Abortion, The Sexual Revolu
tion and Postmodernism (I)
Thomas Johnson
his past January those of us and all the philosophical, political
who are us citizens had to and legal questions related to abor·
sadly acknowledge that abor· tion.
tion has been widely and legally
available for a full 25 years. In spite THE SEXUAL
of the diligent efforts of many of our REVOLUTION
"prolifers," some 30 to 40 million
Prior to the Sexual Revolution of
children, teenagers and young
~he ?O'~ and 70's (which is still grow·
adults are missing from our coun·
mg m mfluence), it was a common
try. And this should break our
American assumption that marriage
hearts.
should be for a lifetime and that sex should
As we ponder what can be done in
only be within marriage. Of course
the future that might save some
Christians should immediately rec·
lives, I think it is wise to consider
ognize that these are Biblical ethi·
some of the main cultured Shifts that
cal standards, but they were widely
relate to abortion, as well as the
accepted outside Christian circles as
long· range methods of Christian infiuence
well. This is evident in the
(not just political activ·
movies from the
Easy divorce, secular
ism) of the Christian
1940's and 50's. This does
faith, including rolling
sex without not mean that everyone
back the influence of the
followed these principles,
Sexual Revolution and
marriage and but in polite or educated
reducing the effects of
circles it was not socially
Postmodernism. The
easy abortion acceptable to advocate
size of the task must not
became the breaking them. By the
be underestimated.
early 70's it was evident
A culture is a more or
three
legs
of
a
that a broad cultural shift
less unified set of cus·
was occurring. "Free love"
toms, beliefs, values, at·
new cultural and divorce were suddenly
titudes and platitudes
pattern." acceptable. And even
that heavily shape the
though the percentage of
common life of a group
Christians may not have
of people, including their
changed much, the accepted values
political and legal structures. North
did change, and Christians either led
America and these different cultures
or followed the move away from his·
sometimes bump into each other.
~oric Chr~stian sexual ethics. Right
And yet it is possible to identify cui·
m the middle of this change came
tural patterns and Shifts that effect al· the Supreme Court ruling in January,
most all of us, for we Americans are
1973, allowing abortion. Without the
a partly unified culture.
cultural context of the Sexual Revo·
In our time (I am 43) we have seen
!ution, ~oe V. Wade is scarcely imag·
two very important and related cui·
mabie m American life. Easy di·
tural shifts: The Sexual Revolution and
vorce, sex without marriage and easy
the onset of Postmodernism. Both of
abortion became the three legs of a
these shifts have heavily influenced
new cultural pattern. I am tempted
the way people think about abortion
to say that divorce, sex outside of
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marriage, and abortion are now as
A:nerican as motherhood and apple
pie, but I am not so sure that moth·
erhood is very American anymore.
(I:m not too worried about apple
pie.)
If this is true, it follows that in order

to see substantial restraints on abortion we
are going to have to simultaneously find ways
to make divorce and sex outside of marriage
seem culturally unacceptable again. Perhaps
we should think of them as a three·
fold evil "spirit" that has possessed
American culture, or more likely we
s~ould think of them as "principaJi·
ties and powers" (Eph. 6: 12) with
which we have to do spiritual battle.
The three sins very naturally support
an?encourage each other. The accept·
ability of sex outside of marriage leads
to the desire for easy abortion while
also undermining lifetime marriages.
The easy availability of abortion and
divorce tends to promote very casual
attitudes toward sex. Christian lead·
ers have to address the whole sinful
package both within and without the
church.

POSTMODERNISM
Making this task much more diffi·
cult is the onset of Postmodernism.
O~ly recently have we been using
thiS term, but this many· headed
monster has been growing for some
time among us. Most prominent in
the children of "Baby·boomers," this
new cultural pattern refers to the

complete loss of values, beliefs and tradi·
tions. At its core is the loss of belief
in any kind of Truth, and therefore
the loss of belief that Right and
Wrong exist. Not so long ago on TV
and in newspapers one found the as·
sumption that Truth existed. Now
our postmodern neighbors think

that all "knowledge" we have is con that either works or does not, and
structed by people, whether socially that is an experience that most
or individually. In a philosophy class postmoderns share.
We Americans are clearly living in
I taught this fall a student argued
that society could properly decide a time of extreme moral/cultural
tomorrow that 2 + 2 = 5, and much chaos, though some of the effects of
of the class seemed to agree. (Czech it are covered up by our strong
students generally follow American economy. This chaos makes it
popular culture and think
tempting to say, "Let's withdraw
more or less the same.)
from the world to form
Another extreme example
"... huge our own Christian com
munities where everyone
is found in the educa
numbers of agrees that the Bible is
tional theory called
"constructivism." Rather faithful churches the Word of God, and
oversimplified, construc
where we have a standard
tivism says that because
could change for Truth, a standard for
Right and Wrong." Per
all knowledge is a human
things,
maybe
construct,
students
sonally I would find that
attractive, and I suspect
should be encouraged to
leading to a that many American
construct new knowledge, even
if that is quite different
kind of cultural Christians unconsciously
from what people knew in
think this way part of the
repentance." time. The good jobs that
the past. regardless of the
subject matter I hope stu
so many Christians have
dents are encouraged to construct the is probably the influence that keeps
ideas that killing and stealing are us from saying this more often.
wrong. One of my first classroom en When we open the Bible we find that
counters with true postmodernism Jesus completely rejects the idea of withdraw
came from a college student in Iowa ing from a chaotic, sinful world by telling
City about five years ago. She ar us to love our neighbors. Jesus sharp
gued that ethics is a matter of taste; ens the point by telling the story of
some people prefer candy and oth the Good Samaritan. Many of our
ers like ice cream; the same is true neighbors have been beaten up by
on any supposedly ethical issue.
the Sexual Revolution and by
Postmodernism has made dealing Postmodernism just as deeply as the
with the ethics of sex, divorce, and man who was helped by the Good
abortion much more difficult be Samaritan. Christian love requires
cause traditional moral arguments that we battle the cultural values
do not work very well anymore. If that make life a living hell for some
you argue that premarital sex is and have led to the deaths of mil
wrong, one is liable to hear that what lions of others. Anything less makes
is wrong for one person is not wrong our Christian profession of faith look
for another. If you argue that a fetus rather hollow. Faith has to be active
priorto birth is fully human, you are in love.
liable to hear the response that Truth
I wish there was an easy prescrip
does not exist, probably phrased as tion for what we should do to repeal
"What is true for you is not true for the Sexual Revolution and roll back
me." This makes perfect sense for Postmodernism so that abortion
the person who thinks 2 plus 2 could could be effectively restrained, but I
truly equal 5 if we so desire. I sus do not know what it is. However, there
pect that the type of argument that may be a hard prescription, and in
may work best with these people will following articles I hope to make some
be about what "works," not about suggestions about what it is. A couple
what is "true" or "right." The anal things should be said now.
ogy will be with a computer program
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THE HARD
PRESCRIPTION
The first is that we desperately need
strong Biblical churches. Francis
Schaeffer suggested that the Sexual
Revolution in America is the result
of the great apostasy in the ch urches
of a generation earlier. His basis was
Hosea 4: 12, 13: "A spirit of prostitu
tion leads them astray; they are un
faithful to their God. They sacrifice
on the mountaintops and burn of
ferings on the hills, under oak, pop
lar. and terebinth, where the shade
is pleasant. THEREFORE your
daughters turn to prostitution and
your daughters-in-law turn to adul
tery."
This sounds like God punishes
spiritual adultery with sexual adul
tery. The spirit of unfaithfulness that
started in the religious realm also
comes to expression in the sexual
realm. Schaeffer claimed that a
great apostasy started in the Ameri
can churches in the 20's and 30's
which led to the Sexual Revolution
a generation later. If this is true, it
holds out the promise that huge
numbers of faithful churches could
change things, maybe leading to a
kind of cultural repentance.
In a faithful church there will have
to be not only an enthusiastic, skill
ful preaching of God's grace and His
law, but also effective pastoral care
to make sure the message is inter
nalized. People in our churches not
only share in sin in general but many
follow Postmodernism and the
Sexual Revolution as well. There
needs to be aggressive evangelism
and also real practical love to people
in all types of need. There needs to
be observable, heart-felt love within
a church, and also deep prayer and
worship. The spiritual renewal of the
churches will not only reshape the
thinking and actions of the mem
bers; it will draw others in and mul
tiply the impact in the broader com
munity.
The second thing that needs to be
said now is that Christian schools

•
have a valuable role to play. In
Prague, Czech Republic, we are find
ing that parents who are not yet
Christians are quite happy to send
their kids to a Christian school. It
may help that the tuition is less than
the other English-speaking interna
tional schools in town, but the par
ents also seem to be pleased by the
moral-cultural-educational sanity
found in a Christian environment.
Even if these students do not be
come Christians, they will probably
graduate with a very different set of
values and cultural standards than
they would have otherwise. If a cre
ative solution could be found for the
tuition problem, I suspect that many
of American non-Christian parents
would choose a Christian school for
their kids. If the schools did their
job well, the students would be set
free from the shackles of the Sexual
Revolution and Postmodernism,
even if they did not become Chris
tians. Vastly increased numbers of
graduates from high quality Chris
tian schools may be what is needed
to make a dent in the abortion prob
lem. Christian schools may need to
broaden their vision of what their
mission should be.
Tragically, abortion has become
deeply rooted in American thought
and culture. More political efforts
are probably needed to keep the is
sue alive, but they will not bear a lot
of fruit without a large cultural transi
tion. Lord willing, I will try to make
some suggestions about how to do
that in three future articles.

months took their time, as I knew they would;
I never glowed like they told me I should.
Depression, it came and it went as it pleased,
And I still couldn't bring myself to get on my knees.
Still angry inside, the day finally came;
I bore my child in considerable pain.
The doctor smiled and my heart flipped with joy
When he said, "You were right; you've got a boy."
I held him and everything melted inside.
My arms ached for more; I could not lay him aside.
My love for this child was just so intense,
The feelings gone by didn't make any sense.

If I'd had a picture of this miracle in life,
I wouldn't have bothered with the tears and the strife.
I wouldn't have asked God, "Why do this to me?"

My question would have been, "Do I deserve Thee?"
I Thank

you, oh thank you for this wonderful gift!
He's already given my life a great lift.
What started as a blessing in disguise
Only
to show me who truly is wise.
Author unknown

Dr. Jolinson is a PCA minister serving as
a professor with the International Institute
for Christian Studies in Prague, Czech
Republic.
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OBEDIENCE:
The First Two Uses of the Law (I)
Joel R. Beeke

Keep me from falsehood, let Thy law
With me in grace abide;
The way of faithfulness I choose,

Thy precepts are my guide.
I cleave unto Thy truth, 0 Lord;

From shame deliver me;
In glad obedience I will live
Through strength bestowed by Thee. l
he law of God addresses the
world and the life of every in
dividual directly or indirectly.
Protestant theologians have written
much about the various applications
or uses of the law in the life of soci
ety at large and in the individual
lives of both the Christian and the
unbeliever. Classic Protestant theol
ogy posits a threefold use of the law:
the usus primus ("first use"), or civil use
of the law in the life and affairs of
state and society; the usus secundus
("second use"), or evangelical use of
the law as a teacher of sin in the ex
perience or process of conversion
unto God; and the usus tertius ("third
use"), or didactic use of the law as a
rule of thankful obedience on the
part of the Christian 2 It is this last
or third use of the law that inspired
the prayer of the psalmist cited
above, for he knows that only God's
law can direct him as he endeavors
to live "in glad obedience" as a child
of God.
This article briefly summarizes the
first two uses of the law in order to
examine its third use next month in
the proper context of sanctification,
which necessarily involves grateful
obedience to God for His full-orbed
salvation in Jesus Christ. The be
liever who is justified by faith alone
(sola fide), and adheres to the prin
ciple of "Scripture alone" (sola
scriptura), will thankfully and whole
heartedly trust and obey the Lord.

T

In a concluding article, several sig
nificant conclusions about the
believer's relationship to the law will
be drawn.

activity, and hold inside the de
pravity that otherwise they
would wantonly have indulged 4
The civil use of the law is rooted thor
oughly in the Scriptures (most specifi
THE CIVIL USE
cally in Romans 13: 1-7) and in a real
OF THE LAW
istic doctrine of fallen human nature.
The first use of the law is its func The law teaches us that the powers
tion in public life as a guide to the that be are ordained of God in order
civil magistrate in the prosecution of to administer justice-justice which
his task as the minister of God in necessarily includes being a terror to
things pertaining to the state. The the workers of iniquity. The powers
magistrate is required to reward the that be bear the sword; they possess
good and punish the evil (Rom. 12:3 a divinely conferred right of punish
4). Nothing could be more essential ment, even of ultimate, capital pun
to this work than a reliable standard ishment (w. 3-4).
This first use of the law, however,
of right and wrong, good and evil.
not only to prevent society
serves
No better standard can be found
from
lapsing
into chaos; it also
than the law of God.
serves
to promote righ
Here the Protestant Re
"T his first use teousness: "1 exhort
formers were in complete
therefore, that, first of all,
accord. Concerning the re
of the law... supplications, prayers, in
straint of sin, Martin
tercessions, and giving of
Luther writes in his Lec
serves
to
thanks, be made for all
tures on Galatians (3:19),
men, for kings and for all
"The first understanding
promote that
are in authority; that
and use of the Law is to
we
may
lead a quiet and
rigFzteousness.
"
restrain the wicked ... This
peaceable
life in all god
civic restraint is extremely
ness
and
honesty"
(1
Tim. 2:1-2).
necessary and was instituted by God,
The
"higher
powers"
must
not only
both for the sake of public peace and
strive
to
intimidate
evil,
but
also to
for the sake of preserving everything,
provide
a
peaceable
context
in
which
but especially to prevent the course
the
gospel,
godliness
and
honesty
of the Gospel from being hindered
by the tumults and seditions of wild may prosper. This duty compels the
state, the Reformers believed, to
men."3 John Calvin concurs:
preserve certain rights, such as free
The ... function of the law is this:
dom of worship, freedom to preach
at least by fear of punishment to
and freedom to observe the Lord's
restrain certain men who are un
Day.
touched by any care for what is
The implications of the first use of
just and right unless compelled
the law for the Christian are inescap
by hearing the dire threats in the
able: He must respect and obey the
law. But they are restrained not
state so long as the state does not
because their inner mind is
command what God forbids or for
stirred or affected, but because,
bid what God commands. In all other
being bridled, so to speak, they
cases, civil disobedience is unlaw
keep their hands from outward
ful. To resist authority is to resist the
The Outlook" February 1998

ordinance of God, "and they that re
sist shall receive to themselves dam
nation" (Rom. 132). This is critical
to affirm in our day when even Chris
tians are prone to be swept along
with a worldly spirit of rebellion and
contempt for authority. We need to
hear and heed what Calvin writes:
The first duty of subjects toward
their magistrates is to think most
honorably of their office, which
they recognize as a jurisdiction
bestowed by God, and on that
account to esteem and reverence
them as ministers and represen
tatives of God .... [Even] in a very
wicked man utterly unworthy of all
honor, provided he has the pub
lic power in his hands, that noble
and divine power resides which
the Lord has by his Word given to
the ministers of his justice and
judgment. s
Of course, this does not imply that
the believer forfeits his right to criti
cize or even condemn legislation
which strays from the principles of
Scripture. It does mean that a sig
nificant part of our "adorning the
doctrine of God" involves our will
ing subjection to lawful authority in
every sphere of life-be it in the
home, school, church or state.

THE EVANGELICAL USE
OF THE LAW 6
Wielded by the Spirit of God, the
moral law secondly serves a critical
function in the experience of conver
sion. It disciplines, educates, con
victs, curses. The law not only ex
poses our sinfulness; it also con
demns us, pronounces a curse upon
us, declares us liable to the wrath of
God and the torments of hell.
"Cursed is every one that continueth
not in all things which are written in
the book of the lawto do them" (Gal.
3:10). The law is a hard taskmaster;
it knows no mercy. It terrifies us,
strips us of all our righteousness,
and drives us to the end of the law,
Christ jesus, who is our only accept
able righteousness with God.
"Wherefore the law was our school
master to bring us unto Christ, that
we might be justified by faith" (Gal.
3:24). Not that the law itself can lead

us to a saving knowledge of God in
Christ. Rather, the Holy Spirit uses
the law as a mirror to show us our
impotence and our guilt, to shut us
up to hope in mercy alone, and to
induce repentance, creating and sus
taining the sense of spiritual need
out of which faith in Christ is born.
Here, too, Luther and Calvin see
eye-to-eye 7 Typical of Luther's writ
ings are his comments on Galatians
2: 17:
The proper use and aim of the Law
is to make guilty those who are
smug and at peace, so that they
may see that they are in danger
of sin, wrath, and death, so that
they may be terrified and despair
ing, blanching and quaking at the
rustling of a leaf (Lev. 26: 36) .... If
the Law is a ministry of sin, it fol
lows that it is also a ministry of
wrath and death. For just as the
Law reveals sin, so it strikes the
wrath of God into a man and
threatens him with death 8
Calvin is no less intense:
[The law] warns, informs, con
victs and lastly condemns every
man of his own righteousness
... After he is compelled to weigh
his life in the scales of the law,
laying aside all that presump
tion of fictitious righteousness,
he discovers that he is a long way
from holiness, and is in fact
teeming with a multitude of
vices, with which he previously
thought himself undefiled ... The
law is like a mirror. In it we con
template our weakness, then the
iniquity arising from this, and
finally the curse coming from
both-just as a mirror shows us
the spots on our face 9
This convicting use of the law is
also critical for the believer's sanc
tification, for it serves to prevent the
resurrection of self-righteousness
that ungodly self-righteousness
which is always prone to reassert it
self even in the holiest of saints. The
believer continues to live under the
law as a lifelong penitent.
This chastening work of the law does
not imply that the believer's justifica
tion is ever diminished or annulled.
From the moment of regeneration, his
The Outlook. February 1998

state before God is fixed and irrevo
cable. He is a new creation in Christ
Jesus (2 Cor. 5: 17). He can never re
vert to a state of condemnation or lose
his sonship Nevertheless, the law
exposes the ongoing poverty of his
sanctification on a daily basis. He
learns that there is a war within him,
so that when he would do good, evil
is present with him (Rom. 7:21). He
must repeatedly condemn himself,
deplore his wretchedness and cry
daily for fresh applications of the
blood of jesus Christ that cleanses
from all sin (Rom. 7:24; I john 1:7,9).
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Psalm 119:29-32, metrical version. The Psalter
(1912; reprint Grand Rapids: Eerdmans, 1995),
No. 324:3-4. These articles are adapted from a
longer version entitled. "Glad Obedience," co
authored with Rev. Ray B. Lanning, in Trust and
Obey: Obedience and the Christian, ed. Don Kistler
(Morgan, PA Soli Deo Gloria, 1996). This vol
ume. which also contains articles by Drs. R. C.
Sproul. Michael Horton, John MacArthur. John
Armstrong and Jonathan Gerstner, is available
for $9.90 postpaid from Reformation Heritage
Books, 2919 Leonard NE, Grand Rapids, MI
49505.
Many Reformed theologians. following Calvin.
invert the first and second uses of the law.
"Lectures on Galatians, 1535," Luther's Works,
ed. Jeroslav Pelikan (St. Louis Concordia,
1963), 26:308-309.
Institutes of the Christian Religion, ed. John T
McNeill, trans. Ford Lewis Battles (Philadel
phia: Westminster Press. 1960), Book 2, chap
ter 7, paragraph 10. (Hereafter, Institutes 2.7.10.)
Institutes 42022. 25.
In selecting a term for this use of the law, we
are aware of the many possibilities in the lit
erature, but have chosen the term which best
expresses the Reformed view of the relation
ship of the law and the gospel, that they are
complementary and not antithetical. Here we are
dealing with that work of the law which pre
pares the heart of the sinner to receive Christ
freely offered in the gospel to sinners, as the
only Savior from the law's condemnation. curse
and punishment-i.e, with evangelical rather
than legal convictions. The Puritans excelled
in describing this distinction, stressing that
legal conviction deals only with the conse
quences of sin whereas evangelical conviction
grapples with sin itself and the need to be de
livered from it by Christ. E.g, Stephen
Charnock wrote, "A legally-convinced person
would only be freed from the pain lof sinJ, an
evangelically-convinced person from the sin lit
selfJ"" (I.D.E. Thomas. Puritan Ouotations IChi
cago Moody. 19751. 167).
The only substantial difference between
Luther and Calvin on the evangelical use of
the law is that for Luther this is the law's pri
mary use. whereas for Calvin the third use of
the law is primary.
Luther's Works 26148, 150.
Institutes 2.7.6-7.
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The Best of Times and
The Worst of Times
Christine Farenhorst
e live in the best of times. had asserted, ''I'm allowed to do it.
That's a short statement, It's legal." It was the second time she
but a statement which car had gone topless in downtown Owen
ries with it a long list of possibili Sound. Several men driving by
ties. It's not very difficult to name twisted their necks around for a bet
just a few of the blessings which we ter look. People walking by either
daily accept as a matter of fact. We stared or ignored her. A number of
eat three meals every day and, gen women, the article reported, con
erally speaking, our refrigerators are gratulated Jaskula for the courage
stocked with food that will feed us (gaJl?) to be able to do what she
and our loved ones for a week or wanted to do. Owen Sound Police
more. Most of us also have closets Services received only a few com
full of clothes - we certainly don't plaints. In December 1996, Ontario's
have to wear the same suit or dress Court of Appeal overturned a
five-year-old conviction
each day. We have ready
against a Guelph, Ontario
access to doctors and
"Now there are woman
who strolled top
medical treatment. We
live on a continent where
fifteen voices; less downtown on a hot
day. That now makes it
there is an overabun
now there are legal for women to bare
dance of water; we live on
a continent where God re
their breasts in public in
ten;
now
there
veals Himself in breath
Ontario. Yes, we live in
taking scenic beauty; and
are three; now the worst of times.
The phrase "the best of
we live on a continent
there are times and the worst of
where we have the free
dom to worship Him with
was coined by
none." times,"
out fear of imprisonment.
Charles Dickens in his Tale
Our children may attain
of Two Cities to open this
their education in either a Christian book, which deals with the era of the
school or a home school taught by French Revolution. A quick flashback
dedicated Christian parents. We may into history can give us a graphic in
freely pass on our heritage in Christ dication of the worst of times in that
Jesus. Yes, we live in the best of era - in the year 1794 specifically. The
following is a true accounting.
times.
But we also live in the worst of
Sixteen nuns walk down the street.
times. Our Wednesday July 16, 1997, Two by two they walk. They belong
Owen Sound newspaper carried a
to the Carmelite Order. Hoods move
rather extensive article which was gently in the wind and hands clasp
highlighted with the words, "Topless sedately. They walk as if they were
stroller surprises shoppers." It re going to chapel - to worship. A
ported that a woman by the name tumbril waits for them. The heavy,
of Elizabeth Jaskula, an exotic two-wheeled farmer's cart is the last
dancer, had walked through down of one, two, three, four wagons to
town wearing only shorts. Accompa
day. And all of these wagons are full.
nied by two male companions who All of them are loaded with people 
were also shirtless, the 22-year-old men, women and children.
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Listen to the first wheels of the
tumbrils turning. They turn with a
slow sadness - a hoarse grating like
that of a man who is beginning to
weep. The sixteen nuns climb into
the last wagon. See, the smallest
one, she trembles a little, but her
partner puts an arm about her. See,
the small one, she smiles now. The
wagon begins with a jolt. The nuns
cannot sit down. They stand together
- as a family they stand together.
It was only a short while ago that
their cloister was closed down. They
remained living together. This was
considered a crime and they were
denounced. The wagon tumbles
them to the right and to the left.
People look at them through win
dows. Others, lining the streets,
point and laugh. There are very few
who look away. It is an offense to pity
the ones who are going to die.
The wheels stop turning. The des
tination has been reached. The guil
lotine, that great, bloodthirsty
equalizer of rich and poor, men and
women, old and young, stands ready.
In front of it chairs are set up as for
a service. Men chat. Women knit.
Children play.
The Carmelites pray. Their prayer,
however, cannot be long. The guil
lotine works fast. It eats like a fam
ished man. See how quickly it is the
turn of the fourth tumbril. The nuns
descend from the wagon. The first
sister, the leader, asks a question.
People can hear her voice clearly and
they listen. "Why," she asks, "have we
been sentenced to die?" Fouquiet
Tinville, the man who condemned
her and her sisters to death, an
swers, "Because of your foolish at
tachment to ludicrous religious
practices." Immediately the nun

turns. She calls out to the others
"A persecuted believer! Are there
lined up by the tumbril. "I have the any such nowadays? Ah, dear
answer, my sisters. We are con friends, there are many such! When
demned because of our belief. What a man becomes a Christian, he
a blessing to be able to die for our straightway becomes different from
Lord."
the rest of his fellows. I was stand
There they stand. Sixteen at the ing one day at the window, meditat
foot of the scaffold. No tears, but ing what my sermon should be, and
singing now. "Come, Holy Spirit," I could not find a text, when all of a
they sing. Strong voices they have, sudden, I saw a flight of birds. There
and sweet. Even the little one, the was a canary which had escaped
one that trembled, sings. Now there from its cage and was flying over the
slates of the opposite
are fifteen voices; now
there are ten; now there
"There is houses, and it was being
chased by some twenty
are three; now there are
none.
nothing so sad sparrows and other rough
birds. Then I thought of
ithout comment as a Christian ... that text, 'My heritage is
ing on the mis who has lost the unto me as a speckled
bird; the birds round
placed faith of
the Roman Catholic nuns,
capacity to about are against her.'
and God will judge them
'Why,' they seemed to say
blush ..." to one another, 'Here is a
in the end, we can unques
tionably say that this was
yellow fellow; we have not
indeed the worst of times. It was a seen the like of him in London; he
time of atrocious cruelty; it was a has no business here; let us pull off
time of hideous poverty; it was a his bright coat, let us kill him, or
time of hypocrisy; and it was a time make him as dark and dull as our
in which a volcano of hatred erupted selves.' That is just what men of the
against both God and men.
world try to do with Christians. Here
Dickens' famous line, "the best of is a godly man who works in a fac
times and the worst of times," has a tory, or a Christian girl who is occu
universal, all-time ring of truth to it. pied in book-folding, or some other
No matter what era we live in, both work where there is a large number
the best of times and the worst of employed; such persons will have a
times are present. The best of times sad tale to tell of how they have been
should be particularly obvious to the hunted about. ridiculed and scoffed
Christian. Knowing that God holds at by ungodly companions."
every era in His hand, knowing that
Spurgeon goes on to say, later in
He controls all things, and knowing that same sermon, "I am rather glad
that all things will work out for good that there should be some trouble
to those who love Him, is not just in being a Christian, for it has be
good - is not just better - but is best. come such a very general thing now
As Christians we must also have to profess to be one. If I am right, it
the capacity to see and face the is going to be a very much less com
worst of our times. There is nothing mon thing than it is now for a man
so sad as a Christian who is not to say, 'I am a Christian.' There will
separate from the world; a Christian come times when there will be sharp
who has lost the capacity to blush; lines drawn. Some of us will help to
a Christian who has lost the capac draw them if we can, when men shall
ity to feel deeply the heinousness of bear the Christian name, and then
the sin around us. Charles H. act like worldlings, and love the
Spurgeon ( 1834-1892), wrote the fol amusements and the follies of
lowing in a sermon entitled, worldlings. It is time that there was
"Maschil of David; a prayer when he a division in the house of the Lord,
was in a cave" (Psalm 142).
and that the 'ayes' went into one
lobby, and the 'nays' into the other

W
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lobby. We have too long been mixed
together; and I for one say, may the
day soon come when every Christian
will have to run the gauntlet. It will
be a good thing for genuine believ
ers. It will just blow some of the chaff
away from the wheat. We shall have
all the purer gold when the fire gets
hot, and the crucible is put into it,
for then the dross will be separated
from the precious metal."
wo things then are required of
Christians. The first is that they
clearly see and thank God for
the ever-present best of times. The
second is that, living in the best of
times, they must be aware of the
worst of these times. They must be
able to hear the death tumbrils
which pass their houses every day.
The wheels grate and weep. There is
one which carries avortion. It wears a
white doctor's coat and has no
shame. "You are the master of your
body," it calls out, "the mistress of
your fate." Blood stains the asphalt
of our streets and trickles down our
highways. And, like Pilate's hands,
these roads will not wash clean. And
they lead to death. There is another
tumbril which carries divorce. It is thin
and ugly. "Come with me!" it
screeches. The demand echoes
across our lawns. "Come with me
and you will be free! You owe it to
yourself! You are number one!" But
death waits for this tumbril also 
yes, death waits. Another tumbril
carries homosexuality. It is a monster
abnormal and repulsive. Yet it thinks
itself great, beautiful and normal. It
preens in the cart, thinking it charms
the world. "Look at me! I was born
this way! Accept me! Love me!
Honor me!" But death waits - death
lurks. Tumbril follows tumbril rap
idly. Pornography leers out over the
edge of the next cart. Grinning, its
mouth is an open tomb and the
stench of its breath is vile. The next
tumbril carries euthanasia. It is almost
invisible - very difficult to see. "I am
dignity." It sings an off-key melody
and crooks a wraith-like finger. "I am
free will and dignity. And if I choose
to die, that is my business. Do you

T

hear meT And on it rides - to death pay attention to them anymore.
- to hell! Another cart holds hypoc Filled with feeble attempts to im
risy. A fearful apparition of a mon prove humanity, with human at
key wearing a clerical collar is seated tempts to usher in an earthly para
on a wooden pew. Pretending to dise, they are modern revolutions
hold scruples and religious prin against the laws that Christ has set
ciples, it folds its paws in feigned up for us.
prayer to please the public.
True followers of Christ can never
Other carts follow. And
have the best of times
thousands upon thou
"And then we without being aware of
sands of people are con
and being actively op
will only have posed to the worst of
tent to walk the road with
them - are content to walk
the best of times. Christians must be
alongside the worst of
prepared in season and
times without acknowl
times.' Only out of season to promote
edging the best of times.
the gospel of Christ. It was
time will be no not the blood of revenge
They cheer; they clap; and
was needed in the
they dance. And there is
more." which
room for everyone be
French Revolution to
cause the road they travel
bring about social
on is very wide. But it leads to de change; it was the blood of the cross.
This is the blood that should be spo
struction - to the devil's guillotine.
We are so used to seeing these ken of today to the myriad revolu
wagons pass that we don't always tions passing us by. Christ's blood
I

is the only atoning power that will
save from the guillotine of death. It
is the only thing that will change the
worst of times to the best of times.
For it is truly written, "On this moun
tain He will destroy the shroud that
enfolds all peoples, the sheet that
covers all nations; He will swallow
up death forever. The Sovereign Lord
will wipe away the tears from all
faces; He will remove the disgrace
of His people from all the earth. The
Lord has spoken" (Isaiah 25:7,8).
And then we will only have "the
best of times." Only time will be no
more.
Mrs. Christine Farenhorst is a regular
contributor to Christian Renewa1. This ar
ticle is re-printed from the Reformed Per
spective magazine, December, 1997.

The Holy Spirit and the
Teachings of Jesus (VIII)
Neal Hegeman

I<

nowing the Spirit of revival has to do with
the personal reception of the Holy Spirit. It is a
matter of the mind, first of all, and then of the
heart. The mind is confronted by the Word of God
and the heart believes.
You may ask why the mind is placed before the
heart? The reason is found in Romans 10: 17. "Faith
comes by hearing the Word of God." Before we can
believe we must hear. Under normal circum
stances, prior to the changing of the heart, the
mind has to be challenged. We do not wish to sepa
rate the work of the Holy Spirit in the mind and
the heart. The two are so closely related. However,
in fairness to the Biblical balance and logic itself,
we present this ordeL I
We continue our reflections on the work and per
son of the Holy Spirit as revealed in the Gospels.
In this section we place special emphasis on that
work in us.
The Outlook

e

THE HOLY SPIRIT'S PREPARA..
TION OF THE BELIEVER
Regeneration
John 3:3: "Unless one is born again, he cannot see the

kingdom of God." Regeneration, causing people to be
born again, can only be done by God. God ac
complishes that by the Holy Spirit. Calvin states:
"By the phrase born again is expressed not the cor
rection of one part, but the renovation of the
whole nature."2
Revival will be blessed by regeneration of
people. Unless the Spirit causes new birth,
there can be no belief, true repentance, spiri~
tuallife and eternal hope.

Historical revivals, such as occurred among the
Reformers, the Puritans, and in the Great Awak
ening, were associated with the Calvinist doc-
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trines of the total depravity of natural man and
the complete salvation through faith in Christ
alone based on the grace of God. They understood
that regeneration precedes faith. This is also the
example which the Gospel of John presents to us.
Let us take a closer look at John 3 and 4, where we
have the parallel accounts of Nicodemus and the
Samaritan woman.
Nicodemus and the Samaritan woman are pre
sented in a parallel context. Nicodemus is a cov
enant person, the Samaritan woman is not. Both
have to be born again by the Spirit of God.
Let us first observe what is said about
Nicodemus. He was a covenant person. He was in
the old covenant God had made with Israel. He
was a leader. He was a teacher as well as a ruler
among the Jews. He was orthodox. He believed in
God, in miracles, that Jesus came from God, and
he saw the need to seek the truth. Why, he could
have become a member in many of our churches!
Usually we simply ask people to affirm the truth
fulness of certain statements and they can become
a member, office bearer and even a pastor. How
ever, are they born again? Nicodemus was not. as
we see from his inability to understand what Jesus
was saying.
The Samaritan woman was the opposite of
Nicodemus. She was not a covenant person. In fact.
the covenant people traditionally despised the Sa
maritans because they had been part of the cov
enant but had left it. They were former "church"
members. She was not a leader but had servant sta
tus. Anyone familiar with ancient cultures would
recognize that only children and servants carried
water. She had been married; she was advanced in
age and yet she had to carry her own water. She
did not have children or servants to do that. Nor
was she orthodox. Her lifestyle was in shambles. Five
marriages, divorces, and living common law with
a man whom the Lord said was not her husband.
Nicodemus and the Samaritan woman had one
thing in common: they were both spiritually dead.
Both replied in the same way to the teachings of
Jesus about spirituality. They did not know what
Jesus was talking about.
The response of Jesus to both persons was according to their need. Jesus rebuked Nicodemus
for being a teacher of Israel and not knowing about
the need for spiritual rebirth. He pointed
Nicodemus to the crucified Christ for salvation.
Nicodemus did not really submit to that until Jesus
was crucified. We have no record that he received
the baptism of John. However, we do know he iden
tified with the crucified Savior at the time of His
death.
While Nicodemus was reprimanded for being a
teacher of Israel and not knowing about spiritual

rebirth, the Samaritan woman's marital life was
exposed. However, it was the Samaritan woman
who believed that Jesus was the Messiah, and she
witnessed to the villagers. Nicodemus and the
Pharisees did not submit to the baptism of John,
but Jesus stayed with the Samaritans for several
days speaking about the kingdom. The Samari
tan woman entered the kingdom prior to
Nicodemus.

Purification
'ohn 3:5: "Unless one is born of water and the Spirit, he
cannot enter the kingdom of God." John Calvin right
fully indicates that the inward working of the Holy
Spirit is the purification of continual repentance.
"By water, therefore, is meant nothing more than
the inward purification and invigoration which is
produced by the Holy Spirit."
Revival is not only a knowledge that the Spirit
exists but the fruits of repentance and transfor~
mation are to be evident.
The Roman Catholic view, according to John
Gerstner in Primer on Roman Catholicism, is that re
generation starts at the time of water baptism.
But invisible regeneration based on liturgical cor
rectness or theological presuppositions is not
conclusive. "By their fruits you shall know them,"
says the Lord. Nicodemus had all the covenantal
and external religious qualifications to assume
rebirth ... but he was not reborn until he was re
born. The Samaritan woman confessed that Jesus
had told the truth about her life and she confessed Christ as Savior.

Spirituality
'ohn 3:6: "That which is born of Spirit is
spirit." Only the Holy Spirit can make us
"Non~Christian
spiritual. Non-Christian religions have
highiacked the term spirituality and
religions have
identify it with spiritism, supernatural
high;acked the
ism and religiosity.
Revival can only be identified with
term spirituality
true spirituality.
When spiritism, supernatural occur
and identify it
rences and religious behavior which is
with spiritism,
counter-Biblical occur, they must not be
identified with revival. For that reason,
supernaturalism
revivalists such as Jonathan Edwards
and George Whitefield spoke against
and religiosity."
the excesses which occurred during re
viva I times. For that reason, Christians
are reasonably wise not to add a lot of human
emotion, custom and personal opinion to wor
ship and Christian service. Christian living, in all
of its dimensions, must be true spirituality.
Is everything that happens in revival meetings
from the Spirit? Of course not. Martin Luther, and
the Reformed Confessions say that when the
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Spirit is at work, so is the flesh, the world and the
devil. Therefore, we must always be discerning. The
three-fold triad will always appear. The mere fact
that it does appear does not disqualify a church
or a revival movement from being authentically
spiritual. An authentic spiritual movement how
ever, will practice discernment and discipline in
relationship to the three-fold triad 3

Street chapel. "\ felt my heart strangely warmed. I
felt I did trust Christ, Christ alone, for salvation;
and an assurance was given to me that He had
taken away my sins, even mine, and saved me from
the law of sin and death."6
Yet, more miraculous than the conversion of men
who later lived and learned to tell about it, is the
conversion of the sinner's heart who cannot tell
the time or date, but confesses that he believes!
Sovereign Dispensation
That the vile Augustine, a legalistic Luther, the
John 3:8: "The wind blows wherever it pleases, You hear
slave-trading Newton and Anglican Wesleys were
its sound, but cannot tell where it comes from and where it
converted is impressive, but what about the Chris
goes. So is everyone who is born of the Spirit."
tians who did not live such rebellious lives? Re
God is Sovereign in giving new birth!
gardless of who we are, we will find out that in the
"The Spirit is He knows best!
presence of a holy God, "all our good deeds are
Revival cannot be identified with hu
not to be man beings seeking to manipulate but glorious sins." It is God who must abide in us
and work through us to His honor and glory.

separated from
the Word nor
the Word from
the Spirit."

human emotions, wills and minds. To
announce that we are going to have
a great revival is to know the secret
will of God. To pray for and wait for
revival is to depend on the sovereign
workings of God.

How beautiful is the sovereign work
of the Lord in a sinner's heart. August
ine of old, the greatest theologian in the early
church, was prayed for by his mother for 32 years.
One day, as he was coming home from yet an
other drunken bash, some children were playing
a game that included the words: "Tolle,lege"
which means, "Take up and read." He picked up
the Bible and read Romans 13: 13, 14: "Not in ri
oting and drunkeness, not in chambering and
wantonness, not in strife or envyings, but put ye
on the Lord Jesus Christ, to fulfill the lusts
thereof." Then he goes on to say: "By a light as it
were of severity infused into my heart, all the
darkness of doubt vanished away."4
Martin Luther struggled with the law and fell
into the legalism of the Roman Catholic Church.
His confessors grew tired of his confessions.
There were days when he confessed for hours sim
ply the sins of the day. Yet it was when he was
reading Romans 1: 17, "The just shall live by faith,"
that his heart was reborn by the Spirit of God.
"Sola fide" (by faith alone) would change the
course of the church and the history of the world. s
The Wesley brothers, John and Charles, were
in the mission service of the gospel in the Angli
can church. When they came home, disappointed
by their visit in the Americas, they met some
Moravians on board of the ship. The Moravians
preached and witnessed about the assurance of
salvation. Charles continued to search, and after
reading Luther's commentary on Galatians, he
found peace with God. Three days later, John ex
perienced a similar occurrence at Aldersgate
The Outlook •

Fulness Guaranteed
John 3:34: "God does not give the Spirit by measure."

God either gives His Spirit or He doesn't. We re
ceive different gifts but no one receives half mea
sures of the gifts. It is probable that we do not ex
ercise the gift as we ought, but we cannot blame
God for half-gifts. There are no half-filled Chris
tians (which places the emphasis on God not do
ing His part), but there are many "less than spiri
tual" Christians (which places the emphasis on our
lack of exercising spirituality). We grieve the Holy
Spirit or resist Him, due to our own sin, not be
cause God has shortchanged us.
Revival will not increase the measure of the pres
ence of the Holy Spirit in our lives but rather, by
God's grace, the extent of God's working is
broadened to include others.

Rarely do you hear of a one-person revival al
though revival has to happen in every single per
son involved. Billy Graham is said to have prayed:
"Lord, let there be reformation, and may it start
with me."

Truth and Spirit are Joined in Worship
John 4:24: "God is Spirit and those who worship Him

must worship in spirit and truth." The Spirit is not to be
separated from the Word nor the Word from the
Spirit.
Revival will be conducive to worship in which
the Spirit uses the Word of God to cause His people
to truly worship. Revival without Biblical preach
ing and practice is a Spiritless exercise.

Martyn Lloyd-Jones writes: "What is it that al
ways heralds the dawn of a Reformation or a Re
vival? It is renewed preaching ...A revival of true
preaching has always heralded these great move
ments in the history of the Church ...As that was
true in the beginning as described by the book of
Acts, it was also true after the Protestant Refor
mation. Luther, Calvin, Knox, Latimer, Ridley - all
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these men were great preachers. In the seventeenth
century you had exactly the same thing-the great
Puritan preachers and others. And in the eigh
teenth century, jonathan Edwards, Whitefield, the
Wesleys, Lowlands and Harris were all great
preachers."7
A greater miracle than the presence of great
preachers is the mUltiplication of great hearers.
Are our churches filled with members and visitors
who hunger and thirst for God's Word, or do they
have itchy ears to hear what they want to hear?
"What do you believe?" someone was asked. "I
believe what the church believes," was the answer.
"What does your church believe?" "The church be
lieves what I believe." And so, multitudes go where
they hear their own philosophies pontificated.
Where must you go to find great hearers? I sug
gest that we go among people who most experi
ence the misery of sin. After all, the Samaritan
woman and her community responded with more
joy than Nicodemus and his fellow Pharisees.

The Spirit Gives Life
John 6:63: "It is the Spirit who gives life; the flesh profits
nothing. The words that I speak to you are spirit, and they

are life."
Revival must be centered around the Biblical
message of Christ and the life which He offers.
Fleshly attempts to produce revival are counter
to the Spirit of God.

Christians are to be well-trained in discerning
the work of the Spirit. We do that with our eyes
and Bibles open. Let us be careful not to quench
the Spirit.
A childhood friend of mine went off to the army
and after living a less than desirable lifestyle, was
soundly converted to Christ. When he came home,
he excitingly shared his conversion experience with
the local church elders. They said that it was of
the devil. Disappointed, the young man joined an
other church and now 25 years later, he continues
to serve the Lord with much spiritual fruit. The
church elders have not publicly expressed their re
pentance although it would be Biblically proper if
they would.

The Benefits of Christ

his life for the cause. He knew that when he made
his confession that he could only follow the Word
of God and his conscience, there was a price on
his head. However, as he traveled through the
forest, he was kidnapped by friends and taken to
the Castle of Wartburg. There he translated the
German New Testament in a record 19 days. It
was the translated Word which spiritually
radicalized Germany. God intervened in His sov
ereignty. Luther did what his conscience dictated
according to the Word of God, and God did the
rest. God would have been glorified in the mar
tyrdom of Luther or in keeping him alive. God
chose to use the "wild boar" and his incredible
energies to further equip the saints in
Germany.

CONCLUSION
We will pause at this important junc
ture. Scripture and Christ Himself have
been teaching us that the primary work
of the Holy Spirit is to witness to and
apply the benefits of the salvation we
enjoy in Christ jesus. This is the sign
of true revival, when the glorified
Christ shows forth His rule and reign,
His kingdom glory. Revival, in order
to be revival, must be directly repre~
sentative of and bear witness to the
Biblical and glorious King.

"Revival ... must
be directly
representative
of and bear
witness to the
Biblical and
glorious King."
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John 7:39: "The Holy Spirit was not yet given because
jesus was not yet glorified." The giving of the Spirit is

based on the finished work and heavenly reign of
Christ.
Revival causes us to be dependent on the heav~
enly reign of the glorified Christ rather than the
earthly reign of men.

The Reformation was a great Revival. One can
discern the sovereign will of God, especially in
hindsight. Luther had made his confession at the
Diet of Worms in 1520 and he was ready to give
The Outlook. February 1998
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The History and Meaning of
Semper Reformanda
MICHAEL D. BUSH
The Latin phrase Ecdesia reformata, semper reformanda the Reformed church as part of a pattern of renewal fol
"The church reformed must always be reformed"-origi lowed by decline. In order to stop the cycle, constant wi11
nated in 17th-century Holland. Its use in that context ingness for the church to be reformed according to the Word of
makes our contemporary habit of quoting it to justify God was necessary. He was deeply aware that we never
significant change in the church
come to perfection, but rather we
"Ecclesia reformata, semper tend to "sag" in our piety
seem not just questionable, but
incorrect. Among the Dutch theo
(Beschouwinge van Zion, vol. 2, p. 65).
reformanda proposes a limit on In this context, van Lodensteyn
logians who first expressed this
thought, it spoke of the need to
every extravagance in the spoke of the need for continua! ref
extend the Scripture principle of
ormation.
Reformed church through the
the Reformation to every aspect of
Similarly, another former
life, and to guard the progress of
Hoornbeeck student, Jacobus
Protestant principle: sola Koelman,
this "Further Reformation" against
quotes his teacher as
our sinful human tendency to lax
"We must want to be
having
said,
Scriptura, Scripture alone.
ity in faith and morals. This phrase
called Reforming, and not simply
When it is used to ;ustify Reformed, so that we must always
places a question mark beside ev
ery proposal for change in the
be reforming if we want to be Re
dramatic change in response to formed and deserve the name.
teaching and practice of the Re
formed church, and asks about its
cultural pressures or interest Otherwise we do not make the ef
Biblical warrant. This does not
fort" (De Pointen Van Nodige
mean that no change at all is en
group activism, or when the Reformatie, 1678, p.619). The passive
visioned, but that all change in our
voice in Dutch is a bit awkward,
church is understood to be and native Dutch speakers tend to
faith should be justified in terms
of the plain, literal sense of the
reforming itself by its own effort avoid it. As a result, this quotation
Bible.
sounds as if the church is thought
he Utrecht theologian
and lights, the formula is of as responsible for its own con
Johannes
Hoornbeeck
tinuing reformation. However, in
fundamentally
misunderstood
(1617-1666) appears to be
the larger context of Hoornbeeck's
the original source of the thought
and misused. It is a call not to theology, it is clear that an act of
(Brienen, et aI., De Nadere Reformatie,
GoduponthechuKhandsocie~
1986, p. 93). One of his former stu
innovation, but to modesty, consistent with the Word of God
is meant, and not self-motivated
dents, Jodocus van Lodensteyn,
exegesis and self-examination." change for its own sake.
quotes "a learned man," using the
Latin terms that are familiar to us:
All these theologians were part
"The church desires not to be
of the international Protestant
called reformata, or reformed, but reformanda, or being re movement that in the Netherlands was called the Fur
formed. What a pure church would it become, which ther Reformation, while in other parts of Europe it was
always was thus occupied!" (Beschouwinge van Zion, 1676, known as Pietism, and in England and America, Puri
11/137). (Some have thought van Lodensteyn's reference tanism. Dutch theologians such as Hoornbeeck and
to a learned man spoke of Gjisbert Voet, a better-known Voet, as well as the English expatriate William Ames,
Utrecht theologian of the same period. This now seems provided important leadership in that movement. Thus,
to have been a mistake, although Voet does sometimes what we know as the Puritan effort to build a Christian
social order on the foundation of a Biblically ordered
speak of the need for continuing reform.)
Van Lodensteyn was a scrupulous Christian, and church is the intellectual home of the semper reformanda
somewhat suspicious of the institutional church. He idea.
came to see the decline of faithfulness he observed in
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he form of the phrase that is familiar to us is not
the only one. As it moved out of Holland, it ap
pears to have developed in different forms in other
areas.The Swiss historical theologian Alexander
Schweizer is said by one scholar to refer to ecclesia semper
reformari debet as "a statement of our old orthodoxy"
(Barczay, Ecclesia Semper Reformanda, p. 19, n. 36; but there
is an error or incompleteness in the reference. It is not
in Schweizer at the specified location). This form of the
slogan, supposing it is genuine, may be translated, "the
church ought always to be reformed." Reformari in Latin
is the present passive infinitive of the verb reformo It is
important to note that it is passive, as other formulas
including the one in the Book of Order also are. This means
the slogan asks us to see the church as the recipient of
reformation and renewal, not the agent of its own change.
In German-speaking Reformed churches, the most
common form of the phrase is ecclesia semper reformanda.
It is not easy to account for this shortened form of the
phrase before the middle of this century. While it clearly
depends upon Hoornbeeck's basic thought, it appears
to have emerged in exactly this form fairly recently. In
1959, the Roman Catholic theologian Hans Kung lec
tured at the University of Basel on the topic, "Ecclesia
Semper Reformanda." Karl Barth suggested the theme, and
it may have come to him through the work of his friend
Wilhelm Niesel, a Calvin scholar. In a book that grew
from that lecture, Kung speculates that the phrase
emerged, "perhaps quite recently, in Calvinist circles"
(The Council, Reform and Reunion, 1961, p. 9). He is some
times said to have argued that it developed before the
Reformation, but this is a mistake. On the other hand,
it is a theme in Kung's work that the Reformation was
not the first (or last) time a need for reform was recog
nized in Christian history.
About this time, two prominent Presbyterians began
to use the phrase, or the thought it expresses, around
the church. In 1959 James I. McCord made it a theme in
his inaugural address as president of Princeton Semi
nary, and thereafter he used it often in lectures and ser
mons. Then in 1960, Eugene Carson Blake used it in his
well-known sermon in San Francisco's Grace Cathedral
which led to the formation of the Consultation on
Church Union (COCU). In this sermon, Blake shows that
he knows that reformation is always according to the
Word of God. At the same time though, he appears to
have introduced the misunderstanding of the phrase
with which we are struggling today, which subordinates
the reformation according to the Word of God to a more
comprehensive authority of ecclesiastical tradition.

T
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espite its long history, our phrase had apparently
never been used in the official documents of a
Reformed church until the 1983 Book of Order of
the Presbyterian Church (USA) (G-2.0200). Unfortu
nately, the translation in the Book of Order, "the church
reformed, always reforming," is incorrect and therefore

D

misleading. It employs wording Blake sometimes used,
as when he spoke of "our reformed and reforming tradi
tion" (The Church in the Next Decade, 1965, p. 107). How
ever, the word reformanda is a gerundive in Latin gram
mar, and the gerundive is always passive in force. Ecclesia
reformata, semper reformanda is better translated, "the
church reformed must always be reformed." It is under
stood, as the Book of Order notes, that this means "ac
cording to the Word of God."
The Biblical standard, while it is only implicit in the
formulas as we have them, is important for correct un
derstanding of the phrase. A high Biblical standard was
an element of the Reformed tradition from the begin
ning This is what gave content to the idea of a distinctly
Reformed church in the first place. In 1577, Queen Eliza
beth I needed, in a letter to the Elector of the Palatinate,
to distinguish the churches that adhered to this strict
Biblical standard from Lutherans, who were somewhat
less concerned about human traditions. To do so, she
spoke of the ecclesiae reformatiores, the "more reformed
churches." This appears to be the first instance of the
word Reformed used to specify the churches of our tra
dition. Thus, whenever one speaks of an ecclesia reformata,
a Reformed church, this Biblical standard is implied.
The term "Reformed church" can be understood as short
hand for "The Church Reformed According to the Word
of God." From this understanding of the slogan's his
tory, several conclusions for its use today follow.

First, the basic meaning of the motto is that reformation is an
ongoing necessity in the church. Reformation must be con
tinual, because human weakness in faith and morals is
inevitable. This idea is related to Calvin's conviction that
the human soul is a factory of idols. Because of this
human trait, the reformation of the church's faith and
practice according to the Word of God can never be fin
ished. In his History of the Reformed Church in France,
Theodore Beza, Calvin's successor in Geneva, refers sev
eral times to the necessity and difficulty of sustaining
the reform of the church. The Reformed recognized early
on that the task of purifying the faith and practice of
the church from accretions that lack Scriptural support
would be unending.
Second, reformation is a matter of grace and not of works. The
passive sense of reformanda shows that the slogan calls
the Reformed church to modesty in faith and life rather
than to innovation. Reform and renewal do not come
to the church through interest group activism in church
government. Nor does it arise out of cultural pressure,
or from religious needs and experiences. Instead, con
tinual reformation is the result of the illuminating work
of the Lord God through careful, clear-minded and
prayerful attention to the words of Scripture applied to
the faith and life of the church. Though it is necessary
that the church be willing to be reformed according to
the Word of God, such reformation is God's work, not
ours.

Third, the idea of a church that is Reformed and perpetually in
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need of reformation expresses a willingness on the
part of the whole church to repent. The church
is made up of sinners saved by grace. Our
lives and so inevitably our churches are
filled with self-service where the service
of God alone is called for. Repentance,
reformation and renewal are therefore
always necessary. Our confidence in our
forms, traditions and habits must always
be limited, because the church on Earth
can never say the final word concerning
our own faithfulness. An ecclesia reformanda
recognizes this, and seeks reform and re
newal as an act of God.
We must clearly understand, though,
that the slogan does not justify change
in any simple way. The slogan tends to
privilege the Reformed status quo, while
requiring that both the status quo and
proposed change be justified by reference
to Scripture alone. The call to continuing ref
ormation is not a call to spin new faith and forms

out of our own heads, or out of the surrounding
cultural mix. It is not a call to be either innova
tive or relevant. Rather. it points us to the
text of Scripture interpreted prayerfully as
a bulwark against human innovations and
modifications in the church's faith and
practice, which slip into our common life
in spite of our attempts to be faithful. This
slogan states our determination to let the
Word of God be a filter that strains out
such accretions. Continuing reformation
occurs in the church through the disci
pline that comes from hearing the Word
of God, and "listening not to the voice of
a stranger."
Ecclesia reformata, semper reformanda pro
poses a limit on every extravagance in the
Reformed church through the Protestant
principle: sola Scriptura, Scripture alone.
When it is used to justify dramatic change
in response to cultural pressures or in
terest group activism, orwhen the church
is understood to be reforming itself by
its own effort and lights, the formula is
fundamentally misunderstood and mis
used. It is a call not to innovation, but to mod

esty, exegesis and self-examination.
Michael D. Bush, a Presbyterian minister, is
a graduate student at Princeton Seminary.

Robert L. Dabne
Remembered
100 Years
I
After His Deatti
David Van Drunen
anuary, 1998 marks the 100th
anniversary of the death of no
table Southern Presbyterian
t eologian Robert L. Dabney.
Dabney was a lively, zealous and
influential churchman of his day,
though one often unknown by
contemporary Reformed Chris
tians who are not of southern heri
tage. In the interest of remember
ing the efforts of Reformed theo
logians who have preceded us,
this article will offer some basic
background and analysis of the
life and work of Dabney.

I

THE MAN
Robert L. Dabney was born in
1820 to a fairly well-off and re
spected family in Virginia. He was
raised in the faith in the Presby
terian Church, and received much
of his early education at small.
local private schools where con
siderable attention was given to
training in the classics. At age 16
he enrolled in Virginia's
Hampden-Sidney College, where
he excelled at his studies and
completed a great deal of the re
quired work. However, he decided
on his own to drop out of school
a little more than a year later, due
to some financial hardship his
widowed mother faced as she
tried to manage the family affairs.
Approximately his next two years
were spent shoring up the family
property by means of rigorous ag
ricultural work, though he earned
a little money on the side by es
tablishing his own small school
and teaching a number of young
students.
By late 1839 his mother'S affairs
were in good enough shape to
convince Dabney that it was time
to return to school. Instead of
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heading back to Hampden
Sidney, he decided to attend the
venerable University of Virginia.
He remained there for about two
and a half years, and received a
well-rounded education for which
he would express great apprecia
tion in later years. He graduated
with the M.A. degree (no prior
bachelor's degree was required).
Following this, Dabney spent two
more years working on his
mother'S farm and teaching at his
school. It was apparently some
time during this interval that he
committed himself to pursuing
the ministry, and in November of
1844 he matricu lated at Union
Seminary in the town of
Hampden-Sidney, a Presbyterian
school primarily serving the states
of Virginia and North Carolina.
Dabney seems to have been
something of a legend as a stu
dent at Union. He finished his
studies in just two- thirds of the
usual time, while reading and
writing extenSively on his own and
even doing voluntary mainte
nance work around the seminary
grounds as a form of exercise.
Soon after finishing seminary,
Dabney was ordained and sent off
as a home missionary to serve in
a large, sparsely-populated part of
Virginia. After riding circuit for
about a year, he received a call to
pastor a rather large, established
church in his home state, a call
he accepted and pursued until
1853. During this tenure as pas
tor, Dabney married Lavinia
Morrison, with whom he eventu
ally had five children. Dabney also
pursued the life of a part-time
scholar while he pastored, and his
writings which began to appear
regularly in religious journals

4

caught the attention of some of the that would eat away at him through~
leaders among the Virginia Presby~ out his remaining years.
terians. The result was a call to teach
In 1883, Dabney, now in his sixties,
church history at his alma mater, accepted an appointment as profes
Union Seminary, a call which he ac~ sor of moral and mental philosophy
cepted with apparently some hesi~ at the newly organized University of
tation. After teaching in this field for Texas. The principal reason for his
six years, he was elected professor leaving Virginia seems to have been
of systematic and polemic theology, the advice of doctors to seek a
a position considered to be of more warmer climate to support his wa
importance than that of church his~ vering health. Despite advancing
tory. He remained at Union teach~ years and the onset of blindness,
ing theology for nearly twenty-five Dabney took up his new task with
more years, during which time he vigor. In addition to teaching phi~
built up a reputation as one of the losophy, he instructed students in
leading Reformed theologians of his economics, became involved with
day. Certai nly he was one of the most ecclesiastical affairs in Texas, and
influential, judged by the large num~ was instrumental in founding the
ber of future pastors he trained at Austin Theological Seminary, a
the Seminary and by the rather enor school designed to provide badly
mous amount of writing which he needed pastors for the Texas Pres~
published.
byterian churches. His teaching ca~
Dabney's days teaching at Union reer came to an end before Dabney
Seminary were not ones of scholarly would have wished. In 1894 the Uni
repose. Within a couple years of be versity decided to relieve the blind
ing appointed to teach systematic 74-year-old of his duties, but he con~
theology, Dabney saw his beloved tinued to write almost to the day of
Virginia invaded by the Northern his death, January 3, 1898.
armies. Dabney had earnestly hoped
that the federal union could be pre DABNEY'S THEOLOGY
served, and believed South Carolina
Giving an assessment of Dabney's
extremely foolish for seceding when life and work in a short paper like
it did, but he was enraged by what this is difficult and necessarily su~
he perceived as an unwar
perficial. Dabney was a
ranted response by Presi~
complex man of many in
dent Lincoln and other "He also fought terests who did not hesi~
Yankee leaders. Thus,
against the tate to stand up for un
Dabney stood entirely be~
popular and controversial
hind Virginia when it se
extension of causes. As a man of the
ceded, and he vol un~
church, Dabney was a
public staunch old-school Pres
teered in the Confederate
army in a non~fighting ca~
who was a lead
education ... " byterian
pacity. He served for a
ing force in the founda~
time as a chaplain, and
tion of the Southern Pres
was later appointed chief of staff for byterian Church at the time of the
the famed General Stonewall Jack Civil War-and a leading opponent
son (whose biography he would of merging back with northern Pres~
write on commission from Jackson's byterians after the war. Any new
widow). Following the defeat of the movement in the church that could
South, Dabney was appalled and be considered the least bit liberal
grieved by the demise of the civili was sure to find staunch resistance
zation of old Virginia and by the from Dabney, and he was perhaps
harsh measures of reform imposed the most revered leader among the
by the North. He briefly contem~ most conservative of the Southern
plated emigrating, but decided to re~ Presbyterians. He defended tradi
main and continue his work as pro tional Calvinist ideas like strict Sab
fessor and pastor. However, seeing bath observance, no instrumental
the defeat of his native state was to music in worship, and presbyterian
leave a permanent mark on Dabney church government (or at least his
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own somewhat controversial version
of it). On broader theological mat
ters, Dabney also wrote extensively
defending Reformed doctrines such
as the substitutionary atonement
and the bondage of the human will
to sin. Readers of his theology
should not expect to find too much
that is original in terms of doctrines
expounded, though he did write with
a particular logical clarity and force
of argumentation that sets forth
many important doctrines in effec~
tive ways.

DABNEY'S IDEAS
But Dabney was more than just a
churchman and theologian, and it
may be his peculiar ideas on philo
sophical, social, educational and po
litical issues which give Dabney his
distinctive place in the pantheon of
Reformed thinkers. The broad range
of his thought is evidenced by his ap
pointment to teach philosophy and
economics at a late stage in his ca~
reer after dedicating himself so long
to theology, though in fact his writ
ings throughout the course of his life
display a keen interest in matters
other than those which were strictly
theological. An investigation of his
ideas on some of these other issues,
however, brings to light a Robert L.
Dabney which is nothing short of
scandalous at times. Standing out par~
ticularly are his militant defense of
Southern slavery and his continuing
advocacy of the subordination of
blacks to whites even after the north~
ern armies laid the slave system to
rest.
Dabney believed that in this fallen
world a system of slavery was at least
an acceptable social arrangement,
and in some circumstances he be~
lieved it was the best arrangement
possible. He felt that economic and
political liberty were privileges de
signed only for the virtuous and re~
sponsible members of society, and
that if the uneducated, immoral and
irresponsible people were granted
these privileges, the resulting chaos
and injustice would leave society
without order or freedom. He de~
fended his position with extensive
Biblical arguments in which he tried
to demonstrate that slavery, far from

r
ever being condemned by God, was
regulated by Him through detailed
commandments to both masters
and slaves. In his own setting,
Dabney was convinced that the Afri
cans brought to America as uncivi
lized, uneducated and non-Christian
people, were just the sort of people
unfit to be given much liberty.
Though Dabney was insistent that
masters treat their slaves fairly and
provide for their material and spiri
tual needs, and though he severely
condemned the failings of
slaveholders in these areas, he be
lieved that the system of slavery it
self was acceptable to God and most
conducive to producing peace and
order in a community in which so
many people, he thought, were in
capable of living on their own. As a
young man, Dabney hoped that the
civilization of blacks would continue
to progress and enable slavery to be
ended peacefully in a short period
of time. But with the onset of the
Civil War and the sudden and vio
lent emancipation that this conflict
brought, Dabney despairingly
thought that blacks had been given
their freedom too soon and believed
that their future prospects morally,
religiously and economically, were
dim. He repeatedly asserted that

black people should not be given the
right to vote and was a leading voice
in the fight to keep blacks from be
ing ordained in the Southern Pres
byterian church.

EVALUATION
To find fault with Dabney on these
issues is not difficult. Some of his
writings contain inexcusably racist
statements. And whatever one's
views on the pace of change and
prospects for the peaceful end of sla
very in the South, most can surely
agree that once the Civil War and Re
construction were fait accompli,
Dabney's bitter attitude and his re
fusal to consider the possibility of
blacks' contribution to society was
not a model Christian approach. At
the same time, one of the frustrat
ing, and sometimes fascinating,
things about Dabney is that amid the
occasional comments that make us
cringe, are extremely insightful and
illuminating comments about soci
ety that Reformed Christians today
would find very appealing. He
warned of the corruptions which
radical democratic and egalitarian
impulses would bring into the po
litical system-and looking at the
state of modern American politics it
is difficult to deny the force of his

arguments. He also fought against
the extension of public education in
Virginia, and his arguments regard
ing the unavoidable deceptiveness
of religiously-neutral education and
the necessity of a distinctively Chris
tian education would ring true for
many of us today.
There is much profit in remember
ing men like Robert L. Dabney. His
confident defense of the Reformed
faith ought to serve as an inspira
tion to us in a day when it remains
severely challenged. And his exten
sive commentary on the social is
sues of his day sheds interesting
light on many of our own, often simi
lar cultural struggles. Even his faults
may serve as a warning to us of the
dangers of unwarranted cultural as
sumptions pervading the life of even
the most godly of people. One hun
dred years after his death, Robert L.
Dabney remains one of the most in
teresting and controversial figures in
the history of Reformed Christian
ity, and one still worth studying.

David M. VanDrunen is a graduate stu
dent atNorthwestern University School of
Law and Trinity Evangelical Divinity
Schoo!. and a member of Grace Orthodox
Presbyterian Church in Hanover Park, It
linois.

Concomitants of the Second Advent:
The Resurrection of the Body (I)
Cornelis P. Venema
ith this article in our series
on the Bible's teaching re
garding the future, we take
up a new and final subject. As I noted
in my introduction to this series, the
Bible's teaching about the future
may be divided into two broad ar
eas, individual and general eschatology.
Individual eschatology, as the lan
guage suggests, addresses the
Bible's teaching about what happens

W

to individuals, particularly believers,
in the state between death and res
urrection at the end of the age. [n
our consideration of this subject, we
dealt with the Bible's teaching re
garding such matters as death, the
intermediate state and purgatory.
General eschatology addresses the
Bible's teaching on the future in gen
eral or in terms of the unfolding of
the Triune God's purposes in history,
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leading up to the return of Christ at
the end of the age.
[n recent months, we have been
busy with that part of general
eschatology that focuses upon the
so-called "signs of the times" and the
millennial reign of Christ. These is
sues relate to the Bible's characteriza
tion of the present age, this time between
the times of Christ's first and second
advents. They identify the Bible's un

derstanding of how God's redemp
tive purposes in Christ will unfold
and all things will be brought for
ward and made ready for the great
event on the horizon of all history
- the coming again of Christ at the
end of the age. Though we have un
doubtedly left a number of loose
threads in our consideration of these
issues, the time has now come to
take up the last part of general
eschatology, namely, the things that will

accompany the return of Christ at the end
of the age.

about the future: our hope for the
future is one that is born out of and
nurtured by the Word of God. When
we stray from the sure path laid out
for us in the Word, we are bound to
go off in directions that are specu
lative and uncertain. If this is true
for the study of the future in general,
it is most particularly true when it
comes to the kinds of events that we
will now be considering.

THE BIBLICAL FOCUS
UPON THE
RESURRECTION

Since I have already given a sum
mary of the Bible's teaching regard
ing the return of Christ in a number
The first great event or concomi
of previous articles, this article and tant of Christ's return at the end of
those that follow will take up imme the age will be the resurrection of
diately those events that will accom the dead, including the just and the
pany the return of Christ. In my study unjust. Since we have touched upon
of these events, I am us
this event before, espe
ing the phrase chosen by
cially in connection with
Charles Hodge in his Sys "When we stray our treatment of the in
tematic Theology to describe
termediate state, it may
from the sure be helpful to recall what
them - the concomitants of
the second advent.! Though
have already noted
path laid out for we
this language is not the
about it. In doing so, we
kind we might use over
us in the Word, will revisit a question
the counter at the coffee
that was raised in the
shop, it nicely captures
we are bound to context of our consider
the idea: we are looking at
ation of the two forms of
go off in pre-millennialist teach
those events that, according to
the Scriptures, will occur in the
directions that ing.In my articles on the
company of Christ's return at
the end of the age. When
are speculative intermediate state, I
Christ returns, the Bible
noted that the biblical ex
teaches that His reign as
and uncertain." pectation for the future of
King will be consum
believers is not exclu
mated by means of a se
sively or even primarily
ries of great acts of redemption and focused upon what is often called
judgment. These events will draw the intermediate state. Though the
this present age to a close and in Bible teaches that the believer'S fel
troduce the consummation of God's lowship with Christ cannot be bro
purposes in the new heavens and ken, even by death itself, and that at
earth. They will precede the final and death the believer will begin to en
enduring state of God's kingdom.
joy a more intimate and direct fel
The events or concomitants of lowship with Christ (compare 2 Cor.
Christ's return that we will consider 5: 1-9), its teaching regarding the
in the following months are these: believer's future focuses primarily
the resurrection of the dead, the just upon the resurrection of the body at
and the unjust; the final judgment by the last day. In the biblical view of
Christ of all men; the punishment of the believer's future, the emphasis
the unbelieving and wicked in hell; falls not upon the "immortality of the
and the creation of a new heavens and soul," but upon the restoration and
earth. As we do so, we shall have to renewal of the whole person, body
be especially careful to remember a and soul, in a renewed state of in
point that was made at the outset tegrity within the context of a new
of our study of the Bible's teaching heavens and earth. The biblical
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promise for the future directs the be
liever to the resurrection, when both
body and soul will be granted im
mortality.
This is, in fact, one of the distinc
tive features of the biblical view of
the future and of the salvation that
is obtained for us in Christ. 2 The bib
lical view of the world begins with
the conviction that the Triune God
created man as a "living soul," taken
from the dust of the earth (Gen. 2:7).
Man's creatureliness in its whole
ness and integrity, therefore, always
includes the body which was created
originally good. Redemption from
the curse of God against sin likewise
addresses the whole of man's need,
body and sou!. This is the reason the
Heidelberg Catechism speaks, for ex
ample, of the believer's comfort in
terms of belonging to Christ "with
body and sou!." Redemption does
not deny the integrity and goodness
of creation; it rather brings the heal
ing and renewal of creation. The
same Lord who forgives all our sins
is the One who "heals all our dis
eases," including that sickness of
body and soul that leads to death
(Ps. 103:3). Forthis reason, no bibli
cal picture of the believer'S future
may fail to include as a central part
of it the promise of the resurrection
of the body.

THE TIMING OF THE
RESURRECTION
Though this expectation is com
monly acknowledged by Christian
believers whose doctrine is normed
by the teaching of Scripture, there
is another question that is often dis
puted - the question of the timing
of the resurrection. As we have seen
in previous articles, pre-millen
nialism teaches that the resurrection
of the just will occur at the time of
Christ's coming before the millennium
and that the resurrection of the un
just will not occur until after the mil
lennium, at least one thousand years
later. In this understanding, there
will be at least two distinct resurrec
tions, one of the just and the other
of the unjust, separated in time by
the period of the millennium 3
The most decisive objection
against this separation in time be

i
tween these two resurrections is its
It is also interesting to note that, purpose, and that it was His Father's
incompatibility with the common as in the passage most often cited by will "that everyone who beholds the
sociation in the Scriptures of the res pre-millennialists in support of their Son and believes in Him, may have
urrection of hoth the just and the view of the millennium and two dis eternal life; and I Myself will raise
unjust In one of the few direct ref tinct resurrections, one before and him up on the last day" (emphasis
erences to the resurrection in the one after the millennium, there is mine). In the passage which speaks
Old Testament, Daniel 12:2, we read evidence that the resurrection and of the rapture, 1 Thessalonians 4: 13
that "many of those who sleep in the judgment will include all people, the 18, the coming of Christ and the res
dust of the ground will awake, these believer and unbeliever alike. In Rev urrection of believers are associated
to everlasting life, but
elation 20: 1-15, the vision with the call of the Archangel and
of the final "great white the sound of the trumpet (v 16: com
the others to disgrace
"... the throne judgment" that will pare Matt. 24:31; 1 Cor. 15:52). The
and everlasting con
tempt" In this passage,
resurrection of occur after the millen implication of these and other pas
the resurrection of be
nium portrays "the dead, sages seems to be that, when Christ
liever and unbeliever are
the
great and the small, comes and the dead in Christ are
all the dead
closely linked. A similar
standing before the raised, this will mark the close of the
...will occur at a throne" (v. 12). These dead present age and introduce the glory
linking of the resurrec
tion of the just and the
not only include the great of the age to come (compare phil
single point of and small, but also all 3:20-21; 1 Cor. 15:23).
unjust is reflected in
Oftentimes, pre-millennialists who
Jesus' words to His dis
time ..." those whom the vision
ciples in John 5:28-29:
goes on to say were "given insist upon two resurrections sepa
up" by the sea, death and rated in time will appeal to the lan
Do not marvel at this; for an hour
Hades.
All
of these dead are then guage of 1 Thessalonians 4: 16 and
is coming, in which all who are
judged,
"everyone
of them accord 1 Corinthians 15:23-24 in support of
in the tombs shall hear His
ing
to
their
deeds"
(v.
13). As a con their position. These passages de
voice, and shall come forth;
sequence
of
this
judgment,
death scribe a certain precedence and order
those who did the good deeds
and
Hades,
and
"anyone's
name among the events of Christ's coming,
to a resurrection of life, those
[that]
was
not
found
written
in
the the resurrection of believers, and the
who committed the evil deeds to
book
of
life,"
are
thrown
into
the
lake
coming of the end of the age This pre
a resurrection of judgment.
of fire, the second death. The de cedence and order. according to the
These words speak of an hour in scription of the resurrection and pre-millennialist, confirms the dis
which all who are in the tombs will judgment given in this vision clearly tinction between two resurrections.
hear the voice of the Son, the righ implies that all people are embraced However, neither of these passages af
teous as well as the unrighteous. The and only those among them whose fords a convincing case for this posi
simplest reading of this passage names are written in the Lamb's tion. When the apostle Paul in 1 Thes
would indicate that Jesus is speaking book of life are saved from the lake salonians 4: 16 speaks of the dead in
here of one great event in which all of of fire. Were the vision only describ Christ rising first, a contrast is not be
the dead will be raised for the pur ing the resurrection and judgment ing drawn between the resurrection of
pose of judgment. Though some pre of those whose names were not writ believers and of unbelievers. Rather,
millennialists suggest that this refer ten in the book of life, the language a contrast is being drawn between the
ence to an hour might include a long describing this vision would be con resurrection of the dead. those who
period of time - appealing to the use fusing at best, misleading at worst have fallen asleep in Jesus. and the
of "hour" in verse 25 of the same chap
In addition to these passages that rapture of believers who are still liv
ter where it refers to the period in clearly associate the resurrection of ing at the time of Christ's coming. Far
which the spiritually dead shall be the just and the unjust, there are from being excluded from the benefit
brought to life - its meaning in these also passages which teach that the of Christ's coming, those who have
verses is paralIel to its common mean resurrection of believers will occur fallen asleep in Him will have a kind
ing in the Gospel of John (compare on the last day, when Christ will be of pre-eminence - they will rise first
e.g.: 7:30; 8:20; 12:23; 13: 1; 16:21; 17: 1). revealed from heaven and the sound Furthermore, as we have previously
It refers to a distinct period in which of the trumpet will be heard. The argued, the order described in 1 Corin
God's purposes will be fulfilled. As in obvious implication of this language thians 15:23-24 - "Christ the first
other Scripture passages (compare is that this event will conclude the fruits, after that those who are Christ's
Acts 24:14-15; Matt. 16:27; 25:31-33; 2 present age. With the resurrection of at His coming, then comes the end"
Cor. 5: 10), the teaching of this passage the believer, the last great event - is not an order that allows for an
clearly confirms that the resurrection which brings to a close Christ's work intervening period of one thousand
of all the dead, believers and unbe of redemption in His children will be years between Christ's coming and the
lievers alike, will occur at a single point accomplished. In John 6:40, Jesus as end. The events described, though
of time in the future at the close of sures His disciples that He came in they occur in a definite order, are
the age.
fulfillment of His Father's will and events that comprise one great com
plex of events at the end of the age.
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There is, accordingly, no Scriptural
basis for the teaching that the res
urrection of the just and the unjust
will be separated in time.

and all His blessings, most notably
victory over death and the sure con
fidence of the resurrection of the
body.
In spite of this clear focus upon
Christ's resurrection and the believer'S
share in it, the New Testament makes
it clear that the Author of this resur
The more important and difficult rection is the Triune God, Father. Son
questions relating to the Bible's and Holy Spirit. Each Person of the
teaching regarding the resurrection Trinity plays an integral part in the
have to do with its author and na granting of resurrection life to those
ture. Who will be responsible for who belong to Christ. When Jesus re
raising the dead at the end of the sponds to the Sadducean denial of the
age? And, when we read that the resurrection, He ascribes the power to
dead will be raised prior to the judg grant resurrection life to God: "You are
ment, how are we to understand this mistaken, not understanding the
event? In what sense will even the Scriptures, or the power of God. For
unjust be raised from the dead?
in the resurrection they neither marry,
What will be the nature of the resur nor are given in marriage, but are like
rection body?
angels in heaven" (Matt. 22:29-30).
It needs to be admitted that the The apostle Paul likewise in 2 Corin
Bible does not provide a complete thians 1:9 describes believers as those
description and answer to all of who should not trust in themselves
these and other questions. 4 Some but "in God who raises the dead."
things are clearly taught for the en
In other passages, the resurrection
couragement and comfort of believ of the dead is ascribed especially to
ers. Other things remain to an ex the power and work of Christ. In
tent shrouded in mystery. Here the John 5, a passage we considered in the
words of 1 Corinthians 2:9 (from Isa. previous section, it is the Son of God
64:4 and 65: 17) need to be borne in who together with the Father calls the
mind: "Things which eye has not dead from their tombs and grants
seen and ear has not heard, and them life (w. 21,25,28-29). This author
which have not entered the heart of ity to raise the dead is, according to
man, all that God has prethe teaching of Christ, a
pared for those who love
prerogative granted to
1/ ••• the Author
Him."
Him by the Father and a
Though the Old Testaof this fruit of His saving work
ment includes explicit ref
(John 6:38-40,44-45; 11 :25
erences to the resurrec 
resurrection is 26). Furthermore, the Holy
tion of believers (Isa.
the Triune Spirit. who applies and
26:19; Dan. 12:2). and
communicates the ben
though the expectation of
God, Father, efits of Christ's saving
the resurrection follows
work, gives believers a
from all that the Lord
Son and Holy foretaste and share in the
promises His covenant
power of Christ's resurrec
people in the way of life
Spirit." tion. The same Spirit "who
and blessing,5 it is only in
raised Jesus from the
the New Testament that
dead" dwells in believers and grants
the full light of the gospel promise life to their "mortal bodies" also (Rom.
of the resurrection shines. This 8: 11).
should not surprise us, since the bib
Thus, as believers share in the
lical teaching and hope for the res benefits which are theirs in fellow
urrection is securely founded upon ship with Christ, they are promised
the great redemptive accomplish the gift of resurrection from the
ments of Christ in His death, resur dead, a gift which the Father is
rection and ascension to the Father's pleased to grant through the Son
right hand. As believers are united and in the power of the life-giving
with Christ, they come to enjoy Him Spirit.

THE AUTHOR OF THE
RESURRECTION
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CONCLUSION
This, of course, leaves us with the
crucial question yet to be answered:
what is it to be raised from the dead?
What is the nature of the resurrec
tion body, so far as this is disclosed
to us in the Scriptures? If the return
of Christ will be accompanied by the
resurrection of the dead, the just and
the unjust alike, and if the resurrec
tion of believers in fellowship with
Christ is a gracious work of the
Triune God, it remains to be seen
what the Scriptures teach about the
character of this event. Thus, this
question and its biblical answer will
be the focus of attention next time.

FOOTN OTES
I Vol. III (Grand Rapids: Eerdmans. 1952). "Con
comitants of the Second Advent." pp. 837-880.
2 In many dualistic worldviews which sharply
distinguish the spiritual and the material
(Manichaeism. some forms of ancient Greek
philosophy). and in many monistic worldviews
that deny the ultimate reality of the matenal
world (Gnosticism, Hinduism, Buddhism). the
teaching of a resurrection of the body has no
legitimate or proper place. The biblical teach
ing of the resurrection of the body has an ap
propriate home within the framework of the
biblical understanding of creation, and re
demption as a restoration and renewal, and
not a denial, of creation.
3 This is to state the matter perhaps too simply.
Dispensational pre-millennialists commonly
speak of at least two additional resurrections:
the resurrection of those saints who experience
tribulation in the seven-year period between
Christ's coming "for" and His coming "with" His
saints; and the resurrection of the millennial
saints at the conclusion of the millennium.
4 For example. the Bible says very little about
the resurrection of unbelievers other than to
affirm that it will occur. That unbelievers will
be raised has already been shown from the
passages cited above (e.g. John 5:28.29; Acts
24: 15). This resurrection is not an act of Chnst
as Redeemer. but an act of Christ as Judge.
Unbelievers are raised in order that they might
be judged and consigned to punishment Be
lievers are raised in order that they might fully
share in all the blessings of salvation that are
theirs through fellowship with Christ. the Me
diator.
5 See e.g.: Ex. 3:6 (ef. Matt. 22:29-32); Ps. 16:10;
17: 15; 49: 15; 73:24.25; Provo 23: 14; Hos. 6: 1-2;
Ezek. 37: 1-13. Without denying the progressive
disclosure of the truth regarding the resurrec
tion. or the radical significance of Christ's vic
tory over death in His resurrection, it may be
said that the great comfort of the covenant of
grace, salvation and life in fellowship with the
living Lord, could never be diminished or ulti
mately vanquished in death, which is the wages
of sin. However dim and sketchy may have been
their view of it, Old Testament saints are typi
fied in the faith of Abraham who "was looking
for the city, whose architect and builder is God"
(Heb 11:10; d. vv.13-16,19)
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Nurse Who Witnessed Partial:iilrt" Abortion
Now Travels Nation to Condemn the Practice
ST. PAUL, Minn. (EP)-Nurse

first patient was nearly 27 weeks
Brenda Pratt Shafer opened some pregnant and didn't want an abor
eyes last year on Capitol Hill. Her tion, but was being pressured to
eyewitness account of partial-birth have one by her parents and boy
abortion convinced even some nor friend because her child had Down's
mally pro-choice lawmakers to vote Syndrome. "She cried the entire time
to ban the procedure. Now, Shafer she was there," recalled Shafer.
travels the nation sharing her expe
"We brought her into the operat
rience with pro-life groups and en ing room and put a gown on her, and
couraging lawmakers to ban the bru started an IV of Valium to calm her
tal procedure. In mid-February, she down," Shafer said. "The doctor
appeared in Minnesota to support a came in with the ultrasound ma
pending bill that would outlaw par chine and hooked it up to her, and I
tial-birth abortions.
could see the baby moving around
and I could see his heart
Shafer, who has been a
".. .if the head beat. I stood right beside
registered nurse for 15
years, witnessed partial
the doctor because he
slips out at this wanted me to watch him.
birth abortions when she
was sent to work at an
point and he He went up with a pair of
forceps and grabbed a leg
abortion clinic in Sep
kills
it,
it's
and turned the baby in
tember of 1993. Shafer,
utero and brought a little
who has worked as a sur
murder." foot down through the
gical nurse and in emer
birth canal and grabbed
gency rooms, said, 'Tve
seen people maimed in accidents, it, and then went up and grabbed the
I've had babies die in my hands ... other foot and brought it down
but nothing that I ever saw could through the birth canal, to where he
have prepared me for what I saw in had both feet outside."
"He grabbed hold of both of these
an abortion clinic."
Shafer, who was a single mother little feet with his hands, and he
for 10 years, said she had considered started pulling the baby outside the
herself to be pro-choice and had told mother, feet-first, breech position,
her teenage daughters that if they until he had delivered the entire
got pregnant she would make them body except for the head," Shafer
have abortions. Her nursing agency continued. "As I stood there this
sent her to work for Dr. Marti n doctor held the head in with his two
Haskell at the Women's Medical fingers, making sure the head didn't
Center in Dayton, Ohio. Haskell pio slip out, because if the head slips
neered the partial-birth abortion out at this point and he kills it, it's
procedure. During her first two days, murder. But as long as he leaves the
Shafer assisted with standard abor baby's head just inside-three
tions, and helped prepare women for inches, three seconds from being
partial-birth abortions, a three-day born and being called a person in
procedure that requires mechanical this country, and being protected
under all of our laws-no matter
dilation of the mother'S cervix.
On the third day she assisted with how he kills it, it's called an abor
three partial-birth abortions. The tion in America."
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"As I stood there I watched the
little baby kicking his feet and mov
ing his little hands and fingers hang
ing from his Mom. The doctor then
took a pair of scissors and plunged
them into the back of the baby's
head right there, and when he did
that, the baby jerked down in a
startled reaction like a newborn bab\'
does if he thinks he might faiL Th~
doctor then opened up the scissors
to make a hole, and he took a
high-powered suction machine and
stuck it in that hole in the back of
the baby's neck, and suctioned his
brains out."
"IThe babyj went limp And Ithe
doctorj pulled the head out and he
cut the cord. I stood there and fought
back the tears and tried to keep my
self from passing out."
The mother wanted to see the
baby, so Shafer and the doctor
cleaned up the mother and the tiny
corpse, took the mother to another
room and gave her the body. "She
looked down in his little face and she
screamed for God to forgive her. And
she held him and she rocked him,
and she begged the baby to forgive
her," Shafer said. "And I lost it. I ran
to the bathroom and I screamed to
God and I said, 'Why are you letting
this happen in this country? You've
got to do something about this!' And
my kids tease me now and say,
'Mom, God did do something; He
sent you.'"
Shafer assisted with two more
partial-birth abortions that day. One
patient was a 40-year old woman
with a 19-year-old son; she was
aborting her 25-week-old unborn
child because her husband had left
her. The other patient was a
17-year-old girl who had tried to hide
her pregnancy from her parents, then
was told to get an abortion at 24
weeks of pregnancy.
"There were seven of those done
that day," notes Shafer. "Of the
seven, one baby had Down's Syn
drome. The rest of them were done
on perfectly healthy babies and per
fectly healthy mothers."
Though supporters of partial-birth
abortion insist that the procedure is

used only in rare instances to save
the life of the mother, Shafer ex
plained that the doctor who in
vented the procedure is a family
practitioner, not a specialist, and
that the procedure takes place in a
clinic with limited emergency equip
ment, not in a hospital. "Two hours
after this procedure is done the
woman goes home-not to inten
sive care or to a floor where she can
be monitored-she walks out of the
clinic and goes home; yet they want
to tell you this is done to save her
life ," said Shafer.

Shafer noted that the breech po
sition required for the procedure
poses dangers for the mother, and
that mothers facing breech births are
generally given emergency caesar
ean sections. She also explained
that while advocates of partial-birth
abortion say the procedure may be
indicated to preserve a woman's fer
tility, a common result of the proce
dure is cervical incompetence: the
artificial and lengthy dilation of the
cervix for partial-birth abortion may
cause the cervix to lose its ability to
maintain a healthy pregnancy. "The
press doesn't tell you that
one of the five women who
stood with President
Clinton when he vetoed
this bill has had five mis
carriages
since
her
partial-birth abortion."
2930 Chicago Drive, S.W.
Grandville, MI 49418-1176
Shafer added, "There are
1..-_ _ _ _ _ _---1
• (616) 532-8510
a lot of lies being told.
Please, ] ask you, start ask
ing questions. Try to find
Learning to Know the Lord,
out what the truth is. The
by P.Y. Dejong ($1.50 + *$2.00 postage)
pro-choice side has all
Introduction to the Compendium,
by YP. Dejong ($1.50 + *$2.00 postage)
First Book of Christian Doctrine,
by Hylkema &Tuuk ($2.50 + *$2.00
postage)
A Beginning Course in Christian Doctrine,
by P.Y. Dejong &John R. Sittema
($2.00 + *$2.00 postage.)
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CatechismMaterials

Cornelis P. Venema
But for the Grace of God
An Exposition of the Canons of Dart
($6.00 + *$2.00 postage)
What We Believe
An Exposition of the Apostles' Creed
($6.00 + *$2.00 postage)

Other Materials
John R. Sittema
With A Shepherd's Heart
Reclaiming the Office ofElder
($10.00 + *$3.00 postage)

"Postage rate is determined by weight and will be
adjusted for multiple copies mailed in one package.

US funds, Canada add 7% GTS
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kinds of things they come up with,
and it's all lies. Dr. Martin Haskell
himself said that 80 percent of these
abortions were done for purely elec
tive reasons; 20 percent were done
for non-elective reasons, and the
number one non-elective maternal
reason was depression. The number
one fetal reason was Down's Syn
drome."
Shafer urged people to inform
friends and neighbors about the pro
cedure, noting that according to
polling data, 71 percent of Ameri
cans don't know what a partial-birth
abortion is. "When] testified before
the US Congress and tried to alter
some of their views and feelings
about abortion, many congressmen
and many senators voted to outlaw
this procedure because they said
this has gone too far, this is infanti
cide. And it is; that's exactly what
we're doing. Hopefully one of these
days our kids are going to look back
on us and say, '] can't believe they
murdered babies when you were
younger.'"

The Reformed Fellowship, Inc.
2930 Chicago Drive, SW
Grandville, MI 49418- I 176
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Bible Study Materials
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Nelson Kloosterman
Walking About Zion,
Singing of Christ's Church in the Psalms
Gospel Power Magnified through Human
Weakness (II Corinthians)
The Law of the Lord as Our Delight
(Deuteronomy)
Pilgrims Among Pagans
(I Peter)

John Piersma
Daniel

Henry Vander Kam
Sermon on the Mount
Amos

Signs of the Times
I Timothy
II Timothy ITitus
I Peter
IJohn
I & II Thessalonians
Ephesians
Parables
Acts: Chapters 1 - 13
Acts: Chapters 14 - 28
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The PSALtER
t is no surprise that Psalm singing is in serious ~ecline in
Reformed and Presbyterian churches today, With some
notable exceptions. These churches have traditionally
been involved with singing the 150 Psalms along with good
sturdy hymns.
There are many reasons for this. One is that many worship
leaders or praise team leaders are introducing new choruses
to the congregation by way of the screen or overhead, many
of which are not the Psalms. Further, a new method of praise
is being used in some churches in which a praise team does
most of the singing and thus leaves the congregation out of
active participation. Also, some of the new tunes which are
used for the Psalms are not compelling and singable and
thus are seldom sung.
Psalm singing characterized the high water mark of many
Reformed churches in the past, and the decline in Psalm sing
ing characterizes the weakening of the churches.
You can imagine the sheer delight I felt when I discovered
this new PSALTER. It was put together by two Christian Re
formed pastors and a printer, all of whom share a deep de
sire to see Psalm singing return to its former vitality in the
churches. The two pastors are Rev. Jacob Eppinga and Dr.
Dick L. Van Halsema, and the printer is Mr. Daane Etheridge.
The PSALTER contains the metrical settings of the 150
Psalms selected from the 1912 United Presbyterian Psalter,
the 1934 Christian Reformed Psalter Hymnal and the 1957
Psalter Hymnal, Centennial Edition. It contains a treasury of
psalms beloved by past generations of Reformed Christians
and not available in other praise books today.
We immediately bought enough for our church and we use
it every Sunday. What a joy it was to sing Psalm 103 to the
tune of Londonderry Aire: "Good is the Lord and Full of Kind
Compassion," again after so many years without it. I am so
happy to have such a large and familiar body of Psalms to
draw from for our worship.
This book is very well-bound and attractive. You can order
it from IDEA Ministries, 4596 Broadmoor Ave., Suite 237,
Grand Rapids, Ml 49512-5365 at $ 15.00 per copy, plus $3.00
handling and postage. Michigan residents add 6% sales tax.
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