Ameri,a:
Move to the ~i8ht
or to the ~i8ht
O"e!
c.J. den Dulk
The elections ofNovember 8, 1994,
who will forget them? They could be
the beginning of a new direction in
the governing and public life of the
United States. Time will tell. They
awakened many political leaders as
to where many citizens want this
country to go. All kinds of advice is
now being given to our leaders:
smaller government, family values,
tax-breaks, welfare-reform and term
limits. The day after the elections, a
local newspaper caught my attention
with this headline on the front page:
"Move to the Right. "
As Reformed Christians we are able
to offer even better advice, not just to
ow leaders, but to all citizens. In fact,
its not just political advice;.it's what
the Bible calls wisdom. Psalm 33:12
says, "Blessed is the nation whose
God is the Lord, the people He chose
for His inheritance"(NIV}. This was
immediately applied to the nation Israel. However, the principle that God
gives His blessing on those nations
who fear and honor Him still applies.
The Bible's wisdom and advice then
for our situation would be: "America:
M ove to the Right One!"

ACKNOWLEDGING
THE GOD OF THE BIBLE
What would moving to the Right
One mean? First, it would mean acknowledging the God of the Bible. The
Bible doesn't say, "Blessed is the nation whose G od is Mohammed, Buddha, science, or whatever one chooses
to be his or her own personal higher
power." The emphasis of this text as
well as the whole Bible is that Jehovah
alone is God. There are no other gods
but the Lord. Psalm 105: 1 calls on us
to make known among the nations
what the Lord has done. King
Nebuchadnezzar enforced a strict pen-

alty for not taking the God of Daniel
seriously and respectfully since no
other could save in a way that Daniel's
God could. That decree was directed
for people of any nation or language.
Moving to the Right One in
America would also mean taking
the God of the Bible seriously in
our institutions and public life. Does
this sound radical and controversial? Perhaps. It wasn 't for many of
this nation's founders and leaders.
The Mayflower Compact states:
... havingundertaken, for the glory
of God and the advancement of
the Christian Faith and the honor
of our King and country, a voyage to plant the first colony in the
northern parts of Virginia, do... in
the presence of God and of one
another, covenant and combine
ourselves together into a civil body
politic.. .. 1
That doesn't sound like the beginnings of a secular humanist society.
Patrick Heruy who is well known for
his statement, "Give me liberty or give
me death, " also said:
It cannot be emphasized too
strongly or too often that this
great nation was founded, not by
religionists , but by Christians, not
on religions , but on the Gospel of
Jesus Christ! For this very reason
people have been afforded asylum, prosperity, and freedom to
worship here .2
The Supreme Court case , Church of
the Holy Trinity vs. United States 1892,
made this statement:
Our laws and our institutions
must necessarily be based upon
and embody the teachings of the
Redeemer of mankind. It is impossible that it should be otherwise; and in this sense and to this
extent our civilization and our
institutions are emphatically

Christian...This is a religious
people. This is historically true.
From the discovery of this continent to the present hour, there is a
single voice making this
affmnation... we find everywhere
a clear recognition of the 'same
truth... These, and many other
matters which might be noticed,
add a volume of unofficial declarations to the mass of organic utterances that this is a Christian
nation. 3
Our nation today would do well if
the newly elected leaders would be as
convicted as the Supreme Court was
in 1892. Blessed is the nation who
fears the true God.

"Legislation and laws always
have a moral dimension. "
OBEYING GOD'S COMMANDS
Second, moving to the Right One
means obeying God's commands. New
laws and policies will certainly be enforced with the newly elected leaders.
What America desperately needs are
leaders who will base their decisions
on principles of God's moral law. The
Ten Commandments would be a great
start!
Wait a minute! What do you mean?
You can't legislate morality! You can't
force your religion and values on others! This is a free country! Sound familiar? Think about it. Legislation and
laws always have a moral dimension.
For example, Congress passed a clean
air bill. This was done to protect the
environment. It will cost industry millions of dollars. People's freedoms are
limited in order to provide cleaner
air. Cleaner air then is the "good,"
the moral cause, for which industries
must obey the laws passed in the clean
air bill. Speed limit signs serve as another example. Laws are passed and
enforced to limit driving freedoms for
the protection and safety of people.
Driving a certain speed is the law,
and concern for safety is the moral
cause which that law is based on. Virtually every act oflaw (ruling policy,
executive order, library book fine,
etc ... ) is the legislation of someone's
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morality. The real issue and the real
question is, "Whose morality will be
the basis for our decisions? Truth is
not neutral! Ifwe don't legislate moral
behavior, we end up legislating immoral behavior.
As to the standard by which a nation should choose for moral bebavior, the Ten Commandments are a
great place to begin. If you were the
inventor ofsome machine, you would
be the best person to consult on how it
works and how to fix it if something
went wrong. God is the Creator of
life. He knows best how life
works, and when things go
wrong, onJy He knows how
to fix it. God tells us how life
works best in the Ten Com·
mandments. What is so ob.
jectionable about honoring
God, protecting and encouraging the free exercise of worship,
protecting and promoting our
neighbor's life, honoring marriage,
protecting someone else's possessions,
speaking the truth in love, promoting
contentment? Many are finding out
that these commands are not objectionable, and life really does work well
when people obey them.
Again, some of our founding fathers believed that God's laws weren't
so objectionable either. Our first president: George Washington said: " It is
impossible to govern rightly without
.God and the Bible. ""' Calvin Coolidge
revealed his agreement with God's
standard of moral right and wrong
when he said:
... thefoundations for oursociety
and our government rest so much
on the teachings of the Bible that
it would be difficult to support
them if faith in these teachings
would cease to be practically universal in our country.'
David Barton reveals in his book,
The Myth Of Separation, that the university of Houston conducted a 10·
year study on what influenced the
thinking of our forbearers. 10 years
later, with more than 15 ,000 documents examined, the results were in.
94% of the writings which formed the
foundation of our nation were based
on the Bible; 34% were direct Bible
quotations; and 60% were from men
who based their ideas directly on the
Bible. The book of the Bible most
often quoted by our founders was the
bookofDeuteronomy.6 On the north
wall of the Abraham Lincoln Memo·

rial are these words from his Second
Inaugural Address: "As was said 3000
years ago, so it still must be said,
'The judgments of the Lord are true
and righteous altogether. '"
Moving to the Right One means
having leaders who make and enforce
laws, not first and foremost because
it is their personal opinion, but be·
cause their decisions are grounded in
principles that the almighty Creator
has told us is for a good and orderly
society. I listened to a politcal debate
prior to the elections. The issue of

is just one of many instances where
misplaced trust can bring a nation to
dismal failure. Science, technology,
medicine, art, foreign affairs and
many other fields of expertise need
th e light of God's Word. Ben
Franklin, in the Constitutional Convention of 1787 summarized it well:
And have we forgotten that pow·
erful friend? Or do we imagine
that we no longer need his assis·
tance? I have lived, Sir, a long
time, and the longer I live, the
more convincing proofs I see of
this truth: that God governs
the affairs of men . And if a
sparrow cannot fall [0 the
ground without his notice,
is it probable that an empire
can rise without his aid? We
have been assured, Sir, in
the Sacred writings , that 'ex·
cept the Lord builds the House
they labor in vain who build it.' I
finnly believe this; I also believe
that without His concurring aid
we shall succeed in this political
building better than the builders
of Babel; we shall be divided by
our little , partial local interests;
our projects will be confounded;
and we ourselves become a reproach and a byword down to
future ages . And what is worse,
mankind may hereafter from this
unfortunate instance despair of
establishing government by hu·
man wisdom and leave it to
chance, war) or conquest. I there·
fore beg leave that, henceforth,
prayer> imploring the assistance
of heaven and its blessing on our
deliberation be held in thisassem·
bly every morning before we pro·
7
ceed to business.
Moving to the Right One, however,
. all begins with individuals, families
and churches of a nation which honors the Lord. We carulOt look to political leaders to do our Christianity for us . To be sure we would be
blessed if we had leaders courageous
enough to honor God in their goveming. But nations are made up of
people. What a calling and opportunity then for God's people to can·
tinue the hard work of preaching and
living the good news of Jesus Christ!
If you are working with someone
now, helping him or her move to the
Right One, don't quit. Don't become
weary in doing good. If you are not,

r,

~L1)

0000;:::!C

O~

i

I

::::JO

UJ.D
IQ)
f LL

" . ..

if a spatTow cannot fall

to the ground without His nott'ce,
is it probable that an empire
can rise without His aid?"
abortion was the subject. One candidate made it clear h e was "prochoice." The other said , "Personally
I am opposed to abortion." I am
thankful that one candidate was opposed to abortion. In leadership roles
however, at such a time as this, we
need to get beyond just mentioning
our personal beliefs. We need leaders
who will explain what those beliefs
are based on. ]n this particular case,
we need leaders who will say, "I'm
opposed to abortion because it is a
violation of God's moral law, and
therefore I will do what is in my power
to pass laws that will honor life."

TRUSTING GOD TO BLESS
Finally, moving to the Right One
means that we as a nation must place
our trust in God to bless us as we honor
Him. On our currency we read these
words: "In God We Trust. " That took
wisdom for our forefathers to place
that reminder there for all of us. So
often today the bottom Line is money.
If there ever was a temptation to place
our trust in something alongside of or
inpiaceofthetrueGod,moneywoutd
be it. To be sure we need it, we must
work hard for it, and we must be generous with it. But we must not let it
control and enslave us. God's truth is
what must govern our economics. For
much too long we have demanded
seven working days from roo many
people in order to make a profit. Is
our country better off for ignoring
God's fourth commandment? M oney

pray to the Lord for an
opportunity to make a
difference in someone's
life by leading them to
the Right One.
A n ewspaper may
give advice for politicians to move to the
ri ~t,
but the good news
of the Bible is for all to
move to the Right One.
Move to the Lord Jesus
Christ and His commandments, for blessed
is the nation whose God is the Lord.
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ton University in
1898. In those six
lectu res Kuyper
sought to crystallize his thought
on a variety of topics: "Calvinism a
Lifesystem," "Calvinism and Reli·
gion," "Calvinism and Science,"
"Calvinism and Art," "Calvinism and

the Future," and of special interest
for our purposes, "Calvinism and
Politics. "
The lecture on politics not only
demonstrated Kuyper's knowledge of
traditional Calvinist reflection on the
subject, but also his knowledge of recent history and the changing modern world that the Calvinist confronted in the late nineteenth century.
He spoke of "the battle of the ages
between Autlwrity and Liberty" I as a
driving force of political history in
our faUen world. In paradise there
was a perfect balance between authority and liberty. But in the fal/en world
authority tends to tyranny and liberty to
license. This basic battle, Kuyper argued, manifests itself in different
forms in different periods of history.

mSTORICAL PERSPECTIVE
In the Middle Ages the church
sought to direct the state in the balance of authority and liberty, but that
in itself was a form of tyranny expressed in institutions like the Inquisition. In the modem world the church
was replaced either by the state or by
popular sovereignty as the source of
justice and of the appropriate balance
between authority and liberty. But
Kuyper argued that these modem conceptions of sovereignty were as faulty
as the medieval . Popular sovereignty.
as expressed in the French Revolution, led to chaotic liberty and the
Terror. State sovereignty, as was
emerging in German political thinking, led to oppressive authority. Both
popular sovereignty and state sovereignty tended to tyranny.
Kuyper insisted that the only proper
way to prevent tyranny of one kind
or another was to acknowledge that
authority and liberty were based in
God's sovereignty. He suggested three
theses as the summary of his political
faith:
1. God only  and never any creature  is possessed of sovereign
rights, in the destiny o f nations,
because God alone created them,
maintains them by His Almighty
power, and rules them by His ordinances. 2. Sin has, in the realm
of politics, broken down the direct government of God, that
therefore the exercise of authority, for the purpose of government, has subsequently been invested in men, as a mechanical
remedy. And 3. In whatever form
this authority may reveal itself,
man never possesses power over
his fellowman in any other way

•

than by an authority which descends upon him from the majesty of God. 2
For Kuyper the only way to guarantee and temper both authority and
liberty was by recognizing that both
derive from God.
Kuyper offered as historic examples
the Dutch. English and American
revolutions which  based on the sovereignty of God  both recognized legitimate authority and increased liberty. He contrasted them with the
French Revolution  based on popular sovereignty  which led to greater

tyranny. Had he lived longer, he
might have used Nazi Germany as
an example of the result of unlimited
confidence in the sovereignty of the
state.

PROBLEMSSOLUTION
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In founding his political thinking
on the sovereignty of God, Kuyper
sought to avoid two recurring historical problems: fll'St , the tendency of
the state to try to dominate all of life ,
and second , the tendency of the
church to try to dominate the state.
The first problem Kuyper solved
with his idea of sphere sovereignty.
Human life is lived in various spheres
such as family, business, science and
others. Each of these spheres has a
character derived from God and reo
sponsibility directly to God. Kuyper
saw these spheres arising "organi·
cally" (we might say naturally) out of
human life. He resisted the notion
that the state with its "mechanical"
(we might say artificial) power should
seek to dominate each of thes e
spheres. The spheres should develop
according to therr innate, God·derived
principles, not as servants of the state.
The clearest example of this con·
cept ofsphere sovereignty in Kuyper's
political life was the issue of the edu·
cation of children. Liberal politicians
in Kuyper's day believed that education was the work of the state . T he
state should decide the values and
content communicated in the schools.
Kuyper responded by insisting that
God had given children to parents
and that parents had the responsibil·
ity to raise and educate therr children.
The basic character of education was
a matter that parents must decide for
therr children. The state had an inter·
est in seeing to it that children were
educated, but parents needed to
choose the kind of school that their
children would attend. Kuyper succeeded in getting tax support for all
schools to aid parents in making that
choice.

As the issue of education shows,
the state does have responsibilities in
relation to other spheres of life.
Kuyper summarized his position:
[The state] possesses the threefold right and duty: I . Whenever
different spheres clash, to compel
mutual regard for the boundarylines of each; 2. To defend individuals and the weak ones, in
those spheres, against the abuse
of power of the rest; and 3. To
coerce all together to bear personal
andfinandalburdens for the main·
tenance ofthe natural unity ofthe
State. 3
But the state must not move beyond
these limits. When the state recognizes these limits it properly asserts
its own Godgiven authority and the
Godgiven liberty of society to develop apart from state domination.
The second problem Kuyper addressed was the problem of church
domination ofthe state . Does the idea
of state recognition of divine sovereignty imply subservience of the state
to the church? Kuyper insisted that it
did not. He was no theocrat. itA theocracy was only found in Israel, because in Israel, God intervened immediately." ..
He taught that the state as a sphere
was itself directly responsible to God.
The church must be free to be the
church and the state must be free to
be the state. As the church is not competent to decide many political matters, so the state is not competent to
decide which is the true church. In
the state the sovereignty of God is
not expressed by establishing one true
church , but in God's Word ruling
"through the conscience of the persons invested with authority." S
Kuyper did believe that God should
be formally recognized as sovereign
in the state . He said of the magis·
trates:
They have to recognize God as
Supreme Ruler, from Whom they
derive therr power. They have to
serve God , by ruling the people
accordingtoHisordinances. They
have to restrain blasphemy, where
it directly assumes the character
of an affront to the Divine Majesty. And God's supremacy is to
be recognized by confessing His
name in the Constitution as the
Source of all political power, by
maintaining the Sabbath, by proclaiming days of prayer and
thanksgiving, andby invoking His
Divine blessing ... the fact of biasphemy is only then to be deemed

established, when the intention is
apparent contumaciously to affront this majesty of God as Su.
preme Ruler ofthe State. 6
At this point Kuyper's American
reader may pause and wonder ifhe is
as modern as we first thought. And
indeed some of the nineteenth century character of his reflections can
be seen at this point. Kuyper assumed
that he was speaking in a context
where Christianity was dominant,
and the pressing ecclesiastical question was whether one denomination
would dominate others. He spoke in
an American context where many
political documents recognized the
supremacy of God, where the Sabbath was protected by law and where
the government did call people to
prayer regularly.
Kuyper rightly saw the value ofvarious churches' fre ely and by spiritual
means presenting their truth claims
to society. He stated: "The churches
flourish most richly when the government allows them to live from their
own strength on the voluntary principle." 1

CONTEMPORARY
APPLICATIONS
Kuyper also recognized that politics must be related to historical circumstances in the efforts to create a
just society. 8 He was no naive utopian or abstract theorist. Although he
did not anticipate the much greater
religious and cultural diversity of
America today, he would have seen
the challenge as an intriguing one.
While it is not clear how he would
have worked out the details, it is clear
that he would still have insisted that
the sovereignty of God ought to be
recognized in the state and that the
state should not coerce citizens in
matters of religious conviction and
affiliation. Balancing these two ideals
is not easy as recent American experience with school prayer, abortion,
civil rights and other issues shows.
But secularist efforts to remove God
from the public arena has already
demonstrated the tyrannical tendency
that Kuyper feared. (For an interest·
ing and moderate discussion of some
of these issues, see Stephen L. Carter,
The Culture of Disbelief, New York,
1993.)
Kuyper would have read with understanding and general approval the
amazing essay that appeared recently
in Time magazine calling for a restoration of prayer in the public schools.
Richard Brookhiser wrote his essay
entitled " Let Us Pray" 9 to argue that

a sensible reading of American history points to 'the propriety of restoring prayer to the schools. He noted
that the day after the House ofRepresentatives passed the First Amendment to the US Constitution, the
House officially called for a day of
thanksgiving and prayer in the land.
Brookhiser also offered a more theoretical argument in combination with
the historical one:
Menhaveimaginedothersources
for their rights besides the Almighty. The Declaration mentions "the Laws ofNature." Butit
immediately adds, " ... and of
Nature's God." Wisely so. The
past 200 years have shown that
nature is a distressingly malleable
concept. It is the philosopher's
parlor trick to collapse it into history (nature in time) or will (nature in us). When such philosophies seeped into politics they
spawned communism and Nazism.£t is also true that God  and
various gods  has covered a multitude of political sins over the
millenni. Butin the modem world,
rights fare best when they are de .
rived from a Source men fear to
tamper with.
Kuyper in a much fuller way anticipated these sentiments.
Abraham Kuyper remains for us as
Reformed Christians a fascinating
political analyst for several reasons.
The issues he examined are still very
much with us. He saw the big picture
in the development of western civilization in a very helpful way. His commitment to liberty of conscience and
multiformity while expressed in a
rather Romantic, nineteenthcentury
way is still valuable today. But most
importantly his determination to recognize God as the source of all true
authority and all real liberty is as true
and necessary today as ever.
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Qod,
Qrammar,
and Qender
Richard L. Stevens
A theological library is filled with
various approaches to the study of
God and His Word, not the least of
which is the shelf of books on Greek
and Hebrew word studies. Sometimes
it helps to take a look at what the
Scriptures say through the prism of
one's own language. Since there are
those who insist on changing the English language to make it conform to
preconceived theological ideas, their
attempts deserve a study from the
standpoint of English linguistics.
During Operation Desert Storm in
the Persian Gulf, the chaplaincy office of the Christian Refonned Church
sent out a letter to all churches requesting prayer for our chaplains and
servicemen on duty in the area, a request we were quite willing to fulflli.
What was striking about the letter,
though, was the reference to our
"women and men" serving in the
anned forces. The phrase was unusual
in its word order and made me pause
to think about the message conveyed
by the simple reversal of words. That
the order was purposeful was reinforced by a repetition of the phrase
further on in the letter. I got the message. Equality of the sexes, so why
should men always come first? (I did
wonder why, to emphasize equality,
women was put first both times.) Not
long after, a writer in Christianity Today mentioned "Eve and Adam." OK,
I got the message again.
Now, a simple rule of composition
(or homiletics) is that the writer should
stick to the point, but by deliberately
derailing the reader's train ofthought,
the writer is saying in effect, "What 1
am writing on the surface is not so
important as that you understand that
1 am politically correct on the issue of
women's equality." Am 1 overreacting to this simple use ofwords? Surely
a writer has a right to his own style as
long as his meaning is perfectly clear?
I think the answer to both questions
is "No" because of the way English
"works."

DYADIC MISCHIEF
We do not speak simply in words,
one strung after another. We speak in
word groups  words combined in
different grammatical structures
(prepositional phrases, verbal phrases,
clauses, etc_). These structures are the
building blocks ofour thoughts, which
we fonn by putting the blocks in a
particular order to convey meaning.
The whole complex process becomes
simplified as we memorize certain
blocks of words, enabling us to speak
freely without thinking about how we
will form our sentences. Our brains
become programmed for English so
that the thought triggers the flow of
words.
When we combine simple nouns,
we use word pairs that often occur together, and we use them in the same
order each time so that we don't have
to stop to decide which one to use
first. Consider these common pairs
which, for lack of any other technical
term, we might call dyads:
black and blue
meat and potatoes
toast and jam
heaven and earth
table and chairs
frank and earnest
black and white
left and right
boys and girls
hand and foot
here and there
ham and eggs
women and children
salt and pepper
thunder and lightning
lettuce and tomato
anns and legs
These are just a few, and no doubt
you can think of many more. The
point is that no one would say, "It's
as plain as white and black!" Why
not? Are we prejudiced against white?
No, it's simply that we have universally accepted the "black and white"
word order as a matter of convenience. (1 won~er
how many readers
were puzzled because your minds

read "black and white," even though
your eyes saw "white and black." Did
you have to reread it to straighten it
out?)
But isn't there a principle of interpretation in Biblical and literary studies that places the more important
item first? (As in I Cor. 12:711, most
commentators view the list of spiritual gifts in descending order of im-

of that rule probably contributes to
the indignation that some women
members of the congregation might
feel, as though they were being excluded from the necessity and conse·

quent blessings of reading God's

Word.
Some insist that the solution is to
refer to both his and her. But I find it
difficult to stoop to such circumlocutions for several reasons, not
the least of which is their
awkwardness illustrated by
"... the principle ofpronoun
the foUowing revision of the
agreement in English is not that the
NIV's version ofJames 5: 13-
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masculine predorninates, but .. .that
the feminine is included
in the masculine. This principle
is beautifolly Biblical. "
portance.) There are some things to
note about that principle. First, it is
only a principle, not a binding rule.
Paul sets aside the principle at the
end of I Cor. 13 where he declares:
"And now these three remain: faith,
hope, and love. But the greatest of
these is love." Second, the principle
has nothing to do with the dyads that
we couple for convenience. It has to
do with lists of items that are not
commonly paired.
It may be objected that certain of
these dyads have gender reference,
and in those the masculine is always
first: boys and girls, men and women,
sons and daughters. Doesn't that order show that the language itself expresses a masculine dominance, that
men are more important than women?
Rather, what it shows is a movement
from the general to the specific. To make
clear what I mean, we must look at a
second and far more important point.
So leaving behind the dyadic mischief
created by some in the name ofequality, we pass on to inclusivism in language and subsequently in theology.

15:
Is anyone OfyOll in trouble?
He or she should pray. Is
anyone happy? Let him or

her sing songs of praise. Is
anyone of you sick? He or
she should call the elders of

the church to prayoverhim
or her with oil in the name of the
Lord . And the prayer offered in
faith will make the sick person
well; the Lord will raise him or
her up. [fbe or she has sinned , he
or she will be forgiven.
Another proposed solution is to
switch to the plural. "Is anyone in
trouble? They should pray." Such usage is common, especially in colloquial speech. But in writing it is imprecise as well as illogical because it
violates the consistency of number to
avoid incompleteness of gender. And
switching to the plural can create
some real problems of ambiguity, as
in "if anyone has a problem, they
should speak to me." (Who should
speak to me, the one with the problem or the others who know about
it?) Consistency is an aid to logic and
clarity. The NRSV, trying to avoid
being gender specific, uses the plural
consistently throughout the James 5
passage:
r-=,.~
Are any among you suffering?
Let them pray. Are any sick?
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We have a problem in elementary
English grammar concerning gender
in pronouns. A teacher of a men's
Bible class might tell his students, "Everyone oUght to read his Bible." A
teacher of a women's Bible class
would say, "Everyone oUght to read
her Bible." But what should a preacher
tell his mixed congregation? Ifhe says
his, he foHows the principle taught for
generations, that the masculine predominates. The unfortunate phrasing

__.....==""'''=='''''
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"If we change God to ashe

bride OF Christ
'J
pray over ' h e m . . t h e n..becorne the groOrrt ...?" ",

They should call for the elders

of the church and they should

INCLUSMSM
OR EXCLUSMSM?

age? What we must do is recognize
the way English works, regardless of
how it got that way. And the principle of pronoun agreement in English is not that the masculine predominates, but rather that the feminine is included in the masculine. This
principle is beautifully Biblical.
English has what we call a natural
gender for pronouns only. Nouns do
not have gender. Some languages,like
Chinese, have no gender at all The
pronoun to, for instance, may mean
he, she, or it, with the context indicating the reference. Some languages,
like French, assign gender to everything. If you took French sometime
back, you may remember that neuter
gender has disappeared and everything becomes either masculine or
feminine, so you understand when
the Frenchman, struggling with English, says, "The house, she is large."
The problem with feminists is that
they are like the Englishman who
went into a French restaurant for
lunch and ordered soup. When he
was selVed his soup, he saw a fly
floating in it. He protested to the
waiter,
"There's a fly in my soup! 1L
mouche!" The waiter bent over
and said politely, "No, monsieur,
10 Douche."
The Englishman looked startled
and said, "My gracious, you've
got very good eyesight! "
Just so, the feminists' problem is that
they equate grammatical gender with
sexual differentiation. The two have
very little to do with each other. For
that reason a Frenchman can read in
the beginning of John's Gospel:
Au commencement etait la Parole, et la Parole etait avec Dieu,
et la Parole etait Dieu. Elle etait
au commencement avec Dieu.

The trouble with this solution is
that it is not so much a translation as a paraphrase. The original passage is singular, and the NIV, even
with its method of dynamic equivalency, still preselVes the literal phrasing o~ the Greek with no change in
meanmg .
Regardless of how Bible translators
work, how do we use the language,
and can we insist that "sexism" be
expunged from the English language?
A person may use the language the
way he (or she?) chooses, as long as
he is understood. But can he insist

.•. wouldn't the

.
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And he would be shocked if you suggested that the French version says
the Word of God is a woman because of the use of La and elle.
The feminists' problem of thinking
sex and grammatical gender are the
same is based upon the mistaken assumption that man and woman were
created equally. It is true that men
and women stand as equals before
God respecting their salvation. In that
sense they were created equa/by God.
But God did not create them equally.

"_______________________________'h_a'
______________nfonn
everyone else co_______hi
'o _____
·s us- ___If
__'_h______________
a' were so, Eve wo_u_ld_have_been
___ ___"

formed from the dust of the ground,
the same as Adam. This is an important distinction, not only for grammar, but for theology, and it does
affect ow salvation. Paul carefully
bases some of his instruction on this
very distinction in I Corinthians
11:8,9: "For man did not come from
woman, but woman from man; neitRer was man created for woman, but
woman for man."
The English words themselves refleet this distinction, giving a literal
translation of Genesis 2:23: "She shall
be called 'woman ,' for she was taken
ou[ of man." The Hebrew words used
are *iysh (man) and *ishah (woman) .
It is this creative distinction that feminists would deny in their attempts to
change the word woman to the absurdity of lYOmyn. Such attempts to stand
before God as equally created beings
rob women of a redemptive relationship with God. But before we look at
how this is so, we have to consider
one more fact of how words are used
in Scripture.
Genesis 1:27 is a key verse for understanding God's creative arrangement, for here God uses wo different
words for man. "So God created man
in his own image." The Hebrew for
man here is adam, and it refers not
only to our first parent, but to the
entire human race, mankind. (The
NRSV uses humankind, but that word
seems not to solve the feminists ' problem in that it still has man smack: in
the middle of it.) The last clause,
"male and female he created them, "
uses *iysh and *ishah. This last could
easily be translated "man and woman
he created them. " In Hebrew there
are two words to distinguish beween
the human race and male members
of the race. This distinction is employed throughout the Old Testament.
Laws in the Pentateuch, e.g., that are
universally applied to all people use
adam (Cf. Leviticus 13:2: "When a
man shall have ... [KN] is properly
translated "When anyone has ... " by
the NIY). Those laws which apply
only t.o males or to females use *iysh
and *ishah (Cf. Lev. IS which speaks
of particularly male and female body
discharges).
The same differentiation is found
in Greek. The word for man which
refers to the whole human race is
anthropos, as in Romans 5 where
anthropos refers both to Adam and the
human race (v. 12): dj' henos anthropou,
"through one man, " and eis pantas
anthropous, "to all men. " On the other
hand, where man and woman are given
as different sexes, the Greek uses aner
andgyne, as in I Corinthians 11, where
Paul talks about the difference in head

covering beween the sexes. And this
distinction of words is just as consistent in the New Testament as in the
O ld.
Now, when God is so careful to
distinguish by the very words He uses,
it obligates us to pay attention. Ifbe·
ing a part of man is anathema to feminists, then it follows that they unwittingly argue, not for inclusion in the
redemptive plan of God, but for exelusion from it. Romans 5 makes it
clear that all who are in Adam sinned,
but through God's grace all who are
in Christ shall be made alive. The
implication is that if one is not in
Adam, he cannot be in Christ, for not
having been made a sinner in Adam,
he has no need of redemption in
Christ. Feminism destroys federal the·
ology in its insistence on distancing
women from men because, even if
Eve sinned prior to Adam's sin, she
still sinned in Adam because he was
her federal head, her (and our) representative before God. Consider the
nature of Eve 's sin. She not only
turned away from God, but turned
away from Adam's representation in
taking it upon herself to taste the r~=-"_
forbidden fruit. Is this not the nature of the error of feminism?
Another consideration of the
word man being used for everyone in English is that, rather than
indicating male dominance, it
becomes generalized and loses
some of its force. Compare that to
lYOman, which refers only to female
persons and is therefore very specific.
Man may mean male, or male and female; and therefore is less "genderspeciflc" (read "sexually·distinctive")
than woman.
Some are still bothered by th is
double use of man in English. I heard
a woman report to Classis Florida
some years ago about the new Psalter
Hymnal then in process. She referred
to the old headings of the Heidelberg
Catechism - "Man 's Misery, Man's
Deliverance, Man's Gratitude" - and
questioned why it should be necessary to teach young children that man
refers to everyone before they could
begin to understand the Catechism. I
told her that it would not be necessary if some weren't first insisting that
man does not refer to everyone, because even young children readily understand the difference in the wo uses
of the tenn. But how are we to know
if man refers to a single male or to the
whole human race? It's very simple
and no one really has a problem with
that, since we all automatically distinguish beween the cwo by the use
of the article:

Man is the only creature with the
ability to speak.
God made man in His own image.
But,
God made the man from the dust
of the ground, but the woman
was formed from the man's side.
A man in a blue suit confronted
me at the door.
Further, contextual framing guards
against a confusion of tenns.

IS GOD AWOMAN?
The generic use of man creates another problem for those feminists who
are radical enough to want to change
the language as it refers to God Himself.
The purpose of speaking of God
with feminine pronouns is apparently
to emphasize the fact that God is sexless. However, to refer to God as she
defeats the very purpose of doing so,
since using the more generic masCllline pronoun may simply refer to God
as a person, whereas the more sexually distinctive female pronoun says
that God is definitely fema le, a

_____..,J..,.",.,..,

"... the feminists' problem is that
they equate grammatical gender
with sexual differentiation. "
thought that is at the very least
unscriptural.
If we change God to a she, other
interesting problems arise. For instance, wouldn't the bride of Christ
then become the groom, referred to
as he? (If Christ is God Himself [herseIDl, shouldn't she also then become
the daughter of God? But I haven't
heard of anyone yet seriously proposing that radically logical step.) Even
the NRSV, in its attempts to appease
the feminists, would not destroy the
beauty of Paul's imagery in Ephesians
5:22ff. The parallel is too clear beween husband and Christ, wife and
Church.
Another feminist assumption is that
ow earthly fathers are the pattern by
which we view God and that we consequently rob God of those feminine
qualities that are rightfully His by not
viewing Him as divine parent, like
our father and mother. The mistake
is in forsaking the Biblical view. Just
as the writer ofHebrews 8:5 is careful
to point out that the earthly temple
was only a copy of the heavenly, true
temple of God and not the reality
itself, so the role of our fathers, marred
by sin and creaturely being, is only a
pale copy of the role of God as our

heavenly Father. Doubtless, this is
something of what Paul has in mind
in Ephesians 3: 14 ,15: "For this rea·
son I kneel before the Father, from
whom his whole family in heaven and
on earth derives its name."
God is not a man or a woman, but
He has chosen to reveal Himself in
masculine tenns, not only in grammatical gender, but in figure s and imagery running consistently waugh
His Word.
To say the language is hopelessly
patriarchal because of cultural male
dominance is to operate under the

•

non-Christian assumption that language evolves as a naturally ascending
activity of the species. (The cave man
gradually assigned meaning to various grunts and groans till a viable
language developed.) Instead, language devolves as a corruption of the
gift of speech given as part of the
image of God bestowed on man. The
significance of this is that, as man
became more and more corrupt
through his willful sinning, the treatment of women deteriorated . As the
redemptive power of God's grace
salted the earth through the church,
women's position and treatment were
redeemed also. It is instructive that the
emergence of radical feminism is evident
in those societies where the Church is in
decline. But an honest assessment of
how the English language functions
cannot be shown to reflect a Neanderthal view of women .

CONCLUSIONS

~l{)

0000-

i=' c
0 2
=> 0

wJ)

I

Q)

I  LL

What shall we say then, to these
things? Some conclusions may be
drawn. Rather than arguing fo r a "sexless" language , feminists in the church
might better work toward an implementation of the prescriptions of
Scripture: "Honor your father and
your mother" (not "your mother and
her live-in boyfriend " or "your fath er
and his gay partner"). "Husbands,
love your wives as Christ loved the
church " because the bride-price is the
sacrifice of self.
Finally, are words important? There
is an implicit contradiction in thinking that the words we use are allimportant and must reflect current
social mores, whereas the Word of
God is not important because it can
be altered at will. How much better
to pattern our words as well as our
thoughts after God's thoughts and His
W ord.
Richard Stevens, agraduate ofWestminster Seminary, has degrees in Theology
and English Literature. He has snved in
missions in China and Russia. He resides
in Cape Coral, FL.

Wbat to do
About Liberalism
Cal Thomas
Just as the Clinton crowd plastered
"It's the economy, stupid!" in their
"war room" during the 1992 campaign, Republicans should hang this
statement by incoming House Speaker
Newt Gingrich in every one of their
offices: "It is impossible to take the
Great Society structure of bureaucracy, the redistribution model of
how wealth is acquired and the
counter-culture values that now permeate how we deal with the poor and
have any hope of fixing things. They
are a disaster. They have ruined the
poor. They create a culture of poverty and a cu1cure of violence. And
they have to be replaced thoroughly.
How can this best be done?
First, Republicans should issue a
"Sub-contract with America." This
one should focus on rebuilding the
nation's families and its moral foundation.
Start with the schools. Return the
power to make educational decisions
and direct the moral training of the
young to parents and to local communities. Vouchers and!or tuition tax
credits giving freedom of choice to
parents to decide which schools, government or private, best reflect their
values and needs, should be a top
priority. The goal: teaChing common
sense, not condoms; wisdom, along
with knowledge; the real history of
this nation, not multiculturalism; a
respect for and an awareness of God,
the lack of which has led to metal
detectors at school doors and locker
searches for weapons and drugs.
Next, the family must be put back
together. Tax credits can help reduce
the need for two working parents
when one would prefer to remain
home with young children . States
could help by making it more difficult to get married and divorced, perhaps requiring counseling before each
is allowed. Ultimately, parents must

decide which investment will produce
more pleasing and lasting dividends
- the investment they make in the
acquisition of material things, or the
investment they make in their children.
Bill Bennett was right when he said
that divorce was a bigger threat to
America than the gay rights agenda.
Concerning prayer in school - part
of the GOP contract - it would be
more effective in the home.
The current poor oUght not to be
told only that welfare as they have
known it is ending - they should
understand that the culture of poverty and victimhood has robbed them
of hope. Their dignity, which politicians took from them , along with their
vote must be restored. Churches can
help here.
The key for Republicans is to get
moving, swiftly and effectively. Liberalism took six decades to construct.
It will not be dismantled overnight,
but quick and meaningful victories
will build confidence that the Republican agenda can work.
The goal should be to so drastically
reduce the size of government and
the way people perceive it - not as
first resource but last resort - that
we will never go back, no matter
which party is in the maj ority in the
future . To do this, Republicans must
neither be dissuaded by critical editorials nor cowed by cries of "racism"
and liberals' appeals for compromise.
Again, Newt Gingrich had it right
when he said, "I am very prepared to
cooperate with the Clinton Administration. I am not prepared to compromise. "
Ultimately, a course correction cannot come from the top down .
It must come from the people up.
- Los Angeles Times Syndicate
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Bernard Woudenberg

Scattered all through the valleys and
basin of the Carpathian mountains
are remnants of the once strong Hungarian Reformed church which long
constituted the eastern bulwark of
Protestantism, but now is being driven
back by the mystical forces of Orthodoxy.

THE REFORMATION'S
EASTERN BULWARK
Influenced by the followers of John
Huss, many of whom fled to the
Carpats after his death as a martyr in
1415, the Hungarians were among the
first to join the Reformation, adopting the teachings of Zwingli and those
of Calvin as well. Since then they
have continued one of the world's
largest and most consistently Refanned churches.
It has not been easy. All through its
history Transylvania has been the
meeting point of four different religious cultures: the Turkish Moslems
from the south, the Orthodox Romanians from the east, and the Habsburg
Catholics from the west, with the Protestants, Hungarian Refonned together
with the Saxon Lutherans (who had
come from Germany early in the
Middle Ages), caught in-between. It
was a situation made for conflict; and
history filled it with just that.
But through it all nothing has been
so devastating as the decision of the
Western world powers, after the First
World War, to punish the Hungarians (who had played but a minor
part) by cutting off two thirds of their
territory and giving it to their neighbors. And so it was that Transylvania
became part of Romania, which had
no historical claim to it other than
that so many of its people had been
taken in, given work and shelter by
the Hungarian people who had inhabited it for well over a thousand
years.

THE SCATTERING
Rarely through their long and
troubled history have the Refonned
people of Transylvania been able to
concern themselves with anything
other than their own survival as a
people and as a church.
In certain ways their best days were
under the Turks. Conquering the land
in the late fifteen hundreds, the Turkish leaders had exacted tribute, but
for the rest had left the people free to
worship as they would and even to
govern themselves. The Hungarians
were a tolerant folk. In 1568 they
adopted an Edict o/Toleration, the first
in Europe, granting everyone the right
to worship according to his own convictions, and the various elements in
their society were able to live next to
each other in peace, and prosper as
they did. Each part developed its own
culture, worshiped in its own faith
and governed itself along essentially
is, until one
democratic lines~tha
of their own leaders thought to make
an alliance with the Austrians to drive
the Turks out. And this they did, with
the consequence that the Habsburgs
moved in , took over, and with deter-

mination set out to convert the whole
land back to Catholicism again. With
that the Hungarians' suffering began.
One fond practice of the Austrians
was a form of what we now call ethnic cleansing. They encouraged large
numbers of Romanians, with their
mystical Orthodox religion, to move
into Transylvania so as to dilute the
forces ofProtestantism; and it worked.
Large numbers came, particularly of
the peasantry. Those were difficult
days, full of cruelties and massacres
of various kinds, under which the
people of God suffered much.
But the greatest trial was yet to
come. It took place in 1920 when the
Western world powers tore Transylvania from Hungary and made it
part of Romania, and then Communism also set in. With devious purpose, economic pressures were devised to force the Hungarians and
Gennans from their historic lands,
making room for Romanians to move
in until they became the majority in
nearly every place. In the end the Saxons, after living there for over eight
hundred years, picked up their forces
in mass and moved back to Gennany.
Could the Hungarians there maintain
their existence as a people and as
churches, or must they, in the end, do
the same?

THE RUINS
Within the totality of church history, God has seldom granted His
people the privilege ofdominance and
power 0 Cor 1:26-27). Most frequently

The church at Nagyolyves, built in the 1500S with a congregation 0/97 members.

and how a market economy
the community will be gone.
must be run. But still lhese
And the question that remains is,
people endure, growing their
can anything be done to keep this
own food, making their own
from happening, if not in all, at least
in some of the larger ofthese commuclothes and supplying their
nities? Only God knows, as Laszlo
own basic needs. And in
many such places the
Vetesi, the pastor to these diaspora
churches are still crowded.
people, often points out, quoting from
But there are other comEzekiel 37:3: "And He said un/a me,
munities where even this is
Son of man, can these bones live? And I
not so. In them the picture
answered, 0 Lord God, thou knowest."
But he and his assistants are working
can become depressing and
bleak.. Church buildings may
in an effort to bring this to pass wherstill be there, and from a disever God will give the grace, bringing
the scattered together and uniting
tance may appear beautiful;
them again into a worshiping church.
but next to it is apt to stand
the gray dome of an OrthoPsalm 141:7-Bsays: "Ourbonesarescatdox temple (built and maintered at the grave's mouth, as when one
cutteth and cleavelh wood upon the earrh.
tained by the government
But mine eyes are unto thee, 0 GOD the
even where Romanians are
Lord: in thee is my trust; leave not my
few). Near the white church,
now falling into decay, there
soul destitute. "
may well be a parsonage ,
And, if there are any who would
once a beautiful home, now
like to help in this work, your conaiempty and closed down ,
butions will be greatly appreciated.
while its church members are
Send them to:
High up on Aranyos Volgy(Golden Valley)ofTransylvania,
hard to find , scattered as they
Transylvania Reformed
at the heart of one of its nchest gold mining areas is the
are through what is now a
Assistance Committee
Refonned Church at ''Red Brook. "It was nt!"Ver large, blll at
Romanian town. At one
1355 Bretton Drive
one time was a very wealthy congregation; but now, since the
time they numbered in the
Kalamazoo, M149006
government has taken to itselfall mineral rights, most ofthe
hundreds, even thousands;
Hungarians have beenforced to move, leavingfew members,
but now there may be a hunRev. Woudenherg is pastor of the
with services being held only when a visiting pastor comes up
dred, or fifty , a few dozen,
Kalamazoo Protestant Rifonned Church.
the valley to help them.
or no more than three or
four. An occasional service
may be held if a neighboring
pastor can be gotten to come; but for
He has seen fit to leave them in a
the most part it won't be long before
suffering state. And so it has always
the key is turned for the last time, and
been with these Hungarians.
the church meets no more. The spirit
When one rides through the hills
of the Hungarians which once moved
and valleys of the Carpets, be looks
out on countless little villages
nestled among the hills, often
dominated by a whire Hungarian church. Bur on coming
closer, the scene can tum sad.
There are exceptions. These
people are ambitious by nature, so that where their
strength and number is sufficient they have already picked
up from the devastation of
Communism to restore their
houses and church to their
original shape. But in so many
instances it isn't like that; the
effects of recent history have
cut too deep, and the people
are too poor. For the most part
their economic base has been
eroded; and as yet they have
The parsonage 0/the Refonned Church at Red Brook. Once this was a very deh txJngregation, and
not learned what can be done,
the parsonage was built like a small palace; but now il has gone many years without an occupant

and is/alliflg into min.
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Butters
Thea B. Van Halsema

Early in his ftnal iln~,
Francis
Schaeffer told a New England audio
ence that E urope already had become
postChristian, and America soon
would be if its people did not return
(eGod.
A decade later I am reminded of
his prediction. There is a special reo
port in Christianity Today (September

12) entitled , "Reaching the First
PostChristian Generation."
Becoming "postChristian " is a pro.
cess in which Christian influence is
replaced by prevailing voices which
reject the truth of the Bible and oppose its expression in any fannin
education, government, media, and
arts, and personal morality. Coupled
with this is a "radical reaction" which
says mat people can know truth not
only through their minds, but also
lhrough their emotions and intuition.
This means that truth can be anything to anyone or any group. There
is no objective way of knowing. Real·
ity and truth, set fo rth in God's Word
and lived o ut in Christ, His Word
made flesh, are being replaced by sinflawed human perceptions and experiences.
In this kind of postChristian society 38 million young Americans born
between 1963 and 1977 are reaching
their twenties. They are called Baby
Busters, in contrast to the fortyisb
Baby Boomers who preceded them,
or Generation X because lhey are
looking for their identity, or a variety
of other names. Books and articles
are being written about them.
What are they like, this new gen·
eration? Andres Tapia in the Christianity Today article summarizes what
is said about them. They exist in great
variety, but they have in common lhat
they come from broken homes  50%
of them and from homes where both
parenlS worked. To many of them
" family" means pain and abuse. They
distrust organizations and authority
figures, expecting them to be corrupt,
exploitive, flaky . They resent the
wealth of the workaholic Baby
Boomers and deplore today's job outlook and grim national debt. Unwilling to risk commitments, mey postpone marrying; their average age for
it is now 26 and rising. AIDS, via-

lence, and pollution worry them. Hungry for relationships and community,

they are sometimes judged to be lazy
about working, As a group they are
described as apathetic, disheartened,
disillusioned, depressed , cynical, ignored, misunderstood. Color them
grey, dark grey! Yet 25% of college
undergraduates among them volunteer an average of five hours a week
in community selViee.
What are Baby Busters looking for?
Tapia reports on a consultation of
evangelical leadcrs trying to minister
to this grey generation. Busters are
attracted to authmticity. They want
people to be honest, vulnerable about
their own struggles. Easy answers and
plush settings tum them off.
Busters want community. They seek
genuine acceptance and trustworthy
relationships often missing in their
growing up. They are attracted by seeing Christ's love in older people. Busters dislike dogmatism. Doctrine and
rules for behavior have little appeal
but stories and parables o f Christ feed
into their heart needs,
Busters focus on the. aTfS. Music and
TV control their lives. If they worship, they want music  their kind of
it  to predominate. Busters also feel
strongly about diversity. Reconciliation
between races and acceptance of all
kinds of people is high priority for
them.
These are the Baby Busters, the first
generation to search fo r a place in
postChristian America . They are all
around me. The music beat from their
car speakers rocks my car at a stop
light_ I struggle to understand them,
They impact my grandchildren and
the college students on our summtt
m issio n programs who are part of that
generation. Nothing in our culture
will introduce them to Christ, but I
have that responsibility, and so do
you. I want to understand them in
order to reach out to them without
surrendering what I believe the Bible
teaches me,
Several things Baby Busters seek
are what the Bible counsels Christians to be . Busters seek honesty and
vulnerability in others. The Bible tells
us to speak the truth in love, to avoid
the Pharisees' showiness and boast-

ing, to confess our fau lts to one another. Baby Busters are looking for
genuine acceptance and trustworthiness in others, Jesus is the only perfect source of such love. He accepted
us while we wtte still sinners and His
promises are guaranteed for this life
and eternity. We are the conduits of
what He has given us. How interesting that Busters fin d such acceptance
and trustworthiness attractive in older
people, o f whom I am one!
Baby Busters are big on diversity,
on the value of all races and kinds of
people. What could be more Biblical
and Christlike? Remember Jesus with
the Samaritan woman, the thief on
the cross, prostitutes, and a tax official . Think of the Ethiopian eunuch
and the Book of Revelation throne
where people of every race, tongue,
and tribe will be gathered. Who more
than we should be working for reconciliation and living examples of it?
I am less than optimistic about relating to Baby Busters' fonn ofrousie
and the arts, I want my worship music to be joyful but revtteot, my Bible
study to be exegetical as foundation
for the emotional. And 1 Like my other
music to be classical or at least tuneful.
Andres Tapia thinks "Jesus would
have felt very much at home" with
the Baby Buster generation, His
simple lifestyle, community oftwelve
disciples, ministry to the outcast, anger at instirutions and regulations of
the Jews, parables fro m daily life, and
forthrig ht teachingsall these can
speak to the heart cries of the first
postChristian generation,
Jesus speaks to my life, too. I need
to be more obedient to Him in my
lifesl)'le and relationships, and then
more ready to speak of what the Lord
has done for me.
Maybe, as one of those "older
people," God will use me as a bridge
to some Baby Busters, who m I am
trying to understand.

Repn·nte.d from Missionary Monthly,
Numnbtr/94 with permission.
Mn. The.aB. VanHalsemaisthewiftof
Dr. Did L Van Halsnna, mired Pmident of Rrformed Bible Colltge and cur·
rent President ofLD.E.A. Minisrn'es. Mrs.
Van Halsema has wn'rren several books;
she has taught at Refonned Bible College
and cu"ently contn'butts monthly arricles
to the Missionary Monthly.
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Joel R. Beeke
In this article, Dr. Joel R Beeke responds
to the material presented ill an important
new book written by lain Mu"ay, Re·
vival and Revivalism: The Making and
Marn·ng of American Evangelicalism

17501858 (Bannero/Trnth Trust, 1994).
Revival and Revivalism is an outstanding, thoroughly researched work
by the editorial director ofthe Banner
of Truth Trust, Rev. lain H. Murray.
It not only resolves many nagging
questions about revival and revivalism in general, but also argues persuasive ly that most revivals in
America were largely Spiritwrought,
Calvinistic, and sound in doctrine
prior to the introduction in the 1820s
and 1830s of "new measures" (such
as the anxious seat and protracted
meetings) designed to promote revivalism and "conversions." Charles
Finney is viewed as the major catalystwho led America's majordenominations from Godcentered revivals
to a "revivalism " grounded on human methodology and instrumentality.
Thus , Murray firmly rejects the
merging of "revival" with "revivalism" as is commonly done in secondary literature today. He argues that
the New Testament idea of revival as
inseparable from the outpouring of
the Holy Spirit was prevalent in most
American denominations throughout
the eighteenth and first part of the
nineteenth centuries. Prior to 1830
revival was nearly always defined as
"a sovereign and large giving of the
Spirit of God, resulting in the addi·
tion of many to the kingdom of God"
(374). Revivals could not be predicted
or produced, but were dependent
upon the "out·letting" of the Holy
Spirit.
Revivalism, on the other hand, is
different both in its origin and its tendencies. Its ethos is mancentered and
its methods too dose to the manipulative to require a supemanual explanation. Through Finney and others a
new theology ofconversion developed
in America which downplayed the

ings of the Holy Spirit through Bap.tist, Anglican and Presbyterian ministers in Virginia during the years immediately prior to the War of Independence. Blessings upon the ministries of Devereux Jarratt, Daniel
Marshall, Samuel Harris, Lewis
Lunsford, Robert Semple, David Thomas and Robert Williams are brought
to the fore . Murray concludes that
true revivals are remarkably ecumenical in character; they "rarely remain
within denominational boundaries"
(74).
Chapter four focuses on what the
Presbyterians came to call "the Great
Revival" (17871789), "on account of
the extent to which its influence
spread and the pennanence of its effects" (104). During these years many
co ll ege stud ents (particularly at
H ampdenSydney College) were
saved and "theology took fire." Old
Puritan literature was rapidly reprinted; experimental religion took
priority (107, 105). Archibald
Alexander was to call the weeks he
spent at the center of this revival the
most unforgettable of his life (100).
H ere we learn to appreciate the ministries of John Blair Smith, Robert
Smith, Henry Pattillo, David Caldwell
and James Hall.
Around 1800 a new and great work
of the Spirit began which history now
refers to as the Second Great Awakening. In chapter five this awakening

depravity of man and ' embraced
Anninian teaching without reservation. Ultimately, by focusing on man,
the spirit of "revivalism" did more to
detract from real revival than to promote it.
Due to the multiplicity of material
on the Great Awakening, Murray begins his study of revivals in America
at approximately 1750. His first chapter deals largely with Samuel Davies
(17231761), called by Dr. Martyn
LloydJones the greatest preacher of
America. Davies' ministry was used
for the conversion of thousands, including numerous black slaves and
plantation owners. Murray concludes
from Davies' life and ministry that
revivals are not different in kind from
the church's normal work, but are
different in degree. Spiritual influence
is more widespread, feelings are more
intense, conviction of sin generally
runs deeper, the sense of ..::.:.._ _ _     _ _ _'"""!
God is more over"Murray concludes... that
whelming, love to God
and to others in differrevivals are not different in kind
ent denominations is
from the church's normal work, but
greatly heightened, but
aU tbis is only an augare different in degree."
mentation of normal
Christianity (23).
The role of Princeton
College occupies chapter two.
is described in general; in chapter six,
Brought to tbe fore are interesting acits spread into Kentucky is detailed.
counts of preachers often bypassedAfter describing the general spiritual
John Rodgers, Robert Smith, Samuel
barrenness of the I 790s, Murray proFinley, Alexander McWhorter, Timovides a graphic comparison between
thy Johnes, John McMillan, Thadthe First and Second Great Awakendeus Dod, James Power and Joseph
ings (llSff.). The First Great Awak·
Smith. When Princeton was founded,
ening lasted approximately four years
the cultivation of Biblical piety was
and on several occasions led to exdeemed of greater importance than
cesses; the Second Great Awakening
academic learning. Princeton's later
continued for at least twentyfive, peropposition against revivalism (e.g., see
haps even thirty years, but was kept
writings of Charles Hodge) is not to
remarkably clear from external exbe confused with its early support for
cesses such as faintings or muscular
Spiritworked revivals (e .g., see
contortions. The Second GreatAwakArchibald Alexander's The Log Colening also reached far more people in
lege).
a far broader geographical area than
"Glory in Virginia" is the appropridid the First. Certainly this awakenate title of chapter three which is deing has been vastly underrated, no
voted to descriptions of tbe outpaurdoubt in part to a lack of good , acces-

sible sowces. The author would do
great service if he were to expand
chapters 5 and 6 into a fulllength
book, detailing the sovereign, saving
wonders ofthe Holy Spirit in the early
decades of the nineteenth century.
Murray underscores for us that the
Second Great Awakening used none
J!...f the special means advocated by
rinneyism. Prior to revival, all that
could be noticed was a growing desire in some areas to pray for revival
Moreover, the Second Great Awakening multiplied evangelical causes
and interdenominational activity
throughout the natioD. Most of the

country's colleges were greatly affected as well. This in turn led to the
rise of seventeen additional seminaries in less than twenty years, such as
Andover (1808), Princeton (1812),
and Yale (1822)  all of which were
theologically sound institutions at
their commencement (225).
The emergence of revivalism is described in chapter seven. Near the end
of the 1820s some preachers began to
encourage emotionalism and fanaticism so as to promote revivals (revivalism). These ministers also came to
reject "the Calvinistic understanding
of the gospel that had hitherto prevailed among all evangelical Christians" (177). The last halfofthis chapter focuses on the Methodist movement, Francis Asbury and others. It
provides a succinct account of the
Methodist understanding of the gospel, and how the Methodists differed
from "the common consensus of belief" in the late 1820s (1 78). Murray
concludes that Methodist effectiveness
did not depend upon their differences
from the Calvinists, but rather upon
what they had in common with them.
Chapter eight is largely biographical, focusing on five leaders who experienced revival in the northeast:
Edward Griffin, Asahel Nettleton,
Lyman Beecher, Edward Payson and
Gardiner Spring. In tenos of how to
preach the gospel and how to direct
seek ing souls, the concl udin g
applicatory pages of this chapter (208·
222) are worth the price of the book
in themselves.
Chapters 912 swirl around Charles
Finney (17921875) and others, whose
major impact upon excbanging revivalism for revivals eventually won the
day among the Presbyterians, Congregationalists and Baptists. These are
the depressing chapters as it becomes
increasingly plain that Finney's mancentered techniques wreaked havoc
throughout the church of God . In the
process, Finney embraced Arminianism, belittled those ministers who

sought to maintain balance between
divine sovereignty and human responsibility, and even "fudged" on past
facts and dates (knowingly or unknowingly), so as to give the impression to future generations in his Mem oirsthat the revivals of 18001825 were
inconsequential compared to the revivalism promoted by Finney himself
after the mid1820s. Over the years,
Finney increasingly defended his
"new measures" as being of the essence of any true revival. His Memoirs
serve as a polemic against the older
Calvinistic way of evangelism which
stressed that depravity is very deep,
and that only God's sovereign grace
can change the heart through the
miracle of Spiritworked regeneration.
Throughout this book, lain Murray
argues that an inability to recognize
the distinction between "revivals" and
"revivalism" led many evangelicals
to ignore the new understanding of
evangelism and revival which began
to be popularized in the 1820s and
swelled under the ministry of Finney ,
et a1. While the case against this new
view was argued almost universally
by the leaders of the Second Great
Awakening, their testimony was submerged beneath propaganda which
promised a "new era " if only the
cburches would abandon the older
ways.
Happily, Murray's work does not
end on a melancholic note. Dedicated
to J.W . Alexander and tbe famous
New York Awakening of 18571858
(sometimes referred to as the Prayer
Revival or the Third Great Awakening), chapter thirteen reassures us that
God is able and willing to do mighty
things in His inscrutable sovereignty
even in the midst of Anninian revivalism. Clearly, a definitive work needs
yet to be written on the Third Great
Awakening.
Murray's conduding chapter, "Old
and New, Past and Future," brings
together many strands of thOUght on
the subject of revival , as well as on
what constitutes gospel preaching
(371 ·374). The author acknowledges
that it is often difficult to distinguish
revivals from revivalism during a period of intense religious activity. For
one thing, there can be much chaff
among the wheat of true revivals;
hence a winnowing season generally
follows revival (8285). Periods of revival can also be times of great danger (382). Then again, God can gather
in wheat under the "chaff' of revivalism (383). "In the end, while
evangelicalism was seeking to guard
faith in Scripture, it was her readiness
to be impressed by pragmatic argu-

ments, and by alleged success, by
quantity rather than quality, that did
so much to deprive her of true authoriry and strength .. (383).
Two important chapters are
appendixed. Appendix one describes
the rise and advance of revivalism in
Britain. Appendix two sketches how
the New York Awakening (described
in chapter thirteen) spread to the
southern states.
This book is "must" reading. It is
Biblical, historical, doctrinal, experimental and practical It is instructive,
humbling, encouraging, and in some
cases, depressing. Church history, biography, doctrinal nuances, and spiritual accounts of revival are intelWoven in a most edifying manner. Once
started, it is a volume difficult to set
down.
We Americans owe much to the
author for unscrambling a large chunk
of American church history and putting it back together in a cohesive
fashion under the theme of "revival"
vs. "revivalism" without sacrificing
the complexity of the period. Today
we need to take seriously the author's
clarion call implicit throughout his
work, namely, to seek the grace of
the Spirit to return to the earlier understanding of revival possessed by
tbose who most intimately experienced it. In the face oftoday's virtual
collapse of orthodox Christianity in
many places, the church needs the
kind of clear direction and encouragement this book gives as she serio u sly pursues her mandate of
(re)evangelizing the world. W hat a
blessing that the old Calvinistic way
of evangelism, exercised primarily
through faithful preaching and teaching of the Word, has proven to bear
the best fruit in generations past! Let
us therefore never seek to "work up"
a revival (=revivalism), but as we wait
upon our sovereign God to do for us,
our churches, and others what we are
not able to perfono, let us pray fervently, "0 LORD, revive thy work in
the midst of the years, in the midst of
the years make known; in wrath remember mercy" (Hab. 3:2) .
Banner of Truth Trust
P. O. Box 621
Cadisle, PA 17013
Hardcover, 480pp./$27.95

Rey. Joel Beeke is pastor ofthe First Netherlands Refonned Church and editer of
the pen'odicaJ, Sovereign Grace BannerofTruth.

Tbe "Signs
of tbe Times" (I)
Comelis P. Venema
So far Ollr treatment of general
eschatology, the Bible's teaching regarding the return of Christ and the
evems which precede and accompany
His return, has been introductory in
character. We have seen that the return

history, in this "time between the
times" of Christ's first coming or advent and His second coming, there
are a number of events and circu m·
stances which have commonly come
to be known as the "signs of the
times." These signs are the events
which mark off the present period of
history as a period which is leading
to Christ's return . They are like so
many reminders or signposts that the
end is coming and the day ofthe Lord
is at hand.

of Christ is the great event on the

horizon afthe history of redemption;
that it is an event that will bring this
present age to a close; and that it is
also an event whose time is unknown
to us. Everything in the biblical picture concerning the future course of

events focuses upon the person and

WHAT ARE THE
"SIGNS OF THE TIMES"?

work of Christ, the exalted Lord who
bas been seated at the Falher's right
hand " from whence He shall corne to
judge the living and the dead"
(Apostles' Creed).
Now that we have established the
centrality and primacy of Christ's return in the biblical view of the future,
we are in a position to consider what
are commonly tenned the "signs of
the times." In the present pe-
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Despite the rather common use of
the expression, "the signs of the
times," there is only one place in the
New Testament where it is found,
and in this instance it refers to events
which were then present and not fu
ture events! In Matthew 16:3 Christ
refers to the "signs of
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rust spoken,
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the times" refers generally to the
works of God in the past and the
present which disclose His will and
purpose. They are like the "signs"
which are noted in Matthew 11:5
where we read of a number of signs
which confinn that Jesus is the Christ
of promise: "The blind receive their
sight and the lame walk, lepers are
cleansed and the deaf hear, and the
dead are raised up, and the poor have
good news preached to them." In this
passage, however, there is no explicit
use of the language of "s igns" or
"signs of the times."
Though we do not find the Scriptures commonly using the expression,
"the signs of the times," to refer to
events or historical occurrences that
signify the nearness or certainty of
Christ's return, this need not prevent
our using it for this purpose. It is not
difficult to understand how this expression has come to be commonly
used for this purpose. Just as there
were "signs" in the history of redemption in the Old Testament and New
Testament eras that served to disclose
and confinn God's purpose, there are
also "signs" in this present age which
serve to remind believers of the significance ofthe time in which we live,
particularly in relation to the great
event looming on the horizon, Christ's
coming again.
Though it must be admitted, then,
that the expression, "the signs of the
times," is not used in the Scriptures
in the way we will be using it, this
need not prevent us from using this
expression to deScribe all those events,
occurrences, or portents revealed in the
Word of God which precede and con/inn
that the present course of history is moving toward the day of the Lord These
signs are like so many indicators to
the people of God, to those who walk
by faith and not by sight and who
have their eye fixed upon the return
of their Lord, that Christ shall come as
the Word promises. They are like so
many reminders to the believing
church that Christ , seated at the
Father's right hand, ruling all things
for the sake of His church, is bringing
history to its appointed consummation.

SOME MISTAKEN VIEWS
OF THESE "SIGNS"
If we may use the expression "the
signs of the times" to refer to those
events revealed in the Scriptures
which distinguish this present age in
relation to the coming of Christ, there

are several m istaken views of these
"signs" that we need carefully to
guard against. Not only is the phrase,
the "signs of the times," a common
one in Christian parlance, but it is
also one which has attached to it
many unbiblical notions about what
will characterize history before
C hrist's return.
One such mistaken notion is the
idea that the "signs of the times" refer
exclusively to those events which will
occur immediately pn'or to Christ's return. On the timeline of history, the
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14). As we shall see in the
months to come, many of
the signs af me times refer
to events that belong crdi·
narily and nonnaUy to this
period ofhistory, precisely
as that period which pre·
pares for and issues in the
coming again of Christ
from heaven.
Because these mistaken
ideas are SO often associ·
ated with the signs of the
times, it is especially important that we exercise

biblical caution as we approach the various signs
mentioned in the W ord of
God . We must not think
th a t, after conside ring
these signs of the times,
we will have discovered
some grand scheme of
spectacular events which
will permit us to deter·
mine the exact course and
timing of coming events
before Christ's return.

CHARACTERISTICS
OFTHESE "SIGNS"

If there are a number of
such common misunder·
standings of the signs of
the times, it is important
to correct them by noting
some ofthe common char·
acteristics or features of
these signs in lhe Bible. In
In addition, worship will be led and enhanced by
the Scriptura l teach ing
the Westminster Brass. Al·i
n ~1I
it is a weekend
about the present period
of history and the place of
that promises to be intellectually stimulating as
these signs of the times,
well as spiritually rewarding.
certain characteristics of
these si8J:lS stand out as es·
pecially imponant.
Ifyou would IiJu more JiifomuzIion you can conta~·
Ironically , though we
The Bible Study Hour Seventh Refonned Church
often think of these signs
(215) 5463696
(616) 4594451
as pointers to the future,
many of the signs of the
times in the New Testament refer as
expressly warns us against this kind
much to noents in the past history of
of identification of these signs only
God's dealings with His people as
with spectacular and unusual events.
they refer to the furore. Many of the
In Luke 17:20·21 Christ is reponed to
signs that we will consider in the com·
have said , "The kingdom of God is
ing months have their antecedents in
not coming with signs to be observed;
the Old Testam ent. This is true, for
nor will they say, 'Lo, here it is!' or
example, of such signs as wars and
'There?' for behold, the kingdom of
rumors of wars, earthquakes, the
God is in the midst of you." It should
battle of Annaged don, and false
also not be forgotten that the Scripprophets. Many such occurrences
tures warn the believer that the "man
marked the way of God's dealings
of lawlessness" will deceive many
with His people in the Old Covenant;
with "pretended signs and wonders"
many of them have already occurred
(2 Thess. 2:9; compare Rev. 13: 13-

in the past or are presently occurring.
All of them call the people of God to
constant vigilance and watchfulness,
to a hope·filled anticipation of the fu·

ture under the plan and purpose of
God who has entrusted the admini.stration of all things to His Son, our
ascended Lord.
Though often referring to events in
the near or distant past, as well as the
present, it is nonetheless appropriate
that these signs be associated in our
minds with the future, especially the
event of Christ's return. Whenever
New Testament passages speak of
various events that will take place during the course of history leading up to
the end, these passages speak of these
signs as indicators that the end is draw·
ing near. They remind the believer that
history is moving forward, toward an
appointed goal, namely, the revelation of Christ from heaven at the end
of the age.
Another feature often present in the
biblical delineation ofthe signs of the
times is the stress upon the antithesis in
history between the kingdom of God and
the powt!fS of tyi/. As history moves
forward under the lordship of Jesus
Christ, the opposition between the
kingdom of Christ and the kingdom
of the antiChrist becomes increas·
ingly evident and the certain criumph
of Christ's cause is foreshadowed . I
The signs of the times are, accord·
ingly, so many indicators of the real·
ization of God's redemptive purposes
in history, purposes which include the
gathering of the church and tbe proclamation of the gospel of the king·
dom to the . ends of the earth. Far
from being so many frightening signs
of the triumph of the anti·Christ and
his forces, these signs testify to the
triumph of Christ's cause and the subjection of all things under His feet.
Just as in Revelation 12, the casting
down of Satan from heaven to the
earth issues in an intensified conflict
between the church and the world, so
these signs attest the intensification
of the antithesis between the kingdom of darkness and the kingdom of
light. But they do in such a way as to
bespeak the sure triumph of the testi·
mony of the gospel of Christ and the
establishment of His kingdom in its
fullness at H is com ing. Therefo re,
rather than being fearful signs of the
uncertain prospect o f Christ's cause,
the signs of the times certify the inexorable march of the history of re·
dem ption toward its consummation
at Christ's triumphant revelation from
heaven.

I

Accordingly, me signs of the times

serve as so many reminders to be-

Woltfen<lIt WfJlIR:

liever and unbeliever alike that today
is the day ofsalvation, not tomo1TQwwhen

it will have become too late and God's
patience will have run its course. They
call believers especially to a stance of
constant watchfulness and expectation of the coming day of the Lord .
As Christ said to His disciples in Matthew 24:42, in the context of an extended discourse on the signs of the
times, "W atch, therefore, for you do
not know on what day your Lord is
coming." Like the announcement of
an impending marriage ceremony
these signs are a call to be prepared
for the coming of the heavenly Bridegroom, J esus Christ, who will receive
His bride unto H imself and cast His
enemies into everlasting destruction
(2 Thess. 1:6 10).
These are the characteristics that
the reader of the New Testament fmds
again and again, whenever the signs
ofthe times are described. These signs
serve to. remind the believer that histcry selVes Gcd's redemptive purposes in C hrist; that the end cf histcry is drawing near; and that the
victcry c f Christ's cause is assured.
Unlike the popular view which regards these signs so. cften as a portent cf evil things to. come, these
signs, even when evidencing oppositicn to. the gcspel, are a portent cf
Christ's triumph!
I

IDENTIFYING THESE "SIGNS"
In order to chart our course in the
months to come, it may be useful at
this point to give a brief o utline cf the
various signs of the times which we
will be considering. To use categories
from Anthony H oekem a 's fine study,
The Bible and the Future, these signs
can be distinguished into three kinds:

these signs are a pori Ctenf of Christ's triumph!"
U •• •

first, signs that reveal the present w o rk ~
ing and eventual triumph of th e
preaching of the gospel in this present
age, signs "evidencing the grace of
God"; second, signs that reveal the intensifying conflict between the kingdom of Christ and the kingdom of
the antiChrist, a conflict that will issue in the ultimate triumph of Christ
and subjection of all things under His
feet; and third, signs that reveal God's
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Laune Vanden Heuvel
judgment and anticipate the
great crisis or judgment that will cccur at Christ's return.
We will be following this order in
the coming months , as we consider
each of the signs that belong to. these
distinct categories. For the benefit of
providing a clear picture of where we
are going, the following outline will
selVe to indicate the sequence of signs
considered :
I . Signs of the present working and
triumph of God's grace:
a . The preaching of the gospel;
b. The salvatio n of "all Israel ";
2. Signs of the conflict between
Christ and anti~Chrs:
a. TribulatiDn;
b. The Great Tribulation;
c. Apostasy;
d. The AntiChrist;
3. Signs of God's judgment antici·
pating the great judgment:
a. Wars and rumors of wars;
h . Famine and earthquakes;
c. The battle of Armageddon.
This listing of the major categories
of signs a nd the particular signs that
fit within them, illustrates how promi~
nent an aspect Dfthe Bible's teaching
about the future the subject of the
"signs of the times" is. Though, as

we s hall see ,
there are many difficulties and questions that arise in the context of an
attempt to understanding theiI meaning, the importance ofthese signs only
CDnfirmS o ur earlier conclusions.
Nothing in the present course of history may be divorced fro m the great
purpose ofbringing all things into subjection to C hrist, inaugurating and
eventually consummating His glori·
ous kingdom.

FOOTNOTES
I. lbough not nonnally included among the
signs of the times. the resurrection and as·
cension ofChrisI , as well as the outpouring
of the Spirit at Pentecost, are all end-time
ewnts, signs ofthe fu lfillment ofGod's promises and the certain prospect ofthe consum·
mation ofRis saving work. That's why the
aposlie Petercan speak al Pentecost ofJesus
Christ as "a man attested to you by God
with miracles and wonders and signs" (Acts
2:22; eompare Heb. 2:4).

Dr. Venema, contributing ediJor ofThe
Outlook. leaches Doctn·nal Studies at
Mid·Amen·ca Reformed Seminary, Orange City, Iowa.

Tbe Eldn
and Tea,ber (III)
Ovmighr of the rrllining 0/ Adallt
John R . Sittema
After church was over, the routine was
prediaable. The adults went outside, stood
on the sidewalk surrounding the church
on the comer, and talked. The kids ran off

energy, chasing around the lot, slowing
do wn periodically when scolded by a
watchfol parenl or other adult concerned
about skinned knees and tom "Sunday
clothes. " Then the bell rang, and Sunday

School began. TIlt kidsfiled back into the
building, sat in pews for the "singing
time. ., Soon, they divided into classes of""
propdate to their age groups. Meanwhile,
the parents either went home, or, as in our
family 's case, walked to Grandma's house
for coffee, homemade bread and jam and
conversation. A dult Sunday School?
What's that?
Sound familiar? Probably typical of
many Reformed and Presbyterian
churches until recently. The few notable exceptions were the churches
who were doing a fin e job of evangelism, in which many were coming to
worship who had never had the benefit of good discipling and nurture as
children. But even then, adult Sunday School was not a very popular
educational tool. More typical was
individualized instruction by the
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elder, and that only "kicked in" when
an individual wanted to make a pro·
fession of faith and needed to be prepared for the interview.
That fact reveals a great deal. For
most Refonned churches, "adult education" was viewed as instruction in
the doctrines of the Reformed faith,
and was considered finish ed upon an
articulate profession offaith. The goal
was sufficient knowledge; the goal
was deemed to have been reached
when that knowledge was proven in
an interview for public profession .

ADIFFERENT SET OF GOALS
Allow me to challenge that view of
adult education . Of course, God's
people must know Him and His
Word . Of course, there must be a
good and working knowledge of Reformed doctrine. But knowledge
should never be an end in itself; it is
only a tool to be used for a greater
goal. That goal is mature service and
obedience to Christ. To say it in
slightly different language, the goal
of adult education is equip
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fice of believer. Apostles,
prophets, evangelists, pastors (and here shepherding elders also fit) and
teachers are all given to
the church by Christ "to
prepare God's people
for works of service. " (l
don't particularly like
the N IV translation
"works of service" ; the
word is diakollias, and
refers to the various
ministries of God 's
people that the preach·

ing and pasron'ng equip them to offer to
their God in response to His grace in their
lives.) Now here's the point. You as
elders (and deacons, and ministers of
the Word) have a job to do in the life
of the church. That job in its most
basic understanding is to minister the
Word so thoroughly that you equip
God's people for their own ministries.
Let me be specific:
Your task is not just to teach catechism so that people know it
enough to profess faith. It is to teach
the doctrines of God's Word so that
people can use it, defend it, teach it
to others, be so strong in it that
they will not be uprooted by the
struggles of life. Interestingly, Heb.
5: 14 refers to "solid food " (as opposed to the "milk of the Word"),
and is not referring merely to doc·
trine. " Solid food" involves both
the "teaching about righteousness"
and the "constant use" that results
in training folks to distinguish good
from evil. In short, a practical Chris·
tian ethic is inseparably connected
to solid doctrinal training. Mature
Christians are not just those who
know more, but those who can live
out their faith more discerningly.
That must be the goal of your educational task.
Adult education involves more than
just elders. It surely embraces the
ministers. Your task as a minister
is not fulfilled when you preach sermons that can be recognized as arising out of a text, and are correct in
form and function. Rather, it is to
open texts so clearly, so directly, so
practically that God's people are
gripped by the grace, the power and
the duty laid upon them to respond
in heart, soul and life_The powerful , timely and Biblically appropriate sermon application is perhaps
the hardest thing about preaching
to do well; but to fail to do it well is
to gut your preaching. Delivering
exegesis that God's people can't
apply is inexcusable. It is unfortu·
nately also very popular.
And that 's where Adult Education
comes in. The debate ought not to be
on the level of whether to have education available to adults. (There are
still some who chafe over the subject
o f an adult Sunday School class.)
Rather, the debate ought to be on the
level of what kind oftraining the adult
education courses provide. It is the
goals I want you to think about. You
must develop matwe, practicing disciples for Jesus Christ. You must train
people to serve in ways that make
them uncomfortable (evangelism!?).
You must equip people to defend the

faith in an increasingly hostile world .
That takes knowledge, of course, but
also skills. You must cultivate in your
people a distinctively Christian and
Refonned view of God and the world
(call it a worldview or a philosophy;
it is that Biblical perspective that sees
Jesus Christ as the Lord and Master
of all dimensions and facets of life).
hat used to be done exclusively
from the pulpit. In many places, it
was done well. But it isn't enough
today. The world changes more
quickly; the enemy attacks on more
fronts all at once; God's people must
be better equipped, better trained ,
more deeply rooted.

APEEK AT ACURRICULUM
Allow me to share with you a peek
at a curriculum plan we have devel·
oped here in Dallas. Understand
clearly: I'm not suggesting you adopt
ours. I do not believe it is the cumcu·
lum plan to end all curriculum plans.
Rather, I'm asking you to take a look
at it closely. Observe the goals. Note
the underlying assumptions. Watch
to see how the goals are worked into
the course progression.
You will of course, have to deter·
mine your own adult education gc:al.s
yourself, within the .context of Blbli·
cal instructions (Eph. 4: 1I·12, e.g.).
You know your schedule; we know
OUts. We can't do too much midweek,
due to distance; you might be able ~o.
We have two morning services, WIth
Sunday School for all ages between
services. We are able to offer 3 adult
course offerings on Sunday mornings
and 2 on Wednesday evenings at all
times throughollt the year (no lengthy
break in the summer) . You might not
be able to pull that off in your sched·
ule, but you can learn some l:ssons
from our experiences. (And , If you
wish to learn more details, I'll be
happy to send you more information .
Write and ask.)
1. The calendar is divided into 5
quarters of 8 weeks each, begin·
ning with September. Each Sunday School course is 1 quarter
(8 weeks) in length . That allows
for the use of various qualified
and competent teachers who
would be unable to commit to an
entire year. Quarters are divided
from each other by a week designated for special purposes: friend
day (evangelism), special fellow·
ship time for the diverse congre·
gation we serve, a video or film
of high quality for the entire
church, and others.

2. Each Quarter, at least 3 courses
are offered all at the same time on
Sunday mornings as electives for
adults. These 3 course offerings
reflect 3 separate curriculum
tracks:
A. Membership Track: Course 1nature and commitments oflocalchllrch membership; Course
2  basics of Biblical and &Jonn ed doctrine; Course 3  personal evangelism training ;
Course 4 - training in personal
and family stewardship. (Because of the unique demands
ofminisny in Dallas, and the
demands of living as believers in this area, we ask all
those who seek m embership,
including transfers, to take
all 4 courses .)
B. MaturingTrack:SeriousBiblical and/ or creedal studies
(Bible books , RC Sproul
books or tape studies and
Heidelberg Catechism training). Five different courses
per year provide much diversity. (Here the emphasis is on
the defense of the faith , the
explaining of the truths of
God's W ord to a world that
no longer knows nor believes.
Skills in apologetics are developed. Distinctly Reformed
Christian worldview is established.)
C. Practical Track: Biblical Application cours~
, incl.u~g
Worship M USIC Trammg,
Parenting Principles , Financial Stewardship, Evaluating
F ilm and Videos, Biblical
Foundations for Christian
Marriage, Biblical Counseling Seminars, Ho w to Study
the Bible, and others.
3. On Wed nesda y nights , two
counes are offered to adults on
alternating weeks (1st and 3rd,
2nd and 4th). The fust is a study
of Church History, since so few
have ever traced the faithfulness
ofG od through the history ofthe
church. T he second is called
Promise and Deliverance (from
the book of the same title by S.
G . De GraaO. l t aims at establishing a covenantal hermeneutic
by tracing the mighty actsofGod
revealed in the Old Testament.
fmd that few believers today are conversant with the Old
Testament.)
4. Each summer, the courses vary,
to accommodate vacations, and
to allow children's Sunday
School teachers to take courses.

ewe

Abortion is Murder
Abortion is an issue
We are facing in this land,
And someday each American
Will have to take a stand.
There comes a time in every life
Wben we must make our choices, .
Deciding what is right or wrong
And then to raise our voices.
We will do this in the yoting booth
When candidates we choose
Because these politicians

Will represent our views.

.' ..

We must,recall abortion laws,
It is up to every state.
This nation needs a change of heart
Before it is too late.
We read in the papers every day
That prolifers try to keep
Women out of tbe clinics,
For their unborn children weep.
To prevent unwanted pregnancies
The Bible says abstain.
Listening to the Word of God
Spares suffering and pain.
Pro·Choice groups don't tell women
How remorseful they will feel;
Depressing thoughts will torment them
That time may never heal .
Elly Schuuring O'Connor

If we don't live as God wants us to live and cd/
ourselves Christians, we are taking the Lord's name
in vain.
Reprinted with pennissiOtt from the March, 1994
FA.CTS Newsletter.
We typically offer courses ~at
include challenging films or VIdeos or that establish each class
as ~ standalone one , which
doesn't depend as much on previous weeks. Also, every summer we offer a Sunday afterno~
(2 hours preceding evening
worship) course for 5 weeks for
training and developing potential
officebearers in the Biblical prin·
ciples shaping the work C!f el~rs
and deacons. Our nommatlons
toofficearemadefromthegroup
of those who attend each summer.

Dr. $ittemo, editor of this department,
recently published a workbook for training elders and deacons entitled The
Shepherd's Heart.

Synodical Study Committee: "Expounding" Does Not
Mean Women May Fill Christian Reformed Pulpits' Will Christian
Reformed Debate Change from Women in Offia to UlIIIfIiiliMd Women Exlwrlm in Pulpits?
GRAND RAPIDS, M1 RBPS  A study
committee appointed by Synod 1994
to determine the meaning of the term
"expound the Word of God " has
unanimously decided that, whatever
the term "expounding" means, it does
not permit women to fill pulpits in

the 300,320member Christian Refanned denomination.
If adopted by Synod 1995, scheduled to meet in June, the study report
w ill have profound effects in a denomination which, although it has
never officially allowed women in office, has changed its position four
times in five years on whether women

may serve in the offices of pastor,
elder, and evangelist. Allowing
women in office would require a
change in the eRe Church Order,
and advocates of women in office
have never yet been able to muster
the votes in two subsequent years at
the denomination' s annual synod,
which would be required to change
the Church Order.

Largely due to frustration with per·
ceived synodical waffling, at least 17
Christian Reformed congregations
have disobeyed synod by deciding to
allow the ordination of women to the
office of elder. Two women are serving as the unordained pastors ofChristian Reformed congregations, and
seven women have been "approved
to expound" or "licensed to exhort"
in at least two classes of the denomination. In addition, the denominationallyoperated Calvin Seminary
has allowed women to "expound" the
Word of God from Christian Re·
fonned pulpits ever since Synod 1992
allowed women to "teach , expound
the Word of God, and provide pastoral care, under the supervision of the
elders" of local Christian Refonned
congregations.
All of these actions, however, were
violations of the Christian Refonned
Church Order, according to the synodical study committee. In a sixpage
report focusing on the technical ap
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plications of the tern1S " preaching,"
"exhorting," and "expounding," the
committee noted that the phrase "expound the Word" is only used in the
Church Order w ith reference to seminary professors who train students for
the ordained ministry. Noting that this
point was not brought to the attention of Synod 1992, the committee
reported that "it may be safely assumed that Synod 1992 did not in·
tend what Article 20 intends by this
expression. "
What, then, does "expounding"
mean? The committee report noted
that "preaching" and "exhorting" are
technical terms applying, respectively,
to ordained ministers and laypeopJe
licensed to exhort by a classis or, in
the case of theological students, licensed to exhort by the Board of
Trustees of Calvin Seminary acting
as a committee of synod. The Church
Order specifically states in Article 3
that only men may be ordained as
ministers and elders and in Article 43
that only men may be licensed as exhorters.
As a result of its examination ofthe
Church Order prohibitions against
women exhorters or preachers, the
committee report asks synod to "declare the expression 'expounding the
Word ' as used in the decision of
Synod 1992 to m ean that women
oUght to be encouraged to use their
gifts of interpreting, teaching, and applying the Word of God in a variety
of ministry contexts but not for exhorting and preaching in official worship services." In a' separate recommendation, the committee asks synod
to "declare that a change in Church
Order Article 43 would be required
to authorize women to bring the W ord
of God in official worship services."
The report was signed by all members of a highly diverse committee
consisting of former synod president
Rev. Peter Brouwer, Calvin Seminary
professor of church polity D r. Henry
De Moor, former CRe General Secretary Rev. Leonard Hofman , and
Rev. Allen Petroelje, chairman of
the 1992 synOdical advisory committee which recommended the creation of the category of "expounding." However , De Moor and
Hofman added an additional note
stating that they wished the committee had recommended that
Synod 1995 "take decisive action
as to whether or not to formally
provide for such authorization"
for women to "exhort " as licensed

laypeople (as opposed to "preach" as
ordained pastors). According to the
note, the other members of the com·
mittee "judged that such a request by
the committee would be beyond the
mandate and, therefore, not in good
order." Noting that "churches and
classes are at liberty to overture synod
ith respect to this matter and in the
interest of coming to synod with a
unanimous report," Hofman and De
Moor wrote that they "decided not to
press [their] case."
"The whole question is what does
expounding mean, and the answer to
the question is, if we are talking about
a woman mounting a pulpit and de·
livering a selfmade sennon, that is
exhorting and the Church Order reo
stricts that to men," said De Moor.
"All we're saying is from now on
we're going to call a spade a spade,
any woman who in fact climbs a pul·

pit is in fact exhorting. I know a lot of
people were disappointed about that
report, but that was a mandate and
we've done it."
De Moor said the note attached to
the report was written out of concern
that the report's recommendations
could cause serious pastoral difficulties in churches which already have
women filling pulpits as expounders.
"We acknowledge that churches in
good faith may have interpreted
Synod 1992 in that way. [Synod)
didn't change the Church Order; they
didn't want to get into the question of
exhorting, and as a consequence we
have confusion on our hands," said
De Moor. "We are not saying what
Synod 1992 meant, we are simply say·
ing the new Synod 1995 should de·
clare that expression means every·
thing but climbing a pulpit to deliver
a self·made sennon. We' re saying

whatever they meant by it, let's eliminate the confusion, and say that those
who climb a pulpit, whether male or
female, when they deliver a sennan
are exhorting."
De Moor noted his concern for the
pastoral problems which could be
caused in classes which had licensed
women expounders. "I want to ad·
mire that, because in the 1992 deci·
sion there is nothing about a broader
assembly licensing to women to ex·
pound," said De Moor. "These people
are living up to the spirit ofthe Church
Order as well as the synodical deci·
sion, and I appreciate that. But we've
got to call a spade a spade, and if
we're going to allow women to ex·
hort, we need to change the Church
Order and allow that."
De Moor also called attention to
the difference between women exhort·
ing and women in office. "A change

Classis Lake Erie Requests "Balance" on Christian Reformed
Committee Studying Whether God is "Mother"
RBPS  Since June, a seven member committee has been studying
whether Christian Refonned churches
and members may address God us
ing feminine terms such as "Mother,"
"She" and "Her"
Ev~
voting to ~tudy
the matter has
been controversial for many in the
eRe. The study committee was
erected in response to a three·year
string of overtures from Classis
Hudson and a 1994' overture from
CJassis of tbe Heartland, most of
which called for the initiation of dis
ciplinary action against eRC memo
bers who address God as "She." Con·
sClVative objections to a study com·
mittee were largely muted, however,
by the appointment of Calvin Semi·
nary professor Dr. John Cooper as
chainnan of the study committee.
Cooper, a fanner elder of Eastern
Avenue CRC in Grand Rapids who
supports women in office, has been a
vocal opponent of feminine language
for God.
However, some of Cooper's nor
mal allies in the defense of women in
office are less happy with his position
on calling God "She."
According to "Cross Talk," the
Classis Lake Erie newsletter, "it seems
that synod has 'stacked the deck' to
secure a particular conclusion."
"Because of public positions taken
on this and related issues, it appears

that the two theologians and the two
ministers appointed to this commit·
tee hold the same position [as synod],"
said the newsletter. «To ensure a fair
study and a serious consideration of
the issues involved, classis requested
the Board ofTrustees 10 add Dr. Clay
Libolt, pastor of our River Terrace
church, to the committee. Clay's doc[Orale is in the Old Testament, the
section of the Bible wheIe tbe major.
icy of the feminine imagery used to
describe God is found. TO
Ironically, one of the "two minis·
[ers l't cited by the newsletter is Rev.
JaiSung Shim, a doctoral student at
Calvin Seminary who was ordained
by Oassis Lake Erie to serve on loan
to an independent Korean cburch in
Saginaw, Michigan.
" Several people are already on
record saying this practice is possibly
a violation ofme third commandment
[against taking God's name in vain],"
said Pastor George Vander Weit,
stated clerk of Classis Lake Erie. "I
think there has to be some balance on
the committee, what we try to do on
committees is make sure issues get a
fair hearing."
"This has nothing to do with
whether people are in favor of ad·
dressing God as 'Mother,' it has everything to do with making sure this
issue gets a fair hearing, with whether
the various issues surrounding this

subject get raised and addressed." insisted Vander Weit. "The G:onclusion
of the committee may indeed be that
it's inappropriate to address God as
'Mother.' That may be the final can·
clusion of a balanced committee, but
when synod appointed people who
have already staked out a public posi·
tion, that these people were appointed
because they oppose calling God
'Mother,' it doesn't do anything to
give the church any confidence in the
committee. "
In fact, the appointment of a com·
mittee whose leading members op·
pose feminine language for God "may
polarize the church more rather than
bringing the church together," warned
Vander Weit.
The formal motion adopted by
classis instructed its interim commitr >
iee '4 to request the [CRC] Board' of <
Trustees to add Dr. C. Libolt to the
comminee studying inclusive language for God." If the CRC Board of
Trustees does not add Libolt, that
won't necessarily end the matter;
classis also requested its interim committee "to prepare an overrure on the
composition ofthis and other denomi·
national committees if that is neces·
sary."
Darrell Todd Maurina, Press Officer
Reformed Believers Press Service
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The Amenean Reformed FeUowship inVites you to worship With us
in Flonao. Each Sunday from December 4, 1994 to April 1995, we
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longer periods. Ifno mInISter is availablefrom one ofthe American
or Canadian Reformed Churches, We will listen to taped services or
have a readIng service. A collection is heldfor general expenses.
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