


Farewell 

Thomas and Laurie Vanden Heuvel 

It was the spring of 1989 when we were asked by the board of 
Reformed Fellowship to become the new editors of The Outlook, 

replacing Rev. Peter De Jong. It was a sobering invitation because we 
knew that issues were heating up in the Christian Reformed Church. Worship battles were 

raging. The fight was on to ordain women to the offices of the church. And even more disturbing 
was the obvious fluid perception of the authority of the written Word of God in matters of doctrine 

and practice. We also knew that during our tenure as editors, decisions would be made by the CRC which would 
impact the conservatives and their future in the CRe. 

We decided together that if we were to take on this serious responsibility, we would not skirt the issues, but 
face them head-on, giving biblical analysis of issues and urging reform of the current trends. With that 

commitment, and after much prayer and soul-searching we accepted the task. 

During that summer we laid plans. We invited carefully selected men to join our team as contributing editors: 
Drs. Godfrey, Plantinga, Sittema and Venema. We all met at our cottage on Hutchins Lake in western Michigan, 

together with Rev. Ed Knott and elder Peter Yonker, for two days of brainstorming and planning. We wanted The 
Outlook to be more oriented to the broader Reformed world, so the words Christian Reformed Church, were deleted 

from the masthead, and it was revised with a broader scope than before. Each contributing editor chose a field in 
which to specialize. Dr. W. Robert Godfrey, a church historian, chose Past Times as a column, focusing on lessons we 
can learn from church history. He also chose In Spirit and Truth which gave him a forum for addressing worship issues 
in the church. Dr. Ted Plantinga chose a column, On Campus, to address issues that would be pertinent to our college 
young people. Dr. Sittema chose to address officebearers in the church in his column, and Dr. Venema decided to establish 
a column, What We Believe, dealing with the doctrines to which we, as Reformed people, are committed. Some of the 
material which they presented during these eleven years has been published by Reformed Fellowship, Inc. in book form: 
Dr. Venema, a book, But for the Grace of God: An Exposition of the Canons of Dort, another book, What We Believe: An 
Exposition of the Apostles' Creed, and his most recent hard cover book published by The Banner of Truth Trust, The 
Promise ofthe Future (eschatology). Many of Dr. Sittema's articles were revised and published in the book: With a Shepherd's 
Heart. The harmony, peace and joy we all felt at that time sustained us through troublesome times ahead and is still with 
us today. Dr. Ted Plantinga left us after about two years, but the others have been on board to the present time. 

Our dream of addressing a much broader community of Reformed believers in Reformed and Presbyterian circles was put 
on the back burner very quickly because, soon after we took over the editorship, pressures mounted on the homefront. 
In this issue of The Outlook, Dr. Godfrey has done an outstanding job of reviewing 50 years of publication of The Outlook 
and of recreating the crises of the 90s in the CRe. Both he and Dr. Venema, as well as we as editors, spilled much ink 
exposing the fallacies of what was being proposed, pushed, and prematurely practiced by the progreSSives in the CRe. 

Long before the synod actually decided in 1995 to allow women in all the offices of the church, conservatives began 
to leave. They exerted their own type of pressure on The Outlook editors. As editors we had decided two things: 1) not 
to promote secession in the pages of The Outlook (we felt that was an ecclesiastical matter to be handled by each 
consistory) and 2) not to declare the fight over until it was really over. This position made us vulnerable to the 
criticisms from friends but it was a position we continued to practice until after the Synod of 1995 when 
the battle over women in office was actually won by the progreSSives and it was completely clear that 
Scripture was no longer binding in the deliberations of the CRe. After that we did not push secession, but 
we did leave the CRC for the Presbyterian Church in America (PCA), choosing this denomination for its 
doctrinal soundness and its passionate commitment to the spread of the gospel. 

To say that these years were accompanied by many heartaches and tears is an understatement, but the 
Lord was good. We want, at this time, to express our deepest thanks to contributing editors Godfrey and 
Venema for their help and their unflinching support through very difficult times. Without them, we 
would have found it almost impossible to go on. We also want to thank Dr. Sittema for his very positive 
vision that never lagged these eleven years. We also want to thank the board of Reformed 
Fellowship for the opportunity to serve as editors these eleven years. It was a privilege 
which we will cherish all our lives. Only the Lord knows what actually was accomplished 
during this time. 

- Continued on page 24 
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Farewell and Welcome 

To our members, subscribers, and 
readers... 

It is often more comfortable to continue 
to do things we are accustomed to 
doing in the same way and in the 
same context. But it is also true that 
when change is introduced it can be 
welcomed and enjoyed. Changes are 
about to be introduced to The 
Outlook. In this issue Rev. ]. Pier sma 
writes about our SO-year history, and 
reflects on changes in editors, nature 
of content, change of name and 
appearance through these years. We 
believe that these have enabled us to 
continue to be a viable voice in the 
Reformed church world, and of 
interest and help and encouragement 
to those who have a commitment to 
the Reformed faith. 

As noted in the january issue of The 
Outlook, Rev. and Mrs. Vanden Heuvel 
are retiring as editors of The Outlook. 
They have served in that capacity for 
the past eleven years, and have 
given themselves unstintingly to 
make the magazine a fulfillment of 
its purpose as expressed in the mast
head: "to advocate and propagate 
this faith (biblical Reformed faith), 
to nurture those who seek to live in 
obedience to it, to give sharpened 
expression to it, to stimulate the 
doctrinal sensitivities of those who 
profess it, to promote the spiritual 
welfare and purity of the Reformed 
churches, and to encourage Christian 
action." But the Vanden Heuvels are 
not retiring in the sense that they 
have finished their productive activ
ities; they are about to address and 
serve a much wider audience, in fact, 
a worldwide audience as represented 
in The World Reformed Fellowship 
(ct. january issue of The Outlook). 
Their dissemination of information 
and knowledge will utilize all the 
modern means of communication 
and technology to bring together 
and realize this "fellowship" around 
the world. We express our heartfelt 
appreciation to them for all their 

dedication and labor in behalf of 
The Reformed Fellowship, especially 
as editors of The Outlook. 

We are grateful to be able to introduce 
as the new editor of The Outlook the 
Rev. Wybren Oord, pastor of the 
Faith United Reformed Church, 
Olive Center (Holland), Michigan. 
Rev. Oord graduated from Calvin 
Theological Seminary with the M. Div. 
degree in 1986, served two congre
gations in the Christian Reformed 
Church, and has been pastor of the 
Faith URC since 1994. Rev. Oord has 
served on the board of The 
Reformed Fellowship for nine years, 
and is no stranger to the board, or 
The Outlook. The first issue for which 
Rev. Oord will have the responsibility 
as editor will be the May issue. But in 
view of the "lead time" required to 
prepare the magazine to be delivered 
on/or about the first of the month, 
Rev. Oord is already busy planning 
the articles for The Outlook for several 
future issues. The board is happy to 
welcome Rev. Oord as our new editor 
and is confident that his work will be 
of interest and blessing to the readers. 

There will also, undoubtedly, be a 
change with respect to some of the 
associate editors, and we express our 
appreciation to them also for faith
fully and productively contributing 
to the blessings experienced by the 
readers of The Outlook. 

There will also be changes in the 
appearance of The Outlook. Some of 
the changes will be in the interest of 
conserving our resources, others to 
reflect a new period in the history of 
the magazine. There may be a reduc
tion occasionally in the number of 
pages in the magazine, but not more 
than necessary. The new editor is 
optimistic that it will continue to 
carry the same number of pages in 
each issue. The board is committed 
to the purpose for which the maga
zine was founded fifty years ago, and 
is committed also to continue to 

Edward Knott 
publish for as long as we have a 
voice. New departments will be 
introduced; new writers are being 
enlisted, while some present editors 
will continue to write; more news 
will be included; another viewpoint 
will be evident. We solicit your 
continued interest and support. We 
need input from members, subscribers, 
and readers. 

The Outlook is read around the 
world. It has a reputation for being a 
magazine that is characterized by 
Reformed thinking, and is faithful to 
the Scriptures. It has strengthened 
the faith of many through the years, 
has informed and guided the thinking 
of many members in difficult times, 
and has always endeavored to be 
true to its purpose. 

The board has decided to reprint the 
book of Dr. john R. Sittema With A 
Shepherd's Heart, which has been a 
source of blessing to many since it 
was first published. It is now completely 
sold out. There is a good inventory 
of books and study material by other 
authors, as noted on the back of The 
Outlook every month, and we 
encourage the use and dissemination 
of this material as widely as possible. 
The articles written by Dr. C. 
Venema on the subject of the end 
times have been published in book 
form by the Banner of Truth Trust in 
a very attractive format under the 
title, The Promise of the Future. It is 
available from Mid-America Reformed 
Seminary, 229 Seminary Drive, Dyer, 
Indiana 46311. We congratulate 
Dr. Venema on the publication of 
this outstanding material! 

Rev. Edward Knott is president of 
the board of Reformed Fellowship, 
Inc., publisher ofThe Outlook. 
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Four Thou hts for Easter 

This Easter meditation was written by the 
late editor John Vander Ploeg, (formerly 
editor ofThe Banner) in March, 1975. 

A blessed Easter to you! 

But let's be clear about one thing. 

That wish can come true only on 
this condition: that by faith we think 
the right thoughts. 

Fragrant flowers, a new outfit, and 
delidous food can serve a good purpose 
only if they are outward symbols of 
believing thoughts in our minds and in 
our hearts. Without that, all these are 
only so much folderol or a plain farce. 

So, let's look once again at the Easter 
story - so old but always so new to 
us who believe it - let's look at it 

again and direct our minds andhearts to a few predous and glorious 
thoughts about Easter. What's 
this all about when we sing: 
Hallelujah, Christ arose! well have been the Father's 

__~ 

Following are four such 
thoughts. 

Thoughts based on Matthew 28:2-6. 

1. First, think of what Easter 
means for the earth. "And 
behold," Matthew tells us, 
"there was a great earth
quake .... " 

Surely, it is not unwarranted to find 
special significance also in this 
that the earth quaked at the resur
rection of our Lord. We believe that 
this is so because this earthquake 
came just at that particular time. 
Everything that happened at that 
time must have had meaning. Bear 
in mind that there was an earth
quake at Calvary also. 

The significance of Christ's resurrec
tion for the cosmos or the creation is 
truly precious. It seals the glorious 
fact that our Savior by His redeeming 
work also delivered the universe as 
God's creation from the blight of the 
curse of sin. 

Once upon a time the heavens and 
the earth were perfect. God had 
made them altogether good, able to 
serve the purpose for which He had 
brought them forth: to glorify Him. 
What a beautiful and wonderful 
earth that must have been when 
Adam and Eve were in Paradise! 

But we know that all this is different 
now. God spoke of that to Adam 
immediately after the Fall: "Cursed is 
the ground for thy sake .... " Romans 
8:22 tells us: "For we know that the 
whole creation groaneth and 
travaileth in pain together until now." 

But a better day is coming because of 
our Lord's redeeming work. This 

~ On the cross Jesus had reported 
to the Father concerningII,,EIU1_ .. His mission: "It is finished." 

~;...-""- The angel sent to roll 
away the stone may very 

John Vander Ploeg 
It may seem strange that an angel 
should be sent from heaven to roll 
this stone away for the Lord to come 
forth. After all, Jesus is not only man 
but also the very Son of God. Did He 
need an angel to do this for Him? 
Celsus, a critic of Christianity in the 
second century, is said to have 
scoffed at this. 

But Celsus was wrong. Surely, God 
had a purpose in sending an angel to 
do this. It seems to me that this act 
was symbolic. This was God's way of 
showing that He had accepted the 
payment Christ had made for our 
sin. Accordingly, SCripture tells us not 
only that our Savior arose but also that 

God raised Him from the dead. 

response to show thereby that 
universe is going to be renewed. 
We are to have new heavens and a 
new earth. Creation will one day be 
restored to its original beauty and 
perfection. 

When God sent an angel and raised 
our Savior from the dead He showed 
thereby that Christ's atoning work 
was sufficient. Sufficient not only to 
redeem us from our sin and from 
death and hell, but sufficient also to 
take away the curse that was resting 
on the cosmos. So, we now "look for 
new heavens and a new earth, 
wherein dwelleth righteousness" 
(II Peter 3:13). 

Hallelujah! Christ arose! 

2. Second, 	think of what Easter 
means for our Savior. 

When this angel of the Lord came on 
Easter morning, he came with a 
message for Christ also. Matthew tells 
us that"an angel of the Lord descended 
from heaven, and came and rolled 
away the stone and sat upon it." 

He was fully satisfied and that our 
Savior was therefore to come forth 
out of the state of humiliation into 
the state of exaltation. 

This rolling away of the stone would 
then be God's seal of approval to 
show that our Savior's redeeming 
work was altogether acceptable to 
God and that we who look to Him 
do not trust Him in vain. 

Hallelujah! Christ arose! 

3. Third, think of what Easter 
means for a godless world. 

As long as men remain in their 
unbelief, let them beware! For them 
the resurrection of Christ comes 
with a terrifying message. 

Note again what Matthew tells us: 
"His appearance [the angel's] was as 
lightning, and his raiment white as 
snow: and for fear of him the watchers 
did quake, and became as dead men." 

Think of what a frightening experience 
this must have been for these coarse, 
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brutal Roman soldiers. For the first 
time in their lives they were in the 
presence of a holy being who had just 
come from heaven where all is pure 
and holy. Otherwise afraid of nothing 
these men now began to tremble and 
they became paralyzed with fear. 

And these enemies of our Lord had 
reasons to be afraid. The angel made 
that clear also when he said to the 
women: "Fear not ye." By implication 
the angel said that these unbelieving 
soldiers indeed did have good reasons 
to be terrified. 

There is such a close connection 
between our Lord's resurrection, as 
the first step in His state of exaltation, 
and the judgment on His enemies. 

Jesus is now no longer the Man of 
Sorrows, but He is risen to reign as 
King of kings and Lord of lords, and 
able also to judge the wicked. Let the 
unbeliever, therefore, cast himself 
upon the mercy of the living Savior 
and thus flee from the still greater 
wrath to come. 

Halleujah! Christ arose! 

4. Finally, 	think of what Easter 
means for the Christian. 

Here is a glorious gospel for all who 
believe in Christ and love Him as 
these women did: Fear not yef 

Matthew tells us: "And the angel 
answered and said unto the women, 
Fear not ye: for I know that ye seek 

Jesus, who hath been crucified. He is 
not here; for he is risen ...." 

We are told by men that "there is 
nothing to fear except fear itself." 
What fools we are to be duped by 
such false assurance. Without Christ 
as the crucified and risen Savior, man 
has everything to fear: sin, death, the 
grave, and eternal punishment in 
hell! But now, hand in hand with the 
living Savior, we can be fearless and 
also face death and eternity as more 
than conquerors in Him. 

A blessed Easter to you as you 
address your minds and hearts to 
these thoughts in faith. 

Hallelujah! Christ arose! 

Reflections on Past Blessin s 

Fifty years - more than half of a 
man's life-span. For any religious 
periodical this should fill our hearts 
with thanksgiving and praise. 

How well I remember our first meeting. 
The second World War had passed 
with profound changes everywhere. 
Also for the Christian Reformed 
Church it was a time for soul-searching. 
A crisis for its Reformed commit
ment was threatening. And at the 
invitation of my dear friend, the Rev. 
John H. Piersma, we met in his 
home. At that session it was decided 
to publish a monthly called Torch 
and Trumpet, dedicated to the 
"preservation and propagation of 
the Reformed faith." 

All this on "a shoestring." Without 
the help of our printer, Peter 
Wobbema Sr., little would have been 
achieved. When funds were low, he 
carried us along financially, once for 
almost four months! He insisted on 
expensive cover and paper. With that 
the magazine was launched. Writers 
offered their services without pay. 
Soon Reformed Fellowship" chapters" 
were organized in several places. And 
without their faithful support our 
venture would soon have ceased. 

That the magazine was widely read 
- also by many who looked askance 
at our efforts - soon became clear. 
Often "brick-bats" were more frequent 
than "bouquets." But instead of 
responding with counter-claims, the 
opposition ridiculed the materials as 
"narrow-minded," old-fashioned, 
completely out of step with the 
changing times by conservatives 
who looked only to the past. And 
the title? Well, that was caricatured 
as "Glow and Blow." But throughout 
five decades with a changing leadership, 
the board has faithfully maintained 
the original purpose. Meanwhile, 
inspirational meetings, with such 
outstanding speakers as Lloyd-Jones, 
Van Til and Morris, drew large crowds. 
Bible lessons for society study were 
included and widely used. Once, in 
commemoration of the 3S0th 
anniversary of the Synod of Dort, a 
sizable book was even published. 

Few of the original nineteen present 
at the first session are still with us. But 
we remember them all with fond
ness, also such editors as H. J. KUiper 
and John Vander Ploeg who served 
the Lord well in their generation. 

Peter Y. De long 
But with this comes the call to 
rededication. The need for sound 
biblically-grounded material is 
greater than ever before. And that as 
applied to everyday living, guidance 
for those committed to the 
Reformed faith and feeling the need 
for a truly Christian world and life 
view. Compromise is gaining ground 
in nearly all the churches. Students 
in college and university often feel 
spiritually adrift. And large numbers 
in our lands, lost in the swirling 
currents of self-seeking, materialism 
and anti-Christian propaganda, 
wonder if anyone can show them 
any good. This is no time for 
Reformed Fellowship and its 
magazine to fold up its tent and 
slide silently into obscurity. The One 
who has sustained and blessed in the 
past is with us today. And one day all 
the kingdoms of this world will perish, 
and God's Kingdom will endure 
forever. May He bless the present 
board and its supporters in their efforts. 
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sufficient evidence to warrant the 
conclusion that our earth is much 
older than this and that it has under
gone radical changes during its history." 
In the fourth issue DeVries returned 
to that theme in an article entitled, 
"The Stars Tell Time": "A strong 
argument for believing that the 
universe is very old is based on the 
fact that all scientific evidence 
points in this one direction. One 
cannot help asking the question 
why God would place so much 
evidence in the world suggesting 
that the universe is old if that were 
not true ... What attitude must the 
average individual take toward such 
scientific work? He can ignore it 
completely or say that he refuses to 
believe it because scientists so often 
change their minds on matters. Such 
an attitude gets one nowhere, how
ever. If we are really concerned with 
the problem of origins, we must do 
something with these experimental 
results." He then challenged those 
who held to a young earth: "It is not 
unusual to receive letters with the 
admonition to accept the 'plain 
teaching of Scripture' and referring 
to the example set by the Seventh 
Day Adventists. It seems to us that 
those who refuse to accept the scien
tific evidence mentioned above 
should be willing, and able, to prove 
that such astronomical measure
ments are in error and, further, offer 
some evidence which would point 
to a much younger universe." In the 
April-May issue of 1952, DeVries 
went further writing on "Flood 
Geology." Here he returned to his 
concern that Seventh Day Adventist 
flood geology was becoming influential 
in encouraging a fundamentalist 
approach to the Bible and science. 
He rejected this approach noting 
among other objections that not all 
orthodox theologians believed that 
the flood was universal and that the 
fossil record and scientific dating 
procedures stood against it. "In the 
light of the evidence which science 
has uncovered, evidence which the 
flood geologists admit exists, such a 
theory does not make sense. Nor 
does this commit us, as they 
erroneously suppose, to an evolutionistic 
interpretation of the scientific data." 

In 1960 Henry Morris would write 
his first article (a few others would 
follow over the years), presenting 
flood geology and arguing for a 
young earth. But this view was never 
accepted as orthodoxy. In 1964 the 
magazine published a page-long 
letter by Professor Nick R. Van Til 
that was sharply critical of Morris' 
flood geology. And in January, 1965, 
Dr. Russell Maatman, a professor of 
science at Dordt College, published 
his first article. Maatman through 
the years would vigorously oppose 
both evolution and the flood geology. 
In 1971 Peter Y. De J ong in his 
"Studies in Genesis I-XI" wrote: "On 
the question of 'the age of the earth' 
much ink has been spilled ... The 
Bible we affirm is silent on this 
subject." In 1994 The Outlook published 
"The Testimony to Our Time" of 
Westminster Theological Seminary 
in California which included the 
statement that orthodox theolo
gians took different views of the age 
of the earth. The Outlook seems 
edi tOrially over the years to have 
agreed with the Westminster testimony. 

Most articles over the years have 
assumed or defended the traditional 
interpretation of the days of Genesis 
one. O.T. Allis, E.J. Young (who 
would contribute a number of arti
cles on Genesis until his death in 
1968), P.Y. De Jong, John Vander 
Ploeg, Henry Vander Kam, Mark 
Vander Hart and others would present 
a rather traditional interpretation. 
But other interpretations were also 
recognized as held by orthodox 
theologians. In 1958 Dr. Meredith 
G. Kline published his article, 
"Because It Had Not Rained," 
explaining his framework interpreta
tion. The editors expressed their 
gratitude for being able to publish it, 
but added that "the publication of 
this article does not necessarily 
imply that the editors agree with the 
author's interpretation of the 
creation account in Genesis." 
Clearly the magazine was following 
a policy of allowing a variety of 
orthodox interpretations to be printed. 
In 1968 writing of the creation days, 
Maatman stated: "Some have felt 
that this problem - if it is one 

can be solved by postulating that 
only the first creation days were long 
periods of time, while the later ones 
were twenty-four-hour days. This 
surely is not a reasonable modifica
tion, if the exegetical arguments 
suggesting the first creation days 
were twenty-four-hour days have no 
force, neither do they have force in 
determining the length of the later 
days." Aaldert Mennenga wrote in 
June 1990, "Now it is true that, on 
the one hand, for us to know the 
length of creation days is not very 
important, and it should make no 
difference in the way we do our science." 

Disagreement with non-traditional 
views of the creation days was polite 
and thoughtful. In 1971 P.Y. Dejong 
did "cheerfully" reject the frame
work interpretation, but without 
any discussion of it. In March of 
1972 Vander Ploeg wrote: "Although 
I cannot speak for them, I assume 
that the majority of the constituency 
of the Reformed Fellowship accept 
the six days of creation as ordinary 
days. I am not aware of any consensus 
ever having been sought or 
published on this." He then offered 
as his opinion on the day-age theory: 
"My own conviction is that, regard
less of what science may say, there 
are incontrovertible considerations 
that make it exegetically impossible to 
hold that these were six long periods 
rather than six regular days." In 
1979 Vander Kam wrote, "These 
'days' of creation have been the subject 
of much speculation over the years. 
Some believe that they were all long 
periods of time. Others believe that 
the first three days were such long 
periods because the sun and moon 
had not yet been created but that 
the second group of three days were 
indeed days of 24 hours. Others 
believe that all the days were 24 
hours in length. There is indeed 
room for difference of opinion 
because the term 'day' is used in 
various ways in the Scriptures. 
When the Scriptures later speak of 
the 'day of the Lord,' no one would 
restrict this time to a period of 24 
hours. However, we believe all the days 
of Genesis 1 were 24 hours in length." 
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A number of articles on evolution 
related to controversies raised in the 
Netherlands or in the United States. 
In 1958 Dr. Marten Woudstra wrote 
challenging the evolutionary views 
of the Dutch professor, Lever, and 
arguing the traditional position that 
Genesis 1 presented the "what" and 
"how" of creation. Several articles 
appeared examining the views of 
Professor H.M. Kuitert after he had 
spoken on Genesis and evolution at 
the Christian Reformed Ministers' 
Institute. The greatest controversy 
arose in 1991. The synodical study 
committee on creation and science 
caused a major reaction in the 
churches and in The Outlook with its 
defense of Dr. Howard Van Till, an 
astronomer, and some of his 
colleagues at Calvin College. Their 
approach to the Bible was seen as 
undermining the historicity of the 
early chapters of Genesis and as 
supporting an evolutionary develop
ment of man. Rev. Roger Sparks in a 
very helpful article examined the 
report carefully in the May issue and 
noted the claim of the scientists that 
the framework interpretation of the 
Genesis could be used to support 
their conclusions. This claim of the 
scientists unfortunately was not 
examined in later issues of the 
magaZine and probably left the 
impression with many that the 
framework interpretation could be 
used as the Calvin College scientists 
had claimed. In fact those theologians 
who had developed and defended 
the framework did so on the basis of 
exegetical factors they found in 
Genesis one, but not in Genesis two. 
Therefore, they upheld a literal inter
pretation of all of Genesis as 
historical and insisted that the clear 
results of exegesis pointed to the 
immediate creation of Adam by God. 

The Outlook reported the decisions of 
Synod in 1991 on creation and 
science. Many good statements were 
made by the synod including a 
denial that man evolved from animal 
ancestors. But, as happened at other 
times, a rather good decision was 
seriously compromised by the late 
addition of a statement that private 
study of such questions should 
continue. The CRC too often seemed 

unable to speak with certainty on key 
doctrinal issues. The Outlook, however, 
on the issues of evolution and the 
Bible had labored to avoid both 
liberalism and fundamentalism. 

Concern for the CRC 
The first editorial of the Torch and 
Trumpet observed, "We are frank to 
say that we are moved by a serious 
concern for the welfare of Zion. 
Alarmingly and increasingly 
perSistent are the reports that there 
are so many in the Reformed 
churches who seem to be insensitive 
to the real meaning of a Reformed 
confession and life." While the 
Christian Reformed Church is not 
mentioned by name, it is clear that 
the concern extended to the CRe. 

Initially the concern focused on 
individuals in the CRe. Early in 

The CRC too often 


seemed unable to 


speak with certaint,Y 


on ke,Y doctrinal issues. 


1953, in one of the first instances of 
controversy in the magazine, an 
editorial appeared criticizing an 
article written by Dr. Henry Stob, 
professor of apologetics at Calvin 
Seminary. The article was preceded 
by more than half a page of appreci
ation for Dr. Stob and of reasons 
why the criticism was seen as neces
sary. The criticism was pOinted, but 
very polite. The response to Stob 
expressed the disappointment that 
he had failed to show strongly the 
antithesis between Christian and 
non-Christian thought and had 
misused the concept of common 
grace. The editors wrote: "Common 
grace, however, does not set aside or 
neutralize the antithesis. In fact, it 
presupposes the antithesis. There 
can be no such thing as I grace' 
except there be a fundamental hostility 
to be removed or reduced, both in 
the producer and in the product." 
The concern for a loss of antithesis 
in Reformed thinking was at the 
heart of the witness of Torch and 

Trumpet and would recur often in its 
history. For example, Rev. Lubbertus 
Oostendorp, in reviewing a book by 
Dr. John Kromminga, noted of the 
CRC in 1958: "It seems, however, 
also to be characterized by a growing 
impatience with the thinking of 
A. Kuyper which has dominated the 
past fifty years." 

The article on Stob sparked consider
able discussion and was defended by 
the authors in the June-July issue. 
Near the end of that defense they 
made a very interesting comment: 
"With regard to Dr. Stob's infelici
tous reference to the trigger-happy 
sentry we would like to comment 
that Dr. Stob is just as aware as we 
are of the fact that the history of 
American Protestantism records 
more casualties resulting from a lack 
of vigilance than from too much 
Vigilance." In spite of the extraordi
nary lengths the authors had gone 
to be polite (and to speak to Stob 
personally before they wrote), they 
were still characterized as "trigger 
happy." That reaction was typical of 
attitudes the magaZine and its 
authors would face from many in 
the CRC over the years. When in 
January 1962 Rev. Leonard 
Greenway looked back on ten years 
of the Torch and Trumpet, he recalled 
how Professor Henry Van Til at the 
beginning had named it TNT. He did 
not mention how its critics had 
come to call it the "Glow and Blow." 
For the critics of the confessionalists 
in the CRC, whatever the confes
sionalists did and however they did 
it was wrong. 

In the early years concern would 
continue to focus on individuals. For 
example, the names of Rev. Harry 
Boer and Dr. James Daane appear for 
troubling views. But of the church as 
a whole, Dr. R.B. Kuiper could write 
in 1955: "The Christian Reformed 
Church still is one of the most 
orthodox churches on the face of 
the globe." Yet it must "strive to 
retain its soundness" or it will be lost. 

The concern about the denomina
tion as a whole begins to arise in 
1959. H.J. Kuiper wrote an article, 
"What is Happening to the Christian 
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Reformed Church?" He observed, 
"We can no longer hide the fact that 
the leadership of the Christian 
Reformed Church is divided./I What 
were the issues that divided the 
church? He listed theistic evolution, 
the infallibility of the Bible, condi
tions for church membership and 
the character of the seminary proposed 
for Nigeria. Kuiper opposed opening 
church membership to those who 
did not accept the doctrines of the 
church, and supported the effort to 
build a distinctly Reformed seminary 
in Nigeria. (The struggle to build a 
genuinely Reformed seminary 
among the Tiv in Nigeria would be a 
recurring theme in the Torch and 
Trumpet.) Beyond these issues KUiper 
described two attitudes about which 
the church shouldbe "deeply concerned." 
"The first is the rather nonchalant 
attitude of some that the Christian 
Reformed Church is immune to 
heresy. It is said that we have nothing 
to worry about as long as we steer 
clear of controversy." "The second 
reason for our concern is that one of 
the worst obstacles to theological and 
ecclesiastical progress is the propaga
tion of unsound doctrine." Despite 
these growing concerns, in April 1959 
Leonard Greenway could comment: 
"One can be concerned and still be 
fairly optimistic." 

Kuiper's comment about the need to 
be progressive may strike some as 
strange. Was the Torch and Trumpet 
progressive? In many ways it was. It 
did not espouse the most conserva
tive views in the CRC; nor was it 
unwilling to consider new ideas. For 
example in the first mention of 
women in office - a news note 
about discussions in the Netherlands 
in 1965 - Peter Y. De Jong suggested 
that the church might need to study 
this issue more carefully than had 
been done in the past: "A truly 
Reformed church, however, will not 
decide this issue on the basis of 
tradition...There is more to this matter 
than meets the eye. At the very least, 
reverent listening to all that 
Scripture has to say about women in 
the church is required by those who 
would be faithful to God's will." In 
his article, "Have we Written Each 

Other Off?" written in March, 1970 
De J ong also expressed his sense as 
editor that the publication repre
sented the moderate center of the 
CRe. He was concerned about the 
left and right wing extremes in the 
church: "Yet the situation, unless 
radically changed and that without 
undue delay, can only produce 

For the critics ot 


the contessionalists 


in the CRC, whatever 


the contessionalists 


did and however the,Y 


did it was wrong. 


increased estrangement from each 
other and in time (perhaps sooner 
than we dare to think) a divided 
church which hides its disagree
ments under the disguise of a specious 
external unity...Many throughout 
the church are being deeply divided 
by disagreements and divisions of 
judgment between the Association 
of Christian Reformed Laymen and 
its supporters on the one hand, and 
Calvin College and Seminary leaders 
with their supporters on the other./I 
Vander Ploeg expressed himself 
similarly as editor in 1973, seeing a 
key leadership role for The Outlook: 
"Progressive conservative, or the 
truly Reformed element, both in the 
CRC and elsewhere, are crying for 
responsible leadership." The Outlook 
sought to provide that responsible 
leadership. 

In 1961 for the first time the maga
zine devoted very extensive cover
age to the CRC Synod (24 out of 32 
pages). For most of the rest of the 
history of the magazine, CRC synods 
would receive much coverage and 
discussion. The attention given to 
synodical action demonstrated 
increased worry about develop
ments in the church. Still that 
concern was linked to confidence. 
R.B. Kuiper wrote of the CRC in 
December, 1961: "It has Reformed 
creeds and is as loyal to its creeds as 

any denomination... But in one sig
nificant respect we are slumbering 
and many of us fast asleep. We are 
not as concerned as we ought to be 
about knowledge... [We face the] 
imminent danger of becoming a 
shorn Samson." 

In 1963 a new and very troubling 
controversy at the heart of the life of 
the church appeared in the maga
zine. Many believed that the teaching 
of Professor Harold Dekker of Calvin 
Seminary on the character of the 
love of God, undermined the doctrines 
of particular grace taught in the 
Canons of Dort. With considerable 
dismay, R.B. Kuiper wrote an article, 
"Is the Glory Departing?". He main
tained: "The official theology, then, 
of the Christian Reformed Church 
excels in Scripturalness ... But this 
writer is convinced that today we are 
falling far short of that goal and that 
there is considerable evidence that 
we, too, are afflicted with much the 
same sort of rationalism and abso
lutism as plagued the Arminians of 
the sixteenth and seventeenth 
centuries .... " The Dekker case was 
finally resolved at the 1967 Synod of 
which Dr. J.B. Hulst wrote: "But the 
Synod of the Christian Reformed 
Church has spoken. It has spoken 
softly, but it has spoken." 

In October, 1970, Vander Ploeg became 
the new editor and soon changed 
the name of the publication to The 
Outlook. The most significant 
change, however, was not in the 
name, but in the tone of the maga
zine. The new editor focused much 
sharper attention and critique on 
the CRC than before. His first editorial 
was entitled, "Secession is Serious 
Business" which concluded that 
although the time for secession had 
not come, serious reformation was 
needed. The next month he wrote, 
"The CRC in 1970 - Quo Vadis?/I 
expressing strong concern about the 
direction of the church. In January, 
1971, he stated: "We make no apology 
for our avowed intention to continue 
to engage in controversial writing as 
the need arises." He felt the threat of 
the times was great for all Reformed 
churches: "Constantly all churches 
are being assailed by every novelty 
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in the theological hodgepodge that 
becomes increasingly bizarre. 11 

Specifically he mentioned the Bible: 
"Heading all the rest of these basic 
issues or areas of concern is the 
downgrading of the Bible as the 
authoritative, inspired, infallible, 
and inerrant Word of God. 1I But 
additional matters counted: "Other 
common basic issues by which the 
fires of controversy in churches are 
stirred today include the following: 
bona fide or counterfeit ecumenism, 
including the question of whether 
membership in the World Council 
of Churches is to be or not to be; 
priority in the mission of the church 
(kerygmatic or social involvement); 
complete honesty or mental 
reservations in one's confessional 
commitment; the liturgical trend 
(poetry, drama, and dialogue usurping 
the place of the sermon); compro
mise rather than conviction becoming 
the dominant mood when ecclesias
tical bodies fail to uphold warranted 
protests with firm and clear-cut 
decisions; agitation to have the 
church reconsider its stand excluding 
Lodge members from church affilia
tion; the acceptance of evolution at 
the cost of the Genesis account of 
creation by divine fiat." 

In October, 1973, Vander Ploeg 
began a series of editorials outlining 
his hopes and strategy for the 
church. First, under the title "The 
Conservative's Dilemma in Changing 
a Chl.Dd1," he rejected both "detadunent1l 
and IIcapitulation 11 as appropriate 
Christian responses to the deforma
tion of the church. In January, 1974, 
he returned to his subject, responding 
to letters asking him to be specific 
about his concerns in the CRC. He 
listed 11, saying the list was not 
exhaustive: the new hermeneutic, 
theistic evolution, objections to the 
Form of Subscription, usurping the 
place of the sermon, attacks on the 
infallibility and inerrancy of Scripture, 
neo-Pentecostalism, support of the 
union seminary in Nigeria, calls for 
open communion, agitation to 
accept Lodge members into the 
church, pursuit of closer fellowship 
with the RCA without addressing the 
differences between the denominations, 

the synodical report on homosexu
ality. The next month he added to 
his list: failure to draw closer to really 
Reformed denominations (like the 
Orthodox Presbyterian and Canadian 
Reformed) while keeping ties with 
the GKN; growing indifference to 
Reformed thought at Calvin College 
and Seminary; inroads of the 
Dooyeweerdian Association for the 
Advancement of Christian Scholarship; 
suggesting that adultery is not the 
only ground for divorce; lack of 
church discipline. 

Still he did not call for secession. 
Rather he called for "polarization.1I 
The idea of polarization was to 
encourage conservatives, clearly 
oppose what was wrong in the 
church, positively to promote refor
mation and improvement wherever 
pOSSible, and finally to prepare for 

f>ut events in the CRC 

would soon re9uire 

sharp anal'ysis and 

vigorous resistance. 

secession if that became necessary. A 
strategy of active confrontation was 
the need of the hour. 

Vander Ploeg had eager hope for the 
future. In July, 1977, he wrote the 
first of three articles on his desire for 
a "United Reformed Church.1I He 
did not envision this church simply 
as a secession church from the CRC, 
but rather as a coming together of 
confessionally Reformed congrega
tions from around the country to 
offer a disciplined Calvinistic witness. 

Late in 1977, unexpectedly, Vander 
Ploeg resigned as managing editor 
due to poor health and was succeed
ed by the Rev. Peter De Jong, pastor 
of Dutton CRC. The sharp tone of 
the magazine under Vander Ploeg 
was somewhat moderated by Dejong. 
At times a somewhat hopeful tone 
was struck. In January, 1980, Vander 
Ploeg himself would write: lilt is 
heartening that at the 1979 CRC 
Synod somewhat of a new and 
better wind was blowing.1I In 1982 

Jelle Tuininga reported on Synod: "I 
must begin by saying that I was once 
again encouraged by the many good 
things in the CRC." In 1983 Rev. Jay 
Wesseling reported: "In summary, 
Synod was balanced, deliberate, and 
more conservative than many had 
expected. 1I In 1988 Rev. Thomas 
Vanden Heuvel would write: "I was 
generally pleased with the decisions 
of Synod 1988. It is very obvious, 
however, that there is some deep 
division in the CRC." 

When Thomas and Laurie Vanden 
Heuvel became editors in 1990, they 
renewed the magazine's commit
ment to the positive presentation of 
the Reformed faith. And indeed the 
majority of articles would be posi
tive. But events in the CRC would 
soon require sharp analysis and 
vigorous resistance. The issues of 
women as ministers and elders 
(Synod 1990) and of creation and 
science (Synod 1991) became major 
stories in the first half of the 1990s. 
The Outlook closely followed the 
debate on women in office. 
Conservatives were encouraged by 
success at synods in 1992 and 1994. 
But the July-August 1995 issue 
contained four articles on Synod 
1995's betrayal of its own procedures 
and of sound doctrine in providing a 
way for women to be ordained 
despite the prohibition of the 
Church Order and the ruling of the 
previous synod. Appeals to the 
Synod 1996 were unsuccessful and 
the editors wrote in July-August that 
year: liThe period of confrontation is 
over. We lost ... 11 From that time on 
the CRC was only occasionally 
mentioned in The Outlook. CRC synods 
were not extensively covered (except 
in 1998 when the treatment of min
isters leaving the CRC was before 
synod). A magaZine from the CRC 
and about the CRC had moved away 
from the CRC because the leadership 
of the CRC had moved away from 
that Reformed faith that The Outlook 
held dear. The magazine turned 
more to its primary task of positively 
presenting Reformed truth. 
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Involvement in the CRC 
The changing nature of the coverage 
of events in the CRC over the years 
reflected both the changing character 
of the CRC and the changing nature 
of the involvement of the leadership 
of the Reformed Fellowship with the 
CRe. In its earliest years the editorial 
committee was led by the young 
Rev. John Piersma and many promi
nent members of the CRC including 
professors at the Calvin College and 
Seminary wrote for the magazine. In 
1957 H.J. Kuiper, after retiring from 
27 years as the editor of The Banner, 
brought his very considerable prestige 
and influence at the very heart of 
the denomination to the Torch and 
Trumpet. Kuiper (1885-1962) was the 
first full-time editor of The Banner 
and demonstrated by becoming edi
tor of Torch and Trumpet that this 
magazine represented the concerns 
of important leaders in the CRe. 

R.B. Kuiper (1886-1966), a frequent 
contributor to Torch and Trumpet, 
also demonstrated how important 
leaders in the CRC supported the 
magazine. While most of his teaching 
ministry was at Westminster 
Seminary in Philadelphia, he served 
as president of Calvin College from 
1930 to 1933 and as president of 
Calvin Seminary from 1952-1956. 

After the death of H.J. KUiper in 
1963, P.Y. De Jong became editor. 
The son of a famous CRC minister 
and chosen to be a professor of prac
tical theology at Calvin Seminary 
(1964-1970), De Jong was also an 
important figure in the CRe. That 
pattern continued when in 1970 
Vander Ploeg became the editor. 
Vander Ploeg had succeeded H.J. 
Kuiper as editor of The Banner 
(chosen by special action of synod 
adding his name to the four regular 
nominations presented by committee 
to the synod). Also in 1973 Leonard 
Greenway was elected president of 
synod while a member of the 
Reformed Fellowship Board. 

The selection of Peter De Jong as 
editor in 1978 (as later with the 
Vanden Heuvels in 1990), represented 
the selection of a successful and 

well-informed pastor from the CRC, 
but not one with as much influence 
at the heart of the denomination as 
had been the case before. The move
ment of The Outlook from the center 
to the periphery of the denOmination 
culminated in the departure of most 
of the leadership of the magazine 
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from the CRC in the second half of 
the 1990s. While contributing edi
tors Dr. Cornelis Venema of Mid
America Reformed Seminary and Dr. 
John Sittema of Dallas, Texas have 
remained in the CRC, the editors, 
Thomas and Laurie Vanden Heuvel, 
contributing editor Robert Godfrey, 
and almost all of the Board of the 
Reformed Fellowship have left the CRe. 

With the July-August 1996 issue The 
Outlook really ceased being a 
primarily CRC publication. 

Conclusion 
The Outlook has not been a perfect 
publication. In retrospect perhaps 
more attention should have been 
given to other institutions in the 
CRC rather than focusing so much 
on the synod. In a Reformed denom
ination we rightly expect the synod 
to be the bellwether of the church. 
Peter De Jong gave eloquent expres
sion to a proper expectation of 
synod when he lamented in July, 
1976: "We can no longer get 
dependable guidance from our now 
divided church assemblies from 
which most of us since childhood 
were taught to expect it." But in fact 
the synod of the CRC was not a leading 
ecclesiastical indicator, rather it 

reflected changes coming from other 
sources in CRC institutions and 
bureaucracy. 

Whatever the weaknesses of The 
Outlook, the great preponderance of 
its witness was clear, positive and 
faithful in seeking to propagate and 
defend true Reformed Christianity. 
We all wish it might have had 
greater impact and effect. The 
decline of theological reading 
among Reformed people certainly 
contributed to its limited success. 

Frequently over the years the Torch 
and Trumpet and The Outlook referred 
to the life and work of J. Gresham 
Machen, the principal founder of 
Westminster Seminary and the 
Orthodox Presbyterian Church. He 
was held up as a model of integrity, 
faithfulness and staunch defense of 
the faith. There is perhaps some irony 
in this model, for Machen too was 
unable, for all his efforts, to save the 
denomination he loved. But this 
magazine for fifty years was, like 
Machen, valiant for the truth. That faith
fulness will stand as a model for those 
who will carry the torch of Reformed 
Christianity to future generations. 

Dr. W. Robert Godfrey, professor of 
Church History, is also president of 
Westminster Theological Seminary 
in Escondido, CA. He is a contributing 
editor ofThe Outlook magazine. 
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A Half-Century of Refonned Publication: 

Torch and Trum The Outlool~ 1951-2001 


In spite of the fact that anyone can 
do it (all you have to do is hang 
around long enough), if you get old 
and survive you might be asked to 
say something about the 50th 
anniversary of, say, the Reformed 
Fellowship and its principal 
publication, The Outlook (once 
upon a time Torch and Trumpet). 

Before we say anything else, we must 
express our gratitude to God for the 
privilege of producing a magazine 
II devoted to the exposition and 
defense of the Reformed faith." If I 
had perfect memory - which would 
erase the possibility of forgetting to 
mention somebody - I would list all 
the people over the years who have 
helped us by contributing articles, 
doing (usually unpaid) all kinds ofwork, 
donating money, providing good 
printing service, serving on the board of 
directors, and more. Hearty thanks! 

Yes, Reformed Fellowship, Inc. was 
born in autumn of 1950, and the 
first issue of Torch and Trumpet came 
out in early 1951. The publication of 
an independent monthly created 
quite a stir. Torch and Trumpet was 
soon dubbed by the smart people at 
Calvin College as "glow and blow." 
A rival publication, Reformed Journal, 
suddenly appeared. Anxiety arose 
about the possibility of controversy 
in the Christian Reformed Church 
(pretty much suppressed since the 
deposition of Herman Hoeksema in 
1924). I remember well being summoned 
(together with a few other RF culprits) 
to the office of a very prominent 
CRC businessman who in no uncer
tain terms warned us lito cut it out" 
or else ...Frankly, I was intimidated. 

Which brings me to the general 
outline of this piece. It seems to me 
that CRC history divides itself 
roughly into three parts. They are 
somewhat equal in length. The first 
runs from the mid-19th century to 

World War I. The second from World 
War I through World War II. And the 
third from about 1950 to 2000. You 
might say that we have moved from 
a Reformed pietism to Kuyperianism 
to something of a combination of 
both plus some other things. A good 
term might be accommodationism, 
and that on more than one side 
externally (to the world) and inter
nally (to different ideas and practices 
within the church). 

Period One 
The first decades of CRC history were 
marked by poverty (new immigrants, 
predominantly Dutch, struggling to 
get established in a new country), 
paucity (the CRC was very small in 
numbers and prestige), and piety (a 
stern, resolute godliness which 
translated itself into a diSciplined, 
well-ordered lifestyle). In this 
lifestyle church was all-important. 
Church services, usually in the 
Dutch language (a very important 
point - language is not a superficial 
matter), were well attended. CRC 
congregations were well-known for 
this. The sermons varied in interest 
and quality according to the ability 
of the preacher; but they were never 
flippant, casual, or easygoing. You 
could see that from the dominie's 
Chesterfield coat, which he wore as 
a badge of office, sometimes most 
every day. Life was serious. The 
church could hardly be less. 

I labeled this a kind of Reformed 
pietism. The early CRC preachers 
were not unacquainted with the 
"oude schrijvers" (the venerable, old 
writers). We know them today as the 
English Puritans. They were, as 
many of us know, expert in the ways 
of the Lord in the hearts of His people. 
They are best represented, I think, in 
our time by my friend, Dr. Joel Beeke, 
an able scholar and prolific writer as 
well as an outstanding preacher. (On 
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John Piersma 
my own I'm suggesting that you 
contact him for a sample copy of his 
monthly, The Banner of Sovereign 
Truth, 2919 Leonard St. N.E., Grand 
Rapids, MI 49525.) 

I remember going to the home of an 
about-to-retire CRC minister because 
he was interested in selling us his 
library because we were Calvin 
Seminary students and he wanted us 
to have it. For a pittance we wiped 
his study shelves clean, and then 
distributed the volumes among us as 
classmates. Most of the books were 
in the Dutch language. Among them 
was a beautiful set of red-bound 
volumes written by an eminent 
Dutch ethicist on the Decalogue. 
When I came to my first congrega
tion, a precious church in Oostburg, 
Wisconsin, I soon met an elderly 
gentleman who came to our door 
with a rather large package under his 
arm, which he promptly handed 
over to me. It was the same set 
which I had acquired earlier (I never 
told him). He told me he had purchased 
them from a seminary student who 
was out selling books one summer, 
and that he had loaned them to 
every minister in his church ever 
since. Obviously he assumed every 
CRC minister could read Dutch. 

Period Two 
The second period in CRC history 
began with the major wave of Dutch 
immigration which happened in the 
late 19th and early 20th century. 
The difference between this group 
and the earlier one was often as wide 
as the difference between H. P. Scholte, 
leader of the Pella colony, and the 
extraordinarily influential Abraham 
Kuyper. Scholte, no mean figure in 
his own right (his versatility as 
preacher, writer, politician, banker, 
editor is very impressive), was eccle
siastically an independentist; and 
doctrinally, he drifted ever closer to 



Darbyism (when he died his wife 
joined the Darbyist congregation, a 
small group still operative today). 
Kuyper was the man of the 
Calvinistic world-and-life-view. He 
was more "objective"; Scholte was 
more "subjective." The newer immi
grants came out of the Dutch world 
in which Kuyper was dominant, and 
they didn't change color with their 
civil allegiance. 

They were people of the antithesis, 
of the "tweerlei wetenschap" (two 
kinds of science, one Christian, one 
antichristian, and between them 
there was not one inch of basic, 
principial agreement). This life was 
not a playground but a battle
ground. It was populated by either 
followers of the Christ or of His 
enemy. In this period the CRC is 
marked by steady growth, remarkable 
faithfulness (in worship attendance, 
for example), and increasing prosperity. 
CRC people became "middle class"; 
not a few moved financially, socially 
and professionally into the higher 
class. Some observers feel that this is 
the root cause for a declining spiritu
ality. No doubt about it: CRC people 
became a different kind of people. 
From uncomfortable immigrants to 
self-confident, successful, upward
bound Americans. It was certain to 
make a difference. It's a long way 
from the De Vos Grocery Store at the 
corner of Baxter and Diamond in 
Grand Rapids to the main office of a 
co-owner of Amway Corporation. 

But the CRC in that period enjoyed 
what I regard as remarkably strong 
leadership. The Banner (official CRC 
paper, read very widely in the 
church) was edited by an unabashed 
conservative, H. J. Kuiper. His 
conservatism did not stop at the 
church door. In a time when 
Rooseveltian ideas looked extremely 
attractive to many of his readers, he 
was an uncompromising defender of 
free-enterprise Republicanism. And 
then there was the pulpit. 

It was a time when there were giants 
in the earth, and they appeared 
behind the sacred desk. There was 
the courtly, articulate Samuel 
Volbeda, from 1914 to 1952, teacher 

of preaching and church govern
ment at Calvin Seminary. The story 
goes that when he was in 
Amsterdam for graduate study his 
preaching earned him the title "the 
wonder from America." How well I 
recall his preaching on a beautiful 
Sunday evening during World War II 
on Psalm 79:1, a sermon relevant to 
the times and a tonic for the soul. 
Louis Berkhof was the quiet, 
reserved, gentlemanly theologian 
and churchman, whose counsel 
often steered synodical decisions. To 
this list many deserve to be added. 

Not only did CRC preachers appear 
on the Grand Rapids scene. I heard 
Klass Schilder in 1939 preach his first 
sermon in that city (Eastern Avenue 
CRC) on Exodus 4:24 (packed 
church; Schilder went head on into 
the controversy surrounding the 
doctrine of the Covenant of Grace). I 
heard the leader of the Netherlands 
Reformed brethren, G. H. Kersten, 
preaching on John 8:32. R. B. Kuiper 
came home summers as well as on 
special occasions. I remember well 
his sermon for a League of Evangelical 
Students convention on Matthew 
10:34 ("Think not that I am come to 
send peace on earth; I came not to 
send peace, but a sword."). And there 
were others: J. Gresham Machen, 
Cornelius Van Til (fully as good a 
preacher as a teacher), John Murray, 
and others. 

This listing is woefully inadequate, I 
know. I'm only trying to give an 
impression of the quality of the life 
of the church in the mid-section of 
its existence. There was still "a market" 
for the exceptionally good preacher 
(I don't think it was due to the fact 
that TV had not yet made its way 
into every home). 

In that context Reformed Fellowship 
and The Outlook (originally Torch and 
Trumpet) came into existence. The 
brothers who met in our living room 
had no partisan intentions. Nor did 
we have some strong sense of dissat
isfaction with the church and its 
leadership. We had one desire: to 
provide further stimulation for the 
development of the Reformed faith 
and life. We thought an independent 

journal, giving opportunity to the 

many who might be able to write, 

was a good medium for that purpose 
a purpose we pursued for fifty years. 


Period Three 
This third period was, in my judg
ment, qUite definitive for the CRC in 
particular, and the Reformed faith in 
general. In it most every distinctive 
feature of the doctrine and life of the 
people professing this Reformed 
faith was challenged. In the CRC the 
following issues and possibly more 
were debated: the nature of biblical 
authOrity (Is Scripture divinely 
inspired and therefore inerrant?), 
divorce and remarriage, the sover
eignty of divine grace (Harold 
Dekker, Harry Boer), the admissibility 
of women to the offices of the 
church, the relaxation of the stand 
of the church toward worldly 
amusements. In addition such prac
tices as Sabbath observance, two 
worship services each Lord's Day (it 
would be interesting to know how 
many CRC congregations have not 
already eliminated this custom, or 
how many CRC people are not 
already regularly and stubbornly 
no matter how admonished - negligent 
on this score), consistent, regular 
preaching according to the 
Heidelberg Catechism, the insistence 
upon careful, doctrinal catechetical 
instruction of the covenant youth in 
the church, the insistence upon the 
right of each local congregation to 
do "its own thing" liturgically, and 
others. 

It is perhaps not too much to read 
into all this the conclusion that the 
rather uniform, easy-to-recognize 
CRC still operative when we began 
fifty years ago, has disappeared, 
especially in many nonrural areas. 
Thousands have left for more 
emotional churches or more evan
gelical churches or more traditional 
churches. Meanwhile, it seems that 
we as Reformed people seem unable 
to come to a conclusion as to who 
we are or what we ought to be doing. 
Committees by the dozen flock to 
Willow Creek to learn from a bril
liant preacher, former CRC, Bill 
Hybels (totally disaffected), on how 
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"Venema's fine study is both 

From the Foreword 
by Sinclair B. Ferguson 

to be successful churches, not to 
mention those enjoying the largess 
of a wealthy businessman on a junket 
to California (in winter) to hear the 
advocate of "possibility thinking" 
tell them how to do it. 

All the excitement these past fifty 
years hasn't been in the CRe. 
Presbyterians in "the South" split, 
and we now have the Presbyterian 
Church in America. It is growing in 
spite of the pains which go with new 
organization and reformation. The 
Protestant Reformed Churches went 
through a major defection around 
1961, from which they have recov
ered well. If my information is accu
rate, the Orthodox Presbyterian 
denomination lost some people to 
the PCA, but continues valiantly to 
stand for the faith. There are more 

B o o k 


Reformed churches, small in numbers 
but determined to keep the faith. I 
know something about the doctrinal 
and historical, as well as cultural 
differences that separate them, but I 
rejoice in whatever measure of blessing 
they enjoy. 

What about the next fifty years? This 
is another major topic, obviously. It 
isn't difficult to suggest that if the 
Reformed faith is to survive, intense 
study, fervent prayer, unqualified 
dedication is sorely needed. Surely 
we need the "Three L's" (learning, 
love, life). We need to know what it 
means to be standing on the solid 
foundation of Reformed truth 
(learning). We need to be willing to 
witness thereto by a life of separation 
from all that is error, and consecra
tion to all that a life dedicated to 

• fB r 1 e s 

God's glory demands (life). 
above all, we need constantly to be 
reminded that without love for this 
Faith nothing will avail. 

A final note: I write this aware of the 
retirement after eleven years of 
yeoman service by our editors, Tom 
and Laurie Vanden Heuvel. I think 
they did a great job, and I want to wish 
them well in their new aSSignment. 
They deserve our sincere thanks! 

Rev. Piersma was one ofthe founders 
of Refonned Fellowship and Torch 
and Trumpet. He now lives in Pella, 
Iowa. He and the congregation of 
which he is a part, have left the 
CRC, but have not yet affiliated 
with another denomination. 

New Study of Biblical Eschatology 

.....----i The Promise 
of the 
Future 
By: Camelis P. Venema, 
PrujesSO( of Doctrinal Studies, 
Mid-America Reformed Seminary 

comprehensive and careful. He is 
thoroughly biblical; he is also honest 
and fair in dealing with the variety of 

eschatological positions that are 
current in the Christian Church . . .. 

His commitment to serve the church, 
coupled with his background in 

pastoral ministry, guarantees that his 
exposition even of complex issues is 
expressed in a way that the average 
Christian should be able to follow: 

ISBN 0 85151 7935' 538pp./ Clotb-$26.00 

Puhli ~hed by The Sanner of Truth Trust; 
availdbte from MiIj·!\merica at 

1·888·4~O-"'ARS or ........w.mid<tm~ric.t . edll 


Go and Make Disciples 
by Roger S. Greenway 

ISBN 0-87552-218-1 
(Paperback, 190 pages). Retail: $9.99 

This fresh introduction to Christian missions 
vividly sets forth the task and challenges facing 
the church throughout the world. 

This book is available from P&R Publishing, 
P.O. Box 817, Phillipsburg, NJ 08865. 
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Is the Psalter "Out of Date"? 

(Part II) 

This article as well as Part I was 
written in 1969. 

"Law and Order" was the presidential 
campaign cry of 1968 - and little 
wonder. As we review the varied 
spectrum of the events of 1968, we 
see a year of violence, riot, assassina
tion, hate, war and student rebellions. 
It is an undebatable fact that there is 
in our day a wide disregard for law 
and a consequent chaos. We thank 
our God that President Nixon sees 
the need for a restoration of respect 
for law. However, according to his 
own admission, the President realizes 
that such respect cannot come by 
force but by renewal of the hearts of 
men. This is the need of the hour! A 
love for the law of God! And now we 
repeat the question contained in our 
title, is the Psalter (the Psalms) out of 
date? For our Biblical answer we turn 
to the classic chapter on regard for 
the law of God found in Psalm 119. 
The Psalmist finds his "delight" in 
the law (vs. 16); studying them is 
like finding a treasure (vs. 14); the 
law affects him like music, it is his 
"song" (vs. 54); it tastes like honey 
(vs. 103); it is better than silver or gold 
(vs. 72); it excites wonder (vs. 18). In 
this era, it is almost unbelievable to 
hear the inspired writer speak this 
way about the law of God! But, until 
and unless the hearts of men under
stand that in this law are contained 
the only well-grounded rules for 
living there will continue to be a 
chaotic SOciety which no police 
force, welfare program or secular 
education can change. C. S. Lewis in 
his book, Reflections on the Psalms, 
says: "On three occasions the poet 
(psalmist) asserts that the Law is 
'true' or 'the truth' (86, 138, 142). 
We find the same in Ps. Ill, 7, 'all 
his commandments are true.' A 
modern lOgician would say that the 
Law is a command and that to call a 
command 'true' makes no sense; but 
I think we all see pretty well what 

Laurie Vanden Heuvel 

the Psalmists mean. They mean that 
in the Law you find the 'real' or 'correct' 
or stable, well-grounded directions 
for living. The law answers the ques
tion 'Wherewithal shall a young 
man cleanse his way?' (119:9). It is 
like a lamp, a guide (105). There are 
many rival directions for living, as 
the Pagan cultures all round us 
show. When the poets call the direc
tions or 'rulings' of Jahweh 'true' 
they are expressing the assurance 
that they, and not those others, are 
the 'real' or 'valid' or unassailable 
ones: that they are based on the very 
nature of things and the very nature 
of God." l 

c. S. Lewis goes on to say: "Hence 
His laws have emeth 'truth,' intrinsic 
validity, rock-bottom reality, being 
rooted in His own nature, and are 
therefore as solid as that Nature 
which He has created. But the 
Psalmists themselves can say it best, 
'Thy righteousness standeth like the 
strong mountains, thy judgments 
are like the great deep' (36:6). Their 
delight in the Law is a delight in 
having touched firmness; like the 
pedestrian's delight in feeling the 
hard road beneath his feet after a 
false short cut has ·long entangled 
him in muddy fields. " 2 

What will be the result in a society 
where all citizens love and live that 
law of God? The Psalms also answer 
that question: personal integrity, a 
life separate from wrongdoers, 
benevolence toward the poor, regard 
for constituted authority, obedience 
to law, love for brethren, love for 
enemies, good returned for evil, 
home life free from immorality, 
purity of thought and speech, 
contentment amid the ills of life, 
patience in the presence of the pros
perous wicked, business honesty, 
sobriety, sincerity, hatred of every 
false way. Then there are many 
warnings against disobedience, 
lying, flattery, profanity, arrogance, 

oppression, extortion, 
tainted money, 
perjury, bribery, pride, deceit, 
dishonesty, covetousness, worry, 
and others. These sections of the 
Psalms read almost like a utopian 
novel. We can hardly believe that 
such a society is possible. But it is by 
the power of the Holy Spirit of God! 
May we all engage in intense prayer 
for our nation and our world, that 
God may open the eyes of the blind 
to see the wonderful truth of His 
Word! May He begin the work in us 
as we saturate ourselves with that 
Word and live and sing that Word 
from day to day! 

Any praise book however, would be 
incomplete if it dealt with only the 
Law and not the precious Savior 
who kept that Law perfectly for our 
sakes. And so, contrary to the opinion 
of some, the Psalms do speak in 
abundance about the Christ. Jesus 
Himself testified of this when He 
quoted David's words from the 
Psalter to show that David called 
Him Lord and that therefore He was 
more than David's son. In the upper 
room Jesus said: "These are my 
words which I spake unto you, while 
I was yet with you, that all things 
must needs be fulfilled which are 
written in the law of Moses and in 
the prophets, and in the Psalms 
concerning me." When the author 
to the Hebrews spoke of the superi
ority of Christ to angels, the reality 
of His incarnation, the superiority of 
His priesthood, and the doctrine of 
His ascension to the right hand of 
Power, he considered the Book of 
Psalms as the source of authority. Of 
seven quotatiOns from the Old 
Testament in the first chapter of 
Hebrews, six are from the Psalter. 
Furthermore, Christ's three offices are 
set forth in the Psalms. As a prophet 
he says in Psalm 22, "I will declare 
Thy name unto My brethren"; and 
in the Fortieth, "I have proclaimed 
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glad tidings of righteousness in the 
great assembly .. .! have declared Thy 
faithfulness and Thy salvation." As to 
His priestly office, the Father says to 
Him in Psalm 110, "Thou art a priest 
forever after the order of Melchizedek." 
In Psalm 40, we find Him entering 
upon the work of this office: "La, I 
am come; In the roll of the book it is 
written of Me; I delight to do Thy 
will, 0 my God." His kingly office is 
declared in Psalm 2, "Yet have I set 
My King upon My holy hill of Zion," 
and in the Forty-Fifth, "Thy throne, 
o God, is forever and ever. A scepter 
of equity is the scepter of Thy 
Kingdom." 

Dr. Robert Russell has described the 
"Messianic" Psalms in the following 
words: " ... we find such minutiae of 
detail concerning His person and 
work as to make us wonder whether 
those who speak of a Christless 
Psalter have ever earnestly conned its 
pages. Do we think of His advent? 
There is for us a Christmas carol in 
Psalm 40, just where the author of 
the Hebrews found it when he wrote 
of Christ, 'Wherefore when He 
cometh into the world, He saith, 
'Sacrifice and offering thou wouldst 
not, But a body didst Thou prepare 
for me; In whole burnt offerings and 
sacrifices for sin Thou hadst no 
pleasure': Then said I, 'La, I am come 
to do Thy will 0 God.1II 

Do we think of His gracious life as He 
moved, the sinless One, among 
sinners? Then we may sing the 
words of Psalm 45: 'Thou art fairer 
than the children of men; Grace is 
poured into Thy lips: Therefore God 
hath blessed Thee forever.. . Thou 
hast loved righteousness and hated 
wickedness: Therefore God, Thy 
God, hath anointed Thee with the 
oil of gladness above Thy fellows.' 
Would we sob forth the minor music 
that recounts His crucifixion? Then 
we have the Twenty-second Psalm, 
where almost every detail of His 
torture is delineated. Would we think 
of His triumph over death, and His 
coming forth from the grave with its 
key at His girdle, and the light of 
eternal morning on His brow? We 
can turn to the Sixteenth Psalm, 
singing of his triumph, 'My flesh also 

shall dwell in safety. For Thou wilt 
not leave my soul to Sheol: Neither 
wilt Thou suffer Thy Holy One to see 
corruption. Thou wilt show me the 
path of life: In Thy presence is 
fulness of joy; In Thy right hand 
there are pleasures for evermore.' Do 
we think of His ascension and the 
outpouring of the Holy Spirit? We can 
sing in the Sixty-Eighth Psalm, 
'Thou hast ascended on high; Thou 
hast led away captives; Thou hast 
received gifts among men, Yea, 
among the rebellious also, that 
Jehovah God might dwell with 
them.' Following Him to His glorious 
coronation, we can sing with the 
angels that swept through the heavenly 

Thus do the Psalms 


sweep in their scope 


of praise from the 


advent of the Redeemer 


as Bethlehem's Babe 


until His sovereign 


scepter shall be 


extended in blessing 


over all the earth." 


portals, the words of Psalm 24:7: 
'Lift up your heads, 0 ye gates; and 
be ye lifted up, ye everlasting doors; 
and the King of glory will come in." 
Waiting for His return to earth when 
He 'shall appear a second time, apart 
from sin, to them that wait for Him, 
unto salvation,' and crying with 
John of Patmos, 'Amen: come, Lord 
Jesus,' we can sing with the inspira
tion of faith the words of the Psalm 
which says, 'Our God cometh, and 
doth not keep silence; a fire 
devoureth before Him, and it is very 
tempestuous round about Him. He 
calleth to the heavens above, and to 
the earth, that He may judge His 
people: Gather My saints together 
unto Me, Those that have made a 
covenant with Me by sacrifice. And 
the heavens shall declare His right
eousness; for God is Judge Himself.' 
Would we celebrate the glory of 

His...reign? There is the seventy-second 
Psalm. The song of the King of 
whose reign we can say, 'In His days 
shall the righteous flourish, And 
abundance of peace, till the moon 
be no more. His name shall endure 
forever; His name shall be continued 
as long as the sun; and men shall be 
blessed in Him; all nations shall call 
Him happy.' Thus do the Psalms 
sweep in their scope of praise from 
the advent of the Redeemer as 
Bethlehem's Babe until His sovereign 
scepter shall be extended in blessing 
over all the earth."3 

Doctrine is a word which is being 
attacked today; but the Psalms are 
quite comprehensive in their treatment 
of the 1) doctrine of God; 2) doctrine 
of man; 3) doctrine of Christ; 4) and 
doctrine of the future. The Psalms 
portray a God who is infinite, 
eternal, unchangeable, of manifold 
wisdom. Our God is just, faithful, 
omnipresent, absolutely holy. About 
man we learn of the supreme place 
man had in the creative work of God 
and of the sad fact of his sinfulness. 
We see the grief of our God as He 
saw that all had sinned, and "There 
was none that did good." Many 
phrases reveal not only God's hatred 
of sin, but also the bitter fruits of sin, 
its punishment and as a power that 
separates from God. Man is now a 
wanderer, and many are the expres
sions of broken-heartedness in the 
Psalms. The doctrine of Christ's work 
has already been laid out and the 
doctrine concerning the future can be 
found in a limited number of passages 
which speak of pleasures at God's right 
hand forevermore and of God's house 
being the dwelling place forever. 

One day I stood for a long time gazing 
at the tremendous span of the 
Mackinac Bridge and I marveled at 
the ingenuity of man in planning 
and executing such a feat! But as we 
stand back and gaze at the tremen
dous span of truth portrayed by the 
Psalmists under the inspiration of 
God Himself all we can say is, "Praise 
God from Whom all blessings flow!" 
And with praise to God this book of 
Psalms abounds. It is truly the devo
tional book of the Scriptures. It 
meets every need of anyone who 
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would live near to God. And it is the 
expressed desire of the writers of the 
Psalms that all men everywhere 
share in this life of communion. It is 
a book filled with missionary zeal. 
How often do the Psalms, in one 
way or another, repeat the refrain, 
"Declare His glory among the heathen, 
His wonders among the people"! 
The Psalms breathe with prayers for 
the conversion of the world. May our 
merciful God grant the petitions of His 
people as they raise the prayers of these 
Psalms today! 

Is the Psalter "out of date"? Most 
emphatically not! Hear the last 
exhortation of the Psalmist in Psalm 
143 and 150: 

Praise Ye Jehovah: 
From the heavens in the 
heights, all his angels, all his 
host, sun and moon, stars of 
light, heavens of heavens, ye 
waters, ye sea monsters, all 
deeps, fire and hail, snow and 
vapor, stormy wind, mountains, 
hills, trees, beasts and cattle, 
birds, kings, all peoples, princes, 
judges, young men and virgins, 
old men and children! 

ohn Vander PloeRev. 

It is a pleasure to write a few words 
concerning the tenure of John 
Vander Ploeg, my father-in-law, as 
editor of The Outlook. Rev. Vander 
Ploeg had served as editor of The 
Banner from 1956 until his retire
ment in 1970. After his retirement 
from The Banner, he served as editor 
of The Outlook for about 10 years. 

One of the first things that he did as 
editor was to suggest a name change 
for the magazine. The magazine was 
called Torch and Trumpet from its 
inception. This name was based, of 
course, on the story of Gideon who 
blew the trumpet and used the torch 
to call Israel to battle. It was an apt 
description of the purpose of the 
magazine. But Rev. Vander Ploeg felt 
that it gave too negative a descrip
tion of the emphasis that the 
magazine should have. He suggested 
that the magazine bc called The 
Christian Reformed Outlook. This 
suggestion was adopted by the Board 
of Reformed Fellowship. Almost 
immediately the Christian Reformed 
denominational headquarters objected 
to the use of the name of the 
denomination in the masthead of 
the magazine. The name suggested 
that the magazine was an official 
voice of the CRe. So the words 
"Christian Reformed" were dropped 

from the masthead leaving the 
name that the magazine still has 
today, The Outlook. 

Rev. Vander Ploeg had as his aim and 
purpose in assuming the editorship 
of the magazine, a fervent desire to 
hold the Christian Reformed 
Church to a deep love for and return 
to the Reformed faith. He asked the 
board to give him permission to 
write an editorial for each of the 
issues of the magazine. Up to that 
time, the editorial board did not 
have an editorial voice in the sense 
that Vander Ploeg desired. The 
members of the editorial board were 
the voice of the magazine. But he 
felt that in order for the magazine to 
be more effective it was desirable 
that one person represent the editorial 
board and in so doing would also 
represent the Reformed faith. He 
enthusiastically set about this task, 
reminding the Reformed churches of 
the necessity of a return to the faith 
of our fathers where slippage had 
occurred, and emphasizing that the 
only way that the Christian 
Reformed Church would remain 
strong was to have a solid Reformed 
outlook for the future. 

Rev. Vander Ploeg throughout his 
life sought to be, as he once 
described the Reformed person, a 

Praise Jehovah with: 
trumpet sound, psaltery and 
harp, timbrel and dance, 
stringed instruments and pipe, 
loud cymbals, high sounding 
cymbals." 

Let everything that hath breath 
praise Jehovah. Praise ye Jehovah! 
(Psalm 150:6) Amen! So let it be! 

Footnotes 

1 Lewis, C. S. Reflections on the Psalms. London: 
Geoffrey Bles Ltd., 1958, pp. 60, 61. 

2 Ibid. 

3 Mc Naugher, John. The Psalms in Worship. Pittsburgh: 
The United Presbyterian Board of Publication, 1907, 
pp. 220, 221. 

Henry Vanden Heuvel 
man who stood tall for the 
Reformed faith, and at the same 
time bowed low before the Lord of 
the Word. His tenure as editor was 
deeply appreciated by the readers of 
The Outlook and he, though no 
longer living, still speaks through 
the pages of the magazine. 

Rev. Henry Vanden Heuvel is a 
retired minister in the Christian 
Reformed Church. 
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to which Establishment? 

Thomas Vanden Heuvel wrote this 
article in 1971 when denominational 
loyalty was beginning to replace loyalty 
to our God and the Word He has given 
as authoritative for doctrine and life. 

Revolution Against
"Establishments 1/ 

An interesting and alarming phenom
enon in the current social scene is 
the revolution against the establish
ment. The establishment is defined 
in terms of the established govern
ment, church, and middle-class sOciety. 
The revolutionaries are very critical 
of everything that comes forth from 
the establishment. The clash came 
to sharpest focus in the trial of the 
"Chicago Seven." But the revolution
aries have their own establishment 
with the mark of long hair, unshaven 
faces, and the "peace" symbol. 

Every group becomes its own establish
ment with a code of conduct, a mode 
of dress, an accepted jargon, and an 
unspoken oath of loyalty exacted from 
all its members. All of us are part of one 
establishment or another. 

Harry Blamires in his book, The 
Christian Mind, suggests that the 
problem of loyalty is the key problem 
of our age. He quotes Bertrand 
Russell who is reputed to have said: 
"Loyalty is always evil." Now this is 
obviously an exaggeration, but it 
makes a valid pOint. Blamires 
suggests: "Loyalty may be said to be 
evil in the sense that, if any action is 
defended on the grounds of loyalty 
alone, it is defended on no rational 
grounds at all." He says: "One can 
therefore say that whenever the 
virtue of loyalty is quoted as the 
prime motive or basis for action, one 
has the strongest reason for suspecting 
that support is being sought for a 
bad cause." 

Thomas C. Vanden Heuvel 


Loyalty Crucial 
for Survival 
But loyalty is crucial for the survival 
of any establishment. The establish
ment in the Kremlin must force loyalty 
by squelching every negative voice. 
The press must be controlled so that 
only the loyal line prevails. 

In the teen-age establishment of a 
given high school, let one of the 
teens suggest that the skirts of the 
girls are too short, and he will feel 
immediately that he is breaking the 
loyalty oath to the teen-age estab
lishment. Or in the denominational 
establishment, let one say there may 
be a deviation from the faith, and 
immediately the squeeze is felt. Such 
a person is breaking the loyalty oath. 

The kind of people the establish
ment produces are "company people." 
The most notorious "establishment 
man" in the twentieth century was 
Adolph Eichmann. He kept the system 
going. He didn't try to rock the boat. 
He asked no embarrassing questions. 
He had a job to do and he did it. He 
was "loyal." Principles were not his 
concern. He was the ultimate 
"company man." 

Blind Loyalty 
Damaging 
Blind loyalty does great damage to 
one's moral fiber because it fosters 
dishonesty. It says in effect: "The 
establishment is right. Don't ask ques
tions. Don't raise any controversy." 

Jeremiah ran into this kind of situa
tion when he wrote the Word of 
God on the roll for all Israel and 
Judah to hear. When this roll was 
read before the king, that monarch 
took out his pen knife and cut each 
page at a time and threw it into the 
fire. He wanted only the "loyalist" 
message. He wanted a prophet who 
would tell him only what he wanted 

to hear. "Preach to 

me smooth things, 

not things that make me uncomfortable." 


But Jeremiah was not a "company 

man." He was part of a Higher 
Establishment. His commISSIOn 

came from the Only One who can 
claim total allegiance. In His call to 
Jeremiah, God said: "I have set thee 
over the nations and over the king
doms to root out, and pull doWIl, 

and to destroy, and to throw doWIl, 

to build, and to plant." This is not 
exactly a "loyalty" mandate. This 

mandate brought only trouble for 

Jeremiah. But disobedience to it 
would have brought him greater 
trouble with his Sender. 


Preachers today have the same expe
rience. Let the modern Jeremiahs 
zero in on the sins of middle-class, 

affluent America, and they will incur 
the same scorn. Let them expose 

racism in the community or make 
some close application of biblical 
truth to problems in personal ethics; 

suggest that the call to holiness 
involves separation from worldliness 
in all its forms, including most 
commercial offerings from Hollywood; 

that love to one's neighbor involves 
being willing to have anyone who 
confesses Christ to be a member of 
the church; that obedience to Jesus 

involves chastity before marriage; or 
that being a Christian has concrete 
relevance for labor and politiCS 
and then there will be a reaction like 

the king to Jeremiah. The words will 

not be literally cut up by a penknife, 

but at coffee-time his words will be 
cut up and throWIl to the wind. 


The loyalists look with contempt at 
the critics. There is no time for these 
people who insist on relating princi
ples to practice, end to means, purpose 
to process, goal to route. All they do 
is cause trouble. This is why Ahab 
and Jezebel hated Elijah. He dared to 







































































tell the truth. The establishment was 
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to which Establishment? 

Thomas Vanden Heuvel wrote this 
article in 1971 when denominational 
loyalty was beginning to replace loyalty 
to our God and the Word He has given 
as authoritative for doctrine and life. 

Revolution Against
"Establishments 1/ 

An interesting and alarming phenom
enon in the current social scene is 
the revolution against the establish
ment. The establishment is defined 
in terms of the established govern
ment, church, and middle-class sOciety. 
The revolutionaries are very critical 
of everything that comes forth from 
the establishment. The clash came 
to sharpest focus in the trial of the 
"Chicago Seven." But the revolution
aries have their own establishment 
with the mark of long hair, unshaven 
faces, and the "peace" symbol. 

Every group becomes its own establish
ment with a code of conduct, a mode 
of dress, an accepted jargon, and an 
unspoken oath of loyalty exacted from 
all its members. All of us are part of one 
establishment or another. 

Harry Blamires in his book, The 
Christian Mind, suggests that the 
problem of loyalty is the key problem 
of our age. He quotes Bertrand 
Russell who is reputed to have said: 
"Loyalty is always evil." Now this is 
obviously an exaggeration, but it 
makes a valid pOint. Blamires 
suggests: "Loyalty may be said to be 
evil in the sense that, if any action is 
defended on the grounds of loyalty 
alone, it is defended on no rational 
grounds at all." He says: "One can 
therefore say that whenever the 
virtue of loyalty is quoted as the 
prime motive or basis for action, one 
has the strongest reason for suspecting 
that support is being sought for a 
bad cause." 

Thomas C. Vanden Heuvel 


Loyalty Crucial 
for Survival 
But loyalty is crucial for the survival 
of any establishment. The establish
ment in the Kremlin must force loyalty 
by squelching every negative voice. 
The press must be controlled so that 
only the loyal line prevails. 

In the teen-age establishment of a 
given high school, let one of the 
teens suggest that the skirts of the 
girls are too short, and he will feel 
immediately that he is breaking the 
loyalty oath to the teen-age estab
lishment. Or in the denominational 
establishment, let one say there may 
be a deviation from the faith, and 
immediately the squeeze is felt. Such 
a person is breaking the loyalty oath. 

The kind of people the establish
ment produces are "company people." 
The most notorious "establishment 
man" in the twentieth century was 
Adolph Eichmann. He kept the system 
going. He didn't try to rock the boat. 
He asked no embarrassing questions. 
He had a job to do and he did it. He 
was "loyal." Principles were not his 
concern. He was the ultimate 
"company man." 

Blind Loyalty 
Damaging 
Blind loyalty does great damage to 
one's moral fiber because it fosters 
dishonesty. It says in effect: "The 
establishment is right. Don't ask ques
tions. Don't raise any controversy." 

Jeremiah ran into this kind of situa
tion when he wrote the Word of 
God on the roll for all Israel and 
Judah to hear. When this roll was 
read before the king, that monarch 
took out his pen knife and cut each 
page at a time and threw it into the 
fire. He wanted only the "loyalist" 
message. He wanted a prophet who 
would tell him only what he wanted 

to hear. "Preach to 

me smooth things, 

not things that make me uncomfortable." 


But Jeremiah was not a "company 

man." He was part of a Higher 
Establishment. His commISSIOn 

came from the Only One who can 
claim total allegiance. In His call to 
Jeremiah, God said: "I have set thee 
over the nations and over the king
doms to root out, and pull doWIl, 

and to destroy, and to throw doWIl, 

to build, and to plant." This is not 
exactly a "loyalty" mandate. This 

mandate brought only trouble for 

Jeremiah. But disobedience to it 
would have brought him greater 
trouble with his Sender. 


Preachers today have the same expe
rience. Let the modern Jeremiahs 
zero in on the sins of middle-class, 

affluent America, and they will incur 
the same scorn. Let them expose 

racism in the community or make 
some close application of biblical 
truth to problems in personal ethics; 

suggest that the call to holiness 
involves separation from worldliness 
in all its forms, including most 
commercial offerings from Hollywood; 

that love to one's neighbor involves 
being willing to have anyone who 
confesses Christ to be a member of 
the church; that obedience to Jesus 

involves chastity before marriage; or 
that being a Christian has concrete 
relevance for labor and politiCS 
and then there will be a reaction like 

the king to Jeremiah. The words will 

not be literally cut up by a penknife, 

but at coffee-time his words will be 
cut up and throWIl to the wind. 


The loyalists look with contempt at 
the critics. There is no time for these 
people who insist on relating princi
ples to practice, end to means, purpose 
to process, goal to route. All they do 
is cause trouble. This is why Ahab 
and Jezebel hated Elijah. He dared to 







































































tell the truth. The establishment was 
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threatened. Ahab called Elijah the 
"troubler of Israel." John the Baptist 
was beheaded for the same reason. 
He confronted the establishment 
with the charge of adultery and was 
liquidated. 

A Christian bound to such an estab
lishment is drawn into a compro
mise. Who can fail to see the 
tightrope Nicodemus had to walk 
within the Jewish community? He 
had to see Jesus in secret for fear of 
the establishment. How many are 
there in our churches like 
Nicodemus? They want to have the 
public recognize them as denomina
tional loyalists. They don't want to 
ask embarrassing questions. They 
don't want to "rock the boat." They 
want to be in the good favor of the 
establishment while in their heart 
they know all is not well. Because of 
their compromising position they 
are silent. In their heart they know 
better, but for the sake of the estab
lishment and their own prestige in 
it, they conform to the party line. 

God helped Jeremiah over this hurdle. 
WhenJeremiah said: "Ah, Lord God, 
I cannot speak, for I am a child," the 
Lord said to him: "Say not, I am a 
child, for thou shalt go to all that I 
shall send thee, and whatsoever I 
command thee, thou shalt say. Be not 
afraid of their faces, for I am with thee 
to deliver thee, saith the Lord." 

Jeremiah was called to unflinching 
loyalty to the Lord. This was the loyalty 
oath to the only Establishment 
which can claim absolute allegiance. 
The Psalmist in Psalm 110:3 summa
rizes the loyalty oath so well: "Thy 
people offer themselves willingly in the 
day of thy power, in holy array; out of 
the womb of the morning thou hast the 
dew ofthy youth." This is the true loyalist. 

The Key to True Loyalty 
The key to this kind of loyalty is 
found in who the people are. "Thy 
people" shall be willing. They 
belong to the Lord. They are new 
creatures in Christ. Their willingness 
is born out of that relationship. The 
party line is the mind of Christ. To 
the tightrope-walking Nicodemus 

Jesus said: "You must be born again." 
The Establishment of Christ is His 
Kingdom. "The day of His power" is 
its commencement. That day dawned 
with the coming of Christ. This estab
lishment shall fill the whole earth. It 
must be made concrete in all of life. 

This is the establishment by which 
we are called to loyal service. In the 
church the Establishment of Christ 
must have exclusive and total sway, 
so that His mind is reflected in 
everything taught, preached, and 
lived. Pastors in His Establishment 
are willing to open the Scriptures 
and tend the flock. The people are 
willing to serve and freely offer 
themselves. The Establishment of 
Jesus will transform a home and a 
marriage into a beautiful relation
ship of love and service. The school 
in which Christ is supreme will be 
able to unlock the hidden treasures 
of wisdom and knowledge. The 
Establishment of Christ has an 
exciting political dimension of justice 
and mercy in obedience to His Word. 
The mind of Christ, as applied to the 
complex problems of labor, industry, 
technology, will reveal that the 
Establishment of Christ has intensely 
practical applications. 

The clothing of those in Christ's 
Establishment is holiness. They shall 
offer themselves willingly "in holy 
array" and in the "beauty of holi
ness." Paul calls all the followers of 
Jesus Christ to put on that kind of 
clothing in Colossians 3:12-14: "Put 
on therefore as God's elect, holy and 
beloved, a heart of compassion, 
kindness, lowliness, meekness, long
suffering, forbearing one another; if 
any man have a complaint against 
any, even as the Lord forgave so also 
do ye; and above all these things put 
on love, which is the bond of 
perfectness." This is the peace symbol. 
This is the dress of the Establishment. 
Here is where the action is. 

The success of this Establishment is 
described as "dew." Dew brings out the 
best from the earth, the most beautiful 
flowers and the most productive fields. 
God's people are the salt of the earth. 
They are the light of the world. They 
are as dew on the earth. 

This is the only Establishment which 
really can claim our total loyalty. 
Every other human establishment, 
including the institutional church, 
must bow before the Establishment 
of Christ Jesus. When there is a conflict 
between the two, the obligation is 
clear. We offer ourselves willingly to 
Him. All other establishments too 
must be evaluated by the Word of 
God, the only infallible rule for faith 
and life. Preaching from this kind of 
allegiance is the calling of every 
minister of Christ. A conscious loyalty 
to Christ's establishment will transform 
a dull religious exercise into an 
exciting, meaningful Christian life style. 

Rev. Vanden Heuvel is pastor of the 
Covenant Presbyterian Church 
(PCA) in Holland, MI. He is also 
co-editor ofThe Outlook magazine. 
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ncrease Ourselves 


hat We elieve 

Cornelis P. Venema 
A Critical Review of Gregory A. Boyd's God of the possible (Part III) 
In two previous articles, I summa
rized the open view of God advocated 
by Gregory A. Boyd in his God of the 
Possible and offered a basic criticism 
of this view. Boyd's book represents 
a significant movement within 

. North American evangelicalism, 
which wants to revise in a substantial 
way the traditional understanding of 
God's omniscience and omnipo
tence. The fact that a respected 
publishing house like Baker would 
be willing to publish this kind of 
book illustrates the extent of the 
influence of this view. 

In my previous article, I noted that, 
according to the open view of God, 
we need to limit God's knowledge 
and determination of the future in 
the interest of preserving human 
freedom. There are some things in 
the future that even God cannot 
know, namely, the free actions of 
free creatures. This is the real source 
of the many errors to which the 
open view of God leads. Contrary to 
Boyd's claims that his view arises out 
of the study of Scripture, I suggested 
that it really expresses a specious 
view of human autonomy. The 
preeminent value in Boyd's theological 
position, which trumps even the 
biblical teaching regarding God's 
transcendent greatness and sover
eign dominion over all things, is the 
freedom or power of creatures like 
human beings to do whatever they 
will. Because human beings are free 
to create their own future, whatever 
that future might turn out to be, 
God can neither know it in advance 
of its occurrence or direct it infallibly 
to accomplish His purposes. 

Language About 
God: "Literal" or 
"Analogical"? 
One of the large claims of Boyd's 
book is that the open view of God is 
able to resolve the problem of divine 
sovereignty and human freedom. 
Rather than settling for the "impen
etrable paradox.. . of asserting that 
self-determining free actions are 
settled in eternity before free agents 
make them" (91), this view offers a 
simple explanation of things. 

A balanced and full 


understanding of 


the Triune God will be 


one that carefull,Y weighs 


all of the biblical 


testimon,Y. 


Specifically, the open view of God 
treats literally the biblical descrip
tions of God's "repenting" or 
"changing His mind," including His 
expressions of regret or remorse 
regarding the way things turn out in 
certain circumstances. 

According to Boyd, the classic view 
of God treats literally those biblical 
passages which speak of God's fore
knowledge and foreordination of all 
things. But the classic view is unwilling 
to treat literally those passages 
which suggest that the future is 
undetermined or open to a variety 
of possibilities. By comparison, the 
open view has the advantage of 
treating all of the biblical passages in 
the same way. Passages which sug
gest that the future is (partly) open, 

even from the vantage point of 
God's foreknowledge and counsel, 
should be treated as literally as those 
passages which suggest the future is 
(partly) closed. The simplest way to 
show the compatibility of divine 
sovereignty and human responsibility 
is to say that God is partly responsible 
for what happens and human 
beings are partly responsible. God 
does His part and we do ours 
what could be more simple? 

Lurking beneath the surface of this 
superficially simple solution lies a 
serious problem, however. Boyd has 
little or no appreciation for the 
complexity of the Bible's language 
regarding God and His dealings with 
His creatures. Historic Christian theology 
has maintained that the language of 
Scripture, when it speaks of God's 
works in relation to the creature, 
should be treated with special care. 
Because the Triune God is transcen
dently great and surpasses in His 
ways and works all human compre
hension, we may not regard the biblical 
descriptions of His actions as though 
they literally mean the same thing 
with respect to His actions as they 
might mean with respect to ours. 
Furthermore, we may not draw 
conclusions about who God is from 
one group of passages (for example, 
passages that seem to limit His 
knowledge) without comparing 
them with other passages. A balanced 
and full understanding of the Triune 
God will be one that carefully weighs 
all of the biblical testimony. 

For example, if the Bible speaks of 
God "changing His mind" or 
"regretting" a particular turn of 
events, this should be taken "as a 
manner of speaking" which, though 
true, does not have the literal meaning 
for God as it has for us. We are 
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speaking, after all, of God's, not 
man's, repenting. Whatever such 
repentance means for God, it does 
not entail all of the things that it 
means for us.' No doubt it means 
that God's relations with His crea
tures are real and significant to Him, 
as they are to us. But it does not 
mean that God changes His mind in 
the way we human beings change 
our minds. Similarly, when God is 
said to "come to know something" 
(e.g. the testing of Abraham's obedi
ence, Genesis 22), this has to be 
understood in the light of the whole 
teaching of Scripture and in a way 
that guards against reducing God to 
a human standard of what it is to come 
to know something experientially. 

In the history of Christian theology, 
the language of Scripture, especially 
when it describes the Triune God 
and His works, has been described as 
"analogical," not "literal."z Analogical 
language is language which compares 
two persons or things in terms of 
their similarities and their dissimilar
ities. To describe someone analogi
cally is to say that he is "like" and 
"unlike" someone else; there is similarity 
with a difference. For example, if I 
were to say that someone is as "sly as 
a fox," I am not saying that the per
son is a fox. That would be a literal 
misunderstanding of my descrip
tion. Rather, I am saying that the 
person is like a fox in that he sly and 
clever. Likewise, when the Bible says 
that God "repents," it means that He 
is like us in having sorrow or regret 
over certain events, even though we 
know from the Scriptures that He is 
unlike us in never being truly frus
trated in the realization of His purposes. 
There is always similarity with a differ
ence in the comparisons between 
God and the creature. 

Something like this is true of all of 
the biblical descriptions of God. The 
Scriptures reveal God to us by using 
the language of analogy, comparing 
Him in a rich variety of ways with 
His creatures. For example, anthro
pomorphisms, which use human 
characteristics and qualities as 
points of comparison (e.g., "the eyes 
of the Lord are in every place, 
beholding the evil and the good"), 

are not literal but analogical descrip
tions. Because God is transcendently 
great and glorious, no creaturely 
point of comparison can be equated 
or identified with Him, lest He be 
belittled or maligned. 

One of the problems of the open 
view of God is that it fails to do justice 
to the whole range of biblical revelation 
regarding God, including especially 
those passages which distinguish 
Him in His greatness from all things 
creaturely. By treating the language 
of Scripture literally, particularly 
when it speaks of God's actions in 
terms drawn often from human 
experience, God is "humanized" in 
the sense that He becomes smaller. 
One cannot avoid the impression 
that the open view of God leaves us 
with an all-tao-human figure. The 
"god" of the open view is a figure 
who is often baffled and frustrated 
by the way things turn out, who 

There is alwa,Ys 

similarit,Y with a 

difference in the 

comparisons between 

God and the creature. 

tries a variety of methods to accom
plish His purposes with greater or 
lesser success. How a "god" who is 
ignorant of much of the future, who 
is so weak as to be unable to secure 
His ends in the manner He pleases, 
and who contributes only a little to 
the salvation of His people - how 
such a "god" could be worthy of 
worship or evoke the wonder and awe 
of His creatures is difficult to conceive. 

Speaking of 
"Practical Differences" 
Rather than leave my evaluation of 
Boyd's study at the level of these 
general concerns, I would like to 
conclude by briefly noting some 
problems of a more "practical" 
nature. Though Boyd claims that the 
open view has a number of practical 
benefits, the truth is that it has a number 
of very serious practical difficulties. 

Gracious Election 

Nothing in Boyd's book is more 
disturbing than the way he deals 
with God's gracious purpose of elec
tion in Christ. In one striking passage, 
which purports to be a statement of 
the teaching of EpheSians 1:4, Boyd 
asserts that our salvation "is not up 
to God alone" but "whoever chooses 
to be 'in Christ' is predestined to be 
'holy and blameless before him in 
love'" (47, emphasis his). This treat
ment is fairly representative of 
Boyd's handling of other biblical 
texts (if they are mentioned at all) 
on the doctrine of election. When 
all is said and done, the salvation of 
any person hangs upon their "free 
choice" to believe. Not only so but 
any prospect of salvation for the 
future continually hangs upon our 
choices to continue to believe. 
Whether it be in the past, the present, 
or the future, our salvation, according 
to Boyd, stems from the free and 
undetermined decisions that we make. 

I am reminded in this connection of 
Calvin's insistence that there are two 
things that are especially to be 
remembered when it comes to our 
salvation by God's sovereign grace in 
Christ: God's honor and our com
fort. Our salvation is wholly of grace. 
Election in Christ from before the 
foundation of the world stops our 
mouths and removes every occasion 
for boasting before God. God loved 
me in Christ and secures my salvation 
in Him merely of grace. And that, of 
course, is my great comfort. I can rest 
securely in God's grace toward me in 
Christ, confident that the work He 
begins He will certainly finish. 

Little of this is to be discovered in 
Boyd's study. God's grace is dimin
ished; human free will is exalted. But 
all of this carries a high price: the 
loss of God's honor in our salvation 
and the pathetic prospect of depend
ing for my salvation upon my own 
resources of free will. 

A Secure Future 

A further difficulty of the open view 
of God is that it can afford little 
hope for the future. Because the 
future depends in large measure 
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upon the uncertain foundation of 
indeterminate choices of sinful 
human beings, there can be no real 
promise for the future perfection of 
God's saving work. This holds true 
not only for the salvation of particular 
individuals (myself included), but 
also for the realization and perfec
tion of God's kingdom. 

The problem here is not difficult to 
discern. If human freedom, as Boyd 
and advocates of the open view of 
God understand it, is a preeminent 
value, then it must be maintained at 
all costs. If to be human means to be 
free to do the contrary, whatever 
that contrary might be, then we 
must forever be free to oppose and 
resist the Triune God and the doing 
of His will. The Christian hope for 
the consummation of God's kingdom 
in the new heavens and earth, 
together with the complete and utter 
destruction of all opposition to God's 
will, can never be realized. All eternity 
will witness the continued acting of 
free creatures, sometimes in obedi
ence to God, sometimes, if they so 
choose, in disobedience to Him. 

What is terribly wrong here is the 
idea that genuine human freedom 
lies in any other condition than 
what St. Augustine called true "liberty." 
Liberty for the Christian is no other 
condition than that of perfect, glad
hearted and resolute obedience to 
God. In the perfected state of believers, 
we will enjoy what Christian theolo
gians have called the consummate 
state of the will: no longer able 
(because unwilling) to sin. To be in a 
state in which love for God is the 
perfect joy of the believer - that's 
the end of our salvation. But in the 
view of someone like Boyd, no such 
liberty is pOSSible, since it would 
conflict with the higher value of 
remaining free to do the contrary. 

Problem of Evil 

What I am suggesting, moreover, is 
that Boyd's view does not come 
close to resolving the problem of 
evil. Rather, he makes the problem 
of evil intractable. Calvinists who 
affirm the biblical view of God's 
complete and exhaustive sovereignty 

may have to struggle with the ques
tion, why does God include evil 
within the embrace of His sovereign 
designs and counsel? They may even 
be charged with making God thereby 
the Author of evil - a blasphemous 
thought. However, only the biblical 
Christian who confesses the great
ness of God's designs and purposes, 
which encompass all things whatso
ever that shall come to pass, can 
confidently claim that the Triune God 
will so use and overrule human sin and 
evil to realize infallibly His good and 
wise ends. Only the God and Father 
of our Lord Jesus Christ, who loved 
us in Christ from before the founda
tion of the world, can promise that 
nothing will separate us from His 
love. A limited god, one to whom 
the future is partly unknown and 
unpredictable, cannot begin to 
promise the things promised by the 
God of the Scriptures. 

Therefore, it is a curious feature of 
Boyd's argument that he believes the 
open view of God resolves the problem 
of evil. Exactly the opposite is the 
case. Not only can his "god" not 
secure the future with any certainty, 
but he is also guilty of creating crea
tures and unleashing forces in history 
over which he enjoys no final 
dominion. Why would anyone find 
a god who lets loose upon the world 
a creature capable of extraordinary 
and uncontrollable (as well as unpre
dictable) evil more worthy of praise 
than the God of the Scriptures who 
knows the end from the beginning, 
and whose designs for good will 
sovereignly be accomplished? 

Conclusion 
Though more needs to be said 
regarding each of these pOints, this 
should be adequate to illustrate 
some of the far-reaching implica
tions of Boyd's open view of God. In 
the final analysis this view fails the 
test of Scripture and opens a 
"Pandora's box" of difficulties 
greater than any which accompany 
the classic view of God. 

What makes Boyd's view so alluring 
is its apparent simplicity on the one 
hand, and its scarcely concealed 

humanism on the other hand. We 
do not live in a day which highly 
prizes careful study and reflection 
upon the Word of God in the line of 
the historic confessions of the 
church. When a view like Boyd's 
comes along, which offers facile 
solutions to very difficult problems, 
it will likely prove attractive to 
many. Furthermore, when it exalts 
human freedom and autonomy at 
the expense of God's transcendent 
greatness and sovereignty, it will likely 
prove the more inviting. For these 
reasons, Christian believers need to 
resist the open view of God in the 
name of Scriptural truth and in the 
interest of the proper honor and 
worship of God. Our God is great and 
greatly to be praised. Let us resolve, 
accordingly, to resist any teaching, 
including the teaching of an open 
view of God, that diminishes Him. 

Footnotes 

1 Though these passages teach that God is not immo
bile and unmoved in His dealings with His creatures 
(He takes pity upon us, He is sorrowful, etc.), they 
should not be taken to mean that He must now face 
"unforeseen drcumstances," be required to make an 
unantidpated change of course, or find Himself over
taken by events outside of His superintendence. 
Though all of these latter dimensions may be present 
when creatures "change their rninds" or "repent" of a 
certain course of conduct, they are not present when 
God "repents," lest we be compelled to condude that 
what the Scriptures teach elsewhere about God is 
untrue. There is no reason why we carmot assume that, 
in those cases where God is said to "repent" in relation 
to His people, He does so in terms of the (implied) prin
dple stated in Jeremiah 18:7-8 ("If at any time I dedare 
concerning a nation or a kingdom, that I will pluck up 
and break down and destroy it, and if that nation, con
cerning which I have spoken, turns from its evil, I will 
repent of the evil that I intended to do to it."). See 
David Wells, "Classical Theism and the State of the 
Evangelical Movement," Modern Reformation 9/4 
Ouly/August, 2000):10-12. 

2 Usually, the language used here is "univocal" and 
"analogical." As the tenn "univocal" suggests, this 
would be language about God which has the same 
meaning, when applied to Him, as it does when 
applied to the creature. Rather than such language 
being analogical (similarity with a difference), it would 
be used with the identical sense with respect to God 
and the creature with which He is compared. However, 
to use language "univocally" or "literally" in this sense 
would be to ignore the difference between the Triune 
Creator and the creature. 

Dr. Comelis Venema, a contributing 
editor of The Outlook magazine, 
teaches Doctrinal Studies at Mid
America Reformed Seminary in 
Dyer, Indiana. 
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- Continued from page 3 

The time of conflict, at least for 
a time, should be past for those 
who have found new church 
homes. There is however, a 
very great battle waging in the 
world today, assaulting Christians 
young and older, as never 
before. With modem technology, 
the world threatens to beseige 
our homes in our own living 
rooms and on our computer 
screens. Sin of the most heinous 
sort can be indulged in the 
privacy of our homes now as 
never before. But the shameful 
results are out on the public 
square for everyone to see. And 
churchgoers are no exception. 
There seems to be inattention 
and indifference to Satan's 
attacks and an insipid inertia 
on the part of many of God's 
people to do anything about it. 
Jesus' words to the disciples, 
"Watch and pray so that you 
will not fall into temptation" 
are as apt today (maybe even 
more so) as they were then. 

Our prayer is that The Outlook 
will continue to carry the torch 
and sound the trumpet as a call 
to faithfulness in service to our 
God and to His glorious Word. 
We also pray that Reformed 
Christians everywhere, world
wide, may unite, not as denom
inations, but as the Body of 
Christ, to carry the banner of 
His truth from the smallest village 
in remote bush country to the 
high-rise apartments and towers 
of technology in the cities of 
this world. Soli deo glOria! 
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