelicals are saying that life, not
doctrine, is what is important. But,
as Wells observes, this slogan, "Life,
not doctrine" (p. 119), is the slogan
of the old liberalism that evangelicalism historically opposed.
The psychologizing of evangelical
religion rests on several assumptions
that are really opposed to historic
Christianity: I) that human nature is
perfectible; 2) that thoughtful reflection on the faith is not really important; 3) that the important world is
the interior world, not the outside
world (pp. 178-184.) In such an ap-

proach to Christianity, faith really becomes feeling, sermons become entertainment and" ... theology is irredeemably reduced to autobiography ... " (p.279.)
Wells' conclusion is that American
evangelicalism has succeeded in becoming just like American culture:
"Thus it is that both American culture and American evangelicalism
have come to share the same fate,
both basking in the same stunning,
outward success while stricken by a
painful vacuity, an emptiness in their
respective centers" (p. 294.)
Wells' book is done a disservice by
such a brief summary as this one. It
is carefully researched and fully documented. The arguments are developed with precision. The book is a
tremendous help to those who have
never examined in depth the character of the modem world and its impact on theology .
. The book, as Wells acknowledges,
IS long on analysis and short on suggestions as to how evangelical theology can revive. Indeed, Wells is working on a second book that will develop an approach to solutions for
the problems presented in the ftrst
book.

EVANGELICALISM
UNDEFINED
To find solutions we need a careful
defmition of what evangelicalism is.
Wells notes that one ofthe great problems today is that evangelicalism has
no clear meaning. "The word evangelical, precisely because it has lost its
confessional dimension, has become
descriptively anemic. To say that
someone is an evangelical says little
about what they are likely to believe ...
What is now primary is not what is
e:,a~g
l i~al
but what is adjectivally
distinctive , whether Catholic
liberationalist, feminist, ecumenical'
young, orthodox, radical , liberal,
charismatic" (p. 134). Increasingly
being evangelical has little to do with
a theological position: "Being evangelical has come to mean simply that
one has had a certain kind of religious experience that gives color to
the private aspects of daily life but in
which few identifiable theological elements can be discerned or, as it turns
out, are necessary" (pp. BOt).
Wells recognizes that this tendency
to minimize the importance of theology is not new in evangelicalism: "It
would be quite misleading to suggest
that what I have been describing so
far is a new phenomenon. It is not.
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There is an abundant trail of telltale
evidence of its occurrence stretching
back well into the nineteenth century.
Sidney Mead argued, for example,
that the passing of the earlier era of
Calvinistic spirituality and the subsequent ascendancy of the pietism that
accompanied the Second Great
Awakening also had the effect of undercutting the place of theology. He
contends that the passion for truth
was replaced by the passion for
souls ... " (p. 110).
It seems to me that Wells needs to
develop this point significantly if he
is to provide helpful solutions for the
current plight of evangelicalism. He
has admirably documented the corrosive effect of the modem environment on evangelicalism, but has he
accounted for the susceptibility of
evangelicalism to that corrosion?

EVANGELICALISM: A
RELIGION OF
ACCOMMODATION
Some have suggested very convincingly that evangelicalism right from
the beginning in the eighteenth century has been basically a religion of
accommodation. Grant Wacker, for
example, argued this in a review of
D.W. Bebbington's, "Evangelicalism
in Modem Britain," which appeared
in Christianity Today, February 5,
1990. Wacker wrote, "The crucial
point here is that evangelicalism was
born in Britain and in British North
America in the 1730s not as a reaction against the enlightened currents
of the age, as many have supposed,
but as a religious expression of those
very currents" (p. 62). While Wacker
cautions that evangelicals do not completely conform to modem culture
because of the influence of the Bible
on them, he (and Bebbington) assert:
"All together, it would be difficult to
find a barometer in any age that was
more consistently sensitive to the culture in which it lived" than evangelicalism (p. 62).
The historic success of evangelicalism in the last 250 years derived in many ways from its joining
its cultural accommodation to its
stress on unity among Bible-believing
Christians. One of the great strengths
of evangelicalism was its "unitive impulse." Evangelicalism seemed able
to bring together Christians of very
different traditions and theologies by
stressing what they had in common
and assuring them that all could maintain their distinctives. But while the
rhetoric of evangelicalism claimed re-

spect for theological distinctives, the
evangelical reality communicated in
a variety ofsubtle and non-subtle ways
that distinctives were unnecessary at
best and destructive of Christian vitality, mission and unity at worst. It
drew many Christians in America
away from the roots of their traditions.
It is interesting to note that most
Lutherans in this country resisted being drawn into the evangelical orbit
at least in part because they did not
want to see their distinctives of theology and worship compromised.
Many Pentecostals have similarly had
an ambivalent relationship to the
evangelical movement. Many of the
Reformed in America, by contrast,
have been much more involved in
and influenced by the evangelicalism.

EVANGELICALISM'S
AUTHENTIC ALTERNATIVE
Yet evangelicalism, as Wells has
shown, is an unstable form of Christianity because of its tendency to cultural accommodation. The real problems that contemporary evangelicals
face can only be solved by finding a
form of Christianity that is more pro·
found , more stable, more visionary
and more Biblical. Many evangelicals
have been looking for a richer fonn
of Christianity, but in my judgment
have been looking in all the wrong
places. Some have been looking for
the Spirit among the charismatics.
Some have been looking for respectability among the liberals. Some have
been looking for continuity and mystical experience among the sacramentalists and sacerdotalists. But it seems
that few have looked to the Calvinism that gave birth in many ways to
American evangelicalism.
The failure to tum to Calvinism is
understandable because contemporary Calvinism is not very robust or
balanced. Its strength has been sapped
by its accommodations with evangelicalism. Calvinism has produced
some outstanding theologians in the
twentieth-century, but Calvinist piety,
evangelism, worship and social vision
have fallen on hard times. Most Calvinists as well as evangelicals need to
consider again a fully Calvinist option as the purest form of Christianity
and the best antidote to modem relativism.
Dr. Godfrey, an ordained minister in the
Christian Reformed Church, is president
of Westminster Theological Seminary in
Escondido, CA.
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The Synod of the Christian Rewomen in church office. I will save
fanned Church will meet for its anmy comments on this issue for the
nual session, beginning on June 14,
last part of this article.
with a prayer service for synod to be
held the previous evening in the
Westview eRe of Grand Rapids ,
DENOMINATIONAL
Michigan. As usual, synod will meet
AGENCIES AND STANDING
on the campus of Calvin College.
COMMITIEES
Delegates from 46 classes will attend - 2 ministers and 2 elders from
First let me take some selected items
each c1assis, which will make a total
from the reports of the agencies and
of 184 official delegates.
standing committees of the denomiWhat follows is a brief summary
nation.
of what will be on synod 's
agenda this summer, taken from
the published Agenda for Synod
n • .. it appears that the focus of this
which by this time should be in
the hands of all church couosynod will be once again on the
cils. The Agenda is divided into
issue that has 'dogged'the
three main sections. The first
denomination for over 20 years
part of some 200 pages is devoted to reports from the vari-women in church office."
ous agencies and standing committees of the denomination.
Then there is a brief section of only
Board of Trustees: This board used
10 pages, in which Denominationto be known as the Synodical Interim
ally Related Agencies - all of them
Committee (SIC). Its report indicates
institutions of higher Christian eduthat there are quite a few denominacation - give brief reports. And the
tional executives who are either retirthird section consists of Overtures
ing or leaving their positions for other
and Communications, of which there
employment. Included among them
are 74 altogether.
is Rev. Leonard Hofman who for
A general overview of the Agenda
many years has served as general secfor Synod quickly reveals that this
retary (or Stated Clerk) of the CRe.
year's synod will be pre-occupied
The person whom the board recomwith one main issue: women-in-ofmends to synod as his replacement is
fice. This is not to minimize other
Dr. David Engelhard, currently Pro·
matters and reports with which synod
fessor of Old Testament at Calvin
will be dealing. But it's interesting,
Seminary. Also leaving will be Mr.
Hany VanderMeer, denominational
perhaps telling, that there are no
financial coordinator; Mr. Bing Goei,
study committee reports at all comthe executive director of SCORR;
ing before this synod. There are some
Rev. Harold Bode, executive director
other significant issues raised in the
of the Chaplain Committee; and Dr.
standing committee reports and the
Ray Vander Weele, the pension and
overtures. But it appears that the foinsurance office administrator.
cus of this synod will be once again
The Board ofTrustees made a study
on the issue that has "dogged" the
of the denomination'S support of
denomination for over 20 years smaller churches through the Fund

for Smaller Churches Committee. It
sees a number of stresses on the
present system - among them the increasing financial demands on the denomination for continuing the support ofsmaller churches. The trustees
are therefore recommending that all
ministry-assistance grants from FSC
are to be for a five-year maximum
period. Various regulations and guidelines are spelled out for churches to
be eligible for FSC support. The Fund
for Smaller Churches Committee endorses the recommendations of the
Board of Trustees.
The Trustees are also recommending that synod combine five of the
smaller agencies - the Committee for
Disability Concerns, the Chaplain
Committee, the Pastor-Church Relations Committee, SCORR, and the
Committee on Abuse Prevention into one agency, to be called the Pastoral-Ministries Agency.
Back to God Hour: The Board reports that Rev. Bassam Madany has
retired as minister for the Arabic-language ministry of the BGH. He is
being succeeded by Rev. Nassar
Yassa, an Egyptian who moved
to the United States in 1987.
Calvin College: Dr. Anthony
Diekema, president of the college, has indicated he will retire
in 1996. Calvin's enrollment
stands at 3,730 students. Tuition
and room and board are increasing by $900 for the 1994·1995
academic year. One wonders
about this hefty increase (6.9%)
when inflation is much lower generally and enrollment projections are
up quite sizably.
eRe Publications: Bannercircu1ation is stated as being 36,300, down
from 38,000 last year and a high of
52,000 in 1984. The largest publishing project is the new church school
curriculum for preschool through
sixth grade called LiFe (Living in
Faith Everyday). It will be available
for the Fall of this year. It will demand more personal sharing on the
part of the teachers than the present
curriculum. The fifth/sixth grade
material includes a contemporary abbreviated version of the Heidelberg Catechism, somewhat like the Compendium
of years past. The Worship Committee of the CRC Publications Board
has developed a new baptism form
and nine new Lord's Supper forms
which can be adapted by the churches.
These are being recommended, along
with some guidelines, for use by the

for clergy which addresses issues of
sexual and emotional abuse and other
abuses of power in a congregation."
The committee is submitting such a
code to Synod 1994. It includes guidelines for pastors to follow in their professional work and conduct.
Pensions and Insurance: The com·
mittee overseeing ministers' pensions
and insurance matters reports that as
of December 31 , 1993 the pension
fund had assets valued at $68,212,000.
Synodical Committee on Abuse
Prevention: This committee was appointed by Synod 1992 to educate,
identify resources, and develop a pre·
vention and treatment program for
the denomination in dealing with
physical, emotional and sexual abuse.
Its report to Synod 1994 includes
guidelines for churches in dealing with
abuse by church leaders , as well as
sections dealing with forgiveness by
those who have been abused, chaos·
ing a therapist, and pastoral care of
survivors and offenders. The committee is also requesting that synod appoint a full-time staff person to serve
as an "Abuse-Prevention Coordinator." This request was turned down
by Synod 1992 for financial reasons.
The Committee on Abuse Preven·
tion offers some good counsel in its
report, but also manifests a certain
fem inist bias and agenda. It states,
for instance: "We must acknowledge
that the institutional church has for
centuries supported a view of the re·
lationship between men and women
and between fathers and children,
which, in effect, gives implicit permission to abuse and
then supports the abuser
"It asks synod to drop the two
because of his position
in the family and the
notes which were appended to
church." This is not only
Declaration F of Synod 1991 S
a strong indictment, but
a gross and fa lse generdecisions with respect to
alization. One wonders
creation / evolution. "
what "view" the committee has in mind
Pastor-Church Relations Commitwhich the church has supported that
tee: The committee reports that the
allows abuse.
CRe is facing a shortage of pastors.
A little further in its report, the comThe number ofvacant churches stands
mittee states: "We need a radical
change in our thinking about rela·
at around 120, and I hear the number
is increasing. It also reports that in
tionships between men and women
1993, 33 ministers were separated
and between parents and children,
from their churches, including 22 pasand we need changes in church polity
tors who left the denomination for
and practice." One again wonders at
independent churches. The commitwhat changes the committee is hint·
tee, in consultation with the Commiting.
tee on Abuse Prevention, was manAs to the appointment of an
"Abuse-Prevention Coordinator," one
dated by Synod 1993 to come up with
can think of many other problems in
"a clear code of professional conduct

churches. It's also interesting to note
that 61% of sales of CRC publications are to non-CRC churches.
Board of Home Missions: In reporting on evangelistic growth, the
Board notes an increasing number of
persons coming into the CRC through
evangelism - 2,766 in the flrst nine
months of 1993. Sobering, however,
is the loss of many members who have
left the CRC for independent churches
and other denominations - so that the
eRC experienced an overall decline
of10,882 persons in 1993. Total CRe
membership, according to the 1994
Yearbook, stands at 300,320. The
goal of "400,000 by 2,000" seems
more remote than ever. But then,
should we set numerical goals in the
fIrst place?
Christian Reformed World Missions: The eRe currently supports
11 2 long-term missionaries in 29
countries. There are now 12 Christian Refonned Churches in Cuba
where attendance has grown from
fewer than 1,000 to over 7,000 persons in the last three years. There may
also be as many as 100 million Christians in China. And the Philippine
eRe now has over 100 organized and
emerging churches with some 8,500
members. Praise God that He is gathering His elect throughout the world.
Note where the growth is - not in the
secularized West, where even Once
"solid" churches are declining, but in
the once "benighted" lands of Africa,
Asia, and South and Central America,
where many are responding to the
gospel.
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the church which need attention, such
as alcohol and drug abuse or marital
and divorce problems. Should we ap·
point coordinators for those problems
as well?
Youth-Ministry Committee: This
is another recently-established committee of the eRe, having been appointed by Synod 1991. It serves to
emphasize and promote ministry to
youth in the denomination at all leveis. In this year's report, the committee is asking synod to "endorse the
relational model for youth ministry."
This "relational model" is spelled out
in word and diagram fonn in an appendix. I found it rather theoretical
and complex (not untypical, however,
of what many committees propose).
This committee works closely with
United Calvinist Youth, which is now
developing a junior-high coed ministry.

Interchurch Relations Committee:
This committee deals with our relationships to other denominations with
whom we have special ties and with
various ecumenical o rganizations .
The report mentions that the committee will recommend to Synod 1995
whether or not the CRC should sever
ties with the Refonned Churches in
the Netherlands (GKN). It also comments at length on the status of our
relationship with the Reformed
Churches in South Africa (RCSA).
The eRC suspended ecclesiastical fellowship with the RCSA in 1989 - over
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the issue of apartheid - and extended
this suspension in 1992 until 1995.
The committee reports: "The RCSA
has been deeply hurt and offended by
our action to suspend relations. A resumption of our ecclesiastical fellowship will be very difficult." South
African President F. W. De KJerk is a
member of the RCSA. I find it both
sad and ironic that we suspended fellowship with the RCSA - which is
still finnly committed to the Refonned
Confessions to which we hold - while
we remain in fe llowship with the
GKN - though they have long abandoned any true commitment to those
confessions.
The Interchurch Relations Committee also reports that a num ber of
churches, such as the Orthodox Presbyterian Church and the Presbyterian
Church in America, and the North
American Presbyterian and Refonned
Council (NAPARC), have all expressed concerns about our stand on
women-in-office.

OVERTURES
The last part ofthe Agenda for Synod
1994 deals with overtures and communications from classes, churches,
and individuals.
There are 69 overtures printed in
the Agenda. Of these, 49 deal with
the issue of women-in-office. I will
come to those later in this article. But
first, let me report on what is contained in some of the other overtures.
Classis California South urges
Synod to require that any change in
the Church Order approved by synod
must be ratified by two-thirds of all
the classes before it goes into effect.
The grounds for this overture appear
pretty convincing.
Classis of the Heartland (formerly
Orange City) requests synod to ap-
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point a study committee to review
mosexuality" is a "condition of disand revise our present practice of exordered sexuality which reflects the
amining ministerial students for canbrokenness of our sinful world and
didacy. It wants this examination to
for which the homosexual may himbe done by the student's home classis.
self bear only a minimal responsibilThe classis also wishes synod to reity." "Homosexualism" is "explicit
vise the requirement that students
homosexual practice (which) must be
spend at least one year of study at
condemned as incompatible with obeCalvin Seminary.
dience to the will of God as revealed
in Holy Scripture."
Classis Lake Erie wishes synod to
An overture from Classis Atlantic
revise the Church Order in such a
way that evangelists can be ordained
Northeast wishes "synod to declare
ministers who are homosexuals to be
to work not only in emerging congreineligible to remain or become minisgations, but also within established
ters of the Word in the Christian Recongregations alongside the minister
ofthe Word. Two overtures deal with
fonned Church. "
An overture from Classis of the
the issue of naming God with feminine nouns or pronouns
(such as ca lling Go d
"Hence, the classis (of the Heart"Mother" or referring to
God as "s he"). Both
urges synod to adopt a new
land)
overtures - one from
Classis Hudson, the
definition of homosexuality _... "
other from Classis of the
Heartland - want synod
Heartland goes more deeply into the
to declare that speaking of or to God
in this fashion is contrary to Scripture
issue of homosexuality and questions
the distinction made by Synod 1973
and the Confessions. The study of
this matter by Classis H udson is very
betwee n " h omosex u a lity" a nd
thorough and convincing. This over"homosexualism." Particularly, the
ture also does not hesitate to cite speclassis is concerned that the statement
that a homosexual may only bear
cific persons by name in our denomi"minimal responsibility" for his connation or involved in its ministry who
have named God with feminine nouns
dition is not based on Scripture.
Classis contends that homosexual deand pronouns. It wants synod to desires are also sinful, even if they never
clare that such persons cannot serve
lead to homosexual acts. Hence, the
in the CRC or its institutions. These
classis urges synod to adopt a new
overtures w ill undoubtedly occasion
definition of homosexu ality which
vigorous responses. But they touch
on a crucial issue of Biblical faithfulreads: "Homosexuality (male and feness and whether the denomination
male) is a condition of disordered huwill permit feminist theology to enter
man sexuality, reflecting fallen human nature, manifesting itself in oriit.
entation and behavior, and including
On a related matter, Classis Minnesota North is overturing synod to
sinful desires which may lead to indeprovide gender-sensitive language in
cent acts of sexual impurity with
members of the same sex. It is a conthe translations of the BelgiC Confesdition for which the homosexual is
sion and Canons a/Dart, "provided the
theological intent is not altered."
responsible before God (just as all are
Classis Chicago South wants
responsible for their own sinful nature) and a condition for which the
synod to reinstitute the family count
grace of God is sufficient to effect
in reporting membership and for
calculating ministry shares. Trinity
cleansing and renewal."
CRC ofAnchorage, Alaska , wishes
The dassis also asks synod to reto do away with ministry share givvise its statements of pastoral advice
on homosexuality "so that it is clearly
ing altogether and replace it with
giving guidelines to indicate the
understood that only those homosexuals who repent of their sinful lusts
needs of the denominational minand indecent acts and continually, in
istries.
Christ , fight against them are to be
Two overtures address the issue
wholeheartedly received as members
of homosexuality. Synod 1973
adopted several statements of pasof Christ's body and coheirs of the
grace of life ."
toral advice on homosexuality in
Classis of the Heartland also subwhich it distinguished "homosexumits an overture on the issue of ereality" from "homosexualism. "HoII

ation and evolution. Its overture asks
synod to drop the two notes which
were appended to Declaration F of
Synod 1991 's decisions with respect
to creation/evolution. Declaration F
says that Scripture and our confessions rule out the espousal of all theorizing that the human race has evolutionary forbears . The notes appended
to this declaration, however, said it
does not pertain to private research
or discussion , and that the declaration "is not intended and may not be
used to limit further investigation and
discussion on the origin of humanity." The classis contends that these
notes, in effect, undennme Declaration F. The classis further" overtures
synod not to allow those who presently espouse the teaching ofbiological evolution to hold denominational
teaching positions," and to declare:
"That the Scriptures rule out espousal
of all evolutionary theories with respect to the origin of the universe."
One other overture relating to previous synodical decisions and positions of the eRe comes from Classis
Minnesota North. It asks synod to
"reaffinn " certain positions which
synods of the past have adopted and
which are contained in our Reformed
Confessions. The positions to be reaffinned pertain to our view of Holy
Scripture, the creation of the human
race, and homosexuality.

WOMEN·IN·OFFICE
As indicated earlier in this article,
the big issue to confront the Synod of
1994 is womeninchurch office, and
specifically whether to ratify the decision of Synod 1993 by which it
changed the Church Order to allow
churches the option of nominating,
electing and ordaining women to
serve in the offices of elder, minister
and evangelist. (Synod 1984 allowed
women to serve as deacons.)
First, let me offer a brief statistical
overview. There are a total of49 over·
tures on this issue, plus 3 printed communications. Several classes and one
church sent more than one overture
on this issue, asking synod to do several things. But almost all the overtures ask Synod 1994 not to ratify the
decision of Synod 1994. Only 2 classes
and 1 church council and I individual
express themselves clearly in favor of
ratification. On the other side are 18
classes and 13 church councils and 1
individual who urge synod not to

GOD'S WORD· WHAT'SITSAYlNG?
What's happening in the CRe  is anyone aware?
Or maybe, we've been lulled to sleep  does anyone care?
Whatever the case· lack ofconcern, thought orfeeling,
It 's not only our church, but God's Word, Wilh which we are dealing.
So much controversy oYer whal used to be so clear·
About how we interprelthe Bible, a Book we hold dear.
Are we just getting smarter, more educated  as we get older,
Or taking more Iibenies with God's holy Word gelting bolder?
These questions must be answered • it can't be both ways.
Whal'S politically CO"ect (so important these days.. .)
Just doesn't seem to ''fit'' when you speak ofGod's Word,
A -Book SO rich in heavenly treasures  how long we've heard!
It's differences o/interpretation -lack o/clearness, we've'heard,
From those equally devoted to God's holy Word.
What used to be clear· by faith, years ago,
Is now "uncertain, under study, or perceived differently" by church leaders we're told.
Don't believe what you hear  withhold judgment· please be/air,
See Acts OfSynod, our official stalernents, and decisions  clear lhe air...
Well, really now· what statements and in which year should we look?
For the "correct" answers to questions, we have many a book.
The issues facing our church are many, and answers again almost due,
Regarding crealion, women-in-office, homosexuality-to mention a few.
It seems just yesterday when what was abundantly clear
Wasfound solely in God's Word  the Book held so dear.

Bul this year· once again we have a new synod  what direction will it go?
As the CRe church, in vain seeks to dodge both critic andfoe...
And make its decision  keeping ament culture in mind,
Reachingfor perceived trulh  but without being unkind.
It just seems to me, o"fy a layman, you see...
That the answers may be less complex than we make lhern to be.
Lean on God's Word ~ long the unerring guidejor lhe eRG.
Historical Christian rrulhs are again in vogue. Can il be?
Our prayerfor Synod J994 is lhat il get back into the Word,
God's infallible truths, quite loud and painfully clear, must again be heard.
Don't make decisions based on what "isms" may think orfeel
You're there to discern truth and nOI "cut a deal. "
The eRe church, ifyou look up Webster, may be unwell or sick.
It's "deeply dislurbed, distressed, extremely upsel" . you take your pick.
Obedience to God's Word and faithfol diligence in prayer are a necessityWhen we call on God jor a cure and truly expeCI His rich blessing!

 John Workman
ratify the change in the Church Order
which would allow women in all the
church offices.
I am well aware that statistics can
be used to give a distorted picture.
So, in the interest of completeness
and fairness, let me give this further
breakdown: There are a total of 46
classes in the CRe. Of these 46, 18

are overturing synod not to allow
women in all the offices; 2 are urging
synod to allow it; 9 classes rejected
overtures from councils which urged
nonratification  which could be interpreted that these classes are for ratification (I say "could"); that leaves
17 classes which are not addressing
Synod 1994 on the issue, and it could
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be claimed that they are either for
what Synod 1993 decided or indifferent to it or could still be against.
However the statistics line up is, of
course, not the key criterion for how
the issue should be decided. I mention it for information. However, it

certainly does have some sig-
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nificance - we could even say, great
significance - that a sizeable number
of classes of the denomination are
not in favor of going ahead with
women in all the offices. This issue
remains one of great concern to the
churches, although it has been discussed year after year. We are still
deeply divided over it. And it has and
continues to seriously threaten the
unity of the eRe. And in this, we are
not alone. Virtually all denominations
which have dealt with this issue have
experienced trouble, discord and defections as a result of it. A case in
point is the Church of England which
recently allowed women into their
priesthood - but not without much
strife and the potential of thousands
of priests leaving the church.
But as to the 49 overtures coming
to the CRe Synod of 1994 on the
issue, what more can be said than
what has already been said through
the last years?
The 2 classes and 1 council urging
synod to proceed with ratification
present nothing new, but just urge
synod not to delay ratification any
longer.
The 18 classes and 13 councils who
oppose ratification do so on various
grounds- many ofw hich are not new
either - particularly the Biblica l
grounds. T hey remain convinced that
it is against the teaching of Scripture
to ordain women to offices in the
church which place them in authority
over men. And yet, what more can
they say than what they have always
believed the Bible to say? That is, and
will always remain, the basic issue.
Although I must add that, how the

Biblical teaching is further explained
and analyzed, may offer more clarification and insight. For instance, I
fo u nd the overture from Classis
Northcentral Iowa (Overture 31) to
be very insightful.
But does this mean that the synod
can simply declare all these overtures
out of order because they present
nothing new?
That argument will no doubt be
raised at synod But it would be a
tragic mistake if on that basis, synod
would summarily dismiss the overtures of 18 classes and 13 councils. If
synod is truly concerned about the
unity of the church, it must be ready
to listen once again to what so many
of its classes, churches and members
believe and think.
It should be added that the overtures against ratification do present
some other grounds which are new.
These are not the Scriptural grounds,
but the Church Order grounds which
are contained in many of these overtures. These latter grounds contend
that Synod 1993 violated the Church
Order, Articles 29 and 31. Obviously
those are in the nature of the case
new grounds, since they have never
been raised before. Whether or not
synod agrees with those grounds, it
has to address them as new grounds
and decide whether Synod 1993 did
indeed violate the Church Order.
Article 29 of the Church Order
states that: "T he decisions of the assemblies shall be considered settled
and binding, unless it is proved that
they conflict with the Word of God
or the Church Order. " Synod 1993
certainly did not prove that the decision of Synod 1992 - which refused to
allow women to be ordained to the
offices of elder, minister, and evangelist - was in conflict with the Word of
God.
Article 31 of the Church Order
states that: "A request for a revision
of a decision shall be submitted to the
assembly which made the decision.
Such a request shall be honored only
if sufficient and new grounds for reconsideration are presented. " But as
many of the overtures allege, on what
sufficient and new grounds did Synod
1993 reconsider and alter the decision of Synod 1992?
Appeal m ight be made to the claim
by Synod 1993 that "the 1992 decision binds the consciences of many
members who are persuaded that
Scripture does not forbid qualified
women from serving in any ecclesias-

tical office." But is that really a new
ground? Hasn't that claim been made
frequently before?
Ironically, the decision of Synod
1993 has now created a problem of
conscience for th ose opposed to
women in office. That is brought out
in a number of the overtures against
ratification. It may sound good and
kind to say that it will be left as a
local option to nominate and ordain
women. In other words, if you don't
want to do it, you don't have to do it.
But how will that work in the broader
assemblies? Will those opposed to
women-in-office be forced to accept
it at classis meetings or synodical gatherings where women will be delegated? Or must they forfeit attendance at those meetings?
It may be conceded that whatever
Synod 1994 decides on this issue, it
will result in further dissatisfaction
and disunity in the CRC. It is my
prayer and hope that the CRe will
not ratify the decision of Synod 1993.
For ifit does, it will be heading down
a road which many other churches
have taken, and moving increasingly
away from the Word of God. At least,
that seems to be the clear pattern of
all the churches which have opened
all the offices to women . Which of
them has grown and prospered as a
result? I mow of none.
To be sure, this is not the only issue
which detennines the direction of a
church. But it is one of them. That
alone makes it important.

C ONCLUSION
The above summary is not inclusive of all that will come before this
year's synod. It may have omitted
some other significant items. It focuses especially on issues, and does
so from the perspective of the writer.
I remain grateful for the many blessings of God manifested in our
churches, especially in the local congregations where members continue
to serve the Lord faithfully and prize
His truth as taught in His Word and
expounded in the Refonned Confessions. May God's people remain
committed to believing in, living by,
and testifying to that truth.

ReJ1. Admiraal is pastor ofFirst CRC in
Prinsburg, MN, and a delegate to Synod
'94.

Lo,"l Option:
A Convenient Fi'tion
Comelis P Venema

R

eading through the recently
published Agenda for Synod
1994 of the Christian Reformed Church, I was once again
struck, in perusing a communication
from Classis Lake Erie, how prominent a role the idea of local option
continues to play in the push for the
ordination of women to all offices in
the church. Though this idea figures
prominently in the push to change
the position and practice of the Christian Refonned Church, it is no more
than a convenient fiaion which serves
the agenda of those who, wittingly or
unwittingly, want to pretend that this
change will not be devastating to the
unity of the denomination.
How fictional and unrelated to reality the idea of local option is, ca n
readily be seen from the following
observations.
First, any decision by a synod of
the Christian Reformed Church to
change Article 3 of the Church Order, to give "councils and churches
the option to nominate, elect, caU,
and ordain qualified women to the
offices of elder, minister, and evangelist" (Acts of Synod 1993, p. 596), will
have to be regarded by all churches
a nd office-bearers as settled and bind·
ing. The pennission to ordain women,
now granted by a synod and incorporated into a revised Church Order,
will have become an official position
and practice of the denomination. No
member congregation Or office-bearer
will be at liberty to regard this as an
intolerable and unbiblical practice
with which cooperation is impossible.
To state the matter a little differently, congregations and office-bearers will be free to demure politely from
the practice of ordaining women to
any office, at least in the local congregation which objects to this practice.
But they will not be free to object, on
Biblical and confessional grounds, to
the pdndple, now officially endorsed
by the denomination and enshrined

in its Church Order, that the ordination of women is right..
Second, no one who favors the ordination of women and who defends it
by appealing to the idea of local option has ever explained where the line of
cooperation with or refosal ofthis pradice
is to be drawn. Let me illustrate the

problem in practical terms.
Were synod to permit the option of
ordaining women to office, this practice, initially implemented only within
local congregations, would inevitably
penetrate many aspects of every
congregation's involvement in the broader
life ofthe denomination. No area of co-

operation between and among the
congregations of the Christian Reformed Church would escape the impact of this decision. Accordingly,
defenders of local option seldom
promise congregations and officebearers who object on grounds ofprin·
ciple to the practice of women's ordination, freedom from cooperation
with it by one or more of the following avenues: nonpayment of " ministry share" support for agencies or institutions that promote and implement
th e practi ce; nonrecognition of
women office-bearers delegated to
broader assemblies; nonacceptance of
women office-bearers appointed as
synodical deputies, church visitors,
classical supply appointments, and the
like; and non-participation in the declaration, recognition and examination
of women candidates for the ministry.

Here the difficulty has been well
stated by an overture from Classis
lakota in the Agenda for Synod which
notes that those who oppose the ordination of women to office will be required to act like hypocrites! Though
opponents of the ordination ofwomen
will be permitted to hold pn'vately the
conviction that it is an unbiblical practice, they will be required-all the way
down the line, at every point and level
of denominational cooperation-to

deny publicly their convictions by their
practice.
Third, this last consideration, that
the local option idea will require many
to become hypocrites, highlights a
problem that has often been glossed
over in denominational discussions.
Indeed, this is one of the most exasperating features of the discussion in
the Christian Reformed Church : those
who oppose the ordination of women on
biblical grounds have not been taken seri~
ously! To put it bluntly-they have not
been believed!

To clarify the confusion here, let
me describe the dilemma as clearly as
I know how: we who oppose the ordinatio n of women o n Biblica l
grounds, whose co nscie n ces are
bound by what we regard to be the
clear teaching of Scripture, have no
choice before God but to do what our
confession of faith requires. We will
act with respect to this matter, God
helping us, in fulftllrnent of our promise in Belgic Confession Article 7: "We
reject with all our hearts whatsoever
does not agree with this infallible rule
which the apostles have taught us,
saying Prove the spirits, whether they are
o/God. Likewise, Ifanyone cometh unto
you, and bdngeth not this teaching, receive him not into your house. "This lan-

guage expresses one of the few "covenants" that we have made before the
Lord that directly bear upon the matter of the ordination of women (another is found at the end of Article
30). Hence, those who in this matter
would throw in our faces the supposed "covenant" we have made of
loyalty and allegiance to the Christian Reformed Church and the decisions of her assemblies, should not
waste their time or breath. If we must
choose between the Word of God and
the decision of a disobedient church
assembly, our confession gives us no
choice: we must choose the way of
obedience to God's Word. This is not
new. We have been saying it for years.
But no one seems to be listeningl
A nd fourth, those who favor the ordination of women to office in the
Christian Reformed Church have often argued that this issue is an "indif·
ferent matter," an adiaphoron. However, were this the case, then the solution would be relatively simple: the
strong, who have no scruples about a
practice that they do not believe is
Biblically pro hibited o r required
(those who favor the permission of
women's ord in ation), would b e
obliged to forego the exercise of their
liberty for the sake of the weak, who
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do have scruples about a practice they
believe to be sin. The principle that
always applies in matters indifferent
is: "AU things are lawful, but not all

Holtrop's Hypothesis (II)

things are expedient. "
But the reason this kind of argument fails is that advocates ofwomen's
ordination emphatically do not believe this
to be a "matter indifferent. "The most
common "Biblical" argument for the
ordination of women is that it belongs to their "equality in Christ" that
they be permitted ordination. Anyone who denies to women the gift o f
ordination is guilty, thereby, of preventing women the full use of their
gifts and privileges as members of the
church and recipients of the Spirit of
Christ. It is a horrible injustice, repugnant to the full equality of men
and women in Christ (Gal. 3:28), to

forbid the ordination of women. In-
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deed, the argument against women's
ordination is no better than earlier
arguments in defense of slavery.
The point I wish to make here is
this: the idea of local o ption cannot
satisfy the argument of those who favor the ordination of women. No advocate of women's ordination who
believes it to be a matter of justice, a
necessary fruit of the gospel privilege
granted to men and women equally
in the church, may settle for local
option as a final resolution ofthe problem. The continued refusal of congregations and office-bearers to grant
women their rights in the church
should be no more palatable to an
honest (non-hypocritical) defender of
women's ordination than the re-insti·
tution of slavery as a local option
among the churches!
For these and other reasons, opponents as well as advocates of the ordination of women ought to agree on
one thing: the idea oflocal option is a
fiction , convenient to the cause of
women's ordinatio n, but unworkable
in principle and practice. They should
also agree that Synod 1994 needs to
make a clear and honest decision on
the issue of the ordination of women:
either reject or adopt the proposed
change to Article 3, but on grounds
that make it abundantly clear that
what the Church Order now permits
must be acknowledged by everyone
to be Biblically right.
Then, let every office-bearer and
member of a local congregation decide before God what course they
must follow.
Dr. Venema teaches Doctrinal Studies
at Mid-America Reformed Seminary,
Orange City, lA.

Or Som.l1umi.., Aboul:P~i
C. HolI",.,
Tbe 801m Cont,overtjl on Predmi-

nlltion, P,om 1551 To 1555
(Edwin Mellen Press, 1993, Vol. I in 2 Parts, 1033 pp.)

Lester De Koster

I&.1What does Oberman say Ho/trop
is up to?
In his "Foreword" Oberman writes,
"This study is at o nce courageous and
significant. It is courageous because
Philip Holtrop brings an 'ugly Calvin'
out of the closet. .... (p. xvii). {That
was not among the credits Holtrop
awards himself, but it is a, if not the,
dominant theme, and plays well in
Peoria.)
Besides, it's "courageous" too!
But what an amazing accolade! Is
Oberman, like Holtrop, actually unaware that bringing an "ugly Calvin"
out of closets has been something of
a thriving industry over several centuries, beginning with Bolsec? The late
J .T . McNeill of Union Seminary,
New York, often bethought with Ford
Lewis Battles one of the deans of
Calvin studies in our time, writes in
his "Foreword" to Richard Stauffer's
The Humanness OfCalvin, "Calvin has
been so industriously defamed that
many on the fringe of the educated
world think of him primarily with a
certain abhorrence" (p. 10). Industriously defamed! In what closet was that
hidden from Holtrop and Oberman?
Emile Doumergue traces it in Volume 6 of his biography; so does
Stauffer in the study already mentioned , translated in 1971 from the
French edition of 1964. Stauffer lists
but seven of the leading "defamers,"
dating back across the centuries to
Bolsec, and joined now, according to
Oberman, by Holtrop in '93, who
claims, legitimately enough, to stand
in the line of Bouwsma, 1988. The
closet out of which Holtrop drags an
"ugly" Calvin has been a main thoroughfare for a long, long time!
Oberman adds that Holtrop "documents" Calvin's ugliness by un-closeting, "with obvious inner trepida-

tion" [doesn't he mean, "with ill-concealed relish"?] "a Calvin bent on kill·
ing" (xvii, xviii). Tis happily true that
Calvinist "saints" have not flinched
from "killing" when tyranny stood in
the way, but why should Calvin think
a Bolsec worth that much trouble?
Just to provide Holtrop with a thesis
topic? H e destroyed him theologically,
after all, in about an hour, one afternoon. Calvin did not go in for lamination.

19.JWe are red to wonder, however:

Justwhat"documentation"doesHo/trop
adduceto supporthis assertion that Colvin
was "bent on killing" &Isec?

" The best evidence is," Holtrop
says, "that Calvin, Beza and others
wanted to kill Jerome to get him out
of the way and thus to 'resolve ' the
social tensions in 1551" (p. 9; this
"best evidence" is developed on pages
291-293).
Holtrop's "documentation" is neither "evidence" nor "best." Space lim·
its us only to illustration. Example:
he appeals to a well-known Calvin
letter of 1546 to the effect that if
Servetus comes to Geneva he will not
leave it a live. Holtrop infers, if
Servetus then surely Bolsec! Except
that Servetus was a noted heretic,
wanted by Catholic and Protestant
alike for crisping at the stake. What
carry-over is there to a noisy ex-monk
swimming out of his theological
depth? Holtrop supplies no ne.
Example: Holtrop repeatedly appeals to a Calvin letter written to o ne,
Madame de Cany, which has puzzled
many biographers. It is undated but
assigned variously to some time in
1552. What is Calvin saying? H e is
writing about someone he does not
name. And he says, " I assure you,

Madame, that if he had not escaped I
would have been duty-bound to have
him burned at the stake." Escaped?
Did Bolsec "escape," or was he
booted out?
Holtrop: "It would seem that the
only candidate for this dubious honor
was Bolsec." Inventive, no doubt, but
hardly "evidence." What "seems" like
"evidence" to Holtrop, does not seem
so to the French compiler/editor of
Calvin's letters, Jules Bonnet (English
trans. by M.R. Gilchrist), nor to the
German translator/editor of Calvin's
letters, Rudolf Schwarz, Johannes
Calvim Lebemwerk in Seinen Bn'e/en, a
three volume source missing from
Holtrop's extensive bibliography.
Bonnet mentions three Geneva
trouble-makers, Gentili, Servetus and
Bolsec, only to say that none of these
"solves the mystery which attaches to
the person designated in the letter"
(Vol. II, 238). Schwarz says, "auf
Bolsec wird man nicht shliessen
durfen" (Vol. II, p. 618). "Best evidence"? The likes of this deterred
Oberman from commending the scissors?
The rest of the "best" is no better.
Bolsec's blood was not on Calvin's
menu, not even to validate a Holtrop
Hypothesis.

110.1Speaking of "evidence," what
about the Calvin/Bullinger letter already
noted?

It's "best evidence" all right, but
for Holtrop on the wrong side.
Holtrop uses Calvin letters only ifthey
agree with his Hypothesis.
Recall: 1) Holtrop: Calvin was bent
on killing Bolsed 2) Calvin: slanderers say so, the foolish believe them,
but such was not my design. At stake:
the survival of the Holtrop Hypothesis. The choice, then: an "ugly"
Calvin, or a "foolish" Holtrop.
We come now to the crucial research question: What happens when
undeniable evidence turns up which
rejects the researcher's hypothesis?
Does the researcher I) honor the
evidence and surrender his hypothesis? OR 2) try to tamper with the
evidence, presumably (but not really)
to save his hypothesis? It's a telling
test, one on which sound researchtheory takes a hard line. In true research, the evidence shapes the ulti-

mate theory. In bogus research, the
theorist obliges the evidence to
knuckle under somehow, but then the
end result is worthless. It becomes a
portrait of the researcher, not of the
subject under research. Usually, as
here, a poor exchange.
What happens? This: Holtrop will
assay to chart a "new" course in Refonned
studies by making out the founder ofthe
Reformed tradition to be deliberately careless with the truthi Small wonder that

he can claim to be working "virginal"
soil which no one, to the "best of my
knowledge" has plougbed before.
Who would undertake so fantastic an
exercise in absurdity: John
Calvin ... Liar!
It fits this thesis, after a fashion,
because portraying an "ugly" Calvin
is one ofthe un-announced objectives.
And why not an ugliness with respect
to truth? So, "Calvin lies!" does fall,
as Hamlet says, "trippingly from the
tongue."
Like this: "Calvin was selective in
what he wrote to Bullinger-and he
was not beyond distorting and exaggerating" (p. 213). A little vague, so
this: "We see repeatedly, Calvin tried
to speak 'moderately' to Bullinger (or
out of one side of his mouth)" (p.
293). Ah , "one side of his mouth"!
But how about "both sides"? Well,
that too: "Calvin speaks out of both
sides of his mouth" (p. 320, fn 190).
In commenting on the documents of
the trial, Holtrop: "When we study
the Calvini Opera, we cannot help concluding that Calvin was involved in a
power play at this point, and that he
spoke out of both sides of his mouth"
(p. 606). Calvin "seems to be 'fraudulent' in his own statements" sent to
Basle re Bolsec; followed with, "what
he writes is blalantly untrue" (p. 312,
fn 28). And so on.... In short, Calvin's
letter to Bullinger has no standing as
"documentation." Calvin lies to suit
the occasion.
The shambles which such disrespect
for "evidence" makes of a presumably "scholarly" project will be immediately apparent to those who care
about the ethics ofinvestigation. Even
simple logic rejects such cavalier dismissal of the Bullinger letter. Just suppose that Calvin could have been convicted of habitual prevarication, not
by reiterated assertion but in cold
print, what would that prove about
the particular denial re: Bolsec to

Bullinger? Nothing! Except for those
who "reason" like H oltrop, you can't
logically get from the general premise
"Calvin frequently lies" to the particularconclusion, "Calvin lies in this
instance!" Rather elementary, really.

r:IW
We wonder: Does Holtrop'S
handling of the Calvin/Bullinger letter
set the patternfor the whole Holtrop Hypothesis?
It certainly does!
You already know how. Recall: 1)
Calvin says that the root of his enunciation of the doctrine of predestination is the Bible. But, 2) Holtrop says,
"The emerging view of predestination cannot be fathomed apart from
the pressures and history in which it
was fonnulated" (p. 47), or "These
circumstances largely detennined the
fonnations of the predestination doctrine-to say nothing of the fortunes
of Jerome" (p. 757). Apart from the
fact that we have never seen what
that new "fonnation of the predestination doctrine" was, Holtrop is obviously charging Calvin with lying as
to his Source. He knows: it's not the
Bible but the circumstances!

And that raises an irresistible
12.
question: How does Holtrop deal, then,

with Calvin's very clearexegetical exposition ofthe doctrine ofpredestination?
Answer: He ducks, just as h e
ducked the Bullinger letter. Only in
this case it won't do to say Calvin
lies! There are some charges no one
will believe. So we get this:
"The knowledgeable reader might
say, 'Why do you omit- Iargelysome of the most important predestination writings of Calvin and Beza
from 1551 to 1555?'"
The "knowledgeable reader" is
merely saying, in effect, that there is
prime "documentation" for tracing
the source of Calvin's doctrine of predestination to the Bible. And it refutes Holtrop's claim for the governing influence of circumstances. What
is he doing with it?
Note carefully Holtrop's lame answer: "We are studying the Bolsec
controversy, not primarily the early
developments of Refonned orthodoxy.. ." (pp. 11-12).
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But that won't fly , because: 1)
Calvin's "predestination writings" do
apply exactly to "the Bolsec controversy." They started it. 2) It is Holtrop
who repeatedly links the BoIsec episode with "the early developments of
Refonned orthodoxy." He has got to
do better than this to excuse dodging
Calvin's extensive "documentation "
of the Source of the doctrine.
A nd he seems aware of it. And he
does make a kind of concession: "I
acknowledge that there is something
arbitrary about the light treatment I
give them [the relevant treatises] in
my present work" (p. 13). The right
term is not "arbitrary," but rather
"evasive. " Why should a "scholar"
have been satisfied with the "arbitrary"? Why go to press without its
being resolved? Art is long; time will
wait.

chological, social and historical"had upon the fonnulation of the doctrine of predestination when he has
yet to show that there were any
changes at all? That was, as noted
earlier, a fata l omission.

[14.ITrue, also, of Calvin?
But, the final assertion of this remarkable paragraph will not stand up
even to pas sing scrutiny, namely
Holtrop's claim that it is "impossible
to say to what extent he
[CalvinJ. .. thought that he was being
biblical. "
Calvin knew to what extent he was
Biblical; so did Dort. So do we, from
the supporting texts quoted from his
"congregation." The "impossible" fits
Holtrop, not Calvin.

. Ione may wonder: Is there here
t13 .1Might one now observe that: 1an15unannounced
Agenda?

One cannot reap what he has not sown?
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The reader now recalls that Holtrop
never did establish what he is presumably researching, that is , what
change in Calvin's doctrine of predestination was wrought by his presumed
desire to "kill" Bolsec? One need not,
therefore , be surprised when the
Holtrop H ypot hesis fin ally runs
aground. Listen : .. At the time of the
Bolsec controversy, a number of political, psychological, socia l, a nd historical factors all converged to give
shape to Calvin's doctrine of predestination." [Yes, that is his Hypothesis.] But then, this: "It is impossible
to say to what extent he adjusted that
doctrine to these consciously or subconsciously, and to what extent he
thought that he was being biblical "
(p.229).
Better read that again! In a thousand pages it is "impossible to say ... !"
What, then, is this thesis about, except to "document" his Hypothesis?
"This signifi cant advance in Calvin
scholarship" wheezes at last to this
terminal: "Impossible to say ... " To say
what? To say just what effect the factors in the Bolsec episode "all converged to give shape to Calvin's doctrine of predestination"! Assertion,
Yea! Proof, Nay!
But, of course, we know w hy: How
could H oltrop "say" just what effect
each of the causes"political, psy-

Holtrop's sympathy for Bolsec's
contention that " the decisive drama
of salvation takes place in history and
not in ' pretemporal' eternity" (p. 72)
is, like much else, frequently reiterated. And he has asked, coyly: "Can
Reformed th eologians reopen this
matter for a biblical reevaluation? Or
does Genevan orthodoxy still have
the power to call that exercise 'heretica!'?" (p. 32).
Is this a scholarly, or a tenure question? Holtrop has here opened "this
matter," hasn 't he? And has been
accoladed for a significant advance
in charting new courses! And though
"Geneva n ort hodoxy " did expel
Bolsec, it seems now quietly to be
snoozing in one of Calvin's closets.
Yes, it's safe enough!

16.

ndwhatofBolsec'sViedeCalvin?

The reader may recall that Calvin
biographer Paul Henry was of the
opinion that support of Bolsec deprives the "scholar" of "all credibility." He apparently had most of all in
mind, endorsement of Bolsec's venomous Vie de Calvin.
Holtrop "a nalyzes" this publication
in an appendix, pp. 786796. Among
other things, Bolsec charges Calvin
with being: "a glutton and guzzler;
an adulterer, fornicator, homosexual;
rich and covetous; ambitious and pre

sumptuous; possessed by haughty
pr;de ... " (p. 792).
Bolsec was driven to such scurrility, Holtrop avers, by Beza's republication of his Life Of Calvin, which is,
Holtrop tells us, a "product of horrendous biases" (p . 761). Beza looming, despite Holtrop, as one of the
great figures of the Reformation, the
reader interested in a firstha nd view
of one genius by another might well
give his biography of Calvin thoughtfu l consideration.
In any case, Holtrop's reaction to
what most students ofthe period think
a hardly m entionable farrago of hate
is in accord with the prevailing tenor
of his thesis: "Historians have been
hard on Bolsec for his scunilous treatment of both Calvin and Beza. But
they have not observed adequately
that he was really playing a game of
titfortat. He is repaying his adversaries for what they did to him twentyfive years before . That does not ennoble his characterbut it does make
his actions explicable w hen we set
them against the ignobility of those
who wanted to kill him for his 'heresies.' It seems clear that Calvin and
Beza wanted that penalty " (p. 787).
Just how "clear," we have already
assessed.
But the real " titfortat," if such
there be here, is as lost upon Holtrop
as he says it is upon other historians.
The reader will note that the charges
which Bolsec mounts against Calvin
are, at least four of them , drawn from
the list of those sins which, St. Paul
says, preclude inheritance of the kingdom of God (I Cor. 6:910). !fCalv;n
could shut him out of Geneva , BoIsec
could at least declare Calvin shut out
of heaven. Som e "titfortat"!
Holtrop's last word: "In short, some
of Bolsec's criticisms were not as illfounded as we might think. The bottom line is this: Even scurrility may
have some validity" (p. 796).
Perhaps he ought to know!

Dr. uster De Koster, now retired, served
as Director ofthe Library, Calvin College
and also as Editor in Chief ofThe Bonner, the denominational publication ofthe
Christian Refonned Church.
Dr. Philip Holtrop, author ofthe book in
question, is a minister in the Christian
Refonned Church and Professor of Religion and Theology at Calvin College,
Grand Rapids, ML
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AColumn roc
Elders and Deacons

Di"ipUne:
Prote,ution or
PQttoring!
John R. Sittema

T

he last two articles in this
monthly column have looked
at the fIrst two of the "maries
of the true church" identified by John
Calvin, with a view to inquiring into
the elders' responsibility to these com·
mitments.
In this article and a subsequent one
(OK, I'm learning. I know I can't do
it in one), we visit the commitment of
fai thful churches to Biblical chwch
discipline. My purposes are several:
to review the Biblical grounds for discipline, to inquire into the Biblical
methods, all while keeping before us
the Biblical purpose . Again, the point
is to help you, the elders of the local
church. You face several potholes in
the pursuit of discipline these days.
For one, we are living in relativistic
times, when "live and let live" is the
byword, and when many believe any
discipline is arrogant interference. In
such times, applying discipline takes
courage. For another thing, we live
in litigious times, and recent cases have
given rise to judgments against
churches that disciplined members.
Perhaps you haven't faced it in your
church, but I have heard those chilling words: "I'm going to sue you if
you proceed with this discipline ." In
all honesty, it's enough to make strong
elders quake with anxiety. Finally,
we live in individuaUstic times, in
which other churches probably won't
honor your process of discipline anyway, and thus, times in which members merely transfer out of one church
to avoid the problems of discipline.
Having exposed all the mine fields,
we have two choices: drop discipline
from our practice, declaring that it
"won't work" in our age anyway, or
review what the Bible says, screw up
our courage, and get to work, trusting the Lord to honor in heaven what
H is representatives do in faith on
earth. I propose the latter.

as he who called you is holy, so be
holy in all you do; for it is written:
'Be holy, because I am holy'" (I Pe.
2: 151 6). If that is so, we must understand that every member of the church
is, at all times, always under disciplinethe discipline of the W ord and
Spirie, which seeks to develop and
cultivate our holiness despite our sinful hearts and lives. (Also see R eb.
12:14: "Without holiness, no one will
see the Lord. ")

DISCIPLINE:
FOR THE CHURCH'S SAKE

DISCIPLINE:
AIMING AT REPENTANCE!

If you've been a reader of this column for any length oftime, you know
I believe the offices in the church are
to be pastoral (shepherding) in character. That is especially true of the
eldership which is told (in Acts 20:28Q
to "keep watch over the flock," to
defend it from wolves, and to be "on
guard" against those who distort the
truth. I read this responsible duty assigned to elders to be the outworking
of Jesus' commission to Peter in Mt.
16:18f:
I tell you that you are P eter
(petros), andon this rock (petra) I
will build my church .. .! will give
you the keys of the kingdom of
heaven; whatever you bind on
earth will be bound in heaven,
and whatever you loose on earth
will be loosed in heaven.
Understand: Jesus' authorization to
Peter and the apostles (repeated in
John 20:23 with even more clarity:
"If you forgive anyone his sins, they
are forgiven; if you do not forgive
them, they are not forgiven") is to be
carried out by the elders of the New
Testament church as part of their "defense of the flock." Keeping doctrinal
and moral error from corrupting the
rest of the people of God is, in and of
itself, a Scripturally defensible ground
for discipline. Read I Cor. 5 to observe how Paul handled a known sin
in the church there!

But while it is fair to speak ofchurch
(elder·applied) discipline as being for
the sake of the church and for the
honor of the Lord, it is also incomplete to say only these things. Clearly
(and for the pastoral elders, essentially) discipline is, according to Scripture, intended to bring about repentance in the sinner, so that he/she
will be reconciled to God and to the
church.
Consider Mt. 18: ISf. In this extraordinary passage, about which so much
should be said , I will restrain myself
and say only a couple of things.
First of all, the procedure commanded is so obvious as to need
no comment.
Second, I want you to note the
link between the discipline applied and the phrase noticed earlier ("bind, " "loose" sins, v. 18).
The point is clear: what the
church, through its elders, forgives because of genuine repentance, is forgiven byGod (loosed;
all legal claims satisfied). Likewise, what the church declares
not forgiven (still bound to the
sinner, not satisfied by confession and repentance), God w ill
not forgive.
Third, please note that it is in this
case (discipline with legal wit·
nesses) and not in the case of
small gatherings of worship or
prayer, that Jesus says: "Where
two or three come together in
my name, there am I with
them." He's not speaking of His
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presence in 'HIOrship; H e's speaking
ofHis authorization and approbanon of the discipline 'HIOrk of the
church!
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DISCIPLINE:
IN PURSUIT OF HOLINESS
Not only is the preservation of the
church at stake. There is also the matter of the holiness and honor of the
Name of God. We are called by Ris
Name"Christian." Therefore, "Just

Now, having just exploded one of
your favorite texts, allow me to get to
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What Builds Love in the Home?
As a devotional exercisefor the month, reflect on each of the
fifteen ideas listedfor two days. Record your insights and share
them with a ftiend!
What Builds Love?

A growing understanding of I Corinthians 13 and Ephesians 4
• An increasing understanding of the character of God
• A growing realization ofwhat Jesus is like as revealed in the Gospels (Always
be reading a bit in the Gospels.)
• A climate of verbal expression 0/oice your appreciation for one another!)
• A home where attitudes are examined before actions are judged
• A place where one's ideas are respected and considered
• A home that practices the "little kindnesses" (a phone call, a note, breakfast
brought in on a tray, a spontaneous time of prayer, a hug)
• A home where we feel "listened to "
• A place where difficult things are battled unitedly  the family rallies around
• A home where plans are made together
• A home where there is a balance of togetherness and the freedom to be alone
• A family that asks both ''What do you think? and How do you fee!?"
• A home that accepts the Word of God as the final authority in all situations
• A place where practical duties are done faithfuly as a way of expressing
love"Love says and love does."
• A home where individual family members never forget how much Christ has
forgiven them!
by Jeanine Me Cutchan
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my point. Jesus authorized discipline,
commanded certain procedures for
certain cases, and assured His church
that He will "bind" Himself to their
legal ("two or three witnesses" suggests nothing less) disciplinary pronouncements. But to overlook the key
of verse 17 is to miss much of the
point. In the midst of the process,
Jesus charges the church to treat the
unrepentant sinner "as you would a
pagan or a tax collector." (Think that's
tough? Check out I Cor. 5:5, where
Paul orders them to " hand this man
over to Satan"!)
What's the point? Many think such
a passage justifies " the ban," the notion that you cut off all contact with
such people, let them feel the pain of
loneliness a nd the hurt of being
shunned. I'm sorry to pop your balloon again, but that's nonsense. What
was Jesus' (and therefore His disciples') approach to pagans or tax collectors? Witness! Evangelism! He ate
with them and associated with them
so visibly that the religious leaders of
the Jews blew a gasket (Mt. 9:1011 ,
11: 19). He told the Jews: "I have not
come to call the righteous, but sinners." That's what it means to treat

is at hand," and then to reveal the
dimensions of the new regime: casting out demons, healing the sick from
the effects of sin. Make no mistake
about it: His coming inaugurated the
final battle of kingdoms.
In this light, handing someone over
to Satan in order to save his spirit is to
officially declare that he actually belongs to the Kingdom of Darkness,
and not the Kingdom of Christ. This
is exactly the same point Jesus made
in Mt. 18 about treating tbe disciplined as "pagans and tax collectors."
The bottom line: If discipline is applied with any other attitude and spirit
than that of an urgent contending for
the salvation of the individual who is
right now outside of Christ, it is not
Biblical discipline. (Compare Jude
23.) I'll say it another way: If you
apply discipline perfunctorily, or
merely to satisfy the requirements of
your church's book of order, you are
perilously close to the spirit of the
Pharisees! Discipline can only, must
only, be applied to sinners with hard
and hardening hearts in order to call
them back. But because that is the loving purpose, and because discipline is
the only way that works to break
through the hard heart, it is absolutely
necessary. There is no Biblical option.
And that's true no matter whether our
age understands, whether you are
threatened with a lawsuit, or whether
it's easier to ignore problems and hope
they "transfer" away.
(Next time: some thoughts on methodology.)

the disciplined as pagans and tax collectors. To recognize, and then to declare publicly, that we are no longer
to view or treat them as if they were
part of the famIly of God, but now we
are to evangelize them, since they have
proven they are not.
You will find the same emphasis in
the I Cor. 5 passage. " Hand this man
over to Satan" sounds extraordinarD,. Sittema, editor ofthis department, is
ily harsh , until you read the next
pastor ofthe Bethel eRC, Dallas, TX.
phrases: "so that the sinful nature may
be destroyed and his spirit saved on the
day of the Lo,d." How in the world
can one's spirit be saved if he has
been " handed over to
Satan"?
You must und e rstand that the church
is viewed as the dominion, the present kingCopies of all Outlook articles on the subject of
dom of rule, of Christ.
Women in Ecclesiastical Office
That which is outside
January 1990 ~ December 1993
of it Jesus and the
are available by conracting:
apostles call "the realm
Reformed Fellowship, Inc.
of darkness." In John
2201 Oak Industrial Dr. N .E.
16:11, Jesus calls SaGrand Rapids, M1 49505
tan "the prince of this
world. " Jesus' entire
Articles may be reproduced and circulaled
earthly ministry was to
without pennission.
declare "the kingdom

Tbe Bible and tbe Future:
Tbe Intermediate State (III)
Comelis P. Venema
Ndents of the Protestant Reformation are acquainted with
the story of Johann Tetzel, the
.Gennan monk and seller of indulgences who provoked Luther's ire and
decision to affix his ninetyfive theses
to the door of the Castle church in
Wittenberg, Gennany. They may

S

even recall the infamous slogan by
which Tetzel advertised his indulgences: "The moment the money
tinkles in the collection box, a soul
flies out of purgatory."
Though it is not my interest here to
trace the career of Tetzel or his practice of selling indulgences, I cite this
incident to illustrate the importance
of the doctrine ofpurgatory in the classic Roman Catholic understanding of
the intennediate state. However crass
and exaggerated Tetzel's practice may
have been, even by the standard of
medieval Roman Catholic teaching,
he represented well the conviction that
the souls of those who die in a state
of grace, ordinarily must endure a period of punishment and purification
in purgatory before entering heaven
and enjoying the vision of God. At
the Council of Trent, called by the
Roman Catholic Church to answer
the Protestant Reformation, this doctrine of purgatory was defined as a
"dogma" of the church: "There is a
purgatory, and souls there detained
are helped by the prayers of the faithful, and especially by the acceptable
Sacrifice ofthe Altar" (Session XXV).
Those who opposed this dogma were
anathematized by the same Council,
and all bishops were commanded
"diligently to endeavor that the wholesome doctrine concerning purgatory
... be believed, held, taught, and everywhere preached by Christ's faithful " (Session XXV).
In several previous articles, I have
been considering the biblical teaching regarding individual eschatology

and the intermediate state. Before
moving on to the subject of general
eschatology, the biblical teaching concerning the future return of Christ and
its accompaniments, it remains to take
one last look at this subject, particularly this Roman Catholic doctrine of
purgatory. Because this doctrine represents a peculiar view of the intermediate state, albeit one which departs from the standard of biblical
teaching, it merits our attention before we tum to the great event on the
horizon of biblical expectation, the
coming again of Jesus Christ.

THE DOGMA OF PURGATORY

believers, the "saints, " who have lived
righteous lives and fully satisfied for
the temporal penalties of their sins go
directly to heaven, most believers
must spend a period of time in purgatory, during which they suffer punishment for their sins and endure a
period of cleansing or purification to
fit them for heaven. It is interesting to
observe that, whereas fonnerly the
emphasis in Catholic writings fell
upon suffering punishment for sin's
penalties in purgatory, more recently
the emphasis has fallen upon purgatory as a place of cleansing or purification.
The importance of purgatory in traditional Roman Catholic teaching
rests upon a particular understanding
of the role of good works in meriting
the reward of etemallife. Some baptized members of the church who fall
into mortal sin and thereby from a
state of grace, because they have not
been restored through the sacrament
of penance before death, go immediately to hell. Most believers, however,
with the exception of the saints who
go immediately to heaven, fai l to
make full or plenary satisfaction in
this life for the temporal penalty of
their sins. I Purgatory is the place
where whatever remaining satisfaction for venial sins committed in this
life maybe paid. Even though all good
works and satisfactions are themselves
produced by the cooperation of the
believer with God's grace, these good
works and satisfactions are the necessary prerequisites for entrance into

It is important to realize, when treating the doctrine of purgatory, tl)at it
is a dogma of the Roman Catholic
Church. This is not a doctrine or
teaching that mayor may not be believed by the faithful; it is a doctrine,
based upon tradition and biblical teaching, that has been infallibly defined and
proposed to the faithful as r,.,.~=-"
an essential truth. One
n
•••
i
t (purgatory) is a dogma of
cannot be a faithful
member of the Roman
the Roman Catholic Church. "
Catholic Church, and
certainly not a faithful
eternal life. Purgatory. in this respect,
member of the ordained clergy, and
represents eloquently the Roman
yet deny this teaching. This teaching
Catholic insistence upon meritorious
belongs to the dogmatic tradition of
good works as basic to salvation.
the Roman Catholic Church. It was
The length of the believer's stay in
first officially defined by the Council
purgatory, as well as the severity of
of Trent in the period of the Reforthe punishment suffered, varies. Some
mation and has been reaffirmed ever
endure a longer and more severe sufsince.
fering than others. The length and
What, then, are the contours of this
severity of the believer's stay in purdogma? What exactly does the Rogatory depends, as we just noted. on
man Catholic Church's dogma regardthe kind of life the believer lived being purgatory teach?
fore death. But it also depends, to some
This dogma teaches that the majorextent, upon the kind ofassistance granted
ity of believers who die in a state of
believers in purgatory by their friends on
grace go to purgatory, a place of anearth. Prayers offered on their behalf,
guish and suffering. Though some
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Confessional Confe..ence
July 13-15, 1994

THE BASIS FOR TIDS DOGMA

the dead are waiting in the grave for
the consummation. Only in the third
century do we find Origen teaching
the idea of a particular purification
for individuals prior to their ultimate
salvation. Origen, however, developed this teaching, which became a
kind of germ for the development of
a ful~edg
doctrine of purgatory.
as part of his teaching of the universal salvation of all men (called
"apocatastasis")! It was not until the
thirteenth century, at the Second
Council of Lyons (1274), and the flfteenth century, at the Council of Florence (1439), that the full form ofRoman Catholic teaching concerning
purgatory took shape. At these Councils, purgatory is clearly understood
to be a place of penal and expiatory
suffering immediately after death and
before entrance into God's presence.
I briefly cite this history because it
illustrates one aspect of the weakness
of the basis for the dogma of purga~
tory. In the famous saying of Vincent
of Lerins, a fifth century theologian ,
the dogma of the church is defined as
that "which is believed everywhere,
always, and by aiL" This saying has
served historically as a kind a "rule of
thumb" to determine what belongs to
the official dogma or teaching of the
Roman Catholic Church. The problem is that this rule of thumb is much
too stringent to pennit purgatory to
qualify as a dogma of the church. It
simply cannot be shown that the
church has everywhere and always
and by all believed this to be an essential teaching.
But what of the Scriptural evidence
for this dogma? Here three passages
have traditionally been cited in sup ~
port of this teaching: II Maccabees
12:4345 ; Matthew 12:32; and I Cor
inthians 3: 1215. Other passages have
been cited as well (e.g.: Isa. 4:4; Mic.

If these are the main lines of the
Roman Catholic dogma of purgatory,
the question that cannot be bypassed
is: On what is it based? What constitutes th e ground underneath this
dogma that permits the Roman
Catholic Church to teach and impose
it upon the faithful?
Before evaluating the Scriptural evidence cited in support of this dogma,
it is interesting to note that there is a
history to its development. In the second century, Justin and Tertullian,
two of the church fathers, taught that

5:22,25,26; Rev. 21:27), but these
i~
three are the only ones that aprox
mate a proof for this dogma.
The first of the se passages, II
Maccabees 12:4345, is found in one
of the apocryphal books of the Old
Testament and is not recognized as
canonical or authoritative by the Reformed churches. The two books of
Maccabees treat the Jewish struggle
for religious and political freedom
against the Seleucid kings, and are
full of apparent exaggerations and

Last year's Confessional Conference led to the formulation of Hermeneutical
Guidelines for Reformed Unity which are now in the hands of member congregations of the Alliance of Refonned Churches. Work was also begun on a
document providing confessional affmnation of Creation and Refutation of
Evolution. Join us in Chicago this July to consider and discuss the document
on Creation/evolution, and begin work on the refutation of egalitarianism.

eatuJled Sp akeJl
Dr. Bill Dennison  The Roots of Egalitarianism
Professor o/Theology, Covenant College
Dr. George Grant  The Fruits of Egalitarianism
Noted Reformed Author, Lecturu and Teacher; Director ofugacy Communications
Dr. Peter Jones  How to Refute Egalitarianism
Professor ojNT, Westminster Seminary WeI't; Author a/The Gnostic Empire Strikes Back

Cost for the 1994 Confessional Conference is $150 per person. This includes
access to all sessions, three nights lodging and eight delicious, aU~youcn-et
meals. ConfConfis held at the facilities of Wheaton College (no affiliation).
To register by phone, call (616) 5543203; to register by mail, send your name ,
address, church affiliation and check to: Rick Poll , Registrar, Confessional
Conference for Refonned Unity, 3390 60th Sr., SE, Caledonia, MI 49316.
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indulgences purchased in their name,
and masses spoken for them (for
which payment is often made),2 all
contribute to lessening the severity
and duration of the believer's suffering in purgatory. Hence, Tetzel sold
indulgences in the early sixteenth century, provoking the ire of Luther and
the Reformers. He was justifiably
promising the fri ends of departed be~
lievers that these indulgences would
lessen their stay in purgatory. Though
he may have been guilty of a crassly
commercial presentation of this practice, even exaggerating the benefits
that would accrue to those on whose
behalf the indulgence was purchased,
he was nonetheless acting consistently
with a teaching that remains an essential part of Catholic dogma to this
day.
It should also be added that the
pope plays a key role in the admins~
tration of purgatory and the detennination of the severity and length of
the believer's suffering the temporal
penalty of sin. It is the pope 's prerogative to grant indulgences which
not only lighten the severity of the
punishment but also terminate it alto~
gether.
These are the main lines of the traditional Roman Catholic dogma of
purgatory.J There are considerable
debates within Catholicism over such

matters as the location of purgatory,
the nature and quality of the pains
suffered, the duration of the purifying
process and the method by which the
work of the living benefits those in
purgatory. But none of these has been
given a dogmatic answer. The essential elements of Catholic teaching are
the insistence that most believers
need, subsequent to death, to undergo
a furth er period of making satisfacrion for the temporal penalty of sin
and cleansing before they enjoy the
blessed vision of God, and that the
duration and severity of this satisfaction are lessened by the assistance of
the living who do good works on their
behalf.~

4

7:8; Zech. 9:11; Mal. 3:2,3; Matt.

N
moralisms. II Maccabees 12:43-45
describes a certain valiant Judas who
makes provision for offerings to be
taken and an "expiatory sacrifice" to
be made on behalf of "the dead, so
that they might be released from their
sin. " $ Though this passage seems to
lend some support for the idea of actions performed on behalf of the dead
which release them from punishment,
it does not come close to proving the
dogma ofpurgatory. For example, the
dead on whose behalf sacrifice and
prayer are offered include soldiers
who have committed the mortal sin of
idolatry, a sin which cannot be atoned
for in purgacory or by others who act
on behalf of the person who dies in
such mortal sin. Thus, even this apocryphal text does not support the
dogma of purgatory since it speaks of
satisfacti on made in purgatory for
mortal sin.
The second of these passages, Matthew 12:32, speaks of the sin against
the H oly Spirit: "And whoever shall
speak a word against the Son of Man,
it shall be forgiven him; but whoever
shall speak against the Holy Spirit, it
shall not be forgiven him, either in
this age, or in the age to come."
Though this text clearly means only
to teach that such sin will never be
forgiven, it is taken by Roman Catholic exegetes to imply that some sins
may be forgiven, not only in this age,
but also in the age to come. How-

will become evident; for the day will
show it, because it is to be revealed
with fue; and the fire itself will test
the quality of each man's work. If
any man 's work which he has built
upon it remains, he shall receive a
reward. Ifany man' s work is burned
up, he shall suffer loss ; but he himself
shall be saved , yet so as through fue."
Roman Catholic exegesis of this text
argues that this is a description of a
literal fire through which "the souls"
of the departed will be cleansed. This
fiery cleansing coincides with the state
of purgatory.
Here again, a close examination of
the text proves the error of this exegesis. This passage describes, not the
cleansing of the souls of the departed,
but the revealing and testing of the
works of believers. Furthennore, this
passage speaks of the believer being
saved "as through" fire, not "through"
fire in the sense of a literal punishment. Lastly, this passage describes
what will occur on "the day, " that is,
on the day of judgment when purgatory will be a thing ofthe past. There is
really nothing, then , that lends itself
in this passage to the kind of interpretation traditionally found among Roman Catholic defenders ofthe dogma
of purgatory.
Not only do these most important
passages fail to prove the dogma of
purgatory, but also the passages cited
in addition to them give no support
whatever to this dogma . A
reading of these passages
"... the dogma ofpurgatory
could only su pport the
dogma of purgatory, were
grants to the church an
t hat dogma already preunbiblical and cruel
sumed and brought to the
reading of them.
tyranny over believers... "
There is, accordingly, no
adequate basis for the dogma
ever, even were this a plausible readof purgatory, whether in the tradition
ing of the text (which it is not), it
of the church or in the text of Scripwould still not answer to the need.
ture .
F or, since the "age to come" clearly
refers to the age subsequent to Christ's
unCHRISTIAN
return, this refers to a period that follows purgatory and therefore cannot coinCHARACTER OF THIS DOGMA
dde with it. Purgatory will have ceased
It is not only the lack of biblical
to exist, according to Catholic teachsupport for this dogma, however, that
ing, after the return of Christ and the
is so disturbing. It is also the substanestablishment of the "age to come."
tially unChristian character of this teachThe third of these passages, I Coring that must be recognized. There
inthians 3: 12-15, describes a fue of
are significant aspects of the gospel of
judgment which will reveal and test
salvation through the perfect work of
the works of the righteous. In verses
Jesus Christ, our Mediator, that are
13-15, we read: "[E]ach man 's work
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Copies of the out of print, Berkhofs

Summary of Christian Doctrine
as the English counterpart of the Russian translation, to be used as a text in
the Bible School Seminaries beginning
in the Russias.
Please send to:
CHRIST for RUSSIA
Brandt and Lavonne Bruxvoort
2590 South Marion
Denver, CO 80210

imperiled by this teaching.
First, this dogma shifts the emphasis
in our understanding ofsalvationfrom
God to man. The focus of the dogma
of purgatory falls upon the believer'S
activity, cooperating with God's grace
to be sure, in performing satisfactions
to remit the temporal penalty of sin.
Not only must such satisfactions be
made in this life-through the sacrament of penance and o ther good
works-but they also extend into the
intermediate state in purgatory. Furthermore, those only who escape purgatory are said to be "the saints," believers who are said to have done
"works of supererogation ," that is,
works that surpass what is required
and accrue to the benefit of others!
Likewise, living believers can perform
a diversity of good works on behalfof
their beneficiaries in purgatory which
"merit" a shortening of their stay in
purgatory or the severity of their punishment. All of this smacks of a view
of salvation in which the sovereign
grace of God is diminished and the
meritorious acts of believers are exalted. But this plainly contradicts the
Scripture'S teaching that sinful man
is incapable of doing any saving good
(compare Rom. 3:21-27; 7:14-25; 8:3)
and that God alone is able to save
His people to the uttermost (compare
Psalm 32: 1-2; Rom. 7:24,25; Eph. 2:810; Tit. 3:4-7; I Pet. 1:19).
Second, the dogma of purgatory, in
keeping with this shifting of emphasis from the work of God to the work
of man, steals from the glory and peifection of the work ofour Savior. To echo
the language of John Ca lvin , we
should do away with all talk of any
" miserable satisfactions" performed
by us, even if only done to satisfy the
temporal penalty of our sins. Such
satisfactions, including the unbloody
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sacrifices of the mass, are rendered
altogether superfluou s by the allsufficient sacrifice and work of atonement Christ has accomplished on behalf of His own (compare Heb .
9: 12,26; 10: 14). As the Scripture
teaches, " The blood of Jesus Christ
His Son cleanses us from all sin"
(l John 1:7; compare Heb. 5:9; Rev.
1:5). The inevitable and unhappy fruit
of the dogma of purgatory is that it
undennines the gospel of the triumph
o f God's grace in Christ. Rather than
rejoicing in God's grace and mercy,
richly lavished upon u s in Christ
Jesus , the believer is taught to fix his
eye upon his own and others' works
on his behalf.

Third, the interest ofthe dogma ofpurgatory, to stress the need fo r purification and cleansing so as to fit the
believer for God's presence, cannot be
met by the kind of human satiSfactions
and good works which this dogma encourages. The believer 's cleansing occurs through free justification and inward sanctification by the Holy Spirit
(Rom. 5: I ; 2 Thess. 2: 13). Salvation
b y grace a lon e d oes n ot militate
against the need for cleansing and
purification; it only ascribes this
cleansing and purification to the powerful working of t he Holy Spirit, who
alone is able to cleanse the believer
through and through . Christ is given
to His people for righteousness and
sancti fi cation (1 Cor. I :30). This
m eans that the purification of the believer comes, not t hrough purgatory
or works o f satisfaction , but through
the work of the Spirit who writes the
law of God upon the h eart (Heb.
10:16).
Fourth, there is in the Roman Catholic dogma of purgatory the frightening

specter of a church whose authority exceeds the boundaries of what is lawfol.
The authority of the church in the
administration of the gospel is always

a ministering authority, an administration ofthefree grace ofGod in Jesus Christ.
The church has n o authority to bind
the consciences of believers beyond
the Word of God, or to impose satisfactions, upon pain of punishment,
not required in that Word. Nor does
the church (or pope) have the authority to release believers from purgatory. There is n o escaping the fact
that the dogma o f purgatory grants to
the church an unbiblical and cruel
tyranny over believers, a tyranny that
is at odds with the gospel overtures of

grace and mercy. It is impossible to
square this dogma with an overture
like that found in Isaiah 55: 1: "Ho!
Everyone who thirsts, com e to the
waters; and you who have no money
come, buy and eat. Come, buy wine
and milk without m o ney and without
cost."
More could be said about anyone
of these problems with the dogma of
purgatory . But this s hould be enough
to illustrate how it robs the believer
of that comfort which is rightfully his
in Jesus C hrist. It also conflicts with
the blessed h ope of a n immed iate and
intensified communion with the Lord
upon death in the intermediate state,
of which I spoke in my last article.
Against this dogma , it is enough to
confess as believers that our only comfort in life and in death is that we
belong to our faithful Savior, who has
folly satisfiedfor all ou, sins/The preaching of this gospel comfort in our Lord
Jesus Christ must overshadow and
displace the unbiblical dogma of purgatory.

ment of hell, a place oflesser punishment,
towhich such infants areconsigned. Though
the teaching regarding the Limbus patrnm is
a settled part of Catholic teaChing, there
continues to be considerable debateregarding the status and nature of the Limbus
infonlum.

4. The Greek Onhodox church has a doctrine

S.

of purgatory, though it does not comprise
an essential element of the dogma of the
church. This doctrine explicitly rejects the
medievaJ Catholicteachingthat the believer
suffers a "material" fire in purgatory. However, il is taught that theprayersofthe living
and the oblation ofthe bloodless sacrifice of
the body and blood of Christ in the sacrament do aid the dead in their attainment of
a blessed resurrection.
The New Jerusalem Bible translates this
passage as follows: "For had he [Judas) not
expected the faUen to rise again, it would
have been superflousand foolish to pray for
the dead, whereas if he had in view the
splendid recompense reserved forth ose who
make a pious end, thethought was holyand
devout. Hence, he had this expiatory sacrifice offered forthe dead, so thatlhey might
be released from sin."

Dr, Venema, editor of this department,
teaches Doctrinal Studies at MiiI-Amedca
Refonned Seminary, Orange City, lA.

FOOTNOTES
It is essential to note that, in traditional
Catholic teaching, the priest is authorized
to remit in Christ's name the eternal penalty
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The Re-imagining Conference:
What are the Facts?
A follow-up on Mr. James Dennison's article on the PCUSA

(AprilI94) reveals a women's conference which confirms the down·
ward spiral. A report ofit follows.
More than 400 women from the PC(USA) attended an
ecumenical "Re-imagining ... God, Community, the
Ch:urc:.h." C~nferc
~ Minneapolis, November 4-7, 1993.
In our effort to clarify the facts and determine appropriate responses, we spoke with people who were there. We
ordered the twentyfour conference tapes. Theologians have
been asked to give commentary on the theological views
expressed to help us understand, appraise and evaluate.

TRUTH, FANTASY OR HERESY?
In keeping with the theme, presenters "reimagined"
their ideal God, Jesus, community. etc. As an example, in
"reinlagining" the Church, the dream was a Church without racism, a Church in which women and children are
protected from violence, a Church with women in leadr~
ship'Subjects which should be of concern to all Presbyt~
rians. However, of the 34 presenters, at least ten identified
themselves as lesbians, and a radical feminist agenda per~
meated the presentations. Some attendees felt manipu~
lated and were made to feel uncomfortable if they did not
join in the activities.
While some statements were in extremely poor taste
(e.g. "I like to say that the Holy Spirit mounted Mary" Delores Williams), even more appalling was the applause
and laughter which followed.
We focus our concerns on the theological teachings
presented at the conference. For example:
On the doctrine of God: "Our maker, Sophia, we are
women in your image ... " (from a prayer offered during
~
a milk and honey ritual which appeared to be a subti
tute for the Lord's Supper; Mary Ann Lundy was a
leader in this ritual).
On Creation: "I'm pleased and honored to lead you in
prayer and to talk about earth maker Mauna, our
creator." Melanie Morrison
On the atonement: "1 don't think we need a theory of
atonement at all ... I don't think we need folds hanging
on crosses and blood dripping and weird stuff." Delores Williams
On the sinfulness of humanity: "The church has
always been blessed by gays and lesbians ... witches ...
shamans .. , artists." Judy Westerdorf
On the authority of Scripture: "Mary and Martha in
the Bible were not actual sisters but lesbian lovers." 
Nadean Bishop
• Biblical understanding of human sexuality: "I have
farmore hope in substituting 'friendship' asa metaphor
for family ....Imagine valuing genital sexual interaction
in tenus ofwhetber and how it fosters friendship and
pleasure." Mary Hunt
reNews Insert, a publication ofPresbyten'ansfor Renewal, Febm~
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Catechism Materials
Learning to Know the Lord,
by P.Y. De Jong (11.50 +poslagt)
Introduction to the Compendium,
by Y.P. Dejong(11.50 +postagt)
First Book ofChristian Doctrine,
by Hylkema & Tuuk (12.50 +postagt)
ABeginning course in Christian Doctrine,
by P.Y. Dejong &John R. Sittcma (12.00 +post)

Bible Study Materials
11.00 each +POS'ag<

Nelson Kloosterman
Walking About Zion,
Singing of Christ's Church in the Psalms
Gospel Power Magnified through Human Weakness
~I Corinthians)
The Law of the Lord as OUf Delight
(Deuteronomy)

John Piersma
Daniel

Henry Vander Kam
Sennon on the Mount
Amos
Signs ofthe Times
ITimothy
II TIffiothyffitus
I Peter
IJohn
I & II Thessalonians
Ephesians
Parables
Genesis
At"  Chapren I 13
At"  Chap''" 14 28

-I

'C

Z

m

I
m

Reformed Fellowship Inc.
2201 Oak Industrial Drive N.E.
Grand Rnpids, Michigan 49505

Dr. Venema's article, "But she shall be saved through child-bearing" in the April issue of The Outlookwas excellent,
instructive and timely. It certainly addressed a problem which exists in the life oftoday's women.
While the feminist scoffs at and ridicules the place that Scripture gives to the task ofmotherhood and the nurture of
children, Dr. Venema's article helps to underscore the Scriptural position of motherhood. How kind and gracious our
Lord has been to give this privilege to women.
Of particular interest to me in this article was the explanation of how the word "but" in I Timothy 2: 15 relates to
the preceding passage.
I sincerely hope that Dr. Venema will continue his good work in The Outlook, and also that the Lord will bless His
work at Mid-America Seminary.

- Tillie Cammenga
(Wife ofthe late Rev. Andrew Cammenga Sr.)
Grand Rnpids, MI
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The Everlasting Righteousness
By Horatius Bonar, paperback, 240pp, $7.50
ISBN 0 85 1516556

The Thought of God
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Advice for Seekers
By C. H. Spurgeon, paperback, 96pp, $3 .95

ISBN 085151651 3

The Interpretation of Prophecy
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By Patrick Fairbairn, cloth-bound, 532pp, $28.95

ISBN 0 85 151 654 8

Sermons on Job
By John Calvin, cloth-bound, 784pp, 59.95
ISBN 0 85151644 0

Letters ofHenry Venn
Clothbound, 624pp, $26.95
ISBN 0 85151653 X

by Maurice Roberts, paperback, 256pp, $7.95
ISBN 0 85151 6580

I

The Final Word
by O. Palmer Robertson, paperback, 136pp, $7.95
ISBN 0 851516599

The Earnest Ministry
by John AngeU James, cloth-bound, 296pp, $15.. 95
ISBN0851516572

Thomas Charles' Spiritual Counsels
Cloth-bound, 520pp, $23.95
ISBN 0 851516564
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