


ALitany Based on I Timothy 3:16 

LAURIE VANDEN HEUVEL 


LEADER ~ 	 This season we celebrate in a special way the 
coming of our Savior~King, Jesus Christ. We 
will center our thoughts on the truths con~ 
cerning our Lord which are revealed to us in 
the song of Christmas found in ITimothy 3: 16. 

PEOPLE - "... the mystery of godliness is great: 
He appeared in a body, 
was vindicated by the Spirit, 
was seen by angels, 
was preached among the nations, 
was believed on in the world, 
was taken up in glory." 
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LEADER- Soon after the fall of Adam and Eve in Para

dise, God in mercy came to them and gave 
the first promise of a Redeemer from the ter
rible plight into which they had plunged them
selves and all their descendants. 

PEOPLE - "And I will put enmity between you and the woman. 
and between your offspring and hers; he will crush 
your head, and you will strike his heel" (Genesis 
3: 15). 

LEADER ~ 	 At different times and in different ways, God 
repeated the promise of a Redeemer. 

PEOPLE - To Isaiah God said, "Therefore the Lord himself "ill 
give you a sign: The virgin will be with child and "ill 
give birth to ason, and will call him Immanuel" (Isaiah 
7:I4). 

LEADER - To Jeremiah He said: 

PEOPLE - '''The days are coming,' declares the Lord, 'when I will 
raise up to David a righteous Branch, a King who will 
reign wisely and do what is just and right in the land. 
In his days Judah will be saved and Israel will live in 
safety. This is the name by which he will be called: The 
Lord Our Righteousness'" (jeremiah 23:5, 6). 

LEADER ~ 	 To Micah God said: 

PEOPLE - "But you. Bethlehem Ephrathah, though you are small 
among the clans of Judah, out of you will come for me 

LEADER 

PEOPLE ~ 


one who will be ruler over Israel, whose origins are 

from old, from ancient times" (Micah 5:2). 


To Malachi God said: 


"'See, I will send my messenger, who will prepare 

the way before me. Then suddenly the Lord you 

are seeking will come to his temple; the messen~ 


ger of the covenant, whom you desire, will come,' 

says the Lord Almighty" (Malachi 3: 1). 


SONG ~ COME THOU LONG EXPECTED JESUS 

LEADER 

PEOPLE ~ 


Come, Thou long expected Jesus 

Born to set Thy people free; 

From our fears and sins release us; 

Let us find our rest in Thee. 


Israel's strength and consolation, 

Hope of all the earth Thou art; 

Dear desire of every nation, 

Joy of every longing heart. 


Born Thy people to deliver, 

Born a child and yet a King, 

Born to reign in us forever, 

Now Thy gracious kingdom bring. 


At last. after many years had passed, the 

great day arrived ~ 


'While they were there. the time came for the baby 
to be born, and she gave birtn to her firstborn, a 
son. She wrapped him in cloths and placed him 
in a manger because there was no room for tnem 
in the inn" (Luke 2:6,7). 

SONG ~ JOY TO THE WORLD! 

LEADER ~ 	 The German composer, Franz Gruber, and 
Joseph Mohr captured the majesty and 
mystery of this event in their song, "Si~ 
lent Night." 

SONG ~ SILENT NIGHT 

LEADER ~ 	 "And there were shepherds Ihing out in 
the fields nearby, keeping watch oyer their 
flocks at night. An angel of the Lord ap
peared to them, and the glory of the Lord 
shone around them and they were terri
fied. But the angel ~aid to them," 
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PEOPLE - '''Do not be afraid. I bring you good news of great 

joy that will be for all the people. Today, in the town 
of David a savior has been born to you. You will find 
a baby wrapped in cloths and lying in a manger.'" 

LEADER - "Suddenly a great company of the heavenly 
host appeared with the angel, praising God 
and saying," 

PEOPLE - "'Glory to God in the highest, and on earth peace to 
men on whom his favor rests'" (Luke 2: 8-14). 

SONG ~ ANGELS FROM THE REALMS OF GLORY 

Angels from the realms of glory, 
Wing your flight o'er all the earth; 
Ye who sang creation's story, 
Now proclaim Messiah's birth. 

Shepherds in the fields abiding, 
Watching o'er your flocks by night 
God with man is now residing, 
Yonder shines the infant Light. 

CHORUS: 
Come and worship, come and worship; 
Worship Christ the newborn King! 

~Uf (fj£rift - ~£Cated 
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Our Lord Jesus Christ the Son of God, ap
peared on this earth in a body, "in the flesh." 
He was also "vindicated by the Spirit" that 
is, Christ's position as Son in the Godhead, 
was attested to publicly and confirmed by 
the Holy Spirit. Already in the Old Testa
ment, Isaiah prophetically affirms this "vin
dication" in the third of four Servant Songs 
in which the Servant is none other than the 
Messiah, Jesus Christ. 

"Because the Sovereign Lord helps me, I will not be 
disgraced. Therefore have I set my face like flint, 
and I know I will not be put to shame. He who 
vindicates me is near. Who then will bring charges 
against me?" (Isaiah 50:7,8). 

The Holy Spirit publicly vindicated Jesus at 
His baptism, the opening of His public min
istry. 

"And ashe was praying, heaven was opened and the 
Holy Spirit descended on him in bodily form like a 
dove" (Luke 3:21,22). 

In His final discourse, Jesus Himself referred 
to His vindication, His defense by the Holy 
Spirit when He said: 

"But when he, the Spirit of truth, comes, he will guide 
you into all the truth ... He will bring glory to me by 

taking from what is mine and making it known to 
you" (John 16:13,14). 

LEADER - Paul tells us that the Spirit vindicated Jesus 
in His resurrection: 

PEOPLE - Jesus Christ, "...as to his human nature was a de
scendant of David...and through the Spirit of holi
ness was declared with power to be the Son of God 
by his resurrection from the dead" (Romans 1:3,4). 

LEADER - Paul also identifies the Holy Spirit as the 
Spirit of Christ when he says: 

PEOPLE - "You ...are controlled ...by the Spirit if the Spirit of 
God lives in you. And if anyone does not have the 
Spirit of Christ, he does not belong to Christ" (Ro
mans 8: 9). 

LEADER - May Jesus Christ be present in our hearts 
and lives today through the indwelling of 
His Spirit! 

SONG ~ COME THOU ALMIGHTY KING 
Come Thou Incarnate Word, 

Gird on Thy mighty sword; 
Scatter Thy foes. Let Thine almighty aid 
Our sure defense be made, 
Our souls on Thee be stayed, 

Thy wonders show. 

Come Holy Comforter, 
Thy sacred witness bear 

In this glad hour. Thou who almighty art, 
Now rule in every heart; 
And ne'er from us depart, Spirit of power. 

~Uf (fj£rift - Ueen fY 
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On a number occasions, Jesus was "seen by 
angels" and ministered to by them. Angels 
attended His birth. 

An angel of the Lord announced Christ's birth to 
the shepherds and "suddenly a great company of the 
heavenly host appeared with the angel, praising God 
and saying: 'Glory to God in the highest, and on 
earth peace to men on whom his favor rests'" (Luke 
2: 14). 

The angels ministered to Christ in the time 
of temptation. 

"Then the devil left him and angels came and at
tended him" (Matthew 4: 11). 


The angels sustained our Lord in His agony 

in the Garden. 


"He withdrew about a stone's throw... knelt down, 
and prayed, 'Father, if you are willing, take this cup 
from me, yet not my will but yours be done.' An . 
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angel from heaven appeared to him and strength~ 
ened him" (Luke 22: 41~44). 

LEADER ~ 	 An angel guarded Christ's tomb. 

PEOPLE ~ 	 "There was a violent earthquake, for an angel of the 
Lord came down from heaven and, going to the tomb, 
rolled back the stone and sat on it" (Matthew 28:2). 

LEADER ~ 	 Angels were on hand to greet and worship 
our Lord when He returned to heaven, hav~ 
ing ascended from earth. 

PEOPLE ~ 	 "Then I looked and heard the voice of many angels, 
numbering thousands upon thousands, and ten 
thousand times ten thousand. They encircled the 
throne and the living creatures and the elders. In a 
loud voice they sang, 'Worthy is the Lamb who was 
slain, to receive power and wealth and wisdom and 
strength and glory and honor and praise!'" (Rev~ 
elation 5:11,12). 

LEADER ~ 	 Angels will come with our Lord when He 
returns. 

PEOPLE ~ 	 "When the Son of Man comes in his glory, and all 
the angels with him, he will sit on his throne in heav~ 
enly glory" (Matthew 25:31). 

SONG ~ HARK THE HERALD ANGELS SING 

#:~lM ([JhJift - cff+eae~d 
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LEADER ~ 	 Paul reminds us in I Timothy 3:26 that Christ 

is to be preached to the the Gentiles. Hosea 
was already given this vision. 

PEOPLE ~ 	 "I will show my love to the one Icalled 'Not my loved 
one.' I will say to those called 'Not my people,' 'You 
are my people'; and they will say, 'You are my God'" 
(Hosea 2:23). 

LEADER ~ 	 Paul defines that relationship of the Gen~ 
tiles to Christ in Ephesians 3:6: 

PEOPLE ~ 	 "... through the gospe!, the Gentiles are heirs together 
with Israel, members together of one body, and 
sharers together in the promise in Christ Jesus." 

LEADER ~ 	 Paul confirms this teaching in Galatians 
3:29: 

PEOPLE ~ 	 "If you belong to Christ, then you are Abraham's 
seed, and heirs according to the promise." 

SONG ~ WE WILL GLORIFY (Revelation 15:3,4) 

We will glorify the King of kings, 

we will glorify the Lamb; 


We will glorify the Lord of lords, 

who is the great HI Am." 


He is Lord of heaven, Lord of earth, 
He is Lord of all who live; 

He is Lord above the universe, 
all praise to Him we give. 

Hallelujah to the King of kings, 
Hallelujah to the Lamb; 

Hallelujah to the Lord of lords, 
who is the great "I Am." 

#:~lM ([JhJift - rffJ!etizved 
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LEADER ~ 	 Paul, in I Timothy 3: 16 assures us that Jesus 

Christ will be believed on in the world. We 
know that is true because Christ Himself 
guaranteed success in the proclamation of 
the gospel to the nations. 

PEOPLE ~ 	 "All authority in heaven and on earth has been 
given to me. Therefore go and make disciples of all 
nations, baptizing them in the name of the Father 
and of the Son and of the Holy Spirit, and teach~ 
ing them to obey everything I have commanded 
you. And surely I am with you always, to the very 
end of the age" (Matthew 28: 18~20). 

LEADER ~ 	 With Christ's promise, we cannot fail! 

@MlM ([JhJift - rfYreeetved 
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LEADER ~ 	 Our Lord was received up into glory. Acts 

1: 1~ 11 tell the story from the point of view I. 

of the disciples on earth. Revelation 5:4~ 
13 tell the story from the perspective of the 
inhabitants of heaven as they welcomed 
Him back to His heavenly home. Read 
these passages for your instruction and in~ 
spiration. 

How shall we respond to God's wonderful 
gift of His Son? 

PEOPLE ~ 	 "Therefore, since we have a great high priest who 
has gone through the heavens, Jesus the Son of 
God ... let ItS hold firm I, to the faith we 
profess...Let us then approach the throne of 
grace with confidence, so that we may re~ 
ceive mercy and find grace to help us in our 
time of need" (Hebrews 4: 14, 16). 

SONG ~ 0 COME ALL YE FAITHFUL 

All Scripture quotations used in this litany are taken from the 
New International Version 
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Worship with Godly Fear 

D. G. HART and JOHN R. MUETHER 

Question: Why does the third command
ment require the holy and reverent use of 
God's names, titles, attributes, ordinances, 
word, and works? 
Answer: We offer to God acceptable wor
Ship, with reverence and awe; for our God 
is a consuming fire (Heb. 12:28-29). 

r9 wo principles are crucial to 
Reformed worship - the 
regulative principle and the dia

logical nature of corporate worship. 
The former permits us to do in pub
lic worship only what God com
mands in His revealed Word. The lat
ter, by underscoring the nature of 
worship as a meeting between God 
and His people, assigns to the ap
propriate partie~ certain roles and 
functions in the worship service. 
Thus these two principles guide us 
regarding the what (the elements), 
the when (the order), and the who (the 
participants) of worship. Still an
other important way to apply these 
principles has to do with the how of 
worship: they instruct us also about 
the tone and mood of worship. 

Put another way, we learn from 
these principles not only what is 
permissible in worship, but what is 
wise in worship. The Bible tells us 
that we must worship God with fear 
and sobriety. We do not merely meet 
God in prayer, Word, song and sac
raments, but we do so in a reverent 
fashion. So acceptable worship is a 
dialogue with God that displays awe 
and godly fear. It is not enough to 
have the right elements. It is not 
enough to have the preached Word 
of God by a properly ordained min
ister of the Word. To conduct these 
elements with flippancy or careless
ness is to offer worship that is as 

'-----------

displeasing to God as worship that 
had improper elements such as 
dance or drama. 

John Calvin wrote that "pure and 
real religion" manifested itself 
through "faith so joined with an ear
nest fear of God that this fear also 
embraces willing reverence." But our 
irreverent age, borrowing from the 
idioms of Wall Street and Holly
wood, has cultivated such informal
ity and false intimacy that it renders 
any notion of reverence, much less 
willing reverence, increasingly re
mote. 

For this reason, much of today's 
worship is oriented, consciously or 
not, around the idea of entertainment. 
Pastors and elders as leaders fall un
der tremendous pressure to keep the 
people in the pews entertained, lest 
in our market-driven evangelical 
subculture where the consumer is 
king, folks will leave and worship at 
the church across town with the bet
ter band, bigger stage, 
and more sophisticated 

".. .acceptablesound and lighting sys
tem. Sermons are becom
ing "messages" which
sound softer and less
threatening than a ser
mon. And the "message" 
is delivered by one of us, 
a "regular guy," not God's 
servant who is a steward

worship is a 
 dialogue with 
 

God that
displays awe 

and godly fear."
 

of the mysteries of God, who must 
handle the Word of truth with the 
utmost of care. Writing in the Chris
tian Century, Edward Farley recently 
commented that contemporarywor
ship creates a tone that is "casual, 
comfortable, chatty, busy, humor
ous, pleasant and at times even 
cute." He goes on to suggest that "if 
the seraphim assumed this Sunday 
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morning mood, they would be ad
dressing God not as 'holy, holy, holy' 
but as 'nice, nice, nice.'" 

Some defenders of contemporary 
worship go so far as to deny that 
there is any distinction between the 
purposes of worship and the pur
poses of entertainment. In a recent 
book tellingly titled Worship-Entertain
ment, one megachurch pastor argued 
that effective worship is measured 
by the extent to which it is good en
tertainment. Worship that is irrever
ent is a violation of Godly style. God 
desires reverent worship, worship 
that reflects the seriousness of God's 
presence among His saints. 

WHAT IS REVERENCE? 
To understand what Scripture 

teaches regarding reverent worship, 
it is helpful to begin by saying what 
it is not. First, dignity in worship is 
not achieved through elaborate cer
emonies or complex liturgies. In fact, 

Calvin believed that 
"wherever there is great 
ostentation in ceremo
nies, sincerity of the 
heart is rare indeed."
And so reverence must
always be accompanied 
by simplicity. It is all too 
common these days to
hear of Christians, even 
Reformed Christians, 

who are so fed up with the superfi
ciality of evangelical worship that 
they take refuge in the Episcopalian 
or Roman Catholic Church. Why 
have they gone to Canterbury or 
Rome and not Geneva? Often, we 
fear. these liturgical migrants are 
still motivated by personal taste, 
except that now their taste has be
come a little more refined. 



Further. there is no uniform way for 
expressing reverence. Bowing in the 
East and Western handshakes each 
express respect in culturally appro~ 
priate ways. So too there are a vari~ 
ety of ways for churches to embody 
reverence, depending on their cul~ 
ture. But however it is expressed, 
reverence must always characterize 
our worship. 

Finally reverence does not leave 
out room for joy, contrary to the 
charge of some critics of Reformed 
worship. Joy - along with a full 
range of emotions such as grief, an~ 
ger, desire, hope and fear - should 
be a part of worship. But the need 
for reverence and decorum dictates 
that any expression of emotion in 
worship should be tempered by 
moderation, self~control and above 
all, respect for who God is and an 
awareness of our place before Him. 

Having stripped away false no~ 
tions of reverence, we would argue 
that reverence is simply a conse~ 
quence of proper theological reflec~ 
tion. The doctrine of God, of His ho~ 
liness and justice, the doctrine of 
man, our sinfulness and depravity, 
and our doctrine of Christ, His sac~ 
rificial atonement, together prompt 
Christians to come into God's pres~ 
ence with holy fear. 

REVERENCE IN THE 
BIBLE 

Since the fall of our first parents, 
the Old Testament tells us, man 
could come to God only through the 
shedding of blood. And so for the 
Israelites, "sacrifice" was synony~ 
mous with "worship." "Bring an of~ 
fering and come before him," we 
read in I Chronicles 16:29, the im~ 
plication being, of course, that you 
don't come to God without one. 

As this sacrificial system devel~ 
oped in the history of God's people, 
it culminated in the rules and regu~ 
lations that were carefully detailed 
in the book of Leviticus where God 
directed His people to worship Him 
through complex layers of ceremony. 
Only clean and spotless animals 
were to be sacrificed. Only priests 

appointed by God could act as the 
intercessors between God and His 
people. Only the high priest could 
offer the highest sacrifices in the 
Holy of Holies, only on the annual 
Day of Atonement, only when he is 
properly bathed and attired. The 
priest was to perform the offerings 
in a carefully choreographed order 
that had to be followed with unquali~ 
fied precision. 

All of this was a constant reminder 
of God's holiness and man's sinful~ 
ness. Without this scrupulous atten~ 
tion to detail and unwavering obe~ 
dience to God's instructions, God 
would find the worship unaccept~ 
able. The Israelites knew that if God 
did not consume the sacrifice He 
would consume the worshipers. 
God's righteous curse bars our ac~ 
cess to Him, and God in His capac~ 
ity as judge is angry toward us. 
Hence a mediator must intervene, 
offering a sacrifice on our behalf in 
order that God's wrath may be ap~ 
peased and that we may obtain His 
favor. Needless to say, the aT sacri~ 
ficial system cultivated Godly fear 
and reverence. 

In the New Testament, God also 
requires fear and reverence from 
those who would worship Him in 
Spirit and in truth. The writer to the 
Hebrews provides an infallible com~ 
mentary on the aT ceremonial law. 
All of the "onlys" in Leviticus served 
to prefigure the fulfillment of God's 
purposes: only Christ. The one~and~ 
only, Jesus Christ, the only Re~ 
deemer of God's elect, fulfilled 
Israel's rituals. New covenant wor~ 
shipers enjoy the reality that the Old 
Testament only foreshadowed. The 
church has the perfected Sacrifice, 
and that sacrifice provides a better 
way to worship God. 

To be sure, the New Testament 
proclaims a radical transformation 
in worship thanks to the coming of 
Christ. When the shadows have dis~ 
appeared and the fulfillment of the 
types arrives, Christ transforms the 
cowering fear of God in Leviticus 
into bold access. Paul writes that 
through faith in Christ "we may ap~ 
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proach God with freedom and con~ 
fidence" (Eph. 3: 12). This idea is ech~ 
oed in the letter to the Hebrews at 
several points. "Let us approach the 
throne of grace with confidence," the 
author writes in 4: 16. Similarly, he 
says in 10: 19 that "we have confi~ 
dence to enter the Most Holy place 
by the blood of Jesus." Thus we can 
do what the Old Testament believ~ 
ers could not do - we can approach 
God with boldness and confidence. 

So it can be said that in one sense, 
the whole ceremonial law in 
Leviticus is obsolete for the Chris~ 
tian (Heb. 8: 13). But we must not 
overlook another sense in which the 
Levitical rituals are still of abiding 
relevance. Leviticus provides the 
theological categories for under~ 
standing Christ's priesthood and for 
our worship through Him. The same 
God who established the sacrificial 
system for Israel sent His own son 
as a sacrifice in the fulness of time. 
Consequently, in studying the prin~ 
ciples of worship revealed in 
Leviticus, we can learn how God still 
requires us to approach Him. 

EVANGELICAL 
MARCIONISM 

Protestants believe that through 
the perfection of Christ we worship 
with confidence. But it is precisely 
on this matter of confidence that 
confusion has arisen in evangelical 
worship. When we came to Christ, 
we first approached God fearfully. 
The demands of His law weighed 
heavily against our souls. The Holy 
Spirit convicted us of our sin and 
misery, and through the mediation 
of Christ, who has hushed the thun~ 
der and quenched the flame of Sinai, 
we came to God, not the angry Law~ 
giver, but the loving Father whom we 
lovingly and enthusiastically em~ 
braced. But that was then. That was 
our conversion. Now, we come be~ 
fore the Father each week in worship. 
Worship becomes trivial and rou~ 
tine. We do it all the time, and we 
no longer need a Mediator since we 
have been saved. We approach God 
by ourselves and in the process we 
do so casually. 



= -
This transformation of worship 

parallels a problem that afflicted the 
early church. Marcion was a second 
century heretic who maintained a 
radical difference between the Old 
and New Testament. between the 
God of the Jews, who was vengeful 
and wrathful, and the Father of Jesus, 
a God of grace and mercy. Seeing 
these two as irreconcilably opposed, 
he reduced the Christian canon to 
only those portions of the New Tes~ 
tament that spoke of the God of love. 
Although he was condemned by the 
early church, Marcion could be the 
patron saint of many contemporary 
Christians, because all too often we 
come to worship thinking like 
Marcion. Yes, God was strict in the 
Old Testament; Leviticus tells us 
that. But He became loving in the 
New Testament, or so it seems. New 
Testament worship is no longer for~ 
mal or strict or highly regulated. The 
church has become informal, spon~ 
taneous and "user friendly" - words 
that hardly fit the image of Leviticus. 

To follow Marcion is to have a 
gravely false sense of confidence. It 
is to remove Christ as the object of 
our confidence, and thus to twist 
confidence into presumption. And it 
is to misunderstand the book of 
Hebrews. Hebrews warns that the 
fire of Mount Zion is far greater than 
the fire of Mount Sinai. Our confi~ 
dence in our right standing before 
God, the full assurance that we bring 
to God in worship, comes only on 
the basis of Christ's objective work. 
Yes, we draw near to the Father with 
"full assurance of faith." This assur~ 
ance drives out all bondage and fear. 
But it does not promote indiffer~ 
ence, casualness or presumption, 
which is false assurance. 

CONFIDENCE AND 
REVERENCE 

Even the most casual of contem~ 
porary worship services will be oc~ 
casionally marked by some sobriety. 
Most will concede that at least some 
reverence is required, for example, 
when the church observes the Lord's 
Supper. Yet even in these expres~ 

sions of reverence a false notion pre~ 
vails. What tends to happen is that 
worship services toggle back and 
forth between these seemingly con~ 
tradictory emotions: a little upbeat 
praise here, some somber reverence 
there. 

In contrast to such schizophrenia 
is the language of our Reformed con~ 
fessions. For example O&A 100 of 
the Westminster Shorter Catechism in~ 
structs us, when in prayer, to "draw 
near to God with all holy reverence and 
confidence." Similarly, the Heidelberg 
Catechism tells us to come to God our 
Father in prayer with "childlike rev~ 
erence for and trust in God" (O&A 
120). Our Catechisms discourage us 
from imagining that we come to the 
Father with reverence and confi~ 
dence as if we had to balance deli~ 
cately two contradictory sentiments, 
tight~roping between extremes. On 
the contrary, they saw that reverence 
and confidence were mutually rein~ 
forcing. We can be truly confident be~ 
cause we are reverent. Likewise, we can 
be truly reverent because we are confi~ 
dent. 

And so the Belgic Confession con~ 
trasts Godly fear with "foolish fear," 
the latter being a fear that is dislo~ 
cated from the work of Christ. And 
the Heidelberg Catechism in~ 
sists that Godly fear char~ 
acterize our use of God's 
name. According to O&A 
99, the third command~
ment requires that we not 
"profane or abuse the 
name of God" but rather 
that "we use the Holy 
Name of God in no other 
way than with fear and 
reverence, so that He may 

"If we overcome 
our fear 

through any
 

other means 
than the blood 

of Christ, we
are committing 

idolatry." 

be rightly confessed and worshiped 
by us, and be glorified in all our 
words and works." Finally, the Can~ 
ons of Dort link reverence and joy as 
complementary not antagonistic 
characteristics. Perseverance works 
"humility, reverence, piety, patience, 
prayer, endurance in suffering, con~ 
fession of the truth, and rejoicing." 

The teaching of our confessions 
suggests a simple test for distin~ 
guishing between genuine and 

counterfeit joy in worship: is it ac~ 
companied by reverence or not? Are 
we boasting in our Savior or are we 
boasting in ourselves? Are we look~ 
ing to Christ for access to God, or 
are we feeling good about our own 
merits? We overcome our fear only 
through the death and resurrection 
of Christ. We are spared death and 
judgment only because Christ will~ 
ingly submitted to both. How dare 
we observe Christ's work in any su~ 
perficial or indifferent or irreverent 
manner! If we do, we are surely 
prone to relocate the source of our 
confidence. If we overcome our fear 
through any other means than the 
blood of Christ, we are committing 
idolatry. 

The funeral of a Christian contains 
characteristics that should also be 
present in worship. Such funerals are 
times of reverence and joy. When we 
contemplate the death of a loved 
one we are filled with sadness and 
are reminded of our own frailty. Yet. 
when the deceased is a believer, the 
service is also an occasion for joy be~ 
cause we trust that God has called 
one of His children to be with Him, 
and that the believer has been 
"made perfect in holiness" and has 
"passed immediately into glory." 

Why should a worship 
service, where the death 
of our Lord is central, be
any different? His death
is one that we caused, 
death that should pro~ 
voke hatred for our sin
and humility for our un~
worthiness. (This is the 
ethos, by the way, of 
most observances of the
Lord's Supper, a fact that 

may argue for weekly communion in 
order to ensure reverence in our 
worship.) 

Of course, we do not stop with 
Christ's death in our worship. We go 
on to rejoice at His resurrection with~ 
out which, the apostle says, we would 
not have hope. Still, the joy we expe~ 
rience in contemplating and worship~ 
ing the risen Savior is an emotion that 
always is tinged with sobriety and hu~ 
mility. It is not the high~fiving ecstasy 
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of fans who have just seen their team 
with the national championship. Nor 
is it the celebration of a job promo~ 
tion. It is not the champagne~spray~ 
ing celebration of World Series cham~ 
pions. It is a joy that not only recog~ 
nizes the suffering and death of Jesus 
Christ, but also recognizes our own 
complicity because of our sin, in His 
pain and death. When we contem~ 
plate the suffering of Christ we come 
in humility, restraining sinful im~ 
pulses, and we embrace a bleeding 
Savior as the fountain of our comfort. 

Reverent worship is not an effec~ 
tive way of persuading the world that 
Christians are capable of having a 
good time. That is because modern 
culture cannot see God as frighten~ 
ing. Seeker~sensitive worship has re~ 
placed a consuming fire with an af~ 
firming and empowering God, one 
who accepts whatever we do. It has 
substituted the meeting of "felt 
needs" for the demands of His law. 
From this it follows that we no longer 
need a mediator. Of course, many 
will say we still need Christ. but their 
attitude and posture in worship sug~ 
gest otherwise. When we fail to 
gather on the Lord'~ Day to offer un~ 
conditional honor to the Savior, we 
are exchanging true worship for 
man~made and idolatrous imita~ 
tions. Many contemporary innova~ 
tions in worship reflect unwarranted 
confidence in the self. The work of 
Christ is silenced and pushed to the 
margins of our life. No longer is His 
sacrifice our only hope for access to 
the Father. 

By practicing reverence, Christian 
worship can confront our therapeu~ 
tic culture with the truth that God 
comes to us only on His terms, and 
never on ours. His terms are the sac~ 
rifice. Only in the death and resur~ 
rection of Christ do we meet God 
and escape His wrath and curse. In 
Christ we find both the "goodness 
and severity of God" (Rom. 11 :22). 
God accepts our worship because as 
a consuming fire He has consumed 
the Sacrifice on our behalf. 

Finally, reverent worship cultivates 
the sense that worshipers have of~ 

fended God. Worship should be char~ 
acterized by Godly fear and humility. 
It is not done lightly but with care and 
attention. It is the natural response 
of creatures in the presence of the holy 
and sovereign God. And it is worship 
that conforms to God's Word: "There~ 
fore, since we receive a kingdom which 
cannot be shaken, let us show grati~ 
tude, by which we may offer to God 
an acceptable service with reverence 
and awe; for our God is a consuming 
fire" (Heb. 12:28~29). 
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oes your wife work?" the 
inquiring mind wanted 
to know. 

,... 

"Great Women Leaders" 

-Who Are They? 

CAL THOMAS 

"All women work." I replied with my 
best '90s sensitivity. "They are com
pensated in different ways." 

I was reminded of that little ex
change when I saw the story in 
November's Vanity Fair magazine 
titled: "America's Most Influential 
Women: 200 Legends. Leaders and 
Trailblazers." With few exceptions (and 
the exceptions are the rich wives of 
wealthy men). these are the familiar 
feminist icons - women who have 
jobs outside the home. No full-time 
(or even part-time) stay-at-home 
moms are featured. Husbands. if any. 
are out of sight. and children. if any. 
are ignored. Feminists want us to be
lieve these "other women" are an ex
tinct species. or that when we encoun
ter them. their lives are being wasted. 

It is a slur on women choosing to 
stay at home because they find such 
work more valuable than "working" 
women who trust their children to 
day-care providers. nannies or "pre
school" teachers. 

What is influence? One of its defi
nitions is "power exerted over the 
minds or behavior of others." Are fe
male Cabinet members. corporate 
CEOs and political activists the only 
women considered to have such 
power? Does a TV anchorwoman who 
reads words written by others from a 
Teleprompter have influence equal to 
that of a stay-at-home mother direct
ing the moral. social and intellectual 
development of her children? 

Gail Evans. a vice-president at CNN. 
tells me she stayed home for a decade 
to help rear her children before ac
cepting a job outside the home. "I 
learned more about managing a busi
ness carpooling kids in a nine-passen
ger vehicle than I would have learned 
at Harvard Business School:' she says. 

Recently. CNN anchor. Donna Kelley. 
relinquished her post in Atlanta in fa
vor of part-time work so she could 
spend more time with her husband in 
New York City. "Last week I made tur
key vegetable soup on a cold day and 
bread from scratch." she tells me. "My 
sweetheart came home and said. 
Wow...· Kelley says she can still keep 
up with what's going on in the world 
and will work part-time. but that she 
needs "balance" in her life. and "fam
ily time provides that balance." 

Each year. conservative leader 
Phyllis Schlafly gives a 
"Full-time Homemaker of 
the Year" award to a 
woman who "is raising her 
family on a single income 
earned by her husband in 
the traditional family pat
tern." This year's recipient 
is Carolyn Graglia of Aus
tin. TX. a graduate of 
Cornell University and 
Cornell Law School. 

".. .feminism has 
decreed that the
only women who 
matter are those

employed and 
working outside 

the home."



Graglia gave up a career as an attor

ney in a prominent Washington D.C. 

law firm to work full-time as a wife and 

mother to her three children. 


Listeners to Dr. Laura Schles
singer's radio program frequently hear 
women call to thank her for giving 
them permission to quit work outside 
the home. None speaks "of sacrifice." 
but rather of the blessings they receive 
from investing themselves in the "ca
reer" of building other lives. Laura 
Ouaglio was a successful magazine 
editor. but when her daughter was 
born she chose to work part-time at 
home. She tells Dr. Schlessinger: "I 
wanted to be the one guiding her, play
ing with her, bandaging her hurts. 
sharing her joys. I wanted to show her 
how to cut paper snowflakes and paint 
pumpkins. And it didn't hurt that I saw 
this type of family fun going on right 
next door." 
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Hearing that she had turned down 
a promotion. Ouaglio's husband said. 
"Honey. you could've been queen:' to 
which she replied. "I am." 

Schlessinger faults "the pursuit of 
happiness through acquisition. con
stant stimulation and immediate 
gratification (which) always fails to 
deliver" as the motivation behind so 
many women abandoning their young 
children to people and influences out
side their immediate family. "Teri S." 
wrote about her decision to stay home 
with her 18-month-old: "My son has a 

mother and my husband 
has a wife who has taken 
the time to slow down to
remember what's really 
important in life: time 
not money - spent."

Why aren't such people 
included on a long list of 
influential women? It is
because they are not in
charge of the culture. It is 
because feminism has 

decreed that the only women who 
matter are those employed and work
ing outside the home. 

In theVanitlj Fair article. women who 
represent "the strongest voices for 
some of the nation'S most pressing 
issues" are all socially liberal: the 
American Civil Liberties Union's 
Nadine Strossen. National Organiza
tion for Women's Patricia Ireland. 
National Abortion and Reproductive 
Rights Action League's Kate 
Michelman. Planned Parenthood's 
Gloria Feldt and so on. There isn't a 
conservative, "traditional" woman in 
the bunch. The stay-at-home moms 
probably won't notice. They're too 
busy being influential. They don't have 
time to read about their sisters who 
only think they are. 

Los Angeles Times Syndicate 
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GARY COX 

now that you've heard 
the media backlash 
against the "audacity and 

stupidity" of the Southern Baptist 
Convention for daring to suggest 
that there are God~ordained roles 
for the husband and wife to fulfill 
in marriage, what have you con~ 
cluded? Did you wince at the bar~ 
rage of accusations that tarred and 
feathered Bible~believing Chris~ 
tians as intolerant bigots who are 
far more akin to Nazi skinheads 
than Jesus? Did you flinch when 
men like Dr. Jim Dobson were vili~ 
fied by the press and put in the 
same league as David Duke of the 
Ku Klux Klan (I'm quoting Frank 
Rick of The New Yo~k Times)? 

First of all, how unthinkable that 
the "family" be defined in terms of 
one man and one woman living 
together for the mutual benefit of 
one another as well as the glory of 
God! Where is the tolerance in 
that? How ridiculous to believe 
that the woman should actually 
"submit" to the authority of her 
husband. Never mind that 
Ephesians 5:21 presents a picture 
of mutual submission - "submit 
to one another out of reverence for 
Christ." Forget the fact that Paul 
says the husband is to direct his 
family through servant leadership 
versus demagoguery. Ignore Paul's 
analogy that the husband's role in 
the home is similar to the way in 
which Christ cherished His church 
and laid down His life for her. 

Ignore the historical fact that 
wherever true Christianity has 
gone in the world, the place of 
women has been exalted and hon~ 
ored. The Biblical position on this 

L

tiThe Family" 
Currently Defined 

issue depicts a man serving his wife 
even as Jesus took upon Himself the 
role of a slave by washing the dis~ 
ciples' dirty feet. The husband is not 
some Attila the Hun demanding his 
coffee and grits with snapping fin~ 
gers, but one who treats his wife like 
he treats his own body (as in "pam~ 
per" -Eph. 5:28). 

But this is all so politically incor~ 
rect and outdated. So let's jettison 
the Biblical norm for the 
NOW (National Organiza~
tion forWomen) formula. 
Let's have a free~for~all in 
the family with everybody 
asserting their "rights" 
and demanding self~actu~ 
alization. Let's forget the 
manual for life (the Bible) 
and write our own rules. 

Well, we've done that, 
and you know what hap~
pened? Divorce is ram

 

 

• 

to bed at night never wondering 
whether they might lose a parent to 
divorce - or worse. 

No, surely we "enlightened" 
moderns have a better way that must 
not be thwarted by the intolerant 
right wing, extreme fundamentalist 
ayatollah zealots who call them~ 
selves Christians. We must stay the 
course we're on and continue to 
vilify those who dare to expose the 

" 
 (....wnerever 
true 

Christianity 
has gone in the 
world, the place 

of women has 
been exalted 

and honored." 

pant. Dysfunctional homes are mul~ 
tiplying exponentially. Teen suicide 
and now even high school mass 
murder is not unusual. Police must 
roam the halls of our nation's 
schools. Sexual promiscuity is epi~ 
demic with tragic results from dis~ 
ease to abortion to the dissolution 
of relationships. 

However, God forbid that we 
should turn back the clock of soci
etal "progress" and return to the 
Scriptures for a blueprint of family 
life. God forbid if we ever stoop to 
husbands loving their wives with 
Christ~like devotion and wives will~ 
ingly submitting themselves to the 
shepherding ministry of their hus~ 
bands. That scenario might result in 
stable homes characterized by self~ 
sacrifice, and secure children who go 
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destructiveness of our 
redefined homes and re~ 
lationships. If we can't 
defeat them in logical 
debate we'll resort to 
name calling. Surely if 
we do that enough, 
people will actually be~ 
lieve that those back~ 
ward Christians are re~ 
ally the intolerant, igno~ 
rant, male chauvinist 
bigots we say they are, 

and how convenient that would be. 

Rev. Ga'1l Cox is minister of Meadowview 
Reformed Presbyterian Church (PCA). 
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Crucified Christians: 

What Your Tax: Dollars Buy 

CHARLES W. COLSON 

was one of the most hor~ 

~rific instances of religious 
persecution the modern 

world has ever seen. During a gov~ 
ernment crackdown on Egypt's 
Coptic Christian community two 
weeks ago, a thousand Christians 
were manacled to doors, then 
beaten and tortured with electric 
shocks to their genitals. Teenage 
girls were raped. 

Even babies were not spared. 
Mothers were forced to lay their in~ 
fants on the floor and watch help~ 
lessly while police struck them with 
sticks. And in a scene right out of 
ancient Rome, Christian men were 
nailed to crosses. 

It was a grisly example of a grave 
problem in the Middle East: the per~ 
secution of Christians by Arab gov~ 
ernments-including gov~ 
ernments like Egypt that 
America supports finan~ 
cially. 

Since the Camp David 
accords in I 979, Egypt has 
been one the largest recipi
ents of American aid. This 
fiscal year alone, Egypt is 
scheduled to receive ap~ 
proximately 82.5 billion 
from American taxpayers. 

Well, whatever else we 
may have gotten for that 
money, respect for the hu~ 
man rights of Christians 
isn't among them. 

For the past decade, Egypt's Chris~ 
tian minority, the Copts, have been 
the target of brutal attacks by Mus~ 
lim extremists. And in recent 
months they have even come under 
attack from government officials 
themselves, as I just described. 

little that Christians can do to help 
their persecuted brethren around 
the world. But Egypt is an exception. 
The more than 82 billion Egypt re~ 
ceives from American taxpayers 
makes the country very sensitive to 
public opinion. 
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Christians need 
to make it clear 

we will not 
tolerate "peace" 
paid for by the 
suffering of our 

brothers and 
sisters in 
Christ." 

What happened in this 
case, according 
to the London 
Daily Telegraph, is 
that the police in 
the city of Al~ 
Kosheh insti~ 

i~li::
gated a dragnet. h ~ ,.. >' "... ,
detaining 1,200 
Christians. They were rounded up 
after the death of a Muslim who 
other Muslims believe had been 
murdered by Christians, even 
though doctors had put his death 
down to natural causes. And then 
the police tortured many of the de~ 
tainees. 

When Bishop Anba Wissa pro~ 
tested the beatings, rapes and tor~ 
ture, the regional police chief told 
him, "You haven't seen anything yet." 

]
. , 

"Well, 
American 

Wissa's next move 
was to go to Cairo and 
talk to human~rights 
groups. And what was 
the Egyptian 
government's re~ 

sponse? 
Bishop Wissa and 

two priests were ar~ 
rested and charged 
with "using religion for 
the purpose of inciting 
strife and damaging 
national unity." The 
charge carries a pos
sible death sentence. 

Often there's very 
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For example, 
earlier this year 
the Egyptian 

~I;~~ 
 closed down a 
Coptic g ove Christianrn men t 

church. After receiv~ 
pay p ~ ing a letter signed by 

some 30 members of Con~ 
ress, the Egyptian government re~ 
ersed itself. 
You and I need to apply this same 

ind of pressure now in response to 
his latest round of persecution. 
ontact your representatives; see 

hem while they're at home and de~ 
and that they put pressure on the 
gyptian government to stop its per~ 
ecution of Christians. Then ask 
hem to insist that Egypt drop all 
harges against Bishop Wissa and 
is companions. And finally, insist 
n measures that hold the police in 
l~Kosheh accountable for their bru~ 
ality. 

In the wake of this vicious attack 
n Coptic Christians-the first in 
hich police have been perpetra~ 

ors-many observers fear that even 
orse treatment is ahead. The 
linton administration, which needs 
gyptian President Muburak as an 
lly in the Mideast peace process, is 
eluctant to rock the boat in its rela~ 
ions with Egypt. 
Well, American Christians need to 
ake it clear we will not tolerate 

peace" paid for by the suffering of 
ur brothers and sisters in Christ. 

998 Prison Fellowship Ministries 



Bible Studies on 

Genesis I-II 

LESSON 9: IN WRATH HE REMEMBERS MERCY (PART ONE) 

READ GENESIS 3:7.. 15 
The serpent had promised that Adam and his wife 

would receive the "knowledge of good and evil." What 
he had not told them is that they would in fact become 
evil. They would acquire more in this deal than what 
they were told by the evil one. Beyond getting more 
knowledge, they get moral guilt and corruption. So it 
is with all temptations. How often we allow the lure of 
evil to blind our own hearts to what is in the fine print 
of the deal. 

Trying to hide (3:7~9) 
Sin brings guilt and a guilty conscience. Guilt is an 

objective matter: one stands before the law as one who 
has broken (or transgressed) that law. But a guilty con~ 
science is a subjective thing: one has the psychologi~ 
cal sensations of embarrassment, of wrongdoing, of 
unease in the presence of others. The man and the 
woman both ate fruit from the tree forbidden to them. 
This made them guilty before God and His word of pro~ 
hibition, but this also had the effect of making them 
self~conscious of their own nakedness. Now they try 
to hide from each otber by taking the large leaves of 
the fig tree to sew coverings for themselves. Now be~ 
gins the long history of mutual alienation. The Garden 
is no longer a comfortable home. It has become in~ 
stead a place where fear, insecurity, and hiding are the 
norm. 

But in addition when the LoRD God comes to the Gar~ 
den to have fellowship with the human couple, they 
also hide from Him among the trees. But "you cannot 
hide from God," says the song. He is both everywhere 
(omnipresent) and all~knowing (omniscient). It is in~ 
teresting that God's first recorded words after the fall 
into sin are I) a question and 2) directed to the man. 
The crafty serpent had opened his diabolical dialogue 
with a brazen question to the woman. Here God opens 
His investigation into the sinful situation with a ques
tion directed to the man, the head of the woman. 

Of course, God knows where the man is. So what is 
the nature of the question God asks? It comes off al
most as indirect accusation: "Adam, where are you?" 
The man is not at his task, his job. He is not fulfilling 
his office of ruling and having dominion over all things. 
The man is not developing the creation~kingdom and 
its potentialities. In short, when God comes calling 
upon His beloved image~bearers, it appears that there 
is "no one home." Initially then, there is no longer a 

voice of human joy that greets the divine voice of the 
Creator LORD. 'Where are you?" God asks. What a stab 
of pain and terror must have filled the soul of the man 
and the woman at the sound of their Maker's voice! 
The Garden is about to become a courtroom. 

Passing the blame (3: 1O~ 13) 
The man's answer to God's question is pathetic. The 

man claims that he hid from God because he was na~ 
ked. This is a pitiful response because it is not at all 
accurate. Before the man and the woman fell into sin, 
they were both naked. They had no shame because 
they had no sin. So to claim the reason for hiding from 
God is based upon one's body being unclothed misses 
the point. The problem with humanity is not that we 
are human! Being a creature is not in itself a sinful 
thing at all. We often hear it said, "I just couldn't help 
it. I'm only human." This kind of statement assumes 
that humanity is inherently sinful, including both guilt 
and pollution (the corruption of the human nature). 
But the Bible clearly informs us that our deepest prob~ 
lem is not that we are human, but rather that we are 
sinners. Because of sin the wrath of God comes in all its 
awesome fury and strict justice. God's wrath must be 
feared, not our own bodies or any other aspect of be~ 
ing creatures. Our sin must be avoided and repudi~ 
ated; it is not what we were created to be as image~ 
bearers of God. 

So often our fears are greeted in the Bible with the 
precious words of comfort: "Don't fear!" or "Don't be 
afraid!" But such warm words of reassurance are not 
heard here in Genesis 3. 

When God answers Adam's statement, He asks more 
questions. The reader should notice that God does 
not simply ask (verse 1 I), "Have you eaten from the 
treeT Instead He asks, "Have you eaten from the tree 
that I commanded you not to eat from?" The operative word 
is "eat" because the command focused upon "not eat~ 
ing." Furthermore, the LORD reminds the man that the 
tree had God's word of prohibition surrounding it. It 
was the word of God that Adam had violated and trans~ 
gressed. God's question drives that point home in a 
painful way. 

Adam's response is to say that the onus of responsi~ 
bility for this tragic tum of events lies upon the w<ll!Jaq 
that God put with him. In other words, there are two 
culprits in the man's view of things: the woman ("bone 
of his bone") and God Himself. But God made Adam 
the responsible head of the human race. The man took 
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the fruit freely and willingly; the woman did not force~ 
feed him. 

The painful effect of sin was earlier to cause the man 
and the woman to hide from each other as they make 
fig leave coverings. But now they face off against each 
other in God's courtroom, mutual opponents, and God 
too is blamed as being ultimately responsible for the 
evil that has invaded the creation~kingdom. 

God puts a similar question to the woman in verse 
13: "What is this you have done?" Like her husband, 
she will not face up to her own responsibility in the 
sinful deed. She blames the serpent as a deceiver. 
Misery loves company, and there is enough blame to 
pass around to all concerned! 

The wages of sin 
As was said earlier, the serpenHempter did not tell 

the woman that eating the fruit that God had placed 
off~limits would take the human couple beyond a knowl~ 
edge of good and evil to actually becoming evil. But the 
evil one knew that this would be the case. In addition, 
God was crystal clear in saying that when they ate, they 
would certainly die. 

Consider what the tragic effects of sin are in our world, 
effects that are already seen in Genesis 3: 

1. Guilt and a loss of innocence 

2. 	Pollution and corruption of the human nature, in~ 
cluding the will 

3. Alienation from God and from one another 

4. Accusation and the shifting of blame to everyone 
except oneself 

5. 	Painful living, unpleasantness, unhappiness, dis~ 
ease, and all kinds of human calamities 

6. 	Power plays and manipulation to get what one wants 

7. 	Death, the "wages of sin," experienced in body and 
soul, now and forever 

You can perhaps add even more to this list. But this 
also suggests what the ultimate results of God's re~ 
demption and salvation will be. God's grace will, in 
time, overcome all sin and its ugly effects, "far as the 
curse is found." The Triune God's grace will bring the 
following gifts (corresponding as a remedy to what sin 
has introduced): 

1. 	Perfect innocence and complete righteousness 

2. 	Wholeness and health in every aspect of our human 
nature 

3. 	Reconciliation with God and with others 

4. 	Forbearance and mutual acceptance 

5. 	Peace, joy, wholesome pleasure 

6. Ability and willingness to live responsibly with oth~ 
ers in community 

7. 	Life, even life more abundant for His elect, as well 

Sentencing the primary culprit (3: 14) 
The serpent entered the text first in Genesis 3: 1, and 

he is the last to be addressed by the Lord. But the 
serpent, in distinction from the man and the woman, 
is not asked any questions. The Lord immediately 
launches into pronouncing sentence. 

What is rather striking about the Lord's sentencing 
of the serpent is that God declares the evil one to be 
cursed above all the other animals. The ground is also 
cursed (see 3: 17). But the technical word for curse is 
not used for the woman or for the man. All are sen~ 
tenced and punished, but only the serpent and the 
ground are cursed. 

We also note that with the serpent's, the woman's, 
and the man's sentencing there are two areas affected: 
1) an essential life function within creation; and 2) a 
relationship with another being. Note the following: 

1. 	Regarding the serpent: 

a. Crawling on belly with dust as its "food" 

b. His seed versus the woman's seed, with her Seed 

(Jesus Christ) to crush the serpent's head 


2. 	Regarding the woman: 

a. Bearing children becomes painful 

b. Her desire is toward her husband, although he 

should rule her 


3. 	Regarding the man: 

a. Working the ground will become difficult toil as 

man seeks to get the food he needs 


b. In the end he will return to the dust (ground) 

from which he was made 

Sin has introduced all these painful realities and dis~ 

ruptions in relationships. God's words in Genesis 3: 14~ 
19 make all of this pointedly explicit. 

The key words and phrases in verse 14 are crawling 
and eating dust. Both of them speak of humiliation, sub~ 
jugation, and eventual defeat (d. Lev. 11 :42; Ps. 72:9; 
Isa. 49:23; 65:25; Micah 7: 17). Crawling does not pre~ 
suppose that prior to this point. the serpent moved 
about on legs. Crawling is symbolic of craftiness and Jbeing a "low life." The evil one remains a trickster that 
employs his wiles to defeat God's people (d. I Peter 
5:8). Eating dust is not a description of a snake's diet. 
Rather it is a Biblical idiom for death (d. the modern 
expression, "bite the dust"). Dust, both here and in 
verse 19, reminds us of man's origin and destiny when 
the spirit of life departs. Dust thus becomes, in the 
Biblical framework of thinking, a symbol of death. 

The "mother promise" (3: 15) 
In the context of cursing the serpent for what he has 

done in tempting the woman and the man, God reveals 
something of incredible significance. He promises that 
He will put enmity into history between two kinds of 

as a renewed creation 
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seed (Le., people). This presupposes that the serpent 
and the woman were in some kind of alliance or part~ 
nership. In a very significant way they were partners in 
the early part of Genesis 3. This is because the one 
you obey is your master. 

The Apostle Paul writes, "Don't you know that when 
you offer yourselves to someone to obey him as slaves, 
you are slaves to the one whom you obey-whether 
you are slaves to sin, which leads to death, or to obe~ 
dience, which leads to righteousness?" (Romans 6.16). 
The woman and the man offered themselves to the ser
pent to obey his suggestive ways, and in doing so they 
made themselves slaves of the evil one. The alliance 
between the serpent and the woman, however, is not a 
relationship of peace and friendship. It is slavery! The 
evil one does not have kind intentions in mind for any 
human being who follows his ways. 

God breaks that unholy alliance by placing or insert
ing enmity between two groups of people. Here we 
see divine initiative; God is the first to make a start. In 
addition to this initiative we note that it is enmity, hos~ 
tility, division, that the LORD God is bringing to the earth 
and into history. This is not a pleasant prospect, for 
this means that history will be marked by spiritual (and 
other kinds of) conflict. Even our Lord Jesus Christ 
reminded us that He came to bring a sword to the earth 
and not peace (Matt. 10:34). Spiritual division spans 
all of history, both Old and New Testament eras. 

Part of our salvation is coming to the awareness that 
the devil is not our friend. He had tried to present 
himself as such to the woman, but the truth is that he 
was then, and he remains today, a most poisonous 
enemy and a very cruel taskmaster. The evil one was a 
liar and a murderer from the start. God is sentencing 
the serpent, but the message being conveyed to the 
sinful pair is that God is the true friend of sinners, in
cluding the first two sinners in history, our original 
parents. 

This spiritual division is often called the antithesis. This 
is a spiritual separation that God installs. We are not 
permitted to remove this antithesis, nor may we blunt 
its ramifications in any area of life. A false kind of 
ecumenism in church life and elsewhere tugs at our 
hearts and consdence when we hear the cry, "Can't we 
all just get alongT But unity for Christians comes from 
a true spiritual unity in the faith, created by the Holy 
Spirit through the Gospel of our Lord Jesus Christ. All 
other bases of unity (racial, economic, cultural, na
tional) fail ultimately to provide such unity. 

The fact that divine judgment plays so dominant a 
role in this section of Genesis 3 should not cause us to 
miss something else that is most astonishing. We have 
in Genesis 3 the revelation of the covenant of grace. In 
disclosing His wrath against the sin of man, God is also 
revealing His mercy. The evil one is going down to 
crushing defeat! Thus mankind's willful rebellion is 

not the last word, and therefore, it should not receive 
the loudest emphasis, even here in Genesis 3. 

The serpent's seed here is obviously not a reference 
to literal snakes. Our spiritual enemy is not the rep
tile! It is the evil one himself and all who are spiritu
ally allied with him. Similarly the seed of the woman is 
prophetic of the coming Messiah, Jesus Christ. He will 
deliver a deathblow (striking the head) to the serpent, 
while in the process He Himself will be wounded (strik~ 
ing the heel). God and Satan will do battle via their 
respective agents in history, in time and space. Thus 
Christ is the chief agent of God, the Suffering Servant 
of the LORD, who enters our history, taking on our own 
nature, to win the cause for God our Father. Jesus Christ 
will do as the last Adam what the first Adam failed to 
do, namely, guard the Garden from crafty invaders, re
buke the tempter, and kill him. Therefore, because of 
what Jesus Christ would later do for us, the remarkable 
thing about the message of Genesis 3 is not so much 
that the sinner will die-God assured us of that-but 
that through the promised Seed there will be life! 
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POINTS TO PONDER AND DISCUSS 
1. 	In Genesis 3: 10 the man points to a symptom 

(ashamed because he was naked) but not to the real 
cause of his flight from God. The man appears more 
embarrassed that he was caught than that he will~ 
ingly and knowingly broke the commandment of God. 
Why does this sound so familiar? Why do we so of~ 
ten respond in a similar way? 

2. 	Blaming someone else has a long history, as we have 
seen in Genesis 3. Why is it so hard to face up to our 
own responsibilities in situations, especially in situ~ 
ations where our mistakes and sins are involved? 
Why is blame~shifting especially reprehensible 
among our leaders in church and society? 

3. 	Read James 4:4 and I John 2: 15~17. Why is it so hard 
to convince people that evil will, in the end, lead to 
disaster and judgment? What does it mean that 
"friendship with the world is hatred toward God"? 

4. 	Genesis 3: 15 is known as the "mother promise" or 
"first gospel" (protoevangelium). How does this con~ 
nect with the work and ministry of the Lord Jesus 
Christ? Does the Old Testament already proclaim a 
Christian message, or does the Old Testament's mes~ 
sage differ significantly from that of the New Testa~ 
ment? See Heidelberg Catechism, Lord's Day 6, Q/A 19. 

Mark D. Vander Hart 

5. 	The word antithesis is not very often discussed in 
modern Christian circles. Do you agree? Why might 
this be the case? How should the antithesis show 
itself in the area of education? Politics? Entertain~ 
ment? 

6. 	Genesis 3: 15 is a prophecy of the effective work of 
the Lord Jesus Christ in defeating the evil one (and 
all evil as well). Yet Romans 16:20 reads, "The God 
of peace will soon crush Satan under your feet. The 
grace of our Lord Jesus be with you." Read Malachi 
4: 1~3. What is the relationship between Christ's work 
of crushing Satan's head and Christian activity in 
history against Satan and his realm? 

7. 	Jesus said, "Do not suppose that I have come to bring 
peace to the earth. I did not come to bring peace, 
but a sword" (see Matt. 1 0: 34~39). It is easy perhaps 
to talk about the antithesis in areas of life that are 
somewhat distant from our daily lives. But how 
should the antithesis affect even dating, marriage, 
family life, and relationships within congregations 
and denominations? 
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Bible Studies on 

Genesis I" II 

LESSON 10: IN WRATH HE REMEMBERS MERCY (PART TWO) 

I 

READ GENESIS 3: 16..24 
After the woman and the man ate the forbidden fruit 

they became the objects of God's penetrating interro~ 
gation and then sentencing. Already in judging the ser~ 
pent, God makes known to the reader (and thus to all 
subsequent history) that He has established a covenant 
of grace. In this covenant He will cause the ultimate 
defeat of the serpent and his seed (followers). The 
woman will bring forth the One in history who will crush 
the evil one's head. In His hatred of and wrath against 
sin, God shows undeserved mercy and grace. The end 
of history will see the victory of our God. But God has 
more to say in this sentencing phase of man's trial. 

The woman sentenced (3:16) 
In approaching verse 16 we are coming to a text that 

has, admittedly, provoked much comment and discus~ 
sian. The LORD God turns to her to describe first how 
something that belongs to the woman's nature and 
physical being (childbearing) is now affected by sinful~ 
ness. God says, "I will greatly increase your pains in 
childbearing; with pain you will give birth to children." 
Genesis 1 :26~28 says that mankind is both male and 
female and is blessed in such a way that they are fruit~ 
ful in order to fill the earth with other God~glorifying 
image~bearers. But now that grand blessing (and man~ 
date) is carried out in a painful way. Children are God's 
rewards (Ps. 127:3), and some women are fruitful in 
bearing children (Ps. 128:3), but bearing them and rais~ 
ing them can sometimes cause much pain and heart~ 
ache because they are conceived and born in sin. 

But God has more to say, and the last half of verse 16 
typically provokes discussion about what God's word 
means here. One very responsible discussion of this 
text may be found in Susan Foh's book, Women and the 
Word ofGod. The two critical words under consideration 
are desire and rule. The word desire is used in only three 
places in the Old Testament (Gen. 3:l6b; 4: 7b; and Song 
of Songs 7: IO). This word in English suggests sexual 
urging, and that is plausible at a first reading of Gen~ 
esis 3:16. Song of Songs 7:10 would support a sexual 
understanding. 

However. the usage of desire in Genesis 4:7b is clearly 
not sexual. Furthermore, a related word in Arabic has 
the sense of "to urge. drive on," but not in a sexual way. 
In fact, human experience shows that sexual desire is 
generally more easily aroused among men than it is 
among women. So understanding the woman's desire 
in Genesis 3: 16b as sexual is open to question. 

Comparing Genesis 3: 16b with 4: 7b (comparing Scrip~ 
ture with Scripture) shows that similar phraseology is 
being used in both passages. In the case of Cain, sin is 
crouching at the door, and it desires to have him. But in 
what sense? Certainly not sexually! Rather, sin wants 
to master him, to dominate him, to control him. Cain 
would have to wrestle with sin to overcome it. In other 
words, he should rule it. But in fact he does not rule 
over sin. 

The woman too will want to master the man (desire in 
the sense to wish to have control), but instead he should 
rule her. The word rule here is related to the word used 
to describe what the sun and moon do with the day 
and the night, respectively. That is to say, the word rule 
need not at all have a negative meaning. It does not 
mean to domineer as a tyrant. Mastery or lordship is 
not inherently evil. 

In other words, God is here reasserting the Biblical 
relationship of man's headship (he is created first, he 
identifies her as woman, he is the covenant head of the 
human race) with respect to the woman He gave the 
man. But in her sinful condition she will desire to make 
herself the head or ruler in this relationship. It is not 
what God has created that has led to the "battle of the 
sexes." Rather, our sinful rebellion and fallen natures 
have led to such sad conflicts. 

Groaning ground, sweat, and dust (3:17.. 18) 
Genesis 3:17-19 record the loRD God's judgment on 

Adam. the head of the human race. God repeats a 
lengthy statement of his sin (the charges before the 
Judge and the court): the man had listened to his wife 
and eaten from the tree concerning which God had com~ 
manded that he not eat. He was called upon to be the 
head of his wife, but instead, he submitted to her sin~ 
fullead. 

Furthermore, the ground is now said to be cursed. 
The peaceful connection that had existed between the 
human couple and the ground (all creation is impJied) 
is characterized by divine judgment and curs~. r(bless
ing suggests fruitfulness and productivity,'then curse 
brings barrenness and a difficult struggle to bring forth 
from God's creation food and everything else that is 
useful. Where God's curse exists, then death must come 
eventually. The disobedience at this one tree,t~_ 
the knowledge of good and evil, has now brought evil 
and disaster. This is felt in painfully personal but also 
in cosmic ways (Romans 8: 16ff). 
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~----------------------------------------~ Man's work becomes painful toil in order to obtain 
food. Bringing forth life and support for life are hard. 
Thorns and thistles will grow in the presence of the 
man. Fulfilling his calling and his office in this old 
creation now becomes painfully difficult. Through la~ 
bor that brings forth his sweat he may yet eat in order 
to sustain his physical Hfe, but in the end he still dies 
and returns to the dust from which he is made. The 
beasts will also die, and man dies like the beast, and 
yet with a difference (see Psalm 49). When the man 
and the woman ate the forbidden fruit, they died spiri~ 
tually, and their bodies began the process of dying. God 
was not lying in His warning! 

The woman's new name (3:20) 
At the end of Genesis 2 the man had rejoiced at the 

LORD God's presentation of the suitable woman made 
from his side (rib). He called her "woman" because 
she was taken from "man." But woman is still not a per~ 
sonal name as such. Now in Genesis 3:20 the man 
names her Eve. 

We should see this as a bright spot in an account 
that is otherwise very sobering in its depiction of hu~ 
man rebellion and God's divine judgment. When God 
had come into the Garden to seek the human couple, 
they had hid. When God asked His questions during 
the prosecution of the trial. if you will, the man and 
the woman had acted by blaming everyone else. Adam 
had accused the woman (and God, who gave her!) of 
being at fault. But here all that interpersonal enmity, 
blame~shifting and mutual accusation give way to nam~ 
ing. Adam calls her "Eve" (she who gives life), because 
she is the mother of all the living (in the originallan~ 
guage, the name Eve is related to a word meaning "life, 
living"). Genesis 2:24 viewed the woman as wife, while 
Genesis 3:20 sees the woman as mother. 

This verse anticipates Genesis 4: 1, where Adam and 
Eve will have children. But it also looks back to the 
gracious promise of God in Genesis 3: 15, where God 
said that the woman would bring forth seed (children, 
descendants). There will be death and a return to the 
dust, it is true, but Adam is acting in faith in giving her 
this particular name. He is laying hold of God's Word 
of promise. The victory over the serpent and over the 
sin that has now poisoned all, will result in life ulti~ 
mately and not death. Therefore, the woman's name 
must fit her office in redemptive history. Adam was 
covenant head who was responsible for the fall of the 
whole human race, but it is through the woman that 

ctllelife-giving Savior would come. 
Sin, as We have already observed, both alienates and 

isolates, but at this point in the Biblical account, we 
are greatly encouraged to see that God's promise of 
seed has enabled Adam to receive his wife back to him~ 
self again. There will be no divorce here. 

God the clothes"maker (3:21) 
The man and woman had earlier created clothing from 

the fig leaves of the Garden. These would hardly last, 
to say the least! They could never serve to provide 
adequate covering of their sinful nature before the all~ 
seeing and all~knowing God. So in another act of di~ 
vine mercy the LORD God provides the human couple 
with a set of clothes, animal skins, so that they could 
exist in community with each other, but more impor~ 
tantly so that they could exist before God. God in His 
holiness cannot look upon sinners, and He will not al~ 
low sinful nature to have exposure in His presence. 
Thus Adam and Eve are now properly "vested" before 
the Lord. 

Adam had been given the office of priest in the Gar~ 
den in the sense that he had permission to come close 
to God and minister to Him. Adam was always to offer 
his own life and service in devotion to God. But later 
on in redemptive history, God would separate one man 
and his family, namely, Aaron, to serve as priests. The 
priests too would receive very detailed instructions in 
the proper vestments and clothing to wear when con~ 
ducting their official duties. The high priest would later 
wear "glory~garments" that would cover him from head 
to toe so that he could minister in the tabernacle and 
the Temple, and especially in the Most Holy Place, once 
a year on the Day of Atonement. 

Perhaps we run the danger of preSSing this too hard, 
but is it not possible to hear already here a sound, 
however faint, of something that anticipates the out~ 
line of the fuller Gospel message? By killing an animal 
to prepare clothing for Adam and Eve, we see that these 
two sinners are 1) covered by something alien to them, 
2) the clothing is derived from the shedding of blood, 
and 3) it is the result of God's action, not the action of 
the sinner. The Lord Jesus Christ was not. an after~ 
thought in God's grand plan of salvation. He is indeed 
the Lamb of God. slain to take away the sins of the 
world. ·slain from the creation of theW-arId" (Rev. 13:8; 
d. I Peter 1 :20). 

Eviction from the Garden..nome 
... and into history (3:22,,24) 

The guilty pair is soon driven out, evicted from.ow"-
original home. but not until a certain divine delibera~ 
tion has occurred. In the original language, verse 22 is 
grammatically incomplete (the NIV has smoothed out 
the expression). Just as we heard in Genesis 1 :26~27 a 
divine ronsultation regarding man's creation, so now 
we hear another divine consultation about what to do 
with the rebellious couple. 

God realizes that the snake's promise was true, in 
part. Now the man knows both good and evil (like God, 
although God is absolutely not evil in any sense of the 
word). God is profoundly concerned that the man might 
now reach out for the tree of life. Should he eat from it 
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now, it would have only prolonged his physical exist~ 
ence, but it would not atone for his sin. It would not 
be able to provide salvation in the fullest sense of the 
term. Mere existence is not life, nor is it communion 
with the living God. To continue existing in a state of 
sin would be everlasting misery. God, in His rich mercy, 
bars the way to the tree of life by expelling the man 
and his wife out of the Garden of Eden. The way to 
everlasting life will be through God's plan, not through 
man's efforts and his own work. Salvation is of the LORD! 

The unifying theme of this last portion of Genesis 3 
is the expulsion of man. While he was made from the 
material of the earth, yet he is now homeless following 
the expulsion. He is no longer at ease, not at the in~ 
tended "center," but now Adam and Eve are "off~cen~ 
ter," in misery and in "disease." This perfect Garden~ 
temple~home that God made is now cleansed of all 
unclean and evil personnel. Who now may ascend the 
hill of the LORD? See Psalms 15 and 24. 

Heavenly guards to the tree of life (3:24) 
Genesis 3:24 introduces the reader to cherubim (a plu~ 

ral word for cherub). The word cherub has come to mean 
in today's parlance those pudgy, winged infants that 
grace many a painting of the Middle Ages. Such pic~ 
tures and images have made their way into many a 
modern~day Christmas card and thus into popular 
Christian imagination. But were medieval artists cor~ 
rect in what they painted? Was the Garden of Eden 
and the tree of life guarded by sweet~looking, pudgy, 
winged infants? . 

Read Ezekiel 1:4~28 and Ezekiel 10. These two pas~ 
sages give a much fuller description of what cherubim 
are like. A cherub has four faces (Ezek. 1:10; 10:14): 
that of a man, lion, ox and eagle, the great creatures 
who rule in creation. Cherubim have four wings (the 
seraphim of Isaiah 6 have six wings!), and they move 
at the speed of lightning (Ezek. 1: 14). When the cheru
bim fly, they create an awesome sound (Ezek. 1:24; 10:5). 
There are wheels associated with these cherubim, giv
ing additional mobility to the heavenly throne they bear, 
and these wheels are full of eyes, representative of di
vine knowledge (Ezek. 1:18; 10:12). Ezekiel sees in his 
vision of God that above these cherubim is a sparkling, 
crystal-clear expanse (or pavement). Above that is the 
throne of heaven (Ezek. 1:26; 10: 1). One like a Man is 
seated upon it (see Isaiah 6: Iff; Dan. 7: 13ff). Such a 
description takes us some distance away from think-
ing of little, winged children! 

Later on in redemptive history cherubim were placed 
in the Temple. Just within the veil that separated the 
Most Holy Place from the Holy Place two large cheru
bim were situated. In addition cherubim were placed 
upon the Mercy Seat of the Ark of the Covenant. their 
wings stretched toward each other. Cherubim designs 
were on the veil of the Temple. All of this symbolized 

to Israel later that we cannot approach the throne of 
God on our own terms or in any casual way. God's 
throne has sentinels to keep all sinners away from His 
glorious majesty and holiness. 

But there is more here. Man is driven out the front 
gate of the Garden, one might say, toward the east for 
it is at the east side that the cherubim with their flam~ 
ing swords are placed. The Temple later would have 
its front door or courts toward the east. The first Gar~ 
den of Eden had the precious tree of life. The Temple 
had a lampstand (a menorah). shaped like a tree, along 
with the table of showbread (food). The artwork of the 
Temple (palm trees, lions, cherubim) suggested to any 
observer the Garden, our first home. The Garden of 
Eden required from the very beginning faith and obe~ 
dience, holiness and avoidance of all sin. The Temple 
required the very same from all its personnel and wor
shipers in attendance. Note these parallels. 

In the fullness of time a second Adam came to this 
Temple (Luke 2:4lff). But its personnel would reject 
Him. They took Him outside the city of God, Jerusa~ 
lem, and they crucified Him. But when He died, the 
veil (with its cherubim designs) was torn from top to 
bottom. Now the children of Adam's fallen race may 
have access to the divine throne of grace. The Old 
Testament's mercy seat is now located in heaven where 
it still is a mercy seat (a throne of grace; see Heb. 4: 16). 
The cherubim now must stand aside as sinners come 
forward with boldness to this throne to seek help and 
grace in time of need. How vast the benefits divine 
which we in Christ. the second Adam, possess! 

The tree of life is also located in the new creation 
(see Rev. 2:7; 22:2,14,19). But our access to it must 
travel to a "tree" of another sort on Calvary's hill, where 
Christ died under the wrath of God and the sentence of 
a Roman governor. This makes the cross of Jesus Christ 
another "tree of lifen for God's elect. The food avail~ 
able there--Christ's body and blood-is real food and 
drink. Whoever believes in the Lord Jesus Christ. will 
live forever in the Garden of God that is in the Paradise 
He is even now preparing for all who love His appear~ 
ing. Through Jesus Christ there is a Way back home 
(John 14:1~6)! 
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POINTS TO PONDER AND DISCUSS 
1. 	When couples marry, the groom and the bride often 

vow "to love and to cherish" one another, but often 
it turns out to be a relationship of manipulation and 
domination. Some husbands are tyrants (rule with 
cruelty), or they are absent (emotionally uninvolved, 
physically "too busy"). How can Christians present 
the Biblical teaching on male headship in a winsome, 
convincing way, given the situations we see in soci
ety today? 

2. 	Man was sentenced to work by the "sweat of his 
brow." Yet today in North America one can work in 
the comfort of air-conditioned offices, homes, even 
tractors, utilizing many elements of technology to 
make life in general and work in particular, much 
easier. Do people in our North American context 
still work by the "sweat of their brow"? If so, how? 
What does this mean today? 

3. 	Work was originally a blessed calling, but now we 
encounter "thistles and thorns," making our efforts 
difficult. Yet work by individuals and by communi
ties of peoples (employing a division of labor) has 
produced much more leisure time and more leisure 
goods in many parts of the world. Is this a good 
thing, a bad thing, or a mixed blessing? Explain your 
answer (remembering that man's nature as a sinner 
is still in evidence). 

Mark D. Vander Hart 

4. 	Eve is the "mother of all the living" because God fully 
intends to work out His covenant of grace. In the 
Jewish Passover the mother in the home is to light 
the first candle and to offer the first prayer because 
through the woman will come the Messiah, the "light 
of the world," say the Jews. In the history recorded 
in the Bible, what other women gave birth to very 
important people of the covenant? How many 
women in the Bible are initially barren, but then they 
give birth through the power of the Lord? 

5. Read Galatians 3:27. What does it mean tha{rn~ 
tism we become clothed with the Lord Jesus Christ? 

<~C;~"/~ _."'~.~~c 

6. 	If cherubim are these awesome creatures as de
scribed by Ezekiel. what then are angels in the Bible? 
Who is that figure in the Old Testament known as 
the "angel of the LoRDn ? 

7. 	The tree of life has a long history in redemption his
tory, even though it is mentioned relatively little. Yet 
it appears at the beginning of the Bible in Genesis 
and then again at the end in Revelation. It provides 
food for those who persevere and conquer now. What 
kinds of Biblical connections can we make between 
the Person and work of the Lord Jesus Christ, the 
Lord's Supper, the tree of life in Paradise (Rev. 2:7; 
22:2,14,19), and the Messianic banquet yet to come? 
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Abraham Kuyper •His Life and Legacy 
PART TWO: ADVOCATE OF A CHRISTIAN WORLDVIEW (III) 
CORNELIS P. VENEMA 


(fjOMMON GRACE 
In Kuyper's visi~n of a Cal~ 
vinistic worldvlew, as we 

have seen, there was no place for the 
kind of Christian piety that withdraws 
from active involvement in the affairs of this 
world. Since God is the Creator of all 
things and the supreme Sovereign 
in every sphere, Christian believers 
are called to serve Him and to live 
in obedience to His ordinances in 
every area of life. Whether it be in 
the church, the school. the state, the 
family, the business~place, the labor 
union, the creation of art and cul~ 
ture - all of these areas are to be 
made captive to the obedience of 
Christ. All we do must be done un~ 
der the lordship of Christ ~ "for the 
King." 

Within this rather posi~ 
tive and expansive vision 
of the Christian's calling 
in the world, however, 
Kuyper also included a 
sober and biblically real
istic view of the antith~ 
esis between faith and 
unbelief. Though Chris~ 
tian believers are called 
to serve their King in the 
world, they were not to 
do so as those who are of 
the world. Too intimate or close an 
association with those motivated by 
principles antithetical to the Chris~ 
tian faith would blur the lines of the an~ 
tithesis and lead to fatal compromise with 
the world. For Kuyper, the Christian's 
involvement in the world on behalf 
of the cause of Christ could not be 
permitted to become the occasion 
for accommodating unbiblical prin~ 
ciples or practices. This involvement 
had always to be marked by a prin~ 
cipled and antithetical stance over 

against unbelief. Following the well~ 
known dictum of his mentor, Groen 
Van Prinsterer, Kuyper practiced the 
conviction that "in our isolation lies 
our strength" (in ons isolement ist onze 
kracht). 

These twin emphases in Kuyper's 
thought _ the call to worldly engage~ 
ment in the service of the Lord, and 
the insistence that this engagement 
not blur the lines of the antithesis
posed a problem that he sought to 
answer by way of the doctrine of 
common grace, a doctrine he inher~ 
ited from John Calvin but which he 
developed more fully. 

That problem could be posed in 
the form of the question, How can 
Christians be engaged with the 
world in such diverse vocations as 

science, art, politics, edu~ 
cation, and the like, when 
the corruption and rebel
lion of the non-regener
ate human heart is as 
radical and total as the 
Bible teaches? Or, to put 
the question a little dif
ferently. How can the 
Christian believer "rub 
shoulders" with the world 
and be directly engaged 
in a variety of callings, 

when sin has so thoroughly and per~ 
vasively corrupted the hearts and 
lives of those who are in rebellion 
against Christ? Should not the prin~ 
ciple of the antithesis give rise to 
such a radical separation between 
the Christian and non~Christian that 
the only appropriate policy is to dis~ 
engage from worldly activity alto~ 
gether? In Kuyper's language, how~ 
ever. the latter policy would be a kind 
of pietistic withdrawal from life in 
this world, or an "Anabaptist" policy 
of world~flight. 
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Defining common grace 
As with so many other key features 

of his worldview, Kuyper set forth his 
doctrine of common grace in a 
lengthy series of articles, first pub~ 
lished in De Heraut from 1895~190 I. 
These articles were then compiled 
and published in a three~volume 
study, De Gemeene Gratie ("Common 
Grace").l Written during the height 
of his political activity within the 
Anti~revolutionary Party - Kuyper 
was elected Prime Minister in 1901
these articles provide a broad and 
comprehensive treatment of the 
doctrine of common grace, one 
which by Kuyper's own admission 
went beyond the earlier treatment 
of it within the Reformed tradition. 

Early on in his development of the 
doctrine of common grace, Kuyper 
defines common grace, in distinc~ 
tion from "particular" or "saving" 
grace, as a manifestation of God's 
power and goodness in restraining the 
effects of man's fall into sin and the 
development of the principle of op~ 
position to God's lordship. 

This manifestation of grace con~ 
sisted in restraining, blocking, or 
redirecting the consequences 
that would otherwise have re~ 
suited from sin. It intercepts the 
natural outworking of the poison 
of sin and either diverts and al~ 
ters it or opposes and destroys 
it. For that reason we must dis~ 
tinguish two dimensions in this 
manifestation of grace: 1. A sav~ 
ing grace, which in the end abol~ 
ishes sin and completely undoes 
its consequences; and 2. a tem~ 
poral restraining grace, which 
holds back and blocks the effect 
of sin. The former. that is saving 
grace, is in the nature of the case 
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special and restricted to God's 
elect. The second, common grace, 
is extended to the whole of our 
human life. 2 

Common grace does not destroy al
together the power of sin in human 
life, but it does hinder its progress 
and development. Though it does 
not completely undo the conse
quences of sin, as does particular 
grace, it does prevent the power of 
sin from ruining any possibility of 
life or blessedness within the cre
ated order. 

According to Kuyper, common 
grace expresses the truth that Christ 
is the Mediator of creation and re
demption. The redemption which is 
ours by grace through Christ does 
not bypass or occur without regard 
to the creation itself. Christ is not 
the Savior of the soul apart from the 
body; He is the Savior of body and 
soul, the Creator and Redeemer of 
the entire created order. 

To put it in a nutshell, shall we 
imagine that all we need is a 
Reconciler of our soul or con
tinue to confess that the Christ 
of God is the Savior of both soul 
and body and is the Re-creator 
not only of things in the invis
ible world but also of things that 
are visible and before our eyes? 
Does Christ have significance 
only for the spiritual realm or also 
for the natural and visible domain? 
Does the fact that he has over
come the world [John 16:331 
mean that he will one day toss 
the world back into nothingness 
in order to keep alive only the 
souls of the elect, or does it 
mean that the world too will be 
his conquest, the trophy of his 
glory?3 

The preservation and maintenance 
of the created order, the prevention 
of the power of sin in human life 
from coming to unrestricted expres
sion - these dimensions of the op
eration of common grace reflect the 
truth that Christ does not redeem 
His people in order to release them 
from their appropriate callings 
within the different spheres of cre
ation. Redemption occurs within the 
context of a creation preserved from 

the effects of unrestrained sin. Re
demption, furthermore, occurs in 
order that the redeemed creature 
might be restored to a place of fit
ting service to the God of creation. 

In this connection, Kuyper fre
quently trumpeted his disapproval 
of what he termed an "Anabaptist" 
policy of world-denial or world
flight. 

People fall into one-sidedness in 
the opposite direction if. reflect
ing on the Christ, they think ex
clusively of the blood 
shed in atonement and "Commonrefuse to take account of 
the significance of Christ 
for the body, for the vis
ible world, and for the
outcome of world history. 
Consider carefully: by 
taking this tack you run 
the danger of isolating
Christ for your soul, and
you view life in and for 
the world as something
that exists alongside your
Christian religion, not

grace, then, 
serves to

 
preserve the 

creation and the 
human race 

 from falling into 
utter ruin and

 
sinful rebellion." 

 
controlled by it. Then the word 
"Christian" seems appropriate to 
you only when it concerns cer
tain matters of faith or things di
rectly connected with the faith 
your church, your school, mis
sions and the like - but all the 
remaining spheres of life fall for 
you outside the Christ. In the world 
you conduct yourself as others 
do; that is less holy, almost un
holy, territory which must some
how take care of itself. You only 
have to take a small step more 
before landing in the Anabaptist 
position which concentrated all 
sanctity in the human soul and 
dug a deep chasm between the 
inward-looking spirituality and 
life all around 4 

Such a policy of world-denial was, 
for Kuyper, incompatible with the 
confession of Christ's kingship and 
claim upon all of life. 

But if it is true that Christ our 
Savior has to do not only with 
our soul but also with our body, 
that all things in the world be
long to Christ and are claimed 
by him, that one day he will tri
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umph over every enemy in that 
world, and that in the end Christ 
will not gather a few separated 
souls around him, as is the case 
now, but will rule as king on a 
new earth under a new heaven 
then, of course, everything is dif
ferenU 

Common grace, then, serves to 
preserve the creation and the human 
race from falling into utter ruin and 
sinful rebellion. By preserving His 
creation and hindering the develop

ment of sinful opposi
tion to His dominion, 
Christ as Mediator of 
creation prepares the 
way for His redeeming 
work as Mediator of re
demption. This work of 
redemption, further
more, gives new impe
tus to the creation's 
purpose in bringing 
glory to the Creator.
Because Christ as Me
diator of the creation 
preserves and main

tains the created order, those whom 
Christ as Mediator of redemption 
saves are encouraged to enter the 
precincts of creation without fear 
that they are entering "enemy terri
tory" or embarking upon a labor that 
is in vain. 

The relation between com~ 
moD and particular grace 

One of the more difficult aspects 
of Kuyper's development of the doc
trine of common grace concerns the 
relation between common and par
ticular grace. In his consideration of 
this relation, Kuyper alternated be
tween an emphasis upon their inde
pendence on the one hand, and upon 
their close inter-relation on the other. 

There were two ways especially in 
which Kuyper affirmed the indepen
dence of common and particular 
grace. In the first place, he opposed 
the understanding of common grace 
that limited its purpose merely to pro
viding an occasion for God's purpose of re
demption to proceed. Though Kuyper 
readily acknowledged that common 
grace - because of its restraint upon 
sin and provision for the continued 
existence and development of the 
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creation and the human race - was a 
kind of necessary precondition for 
the working of God's particular grace, 
he rejected the idea that this was its 
sale purpose. Of course, without the 
working and manifestation of com
mon grace, there would be no pos
sibility for the continued develop
ment and unfolding of the creation's 
richness and diversity. There would 
also be no possibility for the con
tinued existence of the fallen human 
race, deserving as it was of the curse 
of destruction and absolute separa
tion from fellowship with God. In 
these respects, particular grace 
works within the setting of a world 
whose continued existence depends 
upon God's common grace. How
ever, such an understanding of com
mon grace was in Kuyper's view in
adequate. It is an understanding that 
suggests that all things exist solely 
for the sake of the church, when in fact 
all things exist to bring glory and 
praise to God and are therefore ac
complished for the sake of Christ. 

In the second place, Kuyper insisted 
upon a positive purpose for com
mon grace that was not directly 
linked to God's purpose of redemp
tion. Common grace had the posi
tive purpose or end of enabling the 
human race to fulfill its 
calling in exercising do
minion over the creation 
and bringing the creation 
to more full development, 
thereby bringing praise 
and glory to the Triune Cre
ator. According to Kuyper, 
all of God's works, whether 
in creation or redemption, 

At the same time "common 
grace" will thereby achieve a pur
pose of its own. It will not only 
serve to bring about the emer
gence of the human race, to 
bring to birth the full number of 
the elect, and to arm us increas
ingly and more effectively 
against human suffering, but 
also independently to bring 
about in all its dimensions and 
in defiance of Satanic opposi
tion and human sin the full 
emergence of what God had in 
mind when he planted those nu
clei of higher development in 
our race .... The fundamental 
creation ordinance given before 
the fall, that humans would 
achieve dominion over all of na
ture thanks to "common grace," 
is still realized afterthe fall. Only 
in this way, in the light of the 
Word of God, can the history of 
our race, the long unfolding of 
the centuries as well as the high 
significance of the world's devel
opment, make substantial sense 
to us 6 

Lest this independence of com
mon and particular grace be misun
derstood, Kuyper also maintained 
that there is a close and intimate 

connection between 
them. The indepen
dence of common and
particular grace is a rela
tive ant. since they both 
have their origin in the 
work of the one Media
tor, Jesus Christ, and 
fulfill the purposes of 
the Triune God. 

"Common grace 
provides an

opening and 
platform for the 

redemption of 
God's people." 

serve the great goal of bringing 
praise to and magnifying the glory 
of God. To suggest that the redemp
tion of the elect is the sale or ulti
mate purpose of God is too man
centered and limited a perspective 
upon God's purposes. Everything, 
including the creation's develop
ment under the provisions of God's 
common grace, serves to glorify God. 
In a remarkably frank expression of 
this dimension of the aim of com
mon grace, Kuyper was even pre
pared to speak of common grace 
working "independently" of particu
lar grace: 

To express the inter-relation be
tween common and particular grace, 
Kuyper recognized the legitimacy of 
teaching that the provisions of com
mon grace are. within the purpose 
of God, subservient to the working of 
particular grace in the redemption 
of the elect. This kind of view is cer
tainly true, according to Kuyper, so 
long as "it is understood that spe
cial grace is by no means exhausted 
in the salvation of the elect but has 
its ultimate end in the Son's glorifi
cation of the Father's love, and so in 
the aggrandizement of the perfec
tions of our God."7 So long as it is 
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maintained that all of the works of 
God serve to bring glory to God, 
Kuyper allowed that the prevention 
and hindrance of sin through the 
working of common grace provided 
the kind of protection and provision 
for the church's ministry of the gos
pel that is so necessary. No absolute 
separation between common and 
particular grace is permitted. Com
mon grace provides an opening and 
platform for the redemption of God's 
people. 

Next to this emphasis upon com
mon grace as providing an opening 
for particular grace, Kuyper also em
phasized the importance of particu
lar grace to the engagement of the 
believing community within the 
world where God's common grace is 
also present and working. 

Therefore, common grace must 
have a formative impact on spe
cial grace and vice versa. All 
separation of the two must be 
vigorously opposed. Temporal 
and eternal life, our life in the 
world and our life in church, re
ligion and civil life, church and 
state, and so much more must 
go hand in hand. They may not 
be separated.8 

Not only does common grace make 
it possible for the Christian to be 
engaged in a variety of callings and 
tasks - by virtue of its preservation 
and provision for the development 
and unfolding of the created order
but special grace also serves to 
equip the Christian for a distinctive 
and renewing engagement with the 
created order. Just as special grace 
re-creates and renews the believer 
in the way of obedience and service 
to God, so it equips the believer for 
a sanctifying and leavening labor 
within the various spheres of life. 

Something of the complexity of 
Kuyper's conception of the relation 
between common and particular 
grace is evident from the following 
passage in which Kuyper distin
guishes "four terrains": 

We must be careful to distin
guish four terrains. First, the ter
rain of common grace that has 
not yet undergone any influence 
of special grace. Second, the ter
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rain of the institutional church 
that as such arises totally and 
exclusively from special grace. 
Third, the terrain of common 
grace that is illumined by the 
light emitted by the lamp of.spe~ 
cial grace. Fourth, the terram of 
special grace that has utilized 
the data of common grace.9 

For our purpose, the third of the~e 
terrains is most important. By thIS 
terrain, Kuyper has in mind the way 
in which Christian believers can ex~ 
ercise a leavening and reforming in~ 
fluence when they engage in a wide 
range of vocations. Believers do not 
need to flee the world and its vari~ 
ous callings. These are preserved 
and sanctified by Christ 
Himself who is the Me~
diator of creation and re~
demption. Nor should
believers engage in these
vocations without the en~
lightenment and wisdom pro~
vided through the working of 
God's special grace. Precisely 
because of the working of 
God's special grace, be~
lievers have a particular
calling and distinctive
task to be like leaven and
salt in the earth. 

Thus, for Kuyper the
doctrine of common

 
 
 
 
 
 

 
 
 
 

 
 

grace, especially in terms 

the other. In relation to special grace, 
it provided Kuyper with an ansv.:er 
to the question, How can the chl!d 
of God be actively engaged In 
worldly vocations without becoming 
conformed to the world? 

Common grace and science 
In order to complete this summary 

of Kuyper's doctrine of common 
grace, I would like to inclu~e a c~m~ 
ment or two on Kuyper's dISCUSSIon 
of the relation between common 
grace and science. In a previous ar~ 
ticle, I noted that one of Kuyper's dis~ 
tinctive emphases was that of the 
antithesis. There is a sharp line of 
distinction to be drawn between 
faith and unbelief, an antithesis that 

.....because of 
the working of 
God's special 

grace, believers 
have a 

particular 
calling and 

distinctive task 
to be like 

leaven and salt 
in the earth." 

of its relation to special grace, served 
a kind of double function. On the one 
hand, it explained how bel!evers 
could approach the world WIthout 
viewing it as unrelievedly wicked a~d 
sinful. Because God faithfully mam~ 
tains His creation and preserves it 
against the unrestrained d~velop~ 
ment of sin, believers can vIew the 
creation, not as the domain of the 
evil one, but as a proper place of 
Christian labor and service. Further~ 
more, because God's special grace 
aims to restore the fallen sinner to 
renewed obedience and service, the 
believer has the duty to bring every 
area of life into self~conscious ser~ 
vice of Christ as King. The doctrine 
of common grace, then, served to 
ward off two parallel errors: the er
ror of world~flight on the one hand, 
and the error of world~conformity on 
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cuts through every area 
of life and every legiti~ 
mate human endeavor. 
For this reason, Kuyper 
was insistent that Chris~ 
tians were obligated to 
serve Christ as King all 
along the line, in every 
area of life, and always in 
sharp distinction from 
those whose service was 
not performed in obedi~ 
ence to Christ. In the par
ticular area that now 
concerns us, the area of 
science and scholarship, 
Kuyper similarly main~
tained that there is a 

 

twofold development of science. In 
the area of science, as in every area 
of life there is no room for a pos~ 
ture of neutrality or indifference with 
respect to the claims of Christ. One 
either seeks to bring every thought 
captive to the obedience of Christ. 
or one pursues the work of science 
in a manner that does not give Christ 
His due. 

In his treatment of common grace 
and science, Kuyper sought to bal
ance this emphasis upon the antith
esis in science with a genuine ap
preciation for science as a fruit and con~ 
sequence of the working of common grace. 
Defining science in general as the 
knowledge of the created order, in which. ma~ 
as God's image~bearer seeks to reffect In hIS 
thinking the truth of creation in all its rich~ 
ness and diversity, Kuyper insisted that 
the cultural mandate continues to 
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include the work of science. All of 
humanity remains under the obliga~ 
tion to explore and to understand 
the creation, an obligation that not 
only remains after the fall into sin 
but is able to be carried out due to 
the working of God's common grace. 
In the fulfillment of this obligation 
and mandate, sinful and even non~ 
regenerate people are enabled, b?th 
by God's preservation of the creatIon 
and restraint upon the sinful rebel~ 
lion of the human heart, to discover 
and know much that is true and com~ 
mendable. 

Thus, just as Kuyper emphasized 
the connection between the doctrine 
of common grace and a biblical em~ 
phasis upon the goodness o.f cre~ 
ation so in the field of sCIence 
Kuyp~r emphasized the connection 
between common grace and 
humankind's continued duty and 
capacity for interpreting the working 
of creation. 

Without common grace the de~ 
scent of science outside the en~ 
lightenment of the spirit would 
have become absolute. Left to 
itself, sin goes from bad to 
worse. It makes you slide down 
a slope on which no one can re~ 
main standing. Those who do 
not reckon with common grace 
must conclude. therefore, that 
all science outside holy pre~ 
cincts is fraud and self~decep~ 
tion and will mislead anyone 
who listens to its voice. But the 
evidence shows this is not true. 
The Greeks. completely deprived 
of the light of Scripture, devel~ 
oped a science that surprises us 
still by the true and beautiful 
substance it has to offer. The 
names of Socrates, Plato, and 
Aristotle have constantly been 
honored by Christian thinkers. 
We do not exaggerate in saying 
that Aristotle's thinking was a 
most powerful means of bring~ 
ing Christians to deeper reflec~ 
tion. And no one can deny that 
these days a rich science is 
blooming in the fields of as~ 
tronomy, botany, zoology and 
physics. Although conducted al~ 
most exclusively by people who 
are strangers to the fear of the 
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Lord, this science has produced 
a treasure of knowledge that we 
as Christians admire and grate
fully use.1O 

Kuyper's emphasis upon the fruit 
of common grace in the area of sci
ence and its progress might appear, 
at first glance, as contrary to his 
emphasis upon the antithesis and 
the corresponding twofold develop
ment of science. However, two ob
servations are necessary to a full 
understanding and appreciation of 
Kuyper's position. 

First, Kuyper did not believe that 
the sinful rebellion of the human 
heart ever came to absolute expres
sion in any area, including the area 
of science. Not only does God main
tain the integrity of His creation, but 
He also provides for real progress 
and understanding of the creation 
through the scientific la
bors of His image-bear
ers. Not to recognize or
appreciate the real con
tributions and advances
of science, in some cases
among non-Christians
whose scientific labors
surpass anything wit
nessed within the-Chris
tian community, would
represent a failure to rec
ognize the work of God in 
the course of history, in
cluding the history of sci
ence. 

Second, Kuyper also
wanted to encourage

 

 
 
 
 

 

 
 

Christian believers to pursue the 
cultural mandate in the area of sci
ence, as in all other legitimate hu
man callings. Rather than fleeing the 
field of science, Christian believers 
ought to be at the forefront in pur
suing rigorous and careful scholar
ship. Having been freed in principle 
from the sinful tendency to suppress 
the truth and pursue the study of cre
ation from principles antithetical to 
the Christian faith. Christian believ
ers must pursue science as a proper 
service to the God of creation. 

In these respects. Kuyper'S presen
tation of the doctrine of common 
grace in relation to science paral
leled his presentation of the doc
trine in other areas. By means of the 

"Rather than 
fleeing the field 

of science, 
Christian 

believers ought 
to be at the 
forefront in 

p'rSuing 
rigorolls and 

careful 
scholarship. " 

temptation here, how
ever, to begin to offer an 
evaluation of his posi
tion. 

What should be appar
ent from our treatment of 
Kuyper's worldview is 
that there was a close fit 
between Kuyper's life 
and his convictions re

. garding the Christian's 
calling in the world. That 
Kuyper found himself 
variously engaged in 
such activities as preach
ing the gospel, seeking 
the reformation of the 

doctrine of common grace, Kuyper 
argued, we are able to affirm the pro
priety of Christian service in the vari
ous spheres of life. Because God's 
common grace restrains the devel
opment of sin in human life and pre
serves the integrity of the created 
order, Christian believers need not 
flee engagement with the world but 
may pursue every legitimate calling 
in the service of Christ as King of all 
creation. 

CONCLUSION 
With this consideration of 

Kuyper's doctrine of common grace, 
we come to an end of our summary 
of Kuyper's understanding of the 
worldview of Calvinism. In a subse
quent article, I hope to consider 
some of the questions and criticisms 
that have often been raised regard
ing Kuyper's position. I will resist the 

church, articulating a political 
party's platform, running for politi
cal office and serving as prime-min
ister, editing a daily newspaper, 
founding a Christian university 
should not surprise us. These vari
ous engagements were as much the 
fruit of his worldview as they were 
the expression of his many gifts and 
talents. 

Kuyper's life confirmed in many 
ways his convictions about the 
church, the principle of sphere-sov
ereignty, the antithesis and the doc
trine of common grace. Kuyper 
viewed the reformation of the 
church, not as an end in itself. but 
as the means to call into existence 
and equip for service the people of 
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God. Because the church ministers 
the gospel of the kingdom, it calls the 
people of God to acknowledge Christ 
as King in every area of life. The 
Christ of the gospel is the Mediator 
of creation and redemption, the Sov
ereign King whose crown rights in 
every area of life were to be honored 
and served. Therefore, no area of life 
falls outside the embrace of Christ's 
kingship; no legitimate area of hu
man calling and service is exempt 
from being enlisted in the service of 
God. And, though the antithesis be
tween faith and unbelief cuts 
through all aspects of life, requiring 
distinctively Christian efforts in the 
various life-spheres, this antithesis 
could not be the occasion for any 
pattern of fleeing our calling within 
the world. Because of the working of 
God's common grace, it remains 
possible to affirm the goodness of 
creation and the validity of cultural 
and scientific labor to the praise and 
glory of God. 

FOOTNOTES 
I 	 In the following. I will be quoting from selec

tions of this study in Bratt's anthology in a 
chapter entitled, "Common Grace." I will also 
be citing an excerpt from another study 
(DeGemeene Gratie in Wetenscap en Kunst 
[Amsterdam: Hoeveker & Wormser, 1905[) 
entitled in Bratt's anthology, "Common Grace 
in Science." 

2 	 "Common Grace," p. 168. It is important to 
note that Kuyper deliberately chose the term 
gratie rather than genade ("grace") when speak
ing of the subject of common grace Though 
the English translation of these two terms is 
the same, Kuyper wanted to keep clearly be
fore his readers the distinction between a 
general favor or grace that God manifests to
ward all His creatures and that special grace 
(particular and electing) that He shows to His 
people alone. 

3 "Common Grace," p. 171. 
4 "Common Grace," p. 172. 
5 "Common Grace," p. 173. 
6 "Common Grace," p. 179. 
7 "Common Grace," p. 170-171 
8 "Common Grace." p. 185-186 
9 "Common Grace," p. 199. 
10 "Common Grace and Science," p. 448. 

Dr. Venema teaches Doctrinal Studies at 
Mid-America Seminary in Dyer, IN. I 
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for Elders 
and Deacons 

Go Where the Spirit Works 
JOHN R. SITTEMA 

@erYCOUPleOfweekS'IwriteHiGUYS! 
This week's meditation is about 

a meditation for the college 
kids from our church. Many of them are in 
Christian colleges, but many others are in 

State universities or graduate schools. I 

write the meditation in e-mail format since 

almost all college kids today are "on line." 

They forward the meditations to literally 

hundreds of friends and acquaintances on 

college campuses all over the world. Kids 
use them as "icebreakers" for witness op

portunities later on. The article in The 

Shepherd's Staff this month is adapted 
directly from the last meditation. I didn't 

change it much for this column for two rea
sons. First, I want you to see how it is pos

sible to pastor people through a letter--even 

an e-mail letter! Secondly, I 

want you as officebearers to 

wrestle with the concept of the nor

mal means by which the Holy 

Spirit works. I fear many Re

formed people are becoming closet 

charismatics these days, thinking 

only of the Holy Spirit in terms 

of NT "signs and wonders" (a la 

John Wimber and the "Vineyard 

movement"), and missing the 

wonderful teaching about the 

Spirit so precious to the Reforma

tion. So, read the meditation, re

".. .people who 	
really want to 

know what the 
Spirit wants 

them to know 
and to do must 

immerse 
their minds 

and hearts in 
the \Vord of 

God." 

of fire on the head of the woman or 

the working of the Holy Spirit. It al
ways amazes me how many kids 
struggle for God's leading in their 
lives. You've been there: Where to 
go to school? What should be my 
major? What minor? Whom to date 
and marry? Why doesn't 
God show me more 
clearly the way He 
wants my life to go? If 
God forgives, why 

don't I feel forgiven? 
If God speaks, why ..a~--'. 
can't I hear Him? 

What often hap

pens during such 
quests is that kids tend to lose their 
zeal and even sometimes wander 
from the faith, no longer believing 
God is real or that God cares about 
them. That's why, for many kids, col

lege is a time of spiri
tual drifting. Maybe it 
is for you or for one of
your friends. 

There are lots of 
things I could say 
about all this, but I
want to say just a thing 
or two about the nor
mal way the Holy 
Spirit of God works in 
our lives. I think it
might help. 

To be sure, the Holy 
Spirit could do what
ever He wants to do. 
He could send a tongue 

member my original audience, and adapt man you're supposed to marry- sort 
of like the miracle He worked at Pen-as you must to fit your own ministry obli
tecost in Acts 2. That would make 

gations. Enjoy! dating a breeze, wouldn't it? He could 
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empower you with miraculous 
knowledge about the future, like He 
did with the NT prophet Agabus 
(Acts 11:28). (If He did, you'd figure 
out pretty quickly what courses 
would be a waste of time, which you 
should drop, and which ones would 

equip you for your future career.) 
He could cause a blinding light 

from heaven to get your at
tention when you were in 

danger of "crossing the 
line" morally. (Like He 
did when Saul was on 

the way to Damascus to 
kill and capture early 

Christians-Acts 9.) He 
could do all these things, 

but He usually doesn't, 
These examples from the book of 

Acts describe ways the Holy Spirit 
worked in specific cases in the early 
history of the church. People often 
tell me they wish they could hear the 
apostles preach, see Jesus with their 
own eyes, walk where Jesus walked, 
witness His miracles. Then, in light 
of the signs and wonders they expe
rienced with their own senses, they 
would believe 'With more confidence. 
So, they wonder, why doesn't the 
Holy Spirit work that way any more? 

But remember Jesus' words to 
dOUbting Thomas? "Because you 
have seen me [and put your finger 
into my nail prints and into my side I 
you have believed; blessed are those 
who have not seen and yet have be
lieved" (John 20:29). Jesus tells us in 
the next verses just what that "not 
seen and yet believed" phrase 
means: It refers to people like us, 
who come to faith only through the 
Word of God. We in the 20th Cen
tury cannot have 1 st Century eyewitI 
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ness experiences; we must believe 
because it is written down for us. 

So, despite how the Holy Spirit 
could work, how does He usually 
work? 

Well, in the first place, the Holy 
Spirit works through the Word of 
God, the text of Scripture. John 6:63 
says something amazing about this: 
"The Spirit gives life; the flesh counts 
for nothing. The words I have spo
ken to you are spirit and they are 
life."(!) Catch that? The Words of 
Jesus, the very ones recorded in the 
pages of the Bible, are spirit and they 
are life! They're not just a reference 
manual about religion. They're from 
"God's mouth to my ear!" 

At the very least, this suggests that 
people who really want to know what 
the Spirit wants them to know and 
to do must immerse their minds and 
hearts in the Word of God. As 
St. Augustine once 
wrote: "Take up the 
Book and read! Take up 
the Book and read!" 
You want to know 
whom to marry? No, 
the Bible won't 
give you his or her 
name. But the 
Scripture will 
clearly tell you, if you im
merse yourself in its pages, exactly 
what the criteria are for you to make 
a wise and Biblical choice! You may 
marry only a believer (I Cor. 7:40); 
you should look (if you're a gal) only 
for someone who loves you like 
Christ loves His bride, the church; 
you should look (if you're a guy) only 
for a woman who loves you submis
sively by insisting that you give ten
der spiritual leadership that never 
abuses or is selfish IEph. 5:21ff). You 
see, the Spirit does speak directly to 
you if you go where He works! 

In the second place, the Holy Spirit 
usually works through the ministry 
of the local church. [n I Peter 1 :23
25 (an incredible passage-read it 
carefully!), the Spirit's messenger 

II Peter tells us that being born again 
requires that we have a seed planted 
by God in our hearts. Further, he tells 

I 
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us that this imperishable seed is 
planted only by the Word of God, and 
even more specifically, when the 
Word of God is preached! That's as
tounding. If you are drifting from the 
Lord, wishing you could be more "on 
fire" for Christ, frustrated and guilty 
about your inactive faith, this pas
sage says something powerful: get 
yourself under the faithful preaching of the 
Word of the Lord!. That's where He 
promises to work on you. 
That's where He is active. 
Go where the Holy Spirit 
works! 

Thirdly, Hebrews 10:24 
-25 tells us one other 
place where we can ex- ~_ 
pect the Spirit to be at ~;;, ~ 
work: in the interactive fellowship 
and communion of believers. There, 
where we "consider how we may spur 

one another on to
ward love and good 
works," where we "do 
not give up meeting 
together, as some are 
in the habit of doing," 

and where we "encour
age one another," we are 

active in the arena of the 
Holy Spirit. In fact, the word 

for "encourage" is the very 
word that in John 16:7 is trans

lated "counselor" or "comforter." (For 
linguists, the Greek word in Heb. 
10:25 "para-kalountes" is the parti
ciple form of the Greek noun 
"paraclete"-the name for the Holy 
Spirit in John 16:7.) The point? You 
want to submerge yourself under 
the healing, cleanSing, en
couraging flow of the 
Holy Spirit? Get in
volved within a 
church fellow
ship, where you 
establish rela
tionships of trust, 
love, encouragement 
and accountability. Don't just 
"attend" a church; be a faithful par
ticipant in a church community. Get 
to know the people, sins, warts and 
all, and allow them to get to know 

you're in school for. 
And call home 

more often! 
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you. That's where the Spirit works 
His healing, encouraging, forgiving 
grace! 

To grow wise, to mature spiritually, 
to serve the Lord with zeal and per
spective, requires the Holy Spirit's 
leading. My point is simple: if you 
need the Spirit's leading, go where the 

Spirit works! 
Guys: immerse 

') yourself in the Bible: 
read it, meditate on it, 

get involved in a Bible 
study. Involve yourself in 

a local church. Go where (1) 
the Word is faithfully 

preached (you'll know if you 
keep your Bible open and if the 

preacher walks you through his 
text. If the last time you hear about 
the text is when he's finished read
ing it, just before his "speech on a 
subject," you haven't heard preach
ing, just a nice talk), and where (2) 
you can be actively challenged, en
couraged, taught, and held account
able - all things the Spirit does. 

So, guys, go where the Spirit works! 
Don't double-dare Him to change 
you while you immerse yourself in 
the pagan world and all its passion
ate activities. Don't blame Him if you 
don't feel Him working in your life 
if, at the same time, you never seek 
Him where He promises to be! Go 
where the Spirit works! Start today! 

I love you guys! 
Pastor Sittema 

PS. Take your vitamins. Eat in the 
"healthy choice" line in the cafete

ria. Sleep more. Try to find some 
time to study. That's what 

of The Outlook. 
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,ohn Murray: Man of Prayer (I) 
DMUND CLOWNEY 

ohn Murray was born in 
Badbea, Magdale, Scotland 
on October 14, 1898. We 

think of him today, therefore, on the 
one-hundredth anniversary of his 
birth. Thousands know him through 
his writings, especially Redemption
Accomplished and Applied (1955); Prin
ciples of Conduct (1957); and his com
mentary on the Epistle to the Romans 
(1959, 1965). Since his death on May 
8, 1975, a further treasure of his writ
ings has appeared in the four-vol
ume Col1ected Writings of John Murray 
published by Banner of Truth Trust. 
His widow, Mrs. Valerie Murray, 
made available the manuscripts 
printed in this collection. Dr. lain 
Murray, the editor, also included in 
the third volume a biography of 
Westminster's Professor of System
atic Theology. 

Through the recollections and re
search of the Rev. Geoffrey Thomas 
of Aberystwyth, Wales, you will soon 
be treated to a study by one whose 
life and ministry is itself a moving 
tribute to the one who was his men
tor. My privilege is to recall with you 
John Murray as a man of prayer. 

RECOLLECTIONS OF 
JOHN MURRAY'S 
PRAYERS 

All who heard John Murray's class
room lectures will remember his 
prayers that began the lecture hour. 
I had some faint hope that a few of 
his recorded lectures might include 
the prayers with which they began. 

But although Westminster Media in 
Philadelphia searched the record
ings they have on file, they could not 
find a single example. "Perhaps they 
were removed in the editing," it was 
said. I think not. John Murray him
self would have seen to it that no 
recording of a prayer would have 
been made. His personal adoration 
of the triune God, and his petition 
for the illumining work of the Spirit 
prepared him for his labor in the 
Word at that time and place, and 
with that subject on his heart. In 
prayer, he stood before the throne, 
and not before a class. 

Students who were led in these 
classroom prayers observed how of
ten John would begin in hushed rev
erence, humbled before the majes
tic glory of the living God upon 
whom he called. Adoration brought 
confession of our sin and unworthi
ness. Then, emboldened by the sure 
promises of grace, his voice rose to
ward heaven with the wonder of the 
finished work of our Mediator. the 
glories of His heavenly ministry and 
of the Father's saving plan. Indeed. 
the pattern of his prayer was often 
echoed in the lecture, where ringing 
proclamation of God's truth cli
maxed the hour. (l am not sure that 
this came at the very end of a lec
ture, but I can still hear a John 
Murray climax: "No known or pre
dicted eschatological era separates 
us from our hope.") 

John Murray ministered to me per
sonally on many occasions. His Col
lected Writings include a charge he 
gave me when I was installed as Pro

'------------------- The Outlook e December 1998 

fessor of Practical Theology at 
Westminster on October 22, 1963 
(Writings, vol 1,pp. 107ff.). Much ear
lier, in 1942, he preached the sermon 
on my ordination to the gospel min
istry in New Haven, Connecticut. 
That sermon, too, is in his writings, 
entitled "The Call to the Ministry," 
Jeremiah 1:5-7 ( Writings, vol. 3, pp. 
172-177). I now regret that John did 
not give me a copy of his manuscript, 
for I see wisdom that my memory 
failed to store. His text stayed with 
me, as did his emphasis on the elect
ing choice of God's love. But these 
words I wish I had memorized: 

The sacred office has its pecu
liar temptations, temptations 
sometimes to arrogance and 
pride, and sometimes to doubt 
and fear and crushing depres
sion of spirit. The antidote for 
such fluctuating billows of temp
tation is to carry in the forefront 
of memory and conviction that 
fountain of eternal love that is 
not susceptible to the fluctua
tions of our experience, but 
which is an overflowing and 
even-flowing stream of grace to 
promote humility and to refresh 
our souls against the perils of 
debilitating melancholy. 'Before 
I formed thee in the belly I knew 
thee.' (Writings, 3: 173.) 

The application of those words to 
prayer is evident. 

I vividly remember John's glancing 
at me when he came to Jeremiah's 
response, "Ah, Lord God, behold, I 
cannot speak: for I am a child." I had 
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no trouble identifying with Jeremiah 
although I had much to learn about 
how much I had to learn. As always, 
John was faithful to the text, and 
charged me not to soften the stroke 
of God's Word to spare people's feel~ 
ings, but like Jeremiah, to go "to all 
that I shall send thee, whatsoever I 
command thee thou shalt speak." 
John's sermon ended on that stern 
note. The next Sunday morning my 
first duty as the new pastor was to 
install a man who had been elected 
a deacon, and to discover that, in the 
judgment of charity, he was a con~ 
vinced Arminian. When I explained 
that, believing as he did, he could 
not possibly make the vow that he 
was scheduled to take, he stalked 
out of the room and out of the 
church. 

Yet I must confess that I was 
sterner by far with the liberal en~ 
emies of the gospel outside the Or~ 
thodox Presbyterian Church than 
with the sins of those to whom I min~ 
istered. I preferred to draw men to 
Christ rather than drive them, but I 
lament my lack of John Murray's 
sternness in exposing sin. Yet John's 
warnings always pointed to the glory 
of sovereign grace. 

So much more could be harvested 
from my memories of John as my 
teacher and colleague - not least 
the astounding ease with which he 
accepted this child in the roles I was 
given at Westminster. But I must 
speak, not of John as a man, but of 
him as a man of prayer. 

Here, again, more memories 
crowd in. In a time of devastating 
personal grief concerning a member 
of my family, I sought John Murray 
to request his prayer. We sat to~ 
gether in the library of Machen Hall, 
then the faculty room. As John in~ 
terceded for me, and for the deep~ 
est concern of my heart, he prayed 
with urgency and strength, weaving 
together passages of Scripture to 
form the fabric of his claim on the 
mercy and promises of God. At that 

moment, I confess I was over~ 
whelmed with the sheer bless~ 
ing of having such an interces~ 
sor to take me before my heav~ 
enly Father. Then, as his prayer 
was lifted to the mercy~seat, he 
began to thank the Father for 
the mediation of God's eternal 
Son, the merciful and faithful 
High Priest, who ever lives to 
make intercession for us. Then 
it came home to me. I had a 
better Intercessor than John 
Murray. Jesus Christ my Savior 
prayed for me. 

I will not try to describe the 
prayer of John Murray at the 
funeral of my mother, whom, 
of course, he knew. 

In my one extended visit to 
Scotland, I was driven through 
much of the country to speak 
at "Wee Free" churches, includ~ 
ing a number in the highlands 
of Scotland. We did visit Mrs. 
Valerie Murray and their son 
Logan at Bonar Bridge. In the 
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highlands, and particularly at 
Inverness, I had the opportunity to 
meet some of the leading pastors of 
the church. For their training of can~ 
didates for the ministry, they chose 
pastors known for their piety and for 
their expertise in some branch of 
theological and pastoral study. A 
candidate would live with one of 
these pastors, usually in his home, 
assist in the ministry and be in~ 
structed in New Testament, Old Tes~ 
tament, Theology. Church History, 
Homiletics and other disciplines, all 
in the midst of pastoral service. 
When these pastors prayed, I knew 
that Ihad heard prayers like that only 
from John Murray. Many of his em~ 
phases in prayer were supported by 
that highlands tradition of reverent 
and importunate calling upon the 
Lord of glory and grace. 

Although John Murray spoke of 
prayer as a means of grace (Writings 
3: 169), his published lectures do not 
deal systematically with prayer. He 

has a sermon on "Prayer" based on 
Psalm 116:1,2 (Writings 3:168). In that 
moving message he preaches ex~ 
egetically with his usual faithfulness 
to the text. Rich as it is, it does not 
summarize his thought on prayer. 
His best~known writing on prayer is 
the Campbell Morgan Bible Lecture 
for 1958. delivered in Westminster 
Chapel. London: "The Heavenly. 
Priestly Activity of Christ." Of course, 
many other places in his writings 
bear testimony to both his teaching 
about prayer and his life of prayer. 
His commentary on Romans is par~ 
ticularly rich, as we shall see. 

(To be continued next month.) 
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PRESBYTERIAN CHURCH IN AMERICA OVERTAKES 

CHRISTIAN REFORMED CHURCH TO BECOME 


AMERICA'S LARGEST EVANGELICAL REFORMED BODY 

URNS - For the first time in at least 
half a century, the Christian Re
formed Church is no longer 
America's largest evangelical Re
formed denomination. According to 
1998 official statistics, the Presbyte
rian Church in America has reached 
a total of 283,381 members com
pared to the CRe's total of 279,029. 

The CRC has lost almost twelve 
percent of its members over the last 
six years, largely due to controver
sies surrounding the CRe's decision 
to allow the ordination of women 
and conflicts on other matters such 
as theistic evolution. During the 
same period, PCA membership has 
increased over 22 percent. 

Unlike most of the newer conser
vative Presbyterian denominations, 
the PCA grew very rapidly. Beginning 
with approximately 30,000 mem
bers, the denomination's General 
Assembly in June of this year re
ported a membership of 283,381 
members in 1171 churches. The 
Christian Reformed Church's 1998 
yearbook reports a membership of 
279,029 members in 972 churches 
and mission works, down from a 
high of 316,415 members and 981 
churches in 1992. 

While the CRC has lost 37,386 
members totaling 11.8% of its mem
bership in the last six years, the PCA 
has experienced dramatic growth 
during the same period, adding 
51,809 members for a 22.3% growth 
since its 1992 report of 231,572 
members. 

Dr. Paul Gilchrist, retiring PCA 
stated clerk and member of the As
sociation of Statisticians of Ameri
can Religious Bodies, noted that 
early PCA growth was largely 
through secessions from the Pres
byterian Church (US), the southern 
Presbyterian denomination from 
which the PCA seceded in 1973 and 
which merged with the northern 
Presbyterians in 1983 to form the 

Presbyterian Church (USA) and from 
1983 to 1990 allowed churches to 
leave with their property. 

"About 110 to 120 churches did 
come in during that period of time," 
said Gilchrist. "We have had two or 
three interesting PC( USA) congrega
tions come with their property more 
recently, permitted by their 
presbyteries." 

However, Gilchrist said recent PCA 
growth was largely through church 
planting and local congregational 
outreach rather than by transfers of 
entire churches from other denomi
nations. PC(USA) ministers are now 
required to agree with the ordination 
of women, which the PCA opposes 
and led to the denomination break
ing ties with the CRe. "Women in 
office is why [withdrawing PC(USA) 
churches] are often more comfort
able in the Evangelical Presbyterian 
Church," said Gilchrist. 

Gilchrist noted that the PCA has 
increased its number of mission 
churches by 30% since 1993 and cur
rently has 185 congregations in vari
ous stages of church planting. "The 
picture I have for the last ten or more 
years is an aggressive church plant
ing program on the part of the Mis
sion to North America committee; 
most of the growth since that time 
has been the aggressive planting of 
churches with basic evangelism, go
ing out to people who are un
churched and starting basically from 
scratch," said Gilchrist. "Not all of 
those mission churches will become 
particular churches; in some cases 
they will peter out, not many will, but 
a handful will become a church and 
decide as they develop that they 
don't want to become PCA." 

Another key to PCA growth cited 
by Gilchrist is the work of Reformed 
University Ministries, a campus 
evangelism program currently work
ing with US students at 38 universi
ties and international students at 
five US universities. 

Gilchrist also noted that the PCA's 
foreign mission program is one of 
the largest in American evangeli
calism, counting 523 full-time career 
missionaries sent out by the PCA to 
between 60 and 65 countries and an 
additional 680 full-time PCA mis
sionaries sent out under other mis
sion boards with the support of lo
cal PCA churches. 

Gilchrist said PCA growth came 
less from attention to church plant
ing methods than to implementa
tion of Reformed principles. 

"If there is any credit it has to go 
to the Lord, the Holy Spirit empow
ering our churches to present the 
gospel in a gracious and loving way," 
said Gilchrist. "Some people water 
down the gospel in order to get 
people to accept the Lord. We're not 
willing to do that." 

"One of the things we were cel
ebrating in our 25th anniversary in 
St. Louis is that we are totally com
mitted to be true to the Scriptures, 
true to the Reformed faith, and obe
dient to the Great Commission," 
said Gilchrist. "I think the Lord has 
prospered us as we seek to serve 
Him." 

Unlike the CRC, whose member
ship is largely of Dutch ethnic back
ground and centered in Dutch eth
nic communities and other areas 
with large Dutch immigrations, 
Gilchrist said that three-quarters of 
the PCA s membership is in the 
southeast quadrant of the United 
States While the PCA has over 150 
ethnic Korean churches and is ac
tively expanding in the western 
states and among other ethnic 
groups, the PCA membership is still 
centered in the states where the 
former southern Presbyterian de
nomination from which it seceded 
was strongest. 

Darrell Todd Maurina 
Press Officer 
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NORTH AMERICAN PRESBYTERIAN 

AND REFORMED COUNCIL COMPLETES SUSPENSION 


OF CHRISTIAN REFORMED CHURCH 

SIOUX FALLS, S. D. URNS - The Christian Reformed 
Church has finally been suspended from the fellowship 
of conservative Reformed denominations which it 
helped to start two decades ago. 

Hosted this year in Sioux Falls, South Dakota, by the 
German~heritage Reformed Church in the United States, 
the North American Presbyterian and Reformed Coun~ 
cil met in foreign missions and home missions consul~ 
tations on November 16 and 17, and in full session on 
November 17 and 18. The first item of business on the 
full session agenda was the announcement of votes by 
member denominations on last year's proposal to sus~ 
pend the CRe's membership because of its 1995 deci~ 
sion to allow the ordination of women ministers, el~ 
ders, and evangelists. 

Under NAPARC rules, a vote to suspend a member 
denomination requires ratification by two~thirds of the 
national governing bodies of the member denomina~ 
tions. Of the seven NAPARC member denominations, 
only the Christian Reformed synod voted against sus~ 
pending the CRC; the general assembly of the Korean 
American Presbyterian Church failed to vote on the pro~ 
posal. All other member denominations, the Associate 
Reformed Presbyterian Church, Orthodox Presbyterian 
Church, Presbyterian Church in America, Reformed 
Church in the United States, and Reformed Presbyte~ 
rian Church in North America, voted to suspend the 
CRe. 

NAPARC has never before suspended a member de
nomination and therefore has no history of how to deal 
with suspended members. The rules state only that 
suspended members may send delegates to NAPARC 
and that they may not vote. 

,. 

The Interim Committee proposed that "member 
churches and/or their respective interchurch relations 
committees discuss and draw up concrete proposals 
as to how NAPARC can fulfill its 'purpose and function' 
(d. Constitution, Section 3). for discussion at the 
NAPARC 1999 meeting and that these proposals be sent 
to the secretary by the six~week deadline so that they 
can be distributed for the meeting." 

The newly~elected stated clerk of the Presbyterian 
Church in America suggested that NAPARC's purpose 
could include discussing how the member denomina~ 
tions could or should address pressing social issues in 
the North American context. "We're all concerned about 
the inroads of the contemporary worship movement in 
the evangelical churches, we're all concerned about the 
homosexual lifestyle, but what are we doing pastorally 
to deal with that?" asked Dr. L. Roy Taylor, noting that 
one of the PCA's large churches has an associate pas~ 
tor dealing specifically with pastoral ministry to homo~ 
sexuals. 

The former OPC stated clerk reminded delegates that 
not all member denominations dealt with contempo~ 
rary issues in the same way, and moved to have each 
denomination submit its study papers on various is~ 
sues to NAPARC, along with a statement about the au~ 
thoritative weight which the study papers carry within 
the respective denominations. 

Darrell Todd Maurina 
Press Officer 
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