


Is Christmas Necess • 

Thomas C. Vanden Heuvel 


Can you imagine a winter without 
Christmas? We were being reminded 
of Christmas by the retailers long 
before Thanksgiving Day. Is Christmas 
really important? Our economy 
depends on it. Over half of the annual 
retail sales of major stores happen 
during the Christmas season. The 
economies of Europe and the Far 
East also depend on it, even though 
only about 3% of Europeans go to 
church to worship the Christ, and 
only one half of 1% of Japanese are 
Christians. Christmas is a huge 
holiday from an economic point of 
view. It is a real temptation for 
Christians to get caught up into the 
commercialism of Christmas and 
overlook its real meaning. 

Is Christmas 
Necessary? 
Christmas is considered necessary 
from a commercial point of view. 
But is it necessary from a spiritual 
point of view? Cur Deus Homo? 
Why did God become a man? The 
Bible gives us four reasons: First: 
"But you know that he appeared so 
that he might take away our sins and 
in him is no sin" (I John 3:5); second: 
"The reason the Son of God 
appeared was to destroy the devil's 
work" (I John 3:8b); third: "No one 
has seen God at any time, but the 
only begotten Son who is in the 
bosom of the Father, has made him 
known" Oohn 1:18 [KJV]); fourth: 
"He will appear a second time, not 
to bear sin, but to bring salvation to 
those who are waiting for him" 
(Hebrews 9:28b). So there are four 
reasons for Christmas: As prophet 
Jesus came to reveal the Father; as 
priest, He came to take away our 
sins; as king, He came to destroy the 
devil's work; and He came to prepare 
us for His second coming. In this 
meditation I would like to concentrate 
on Jesus as King who came to 
destroy the devil's work. 

The Power 
of the Advent 
The power of the advent is seen in 
that fact that the Son of God 
appeared to destroy the devil's work. 
(I John 3:8b). John could have said 
that Jesus appeared to destroy the 
devil's work. It would be true, of 
course. But John says: the Son ofGod. 
The emphasis is on the divinity of 
Christ. To destroy the devil's work 
requires the power of God. Christ is 
God Himself, the creator of all 
things Oohn 1:1,2). 

Satan knew the One he was against. 
God had thrown Satan out of heaven. 
He was defeated once before. But 
Satan tried hard to defeat Christ and 
the church. He is the red dragon, the 
old serpent that is described in 
Revelation 12 as the terrible monster 
who stands ready to devour the 
Child who will be born of the 
woman. When the Child is taken up 
to heaven, Satan goes after the seed 
of the woman. The battle of the ages 
commenced at Genesis 3:15 when 
God put enmity between the seed of 
the serpent and the seed of the 
woman (Christ). The seed of the serpent 
would bruise Christ's heel, but the seed 
of the woman will crush Satan's head. 
Jesus Christ, the Son of God, appeared 
to destroy the work of the devil. 

What does that mean? Does it mean 
that the devil will be annihilated? 
No, that would not be punishment 

enough. The devil 
will notbea:rmilillated 
but will be punished 
forever and ever in the lake of fire. 
"And the devil, who deceived them 
(that is, his followers) was thrown 
into the lake of burning sulfur, 
where the beast and the false 
prophet had been thrown. They will 
be tormented day and night for ever 
and ever" (Revelation 20:10). John 
tells us in our text that the devil's 
work will be destroyed. 

The Devil's Work 
What is the devil's work? We are told 
of at least four of the devil's works: 
he is a murderer, a liar, a betrayer, and 
the lawless one. The murderer 
destroys life; the liar destroys truth, 
the betrayer destroys love, and the 
lawless one destroys the law. 

Jesus came to destroy the devil's 
work of murder by being life and 
giving life to all whom He has called 
to Himself. Jesus came to destroy the 
devil's work of lying by being the 
truth and giving the truth to all whom 
He has called to Himself. He came to 
destroy the devil's work of betrayal by 
being love and establishing His covenant 
ofgrace with all those whom He has 
called to Himself. He came to destroy 
the devil's work of lawlessness by 
giving and keeping the law and writing 
the law on the hearts of all those 
whom He has called to Himself. 

How the Devil Works 
In John 8:44, Jesus says that Satan is 
a "murderer from the beginning, not 
holding to the truth, for there is no 
truth in him. When he lies, he 
speaks his native language, for he is 
a liar and the father of lies." The 
devil is a liar in order to be a 
murderer. He wants to lead astray in 
order to kill. His purpose is to 
destroy life, to cut people off from 
God. See how he works. He is more 



subtle or crafty than any other creature 
(Genesis 3:1-7). Paul tells us: "But I 
am afraid that just as Eve was 
deceived by the serpent's cunning, 
your minds may somehow be led 
astray from your sincere and pure devo
tion to Christ" (II Corinthians 11:3). 
The Bible is written in order that 
Satan may not outwit us, for we are 
not unaware of his schemes 
(II Corinthians 2:11). Paul tells the 
church to beware of the devil's trap 
in choosing leaders for the church. 
"He (the elder or bishop) must not be 
a recent convert, or become conceited 
and fall into the same judgment as 
the devil. He must also have a good 
reputation with outsiders, so that he 
will not fall into disgrace or into the 
devil's trap" (I Timothy 3:6,7). 

Satan masks himself in many ways. 
He is a cunning actor who appears as 
different characters. He appears as a 
roaring lion looking for someone to 
devour and tear apart with his 
hatred of life and truth and love and 
law (I Peter 5:8). He sometimes 
comes as a pseudo(riend to try and 
trick us and entice us as he did Eve 
and Adam. He sometimes comes 
with insinuation and innuendo like 
he did to Jesus in the wilderness 
(Matthew 4:1-11). Sometimes he 
comes (mis)quoting Scripture as he 
did to Jesus in the second tempta
tion. "Then the devil took him to 
the holy city and had him stand on 
the highest point of the temple. 'If 
you are the Son of God,' he said, 
'throw yourself down. For it is writ
ten: He will command his angels 
concerning you, and they will lift 
you up in their hands, so that you 
will not strike your foot against the 
stone.'" This is a misquotation from 
Psalm 91. What the Psalmist says is: 
"For he will command his angels 
concerning you to guard you in all 
your ways; they will lift you up in 
their hands, so that you will not 
strike your foot against a stone." Do 
you see what the devil omitted? 
God's promise is that the angels will 
guard us "in all your ways." This is 
precisely what the devil hates. He 
wants to drive a wedge between 
Christ and God. He is very subtle, 
cunning and deadly. Jesus saw right 

through it. He quoted the Word of 
God, the sword of the spirit, to 
destroy the works of the devil. 

There is another mask Satan uses. He 
hides himself and ridicules the 
whole idea that there is a devil at all. 
He is succeeding not only in the 
world but also in the church. It is 

Without the 

true meaning 

of Christmas 


life would 

be impossible. 


not fashionable to talk about the 
devil today. Our forefathers were 
experts on the devil, his work and 
the judgment. But today this is not 
considered a good method for grow
ing the church. The result is that the 
church generally is weak and not a 
powerful force to be reckoned with 
among the people. 

The Devil's 
Work Destroyed 
But remember Christmas happened! 
The Son of God appeared to destroy 
the work of the devil. What does 
destroy mean? To destroy means to 
wreck, to break to pieces. This word 
is used in Acts 27:41 where we read 
about the shipwreck of Paul's ship. 
The ship was broken to pieces. The 
Son of God appeared to break to 
pieces, to wreck the work of the 
devil. We read in Hebrews 2:14: 
"Since the children have flesh and 
blood, he too shared in their 
humanity so that by his death he 
might destroy him who holds the 
power of death - that is, the deviL" 
By His death and resurrection Jesus 
atoned for our sins. He conquered 
the results of sin and broke the 
power of the devil. He bound Satan 
(Revelation 20:2). As the disciples 
returned from preaching the gospel, 
Jesus said he saw Satan as lightning 
falling from heaven (Luke 10:18). 
The kingdom of God has come. The 
"stronger than the strong" man is 
Christ who overpowers Satan (the 
strong man) and casts him out 

(Luke 11:14-22). Satan who destroys 
life and puts out the light is defeated 
by Jesus Christ who is the way, the 
truth and the life Oohn 14:6). Jesus 
said: "I am the light of the world. 
Whoever follows me will never walk 
in darkness, but will have the light 
of life" Oohn 8:12). 

Jesus destroys hatred and betrayal by 
the gift of love. "This is how God 
showed his love among us: He sent 
his one and only Son into the world 
that we might live through him. 
This is love: not that we loved God, 
but that he loved us and sent his Son 
as an atoning sacrifice for our sins. 
Dear friends, since God so loved us, 
we also ought to love one another" 
(I John 4:7-11). 

Jesus destroys the lawlessness of the 
devil by giving us the law. The Lord 
is our covenant God who gave the 
Ten Commandments. The Son of 
God appeared to become the 
lawkeeper. He gave us His Spirit who 
produces the fruit of new obedience 
in us (Galatians 5:22-25). This is 
what Christmas is all about. The Son 
of God appeared to destroy the 
devil's work of being a murderer, a 
liar, a betrayer, and the lawless one; 
by revealing and being the life, the 
truth, love, and the true lawgiver 
and lawkeeper. Without the true 
meaning of Christmas life would be 
impOSSible. The works of the devil 
would have free reign, we would live 
in utter chaos and confusion, and 
end in dismal darkness forever. 

For those who have not received the 
Son of God who appeared in the 
flesh and lived and died and arose 
again, the day of grace is here. 
Repent of your sins, trust in Jesus 
Christ alone for your salvation and 
live for him in the power of the 
Spirit. Then you will know what 
Christmas is really all about. You will 
see why it is absolutely necessary. 

Rev. Vanden Heuvel is pastor of the 
Covenant Presbyterian Church 
(PCA) in Holland, MI, and coeditor 
ofThe Outlook. 



The Value of an Unwritten Letter PartI 


Jude, a servant of Jesus Christ 
and a brother ofJames, to those 
who have been called, who are 
loved by God the Father and kept 
by Jesus Christ: "Mercy, peace 
and love be ours in abundance. 
Dear friends, although I was very 
eager to write to you about the 
salvation we share, I felt I had to 
write and urge you to contend for 
the faith that was once for all 
entrusted to the saints. For certain 
men, whose condemnation was 
written about long ago, have 
secretly slipped in among you. 
They are godless men who 
change the grace ofour God into 
a license for immorality and deny 
Jesus Christ our only Sovereign 
and Lord./I 

Jude: 1-4 

Usually, people have to receive letters 
before they can benefit from them, 
and before that can happen the 
letters of course have to be written. 
But here is an exception to that 
norm. Jude was intending to write 
one letter but did not do so. Now as 
he begins another, he tells his 
addressees what he was going to 
write to them about and why he did 
not do that. Here is a valuable and 
rare insight into the mind of a writer 
of Scripture as well as important 
information about each of his "letters." 

Jude was going to write about 
salvation. How amazing it is that he 
was going to write about that! 
Identifying himself as the brother of 
James, the leader of the Jerusalem 
church, means that he too was the 
brother of Jesus, the Judas of Mark 
6:3. Jude had the same mother as 
Jesus, but there was a time when, like 
his three other brothers, he did not 
believe that Jesus was the Messiah 
(John 7:3). They even thought him 
insane (Mark 3:21); but now Jude 
(and James) are in their right minds. 
And so Jude wants to write about 
salvation, the wonderful theme of all 
the Old Testament books and of 
those New Testament ones that had 
already been written. Had he done 
so it would not have been in any 
conflict with the rest of the Bible. 

But he did not. He was perhaps on 
the verge of beginning when he was 
stopped. Why? It was not that he 
had second thoughts about his subject 
and came to the conclusion that 
there was something better to write 
about. How could that be? Salvation 
is going to be the theme of heaven, 
and not just of the Bible! It was that 
some other matter came to his mind 
so powerfully that even his great 
intention and grand theme had to 
be laid aside. Instead of thinking 
what he would like to write to those 
he was addressing, he was now 
thinking about what they needed, 
and needed so desperately. That was 
the reason why he came, or rather 
was brought to the conclusion that 
while there was nothing better than 
what he was going to write about, 
there was something that was more 
urgent as far as his readers were con

cerned. 

This insight into Jude's mind 
and spirit is most valuable. 

First, it does away (or 
should!) with the old 
criticism that if one 

believes that the writers 
Scripture were divinely 

Hywel Jones 
inspired that must mean that they 
were reduced to typewriters, or 
computers to be contemporary! No! 
The authors of Holy Scripture were 
creative writers not laser printers, 
downloading heavenly material. Jude 
changed his mind concerning what he 
was to write about. What is more 
human than that? But he changed it 
for the better as far as those addressed 
were concerned. 

But second, it gives an insight into 
the mind of the Spirit of the Lord. It 
was a result of the Holy Spirit's 
making Jude aware that there was a 
need to be addressed that he willingly 
responded to this new impulse. The 
necessity Jude felt was the constraint 
of the Holy Spirit. All the books of 
the Bible are written as a result, not 
of human decision making - not 
even when good themes are chosen 
as subjects - but as a result of the 
Spirit's leading and supervision (see 
2 Peter 1:20-21). Scripture is timely 
truth for God's people and He may be 
said to write them letters in their need. 

But does not Jude's change of mind 
mean that those addressed were 
deprived of information about the 
great truth of salvation? The answer 
to that question is of course a 
resounding "No" - and there are 
two reasons for that. 

The first is that the salvation Jude 
was going to write about was a 
"common" one. It did not just 
belong to Jude or James, or their 
mother, it belonged to others too. It 
was not the preserve of a select few, 
a secret mystery. Having been 
predicted in the Old Testament, it 
was actualized in the coming of 
Jesus Christ, and a multinational 
church was being gathered. Those 
addressed were neither ignorant nor 
bereft of it. They had been called by 
the Spirit working in association 
with the gospel, and had been 
brought within the compass of God's 
love and were being kept for Christ's 
glory. They were the "saved"; they 



were "saints." The salvation belonged 
to them all and not in the sense that 
each had a part of it. It was the 
possession of each as well as of all. 

But second, although Jude did not 
write about salvation, he did not 
omit all reference to it. In verses 1-3 
he identified the Savior; described 
lithe saved/, and also summarized 
salvation in terms of more and more 
mercy, peace, and love being 
received. What happened was that 

his original plan underwent a 
decisive refocusing rather than a 
complete recasting. Instead of writ
ing about salvation so as to evoke 
wonder and expand understanding, 
Jude wrote about it in relation to the 
pressing need of those addressed. 
Faced with the serious crisis 
described in verse 4, he not only 
urged them to "stay saved" (see 
verses 20 and 21) but to "save others" 
(verses 22 and 23) and also to "save" 
the faith in the church (verse 3). 

To be concluded in the January 
issue of The Outlook. 

Dr. Jones joined the faculty of 
Westminster Seminary in California 
this year as Professor of Practical 
Theology. Previously he served as 
Minister of Grove Chapel, London, 
and in the Presbyterian Church of 
Wales. He was also Editorial 
Director of Banner of Truth Trust, 
and Prindpal ofLondon Theological 
Seminary. 

Reclaiming the Meaning 
of Christmas 

Someone recently gave me an article 
written by a pastor who was 
bemoaning the fact that the vast 
majority of Americans have apparently 
become oblivious to the essence of 
December 25. He writes a now familiar 
refrain, "Does it seem that we have 
forgotten whose birthday it is? 
Christmas is our Lord's birthday. He 
is the reason for the season. He came 
with a purpose: to 'save his people 
from their sin. "' 

In these Southern states where the 
vestiges of "old-fashioned" Christianity 
still linger, you can still see sweat
shirts emblazoned with "Jesus Is the 
Reason for the Season." But that's 
not the norm. With the exception of 
Salvation Army bell-ringers, what 
one hears in much of America these 
days are the whirl of computerized 
cash registers, the noise of thronging 
mall shoppers, and an occasional 
carol played over the radio. Christ is 
simply not in the picture, or if He is 
then He is so far out of focus as to be 
unrecognizable. 

So the real meaning of Christmas 
largely passes into oblivion. True 
believers wring their hands in 
despair, merchants rub their hands 
in delight, and the Father in heaven 
probably washes His hands of the 
whole thing. Yet, I would venture 
another way of looking at this 
marvelous and almost mystical 
time of the year. 

I suggest that only those who have 
come to know and love Jesus Christ 
as Savior and Lord can truly celebrate 
Christmas. It is not for those who 
don't know Him anymore than one 
can genuinely make merry over the 
birthday of a child in the next coun
ty whom they've never met. It's a 
time when only those who have 
been "born from above" (to use 
Jesus' phrase in John 3) can rejoice 
in the incarnation. 

So when I see people all around me 
buying out the store with money 
they don't have, and when I hear of 
office parties that turn into bouts of 
"liquid cheer" because their joy is so 
desperately shallow, and when blind 
guides of the blind preach from their 
pulpits of a manger with no cross 
and a god with no gospel, I am not 
in the slightest surprised that they 
have no real understanding of what 
this time of year is all about. It is 
neither fair nor reasonable to expect 
strangers to come to a birthday party 
of one whom they have never met. 

So what should genuine Christians 
do this time of year? Why not 
redeem the day and make it all it was 
meant to be? By all means purchase 
some appropriate gifts as a means of 
expressing your love, but especially 
as a tangible way to remember the 
gift of the Father in the giving of His 
own dear Son. By all means put up 
the lights, trim the tree, ring the 

Gary Cox 
bells as a reminder 
that Jesus is the light of the world, 
the one who brings evergreen life to 
barren hearts, and that is reason 
enough to ring every bell that was 
ever made. 

And finally, in your attempt to take 
back Christmas for the glory of 
Christ, please don't curse the dark
ness - simply light a candle. If you 
know the Lord, then invite someone 
who doesn't to meet your best friend 
and Savior of sinners. Invite your 
neighbor, coworker or relative to a 
different kind of party this 
Christmas. Invite them to see the 
manger in the light of the mission of 
which Jesus spoke when He said, "I 
have come to seek and to save those 
who are lost." 

It's not about Saint Nicholas or tiny 
reindeer or presents under the tree. 
It's about a baby who was born to 
die on a Roman cross so rebels like 
you and I might become brands 
plucked from the fire for the glory of 
God. Based on that truth, I can 
confidently wish you a most blessed 
and Christ-centered Christmas. 

Rev. Gary Cox is pastor of 
Meadowview Reformed Presbyterian 
Church (PCA) in Lexington, NC. 



What About us ecial Music"? 

Cornelis P. Venema 


Christian believers who are alert to 
contemporary developments in the 
area of worship are, undoubtedly, 
aware of what have come to be 
known as "worship wars." Though 
disputes about Christian doctrine or 
teaching can become heated, they 
seldom compare in intensity of 
feeling and conviction with disputes 
about what is proper in the public 
worship of the Triune God. Many 
are willing to tolerate some depar
tures from biblical teaching in the 
church. But tamper with the form of 
worship, or introduce new ways (in 
the name of being "contemporary") 
of doing things in worship, and the 
temperature rises rather rapidly. 
Whereas churches in the past often 
divided over doctrinal issues, today 
they are more likely to divide over 
differences regarding what consti
tutes a proper form of worship. 
Churches even advertise themselves 
in terms of their worship. Some offer 
a smorgasbord ofstyles -"contemporary" 
on Saturday evening, "traditional" 
on Sunday morning, "blended" on 
Sunday evening. Others choose to 
be known by one form of worship 
rather than another. 

In the midst of these worship wars, 
one of the disputed issues among 
Reformed believers is the subject of 
what is commonly called "special 
music" or "ministry of music" in 
worship. May a Reformed church, 
which desires to worship the Triune 
God in a biblically obedient and 
responsible manner, incorporate 
special music into its public services 
of worship on the Lord's Day?1 Or 
does this practice represent a depar
ture from a biblically directed form 
of worship, the implementation of 
which must necessarily conflict with 
several important principles of God
honoring worship? Is it little more 
than the ecclesiastical version of 
turning worship into a form of 
entertainment, complete with a 
"variety hour" blend of musical 

offerings for the entertainment of 
the worshipers? And in this sense, 
does it not represent one example of 
the church's captivity to contem
porary culture? 

Admittedly, to wander into this 
territory is to risk entering a place 
where even angels fear to tread! And 
to do so (as I am) without any 
particular expertise in music or in 
the discipline known as liturgics, is a 
likely recipe for trouble. Indeed, as I 
do so, the words of a former high 
school mathematics teacher come to 
mind - "Venema, you are treading 
on thin ice!" However, the subject is 
too important and potentially 
disruptive among Reformed believ
ers and churches not to deserve 
some comment. 

Common Objections 
In order to address the question 
about so-called "special music" in 
worship, I will begin with what, as it 
seems to me, are the most common 
objections to this practice. 

Interrupts the Covenant 
Conversation in Worship
In the biblical and Reformed under
standing of worship, the public 
worship of God is regarded as 
essentially a covenant conversation 
between the Lord and His people, 
assembled and gathered in His 
presence for this purpose. The 
elements of worship - salutation, 
song, Scripture reading, confession, 
prayer, offering, preaching, 
sacrament, benediction - fall into 
one of two categories: either God is 
addressing His people, or His people 
are addressing God. There are no 
"third parties" to this conversation 
which may interrupt the dialogue 
between the Lord and His people. 
Nor are there to be any elements in 
worship which involve a segment of 
the congregation performing an act 
of worship to the exclusion of the 
remainder of the congregation. 

Though the minister 
who leads the 
service may represent 
the congregation before God by 
virtue of his office, no individual 
congregational member or group of 
members may presume this right for 
themselves. 

The practice, therefore, of having a 
member or members of the congre
gation offer a song in praise to God 
during the public worship service 
must violate this principle. Rather 
than the congregation as a whole 
offering corporate praise to God, a 
portion of the congregation assumes 
the prerogative of singing for the 
congregation. The remainder of the 
congregation is excluded from this 
portion of the assembly's dialogue 
with God (only some speak in praise 
to God). Rather than this practice 
representing a greater measure of 
"participation" in worship, as is 
often claimed, it actually leads to a 
circumstance in which many are 
passive spectators, while only a few 
participate. Thus, it was precisely in 
order to restore true congregational 
participation in worship that the 
Reformation of the sixteenth 
century reintroduced congregational 
singing and banished the use of 
choirs and vocal ensembles. 

Represents a Return to the 
Immature Fonn ofTemple Worship 
When defenders of the practice 
of "special music" appeal 
to the use of chOirs, 
antiphonal singing, 
diverse vocalists and 
instrumentalists, 
in the worship of 
Old Testament 
Israel, it is often 
objected that these 
usages belong to 
the ceremonial and 
temple worship of 
the old covenant. 
Not only were choirs 



linked, for example, with the 
presentation of the burnt offering, 
an element of temple worship that 
has been fulfilled in Christ, but they 
also testify to an age of immaturity 
prior to the pouring out of the Holy 
Spirit in greater measure upon the 
whole people of God. On the same 
principle that the types and shadows 
of the Old Testament ceremonial law 
and patterns of worship have been 
fulfilled and abrogated in Christ, it is 
maintained that it would be a 
reversion to an earlier period in the 
worship of God's people for the new 
covenant church to continue the 
musical practices of the old. The 
Spirit-indwelt church of the new 
covenant no longer needs, nor 
should it be served by, vocalists or 
ensembles that exclude a portion of 
the congregation. Together with 
many other details and acts of Old 
Testament worship - prlestlyvestments, 
the use of incense, salt and water, the 
offering of sacrifices - these practices 
must give way to the exclusive use of 
the whole congregation's voice in the 
singing of God's praise. From this 
point of view, the practice of ((special 
music" in worship represents a failure 
to embrace the maturity of the whole 
congregation in its sacrifice of 
(musical) praise to God in the church 
ofJesus Christ. 

Encourages Worship 
as Entertainment 
Perhaps the most popular of the 
objections to ((special music" in the 
worship of the Christian church is 
that it amounts to the introduction 
of entertainment into the worship 
service. Even the language used to 
describe this practice, ((special 
music," tends to emphasize its 
importance from the vantage point 
of its benefit to the worshiper rather 
than its service as a means of offer
ing praise to God. After all, why call 
it ((special" music if it, like the con
gregational song, intends to offer a 
sacrifice acceptable to God? Surely, 
from the vantage point of the true 
Audience in worship, the Triune 
God, there could be nothing more 
((special" about a segment of the 
congregation singing His praise than 
the congregation as a whole. The 

inherent problem with the practice 
of ((special mUSiC," then, is that it 
mistakes the congregation as the 
audience in worship, rather than 
remembering that all the congregation 
does must be directed to God. The 
measure of worship becomes ((what 
is pleasing to me and to my ear," 
rather than as it ought to be: ((what 
is pleasing to God and His ear." If I 
may be permitted a simple analogy, 
the practice of special music in wor
ship is a little like praising your 
wife's excellence as a cook while in 
the presence of a host who is feeding 
you at her table. It is generally 
thought to be bad manners to neg
lect the praise of your host in favor 
of someone else, particularly when 
they are busily furnishing you with 
the finest of their culinary achievement! 

In the same way, for a congregation 
gathered together for the express 
purpose of offering grateful praise to 
the Lord, the insertion of a musical 
number for the purpose of entertaining 
the congregation can only be regarded 
as an interruption at best, a rude 
forgetfulness of God's presence at 
worst! The only Auditor of the 
congregation's song who matters 
and who, if I may use the expression 
reverently, should be ((entertained" 
is the Lord whom the congregation 
comes to exalt. 

Undermines the IIOfficial" 
Oversight ofWorship by the Elders 
Consistent with the objection that 
((special" music substitutes enter
tainment for true worship of God, it 
is frequently noted that the determi
nation of what is sung is made by 
the measure of what suits the taste 
or favor of singer and/or congregation. 
Because the aim is to please 
(=entertain) those assembled for 
worship, the selection of music and 
song is left to the discretion either of 
the individual who sings, the director 
of the chOir, or the members of the 
ensemble. As a practical matter, the 
elders of the church, who are 
responsible for the conduct of public 
worship in all its parts, have little or 
no oversight of what is called 
((special music." Whether the songs 
express biblical truth, whether they 
are suited to their place in the order 

of worship, whether they contribute 
to the preaching of the Word on a 
given Lord's Day, whether the music 
is conformable to the serious and 
solemn task of the worship of the 
Triune God - such questions are 
seldom asked and, even less frequently, 
answered in a proper way. Rather, 
the congregation is served with a wide 
assortment of musical ((interludes" or 
((disruptions" in worship, often 
artlessly presented by congregational 
members or ((traveling troubadours" 
who are pleased to offer their services 
to any church that will have them. 

Answering 
the Objections 
Anyone of these common objections 
to ((special music" in public worship 
would seem sufficient to demand an 
end to this practice. But when taken 
together they seem to present an 
absolutely insurmountable barrier. 
Not even an Olympic champion in 
the high jump could find his way 
over these objections, at least not if 
held to biblical and Reformed 
convictions when it comes to the 
public worship of God! 

At the risk of being regarded a 
defender of lost causes, however, I 
should like to offer what I regard as 
plausible responses or answers to 
these objections. In my judgment, 
these objections are only valid in 
those cases where the practice of 
((special music" represents an 
(( abuse" of biblical principles of 
worship. They do not necessarily 
hold weight against a practice that 
seeks to incorporate the concerns 
expressed by them. The Latins have 
a saying, ((Abuse does not abrogate 
proper use" (abusus non tollit usum). 
This expreSSion, I will suggest, might 
well apply in respect to the question 
of special music in worship. 

Part of the Congregation's Praise 
The objection that ((special music" 
interrupts or intrudes itself into the 
dialogue in worship between the 
Lord and the assembled congregation 
only holds true on the assumption 
that it necessarily excludes from the 
act of worship those who are not 
directly participating. But why grant 



this assumption? Though this may 
be the case, it need not be the case. 
Surely the congregation can worship 
with and through the songs of choir, 
vocalist or ensemble! The simple fact 
that a song is sung by the whole 
congregation does not guarantee 
that all are participating in the same 
way (some might be standing mute, 
others unable physically to sing, still 
others unable to read or unfamiliar 
with the song being sung, and still 
others refusing to join the congregation's 
song because of hardness of heart). 
Similarly, though some congrega
tional members may fail to join their 
voice (even if spoken, not with the 
lips, but with the heart) with the 
song of a vocalist or choir, this failure 
is not inherent in the fact that not 
all present are actually singing. 

If I may hazard an example, let's say 
the preacher has finished preaching 
a sermon on Psalm 27 and the order 
of service calls for the singing of this 
song by a gifted tenor voice in the 
congregation. I can see no reason 
why the singing of Psalm 27 by such 
a member excludes the full, heartfelt 
involvement of the congregation in 
voicing their praise to the Lord. 
Those who argue that the congregation 
is excluded from this act of worship 
seem to miss the fact that the Singer 
is a member of the congregation and 
the congregation's participation is 
not restricted to the audible voicing 
of the words. Though the compari
son is inexact, since the minister 
may, in virtue of his office, represent 
the congregation in prayer before 
God, the argument that the congre
gation could not be participating in 
this act of worship seems to suggest 
that the minister's prayers could not 
be the congregation's prayers, simply 
because he alone voices the prayer. 

Uses the Full Range 
of ConKreKational Gifts 
It is undouotedly true that many of 
the features and elements of the 
ceremonial and temple worship of 
the old covenant have been fulfilled 
in Christ, and therefore no longer 
are found in the new covenant 
church's patterns of worship. But 
this does not mean that there is a 
radical discontinuity between what 

was encouraged in the old covenant 
and what is encouraged in the new. 
There seem to be no features inherent 
to the use of choirs or vocalists in 
worship which, being fulfilled in 
Christ and in the context of the 
maturity of the Spirit-indwelt new 
covenant church, demands their 
exclusion from the worship of the 
church. The argument, for example, 
from the more rich and mature state 
of the new covenant people of God 
is a double-edged sword. Why, if the 
Lord of the church has distributed 
among her members considerable 
musical gifts and talents, should the 
full range of the congregation's gifted
ness not be used in worship? How is 
worship enriched when musically 
gifted congregational members are not 
permitted to use those gifts in leading 
and representing the congregation in 
her sacrifice of praise to the Lord? 

Here again a rigid and unnuanced 
adherence to principle can lead to 
inconsistencies. Even in congregations 
which forbid "special music," 
including choirs, there are members 
who "lead" in the singing. Whether, 
to cite an old custom, they play the 
role of a "before singer" (the person 
who gives the pitch) as the 
congregation begins singing, or 
they play instruments, or they 
hold the congregation's pitch and 
tune, or they sing in distinct parts 
congregational members, even when 
engaged in corporate praise, blend 
their voices even as they use their 
individual gifts in singing God's 
praise. Why is it that, though God 
variously distributes musical gifts 
among congregational members, 
some insist so confidently that He 
does not wish them to be used in the 
congregation's song of praise to 
God? To cite but one illustration of 
this point: churches with a long and 
rich tradition of good choral leader
ship are often among the most gifted 
and excellent in the practice of 
congregational singing. 

To Glorify God 
Is the Christian's Joy
There can be little doubt that much 
that goes under the title of "special 
music" in the church today is little 
more than entertainment or a musical 

interruption in worship. I would be the 
last to deny this rather obvious truth. 

However, in making this objection, 
those who object to "special music" 
need to beware of the danger of pitting 
worship, which is directed to God 
and seeks to be pleasing to Him, 
against the congregation's genuine 
joy and delight in God. Though it is 
little more than an impression of 
mine, I often observe that those who 
most object to "special music" in 
worship seem to be content with a 
musical offering to God that is 
rather anemic in its expression of 
delighted praise. God is pleased, so it 
seems to be argued, when the 
congregation sings all of the stanzas 
of one of the Psalms, even when they 
are sung in an (appropriately) minor 
key; slow of pace (the slower the better), 
and with nary a hint of real 
enthusiasm. Never mind that the 
congregation lacked heart in it, so long 
as the formal elements were present it 
will assuredly be pleasing to God! 

(Lest the reader misunderstand my 
pOint, let me make it clear that I am 
not speaking against the singing of 
the Psalms. God forbid! The Psalms 
should, no doubt, have the principal 
place in the mouth of the congregation 
when it assembles for praise and 
worship. Moreover, when the 
Reformation occurred in the sixteenth 
century, churches were filled for the 
first time, after of a long period of 
decline, with worshipers singing joy
fully and lustily to the praise of God. 
No passerby need have doubted it 
was a church of the Reformation; 
the walls of the sanctuary or the 
open air of the field rang with a 
burst of joyful thanksgiving at God's 
grace toward His people in Christ.) 

But what I am advocating is the 
recognition that the congregation, 
when it glorifies God in a manner 
pleasing to Him, will also be pleased! 
When a song is sung, a song whose 
words reflect biblical truth and 
genuinely offer praise to God, 
congregational members find their 
hearts filled with gladness. And this 
may be true as much when one or 
another member sings as when all 
members sing together. This means 
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that the argument that "special 
music" is a form of entertainment in 
worship needs to be carefully articu
lated. The problem is not that the 
song delights the worshiper; the 
problem is that it may be offered 
with the purpose, not first of bringing 
praise to God, but of pleasing the ear 
of the worshiper. 

Remains Subject 
to the Elders' Oversight 
The last objection to "special music" 
is one that can easily draw upon the 
actual experience of many worshipers. 
Few are the churches (even those 
with no "special music"!) whose 
elders genuinely oversee what takes 
place in worship. Fewer still are the 
churches whose elders oversee 
what is sung. 

This may, of course, mean that the 
simplest solution to the problem of 
unbiblical and unworthy songs in 
worship by vocalists and ensembles 
is to forbid them. But there is a real 
difference between a solution that is 
"simple" and one that is "necessary." 
It may be one solution to forbid the 
practice altogether, but it may be 
another solution to take responsibility 
for a proper and fitting use of such 
music in worship. There is no reason 
that elders could not oversee the use 
of vocal groups and singers in 
congregational worship. It is not 
impossible for elders to make sure 
that those who sing be congrega
tional members, that they honor the 
purpose of worship, that their songs 
be biblically and musically sound, 
that they support rather than 
distract from the preaching of the 
Word, and the like. Here again it is 
important to distinguish proper 
from improper use, and to acknowledge 
that not every practice of "special 
music" in worship necessarily 
violates biblical principles.2 

Concluding 
Observations 
To conclude this brief, and rather 
inadequate handling of the question 
of "special music" in congregational 
worship, there are two observations 
that I would like to make. 

First, whenever this question is 
addressed we need to keep distinct 
what is demanded by biblical 
principle and what may only be the 
product of our traditional practice. 
Decisions regarding the public 
worship of Christ's church can and 
should be informed by traditional 
practice. After all, reformation in the 
church's practice may never be 
confused with revolution. I am not 
advocating, therefore, any kind of 
revolution in the practice of the 
Reformed churches, when it comes 
to the matter of "special music." I 
am certainly not advocating the 
introduction of this practice in 
churches where it would constitute a 
needless disruption or diversion in 
the congregation's life. 

... we need to keep 
distinct what is 

demanded b'y biblical 
principle and what rna:! 
onl'y be the product ot 
our traditional practice. 

I am cautioning, however, against 
the insistence of some that a truly 
biblical and consistently Reformed 
practice of worship requires a 
prohibition upon all use of choirs or 
vocalists in worship. When this 
argument is strongly argued, 
especially in churches with a history 
of using choirs or vocalists, it almost 
always leads to unnecessary congre
gational division and diversion of 
energy. It also often takes the form 
of appealing to tradition - after all, 
it is not difficult to show historically 
that soloists and choirs were not part 
of the traditional patterns of 
Reformed worship. Though the 
appeal to tradition at this point has 
some weight, it ought to be noted 
that this kind of argument is, by 
itself, inadequate. You could argue, 
for example, on the same basis for the 
rejection of the use of all instruments 
in public worship and the exclusive 
singing of the Psalms (which the 
tradition of the church for many 
centuries certainly would encourage). 

My second observation has to do 
with the importance we ascribe to 
the congregation's use of song in 
worship. Often those who oppose 
the use of soloists and choirs ascribe 
insufficient importance to the 
congregation's musical praise of 
God. As a congregational member 
once said to me, "They act as 
though, because preaching is the 
most important element in worship, 
it is the only element. The singing of 
the congregation has little or no 
importance." Perhaps if those who 
oppose "special music" in worship 
were as keen to insist upon congre
gational excellence and reformation 
in singing God's praise in worship, 
then the arguments for the strict 
prohibition of this practice would 
gain a more ready hearing. But when 
churches are satisfied that they are 
"Reformed" in their worship simply 
because they do not do the things 
that are forbidden, true reformation 
is unlikely to occur. For example, I 
have witnessed churches that forbid 
"special music," but at the same 
time seem indifferent to the quality 
of instrument(s) used to accompany 
the congregation's worship, the 
ability of the accompanist to truly 
enhance the congregation's singing, 
and the lackluster character of the 
congregational singing itself. The 
attitude seems to be: So longas we avoid 
what is forbidden, our worship will 
undoubtedly be pleasing to the Lord. 

When it comes to the disputed issue 
of "special music" in worship, it is 
not enough simply to follow the 
way of tradition. Whether a congre
gation's worship includes or excludes 
what is called "special music," it is 
important that careful attention be 
given to the congregation's singing 
of praise to God. If it is always true 
that we are "to give of our best to the 
Master," then it is especially true that 
this be done in singing His praise. 

Footnotes 

1 By special music I mean the following: vocal solos, 
vocal ensembles (men's or women's choruses), or choir 
anthems, often accompanied by a variety of musical 
instruments and/or ensembles. The prindple of dis
tinction is that a segment or portion of the congrega
tion assembled for worship offers, on behalf of the 
congregation, a musical offering of praise. Throughout 
this article I am using the language of "special music," 
not because it is my choice but because it is the most 
common language used. The language is 
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inappropriate. The music of choir, soloist or ensemble 
is no more spedal than any other. Sometimes the lan
guage of "ministry of music" is used to try to avoid the 
misleading implications of this terminology. 

2 It is not my purpose in this article to offer any prac
tical suggestions about how these things could be 

done. It seems to me this belongs to the freedom and 
authority of the elders of each church to determine. 
However, one place in worship where musical offerings 
could be included is during the receiving of the con
gregation's offering. What could be more fitting than 
accompanying the presentation of the congregation's 

gifts with a musical offering? 

Dr. Comelis Venema, a contributing 
editor of The Outlook magazine,
teaches Doctrinal Studies at 
Mid-America Reformed Seminary 
in Dyer, Indiana. 


Standing in the 
•Schoolhouse Door aln 

In 1963, Alabama Governor George 
Wallace stood in a schoolhouse door 
in a failed attempt to keep blacks 
from entering. Federal marshals forced 
the door open. Thirty-seven years 
later, a Florida judge has effectively 
stood in the schoolhouse door, 
barring minority and poor children 
from getting out of their failed 
schools and into private schools 
where they will get a real education. 

The case, which Governor Jeb Bush 
says will be appealed, involved 53 
Pensacola poor children who were 
given state money to pay private
school tuition in Florida's ground
breaking voucher program. In their 
private schools they were learning to 
read and write, something they 
weren't accomplishing as well in 
their government-run schools. 

It's no surprise that teachers, unions 
and other organizations want to keep 
kids trapped in these failed schools. 
Forced to choose between maintain
ing their own power and perks and 
giving kids and parents real educa
tion opportunity, they'll go for the 
power and perks. The big surprise is 
that the NAACp, which is supposed 
to be about advancing people of color, 
is a coconspirator in assuring that 
many poor minority children will 
remain stuck in the intellectual 
equivalent of a condemned building. 

Ted Forstmann, the Wall Street 
financier who heads the Children's 
Scholarship Fund, tells me he will 
pay for the 53 Pensacola kids to 
remain in their private schools. He 
also believes many people are not 
aware of the history of education in 
America and the amount of money 
misspent on the current system. 

Forstmann wants you to know that 
K-12 education is a $400 billion 
"enterprise," twice the size of the 
telecommunications market. And it's 
a monopoly. Government has 
broken up smaller monopolies on 
the correct theory that monopolies 
produce a bad product at a high price. 

Education spending in constant 
dollars has increased 14-fold since 
1920. But in spite of longer school 
years, a doubling of teachers' salaries 
and dramatic downsizing in class
rooms, one-fourth of American 
children cannot, or can barely, 
understand written English. Test 
scores are down, international rankings 
are an embarrassment, and census 
data show public schools have 
become the second likeliest place in 
America for a violent crime to occur. 
The solution to the violence problem 
is not trigger locks, but unlocking the 
public school door so kids and 
parents can escape if they choose. 

The late American Federation of 
Teachers President, Albert Shanker, 
concluded: "It is time to admit that 
public education operates like a 
planned economy. It's a bureaucratic 
system where everybody's role is 
spelled out in advance, and there are 
few incentives for innovation and 
productivity. It's not a surprise when 
a school system doesn't improve. It 
more resembles a Communist economy 
than our own market economy. II 

Defenders of government education 
have it backward. They defend a 
failed system rather than a child's 
right to a good education. 

The demand is there. When the 
Children's Scholarship fund offered 

Cal Thomas 
40,000 partial 
scholarships (the poor 
have to pay $1,000 out of their own 
pockets), it received 1.25 million 
applications. 

The Founders never intended for 
government to teach the next gener
ation. In fact, before the American 
Revolution and for the first 100 
years of America's existence, 
education was competitive and 
diverse. Choice was widespread and, 
while not a perfect system, children 
learned. Historian Robert Seybolt 
has written: "In the hands of private 
schoolmasters, the curriculum 
expanded rapidly. Their schools 
were commercial ventures, and, 
consequently, competition was 
keen ... Popular demands, and the 
element of competition, forced 
them not only to add new courses of 
instruction, but constantly to 
improve their methods and technique 
of instruction." 

Such a system produced George 
Washington, Thomas Jefferson, 
Abraham Lincoln and many other 
well-educated citizens. Jefferson 
correctly observed: "If a nation 
expects to be both ignorant and free, 
it expects what never was and never 
will be." 

If the public wants to bypass the 
mind controllers of government 
education and rescue the next gen
eration, contributions are accepted 
by the Children's Scholarship Fund, 
7 W. 57th St., New York, N.Y. 10019. 
Its web address is www.scholarship
fund.org. 

Los Angeles Times Syndicate. 

http:fund.org
www.scholarship
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Whatever h ened to the Christian will? 

Those of us in the Baby Boomer 
generation and older can recall hearing 
the term Last Will and Testament. 
These were the words identifying the 
legal document that carried a 
person's last words and directives to 
those left behind. 

The Last Will and Testament was to 
do two things. First, the document 
helped people to "will" their worldly 
possessions to others, either people 
or organizations. Second, the docu
ment served to declare or "testify" to 
what they had learned from life and 
make final statements of importance 
to their loved ones. 

The phrase Last Will and Testament is 
seldom heard or used anymore. 
With our American desire to shorten, 
abbreviate, and simplify as much as 
we can, and probably in part to 
reduce the cost of drafting the docu
ment, we have removed the testa
ment portion of this final declara
tion and focused on the willing of 
our possessions to others. Now we 
simply refer to this final document 
as our will, and the only time the 
phrase Last Will and Testament 
occurs is at the top of the document. 

One of the great privileges of working 
in the area of estate planning for a 
college is the opportunity to read the 
Last Will and Testament of those who 
have named the college as a benefi
ciary in their final distribution of 
God's gifts to them. Reading a will is 
a learning experience. 

Most wills today are concise. There is 
the standard opening paragraph 
stating that being of sound mind 
and memory, the testator is now 
making the following directives for 
the distribution of property and 
hereby revoking and canceling all 
former wills. This is followed by 
paragraphs and sections that state 
how the testator's posseSSions are to 
be distributed. 

But if you were to read wills of some 
of our very elderly citizens who were 
raised with former generations as 
their example for their wills, you will 
find quite a different document. I 
love reading these wills. They tell me 
so much about the person. They 
testify to the life and beliefs of the 
person. They share the testator's lessons 
learned in life and sometimes their 
challenge to those to whom they are 
passing on God's gifts. They give me 
a much greater appreciation for the 
gift bestowed on my organization. 

Some of the best examples can he 
found in final documents nearly two 
centuries ago. Consider the opening 
paragraph of the will of Peter 
Cottrell in 1803: "In the name of 
God, Amen. I, Peter Cottrell of 
Prince William County Virginia 
being sick and weak in body, of 
sound and disposing mind and 
memory, knowing that it is appointed 
for all men to die, do make and 
ordain this my Last Will and 
Testament, commending my soul 
into the hands of Almighty God, 
hoping alone for Salvation through 
the merits of Jesus Christ and my 
body to the dust to be buried in 
decent Christian burial at the 
discretion of my Executors. As to 
such Worldly Estate as it hath 
pleased God to bless me with I 
dispose thereof as follows .... " 

What a testimony for loved ones to 
read. And what a time to make our 
testimony - at our last opportunity! 

Christians today should consider 
this opportunity to witness to their 
faith through their will. We should 
think in terms of spiritual wills as 
well as legal documents. 

One attorney, Tim Minors, a member 
of First Presbyterian Church in 
LaGrange, Ga., writes on his web site 
<www.mindspring.com/-tminors/ 
spirit.htm-ES>that "Christian wills 
could also include a personal 

Don Reed 
statement of faith, expressions of 
love, forgiveness and encourage
ment to family members; and 
instructions about donating assets to 
the church. A will does not have to 
be a cold, wordy legal document that 
reflects nothing of the personality of 
the person who signed it. It can be a 
source of comfort and encourage
ment to grieving family members." 

Remember, a will is a public docu
ment. Wouldn't it be a special legacy 
to leave a Christian will that is forever 
filed as our testimony to the good
ness and mercy of God in our lives? 
Who knows, someday in the future 
one of our relatives may locate our 
will at the courthouse and read how 
God led us in lives of faith. 

It is important that we as Christians 
do not let the world lead us down 
another path of worldly materialism 
in regard to our final opportunity to 
testify and act for the Lord. We need 
to consider making our wills more 
spiritual and give deeper consideration 
to leaving our possessions not solely 
to our children, but also to places in 
God's kingdom where the gospel can 
move forward. 

Our Last Will and Testament is, in a 
way, our final opportunity to witness 
to the world and our loved ones 
before we stand before the Lord God 
for judgment of our stewardship 
with what He gave us while we were 
in dominion over His earth. 

Don Reed is Vice President of 
Institutional Advancement at 
Sterling College in Sterling, Kansas. 
Part of his duties include assisting 
college constituents in planning 
their estates. He is an elder in the 
Sterling Reformed Presbyterian 
Church (RPC). He and his wife, 
Linda, have three children. 
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Re orITle Teachers ff 

Are Di erent...Ri ht? 
Bobby Knight has a rather unique 
teaching philosophy: He'll do what
ever it takes to get through to his 
young charges, up to and including 
yelling at them, swearing at them 
and even kicking the occasional 
pupil or two. 

And for the most part, the infamous 
NCAA basketball coach gets away 
with it. The tirades and physical 
abuse that would get other coaches 
and teachers fired are an accepted 
part of his routine. It would be going 
a bit far to say no one minds his 
bombastic approach, but he does get 
away with it because everyone enter
ing his program knows what to 
expect. His teaching philosophy is 
obvious to anyone who's met him. 

Reformed teachers have a teaching 
philosophy too. It is assuredly a 
deeper and more civil one, but, for 
the most part, it's not nearly as 
transparent. Most parents don't 
know what it is. 

If you're sending your kids to an 
independent school then you 
already recognize that the way a 
teacher teaches is important. You're 
spending thousands of dollars a year 
to send your children to a Christian 
school, and it's not just because they 
have morning devotions and 
lunchtime prayers. The daily Bible 
class is an important element, but if 
that was all there was to it you could 
save a lot of money by just sending 
your kids to a Saturday morning 
Bible study. 

So Why Do We 
Spend the Money? 

spend half the time 
they're awake in the care of teachers. 
They're supposed to listen to these 

same teachers and even jot notes 
down to help them remember what 
the teachers have said. The other 
half of their waking day might be 
spent with their parents, but the 
children certainly won't be taking 
notes, and they often won't remem
ber what you say from one minute 
to the next (especially if you ask 
them to clean up their rooms). 

Obviously teachers have an enor
mous influence over the intellectual 
and spiritual development of our 
children. Through the twelve years 
they have our children under their 
charge they may even have more 
influence in these areas than par
ents. That's why we have Christian 
schools; devotions and Bible classes 
are important, but teachers exert a 
powerful influence on our kids in 
every class they teach. They are an 
example to the kids all day long in 
all the big and little things they do. 

We spend the money because we 
know our Reformed teachers do 
everything a little differently. We 
may not know exactly how they 
make a Christian math class 
Christian but we know they must. 
After all, that's why we're paying all 
that money. Why pay for a 
Reformed chemistry teacher if he 
does everything exactly the same as 
his secular counterpart? 

But we don't know what they do. 
Most parents simply assume things 
are done differently. Sometimes they 
assume wrong. 

Here in Edmonton parents found 
that out when a local Christian high 
school considered joining the public 
system. Parents were paying thou
sands of dollars a year to send their 
children to the Edmonton Christian 
High School, but would only have to 
spend hundreds if it became public. 
That was a powerful enticement, but 

Ion Dykstra 
before they approved the merger 
parents wanted to know what else 
would change if the school went 
public. They were assured nothing 
significant would happen; the same 
teachers would teach the same chil
dren in the same way they always had. 

Except the children's teachers would 
now have to join a secular union. 
Many of the parents thought this 
would be a problem, but the teach
ers didn't. They overwhelmingly 
approved a move to join the Alberta 
Teacher's Association, although they 
did promise everyone they would 
try to make the union more 
Christian by working from within it. 

That surprised a lot of parents. They 
had assumed the teachers shared 
their own ideological opposition to 
secular unions. Both the teachers 
and parents were Christian, and in 
many cases they were Reformed, but 
they still held very different world 
views. And most parents didn't even 
know that. 

Maybe you don't think a teacher's 
stand on unions is significant, but 
really, that's not the point. The point 
is that these parents did think it was 
important, and assumed the teach
ers agreed with them. This aspect of 
the teacher's worldview, the same 
worldview parents are paying extra 
for, wasn't what the parents thought 
it was. 

Assumptions 
Aren't Enough 
Parents shouldn't have 
these assumptions. A Reformed 
teacher's philosophy is his or her 
greatest selling feature, and it should 
be in plain view for all to see. If it 
isn't, people will start questioning 
the importance of Reformed educa
tion. 
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Parents have to know what they're 
paying extra for or they won't be 
willing to pay. We're already hearing 
complaints in many of our schools 
about parents who won't make the 
same sacrifices the previous generation 

made so readily. Our teachers need 
to be able to explain why a 
Reformed chemistry class is 
Reformed, or soon enough we won't 
have any Reformed chemistry classes 
at all. 

This article is reprinted from 
Reformed Perspective, November 
1999. 

Mr. Jon Dykstra is
Reformed Perspective. 
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One of the most famous statements 
inJohn's gospel is found inJohn 1:14, 
"The Word became flesh and tented 
among us, and we beheld his glory, 
glory of the only begotten of the 
Father, full of grace and truth."What 
does the verb "tented" mean in this 
verse? An early translation of the 
NIV suggested that Jesus lived a 
short time among us. That transla
tion stressed the impermanence of 
tenting. A later edition of the NIV 
returned to the more traditional ren
dering of "dwelled."But the word in 
Greek clearly means tented and John 
chose it very deliberately to begin a 
theme that echoes through his 
gospel, namely that Jesus is the true 
temple. John's linking of tenting 
with the glory of God surely draws 
our minds back to Israel's tent or 
tabernacle in the wilderness where 
the glory of God was seen to dwell. 

Not only is Jesus the true tabernacle, 
for John he is also the Lamb of God 
(1:29). The lamb is also an aspect of 
the temple, namely the sacrifice 
offered for the sins of the people. 
Further Jesus identifies Himself as 
the true Bethel (1:51), the house of 
God where God spoke to Jacob in a 
dream before there was a temple or a 
tabernacle. Then in John 2:19 Jesus 
teaches explicitly that He is the true 
temple when He says, "Destroy this 
temple, and I will raise it again in three 
days." And John adds so that we will 
not miss the point, "the temple he had 
spoken of was his body" (2:21). 

Jesus as the true temple is the critical 
background for understanding the 
words of Jesus on worship to the 

Samaritan woman Oohn 4:19-26). 
Jesus declares that a new era is com
ing when the place of worship 
(whether Jerusalem or Mt. Gerizim) 
will be irrelevant. He reminds her 
that the Jews have been right about 
worship in the Jerusalem temple. 
That temple was a type and pOinter 
to the true temple, but now that He 
as the true temple has come, that old 
temple is no longer the place of 
worship. Worship is now a matter of 
person, rather than place. Jesus is 
where God and man meet. 

Worship is now a 
matter of person, 
rather than place. 

What God revealed to the Jews 
about worship in the Old Testament 
is still important for us, however, 
because it helps us to understand 
both Jesus and worship in the new 
covenant. If Jesus is the fulfillment 
of what was prefigured in the taber
nacle, what does that tabernacle tell 
us about our worship today? We 
need to remember that Moses 
referred to the tabernacle most 
frequently as the tent of meeting. 
That tent was where God and man 
met in fellowship. That meeting 
points us to the essence of Christian 
worship. Worship is a meeting of 
God with His covenant people. 

If worship is meeting with God, 
what is the character of that meeting? 
The tent of meeting also helps 
answer that question. The meeting is 

GOO and man. In 
that conversation God 
has the priority. Again 
Testament tells us that the tent of 
meeting is primarily the place where 
God speaks. For Moses the great 
honor came that God spoke to him 
there as friend to friend. We can see 
that in Exodus 33 where the 
conversation between God and 
Moses is so intimate that Moses can 
boldly ask of God what is on his heart. 

In Exodus 33 we also see that the 
Tent of Meeting is a place where 
man speaks to God. The tent is 
referred to as the place where man 
may inquire of God. It is of course 
also the place where the prayers of 
men are offered. Some prayers are 
literally offered there and others are 
symbolically offered: sacrifice, 
incense, showbread, and lamps. 

The conversation of the tent of 
meeting is profoundly fulfilled in 
Jesus. He is the God-man. He is the 
ultimate communication of God 
with man. He also calls us by His 
Spirit and truth to continue worship 
as a conversation. This reality is the 
foundation of the Reformed idea 
that worship is a dialogue. That great 
truth is greatly needed in our time 
where the conversation of worship 
so often becomes unbalanced and 
one-sided. To be balanced, worship 
needs God and man conversing in 
Spirit and truth. 

Twice in John 4 Jesus reminds us 
that worship in the new covenant 
will be in Spirit and in truth. As we 
look earlier in John's gospel we find 
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that Jesus is presented as the one on 
whom the Spirit came and remained 
Oohn 1:32-34). We are also told that 
the Spirit is given by God without 
measure, first to Jesus and through 
Him to His people Gohn 3:34,7:37-39). 
This Spirit is the Spirit of life 
aohn 3:5,6), of holiness Gohn 1:33) 
and of counsel Gohn 15:20, 16:13, 14). 
John also teaches that Jesus is full of 
truth Oohn 1:14) and sends the 
Spirit of truth to this people 
Oohn 15:20). So when Jesus speaks 
of worship in Spirit and truth He 
means worship in His Spirit and His 
truth. He gives life and power as well 
as teaching and direction. 

True worship must have the balance 
of Spirit and truth. If claims of the 
Spirit ignore truth, then an unbiblical 
enthusiasm results. If claims of truth 
banish the Spirit, then a deadening 
legalism follows. Paul discussed that 
in Colossians 2:16-19. There He 
rejects a legalism which revives Old 
Testament ceremonies as well as an 
enthusiasm that claims direction 
from angels and the Spirit apart 
from the Word. He insists that Christ 
as the substance and the reality is 
the cure for these problems. John's 
gospel makes the same paint. The 
Spirit is always the Spirit of truth as 
the truth is in Jesus Oohn 16:13,14). 
The truth is always about Jesus, 
which is why the Pharisees so abuse 
Scripture, knowing everything about 
it except the Christ it presents. 

The other imbalance that can beset 
our worship is for the conversation 
to become one-sided so that only 

God or only man speaks. In much 
modern worship man seems to be 
doing most of the speaking. If 
worship is conversation, is it 
appropriate for man to begin worship 
with 30 minutes or more of singing? 
Should we not be eager to hear God 
speak rather than ourselves? Surely 
God speaking in Scripture reading, 
sermon, blessings and sacraments 
should be the priority for us and our 
eager expectation and desire. We do 
need to speak in song, confession 
and prayer. Such actions are a great 
privilege and we should engage in 
them with delight. But they must 
not drown out the voice of God. In 

It worship is meeting 

with God, what is 


the character ot that 

meeting? 


the conversation of worship God's 
speaking is the most important and 
surely deserves the most time. 

Jesus indirectly tells us about 
worship and the way in which His 
person is our place of worship when 
He said, iiI tell you the truth, whoever 
hears my word and believes in him 
who sent me has eternal life and will 
not be condemned; he has crossed 
over from death to life. I tell you the 
truth, a time is coming and has now 
come when the dead will hear the 
voice of the Son of God and those 
who hear will live"Oohn 5:24,25). 
Those who hear and believe the 

message that Jesus tented among us 
to give us. That is the great call to 
worship of the new covenant: 
Come, hear, believe and live. 

Dr. W. Robert Godfrey, professor of 
Church History, is also president of 
Westminster Theological Seminary 
in Escondido, CA. He is a contributing 
editor ofThe Outlook Magazine. 

VICE PRESIDENT OF DEVELOPMENT 

AND ADMINISTRATION 

Westminster Theological Seminary 

in California is seeking a 

Vice President of Development and Administration. 

Applicants should exemplify strong Christian character, love for Christian 
education, familiarity with Reformed theology, excellent people skills, and a 

willingness to travel. Minimum of two years experience recommended. 
Send resumes to: 

V.P. Search Committee 

Westminster Theological Seminary in California 


1725 Bear Valley Parkway 

Escondido, CA 92027 
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_.---... ·tual Warfare 
Doug and PJ Higby, Wycliffe 
translation missionaries to the 
Fulani nomads in Mali, West Africa, 
are supported by the church I serve. 
Over the last year, they rejoiced in a 
wonderful gift of God named 
Aboubacar, an incredibly brilliant 
linguist. Aboubacar spoke six 
languages fluently, was a master of 
Biblical Hebrew, and was an incredible 
assistant to the Higbys in bringing 
the translation into the Fulfulde 
dialect of the Fulani people. The 
work of the translation of the Bible 
into this dialect was progressing very 
well, despite the usual hindrances 
such work entails. 

But recently, Doug had written us of 
a series of incidents that he could 
only attribute to demonic attacks. A 
new believer's wife was experiencing 
serious panic attacks that could not 
be attributed to any medical cause. 
After instructing the man and his 
wife in Jesus' power over the evil 
spirits, they prayed with them, and 
the woman has had no further 
occurance. Some days later, a 
Norwegian missionary's wife 
suffered a serious accident when a 
pig ran into her moped, putting her 
in a hospital in Senegal. Then last 
weekend, Aboubacar, the indispensable 
"right hand" of the translation 
effort, was killed when a truck 
inexplicably veered off the road into 
a millet field, killing Aboubacar who 
was riding his bicycle. 

Doug wrote us in his grief. As a man 
and woman of faith, Doug and PJ 
were not doubting God's sovereign 
love. Nor were they bitter. However, 
in the flood of what appeared 
incontrovertible evidences of spiritual 
warfare against demons, they wanted 
us to pray diligently. 

The urgency of the matter in Mali 
struck me. I thought my response to 

and PJ might benefit the readers 

John R. Sittema 
of this column. All of us are engaged 
in spiritual warfare against demons. 
One of the battle fronts is on the 
mission field, where many of us are 
actively engaged on our knees. 
Other fronts are in our back yards, 
where Satan's strategy is quite 
different, but where the war is being 
waged fiercely, nonetheless. May 
God use these thoughts to stimulate 
your understanding, your involvement, 
and your prayers. 

Dear Doug and PJ and boys, 

How we mourn your loss with you! I 
remember how excited you were to 
tell us of Aboubacar's incredible 
linguistic skills, and how excited you 
were about the possibilities with him 
aSSisting you. I recall the church here 
praying so diligently for his salva
tion, then for his return when he left 
for a while. To think that after all 
this, with all that he meant to your 
work, the Lord would take him is 
hard to comprehend. 

I haven't responded for a couple 
days for several reasons. First, I wanted 
to think Scripturally, rather than just 
to react emotionally. Second, I wanted 
to consult with many men and 
women of God, including the men's 
prayer breakfast and Bethel's team of 
16 prayer warriors who commit to 
pray for various causes throughout 
the week. Third, I wanted to discuss 
the matter with my wife, no stranger 
to struggles and suffering herself. 
Finally, I wanted to study SCripture 
and theology carefully, so much so 
that I decided to base this Sunday's 
sermon (and next) on the issue of 
Spiritual Warfare, using Romans 
8:28ff as my text this week, and your 
story as the contact point for a 
church that has pledged to be 
partners with you by way of prayer. 
I will have the tape ministry people 
send you the tapes. 
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I think the best way for me to 
address all your questions is to state 
a few propositions which I believe to 
be based on Scripture and on the 
best of biblical theology throughout 
the ages (and not on much of the 
superficial and superstitious pablum 
passed off as "wisdom on Spiritual 
Warfare" in today's bookstores). 
These propositions appear in no 
particular order. 

1. The doctrine of the sovereignty of 
God is immutable, illimitable, and 
undeniable. Nothing happens by 
chance, outside His will. However, it 
is imperative to recognize that 
Scripture speaks several ways about 
the will of God. First, it speaks of His 
"decree will." EpheSians 1:5,9-10, 11 
are good examples. This deSCription 
of the will of God refers to the 
overall purposes of God that are not 
known by man except to the extent 
that God reveals them. The future of 
individual men and nations are all 
encompassed within the will of God. 
So are the path and the timing of the 
truck that killed your friend. We do 
not possess insight into all of this, 
but Scripture is clear that all is 
encompassed within His will. 
James 4:15 speaks of this quite clearly. 

Second, Scripture speaks of what 
theologians call God's "permissive 
will." That is, God allows things to 
occur even though they are not His 
desire. He permitted the origin of sin 
in the garden of Eden in Genesis 3; 
He allowed Satan to kill Job's 
children, plague his livestock and 
health Gob 1-2), but put limits on 
Satan in regard to Job's life. He 
allows sin to run its course in 
people's lives so that there are 
murders, rapes, and all manner of 
violence in our world, even though 
we know these things are not God's 
desired behavior for His creatures. 
We don't understand why He 



permits all this, mind you, but it is 
clear from SCripture that He permits 
much evil, originated by Satan and 
the sinful purposes within the 
human heart. God is not to be 
blamed for sin and its outworking. 
But He does permit it. 

Third, Scripture speaks of the 
"revealed will of God," that is, the 
Word of God's law-will, the teaching 
He would have us obey in the power 
of the Spirit. It is against God's 
expressed will for a person to sin. 
God desires us to practice what His 
Word and Spirit teach us. Likewise, it 
is in this vein that SCripture speaks 
of the desire of God's heart that 
"God does not take pleasure in the 
death of the wicked, but is pleased 
when they tum from their wicked 
ways and live" (Ezekiel 18:23). Some 
think this violates the doctrine of 
election and reprobation. Others 
believe this passage renders the 
doctrine of predestination invalid. 
But this passage, in speaking of the 
"desire of God's heart," speaks 
differently about the will of God. 
In this aspect of the will of God, it 
can be said that we disobey His will, 
that we are "outside" of God's will, 
that we "reject" His will. That cannot 
be said regarding His "decree (secret) 
will" which encompasses all people 
and events and cannot/will not be 
contradicted. 

Aboubacar's death was a tragedy. 
Whatever human factors might 
have played into the tragedy (drunk 
driver? bad roads?), it surely does 
not delight God that he was killed in 
the way he was killed, and that your 
translation efforts will be hindered 
as a result. Conversely, it surely does 
delight Satan. 

2. At the same time, God permitted 
Aboubacar's death. He permitted 
Satan to interfere in the life of 
Aboubacar, and in your work. I have 
no doubt that Satan has the authority 
to kill. He certainly did exactly that 
in regard to Job's children. He 
certainly did so in regard to Jim 
Elliott at the hands of the Auca 
Indians. He certainly attacked the 
apostles of the Lord throughout 
their lives, and even saw them hung 

upside down on the cross in a twisted 
mockery of Jesus' death. But that 
authority was given him by God, 
and is limited by God's purposes. 

3. For you see, in another sense, 
God's sovereign decree-will encom
passed Aboubacar's death. God has a 
plan that will go forward. Its 
specifics are unknown to us, 
although the big picture is known: 
God will bring His gospel to every 
nation, including the Fulani. 
Somehow, He will tum Aboubacar's 
death into blessing for His cause. 

Until the 


Kingdom of Light 


liberates a place 


or a people, the 


kingdom of darkness 


prevails. 


4. Satan has been working hard on 
your ministry among the Fulani. 
The other stories you told in recent 
days verify the truth of the analysis 
that you are on the front lines of 
spiritual warfare against the powers 
of evil. Throughout the gospels, 
you'll notice something most inter
esting. Whenever Jesus (or the apos
tles, in Acts) first penetrated a region 
with the gospel (I call it the "front 
lines" of the gospel offenSive), the 
confrontation with demons and evil 
spirits is carefully noted and reported. 
That was true in Capernaum, near 
Jesus' hometown (Mark 1:21f), as 
well as other towns of Galilee (Mark 
1:39, 3:11). It was true whether 
Jewish religious leaders were present 
or not. Until the Kingdom of Light 
liberates a place or a people, the 
kingdom of darkness prevails. Once 
the gospel of Jesus the Messiah 
enters a region or a dty, once Christ 
takes possession, the "prince of this 
world" Oohn 14:30, 16:11) is cast out. 

When, on the "front lines," the 
gospel first enters a region, a people, 
a family, and when a new and holy 
Spirit floods in with the liberating 

truth of God, demons are cast out. 
They don't go quietly. That explains 
why on so many front line mission 
fields, the "spiritual warfare" is so 
graphic, and reports of evil spirits, 
demon possession, and exordsms 
are frequent and deeply believed. 

S. However, in many places like the 
U.S. and Europe, the sophistication 
of modernity doesn't believe in the 
spiritual battles with demons. The 
culture has been Christianized 
through many centuries, and even 
though living faith is increasingly 
rare, people assume that because this 
is not the "front line" regions of the 
gospel advance, we need not fear the 
Evil One. Such thinking plays into 
Satan's hands, of course. The Devil 
still labors in the West, and his 
demons are real and effective. He 
seems to know that he's much more 
effective gripping hearts and minds 
through seditious ideas and warped 
values than he is through "unac
ceptable" demon possession. He's 
got the West convinced that while 
demons are scary, they really belong 
to Halloween and movies. They are 
the "dark side" of mythology. If they 
are real (and for most Americans, it's 
a big IF - 60% of Americans don't 
believe in the existence of the devil, 
according to a recent poll), they are 
to be opposed by superstitious rituals 
and formulas like exorcism incanta
tions, crosses held out before ghosts, 
and other means. (Even some recent 
evangelical books on spiritual warfare 
designate spedfic phrases that "must" 
be redted in a predse sequence when 
"doing battle" with Satan's minions, 
implying that if the wrong incanta
tion is used, or in the wrong order, the 
Holy Spirit won't be strong enough to 
displace the evil spirit.) 

6. All this is to say that I believe that 
what you are experiendng there in 
Mali is surely spiritual warfare 
against the forces of the Evil One. 
Further, you are on the front lines 
where the gospel is first breaking 
into a region and where the kingdom 
of darkness has reigned without 
challenge for a long time. Satan will 
not give up his turf easily. I believe 
Satan took your friend, knowing 



compromise 
the work of translating the gospel. I 
believe that Satan used a pig to harm 
a missionary's wife, thus hindering 
church planting. I believe that Satan 
worked panic attacks in Issa's wife to 
cause people to question faith's 
power. And I don't believe what I say 
here contradicts what I said in #1-3 

7. For, going back to where I started 
above, while evil like this is not 
God's desire, God is clearly sovereign. 
That is, even evil, even Satan's 
attacks, are comprehended within 
His overall decree-will. That's the 
thrust of Romans 8:28ff. "All things 
shall work together for the good of 
those who love Him." And "good" 
in this passage is defined by the next 
verse - it makes us more Christ-like. 
Don't forget that just a few verses 
later the apostle exults: "Nothing 
shall separate us from the love of 
God," and that includes "angels nor 
demons." 

How may I console you, dear brother 
and sister? I cannot simply say 
Aboubacar's death won't matter. It 
will. It will complicate your work, 
frustrate your plans, make your 
ministry much more difficult. But it 
will not, I repeat, it will not, stop the 
plan of God to penetrate the Fulani 
with the gospel of His Son. Satan has 
been bound "so that he can deceive 

PSALMS FOR ORGAN 
Dale Grotenhuis, former Professor of 


MUSic and Director of the Dordt College 

Choirs, has completed a series of organ 


settings called Psalms for Organ 
arrangements of psalm tunes from both 

the 1912 Psalter and the 1959 as well 


as the 1987 Psalter Hymnal. 

Volume one contains twelve settings. 


Organists interested in 
further details may write to: 

Dale Grotenhuis 

2299 Aimie Avenue SW 

Byron Center, MI 49315 


or call 616-878-3733 


the nations no more until the 
thousand years are ended." 
(Revelation 20:3 - which "thousand 
years" refers to the time between the 
Ascension and the Second Coming, 
the time of the Church's calling to 
preach the Gospel to all the world, 
the time during which God restrains 
Satan so that this work may go 
forth). While he has not been cast 
once and for all into the pit, while 
he still may plague individuals and 
regions, he may not stop the advance 
of the gospel. While God may allow 
him to kill Aboubacar, you, or me, 
he may not hinder God's overall 
work of preaching, translation, and 
conversion. While he may make our 

work harder with all his temptation, 
treachery, and deceit, he will notwin. 

"We are more than conquerors 
through Him who loved us." 

Your friend and cocombatant, 

Jolin 

Dr. Sittema is pastor of Bethel 
Christian Reformed Church in 
Dallas, Texas, and a contributing 
editor ofThe Outlook. 

SEMINARY PRESIDENT 
Calvin Theological Seminary, 

a school of the Christian Reformed Church in North America, 
seeks a President. 

Applications requested by December 1, 2000. 

Send to: 

Mr. Marl< Muller 

Chair of the Nominating Committee 


3233 Burton Street SE 

Grand Rapids, MI 49546 


TEACHERS NEEDED 
The Niagara Reformed Christian Education Association, which operates 


Heritage Christian School 


invites applications from qualified teachers for the following openings for the second 
semester of the 2000/2001 academic year (February to June 2001). 

Secondary School: Music, French 

Elementary School: Grades 7 and 8 french 


Heritage Christian School. in the heart of the Niagara Peninsula, seNes 

a student body of close to 500 students. We are blessed with a dedicated 


and supportive Christian community, a cohesive, professional faculty and staff 

of 35 persons and beautiful, modern facilities. 


Qualified applicants who seek to seNe Jesus Christ in the area of Christian 

education and who submit to Holy Scripture as interpreted by the Reformed 


confessions are encouraged to apply. Please submit a resume, with a statement 

of your philosophy of education, a statement of faith, and references. 


Please forward inquiries andlor applications to: 

Mr. A. Ben Harsevoort, Principal 

Heritage Christian School 


Box 400, Jordan Station, ON LOR ISO Canada 

Phone 905-562-7303 • Fax 905-562-0020 • Email hes-principal@canada.com 


-Sehold, c/Jildren are a heritag.. from th.. Lord. " 
(Psalm 127:3) 

mailto:hes-principal@canada.com


h Ll r c h Wo r 


r= The board of Reformed Fellowship and 1 
The Outlook was recently honored to receive 


a request from the Riga Reformed Theological 

Seminary for permission to translate two of 


Dr. Venema's books into the Latvian language: 

But for the Grace ofGod 


(a treatment of the Canons ofDort), 

and What We Believe 


(a treatment of the Apostles' Creed). 

The substance of both of these books was 

originally published in The Outlook and 


subsequently revised and bound into books. 

The board gladly granted the permission and 

congratulates Dr. Venema on this opportunity 

to extend the witness of the Reformed faith to 

~ this significant part of Europe. ~ 

Obituary 
Rev. Edward Heerema, 87, of Cape Coral, Florida, 
died on August 31, 2000. The son of the late Albert 
and Gerdena Heerema, he was born in Orange City; 
Iowa, November 5, 1912. He attended Grundy College 
in Grundy Center, Iowa, Calvin College, University of 
Iowa and Westminster Seminary in Philadelphia. He 
married Marietta Kuiper, daughter of the famous 
Professor R. B. Kuiper, fonner president of Calvin 
College, professorat Calvin and Westminster seminaries. 

Rev. Heerema began his ministry as hospital chaplain 
at the Christian Sanatorium in Wyckoff, New Jersey. 
He then served the National Union of Christian 
Schools (now Christian Schools International [CSI]) 
and later became the pastor of Plymouth Heights 
Christian Refonned Church (Grand Rapids, MI). After 
serving the Bradenton Christian Refonned Church, he 
moved to Cape Coral, Florida where he was a member 
of the Trinity Refonned Church (URC). 

Rev. Heerema's first wife died in 1981, and he is 
survived by his second wife, Bertha, two sons and two 
daughters and their families, two step-sons and their 
families, thirteen grandchildren and thirteen great
grandchildren. 

The Reformed Fellowship honors Rev. Edward 
Heerema as a founding father of The Outlook magazine 
(then the Torch and Trumpet), and as a member of the 
first board of Mid-America Refonned Seminary. 

TWO REGIONAL ORGANIZATIONS UNITE, 

BECOME WORLD REFORMED FELLOWSHIP 


Expanded International Body Now Circles 

the Globe 


(Columbia, SC November 4, 2000) 


The World Fellowship of Reformed Churches (WFRC) 

and the International Reformed Fellowship (IRF) 

joined together October 24-26 at a meeting in 
Orlando, Florida to create the first truly worldwide 
fellowship among evangelical Presbyterian and 
Refonned Christians. The new name of the expanded 
organization is the World Reformed Fellowship 
(WRF). The historic meeting took place on the campus 
of Reformed Theological Seminary and the 
Canterbury Retreat Center in Orlando, FL and 
included leaders from five continents and twenty
three countries. 

WRF's leadership includes Dr. Paul Gilchrist, former 
Stated Clerk of the Presbyterian Church in America, 
named Executive Secretary; Dr. Luder Whitlock, 
President of Reformed Theological Seminary; Dr. Rick 
Perrin, pastor of Cornerstone Presbyterian Church 
(PCA) in Columbia, SC, elected Chairman; Dr. Joseph 
Tong, President of International Theological 
Seminary; and Dr. John E. Kim of Korea. WRF has a 
twenty-six member Governing Board representing 
eighteen nations. 

The World Reformed Fellowship encourages under
standing and cooperation among evangelical 
Presbyterian and Reformed denominations and 
institutions, and links those having ministry 
resources with those possessing vision but few 
resources. The group promotes Reformed thinking 
and a Reformed world and life view, and fosters 
evangelism, missions and church planting, theological 
education and international communication. 

The January issue of The Outlook will include 
complete coverage of this significant event. 

TIle tluJf l()(lk -20- Decent1-,,,.. '](), 



--------

Bach's "Fifth Gospel": 

The Enduring Power of Artistic Excellence 


Christianity has never had a very strong presence in 
Japan. In fact, with industrialization, Japan has 
become one of the most secular nations on earth. But 
right now, thousands of Japanese are hearing the 
gospel ofJesus Christ in a new, or should I say old, way 
- and they're embracing it. 

The evangelist responsible for leading this spiritual 
awakening might surprise you. He's none other than 
Johann Sebastian Bach. 

That's right. The German composer who died 250 
years ago this year is bringing Christianity to Japan 
through the beauty of his music. Now there are reports 
of thousands of Japanese, inspired by his cantatas, 
converting to Christianity. It's a testament to the 
power of art steeped in a biblical worldview. 

Christianity has never been widely embraced by 
Japanese culture. When European 
traders and missionaries came to 
the island nation in the 17th 
century, they met with mixed 
success: Commerce thrived, but 
the gospel languished. But Japan 
eagerly embraced the music of 
Western culture. 

Shinichi Suzuki even developed 
a method to learn to play classical 
instruments that became famous 
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worldwide. But now, through a resurgence in Bach's 
popularity, that music is providing a foothold for 
evangelism that trade and traditional approaches 
never have. 

Bach's popularity is so great that the classes at the Felix 
Mendelssohn Academy in Bach's hometown of Leipzig, 
Germany, are filled with Japanese students. These 
students are learning about more than the music of the 
great composer - they learn about the spirit that 
moved him to write: that is, Bach's love of God. 

Writing on this resurgence of Bach's music for 
civilization in the magazine of the Library of 
Congress, Uwe Siemon-Netto reports that his 
Japanese interpreter asked to start the day with one 
of Bach's cantatas. She selected one whose lyrics 
declare that God's name is Love. "This has taught me 
what these two words mean to Christians ... and I like it 
very much," she said. 

Charles Colson 

As Siemon-Netto points out, Bach's music was once 
celebrated as the "fifth gospel" - praise that has never 
been more aptly said of Bach's work than it is in Japan 
today. 

What began as an interest in the brilliance of the music 
has led to an understanding of the richness of God's 
grace. Masaaki Suzuki, founder of a school for Bach's 
music in Japan, says that, "Bach is teaching us the 
Christian concept of hope." And Yoshikazu Tokuzen of 
Japan's National Christian Council, calls Bach nothing 
less than "a vehicle of the Holy Spirit." And the revival 
his music is causing indeed confirms that. 

At the end of every one of his works, Bach inscribed 
the initials "SDG" - shorthand for Soli Deo Gloria, 
"to God alone be the glory." Little could he have 
imagined what purposes God would have for his work, 
even hundreds of years after his death. 

And Bach could hardly have 
imagined that his music would 
contribute to the evangelization
of Japan. 

Bach's legacy is a sterling
illustration of C.S. Lewis'
maxim that the world does not 
need more Christian writers - it
needs more good writers, and 
composers, who are Christians. 
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And when we produce art that is really good, art that 
reflects a biblical worldview, its richness will endure 
through the ages - Soli Deo Gloria. 

Copyright ©2000 Prison Fellowship Ministries. 
Reprinted with permission. "BreakPoint with 
Chuck Colson" is a radio ministry of Prison 
Fellowship Ministries. 



Doing Without Marriage 
The Netherlands was once staunchly Calvinist, a nation 
that only a century ago elected the conservative theologian 
and social reformer Abraham Kuyper to be its head of 
state. Today, amidst the tulips and historic churches, 
legal prostitutes sell themselves in public, drugs are 
sold out of boutiques, and the sick and the elderly are 
actively and legally euthanized. 

What happened? Across Europe, in both Protestant and 
Catholic countries, Christianity has become reduced to a 
historical curiosity and a tourist attraction. Certainly 
there are many vital Christians in these nations and their 
religious heritage still makes itself present, but on the 
whole the Christian influence on the present-day culture 
has all but disappeared. 

Perhaps Europe shows what awaits 
America in a few years if cultural 
liberalism continues to win victory 
after victory and if Christians do not 
find a way to impact the culture in a 
meaningful way. 

In the Scandinavian countries of 
Norway, Sweden, Denmark, and 
Iceland, it became socially acceptable decades ago for 
couples to live together without being married. When 
they started having children, then and only then 
would they get married. But now, they are not even 
bothering to do that. 

In a story for the Los Angeles Times, Carol]. Williams 
reports that more than half the children being born 
are to unwed mothers. (The numbers are S4 percent in 
Sweden, 49 percent in Norway, 46 percent in 
Denmark, and 6S percent - nearly two-thirds in 
Iceland.) This is twice the rate in the rest of Europe and 
60 percent more than the United States, whose illegit
imacy rate is especially high among the poor and 
minorities. In Scandinavia, the whole society is doing 
without marriage. 

Part of the reason, according to Ms. Williams's find
ings, is the vast and generous welfare state, which is 
not so much a safety net in Scandinavia as a security 
blanket for, "Because of the social welfare systems in 
Scandinavia, a woman has to be stupid not to realize 
that she has a better situation if she is not married," said 
Erik Kofod of Denmark, a founder of a fathers' rights 
group. "It's an appalling system that motivates people 
to do things that are unhealthy for society and for children." 

The unbridled feminism that has taken hold also plays 
a role. Ms. Williams quotes Ulla Hoffmann, a member 
of the Swedish parliament: "We can make it by ourselves. 
We don't need men to chop wood these days. We have 

In parts at Europe, 
traditional tamil'y values 

have become like 
"tossils. " 

Gene Edward Veith 

our own money, so now men have to change if they 
want to feel needed." 

And since men are not needed as providers - the wel
fare state takes on that role - they have no rights to 
see their children once the couple drifts apart. This is 
an issue Mr. Kofod's fathers' rights group is trying to 
change, against the opposition of feminists, whose 
arguments for sole custody for the woman are 
curiously ironic: "People have to accept that there are 
biological differences between men and women," 
insisted Lone Noergaard of the Danish Women's Society. 

Ms. Williams quotes Ebba WittBrattstroem, a Stockholm 
University professor of comparative literature and mother 
of four from two different men. "For the children, it makes 

no difference whatsoever whether 
their parents are married or not," she 
claimed. Some of her children's friends 
do not even know if their parents are 
married or not. "Traditional family 
values are not important to us anymore. 
They are something we do research on, 
like a fossil." 

A fossil is the remains of something that was once 
alive. Scandinavia was once the home of both 
Lutheran orthodoxy and pietism, that experiential, 
inward-looking Christianity that would prove so influ
ential in America. Did the Christianity of the pietists 
grow so inward that it vanished from the external 
world? 

Part of the problem of Christianity in all of Europe is 
the phenomenon of the state church, an institution 
that must have seemed at the time like a way to have 
a "Christian nation" but in fact made the church 
irrelevant. When a church is supported by government 
taxes instead of active members, it has already sold out 
to the dominant culture. State churches soon 
succumbed theologically, as well as politically, to the 
culture, becoming eager to jettison the authority of 
the Bible in favor of the dominant secular ideologies. 
A church that no longer believes the Word of God has 
thrown away its only potency and is not good for 
much of anything. 

It is true that Scandinavia, the Netherlands, and other 
European nations do have their strong churches and 
zealous Christians. And the church has a way of 
becoming purer in the face of cultural hostility. 
Nevertheless, the fossilization of transcendent values 
leaves a heavy weight on children, families, and 
human souls. Is this America's future? 

This article is reprinted from World, April/2000. 
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ISBN O~75S:t-466i.4 . .. ... ..... 
(paPerback, 336pages):Retafl~ 

"An invaluabJ:e resource for those who 
Puritanism." -Erroll Hulse 

J.I. Packer, D. Martyn Lloyd·Jones, lain Murra~ and 
Ernest Kevan are among the distinguished contrlbu~ 
tors to this compilation of papers on a Wide range of 
topics pertaining to Puritan and Reformed teaching, 
piety, and life. This volume, the first in a series, cap
tures the principles and passion of Puritan belief as 
presented in the Puritan and Reformed Studies 
Conferences of 1956-1959. 

The twenty-three papers gathered here are, by 
design, "practical and constructive, not merely aca
demic," says Packer, and therefore helpful to pastors 
as well as the whole church. Topics include: 

• Interpreting Scripture • Christian experience 
• Worship • The Lord's Day 
• The life and work of • Dealing with troubled 

a minister souls 
• Revival • Discipline 

"The republication of these studies Will furnish 
Christians today with insight into the rich heritage 
of Puritan thought. In the shallowness, pragmatism, 
and confusion of much current evangelicalism, the 
depth, conviction, and steadiness of the Puritans can 
again help renew the churches." 

- W. Robert Godfrey 

This book is available from P&R Publishing, 
P.O. Box 817, Phillipsburg, NJ 08865. 

He Gave Us 
Prophets 

by Richard L. Pratt, Jr. 
ISBN 1-930773-08-0 
(Video, 8 tapes). Retail: $99.99 

Don't You Wish You Could Understand Bible 
Prophecy? 

Intrigued by biblical prophecies but unsure how to 
understand them? Because we're uncertain what they 
mean, most of us read the prophetic books far too little. 

In this eight-tape video series, Richard Pratt helps us 
interpret the Prophets properly and shows how valu
able they can be to us today. Pratt, a professor of Old 
Testament at Reformed Theological Seminary, excels as 
a teacher. Superbly produced videos; not just a "talking 
head"! 

Set of 8 tapes. Each tape is approximately 40 minutes 
in length. 

This video set is available from P&R Publishing, 
P.O. Box 817, Phillipsburg, NJ 08865. 

Training Hearts, Teaching Minds 
Family Devotions Based on the Shorter Catechism 
by Starr Meade 
ISBN 0-87552-392-7 
(Paperback, 360 pages). Retail $14.99 

"The supply of practical guides to the catechism that 
help us pass on the faith to our covenant children falls 
short of the demand. Starr Meade contributes toward 
closing that significant gap. I heartily recommend this 
book." - Michael S. Horton 

This book is available from P&R Publishing, 
P.O. Box 817, Phillipsburg, NJ 08865. 


