


The Profit of Easter 
THOMAS VANDEN HEUVEL 

T
ulip Time in Holland, Michigan 
and Pella and Orange City, 
Iowa, are very busy and inter

esting festivals. But they would 
mean nothing if what came up from 
the planting of a tulip bulb was the 
bulb. A bulb is a very ugly onion-like 
seed. It is nothing to plan a festival 
around. What you plant is not what 
comes up. What comes up is much 
more beautiful. So it is with the res
urrection of the body. The Apostle 
Paul uses the illustration of grain in 
I Corinthians 15:36,37 but he could 
have used the illustration of a tulip 
bulb; the same principle is at work. 

The resurrection of Christ has 
great benefits for us. The first is that 
He has overcome death. Jesus died 
and was buried, but death could not 
hold Him. Death did not hold 
Lazarus, or the widow of Nain's son 
or Jairus' daughter either, but they 
did not conquer death. Jesus Christ 
did. He bore our punishment for sin 
and He paid the wages of sin which 
is death. He suffered the wrath of 
God against sin and death. God ac
cepted Christ's payment and raised 
Him from the dead. Death is dead! 
Our Lord Jesus Christ has, through 
His resurrection, conquered death 
itself. For those who believe in Him 
death is no longer death. It is still 
the shadow of death, but we need fear 
no evil, for He is with us (Psalm 23: 
4). The sting of death is gone. The 
sting of death is sin and the power 
of sin is the law, but thanks be to 
God who gives us the victory through 
our Lord Jesus Christ (I Corinthians 
15: 56). 

Where is the sting of sin? It was 
buried in the side of Jesus Christ! 
God put it there and Christ took it 
upon Himself. It is gone. Death for a 

child of God is conquered! We still 
must die as a result of sin, but death
is now a gateway to heaven. The fear 
of death is gone! Is it really gone for 
you, my friend? Remember what
Jesus said to Martha: "I am the res
urrection and the life. He that be
lieves on me, though he be dead, yet
shall he live, and he that lives and
believes on me shall never die." Do 
you believe this? Think also of Psalm
116:8,15: "He delivers my soul from 
death, my eyes from tears and my
feet from falling ... Precious in the
sight of the Lord is the death of His 
saints." The Apostle Paul says in 

Philippians 1:21-23: "For to me, to
live is Christ and to die is gain. If I
am to go on living in the body, this
will mean fruitful labor for me. Yet 
what shall I choose? I do not know! I
am torn between the two. I desire to
depart and to be with Christ, which 
is better by far." Those who fall 
asleep in Jesus close their eyes to
wake in the eternal light of glory. 
What a morning! Your death is con
quered by the death and resurrec
tion of our Lord Jesus Christ. 

The resurrection of Christ also ben
efits us who are alive. When a con
queror has conquered, there is booty 
to pass around. The booty Jesus has won 
by His victory is His righteousness. By 
faith in Him, we receive His righteous
ness as our own. We are placed into a 
new relationship of being right with 
God by grace alone without any merit
of ours. Our guilt is removed and God 
looks on us as if we had never sinned
and as if we had accomplished all the
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obedience Christ has accomplished 
for us. He makes us to share in this 
and experience this as our own. We 
receive all of this by faith alone. This 
is the gospel! 

Another wonderful benefit we re
ceive from the resurrection of Christ 
is that our old nature was crucified with 
Christ and we are raised with Him to 
a new life (Romans 6:4). Do you re
member the demon possessed man 
from the land of the Gadarenes? 
Where did he live? In the tombs. He 
was very fierce and no man could 
bind him, not even with a chain. And 
always, night and day in the tombs 
he would cry out and cut himself 
with stones. Jesus took pity on him 
and healed him. Then he sat at Jesus' 
feet, clothed and in his right mind 
(Luke 8:26-39). What a graphic illus
tration of the contrast between the 
old life under the domination of the 
evil one and the new life under the 
control of the Lord! When Jesus 
arose, our old life was left in the 
grave and our new life arose with 
Him. Is this the life you are now liv
ing? Those in Christ are a new cre
ation, the old has passed, the new 
has come (II Corinthians 5:17). 

The fourth benefit of the resurrec
tion of Christ is the guarantee of our 
blessed resurrection (after justification 
and sanctification comes glorifica
tion). The new life we spoke about 
earlier is the resurrection of our 
souls; now we look at the resurrec
tion of our bodies. Our bodies are 
compared to the seed Paul spoke 
about in I Corinthians 15:36,37. At 
death our body is sown in corrup
tion, to be raised in incorruption; it 
is sown in dishonor, to be raised in 
glory; it is sown in weakness to be 
raised in power; and it is sown a 
physical body to be raised a spiri
tual body. Jesus' resurrection is the 
first fruit of this great harvest. His 
resurrection is a sure pledge and 
guarantee of ours. What a gospel! 
The resurrection of Christ is the 
foundation of our faith. Without it 
we have no hope or future. But with 
it we have life eternal, happiness and 
joy forever. Praise the Lord for the 
resurrection of our blessed Savior! 



REFORMED WORSHIP
A Primer 
D.G. HART and JOHN R. MEUTHER 

I t's easy to get a fight started 
within most churches these days. 
Mention that the hymn books in 

the pews ought to be replaced. Or 
suggest that the elders revise the lit
urgy. Or raise a question over the cel
ebration of Christmas. In other 
words, say "worship" and you have 
declared a fighting word. Reformed 
Christians, staunchly united on the 
God they confess, able to articulate 
the "sol as" of the Reformation and 
the five points of Calvinism, are in
creasingly divided over how they 
ought to worship their God. 

If you listen carefully to the cur
rent debates, you will encounter 
rhetoric that is strange for Reformed 
Christians. Here are some com
ments we have heard, none of which 
is very unusual: 

• "I like a church that is casual, 
where I know I can go and relax 
during worship." 

• "I don't always enjoy my church's 
worship, but that's OK. I know it'll 
be different next week." 

• "I'm tired of the barrenness of 
worship - I'm looking for some
thing with more pageantry." 

• "Worship is ultimately a matter of 
taste, and there's no accounting 
for taste." 

• "If there is one thing you can say 
about our worship, it's not bor
ing!" 

These popular sentiments all remind 
us that there is terrible confusion 
about the nature, purpose and prac
tice of worship. This confusion ex
tends to the Reformed community, 
and it underscores for us the urgency 
to recover a Biblical view of worship. 

"Worship Wars" is how some have 
labeled the battles among congre
gational worship committees that 
are replacing organs with guitars, 
hymnals with overheads, pulpits 
with stages. How ought we to evalu
ate these worship innovations in our 
churches? What do we expect from 
worship? How do we judge good 
worship from bad worship? Is there 
such a thing as bad worship? How 
would we recognize it? 

And how did we get to this place? 
After all, Reformed Christians are 
agreed on our chief end, to glorify 
God and to enjoy Him forever. So 
how can we differ so much on right 
worship? We believe the reason is 
that our calling to glorify God is too 

converts. So let's remove the barri
ers that keep unchurched Harry and 
Harriet away, and let's make worship 
more user-friendly. But ought the 
public gathering of God's people in 
the presence of God to be an oppor
tunity to cater to the whims and de
sires of the unbeliever? Where does 
the Bible encourage us to design 
worship for outsiders? These and 
other assumptions are derailing us 
from the task of glorifying God in 
worship. We need to return to ba
sics on worship. That is what our 
series intends to do. Using Scripture 
nd our Reformed confessions, we 
ill create a road map designed to 
uide our thinking. 

a
w
g

often colored by other as
sumptions. For example, 
many believe that the sin
cerity or the intensity of the
worship experience are
the chief barometers of
good worship. Because
we think we are more
natural when we are
spontaneous and liber
ated from restraint, we 
are tempted to conclude 
that informal, casual wor-
ship frees the emotions 
and that formal, re-

 
 
 
 
 
 

" ... worship 
committees ... are 

replacing 
organs with 

guitars, 
hymnals with 

overheads, 
pulpits with 

stages. " 

THEOLOGY 
MATTERS 

We will reason, un
apologetically, from a 
Reformed perspective, 
because worship follows 
from theological convic
tion. Good theology will 
yield good worship and 
defective theology will 
produce defective wor
ship. The Protestant Re
formers understood this. 
The confessions of the 

strained worship represses our emo
tions - so we can't enjoy God if we 
can't relax. The problem with this
thinking arises when we consider
how easily our emotions can fool us. 
We can all too easily fake sincerity
and intensity; so by themselves, they
serve as no standard. 

Another common assumption has 
to do with evangelism. Evangelism 
is an important calling of the church, 
and we ought to yearn to see new 
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sixteenth and seventeenth centuries· 
were all aimed at reforming the wor
ship of the church. And so, for ex
ample, the Westminster Divines did 
not stop with a Confession and Cat
echisms, but went on to draft the 
Directory for tne Public Worsnip of God. 

If we are self-consciously Re
formed in our worship, our worship 
will embody our confessional com
mitments in particular ways. And we 
will likely worship differently from 



non-Reformed Christians. For ex
ample, Calvinists will give liturgical 
expression to the Creator-creature dis
tinction (a doctrine not unique to Cal
vinism, yet one given fuller attention 
in Calvinism than in other tradi
tions). The vast gulf that separates 
God from all of His creation means 
that God alone is infinite and inde
pendent, and we are finite and de
pendent. This will restrain the no
tions of individualism, self-confi
dence, and assertiveness that our 
culture promotes. Instead, humility 
and self-loathing will characterize 
our comportment. 

Calvinists also prize the doctrine 
of divine sovereignty, that God is Lord 
over all things. He may do with His 
creation as He pleases. His "rights" 
are limited only by His own charac
ter, His wisdom, power, holiness, 
justice, goodness, and truth. The im
plication for worship is obvious. 
Worship is pleasing to God when it 
acknowledges His absolute rights 
over His creations and when believ
ers display His sovereignty in their 
actions and attitudes in worship. 

Another doctrine is total depravity. 
The mind, the will, the affections
all are corrupted by sin. Nothing that 
we can do, by ourselves, can please 
God. This means that in worship we 
are not capable of devising God
honoring worship. To the contrary, 
as Calvin noted, the human mind is 
a factory of idols. So Calvinists are 
particularly commited to the prin
ciple that true worship must con
form to the Bible, to what God has 
revealed as being acceptable to Him. 

Soundness in doctrine goes hand
in-hand with the regulation of wor
ship. Historically, Reformed worship 
has always flowed from Reformed 
theology. Simply put, you can't have 
one without the other. 

We recognize that there are those 
in the Reformed camp who are 
troubled by the connection we are 
drawing between Reformed theology 
and Reformed worship. It is not un
common to hear some express the 
desire to see theology quarantined 
to the sermon. "As long as the ser
mon is theologically accurate," the 

argument goes, "whatever you do in 
worship is okay." But those who 
think that way ought to ponder fully 
its consequences. Would they apply 
this reasoning in orderto restrict the 
Lordship of Christ in other areas of 
life? Why do we seem more con
cerned these days about theologi
cally-informed economics or politics 

use? We would suggest that the dif
ference is enormous. Service is tlie work 
and duty of a servant to and for a superior, 
and good service is tliat wliicli pleases tlie 
superior. Tlie word "experience" redirects tlie 
goal of worsliip, from God-centeredness to 
man-centeredness. We become the au
dience, and our criteria for success
shift - good worship is exciting, ex

 

or education than about 
theologically coherent
worship? And if our the
ology is not shaping our
worship practice, then
what good is our theology 
after all? Why do we 
bother to profess what we 
refuse to practice? 

This connection be
tween Biblically-based
theology and worship is 
so vital that we would

 

 
 

 

 

"Good theology 
will yield good 

worship and 
defective 

theology will 
produce 

defective 
worship." 

hilarating, and even en
tertaining, and bad wor
ship is joyless, monoto
nous, and above all, bor
ing, the word to end all 
debate. 

Should worship be a 
"celebration"? That word 
has a venerable history 
in worship, as when 
churches "celebrate" the 
Lord's Supper. But what 
happens when the word 

challenge the claim that it is pos
sible to change the one (worship 
practice) without altering the other 
(theological conviction). When 
churches undergo dramatic changes 
in what is often called "worship 
style," can it really be said that their 
theology has remained the same? It 
is far more likely that something sig
nificant has happened also to the 
theology of those churches. The 
whole counsel of God is not 
preached. The hard doctrines of Cal
vinism are softened. Confession of 
sin is not regularly occurring. And in 
the place of theological coherence, 
worship strives for evangelistic effec
tiveness or therapeutic affirmation. 

RHETORIC AND 
WORSHIP 

We would also add a word here 
about language. Language both 
shapes and reflects the ways in 
which we behave. Throughout our 
study we will examine the ways in 
which Christians tend to talk when 
they reflect on worship. 

Consider, for example, the use of 
the term "worship experience" that 
threatens to eclipse the older ex
pression, "worship service," in our 
common vocabulary. What differ
ence does it make what word we 
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is cheapened, when celebration sug
gests the high-fiving, champagne
spraying swagger of World Series 
champions or the exuberant and dis
orderly partying on New Year's Eve 
at Times Square? Of course there 
are other kinds of celebration, such 
as the dignity and gravity of the coro
nation of a king or the simple solem
nity of a rural church wedding. We 
must be mindful of these differences 
and not sanction by our language 
certain forms of celebration that are 
inappropriate for the church gath
ered for worship. 

And does it matter that the ser
mon is now frequently called a mes
sage? A message sounds softer, less 
threatening and more accessible. It 
may have the effect of turning the 
speaker into one of us, a regular guy, 
whose effectiveness is measured by 
how well he relates to his audience 
by his use of humor and engaging 
illustrations. This image seems far 
removed from the voice of God de
livered from His servant, a steward 
of the mysteries of God, who must 
handle the Word of truth with the 
utmost of care. 

Language is important, and we 
want to reflect carefully on the words 
we use in worship. Ecclesiastes 5: 1-
2 tell us to watch our tongue with 
respect to worship, lest throughout 



worship we offer the "sacrifice of 
fools." 

OUTLINING OUR STUDY 
At this point, a reader may be 

tempted to think, good theology and 
precise language are well and good, 
but let's cut to the chase - what 
about humor and skits? What's 
wrong with praise choruses? How 
about guitars and overheads? Our 
series will frustrate such a reader, 
because we will not answer the prac
tical questions immediately. One 
can think discerningly through these 
contested issues of contemporary 
practice only after reflecting on more 
preliminary matters. First who is it 
that worships? We will begin by look
ing at the church as the community 
gathered for worship. We believe 
that a proper ecclesiology is a nec
essary beginning for right worship. 
It is no coincidence that contempo
rary confusion about worship of God 
is occuring at a time when there is 
so much misunderstanding about 
the church of Christ. 

Another important question is 
when to worship. Here we will look at 
how the doctrine of the Sabbath in
forms our worship practice. What 
does it mean to set the day apart? 
We cannot expect to please the Lord 
in worship if we refuse to sanctify the 
Lord's day. 

Then we will turn to a series of how 
questions. What is the "regulative 
principle" and how does it guide us 
in worship? What is the "dialogical 
principle" and how does it shape our 
liturgy? What is the proper attitude 
for worship - how do you worship 
with reverence and joy? What is the 
place of the means of grace in wor
ship? What are the elements of wor
ship and how do they differ from cir
cumstances? 

Next we will look at music. This is 
often where the worship wars begin. 
But we want to cover it later, after 
these other matters, in order to put 
music matters in proper perspective. 
We believe that much of the contro
versy will be both clarified and dif
fused in this way. Finally, we will 
apply all of this to suggest ways in 
which Reformed Christians may ex-

ercise discernment, spotting the 
good from the bad, the true from the 
false, biblical worship from blas
phemy. 

Throughout, we will survey the 
Scriptures along with our Reformed 
confessions. We will try to capture 
the fear of the Psalmist as he de
spaired over the holiness required 
to ascend to God in worship (Ps. 
24: 1-6), in order that we might lo
cate our worship confidence only in 
Christ (Heb. 4: 16). We will seek to 
"rejoice with trembling" (Ps. 2: 11), 
seeing reverence and joy not as op
posites that we schizophrenically
toggle to and from during worship, 
but rather as mutually reinforcing, 
as in the death and resurrection of 
Christ Himself. And we will reject the 
impulse of many to divide the Old 
Covenant from the New. Contrary to 

 

being exciting, dynamic and rel
evant. This means that distinctively 
Reformed worship will be unpopu
lar. This we should expect, if our 
worship is informed by our theol
ogy and not propelled by the mar
ket. 

Of course, North American Calvin
ists should be accustomed to los
ing popularity contests. Ironically, 
however, there is a sense in which 
what we are proposing is profoundly 
seeker-sensitive. We don't mean 
this in the way that the term is usu
ally employed, to please the brows
ers who might step into our sanctu
aries on Sunday morning. Rather we 
seek to please the one whom Scrip
ture, not church-growth consult
ants, describes as the worship
seeker. In His discourse on worship 
with the Samitaran woman, Jesus 

much popular thinking, 
God has not lowered His 
worship standards for 
New Covenant saints. 
There is nothing He de
spises more, in the New 
Testament no less than 
the Old, than false wor
ship. The fire that con
sumed Nadab and Abihu 
(Lev. 10:1-7) still con-

"The worship of 

God is the most 

fundamental 

aspect of the 

Christian life." 

says that those who wor
ship God in spirit and 
truth are "the kind of 
worshipers the Father 
seeks" (John 4:23). 

We conclude with a 
reminder of the impor
tance of our task. The 
worship of God is the 
most fundamental as-
pect of the Christian life. 

sumes false worshipers today (Heb. 
12:22-29). 

REFORMED WORSHIP 
IS DISTINCTIVE 

This study is designed as a primer 
and it will not be exhaustive. Even 
less do we claim that it will prove 
popular. Sociologists note that we 
are living in post-confessional and 
anti-intellectual times. American 
Christians are less discernably 
Methodist or Baptist or even Catho
lic in the ways in which they live the 
Christian life, including the way in 
which they worship 

Without denominational loyalty or 
creedal constraints, so-called "new 
paradigm" churches are reinventing 
worship by developing popular and 
consumer-oriented "styles." These 
innovations are casting aside the 
piety of the past in the interest of 
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We were created to be God's ser
vants, and our worship on the Lord's 
Day should be conducted to give 
Him the glory and honor which be
long to Him alone as our creator, 
redeemer and sustainer. Without a 
proper understanding and practice 
of worship, we run the risk of failing 
at our most basic calling as the 
people of God. So we grant that our 
study might prompt some fights 
among Reformed Christians. But 
some things are worth fighting over. 

D.G. Hart is librarian and associate pro
fessor of church history at Westminster Theo
logical Seminary, and is an elder at Calvary 
Orthodox Presbyterian Church in Glenside, 
Pennsylvania. John R. Muether is library 
director at Reformed Theological Seminary 
and an elder at Lake Sherwood Orthodox 
Presbyterian Church in Orlando, FL. They 
are co-authors of Fighting the Good 
Fight: A Brief History of the Orthodox 
Presbyterian Church (1995). 



The Need for a 
Holy Spirit Revival (X) 
NEAL HEGEMAN 

I
t has been my privilege to accompany the 
1966 Ligonier Ministries of Canada tour with a 
variety of theologians, from coast to coast, to 

speak about Revival and Reformation. My particu
lar concern has been to seek revival and reforma
tion in the Christian church. Many of the tour lec
tures are printed in the syllabus, By My Spirit.! 

Revival and reformation is an important sub
ject for today. When Christians speak about this, 
they often make reference to Pentecost. That of 
course, is a Biblically sound focal point. It was 
undoubtedly true, that true revival and true refor
mation occurred at Pentecost. However, Pente
cost, as a one time event in the church, has passed. 
There have been, what R.C. Sproul calls, 
"mini-pentecosts" as the gospel moved from one 
people group to another. However, the birthing of 
the Christian Church (not the Church which hu
manly begins with Adam and Eve) happened at 
Pentecost in 33 A.D. We can also see 
"pre-pentecost revivals" prior to Pentecost. 2 

"Biblical 

Christianitlj is 

sljstematicalllj 

being removed 

from this 

continent." 

Revival occurred before Pentecost. 
The Psalmist writes in Psalm 119, "Re
vive me, 0 Lord, according to your 
Word" (119: 107). Or as Habakkuk 
prophesies, "Oh Lord, revive your 
work ... in wrath remember mercy" (3:2). 
There were times of revival in the Old 
Testament, as God's people were led 
back to the Word. This happened un
der the Judges as well as at the end of 
the exile. Notice that a great spiritual 
need preceded the coming of a revival. 

Revival is necessitated by God's people's need for 
reconciliation to God. 3 

Revival occurred at Pentecost. This was the sub
ject of the previous article. 

Revival and reformation continued after Acts 2. 
We read in Acts 3: 17, 19-21: 

Yet now, brethren ... repent therefore and be 
converted, that your sins may be blotted out, 
so that times of refreshing may come from the 
presence of the Lord and that He may send 
Jesus Christ, who was preached to you before, 

whom heaven must receive until the times of 
restoration of all things, which God has spo
ken by the mouth of all His holy prophets 
since the world began 

Revival and reformation of the Old Covenant 
people into the people of the New Covenant con
tinued throughout the early church. Gentiles were 
added to their numbers. Yet persecution plagued 
them everywhere they went. It seemed like the Evil 
One was getting the upper hand. All the apostles 
had been martyred by the end of the first century, 
according to the historians' records, with the 
single exception of the apostle John. He was ex
iled to the island of Patmos. He was the recipient 
of a divine visitation which was instructive for the 
whole church as well as for us as we consider the 
need for revival. 

As in the 16th century Reformation, during the 
darkest of times for the Christian church, revival 
came at God's appointed time, place and way; we 
have that hope for today. 

THE NEED FOR REVIVAL AND 
REFORMATION 

T
he exile of John by the Roman authorities to 
the island of Patmos occurred at the end of 
the first century. Persecution had ravaged 

the leadership of the early church. 
Frank Mead in The March of Eleven Men says that 

James, the brother of Jesus and James the son of 
Zebedee were killed by the mobs in Jerusalem. 
Matthew was run through with a sword in Ethio
pia. Philip was hanged in Greece. Bartholomew 
was flayed alive in Armenia; Andrew was crucified 
in Achaia, and Thomas was killed with a lance in 
East India. Thaddeus was shot with arrow, Simon 
the Zealot was crucified by the Persians and Pe
ter was crucified upside down by the Romans. 
Only John, the author of the fourth Gospel and 
the book of Revelation, escaped a martyr's grave. 
Jesus Himself was beaten, humiliated, spat upon 
and crucified between thieves. 4 

However, John was not being martyred in death; 
the world's reaction to him was the punishment of 
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isolation. Persecution was not stopping the growth 
of Christianity, so other means were being tried. 

The churches were also experiencing difficulties. 
The messages of the Lord to the seven churches 
were encouraging and yet serious. There was doc
trinal heresy leading to moral decay: in Ephesus 
(loss of the first love for Jesus was seen in the 
lack of personal repentance); in Pergamos (toler
ance of heretics such as those who followed the 
doctrine of Balaam and the Nicolatians which led 
to idolatry and immorality); Thyatira (tolerance 
of a wicked prophetess rezebelled to fornication); 
Sardis (spiritually dead); and Laodocia 
(lukewarmness). 

If the churches did not repent, Jesus would take 
away their lampstand, the light of the gospel. The 
church may look like a church, speak like a church, 
walk like a church, but not be a true church, for 
the power of the Spirit, the presence of Christ and 
the glory of the Father would be gone. 

We see that John was revived by the Spirit of 
God in order to reform the early congregations 
according to the Word of God and to the glory of 
Father. 

Do you ever wonder if Christianity is disappear
ing from our continent, whether or not the 
lampstand has been removed from your congre
gation? 

It is not a secret that the government has re
moved the Christian God from the prayers in Ca
nadian parliament. Unless you pray to a generic 
god, who is no god at all, you are to be silent in 
public schools, court rooms and even in some 
churches. Christians in the Roman Empire faced 

"Church 

attendance 

statistics do not 

determine 

orthodoxy." 

John was. 

similar tests. The government wanted
them to say that Caesar is lord. This
wouldn't be so hard would it? Isn't
Caesar the Lord of the political realm?
Isn't the church life sacred and politi
cal life secular? Could you not affirm
Jesus as Lord of the Church and Cae
sar the Lord of Rome? Christians who
did not compromise with such a dual
ism were put to death or exiled like

 
 
 
 

 

 

 

Biblical Christianity is systematically being re
moved from this continent. We are a politically 
and culturally incorrect 12 letter word. 

Consider the following statistics. In 1940, it was 
reported that over 60% of the Canadian popula
tion went to either a Roman Catholic, Protestant 
or Orthodox church. In 1996, it was reported by 
an Angus Reid poll that it is 17%. This number 
has dropped from over 60% to 17% in 55 years, or 
almost a generation. If these were business num
bers, if your sales and profits dropped so much 

over a 55 year period, you would be bankrupt by 
the turn of the century. 5 

George Rawlyks, in his recent book Is Jesus Your 
Personal Saviour: In Searcn of Canadian Evangelism in 
tne 1990's, estimated according to Angus Reid polls 
that in 1993, 16% of the church attenders were 
evangelical. However, if only 17% of all attenders 
go to church in 1996, the number of evangelicals 
must be dropping. 6 

Is the trend reversing? The answer of sociolo
gist Dr. R. Bibby, in his study on the United Church 
and Baptist Church, is no. It is obvious to all of us 
that the Anglican, Presbyterian and United Church 
are losing numbers. But Dr. Bibby shows that the 
Baptists, who are said to emphasize evangelism, 
really grow through the "circulation of the saints," 
more so than through evangelism. 7 

Church attendance statistics do not determine 
orthodoxy. Sometimes increased church atten
dance is related to orthodoxy, but this is not al
ways the case. One of the largest churches in the 
world, the Roman Catholic Church, is not noted 
for its Biblical orthodoxy. Is there a better stan
dard than church attendance to know how Christ 
is present among His congregations on this con
tinent? Revelation 2 demonstrates a criterion 
which the Lord places before the church. This will 
be the subject of our next article. 

It is my observation that Christian orthodoxy is 
waning among Canadian and American 
evangelicals. There is an absolute need for God's 
intervention. Apostasy, the negation of the truth 
about God, is manifesting itself in the church, 
society and government at an alarming rate. 

1. Apostasy has set into Roman Catholic, Ortho
dox and mainline Protestant church hierarchies. 
True ministers are not allowed to preach freely 
and openly the whole counsel of God; discipline 
is selective if practiced at all, ordination vows 
and church confessional standards require a ne
gation of Biblical truth in the areas of the Bib
lical view of God, devotional practices, taking 
of vows and worship practices. The tolerance 
of calling God "mother," "Sofia" and pagan god 
names such as Allah, is commonplace. Spirit 
channelers, devotion to Mary and the saints in 
the afterlife, and ritualistic prayers are wide
spread. Vows are made which bind the con
science and practice concerning unbiblical tra
ditions such as papal authority, women pas
tors and unregenerate church leaders. The Sun
day worship has been taken over by a series of 
"isms" including traditionalism, emotionalism, 
pragmatism and managerialism. One has to 
travel far and wide to find congregations where 
God is being worshiped in Spirit and in truth 
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(John 4:24). Thank God, they are to be 
found, and most are praying for revival. 

2. Apostate culture has become entrenched 
in many churches. This is seen in the Chris
tian tolerance of abortion, divorce, homo
sexuality, materialism and other matters. 
The failure of local congregations to disci
pline worldliness demonstrates that the 
world has taken over the church. 

3. Apostate government is intimidating the 
church. It is becoming politically and le
gally incorrect to stand for an exclusive 
God, absolute truth, the Ten Command
ments and the commission to evangelize 
and serve. The 1982 Charter of Rights in 
Canada codifies both the freedom of reli
gion and, as of 1996, the freedom of sexual 
orientation (perversion). Christians seek
ing to stop the advances of criminals, 
sexual perverts and haters of Christianity 
find it increasingly more difficult. 

The book of Revelation identifies the 
anti-Christ religion, society and government 
(Rev. 12-14). These principalities and powers 
have historically existed prior to our day; how
ever, they are increasingly becoming part of 
"Christendom" in Canada. 

CONCLUSION 
The realization that we are totally depen

dent on God's intervention is not a position 
of cowardliness. Rather, spiritual humility as 
exhibited by the apostle John (who was in the 
Spirit on the Lord's Day) or in the original 
apostles who were gathered in the Upper 
Room, is the greatest position of the Chris
tian Church to be in. Revival comes from God 
alone and we must plead for it from Him. 

In the next article we will see that God has 
spiritual means by which to revive His church. 

FOOTNOTES 
By My Spirit ( 1996) 

2 R.C. Sproul. The Holy Spirit (video). 
3 Dr. Martin Lloyd jones, a British theologian, refers to Christian 

revival as "a time of unusual working of the Holy Spirit" The un
usual working is an extension of the normal or normative work
ing of the Spirit (Martin Lloyd jones, Revival) 

Dr. john Armstrong, a Baptist theologian, editor of the timely 
magazine Reformation and Revival, speaks about revival as "God's 
extra-ordinary usage of ordinary means." By "means" he refers to 
preaching, teaching, personal and communal prayer and ethical 
living (John Armstrong, "The Holy Spirit Working in RevivaL" By 
My Spirit). 

Dr. Ian Murray in his book Revival and Revivalism, speaks of revival 
in terms of "times of spiritual prosperity .. a heightening of nor
mal Christianity" (Ian Murray, Revival and Revivalism) 

Reformation is best characterized by how the Reformation started. 
Luther, the Augustinian monk, discovered through his study of 
the Bible, that the "just shall live by faith" We are justified, not 
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in our own righteousness, but only by believing in the righteous
ness of Christ. Luther understood that the Word was the highest 
authority about God that God had given. So, when the church 
and civil authorities put Luther on trial at the Diet of Worms, 
they tried to force him to recant his beliefs and writings about 
the Bible. Luther knew that refusal to recant would result in cer
tain death. Yet, he said that he could not go against his con
science or the clear teachings of the Word, "so here I stand, God 
help me." 

4 Frank Mead, The March of Eleven Men. 
5 Angus Reid Poll, Spring, 1996. 
6 George Rawlyks, Is jesus Your Personal Saviour? In Search of Canadian 

Evangelism in the 1990's (McGill Univ. Press, 1996) 
7 Reginald Bibby, "Evangel Trends," (Markham: EFC, 1995). 

Dr. Neal Hegeman is Associate Pastor of the Corner
stone United Reformed Church in London, Ontario, 
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A Marriage that 
Grows in Glory: 
Straight Talk to Men

her honor as a co-heir of the gracious 
gift of life. These injunctions are 
then followed by a motive clause, "so 
that nothing will hinder your 
prayers." 

KNOW HER 
 What does it mean to live with a 

woman according to knowl
edge? It means as we approach our 
wives we should do so according to 
knowledge-knowledge of God; 
knowledge of the faith, and knowl
edge of women-particularly that 
woman that God has placed into 
your life. 

V. PHILLIPS LONG 

Husbands, in the same way, be considera'te 
as you live with your wives and treat them 
with respect as the weaker partner and as 
heirs with you of the gracious gift of life, so 
that nothing will hinder your prayers. 

I Peter 3:7 

I
t was sort of like a punch in the 
stomach. A former Covenant stu
dent had described the moral fail

ure of a man to whom he had looked 
as both a spiritual father and a men
tor. Everyone knows the devastating, 
life-changing consequences of moral 
failure, and yet it still happens. How 
does this occur-even among Chris
tians? 

I believe the paths to moral fail
ure are many. It can begin with 
workaholism, carelessness towards 
temptation or even the self-doubt 
and selfishness of a mid-life crisis. 
But moral failure often begins 
through something more basic
simple ignorance and neglect. 

Relational breakdown is often, in 
some large measure, the man's fault. 
This is because, as modern day sage 
Dave Barry puts it, "Guys don't re
ally grasp what women mean by the 
word relationship." Many men are 
simply not very relational, and their 
tendency in a relationship is simply 
not to think about it. However, if we 
take the Word of God seriously, ne
glect of relationships is not an op
tion. 

1 Peter 3:7 begins with, "Husbands, 
in the same way." We need to look 
earlier in the book to answer the 
question, "In what way?" This ques
tion takes us back to 1 Peter 3: 1, 
"Wives, in the same way be submis
sive to your husbands." Here we see 
there is an authority structure at 
work. In 1 Peter 2: 13 this is confirmed 
with, "Submit yourselves for the 

Lord's sake to every authority insti
tuted among men," and in 1 Peter 
2: 12 we see our motivation as we 
read, "Live such good lives among 
men," and in 1 Peter 2: 12 we see our 
motivation as we read, "Live such 
good lives among the pagans that 
though they accuse you 

Too often we assume that after a 
few years of marriage we know our 

spouses, but as Allender 
and Long-man point out, 
"We think we've explored 
their hearts and mapped 
all their territory, but 
nothing could be more 
untrue or more destruc
tive." Getting to know an
other person is a lifelong 
pursuit, but I think this 
verse gives us helpful 
clues toward success. 

of doing wrong, they may 
see your good deeds and 
glorify God in heaven on 
the day He visits us." So 
you see the flow of argu
ment in 1 Peter-the way 
you live before the pa
gans needs to bring glory 
to God on the day He vis
its us. "Husbands, in the 
same way (or, for your 

" .. . perhaps the 
wife is a 

weaker vessel 
because she is 

in a more 
vulnerable 
position." 

part, so that your behavior will be a 
witness) be considerate as you live 
with your wives and treat them with 
respect." 

Do you realize the far-reaching 
implications which are expressed 
here of properly loving your spouse? 
Dan Allender and Tremper Long
man, in their book, Intimate Allies, say 
that the marriage relationship is the 
first building block of the church. 
They explain: "If marriages are not 
growing in glory, then the church will 
be made up of crumbling stones." 

How do we make sure that our 
marriages grow in glory? God made 
marriage. He knows how to make it 
work. He has told us how to make it 
work, and we need to listen. In 1 Pe
ter He tells us, "Husbands in the 
same way, be considerate as you live 
with your wives," or if I may trans
late that in a slightly different way; 
"Live with your wives according to 
knowledge." Verse seven contains 
two injunctions: live with your wives 
according to knowledge and show 
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REMEMBER HER 
WEAKNESS 

The first thing we must remember 
is that our wives are different 

from us. They are a weaker vessel. 
Now this does not imply they are 
less than equal to us. Remember 
they are co-heirs - different, but no 
better or worse. Some believe the 
words "weaker vessel" refer to moral 
frailty, but there is little to commend 
that approach in the text. It may be 
that the verse simply refers to men's 
greater muscular strength. I would 
also suggest that, perhaps the wife 
is a weaker vessel because she is in 
a more vulnerable position. She has 
voluntarily placed herself under her 
husband's leadership. 

Your wife is in a vulnerable posi
tion, therefore you must be careful, 
considerate and knowledgeable in 
the way you live with her. You need 
to consider her interests more than 
your own. 



LEARN HER LANGUAGE 

A nother way our wives are differ~ 
ent from us is that they speak a 

different language. My wife tells me 
she wants to go shopping to buy a 
pair of white shoes. The male mind, 
being task oriented, immediately be~ 
gins to calculate the project: There 
are three or four shoe stores near our 
house, travel time is a half~hour 
there and back, white shoes are very 
common - two and a half hours max. 
Then I'll be able to get back to my 
work and thus prove myself ad~ 
equate (a basic male drive). We go 
shopping, and I flush out a pair of 
perfectly good white shoes. She 
doesn't even raise her rifle. I flush 
out another pair and another-she 
even spots some on her own. She 
looks them over but is not much in~ 
terested. She doesn't shoot a thing. 
We haven't bagged a pair of white 
shoes. Time is elapsing, pressures 
mount and I get frustrated. All the 
while she is thinking to herself, "I just 

equate as a husband. We never do 
anything together anymore because 
you are boring and lazy." 

Men hate a sense of failure, which, 
if they misinterpret their wife's 
words, is what they will feel. It seems 
like an attack, and so they attack 
back. If we simply learn to commu~ 
nicate in ways that each of us un~ 
derstands, then we can begin to live 
with one another according to 
knowledge. I would encourage you 
to extend your language. Don't give 
your wife's words wooden, literalis~ 
tic, male~style translations. Go for 
the dynamic equivalent. 

MARRIAGE 
TAKES WORK 

Awoman recently told me of a 
conversation she had with her 

brother in which she said, "You need 
to work at your marriage." Her 
brother's response was, "Huh? What 
does that mean?" I dare say most 
women know what it is to work at a 

wanted to spend time 
with this man. Why in the 
world did I want to spend 
time with this man?" 
What I need to learn is 
that when she says she 
wants to buy white shoes, 
she may actually mean, "I 
would like to spend an 
afternoon with you." Men 

"Remember 
your marY/age 
relationship is 

the first 
building block 

of the church." 

relationship, but a lot of 
men do not. Her re~ 

sponse to her brother 
was, "How do you work at 
your work, your hobbies, 
anything you love? You 
spend time thinking 
about it, you spend time 
talking about it, and you 
spend time involving 

are literalists. They need to learn a 
different language. 

Another example of the different 
ways in which women speak and 
men hear what they are saying might 
be when your wife says, "We never 
go out." What is your response? 
"That's not true. We went out last 
week," or if you've been very busy, 
"We went out two months ago on a 
Thursday." We take her words liter~ 
ally. Now my wife assures me that 
sometimes a woman does indeed 
mean exactly what she says-we 
never go out. But sometimes her 
words may simply mean she enjoys 
your company and would like to 
spend some time with you. The man, 
however, hears her request this way: 
"What a failure you are. You're inad~ 

yourself with it." Do we study our 
wives? Do we get to know them so 
that we live with them according to 
knowledge? God challenges us as 
men not to say, 'Td better not think 
about it." Rather we should study our 
wives so that we do "live with them 
according to knowledge." Remember 
your marriage relationship is the 
first building block of the church. 
Remember that sharing your life and 
your love with your wife according 
to knowledge may be the most im~ 
portant thing you can do to bring the 
light of the gospel to a dysfunctional 
world. The only way we will succeed 
is with a firm sense that we are sin~ 
ners saved by grace. Our wives are 
sinners, and we are sinners. As we 
recognize our stance before God in 
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grace, we can graciously open our 
arms in grace to one another. With~ 
out a sense of the wholeness that 
we have in Christ, we cannot bring 
wholeness into our marriages. And 
without the Holy Spirit in our lives 
enabling us to trust in Him who 
judges justly, we will always feel the 
need to defend ourselves. Knowing 
that God is there in our relation~ 
ships, knowing that our marriage is 
not a two~party relationship, but a 
three~party relationship, assures us 
we don't need to defend ourselves
even on those rare occasions when 
we may be in the right! 

Pre~eminently, what will make our 
marriages work, and what will make 
them a powerful testimony for the 
gospel is the purpose that our mar~ 
riage serves. I challenge you to in~ 
vest yourself in knowing your wife for 
the purpose of bringing glory to God. 

Dr. Long is Professor of Old Testament at 
Covenant Seminary in St. Louis, MO. This 
article is reprinted from In Covenant, a 
publication of Covenant Theological Semi~ 
nary, the National Seminary of the Pres~ 
byterian Church in America (PCA). 

Reprinted from the December 1997 & Janu~ 
ary 1998 issue of In Covenant Maga~ 
zine. 



I wake to the rosy hues of a California dawn. 
The palms whisper with excitement 
It's your turn, now. 

I remember: 

The press of fear 
That carried me down the long church aisle. 
(Why do I fear the good things nearly as much as the bad?) 

My happy exhaustion as I first felt 
Your downy head against my cheek. 
My tears when the nurse took you. 

Nursing you in the summer sun of Scotland, 
In the crowded bleachers surrounding the eighteenth green 
at Carnoustie. You were twelve days old. 
How else could I keep you from crying 

while Arnold Palmer putted? 
(How ignorant could one young mother be?) 

My absolute gratitude 
to jesus that rainy day when our car went out of control 
and you were thrown out 
Thank you, jesus! 
Dear jesus. 
He caught you in the air and gave you back to me, 
quietly whispering, 
"She's mine." 

I remember 

Your first barefoot steps on Grandma's carpet, 
your first words, so carefully enunciated, one by one. 
"Readee, Read!" you would command, 
Book in hand, as you backed onto my lap. 

The day your two front teeth were knocked out 
when you fell on the porch steps. 
Your look of puzzled injury 
When you had to share life with a sister. 
Your first French words, shouted with conviction -"A la guerre!" "To war!" 
The day you burned your hand on the heater 
in the foyer of the prison in Aigues-Morte. 
The afternoon you had your finger squashed in the supermarket doors. 
The day you lay beside baby beans in bed - your arm out of its socket 
The stitches in your chin and the nurse's smile when you controlled 
the pain by using LaMaze breathing. 

Too many accidents for one sweet little girl. 

I remember: 

The day you stared, petrified, at the dentist's picture 
of a woman's crooked teeth. 
You stopped sucking your fingers that day, 
without saying a word about it 
And I realized the power of your self-control. 

Your silky blond hair, combed into pigtails 
for your first day in schooL 
You gave me a quiet smile as you climbed the steps 
with your bookbag strapped to your back. 

1 remember: 

The beautiful chocolate cake you made 
when you were nine - without a recipe. 

Your quiet presence beside the babies, 
as one by one, they grew up under their oldest sister's watchful eye. 

Your tears when your dad would tease you just that minute too long. 

The talks we would have as you lay in your bed. 
Like the teachers, I would think, 
'Tm just getting to know Eowyn 
I'm glad I can keep her next year." 

1 remember: 

The day you helped Myriam give her heart to jesus 
The day you prayed out loud in a church prayer meeting. 
Your first communion. 
Your wisdom as we discussed the best way to plant a church. 
Your responsible help in the Sunday SchooL 
Your faithful friendships with classmates. 
How independent you were! 

Corsica, Germany, the baccalaureat -
Then on to Wellesley. 
1 remember seeing a little girl again, 
when I came to the campus and watched you for a while, 
making pizzas and wearing that silly hat 
And 1 thought, 
'Tm just getting to know Eowyn. 
I wish I could have her another year." 

And now. 
Your quiet faithfulness has followed me for twenty-five years 
jesus has kept all His promises 
And even when I have disappointed you, 
He has kept you faithful. 

May He give you three gifts as you give yourself to David: 

May joy always replace fear. 
May compassion always transform judgment 
May the deep love of Christ strengthen you for submission. 

Today it is David's turn to say 

I remember: 

Our trip to America. 
You went to Sunday School and 
didn't know what grade you were in. 
"CP," meant nothing to the children 
who laughed. 
You got sunstroke at the Washington Zoo, 
Swam in the steamy local pool in the 110 degree heat, 
And still loved gymnastics 

The teachers would say, every April, 
'Tm just getting to know Eowyn. 
I wish I could keep her next year." 

Rebecca 'ones lives in Escondido, CA with her husband Peter, who teaches at Westminster Theological 
SeminarlJ (CA). The jones' have seven children, and lived in France for eighteen lJears as missionaries 
with the PresblJterian Church in America. Rebecca divides her time between her famillJ and writing, 
teaching and speaking. She is a board member of the San Diego Christian Writers' Guild and a member 
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OBEDIENCE (3): 
Practical Conclusions &om 
the Third Use of the Law 
JOEL R. BEEKE 

BIBLICAL CHARACTER 
Several important conclusions 

about the Christian's third use of the 
law can now be drawn 39 First, the 
third use of the law is Biblical. Old 
and New Testament scriptures teem 
with expositions of the law directed 
primarily at believers to assist them 
in the abiding pursuit of sanctifica~ 
tion. The Psalms repeatedly affirm 
that the believer relishes the law of 
God both in the inner man and in 
his outward life. 40 One of the psalm~ 
ists' greatest concerns is to ascertain 
the good and perfect will of God, and 
then to run in the way of His com~ 
mandments. The Sermon on the 
Mount and the ethical portions of 
Paul's epistles are prime New Testa~ 
ment examples of the law being 
used as a rule of life. The directions 
contained in these portions of Scrip~ 
ture are intended primarily for those 
already redeemed, and seek to en~ 
courage them to reflect a theology 
of grace with an ethics of gratitude. 
[n this ethics of gratitude the be~ 
liever lives out of and follows in the 
footsteps of his Savior, who was 
Himself the Servant of the Lord and 
Law~Fulfiller, daily obeying all His 
Father's commandments through~ 
out His earthly sojourn. 

Contrary to antinomianism 
and legalism 

Second, the third use of the law 
combats both antinomianism and le~ 
galism. Antinomianism (anti=against; 
nomos=law) teaches that Christians 
no longer have any obligation to~ 
ward the moral law because Jesus 
has fulfilled it and freed them from 
it in saving them by grace alone. 
Paul, of course, strongly rejected this 
heresy in Romans 3:8, as did Luther 

in his battles against Johann 
Agricola, and as did the New En~ 
gland Puritans in their opposition to 
Anne Hutchinson. Antinominians 
misunderstand the nature of justifi~ 
cation by faith, which, though 
granted apart from works of the law, 
does not preclude the necessity of 
sanctification. And one of sancti~ 
fication's most important consti~ 
tuitive elements is the daily cultiva~ 
tion of grateful obedience 

plied to every circumstance. Daily 
the Christian must bring the law's 
broad strokes to bear on his particu~ 
lar decisions, carefully weighing all 
things according to the "law and tes~ 
timony" ([s. 8:20) while striving and 
praying all the while for a growing 
sense of Christian prudence. 

Legalism and thankful obedience 
to God's law operate in two radically 
different spheres. They differ as 

much from each other as 
to the law. As Samuel 
Bolton graphically states: 
"The law sends us to the 
gospel, that we may be 
justified, and the gospel 
sends us to the law again 
to enquire what is our 
duty, being justified."41 

"The law 
affords us a 

comprehensive 
ethic, but not 
an exhaustive 
application. " 

do compulsory, be~ 

grudging slavery and 
willing, joyous service. 
Sadly, too many in our 
day confuse "law" or "Ie~ 
gal" with "legalism" or 
being "legalistic." Sel~ 
dom is it realized that 
Christ did not under~ Antinomians charge 

that those who maintain the neces~ 
sity of the law as a rule of life for the 
believer fall prey to legalism. Now it 
is possible, of course, that abuse of 
the third use of the law can result in 
legalism. When an elaborate code is 
developed for believers to follow, 
covering every conceivable problem 
and tension in moral living, no free~ 
dom is left for believers in any area 
of their lives to make personal, exis~ 
tential decisions based on the prin~ 
ciples of Scripture. [n such a context 
man~made law smothers the divine 
gospel, and legalistic sanctification 
swallows up gracious justification. 
The Christian is then brought back 
into a bondage akin to that of medi~ 
eval Roman Catholic canon law. 

The law affords us a comprehen~ 
sive ethic, but not an exhaustive ap~ 
plication. Scripture provides us with 
broad principles and illustrative 
paradigms, not minute particulariza~ 
tion which can be mechanically ap~ 
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mine the law when He undermined 
legalism. Legalism is indeed a tyrant 
and an antagonist, but law must be 
our helpful and necessary friend. Le~ 
galism is a futile attempt to attain 
merit with God. Legalism is the er~ 
ror of the Pharisees: it cultivates 
outward conformity to the letter of 
the law without regard for the inward 
attitude of the heart. 

The third use of the law steers a 
middle course between anti~ 

nom ian ism and legalism. Neither 
antinomianism nor legalism are true 
to either the law or the gospel. As 
John Fletcher has perceptively 
noted, "Pharisees are no more truly 
legal than antinomians are truly 
evangelical."42 Antinomianism em~ 
phasizes Christian freedom from the 
condemnation of the law at the ex~ 
pense of the believer's pursuit of 
holiness. [t accents justification at 
the expense of sanctification. [t fails 
to see that the abrogation of the 



law's condemning power does not ab
rogate the law's commanding power. 
Legalism so stresses the believer's 
pursuit of holiness, that obedience 
to the law becomes something more 
than the fruit of faith. Obedience 
then becomes a constituent element 
of justification. The commanding 
power of the law for sanctification 
all but suffocates the condemning 
power of the law for justification. In 
the final analysis, legalism denies in 
practice, if not in theory, a Reformed 
concept of justification. It accents 
sanctification at the expense of jus
tification. The Reformed concept of 
the third use of the law helps the be
liever safeguard both in doctrine and 
in practice a healthy balance be
tween justification and sanctifica
tion 43 justification necessarily leads 
to and finds its proper fruit in sanc
tification 44 Salvation is by gracious 
faith alone, and yet cannot but pro
duce works of grateful obedience. 

Promotes spontaneous love 
Third, the third use of the law pro

motes love. "For this is the love of 
God, that we keep his command
ments: and his commandments are 
not grievous" (1 jn. 5:3). God's law is 
a gift and evidence of His tender love 
for His children (Ps. 147: 19-20). It is 
not a cruel or hard taskmaster for 
those who are in Christ. God is no 
more cruel in giving His law to His 
own than is a farmer who builds 
fences to protect his cattle and 
horses from wandering into roads 
and highways. This was vividly illus
trated recently in Alberta, where a 
horse belonging to a farmer broke 
through her fence, found her way to 
the highway and was struck by a car. 
Not only the horse, but also the 17-
year-old driver was killed immedi
ately. The farmer and his family wept 
all night. Broken fences do irrepa
rable damage. Broken command
ments reap untold consequences. 
But God's law, obeyed out of Spirit
worked love, promotes joy and the 
rejoicing of the heart. Let us thank 
God for His law which fences us in 
to contented enjoyment of the green 
pastures of His Word. 

In Scripture, law and love are not 
enemies, but best of friends. Indeed, 
the essence of the law is love: "Thou 
shalt love the Lord thy God with all 
thy heart, and with all thy soul, and 
with all thy mind. This is the first and 
great commandment. And the sec

tude, not out of autonomy or anar
chy. We were created to love and 
serve God above all, and our neigh
bor as ourselves-all in accord with 
God's will and Word. Only when we 
find this purpose back, do we find 
true Christian freedom. True free

ond is like unto it, Thou 
shalt love thy neighbor 
as thyself. On these two 
commandments hang all 
the law and the proph
ets" (Mat. 22:37-40; d. 
Rom. 13:8-10). just as a 
loving subject obeys his 
king, a loving son obeys 

"In Scripture, 

law and love are 

not enemies, 

but best of 

friends." 

dom, Calvin writes, is "a 
free servitude and a serv
ing freedom." True free
dom is obedient free
dom. Only "those who 
serve God are free ... We 
obtain liberty in order 
that we may more 
promptly and more 
readily obey God."46 his father, and a loving 

wife submits to her husband, so a 
loving believer yearns to obey the 
law of God. Then, as we have seen, 
the dedication of the entire Sabbath 
to God becomes not a burden, but a 
delight. 

Promotes authentic 
Christian freedom 

Finally, the third use of the law pro
motes freedom-genuine Christian 
freedom. Today's widespread abuse of 
the idea of Christian liberty, which is 
only freedom taken as an occasion to 
serve the flesh, should not obscure the 
fact that true Christian freedom is 
both defined and protected by the 
lines drawn for the believer in the law 
of God. Where God's law limits our 
freedom, it is only for our greater 
good; and where God's law imposes 
no such limits, in matters of faith and 
worship, the Christian enjoys perfect 
freedom of conscience from all the 
doctrines and commandments of 
men. In matters of daily life, true 
Christian freedom consists in the will
ing, thankful and joyful obedience 
which the believer renders to God and 
to Christ. As Calvin wrote of the con
sciences of true Christians, that they 
"observe the law, not as if constrained 
by the necessity of the law, but that 
freed from the law's yoke they willingly 
obey God's Will."45 

God's Word binds us as believers, 
but His alone. He alone is Lord of 
our consciences. We are truly free in 
keeping God's commandments, for 
freedom flows out of grateful servi-
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I am, 0 Lord, Thy servant, bound yet free, 
Thy handmaid's son, whose Shackles Thou 

hast broken; 
Redeemed by grace, I'll render as a token 
Of gratitude my constant praise to Thee47 

This then is the only way to live 
and to die: "We are God's," concludes 
Calvin, "let us therefore live for him 
and die for him. We are God's: let 
his wisdom and will therefore rule 
all our actions. We are God's: let all 
the parts of our life accordingly strive 
toward him as our only lawful goal."48 

FOOTNOTES 
39Cf. MacLeod, 12-13, to whom we are here in

debted for a helpful summary of observations 
on the normativity of the law for the believer. 

40Cf. Psalm 119 for a remarkable example. 
41 Cited in John Blanchard, Gathered Gold (Welwyn. 

Hertforshire: Evangelical Press, 1984), 181 
42 "Second Check on Antinomianism," in The Works 

ofJo/m Fletcher 1:338. 
43 For a more detailed description of the relation

ship of justification and sanctification, see Joel 
R. Beeke. "The Relation of Faith to Justifica
tion." in Justification by Faith Alone, ed. Don Kistler 
(Morgan, PAc Soli Deo Gloria, 1995), 82ff 

44 Emest F. Kevan, Keep His Commandments: The place 
of Law in the Christian Life (London: Tyndale Press, 
1964). 28. 

451nstitutes 3.19.4. 
46Commentary on 1 Peter 2: 16. 
47The Psalter, No. 4269 (Psalm 116). 
481nstitutes 3.7.1. 
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Some Re8ections on Charles Hodge, 
200 Years After His Birth 
DAVID and KATHERINE VAN DRUNEN 

Christians have always dis· 
played a love for looking back 
and reflecting on the heroes 

of the faith, and as Reformed Chris· 
tians in North America it seems ap· 
propriate that we take a particular 
interest in the heroes of American 
Calvinism. One of these surely was 
longtime professor at Princeton 
Seminary, Charles Hodge. Hodge's 
influence through his work at 
Princeton has been profound, both 
for those of Presbyterian and Dutch 
Reformed background. Westminster 
Seminary was founded in large part 
to perpetuate the Princeton tradition 
after it was abandoned at Princeton, 
and many leaders of the Christian 
Reformed Church studied at Old 
Princeton, and later at Westminster. 
December 27, 1997 marks the 200th 

anniversary of Hodge's birth. As a 
tribute to this remarkable man, this 
article will reflect briefly upon 
Hodge's life and accomplishments, 
as well as upon his approach to ex· 
pounding the Reformed faith. 

THE LIFE OF 
CHARLES HODGE 

The history of "Old" 

studied under the first two seminary 
professors (Alexander and Samuel 
Miller), and became the seminary's 
third professor. Such notable semi· 
nary leaders as B.B. Warfield stud· 
ied under him. Two of Charles 
Hodge's sons, Archibald Alexander 
Hodge and Caspar Wistar Hodge, 
became colleagues of their father, 
and Charles' grandson, also named 
CasparWistar Hodge, joined the fac· 
ulty of Princeton Seminary in 1901. 

Charles Hodge was born on De· 
cember 27, 1797, in Philadelphia. He 
graduated from Princeton College in 
1812, and although he was raised 
and trained from an early age in the 
Presbyterian Church, he did not be· 
come a member until after partici· 
pating in a religious revival in 1815. 
After a year of spiritual growth, 
Hodge entered Princeton Seminary 
in order to be trained for the minis· 
try. He graduated in the fall of 1819 
and became the third professor of 
the seminary in the fall of 1820. He 
was ordained in the Presbyterian 
Church a year later. In May of 1822 a 
department of Oriental and Biblical 
Literature was created, and Hodge 
was appointed its professor. He mar· 

Princeton Seminary is 
largely a history of 
Charles Hodge, for he 
played an integral part 
during the Seminary's 
strongest years. Hodge's 
relationship with Prince· 
ton Seminary began with 
its opening in 1812 and 
continued until his death 

"Hodge was a 
champion of 

traditional 
Calvinism 

whom we can 
well admire 

today." 

ried Sarah Bache in June 
of that year, and soon 
they settled into a house 
on campus built ex· 
pressly for the Hodges 
and paid for by the semi· 
nary. Except for two years 
in which Hodge studied 
biblical languages, criti· 
cism and exegesis in Eu· 
rope, the Hodges lived in 

in 1878. He was present 
at the inauguration of the seminary 
and its first professor, Dr. Archibald 
Alexander, the man who would be· 
come Hodge's spiritual father. He 

their fifteen·room house on campus 
and raised their eight children, ac· 
tively participating in the life of the 
seminary. Hodge enjoyed music, gar· 
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dening, horses, 
and had an inter· 
est in meteorol· 
ogy, recording the 
weather each day 
for over forty years 
The Hodge home 
was at times a 
classroom when 

"A final 

characteristic of 

Hodge's thought 

is its irenic, 

loving, strain." 

his chronic leg pain rendered him an 
invalid. It was also the gathering 
place for the seminary faculty meet· 
ings as well as many college and 
seminary social events. After twenty· 
seven years of marriage, Sarah died 
in 1849. Three years later, Hodge 
married Mary Hunter Stockton, a 
good friend of the Hodge family, 
daughter of a Presbyterian clergy· 
man and widow of a Naval officer. 

Hodge succeeded Archibald 
Alexander as professor of Exegetical 
and Didactic Theology in 1840. In 
1854 his chair was renamed Exegeti· 
cal, Didactic, and Polemic Theology, 
and his eldest son, Archibald 
Alexander Hodge, eventually suc· 
ceeded him in this position. In 1872, 
Hodge's fiftieth year as a professor 
at the seminary was celebrated with 
a ceremony and an endowed chair 
of Systematic Theology. In the span 
of his career, Charles Hodge taught 
almost three thousand students. In 
addition to his teaching responsi· 
bilities, Hodge was also a prolific 
writer. Many of his writings were aca· 
demically rigorous, but not all were 
just for scholars. His book Way afLife, 
for example, published in 1841 by 
the American Sunday School Union, 
was a presentation of the doctrines 
of the Bible written for popular read· 
ing. Hodge was also an active 
churchman, evidenced by his service 
as Moderator for the Presbyterian 
General Assembly in 1846. 



Hodge died on June 19, 1878, af
ter completing fifty-six school years 
on the faculty of Princeton Seminary. 
His wife Mary survived him by less 
than two years. His life was charac
terized by staunch faithfulness to his 
convictions, yet he treated his op
ponents with humility and love. He 
characterized the spirit of Old 
Princeton in his academic scholar
ship, his commitment to historical 
Calvinism, and in his spiritual zeal 
for the things of the Lord. The Hodge 
legacy of teaching at Princeton 
spanned over a century, ending with 
the death of Charles' grandson in 
February of 1937. 

THE THEOLOGY OF 
CHARLES HODGE 

We turn now to a brief look at the 
theology of Charles Hodge. An es
say of this size can in no way begin 
to penetrate the details of Hodge's 
thought which has been worked over 
by numerous scholars from his day 
to the present. What will be pre
sented here are some personal ob
servations about the way Hodge did 
theology and the way in which he 
viewed the theological task. Most of 
the data will be taken from his 
monumental. three volume System
atic Theology,2 written near the end of 
his life. In focusing on this source 

may identify him with the Old School 
Presbyterians and hence, with tradi
tional Calvinism. In Hodge's day, 
American Presbyte-rianism was di
vided into the Old School and New 
School camps. The New School was 
more favorable than the Old School 
to some of the more progressive el
ements of the Second Great Awak
ening and tended to water down 
some of the characteristic doctrines 
of historic Reformed theology. Dur
ing his career, Hodge wrote numer
ous pieces against many of the 
trends which the New School toler
ated or promoted, and became the 
leading Old School spokesman on 
these issues. In this way, Hodge was 
a champion of traditional Calvinism 
whom we can well admire today. 

Hodge's Focus on Apologetics 
A first characteristic of Hodge's 

Systematic Theology we might mention 
is the attention it pays to 
apologetics. By this we refer to his 
desire not simply to set forth the 
Reformed faith in clear terms, but 
also to defend its doctrines against 
the intellectual assaults which the 
unbelieving world has leveled 
against it. Hodge was well aware of 
these assaults which came from vari
ous scholarly disciplines, and he re
garded it his responsibility as a theo
logian to answer them. Thus, in his 

we are probably not do
ing justice to the whole of 
Hodge's theology, as he 
wrote rather volumi
nously on a wide range of 
topics throughout his ca-
reer, in close and critical 
dialogue with the leading 
thinkers of his day.3 And 
yet. as his Systematic The
ology was written near the 
end of his long career of 
theological reflection, 
and covers nearly the en
tire range of Christian 

" ... he displays a 
breadth of 

familiarity with 
his 

contemporary 
culture that few 

theologians 
today could 
display with 

ours." 

treatment of the doctrine 
of God he addressed the 
challenges which non
christian philosophers 
had offered to traditional 
Christian theism. In his 
discussion of creation he 
grappled with the claims 
put forth by geologists 
regarding the age of the 
earth. And in dealing 
with the origin of man he 
wrestled with the claims 
presented by anthro
pologists and (again) ge

doctrines, it seems an appropriate 
means by which to analyze Hodge's 
approach to theology. 

As a basic statement of the theo
logical perspective that Hodge ad
vocated in his Systematic Theology, we 

ologists. There is certainly some
thing admirable in Hodge's desire to 
defend Christianity from all sides, 
and he displays a breadth of famil
iarity with his contemporary culture 
that few theologians today could dis-
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play with ours. Contemporary Re
formed theologians ought not to ig
nore the important function that a 
theology with apologetic concerns 
can play in strengthening Christians 
against the challenges of a hostile 
culture. At the same time, the fact 
that Hodge spent as much time as 
he did in his Systematic Theology ad
dressing contemporary concerns 
makes this work a bit irrelevant at 
points for us, as many of the chal
lenges facing us differ from those 
that he faced. 

Hodge's Method of Supporting 
Reformed Doctrine 

A second characteristic of Hodge's 
theology that may be interesting to 
note is the way in which he supports 
Reformed doctrine. As we might ex
pect. for Hodge the chief bulwark of 
Calvinism was the Bible, and he took 
care to show that the teachings he 
supported were grounded in Scripture. 
But in doing so, Hodge did not of
ten set forth detailed exegesis of bib
lical passages. Instead, his tendency 
was either to pile up Scriptural cita
tions or to show that a given doc
trine was part of the warp and woof 
of Scripture, but without giving care
ful exposition of any particular verse. 

Hodge also had other means by 
which to prove Christian doctrines. 
One of these was by appealing to 
everyday common sense experience and 
the universal beliefs of the human race. 
Hodge was greatly influenced by a 
philosophy called Scottish Common 
Sense Realism, which put consider
able stock in the reliability of our 
senses in coming to know truth. In 
many places in his Systematic Theol
ogy, therefore, Hodge appealed to 
what he thought all men know in 
their common human experience as 
proof for crucial doctrinal issues. 
Another means which Hodge em
ployed in proving theological mat
ters was to claim that a given issue 
was agreed upon by the universal be
lief of the church. Obviously, by this 
Hodge did not mean to adopt a 
Romanist-like view of tradition as 
religious authority. What he did 
think, however, was that if all Chris-



tians throughout the history of the 
church believed in a given doctrine, 
whether explicitly or implicitly, it 
must be true, for the Spirit would not 
keep the truth from the entire 
church. 

These matters raise some very 
important issues which there is no 
time here to explore. But as a sum~ 
mary judgment, we might observe 
that Hodge did not defend doctrines 
from Scripture as well as he could 

deceased Hodge, was indeed saved 
and in heaven. Hodge was con~ 
vinced, from personal experience 
with Schleiermacher while studying 
in Germany, that for all of his theo~ 
logical errors, he really did look to 
Christ as his God, and was hence 
saved. Why was Hodge convinced 
that Schleiermacher, deep down, 
believed that Christ was his God? 
Because he sang hymns to Christ in 
his worship services! 

have in his Systematic The~ 
ology and probably took 
too much for granted as 
to what constituted the 
universal beliefs both of 
the church and of human~ 
ity in general. His meth~ 
ods, however, still de~ 
serve a close look by 
those doing theology in 
the Reformed tradition. 

"Hodge did not 

defend doctrines 

from Scripture 

as well as he 

could have ... " 

A third example of 
Hodge's irenic spirit is 
found in his series of ar~ 
tides written in the Bibli~ 
cal Repertory and Princeton 
Review from 1861 ~ 1865 ad~ 
dressing issues related to 
the Civil War. Hodge was 
convinced that the North 
had waged war justly and 

The Irenic Nature of Hodge's 
Theology 

A final characteristic of Hodge's 
thought is its irenic, loving, strain. 
This may seem odd given Hodge's 
reputation as a stringent defender 
of Old School Presbyterianism, 
which itself has a reputation for be~ 
ing straight~laced and intolerant on 
doctrinal matters. Yet Hodge, for all 
his vigorous exposition and defense 
of strict Calvinism, could be remark~ 
ably tolerant on issues which he be~ 
lieved were nonessential or not de~ 
cided by Scripture. 

For example, on perennially 
thorny theological issues such as the 
relations of the persons of the Trin~ 
ity or the problem of evil, Hodge 
stopped short of offering dogmatic 
solutions, out of fear of speculating 
on matters concerning which he 
thought Scripture did not offer a firm 
answer. Another example is the way 
in which he dealt with the great lib~ 
eral German theologian, Frederich 
Schleiermacher. Hodge was thor~ 
oughly opposed to Schleiermacher's 
theological system, and he refuted 
it at many points in his Systematic 
Theology. And yet in a footnote in this 
work, Hodge expressed confidence 
that Schleiermacher, who had pre~ 

he defended its cause from many 
angles. But he always seemed to 
keep a conciliatory tone. And, per~ 
haps most remarkably, several ar~ 
tides describe debates that took 
place in these years in the Presbyte~ 
rian General Assembly in which 
Hodge, virtually standing alone, 
pleaded with his fellow delegates 
not to make loyalty to the Union a 
litmus test for faithful Christianity. 
Hodge reasoned that the validity of 
the Southern daim of a right to se~ 
cede was a matter of interpretation 
of political history, and Scripture 
gave church assemblies no author~ 
ity to make judgments on such ques~ 
tions. The church's refusal to heed 
Hodge's warnings resulted in a split 
between Northern and Southern 
Presbyterian churches. Surely one of 
the benefits of studying Hodge's life 
and thought today is the insight it 
gives for how we might defend the 
Reformed faith without compromise 
while retaining a spirit of generosity 
toward others which avoids unnec~ 
essary contention. 

As we remember the 200th anniver~ 
sary of the birth of this remarkable 
man, let us thank God for his faith~ 
fulness in raising up defenders of the 
faith throughout history. And let us 
pray that we would be found worthy 
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successors of those who have lived 
the Reformed faith before us. 

FOOTNOTES 
I There are many good sources of information 

on Hodge's life. Recently. considerable atten
tion to Hodge has been paid in the two vol
umes of David B. Calhoun. Princeton Seminary 
(Edinburgh: Banner of Truth. 1994 and 1996). 

2 (Reprinted. Grand Rapids. MI: Eerdmans. 
1995). 

3 This point has been analyzed by David Wells 
in his essay on Charles Hodge in Reformed The
ology in America. ed. David F Wells (Grand Rap
ids. MI: Eerdmans. 1985), 36-59. 

David and Katherine VanDrunen are 
graduate students living in Evanston, IL. 
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baby boy; however her post~natal blood tests 
revealed an aggressive form of acute leuke~ 
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Please remember this family in prayer. 



Concomitants of the Second Advent: 
The Resurrection of the Body (III) 
CORNELIS P. VENEMA 

Before leaving the subject of 
the resurrection of the body 
and taking up that of the final 

judgment, there are two further mat~ 
ters that I would like to address. The 
first of these concerns is an interest~ 
ing and instructive debate that has 
surfaced within the broader evan~ 
gelical community on the nature of the 
resurrection 60dy. Though I am not so 
much interested in the details of this 
debate and all of its complications, 
it does provide an occasion for fur~ 
ther reflection on the Bible's teach~ 
ing. The second of these matters has 
to do with a number of frequently 
posed questions about the resurrec~ 
tion of the 60dy. These questions are 
often of a pastoral nature and legiti~ 

a number of parties have played a 
role in this debate, the two most im~ 
portant antagonists have been 
Murray J. Harris, professor of New 
Testament exegesis and theology at 
Trinity Evangelical Divinity School, 
Deerfield, Illinois, and Norman 
Geisler, dean of Southern Evangeli~ 
cal Seminary, Charlotte, North Caro~ 
lina. Not only has Geisler charged 
that Harris' doctrine is heretical, but 
he has also been joined by a num~ 
ber of cult~watching groups that 
have compared Harris' views with 
those of the cults, particularly the 
Jehovah's Witnesses. 

In a number of works on the sub~ 
ject of the resurrection, Harris has 
described the resurrection body of 

mately arise within the 
context of reflecting 
upon death and the ex~ 
pectation of the resurrec~ 
tion at the last day. Ad~ 
mittedly, some of these 
questions press for an~ 
swers which are not 
clearly given to us in the 
Scriptures. Nonetheless, 
they need to be acknowl~ 
edged and addressed to 
some extent, even when 
complete answers are 
not always able to be 
given. 

A RECENT 
DEBATE 

"A cursory 
reading of these 

classic 
confessional 

statements ... 
clearly shows 

their teaching to 
be that the 

resurrection 
body is 

substantially 
the same as the 
present body ... " 

Jesus as being "immate~ 
rial," "non~fleshly" and 
"invisible."2 Though Har~ 
ris maintains that Jesus' 
resurrection body retains 
its essential humanity, 
even becoming visible 
and fleshly at will (for ex~ 
ample, in the accounts of 
Jesus' post~resurrection 
appearances to the dis~ 
ciples), he insists that the 
glorified body of Christ is 
significantly different in 
kind than the pre~resur~ 
rection body. The per~ 
sonal identity of Jesus 
Christ, according to Har~ 
ris, is not imperiled, but 

Some of the issues relating to the 
subject of the resurrection of the 
body have been highlighted in a re~ 
cent debate within North American 
evangelism. This debate, widely re~ 
ported in the Christian press, pro~ 
vides an interesting test case on the 
doctrine of the resurrection. l Though 

through the resurrection the body of 
Christ has undergone a significant 
change. To say that the body of the 
risen Christ is fleshly or comprised 
of "flesh and bone" diminishes the 
significance of the glorification that 
occurred through His resurrection, 
according to Harris 3 Furthermore, 
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based upon his reading of 2 
Corinthians 5, Harris argues that 
believers receive a "resurrection 
body" during the intermediate state, 
while their physical bodies remain 
in the grave. When Christ returns, all 
believers, whether living or dead, will 
undergo a resurrection of the body 
in which their physical bodies will 
be transformed or raised from the 
grave as spiritual bodies like that of 
Christ 4 

In his criticisms of Harris' position, 
Geisler objects both to Harris' teach~ 
ing that believers will receive a kind 
of interim resurrection body be~ 
tween death and resurrection at the 
last day and to his teaching that the 
resurrection body is non~fleshly or 
immaterial. 5 

With respect to Harris' suggestion 
that believers receive a kind of in~ 
terim resurrection body between the 
time of death and resurrection at the 
return of Christ, Geisler claims that 
this is inconsistent with the biblical 
testimony that the resurrection of 
the body occurs at the time of 
Christ's return. Geisler also notes 
that, in the passage to which Harris 
appeals for his idea of an interim 
resurrection body, 2 Corinthians 5: 1 ~ 
9, the believer's circumstance at 
death is one that is variously de~ 
scribed as being "naked" (v. 3), "un~ 
clothed" (v. 4), or "absent from the 
body" (v. 8). These descriptions cor
respond to the common teaching of 
Scripture that, in the period between 
death and resurrection at the time 
of Christ's return, the believer is in a 
provisional state of fellowship with 
the Lord awaiting the future resur~ 
rection of the body. 

With respect to Harris' view of the 
nature of the resurrection body, 



Geisler objects particularly to three 
distinct emphases: that the resurrec~ 
tion body of Christ is immaterial, that 
it is not numerically identical with his 
pre~resurrection bodY,6 and that it is 
not a part of observable history. 7 Accord~ 
ing to Geisler, the biblical testimony 
and the confessions of the historic 
Christian church require that we af~ 
firm the material, the flesh~and~ 
blood~nature, of the resurrection 
body. The continuity between the 
present and resurrection body, fur~ 
thermore, requires that we speak of 
the same body which dies being 
raised from the dead. When, for ex~ 
ample, in 1 Corinthians 15:35~44, we 
read of the seed which dies and sub~ 
sequently bears fruit, then we can 
only conclude that there is a numeri~ 
cal identity between the body which 
is sown in dishonor and raised in 
glory.B Furthermore, though it may 
be true that we do not acknowledge 
the truth of the resurrection apart 
from faith - it is not observable to 
the naked eye in that sense - this 
does not mean that the empty tomb 
and the resurrection appearances of 
Christ are non~observable features 
of some kind of trans~ or non~his~ 
torical reality. 

Perhaps the most critical issue 
that emerges in the context of this 
debate between Harris and Geisler 
has to do with the confessions of the 
historic Christian church. Do these 
confessions tell us anything about 
the resurrection and the nature of 
the resurrection body that might 
help to clarify this debate and de~ 
termine whose view lies closer to the 
truth? Since I have in previous ar~ 
ticles dealt with the biblical witness 
regarding the resurrection of the 
body, I will restrict myself in evalu~ 
ating this debate to an appeal to the 
historic creeds of the churches. 

In my judgment, the confessions 
do provide us with considerable help 
at this point and generally tend to 
favor the position espoused by 
Geisler in this debate. Most of us are 
familiar with the article in the 
Apostles' Creed that says, "I believe in 
... the resurrection of the body." What 
we often do not know, however, is 

that the historic language of this 
Creed was that of the resurrection of 
the flesh. 9 The language with which we 
are familiar, though unobjectionable 
and true in its own right, only be~ 
came the received text of the Creed 
in 1543. In the original language of 
this Creed, the church deliberately 
sought to oppose any gnosticizing 

body, at least in so far as it is mate~ 
rial or flesh and blood. The proper~ 
ties belonging naturally to the body 
remain true of the resurrection body, 
though all of those features of the 
"body of our humiliation" (Phil. 3:21) 
that are owing to sin and God's curse 
are utterly removed. The viewpoint 
espoused by Harris, in other words, 

or spiritualizing tendency 
to minimize the reality of 
the resurrection. The Bel~ 
gic Confession, one of the 
great confessions of the 
Protestant Reformation, 
affirms that "all the dead 
shall be raised out of the 
earth, and their souls 
joined and united with 
their proper bodies in which 
they formerly lived" (Article 
37, emphasis mine)." In 
the Thirty~ Nine Articles of the 
Church of England, Article 
4, "Of the resurrection of 
Christ," declares: 

"Because our 
redemption 

includes the 
restoration and 
reintegration of 
soul and body, 

the body 
remains an 

essential part 
of our 

identity." 

can find little or no sup~ 
port in the language and 
viewpoint of the historic 
confessions of the 
church. Consequently, 
the evidence seems to 
support the argument of 
Geisler that Harris' posi~ 
tion deviates signifi~ 
cantly from the ortho~ 
doxy of the historic 
church. To teach that the 
resurrection body is im~ 
material, that it is not 
comprised of flesh and 
blood, that it is not the 

Christ did truly rise again from 
death, and took again his body, 
with flesh, bones, and all things ap~ 
pertaining to the perfection of man's 
nature, wherewith he ascended 
into heaven, and there sits, un~ 
til he returns to judge all men at 
the last day (emphasis mine).10 

Similarly, the Westminster Larger Cat~ 
echism, in its exposition of the resur~ 
rection of Christ, declares the follow~ 
ing: 

Christ was exalted in his resur~ 
rection, in that, not having seen 
corruption in death ... and having 
the very same body in which he suf~ 
fered, with the essential properties 
thereof (but without mortality, and 
other common infirmities belonging to 
this life), really united to his soul, 
he rose again from the dead the 
third day by his own power" (0. 
& A. 52, emphasis mine). 

A cursory reading of these classic 
confessional statements regarding 
the resurrection of the body, particu~ 
larly the resurrection of Christ, 
clearly shows their teaching to be 
that the resurrection body is sub~ 
stantially the same as the present 
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same or proper body of the dead, 
now raised in glory, and that it is un~ 
observable and invisible - to teach 
anyone, let alone all, of these em~ 
phases, is to compromise in impor~ 
tant ways the doctrine of Scripture 
and the church 1

! 

PASTORAL QUESTIONS 
REGARDING THE 
RESURRECTION OF THE 
BODY 

When we consider the Bible's 
teaching regarding the resurrection 
of the body, many pastoral questions 
arise. Most believers, when they face 
the reality of their own death or the 
death of fellow believers, confront 
questions of a pastoral character 
that are unavoidable. Rather than 
ignore these questions, I would like 
to concl ude our treatment of the res~ 
urrection of the body by identifying 
some of these questions and offer~ 
ing tentative answers. There is, of 
course, great risk that, in asking and 
answering these questions, we go 
beyond what is taught in the Scrip~ 
tures. However, many of these ques~ 
tions may be answered in terms of 
the Bible's teaching we have sum~ 



marized and those "good and nec
essary" consequences that follow 
from its teaching. 

How should we treat the body 
of deceased believers? 

One question that often surfaces 
in the face of the death of believers 
is: how should we treat or regard the 
body of deceased believers? Some
times this question arises in the con
text of considering cremation or 
other alternatives to burial. On other 
occasions this question 

one who has died, is perhaps mis
leading. Because our redemption in
cludes the restoration and reintegra
tion of soul and body, the bodlj remains 
an essential part of our identitlj. The com
fort which is ours in the face of death 
is not simply that we go to be with 
the Lord, but that we anticipate see
ing God "in our flesh" (ct. Job 19:26). 

Support for this way of regarding 
the bodies of deceased believers is 
found in a remarkable statement in 

the Westminster Larger Cat
echism (Q. &A. 86). Speak
ing of the communion in 
glory of Christ and those 
who are united to Him, 
this Catechism makes the 
following affirmation: 

The communion in 
glory with Christ, which 
the members of the in-
visible church enjoy 
immediately after 
death, is, in that their 
souls are then made 
perfect in holiness, and 
received into the high-
est heavens, where 
they behold the face of 
God in light and glory, 
waiting for the full re-

..... were 
believers in the 

resurrection 
unrecog nizable 

is provoked by the way 
some people comfort fel
low believers at a funeral 
home viewing with such 
words as, "This is not
your loved one, but onllj 
a body." When this kind 
of comfort is extended to
believers, it is prompted
by a genuine desire to
assure those who mourn 
that death does not dis-
rupt the fellowship we 
have with Christ, but ush-
ers believers into the
presence of the Lord with 
whom they are now "at
home." However, it sug-
gests something about

 

 
 
 

 

 

 
the body of the person who has died demption of their bodies, which even 
that may not be altogether consis-
tent with the hope for the resurrec-
tion of the body. 

Upon the basis of our understand-

ing of the Bible's teaching regarding 
the resurrection, it would seem to
follow that Christians ought to treat 
the body of a deceased believer with 
the utmost respect and care. The way we 
view and handle, even the way in 
which we lovingly commit the body 
of a believer to the grave by way of a 
committal service, should testify to 
our convictions about the resurrec-
tion of the body. Though I do not 
wish here to go into the whole ques-
tion of the legitimacy of cremation, 
it should not surprise us that this 
practice in modern times has its 
roots often in an unbelieving denial 
of the resurrection of the body. Fur-
thermore, to say that the body of a 
believer is onllj a body, that it is in 
no respect to be identified with the 

in death continue united to Christ, and 
rest in their graves as in their beds, 
till at the last day they be again 
united to their souls. 

W'll th 'b d b 
! I ~ resurrectIOn ? 0 Y e 

recognIzably our own, 
A question that sometimes arises 

in connection with the resurrection 
of the body and the final state is: will 
the resurrection body be recogniz
able? Sometimes it is maintained 
that there will be no recognition of 
fellow believers in the new heavens 
and earth because this would be in
compatible with the unimpaired joy 
of the final state. The recognition of 
one another, so it is argued, would 
require the sad remembrance of sins 
committed in this present life and 
call attention to the absence of some 
who were not saved. Furthermore, 
some appeal to Jesus' teaching in 
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the gospels that in the kingdom of 
heaven "they neither marry, nor are 
given in marriage, but are like an
gels in heaven" (Matt. 22:30). If there 
were such continuity between the 
present and resurrection body that 
believers would be recognizable to 
each other, then this would not only 
imply the remembrance of the sins 
and shortcomings of this life, but it 
would also distract from the kind of 
exclusive attachment to Christ, sur
passing all earthly relationships (in
cluding marriage and family rela
tionships) as we now experience 
them. Doesn't the language of this 
passage - they "are like the angels" 
- require the conclusion that the 
resurrection body will be so unlike 
the present body as to be unrecog
nizable? 

None of these arguments, how
ever, can withstand careful scrutiny. 
When Jesus speaks, for example, of 
believers in the resurrection being 
"like the angels," the point of com
parison given in the context has to 
do with marriage and marriage rela
tionships. Because there will be nei
ther marrying nor giving in marriage, 
those who are raised in the resurrec
tion will be in this sense like the an
gels. This should not be understood 
however. to deny the continuing re~ 
ality of the created difference be
tween male and female. Nor does it 
require the conclusion that the per
sonal identity of believers, including 
their bodily form and uniqueness, 
will be substantially altered. The bib
lical testimony regarding the resur
rection appearances of our Lord 
Jesus Christ convincingly demon
strates that He was recognizable to 
the disciples. To maintain that the 
resurrection body would not be rec
ognizably or identifiably our own 
militates against the biblical teach
ing of continuity between the 
present and resurrection body. 
Strictly speaking, were believers in 
the resurrection unrecognizable to 
one another in the wholeness of 
their persons, they would literally 
cease to be the persons thelj presentllj are! 
This would mean that, in the resur
rection, our persons are not restored 



or healed, but replaced by persons 
whose identity and form is wholly 
different than our present identity 
and form 12 

Undoubtedly, it is difficult for us 
to imagine how believers can enjoy 
fellowship with each other in the 
eternal state, recognizing each other 
in the state of glorification, without 
their joy being impaired by the re~ 
membrance of sin in this present 
life. It is also somewhat difficult to 
imagine a circumstance in which, 
though family and marriage relation~ 
ships in this life are not forgotten or 
unknown in the life to come, the in~ 
stitutions of marriage and family do 
not continue as they now exist. But 
these difficulties notwithstanding, 
there are ample biblical and confes~ 
sional reasons to insist that in the 
resurrection there will be a mutual 
recognition and fellowship among 
believers and with Christ that will be 
the perfection, not the denial, of this 
present life. 

What about the resurrection of 
bodies that have been utterly 
destroyed? 

In the light of a number of my com~ 
ments in the preceding, there may 
be some who are asking the ques~ 
tion: what about the resurrection of 
bodies that have been utterly de~ 
stroyed? If the resurrection body is 
in substantial continuity with the 
present body, if it is the "self~same 
body," to use the language of the 
Westminster Confession of Faith, how can 
that be in the case of bodies that 
have been utterly destroyed through 
one or another means? Indeed, the 
decay of the body after death, its re~ 
turn to the dust whence it came, 
compels the conclusion that, in 
many cases, the resurrection of the 
body represents a kind of act on 
God's part that is tantamount to a new 
creation out of nothing. 

If I may be permitted the use of 
some rather abstract language at 
this juncture, the difficulty this ques~ 
tion poses has to do with whether 
the material "particles" or constituents of 
the present body must be identical with those 
of the resurrection body. Nothing in the 

biblical doctrine of the resurrection 
of the body requires that this be the 
case. It may be the case - after all, 
it is certainly possible that God 
could form the resurrection body 
from the same, identical particles as 
the present body. But this need not 
be the case in order for there to be a 
substantial and personal identity 
between the resurrection body and 
the body of the present. If I may be 
permitted this comparison, we com~ 
monly regard our bodies as the self~ 
same bodies, even though they un~ 
dergo considerable change because 
of age and infirmities, even being 
comprised of wholly new cells every 
n um ber of years! If our present bod~ 
ies are one and the same with our 
bodies many years ago, then there 
does not seem to be any problem 
with an affirmation of the resurrec~ 
tion of the proper bodies of those 
whose earthly bodies have been 
wholly destroyed. 

What about the bodies of 
unborn children, infants or 
those who die prematurely? 

Another question that can arise in 
a pastoral context among believers 
is: what about the bodies of unborn 
children, or of infants and others 

perfection and glorification, it must be 
the case that all who share in this per~ 
fection, including that aspect of it 
known as the resurrection, will do so 
in a state of full maturity. There will 
not be anything, in the final state of 
God's eternal kingdom, like the pro~ 
cess of growth and maturation as we 
now know it. Just as they will neither 
marry nor be given in marriage, so 
there will be no distinction between 
adult and child, between mature and 
immature, at least not as we now know 
these distinctions. Hard as it may be 
for us to imagine or conceive, we 
should be confident as believers that 
we will enjoy fellowship with all the 
saints, including those children who 
die under the circumstances de~ 
scribed, in the fullness of mature and 
perfected life. 

What about the bodies of those 
with severe physical and 
mental impairments? 

One final question that is of a pas~ 
toral nature respecting the resurrec~ 
tion of the body is: what about the 
bodies of those with severe physi~ 
cal and mental impairments? Obvi~ 
ously, this is a question that many 
believers cannot but ask, when they 
and fellow believers witness the rav~ 

who die prematurely? 
This question is related 
to a more fundamental 
question, namely, are be~ 
lievers justified in being 
confident of the salvation 
of their children?13 How~ 
ever, I will restrict my 
comments to the issue of 

" ... these bodies 

will be altogether 

lovely in every 

appropriate 

sense." 

ages of sin and the curse 
upon these bodies of our 
humiliation. 

To this question, we 
have an answer in the fa~ 
miliar words of Psalm 
l03:2~3, "Bless the Lord, 
o my soul, and forget 
none of His benefits; 

the resurrection of the 
bodies of such children. With respect 
to the resurrection of the body, the 
specific focus of this question is 
upon the kind of body with which such 
children will be raised. Though these 
children die in a state of immature 
development, physically and other~ 
wise, will they be raised bodily in 
maturity? 

If believers may be confident of the 
salvation of such children, then it fol~ 
lows that they too will share in the 
resurrection of the body. Furthermore, 
since the final state is one of complete 
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Who pardons all your in~ 
iquities, Who heals all your diseases." 
When the Lord wipes away every tear 
from our eye, when He expels from 
His sanctified creation every remain~ 
der of sin and its curse, when He 
grants us bodies like unto the glori~ 
fied body of the Lord Jesus Christ
then we may be confident that the 
resurrection body, raised in glory, 
will be beautiful in appearance and 
form, rid of every defect and impair~ 
ment which sin and the curse have 
brought. Though it is unwise to 
speculate carelessly about all the 



features of the resurrection body, it 
seems to me to follow from the bib~ 
lical testimony that these bodies will 
be altogether lovely in every appro~ 
priate sense. What that means pre~ 
cisely, no one knows. But that it will 
be so seems undeniable. 

CONCLUSION 
With these pastoral questions ad~ 

dressed, we come to the close of our 
consideration of the biblical teach~ 
ing regarding the resurrection of the 
body. Without a doubt, we have not 
been able to do this teaching ius~ 
tice. The testimony of the Scriptures 
to the certainty of the resurrection 
is clear. However, many things are 
not told us that we might like to 
know. It may even be that, in ad~ 
dressing some of these pastoral 
questions, I have exceeded the 
boundaries of what is given to us to 
know in the Scriptures. 

Perhaps enough has been said, 
however, to appreciate afresh the 
hope of which the apostle Peter 
speaks in 1 Peter 1:3~5: 

Blessed be the God and Father 
of our Lord Jesus Christ, who 
according to His great mercy has 
caused us to be born again to a 
living hope through the resurrec~ 
tion of Jesus Christ from the 
dead, to obtain an inheritance 
which is imperishable and unde~ 
filed and will not fade away, re~ 
served in heaven for you, who 
are protected by the power of 
God through faith for a salvation 
ready to be revealed in the last 
time. 
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Christianity Today 37/4 (April 5, 1993), pp. 62-66. 
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row Pauline terminology, his acquisition of a 
'spiritual body,' which was both immaterial and 
invisible yet capable of interaction with the 
world of time and space" (pp. 57-8). 
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another body than the one in which He was cru
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body has been glorified, it remains the same 
(numerically identical) body. 

7 "In Defense of the Resurrection," pp. 247-8. 
8 This is what Geisler has in mind when he uses 

the awkward expression, "the numerical iden
tity" of the pre- and post-resurrection body. He 
is not insisting that the body in each instance 
be made up of the same material "particles," 
though this is possible and held by some Chris
tian theologians. He is only insisting that it is 
the same body, that there is an identity of per
son, also bodily, between the believer before 
and after he undergoes the resurrection of the 
body 

9 In the Latin versions of the Creed, the term is 
carnis. In the Greek versions, the term is sarx. 

See: Philip Schaff, The Creeds of Christendom, Vol. 
II (Grand Rapids: Baker Book House reprint, 
1931), pp. 45-56. 

10 Mark A. Noll, ed, Confessions and Catechisms of the 
Reformation (Grand Rapids: Baker Book House, 
1991), p. 214. 

11 This being the case, it is troubling to note that, 
even so trustworthy an expositor of biblical 
truth as J.I Packer, maintains that Harris' view 
is "orthodox" and in accord with "Scripture and 
with the consensus of the world church" ("The 
Mother of All Muddles," p. 64). In this obser
vation, Packer glosses over the language of the 
confessions that I have cited above, especially 
the language which speaks of the "proper" or 
"same" body. as well as of the "flesh and bones" 
of the risen Christ. This is the language of his
toric confessional orthodoxy and it is precisely 
this language that Harris seems to repudiate. 

12 See: William Hendriksen, The Bible on the Life 
Hereafter (Grand Rapids: Baker. 1959), pp.66-70; 
I. Aspinwall Hodge, Recognition after Death (New 
York: American Tract Society, 1889). In his in
teresting little book, Hodge addresses this pas
toral question and convincingly shows that com
munion with the Lord and with each other depends 
upon our unique identities as persons com
prised of soul and body. Some Bible passages 
seem to imply rather clearly that this is the 
case: Luke 16:19-31; Matt. 8:11; I Thess. 2:19-
20; Isa. 14: 12. 

13 For an affirmation of the salvation of the chil
dren of believing parents, see the Canons of Dart, 
1,17. The Westminster Confession speaks differently 
(though not contradictorily) of the salvation of 
"elect infants" in Chap. X,iii. 

Dr. Venema teaches Doctrinal Studies at 
Mid~America Reformed Seminary in Dyer, 
IN. 

Church councils are encouraged to make use 
of qualified students from Mid~America Re~ 
formed Seminary for ministerial and pasto~ 
ral service in the churches this summer. 
Churches without pastors are especially en~ 
couraged to take note of this invitation. Con~ 
tact: 

Rev. Mark Vander Hart. 
Mid ... America Reformed Seminary 
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COMMENTARY: THE BIGGEST QUESTION IN THE CLINTON 
SCANDAL IS /lWHY DON'T WE CARE?" 
DOUG TROUTEN 

_ MINNEAPOLIS, Minn. (EP)-Finally, a scandal in the Clinton Admin~ 
 istration has captured the public's imagination. Turning the White 

House into a high~rent "Motel 6" for wealthy contributors didn't do it. 
Selling foreign policy to the highest bidder couldn't hold our atten~ 
tion. All that real estate law and banking policy stuff in the Whitewater 
scandal was just too hard to follow. But sex with a 21 ~year~old intern? 
N ow that's news! . 

 Despite the extensive coverage of this scandal, there are still more 
 questions than answers in the "fornigate" scandal. 

__ -----:-=::--::;~t:t~e~o~fl'r pIA Wash.lEP)-The S a law 
OLY~ ton is the 27th to p~ss a the 
wa~h~nJenies same~sex ur:no

ns 
Like 

w.hlC
l 

legal statuS as ma:nag~~t the 
smg e d ral Defense of Marnage . ~n of 
the f~ tnes marriage as the u~~ also
law e 1 n and one woman. ~sex
one .ma recognition to s~me ther How will it end? Although there is 

 widespread talk of a "threat" to 
 Clinton's presidency, resignation and 
 impeachment seem to be equally 
. .J unlikely scenarios. Clinton has 

raised the concept of a "teflon presi~ 
dency" to new heights. 

_ 
?enle~ ges" performed l~ ~y the IGN;A.~S;"'~v;:~~:-:---___ _ 
marnaThe law was passe d by the Ameri lLL£, Tenn. (E -, 

statesi islature and vetoe waS 2 to in~n ~~r AssOciation P)-The 
state e~r but the veto hours formul efInItely POstpon Voted Feb. 
gover!'dd~n within just a few tus of tte a pOlicy on th 1 plans to 

, oveHl issue I rozen embryos. "I~' egal sta~ 
- Did Clinton have sex with Lewinsky? It seems very likely. 

Even without his track record, Clinton's own behavior would be more 
than suspicious. He waited days before issuing his denial with 
we~l~reh.earsed ou~rage~hardly the ~ctions of an inno~ent. Mean~ 
whIle, hIs staff can t get Its story straIght. Some say LewInsky was a 
mediocre worker who couldn't spell, had trouble with computers 
and wasted her time with chit~chat and personal calls. But others 
say she was an extraordinary worker whose great potential led to 
personal gifts from Clinton and a series of job interviews arranged 
by Clinton's high~powered lawyer friend. 

deep· f urge You to Put s. a ~ough 
Young /1~zer,,, attorne;· ~tl In the 
House ~ the ABA's Poli enn~th 
under c~ D~legates. The cy makIng 
urged j dnsld~ration Wo ~~OPosal 
grant cu \ ges In divorce u have 
a spous s ody of a frozen e cases to 
term, ra~ who favors brin ':Jb~o to 
Wants to d er than to a sp gIng It to 
it indefin. estroy the embryOUSe who 

Did Clinton tell Lewinsky to lie about their affair? Again, almost 
certainly. Although her sworn affidavit said there was no affair, 
she has talked about an affair to friends. She said Clinton had 

frozen em~ely. An estimate~ or store 
, each yea ryos are created. ~o,ooo 
,--~~=:r.:::-::-___ In_t_e_U~Sj 

urged her to lie in conversations secretly recorded by Linda Tripp, ~nd I 
she also shows a knowledge of legal precedents in perjury cases surprising for one who 

::r:sl' 
_ had not been briefed by the powers that be. Suborning perjury and

---~~::;:. obstruction of justice are the sort of thing that brought down the Nixon 
ON D.C. lEP)-Mlno _ White House. 

-
 

__ --r 
WASlil~GT.t harder to esca~e r~ Will Lewinsky testify? Sure she will. The real question is what she 

will say. If she testifies that Clinton told her to lie, it could spell real 
trouble. If she merely says that they had an affair, Clinton will weather 
the storm, explaining that he believed that what they were doing 
didn't technically count as sex. There's a third option as well, one 

 that some clever White House aide has almost certainly laid out for 
 her: she says that she told the truth in her affidavit and lied to Tripp. 
 It's already clear that Lewinsky lied to someone. If she maintains 
r that she invented the whole affair to impress a co~worker. she's off 
0  the hook for perjury and the whole problem disappears. 
_ These are all good questions, but the question that may matter 
id most is this: Why don't the American people care? 
e Despite evidence suggesting that Clinton is a lying philanderer. 
s polls show the President with his highest job approval ratings 

of ever-73 percent according to a CBS poll; 68 percent according 
to the Los Angeles Times. How can this be? 

woul~ hnd 1 rtion laws by gOlng ~ 
strictwe ab~ under a bill prop?se 
another sta ~'ana ROs-Lehtl~e~ 
by ~ep.. T~e "Child cust~dy rfo a 
lR-Mlam1). " ·s the companlon 0 _

tecti?n A:ct t~e Senate by ser:. spe!, _
bill hled ~ lR-Mich.). "ThlS le~lS e
cer A.bra aW make it a federal cr~m 
lation woU lt to transport a ~lno
for an adu lines for an abort1fn sn
across .state vent state par~nta" co 
as to ClTCum garding abort1on, ~a v
sent laws. re n. A.t least 22 states law
Ros-Leh~m~ification or c~nse~\ a 
par~nta nOt ict the avallabl 1 y 
whlC~ reS t

r 
minors. J Quite simply, we've lost our moral compass. The idea that 

our own private lives should be ignored is so appealing that we're abortlons 0 

L willing to pay for it by ignoring the private lives of our leaders. If there was any 
question that we are living in a post-Christian era, it should now be erased. 
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