


on sin! 

PLANTS IN GOD'S 
GARDEN 

Laurie Vanden Heuvel 

As I pick up my pen to write this article, I am looking 
through my window at white piles of snow punctuated 

with black-brown tree trunks and seemingly lifeless 
branches silhouetted against a somber sky which threat

,.....--'-__ ens to extend what already seems 
like an endless winter. 

But my calendar tells me that 

w ithin a few weeks we will have the 

first day of spring. What a joy that 
will be - the crocuses announcing 
the irruninence of green grass, leaf
ing trees, flowering bushes - color
ful and fragrant. Soon the farmers 
will prepare the soil for the seed, 
and before long, plants will begin 
to germinate and grow to maturity. 

Some will be used for food, some 
for beauty to adorn homes, wed

dings, hospital rooms, banquets and programs. Some 
plants will be used for shade, some for medicinal pur
poses, some for clothing, some for shelter, paper and per

fume. 
My mind turns to John 15 where Jesus draws a parallel 

between the plant kingdom and His children. "I am the 
vine, you are the branches. He that abides in me and Tin 
him the same brings forth much fruit for without me you 
can do nothing." Jesus looks on us as plants in His gar
den, and He is expecting fruit, the fruit of righteousness. 
The idea is not new. Psalm 1 describes the righteous per
son as a "tree planted by streams of water, which yields 
its fruit in season .... " Psalm 92 says: 

The righteous will flourish like a palm tree, 
They will grow like a cedar of Lebanon; 
Planted in the house of the Lont 

They will flourish in the courts of our God. 
They will still bear fruit in old age, 
They will s tay fresh and green, 
Prodaiming, "The Lord is upright; 

He is my Rock, and there is no wickedness in him." 

(NlV) 

Psalm 144:11 compares"our sons in their youth" to I 
"well-nurtured plants" and Isaiah 61 refers to believers 

as "oaks of righteousness, a planting of the Lordfor the 
display ofhis splendor." 

Soon many children, under the direction of their teach
ers, will be putting their potted seedlings on classroom 
windowsills to watch them grow. They will be sure the 
soil is rich in nutrients; they will water the plants faith
fully and they will watch the plants stretch for the SWl
light which helps them make food. 

The Cluistian experience must be like that. Believers 
must determine to surroWld themselves with soil which 

will enrich their walk with God. They must feed their 
faith with nourishment from the Word of God and the 

fellowship of prayer. They must stretch toward the Son
light who alone can grant life and fruitfulness. 

But many of us find ourselves " stretching" for other 
things - job security, financial success, more possessions, 
prestige, emotional highs - through illegitimate sexual 

indulgence, alcohol and drugs. 
What does God say we must "stretch" for? 

...just as he who called you is holy, so (you) be holy 
in all you do; for it is written: 'Be holy, because I am 

holy' (1 Peter 1:15-16) (NIV). 

But Lord, we can't do that! We are sinful; weare bUSYi 
there are too many temptations around; you are merciful 
and loving, and certainly will not hold us accoWltable 
for every thought, word and deed. And besides Lord, isn't 
holiness really for old people who have the time and the 
wisdom which comes from experience, to practice holi
ness? 

God answers. 

Pursue holiness, for without holiness, no one will 

see the Lord. 

(Hebrews 12:14) (NIV) 

Holiness is not an option. It is a command. Holiness is 
an action that we must do - an action of the mind, the 
emotions, the will. Without holiness, we will not see God. 

As good Reformed Christians we always stress that we 
are righteous before God in Ch rist - and that is true. But 
we must never use this as an excuse for not pursuing, chas
ing, making every effort to be holy, for God is holy. 

Many passages of Scripture command us to seek right

eousness, but Paul in Philippians 3:12-15a makes it very 
dear. 

Not that I have already obtained all this, or have 

already been made perfect, but I press on to take hold 
of that for which Christ Jesus took hold of me. 
Brothers, I do not consider myself yet to have taken 

hold of it. But one thing I do: Forgetting what is 
behind and straining toward what is ahead, I press 

on toward the goal to win the prize for which God 
has called me heavenward in Christ Jesus. 

All of us who are mature should take such a view of 

things. 

(NIV) 

WHAT IS HOLINESS? 
The first requirement for holiness is that we know, un

derstand and bow before the thrice-holy God, Father, Son 
and Holy Spirit. John Calvin said: "Men are never duly 
touched and impressed with a conviction of their insig
nificance, Wltil they have contrasted themselves with the 
majesty of God." 

The BEING of God 
We need to be profoundly impressed with the BEING 

of God. John said in his epistle, "God is lighti in him there 
is NO DARKNESS AT ALL" (I JOHN 1:5) - no impurity, 

no falsehood, and only a hatred for sin with no intention 
on His excuse or 
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Moses, for one act of disobedience (one which would 
scarcely be considered sin today), was denied entrance 

to Canaan; Saul, for one act of sparing animals he was 

told to kill, had the kingdom wrenched from him; Achan 

hid a few goods from Ai wltich he was instructed to de

stroy and by it brought death on himself and his family; 

Ananias and Sapphira "lied to the Holy Spirit" (ActsS:3) 

and dropped dead instantly. When Jesus appeased the 

terror of His disciples by calming the storm, their reac

tion was one of a new "terror": "They were terrified and 

asked each other, 'Who is this? Even the wind and the 

waves obey him!'" (Mark 4:41) (NIV). R. C. Sproul in his 

book The Holiness of God says: "In the power of Christ 

they met something more frightening than they ever met 

in nature. They were in the presence of the holy" (p. 74). 

Peter, having fished all night and caught notlting, after 

contesting Jesus' command, threw out his net and so 

many fish jumped in that the nets began to break and 

two boats were filled. to capacity. What was Peter's reac

tion? "Go away from me, Lord; I am a sinful man!" (Luke 

5:8) (NIV). Peter realized he was in the presence of the 

holy God made man! His response was one of awe and 

confession. "Peter got a message that was impossible to 

miss. The transcendent standard of all righteousness and 

all purity blazed before his eyes...Peter was undone" 

(Sproul, p. 79). 
We are losing our vision of the holiness of God today. 

There is a folksy sentimentalizing of God wltich trivializes 

Him and reduces Him to our leveL 

I am not opposed to all contemporary Christian music. 
There are many lofty new offerings of praise based on 

Scripture; but discernment is a must today, even in our 

These and many more like them are contributing to a 

low view of God which is being reflected in a corrupting 

of worship and a lack of reverence for the content and 

authority of the Word of God among us. 

The AUTHORITY of God 
We also need to be profoundly impressed with the au

thority of God in our lives - our thinking, our feeling, our 

willing, our speaking, our doing. I use the words II pro

foundly impressed" because I mean fa say that God's 
being and His authority over us must so impact who and 

what we are, that we throw ourselves before Him in total 

repentance asking, "Lord, what will you have me to do?" 

and then plead for His grace to do it. I fear that so much 

of our Ouistian "busyness" in worship or in work is what 

the Bible calls" a form of godliness" without the "sub

s tance" or the "power." Listen to Isaiah. 

In the year that King Uzziah died, I saw the Lord 

seated on a throne, high and exalted, and the train of 
his robe filled. the temple. Above him were seraphs, 

each with six wings: With two wings they covered 

their faces, with two they covered their feet, and with 

two they were flying. And they were calling to one 

another: 

"Holy, holy, holy is the Lord God Almighty; the whole 

earth is full of his glory." 

At the sound of their voices the doorposts and 

thresholds shook and the temple was filled with 

smoke. 

"Woe is me!" I cried. "I am ruined! For lama man of 

unclean lips, and I live among a people of unclean 
lips, and my eyes have seen the King, the Lord 

Almighty." 

Then one of the seraphs flew to me with a live coal in 

his hand, which he had taken with tongs from the 

altar. With it he touched my mouth and said, "See 

this has touched your lips; your guilt is taken away 

and your sin atoned for." 

Unless each of us has Isaiah's view of God and Isaiah's 

cleansing experience, we are unfit to serve in God's king

dom in any capacity. It was only after this traumatic en
counter between Isaiah and his God in which Isaiah recasual listening. Permit me to share a song verse of what 

I consider to be a tragic perversion of God in His majes

tic holiness. 

Apple-Red Happiness 

Apple-red happiness, popcorn cheerfulness, 

Cinnamon singing inside; 

Peppermint energy, gumdrop holidays 
When you give Christ your life! 
The benefits of God's great love 

Are super satisfying. 
Throwaway your sin! Let the sunshine in! 

~ Try Him and you'll see how you'll get 

Cl) Apple-red happiness, popcorn cheerfulness, 
~ Cinnamon singing inside; 
g; Peppermint energy, gumdrop holidays 

ceived the fire ofpurification, that God said, "Whom shall 

I send? And who will go for us?" and Isaiah cried, "Here 

am I. Send me!" - and God sent him 

God's authority over us is His by virtue of the fact that 

He created us, and created us for His glory. His rule is 

His by right and His rule is one of love. His law which is 

His holy Word without error, was breathed by Him to 

delineate the path of obedience which He would have us 

take. Through this obedience He would receive glory and 

we as His children would experience well-ordered lives. 

But all around us we see hostility to God and His will. 

And in the visible community of believers we see an in

creasing disregard of His holy day, a contamination and 
cluttering of worship, a tampering with and altering of 

His holy Word to accommodate and justify our own sin
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ful desires, the erosion of marriage and the home, the 
abuse of human sexuality in fornication, adultery and 
homosexuality, the disregard for the sanctity of human 
life demonstrated in attitudes of and actions against the 
unborn, the handicapped and the elderly. Christians in 
high places are talking about "minimum thresholds of 
existence" needed to qualify as a human being. about the 
right and perhaps even the duty one Ouistian may have 

to speed the death of another human being by the with
holding of food and water, and perhaps, when socially 
and politically acceptable, by the assistance of lethal in

jection (10,000 per year rue this way in the Netherlands). 
All of these things demonstrate a very low view of God 

among us, an insensitivity to His holiness and our own 
unworthiness. Many of us have become spiritually flabby, 
not even realizing the dangerousness of our own condi
tion. We have given Satan a foothold in our lives and he 
threatens to undo us personally and corporately. 

The Transfortnation of People 
Having been drawn more closely to God through con

templation of His holiness and His expectations of us, 

we are now confronted with God's solution to our prob

lem of sin. In Romans 12:1 and 2, the apostle Paul says, 

"Therefore, I urge you, brothers, in view of God's mercy, 

to offer your bodies as living sacrifices, holy and pleasing 

to God - this is your spiritual act of worship. Do not con

form any longer to the pattern of this world, but be trans

formed by the renewing of your mind. Then you will be 

able to test and approve what God's will is - his good, 

pleasing and perfect will" (NIY). That's the prescription: 

a transformation, a "metamorphosis" if you will, from 

being a server of seU to a server of God. We are not to 

follow the world, but to rise above it. 

How is this to be done? By a "renewal of your mind." 

This is the key method, not the "warm fuzzies" of emo

tional experience firs t of all. RC. Sproul has character
ized " mind renewal" in this way: 

This means nothing more and nothing less than 

education. Serious education. In-depth education. 

Disciplined education in the things of God. It calls 

for a mastery of the Word of God. We need to be 

people whose lives have changed because our minds 

have changed. 

True transformation comes by gaining a new 

understanding of God, man, and the world. What 

we are after ultimately is to be conformed to the 

image of Christ. We are to be like Jesus, though not 

in the sense that we can ever gain deity. We are not 

god-men. But our humanity is to mirror and reflect 

the perfect humanity of Jesus. A tall order! 

To be conformed to Jesus we must first begin to think 

like Jesus. We need the "mind of Christ." We need to 

value the things He values and despise the things 

He despises. We need to have the same priorities He 

has. We need to consider things weighty that He 

considers weighty. 

That cannot happen without a mastery of His Word. 

The key to spiritual growth is in-depth Christian 

education that requires a serious level of sacrifice. 

That is the call to excellence we have received. We 

are not to be like the rest of the world, content to live 

our lives with a superficial understanding of God. 

We are to grow dissatisfied with spiritual milk and 

hunger after spiritual meat. 

This rigorous mastering ofGod's Word is not too popu

lar today. Busyness and preoccupation with less impor

tant things are replacing a life of contemplation and fel

lowship with God, thus creating a spiritual vacuum into 

which Satan quickly moves with his wiles. 

WHAT ARE "HINDRANCES" 
TO HOLINESS? 

What are these wiles of Satan which he plies with such 

skill and subtlety? They are the same ones he used on 

Eve in Paradise. 

Doubt: 
Genesis 3 tells us that Satan came to Eve and said, "Did 

God really say, 'You must not eat from any tree in the 

garden?'" Here Satan is trying to make God look unrea

sonable by distorting the truth. Satan knew that God had 

not forbidden all the trees of the garden for food, but 

notice that he charged God with forbidding"any tree" in 

the garden. 

Also notice that Satan is using emphatic language to make 

God look unreasonable. Did God "really" say? Eve, is 

your God really such a tyrant so as to surround you with 

all of this tempting food and then forbid you to eat any

Iof it? 

Deceit 
Eve responds with a correction and an apparent fabri

cation of her own. "God did say, ' You must not eat fruit 

from the tree that is in the middle of the garden, and you 

must not touch it, or you will die.'" Notice that Eve adds a 

little to what God really said. God had forbidden the eat

ing of the fruit of the forbidden tree, but Eve joins Sa tan, 

ever so slightly, in charging God with forbidding even 

the "touching" of the fruit. She then announces God's 

penalty for disobedience: "You will die." 

Satan then responds with a lie: "You will not surely die." 

He then charges God with deception:" ...God knows that 

when you eat of it your eyes will be opened and you will 
be like God, knowing good and evil." Another lie. What 

Satan deliberately did not tell Eve is that her eyes would 
be opened all-right, and she would know good and evil, 

but he did not tell her that she would become evil, totally 

unable to do an y good. Furthermore, she would not be 

like God. Lies and partial truth - more strategies of Sa

tan. 

Discuss ion 
WhatSatan initiated with Eve was a discussion; and Eve, 

in yielding to the discussion, opened the door just a crack 
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for Satan to slip in and take a foothold in her life. She 

should have slammed the door on him. 

Desire 
But she didn't slam the door. Instead, Satan's lies and 

hall truths made an impact on her. Not only did the for

bidden fruit begin to look appealing to her, but a desire 

for a "wisdom" which was not her right to have, grabbed 

hold of her. "When the woman saw that the fruit of the 

tree was good for food and pleasing to the eye and also 
desirable for gaining wisdom ..." 

Deed 
" ...she took some and ate it. She also gave some to her 

husband...and he ate it." Ohr The stages of temptation 

were complete. The deed was done and "the eyes of both 

of them were opened." 

Death 
And were it not for the overwhelming grace of our lov

ing heavenly Father, Adam and Eve and all their poster

ity including you and me, would be doomed to hell for 

all eternity - no hope. But immediately God intervened 

with the promise of a Deliverer (Gen. 3:15); immediately 

He mercifully ejected Adam and Eve from Paradise Jest 

they eat from the tree of life and live forever in their sin. 

The big question is: Am I covered by Christ's righteous

ness? Are you? 

What does all of this teach us? SATAN HAS NOT 

CHANGED. He's still using this s trategy today. And he 

works hardest on confessing Christians. In your quiet 

time, consider your cherished sin(s). Trace the tempta

tion that Satan has used on you to succwnb, and you will 

find most of the elements discussed above. Sometimes 

these components of temptation occur over a long pe
riod of time, sometimes almost instantaneously, but they 

are there nonetheless. "When tempted, no one should say, 

'God is tempting me.' For God cannot be tempted by evil, 

nor does he tempt anyone; but each one is tempted when, 

by his own evil desire, he is dragged away and enticed. 

Then after desire has conceived, it gives birth to sin; and 

sin, when it is full-grown, gives birth to death" Games 
1:13-15) (NIV). Is there any help? 

DJVINE HELP TOWARD 
HOLINESS 

"There hath no temptation taken you but such as is 

common to man; but God is faithful, w ho will not suffer 

you to be tempted above that ye are able; but will with 

the temptation also make a way to escape, that ye may be 

able to bear it" (I Corinthians 10:13) (KJV). This verse 

promises that for every sin in any circumstance, there is a 

way ofescape provided by God Himself. Perhaps the best 

way of escape is for us to purposefully avoid places, cir

cumstances, events and stimuli (such as books, maga

zines, TV programs and ads, movies, dances) which will 

give rise to the temptations we dread. God's promise is 

true; and if we pray earnestly for His Spirit 1) to open our 

eyes to see the way of escape and 2) to give strength to 
walk through that way of escape, HE WILL DO IT! 

The Word of God 
Our God has graciously placed in our hands His holy 

Word, without error. We must feed on that Word daily: 

alone, with our spouse, with our children. Deuteronomy 

6:6-8 says: 

These commandments that I give you today are to 

be upon your hearts. Impress them on your children. 

Talk about them when you sit at home and when you 

walk along the road, when you lie down and when 

you get up. TIe them as symbols on your hands and 

bind them on your foreheads. Write them on the door 

frames of your houses and on your gates. 

Read that Word according to a plan, according to a 

schedule. It must be a set priority. 

Prayer 
Hebrews 4:14-16 says: 

Therefore, since we have a great high priest who has 

gone through the heavens, Jesus the Son of God, let 

us hold firmly to the faith we profess. For we do not 

have a high priest who is unable to sympathize with 

our weaknesses, but we have one who has been 

tempted in every way, just as we are - yet was without 

sin. Let us then approach the throne of grace with 

confidence, so that we may receive mercy and find 

grace to help us in our time of need. 

What a blessed avenue Christ has opened for us. Let's 

use it at aU times in all ways. The Bible says, "Pray with

out ceasing" (I Thessalonians 5:17). 

I Permit me to share an experience of mine which makes 

this verse clear. 

It was moving day. My husband had accepted a call to 

another church. The van was on our driveway. Movers 

were scurrying in and out. I was dashing here and there 

to tie up loose ends when, at a most inopportune mo

ment, a Spanish man stopped to talk. This man had a 

burden. He and his wife had come to the Lord some time 

earlier. They had been catechized by my husband and 

they were seriously attempting to walk the Otristian life. 

But for a number of months now, this man had been com

ing home from work every day to a house in shambles 

nothing was picked up, no dishes done, no meal pre

pared, the baby in a dripping diaper. He had tried to be 

patient and understanding. His wife said, "The Bible says 

we should pray without ceasing" so that meant prayer 

was more important than all these trivial things he was 

complaining about. (She belonged to a number of prayer 

groups which she attended every day.) 

Finally, in exasperation, he had said to her, "We've been 

in the pastor's house every Sunday for Bible study (for 

several years with other new Ouistians) and that house 

never looks like this. Don't you think the pastor's wife 

believes in prayer?" 



So - for two hours we talked on the driveway. I ex

plained that our whole lives must be lived in the attitude 

of prayer. I used marriage as an example. If I would buy 

a dress and my husband didn't like it, I'd probably bring 

it back. I would not enjoy wearing it. If there is food he 

doesn't like, I don't make it. If there is food he especially 

enjoys, I'll make it. If he is burdened about something, I 

sit down to listen, and so on. The point is that as a spouse, 

I must be sensitive to pleasing my husband and meeting 

his needs. The reverse is true also. He must be mindful 

of me and my needs. (Thankfully my husband is easy to 

please and eager to please.) 

On an even deeper level, we are to be filled with the 

knowledge of our God, and out of that storehouse we live, 

in constant fellowship with Him. In all decisions, big and 

small, we seek to please Him. In our thoughts, words 

and deeds, we commune with Him. 

Finally, brothers, whatever is true, whatever is noble, 
whatever is right, whatever is pure, whatever is 
lovely, whatever is admirable - if anything is excellent 
or praiseworthy - think about such things. Whatever 
you have learned or received or heard from me, or 
seen in me - put it into practice. And the God of peace 
will be with you. 

(Philippians 4:8 and 9) (NIV) 

So "praying without ceasing" means an attitude of the 

heart and a disposition of the will to "think God's 

thoughts after Him," to be in touch with God at all times. 

This is only possible through the indwelling of the Spirit. 

There must also be set times of prayer with God, just 

like in marriage it is important to set time aside just for 

your spouse - time to enjoy each other, and time to enjoy 

other·things together. And the reward of fellowship with 

God is sweet: "My God shall supply all your needs ac-

IIHoly, Holy, 
Holy" 

w. Robert Godfrey 

One of the most powerful and ar

resting passages inScripture aboutthe 

holiness of God is found in Isaiah 6. 

There the prophet is given a vision of 

the greatness of God and His glory. 

The divine king is enthroned in His temple. His royal 

robes fill the temple. His royal courtiers - the angels _ 

surround the throne singing of the holiness and glory of 
the Lord with a loud solemnity that shakes the temple 

itself. "Holy, holy, holy is the Lord Almighty; the whole 
earth is full of his glory." 

The splendid holiness of God evokes from Isaiah a rec

ognition of his own sinfulness and the sinfulness of his 

cording to his riches in glory" - and His"riches in glory" 

are vast! I 
CONCLUSION 

In John 15 we read: 

I am the vine; you are the branches. If a man remains 

in me and I in him, he will bear much fruit; apart 

from me you can do nothing. If anyone does not 

remain in me, he is like a branch that is thrown away 

and withers; such branches are picked up, thrown 

into the fire and burned. If you remain in me and my 

words remain in you, ask whatever you wish, and it 

will be given you. This is to my Father's glory, that 

you bear much fruit, showing yourselves to be my 

disciples. 

(vv.5-8) (NIV) 

In God's garden, believers are the fruitbearing branches 

in the vine who is Jesus Christ. All barren branches will 

burn eternally. How are we to know if we are truly part 

of God's garden? Romans 11:16 says, "If the root is HOLY, 

so are the branches." Speaking here of the covenant de

scendants of Abraham, Paul is making the point that for

mal association with the people of God is not enough; 

only if a person is holy can he or she be considered a spiri

tual descendant of the covenant, a "branch" of Christ. 

Therefore, "pursue holiness" (Hebrews 12:14). 
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people. He laments his own ruin as he sees his unclean

ness in the light of God's perfect purity and righteous

ness. 

The picture of God's holiness as presented in Isaiah is 

a very familiar one to many Ou-istians. But we may miss 

something of the force of the passage if we neglect the 

context in which it occurs. Isaiah 6 begins with the words, 

"In the year that King Uzziah died, I saw the Lord.... " 

Perhaps when we read those words, we think that Isaiah 

is just giving us a date for his vision. But in reality we are 

being told much more. We are told about the backdrop 

against which this vision must be understood. Unless we 

understand the reign of King Uzziah, we will not fully 

understand Isaiah's vision. 
The life of Uzziah as king of Judah is recorded in "l'i 

2 Chronicles 26. He was king a long time, actually 52 ~ 
years. His death surely marked a key point of transition " 

for Judah. However Isaiah's vision reflects much more 
OJ 

than just the end of a long reign. Rather the vision must .:: 
~ ____________________-L________________ ~~~ 
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be seen in relation to the fact that Uzziah was basically a 

good king, but like his father failed to serve the Lord 
wholeheartedly (2 Chr. 25:2, 26:4). 

The early years ofUzziah were filled with success given 

him by the Lord. He followed the counsel of God's 

prophet. He defeated the enemies of God's people in 

battle. He built up the fortifications of Jerusalem and in

creased the wealth of his people. 

By the blessing of the Lord Uzziah became very pow

erful. But he began to forget that the Lord was the source 

of his success and became instead proud of his own 

strength and accomplishments. His pride led. to a sur

prising action on his part. He entered the temple of God 

to burn incense on the altar of incense. Although coura

geous priests warned him that his actions would provoke 

the Lord, he rejected their words. For his sin the Lord 

struck him with leprosy and he lived out his days in iso
lation. His epitaph read, "He is a leper." 

Why did the Lord punish Uzziah so severely? To be 
sure, he had broken the law of God: "Aaron shall bum 

fragrant incense on the altar... You shall not offer any 

strange incense on this altar" (Ex. 30:7,9). But was this 

violation of the law so very serious? He was an anointed 

king inJudah. He had entered the sacred temple. He was 

intent on performing a sacred sacrifice. Was he not a holy 

person in a holy place for a holy task? He was indeed. 

His fault was that he was not acting in a holy way. God 

especially in matters of worship - is as interested in how 

we serve Him as He is in the service itself. He is as inter

ested in our methodology as in our goals. Uzziah's sin 

was grievous because he did not follow the ways of God. 

Uzziah was probably motivated to act Sinfully by his 

proud desire to be like the other kings of the nations. Most 

kings in Uzziah's day were priest-kings. They led their 

nations not only politically, but also religiously. They of

fered sacrifices to their gods. Even the kings of Israel, the 

northern kingdom, offered sacrifice to God. We read of 

Jeroboam: "He went up to the altar which he had made 
in BetheLto bum incense" 

(1 Kings 12:33). In his 

pride, Uzziah decided. that 

he should not be left out. 

He was as holy as the other 

kings. He would be a 

priest-king. He decided to 

Messiah would reign over His people as king and offer 

His own body as a sacrifice for their sins. Uzziah's pride 

caused him to raise himself to a role that he could never 
fulfill and the Lord cast him down. 

The Hebrew word for pride that is used to describe 

Uzziah literally means that he was lifted up. He was 

proud because he had an inflated estimate of his impor

tance and his role in God's historical dealings with His 

people. In Isaiah's vision he sees the Lord high and lifted 

up. It is not Uzziah or those like him who are the truly 

exalted ones in this world . The Lord alone in His perfect 

holiness is lifted. up in true glory above all the puny pre

tensions of this world. When proud Uzziah finally died 

of his terrible leprosy, then Isaiah was given a vision of 

the One who was truly lifted up. He saw that the real 

glory of Israel is the Lord. 

I 

We must also notice that the vision of God's holiness 

calls forth from Isaiah the cry that he is unclean. The cry 

"Unclean!" was the cry of lepers (Lev. 13:45). Isaiah rec

ognizes that he and the people are afflicted with sin that 

is as filthy and destructive as leprosy. He teaches us that 

as we carefully contemplate the holiness of God, we will 

recognize the horrible reality of oursin and our helpless

ness in it. In ourselves we are all like Uzziah. "For the 

Lord of hosts will have a day of reckoning against every

one who is proud and lofty .. .the pride of man will be 

I humbled, and the loftiness of man will be abased, and 

the Lord alone will be exalted in that day" (Is. 2:12.17). 

God Himself must act to save and cleanse. And He does. 

He sends an angel- a messenger - to cleanse the prophet. 

From the altar and its sacrifice comes fOrgiveness and 

healing. And from what altar does the coal come? The 

altar of incense! The very place that Uzziah defiled, God 

uses to bring redemption. God's way brings God's bless
ing. 

The leprosy of Uzziah broke out on his forehead. Per

haps that is a reminder to him and to uS that the sacri

fices belong to the priests of God alone. The high priest 

"God - especially ill1l1atters a/wor

ship - is as illterested ill how we senJe 

Hi1l1 as He is ill the sel-vice itself" 

offer the Lord's holy sacrifices in a worldly way. The Lord 
in wrath punished him for his sin. 

Isaiah was reminded in his vision that only the Lord is 

king in His temple. The temple is the palace ofGod. Only 

the sons of Aaron may serve Him as priests there. Isaiah 

saw the holiness of God and the seriousness with which 

God. takes His worship. Uzziah also saw the seriousness 

~ of God in the leprosy from which he suffered. 

We can see that the presumption of Uzziah was really 
o trying to take the role that belonged to the Messiah alone. 

~ Only Messiah would be the king of the Jews who was 

~ also a priest forever after the order of Melchizedek. Only 
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was to wear a headpiece 

from which hung a stone 
before his forehead. On 

this stone was engraved 

the words: "Holy to the 

Lord." The priests minis

tered to the Lord because 
they were set apart by the Lord Himself for His service. 

They were holy as they followed His laws and His ways. 

Uzziah was judged for not walking in the ways the Lord 
had laid out for him. 

The sin and judgment of Uzziah as well as the vision 

and cleansing of Isaiah draw us to the Lord Jesus Christ. 

In Him alone we find God's great king-priest, God's Mes

siah. He alone truly fulfills the symbols of the Old Testa

ment and cleanses us from sin. Jesus is burned up on the 

altar for us so that we might be saved. In Jesus the temple 

is opened for us and holiness and mercy are enthroned 
there forever. 



While we rightly celebrate the mercy of the Lord in 

Jesus, we must not forget that Jesus equally maintains 

and manifests the holiness of God. He is our Savior, be

cause He was the perfect second Adam, the obedient Is-

rael. He continues to teach us that we must serve God in 

God's ways. God never allows sincerity or zeal to substi-

tute for obedience to His ways. 

Reformed Christianity in particular has had a passion 

not only to serve God, but to strive to serve Him in His 

ways. This passion is a key to understanding why con-

servative Reformed people are so very concerned about 

issues of worship and church office. We are not just nar-

rowminded or troublesome nitpickers.  We  have read 

the Bible and know the character of our holy God. He in 

His holiness calls us to holiness. To be sure we must be 

holy  in our attitudes and words.  But we must also be 

Not: One of 
Salvation? 

Mark Vander Hart 

I was present at the 1995 sessions 

of the Christian Reformed synod as a 

correspondent for The Outlook maga-

zine. On Monday evening, June 19, 

1995, as it concluded its deliberations 

on women in the offices of elder, minister, and evange-

list, the CRC synod passed a recommendation which read 

like this: "That synod urge the churches to recognize that 

this  issue is not one of salvation and that even  in  our 

differences we remain sisters and brothers in Christ." The 

minority committee's recommendation  #4 was exactly 

the same. The ground offered for  this recommendation 

was the following:  "Unity in the church will only come 

when we focus on him who unites us, Christ Jesus our 

Lord, instead of those issues on which we differ." 

Calling an issue which confronts the Church of Jesus 
Christ a "salvation issue" or "not one of salvation" is an 
interesting development in the history of the Church. It 
calls to mind the time in the early Church when the doc-
trines of the Trinity and of Christ were passionately de-

bated. Arguments raged over whether Jesus Christ was 
"of one substance with the Father"  or whether He was of 
a  similar substance with  the Father. The difference be
tween the Greek words for "same substance" and "simi-
lar substance" is one letter in the Greek alphabet, and the 
smallest one at that,  the letter iota. lhis led to someone 
making  the quip  that  the  w hole  Roman  Empire was 
thrown into a  tizzy over one Greek letter.  Do you  find 
yourself getting excited over whether Jesus Christ is con-
fessed as being of the same substance with the Father, or 

holy in our actions and  in acting in the ways God has 

prescribed.  We  must not only offer sacrifices of praise, 

but we must offer them in the way He has commanded. 

This requirement rests on individuals, congregations and 

denominations. 

God's call to holy obedience is extremely serious. The 

vision of God's holiness must not lead us to pride and 

selfconfidence, but to selfexamination and repentance. 

If we would join the angel chorus in crying "Holy! Holy! 

Holy!" we must do so in God's way or we will  face the 

judgment of God. "The Lord is wi th you when you are 

with him. And if you seek him, he will let you find him; 

but if you forsake him, he will forsake you" (2 Chr. 15:2). 

Dr. Godfrey, President and Professor of Westminster Semi-

nary in CA, is a contributing editor to The Outlook. 
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whether He is confessed to be of similar substance with  
the  Father? You  should be concerned because  if Jesus  
Christ is not fully God, you are not saved at all Sentences  
2930 of the Athanasian Creed say that " it is necessary to 
everlasting salvation that he (Le.,  a  Christian)  also be-
lieve rightly the incarnation of our Lord Jesus Christ. For 
the right faith is that we believe and confess that our Lord 

Jesus Christ, the Son of God, is God and man." 
Similarly,  the Trinity  is  not a  Christian teaching  that  

anyone can lay aside without peril to her or his own soul.  

The first three sentences of the Athanasian Creed read as  
follows:  "Whosoever will be saved, before all things it is  
necessary that he hold the catholic faith; which faith ex-  
cept every one do keep whole and undefiled,  without  

doubt he shall perish everlastingly. And the catholic faith  
is this:  That we worship one God in Trinity,  and Trinity  
in Unity."  

So there is some precedent for singling out issues and  
Christian  teachings which are of We and death impor-  
tance for  the Church's confession and life.  But I believe  
that to declare an issue"not one of salvation" will even-  
tually have a bad, even disastrous effect throughout the  

churches of  the  Lord Jesus  Christ. The posture of the  
Church is always to stand within the givens of Scripture,  
all of Scripture, and from  that vantage point to confess  
what she believes and declare what she will do and how  
she will act in the world. Obviously, the teaching regard-  
ing who God is and who Jesus Christ is, is fundamentaL  
Indeed, it is of We and death importance. But one cannot  
neatly go  into the  Bible,  pick and choose which text  is  
"one of salvation" and which is "not one of salvation."  

For example, when was the last time you heard a ser-  
mon declare that feeding the Christian poor was a mat-  
terof salvation? When was the last time a synodical gath-   '" o 

,gering  or a  general assembly  made  the  pronouncement 
that the reception of the Christian strangers or visiting  o" 
imprisoned Chric;tians  was  of heaven or hell conse-

;5::'" 
~----------------------~------------------~ ~~ 
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quence? Jesus makes these things that important in Mat
thew 25:31-46, when He says as He separates the sheep 
from the goats, that "to the extent that you did (or didn't) 
do it to one of the least of these brothers of mine, you did 
(or didn't) do it to me," Or are we afraid that such ser

mons and ecclesiastical pronouncements might lead 
people to think that their good works will save them? 

Declaring the issue of women in office to be an issue 
not of salvation easily gives the impression that what one 
believes and does in this area is, in the end, not really of 
great consequence. In other words, the CRC synod said, 

"It doesn't really matter what you do on this score." So 
some classes and churches 
will have women office

bearers and others will not. 
In the end, who really 
cares? 

If church assemblies in 

the future continue along 
this line of declaring cer

taught therein. For since 
the whole marmer of wor

ship which God requires 
of us is written in them at
large, it is unlawful for 

anyone, though an 
apostle, to teach other

"Call you ·Ilame allY at/ieI' Christiall 

beliefs or practices that you wish to 

color-code ill your Bible illto matters

of salvatioll or 1101l-salvatioll?" 

tain issues to be ones of salvation and others of non-sal

vation, one wonders which other teachings may in time 
be up for grabs. For example, is the baptism of infants of 

believers a salvation issue? Should we be ready to say 
that it does not matter? I believe that it matters, but not 
because it is (or isn't) a salvation issue. Or again, are you 
prepared to say that the Christian education of the chil
dren of believers is (or isn't) a salvation issue? Do you 
believe that it doesn't matter? Whether you choose to 
educate your children at home or in a formal school set
ting, I believe it really does matter, but again not because 
it is (or isn't) a salvation issue. Or how about creation 
and evolution? Then there is the matter of practicing ho
mosexuals welcomed in the church, and the acceptance 
of infant euthanasia of seriously handicapped infants. I 
refer to these last two items because the Christian Re

formed. Church intends to continue ecclesiastical relations 
with a denomination, the Reformed Churches in the 
Netherlands (GKN), which openly accepts both practices. 
Allow me to ask the reader: have homosexual practice 
and the murder of handicapped infants become a "non
salvation" issue in churches that claim to be Reformed? 

Can you name any other Christian beliefs or practices 
that you wish to color-code in your Bible into matters of 
salvation or non-salvation? 

Frankly, this approach to Oui.stian faith and practice 

is really a very bad business indeed because the Bible 
points us in a different direction. When Jesus Christ sent 
His disciples out into the world to make disciples of all 
nations, He did not tell them to teach the nations to ob
seroe only those matters ofsalvation. He told us to teach the 
nations to observe all that He commanded us (Matt. 
28:19). Both the Old Testament and the New Testament 
agree on this. Ecclesiastes 12:13-14 reads, "The conclu
sion, when all has been heard, is: Fear God and keep his 
commandments, because this applies to every person. For 
God will bring every act to judgment, everything which 
is hidden, whether it is good or evil" Notice what 
Ecclesiastes says: every act! Jesus said, "If you love me, 

you will keep my commandments" Oohn 14:15). I John 

3:23-24a declares, "This is his commandment, that we 

believe in the name of his Son Jesus Christ, and love one 
another, just ashe commanded. us. And the one who keeps 
his commandments abides in him, and he in him." 

The Reformed confessions speak along similar lines. 
The Heidelberg Catechism teaches us that we are saved. only 
"by a true faith" (Lord's Day 7, Q/A 20). This "true faith" 
is confessed to include"a sure knowledge, whereby I hold 
for truth all that God has revealed to us in his Word" 

(Lord's Day 7, Q/ A 21). The Belgic Confession (Article 7) 
tells us that "those Holy Scriptures fully contain the will 

of God, and that whatsoever man ought to believe unto 
salvation is sufficiently 

wise than we are now taught in the Holy Scriptures. " 
In the Westminster Confession of Faith (lvi) we read that 
the "whole counsel of God, concerning all things neces
sary for his own glory, man's salvation, faith, and life, is 

either expressly set down in scripture ..." There is no 
division of Biblical faith and practice into "salvation is
sues" or of matters "not of salvation." True faith embraces 
the totality of God's revelatiOli., and it seeks to put the 
whole into practice. 

The Reformed faith is not afraid to confess with the 
catholic Church throughout all history that there are cer
tain teachings and practices which are at the core of the 
Christian religion. But the Reformed faith has been his
torically hesitant to state matters negatively, that such
and-such an issue is "not one of salvation." Salvation is 

actually, when all is said and done, due alone to the sov
ereign grace of God in Jesus Christ. This we believe and 
heartily confess. But the Reformed faith goes on to say 
that obedience is the concern of the Reformed Christian, 
an obedience to not just some, but to all of the command

ments of God (d. Heidelberg Catechism, Lord's Day 44). 
Positively, what other areas can be brought into active 

submission to our King, Jesus Christ? And that includes 
infant baptism, Christian education, the matters of ho
mosexuality, evolution, euthanasia and all the rest. 

The recommendation adopted by the Christian Re
formed Synod that Monday evening last June sets a bad 
precedent for how we think about our thankful obedi
ence to the Lord. But that recommendation was only one 
small part of a set of synodical decisions which will prove 
disastrous for the Christian Reformed Church W1less it 

changes directions, sharply and soon. 

IRev. Mark Va"der Hartis Professor of Old Testament at Mid

America ReJonned Seminary in Dyer, IN. 

We apologize for attributing the March issue article, "Fruit 

Bearing Christians" to Connie Sikma. 
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Paul H. Alexander 

One of the small pleasures of my early childhood was 
playing with other children outside the church after Sun-

day evening worship. For a half hour or more, the adults 

seemed  to  forget  their parental  responsibilities and we 
ran wild and  free  in the  soft  summer air  of  a  Kansas 

evening. While our parents pursued more mature inter-
ests, we captured lightning bugs, played tag, or  cha~d 
girls with toads we had caught.  It was  one of ,the high 
pOints  of the  week.  Life  without Sunday evenmg wor-

ship would have been a drag! 
Fewer and fewer children would think so today. Sun-

day evening worship is not a part of their. lives ~~u~e 
an increasing number of churches are not includIng It In 

their schedules. Sunday evening worship seems to be on 
the endangered species list, and there is a lot more at stake 
than a child's game of tag. Sunday evening worship can 
meet important needs in the lives of Cod's  peopl~. , 

True, Sunday evening worship is nowhere specifically 
prescribed  by Scripturebut  then,  neither  is  Sunday 
morning worship. Both  services are established  at  the 
discretion and on the authority of the elders of the church 
on the basis of such texts as Hebrews 10:2526 and 13:17. 

The historic fact is that the practice of worshiping twice 
on Sunday is a firmly established tradition in evangeli-

cal and Reformed.  church-
es.  What has changed that 

would warrant a departure 
from  the wisdom  of  our 
godly forefathers,  who es-
tablished and maintained 

this  practice  for  so  many 

centuries? 
Below are reasons which, 

I hope, may persuade u s  to keep  this tradition alive, or 

revive it, as the case may require, 

1. The Irnporrnnce 0 f Frequent: 

Public Preaching 
The need  for  the frequent preaching and  teaching of 

God's Word is the primary reason for maintaining both 
morning and evening worship services. The apostle Paul 
urges Timothy: "Preach the Word; be prepared in season 
and out of seasoni correct, rebuke and encouragewith 

great patience and careful instruction"  (~1im. 4:2)',ln ~ s 
concluding and climactic challenge of his apostohc mm-
iStry, Paul is following the example of Moses and all the 
prophets of the Old Testament, as well as that of our Lord 

Jesus Christ and His apostles. These great servants ofCed 
were preeminently preachers and teachers of God's Word. 

Preaching was the key tool they used to advance the king-
dom, and they were at it incessantly. 

I Since  the  Reformation of  the  sixteenth century,  Re-
fonned churches have led the way in emphasizing  the 

necessity for the frequent public preaching of God's Word. 

John Calvin exemplified this principle in his own prac-
tice of preaching nearly every day of the week, as well as 

on Sunday. First in Britain and then in the American colo-

nies, OUI Puritan forefathers followed Calvin's example
d  f

by preaching twice nearly every Sunday an  0  ten at a 

weeknight service called. "the lecture." This pattern.hasIcharacterized Reformed churches (and otherevangehcals 
as well) until very recent times. 

The preaching of God's Word, therefore, in both mom-

ing and evening worship services on .the .Lord' s D,ay;, has 
been regarded as an important applicatlon of this  fre-

I quent preaching"  principle,  crucial  to  th ~ life of  th.  e 
church. Granted, this principle might be fulfilled at other 
times than Sunday evening..  but experience has show,n 
this  to be the  time  that best suits  most Christians. This 

practice  has  been  regarded  as  axiomatic  for 
Biblebelieving churches and went almost unchallenged 
for nearly four centuries. 

Not so today! "Churdt growth"  experts are  ad~isi~g 
us  that  the evening service  (and  frequent preachmg In 

general)  is  excess baggage,  inhibiting  evangelism and 
getting  in  the way of  "small  group"  ministries  n?w 
deemed more important than preaching, We  are bemg 
advised  that " the  culture  has  changed,"  that  evening 
worship no longer meets the "felt needs" of our contem-
poraries, and that we need a great variety of programs to 
meet the needs of every age and interest in our world. U 
we do not change with the culture, it seems, we will be 

consigned to the trash heap of irrelevance, or, what may 
be even worse  to smallness, a fate worse than death to 

'   the  "church  growth" 
mind. 

We  should be asking if 
this  is  really  the  time  to 
reduce our own efforts at 
preaching, the means God 

has ordained and blessed 

for  communicating  His 
Word. Our times have been called " the information age" 
because of  the  rapid growth  of data  in every  field  of 

knowledge. The mass media are propagandizing us in-

tensively with amoral as w ell as immoral messages that1  11 
are quite obviously impacting our church. peop .e as ':"~ 
,as the world. Add to this the vast bulk of dIstracting tnvla 
that the media peddle as important, and we have a seri-
ously confused populace. To reduce our preaching either 
in quality or in quantity at this point in histo~ ap~ars 
to be a concession to the worst side of modermty. It IS a 
dangerous experiment. The tried and ~ e method of fre-

quent preaching is being cast to one SIde for the sake of 
an unproven methodologyright when there is the most 
crying need for the preaching of God's Word. 

Writing in 1971, Dr. Martyn LloydJones spoke c ~ early 
to this issue when he said, "The most urgent need m the 
Christian church today is true preaching; and as it is the 

greatest and most urgent need in the church, it is obvi-
ously the greatest need of the world also." A bit later in f::. 

Q.l 



the same book, he said, "What is it that always heralds 
the dawn of a Reformation or of a Revival? It is renewed 
preaching. Not only a new interest in preaching but a 
new kind of preaching. A revival of true preaching has 
always heralded these great movements in the history of 
the church" (Preaching and Preachers, 1971, pp. 9, 24-25). 
This is the kind of guidance we need today. 

2. Keeping the Lord's Day Holy 
Morning and evening worship on Sunday is a valu-

able means of preserving the Biblical observance of the 
Lord's Day. Like the morning and evening sacrifice which 
Israel  offered  to  God,  morning and evening worship 
marks the whole day as holy, setting brackets around it 
to remind us of its special purpose in God's plan. While 
we may differ on the details of Sabbath observance, some 
being more strict, others more lenient, surely we all agree 
that God requires us to keep this day holy. 

This is my shortest point, but not the least important. 
The fourth commandment is of equal importance with 
the other nine. To  treat it 
with contempt or indiffer-
ence is  to treat the whole 
of  God's  law  and  God 
Himself  with  contempt 
and  indifference  Uames 
2:10). Those who may not 
accept the full  teaching of 
the West:minster standards 
at this point, are, nevertheless, under a compelling Bibli-
cal  mandate  to  discover  and  practice what Scripture 
teaches on the keeping of the Lord's Day. To decry every 
other kind of moral decay without recognizing Sabbath 
desecration as a great evil is to betray our whole cause. 

We must keep the Lord's Day holy. God requires it and 
we need it. We were created with a need for the Sabbath, 
and Jesus reminds us of this need in Mark 2:27. Against a 
culture that seems bent on despising the Lord's Day and 
all else  that is  holy, we need all  the help we can get to 
hold our ground. The history of both ancient Israel (Ezek. 
20) and the modem church provides sufficient evidence 
to convince us that to lose the Sabbath will eventually 
mean to lose all Biblical distinctives and to lose our faith 
itself. The practice of morning and everung worship  IS 

conducive to  preserving the sacred mearung of the day 
and thus, the sacredness of all of life. 

The ordamed elders of Christ's church have been call-
ing His people to worship twice on the Lord's Day for 
many centuries. If we will continue to hear that call, He 
will continue to bless us. This point leads naturally into 
the next. The preaching of the Word and the keeping of 
the Sabbath are keys to Christian culture, a whole way of 
life that blossoms and spreads through the faithful use 
of these means. 

3. Maintaining and Propagating  
Our Christian Culture  

There is a  quality of spiritual life  that  develops and 
thrives around the worship of God twice on the Lord's 
Day. Something about being in church with God's people 
twice  every Sunday has a  wonderfully positive effect, 
producing not only Christian  individuals but a  whole 
Christian culture, a cornmwtity lifestyle distinguished by 
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its caring, Christlike quality, and a missionary zeal that 
reaches out to  the whole world. 

Such a church is modeled for US in Acts 2:4247. Here is 
a beautiful example of a "normal" Christian church com-
munity. Frequent preaching and teaching of God's Word 
is  obviously the very heart of this early church, and it 
was wonderfully productive of that first Christian cul-
ture,  setting  the pattern for  healthy,  selfpropagating 
church life from  that day to this. Churches that develop 
along these lines can expect God's  bl ~ing for  genera-
tions to come. 

Os Guiness sees  the opposite in  the modem "church 
growth" movementthe movement that, more than any 
other influence, has contributed to  the abandonment of 
Sunday evening worship.  Guiness  warns  that  such 
churches may have"no grandchildren" because" the tools 
of modernity are successful in one generation but cannot 
be sustained  to  the  third generation"  (No God but God, 
1992,  p. 157). We should stay with the established pat-
tern. It has proven itself. 

Evangelical  and  Re-
formed churches of recent 
history  have come  in for 
their share of just criticism. 
We have been far from per
feet. At the same time, we 
should be reminded that it 
is  those  churches,  with 
their " twice  every Sun-

day pattern of preaching and  teaching,.  that have pro-
duced the many positive benefits  of the Reformed and 
evangelical movement. These "twice  every Sunday" 
churches were all we had until about twenty years ago. 
This older model may not have grown as fast as the new 
streamlined"once on Sunday" types, but they produced 
nearly all ofour present pastors and denominational lead-
ers, just about every Christian college and seminary pro-
fesser you or I ever met, and the entire modem mission-
ary movement. This is no small achievement. 

Experience also supports this point. Please f~rgive me 
for being just a little autobiographical at this point, but 
thirtyseven years In one pastorate has gIven me a some-
what unusual perspective.  I  have been able  to  watchI people 10 my congregation grow up, get mamed, raise 
children, and ftrush careersin short, live out large parts 
of their livesclunng that lengthy tenure. My generah-
zations about my panshioners may seem too narrow a 
database  to  satisfy all  the demands of  contemporary 
scholarship, and I am sure that I am lacking in total ob-
jectivity. At the same time, I am confident of one conclu-
sion: Those who regularly participate in morning and evening 
worship (JUer a period ofyears are the most stable and produc
live Christians. They are, furthermore, the most joyful and 
effective. 

Our present membership is  three hundred. Over the 
years, more than a thousand have come and gone, largely 
because of  the nature of employment in Huntsville. 
Among those who have come to church twice on Sun-
day,  there is a remarkable record of family stability and 
spiritual productivity. Of course there have been excep-
tions, but from these families has flowed a constant stream 
of children who have  honOring  the 
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vocation. This is what it's all about. Another interesting 
fact is that in all those years there have been only three 
divorces among those who have been regular in our 
morning and evening worship. I have been reluctant in 
the past to tell such a statistic in public for fear the Devil 
would attack more of our marriages just to embarrass 
us. Confident that we can trust the Lord to protect our 
people, I tell it now in order to give praise to the Lord 
and to the means of grace He has given us to make us 
strong in Him. Participation in Sunday morning and 
evening worship is a proven means of helping God's 
people to be"strong in the Lord and in his mighty power" 
(Eph. 6:10). It certainly is not the only thing we need, but 
it is an important source of strength and blessing to those 
who have used it. 

Courage, Friends! 
I have written this to encourage church members, of-

ficers  and  pastors,  wondering about the present shift 
away from evening worship. I believe that we are seeing 
a major paradigm shift away  from a  tried,  tested,  and 
proven means of practicing our faith. Advocates for this 
change have not provided adequate reasons for us to fol-
low them. Such changes in the past have proven disas-
trous. We have every reason to keep the course we have 
been following and to persuade those who might be wa-
vering to return to this established pattern. 

J. C. Ryle, a great evangelical leader of the last century, 
described a leader of the first Great Awakening in terms 
that should encourage us all in this direction. Ryle said, 
"The good old  apostolical plan of incessant preaching, 
both publicly and from house to house, was nearly  the 
only machine that he could use. He was forced to be pre-
eminently a  man of one  thing,  and a  soldier with one 
weapon, a  perpetual preacher of God's Word. Whether 
in the long run the minister of the last century did not do 
more good with his one weapon than many do in mod-
em times [late nineteenth century] with an immense train 
of parochial  machinery,  is  a  question which admits of 
much doubt.  My own private opinion is,  that we have 
too much  lost sight of the apostolical simplicity in our 
ministerial work. We want more men of 'one thing' and 
'one book,'  men who  make everything secondary  to 
preaching the Word. It is hard to have many irons in the 
fire at once, and keep them all hot. It is quite possible to 
make an idol of parochial machinery, and for the sake of 
it to slight the pulpit"  (Christian Leaders of the 18th Cen

tury, pp. 26970). 

Let's Keep Our Sunday  
Evening Worship!  

We should reaffirm this practice and continue it.  Last 
Sunday night, as I walked out of church, there were the 
childrenout on the lawn catching lightning bugs, play-
ing tag, and chasing girls with toads. I am praying it will 
still be that way until the Lord comes back. I am praying 
that all of you will join me in working to that end. 

This article is reprinted with pennission from the February!96 

issue ofNew Horizons magazine. 

Rev. Alexander is  the pastor of Weshninster Presbyterian 

L-Church (PCA) in Huntsville, Alabama. 

Tlh)(0 §lhlC0plhlC0Jndl'§  §It,ouBf  

The Elders and the 
Worship of God 
(partl) 

John R.  Silterna 

I  just spent a few  minutes reviewing the titles of the 

articles in this column over the last couple of years. Al-

though I have written an article or two about the role of 

the elders in supervising the preach-

ing of local pastors, and while several 

others (notably  W.  Robert Godfrey 

and J.  Mark Beach)  have written ex-

tensively about their concern to main-

tain distinctively Reformed worship, 

littIehas appeared (certainly from my 

pen) to challenge and equip elders for 

the oversight of worship services in 

general. In this article,  I hope to be-

gin the process of correcting this over-

sight. 
To  do so requires that we identify 

what  is  essential  in worship,  and 

what is nonessential,  or worse, what is inappropriate. 

Presbyterians especially have, over the years, been very 

specific in identifying and articulating what they call the 

"regulative principle of worship." By that they mean that 

nothing is permitted in worship except that which they 

believe to be expressly conunanded in Scripture. That is 

to  say, nothing more and nothing less  than:  preaching 

the Word,  prayer, the receiving of alms, and the singing 

of psalms (and some add, hymns and other "spiritual 

songs"). While there is some (heated) debate over whether 

it is appropriate to limit the church to only that which is 

expressly commanded,  to prohibit many activities  that 

are implied or suggested in various Scriptures, it is un-

deniably true that in these central activities one finds at 

least the core of what Biblical worship ought to be about. 

Having identified core components with those worship 

activities  suggested by  the "regulative principle,"  the 

question still remains: "How does the local church over-

see such worship?"  Is  oversight a  fence  that keeps out 

undesirable worship  activities and  practices?  Is  it  a 

straightedge that keeps the preacher and the congregants 

"on line" with a certain standard of quality? Is it a tradi-

tionkeeping function, securing that the way we worship 

maintains the faith of the ages? Or should the elder be 

involved  in  more specific and  functional  questions? 

Should he start with the published (or, as is increasingly 

the case, unpublished) "order of worship" that appears 

in the local church bulletin? Does "oversight of worship"  "" o 
mean nothing more or less  than "keeping the preacher  ,g 
tied to the standard liturgy" so that he avoids liturgical  o" 
experimentation?  Does it  mean,  more specifically,  that 

<I> 
the elders'  task is  to make sure the Law is read or the  ;':.~ ~~ 
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Apostles' Creed confessed at the same point of the service 

each week? Does it mean that the elders must review and 

approve all music to be used in the service, whether that 

means approval of the hymnal in tutu, or specific choir 

or "special music" numbers in particular? Do the elders 

take responsibility to secure that the preacher's prayer 

reflects a proper balance of Adoration, Confession, 

Thanksgiving, and Supplication? Does it mean that the 

elders should confer following a sermon, then express 

their approval of that sermon as Biblical by shaking the 

hand of the minister before the congregation is dismissed 

from the hour of worship? All of these, you will quickly 

notice, have been "hot buttons" in the recent past of a 

variety of Reformed church worship debates. 

FIRST AND FOREMOST: THE 
BIBLE IS CENTRAL 

First of all, following Jesus' words about worship " in 
spirit and truth," is that in Reformed worship, the Bible 

is central. That is to say, Reformed believers have never 

emphasized rituals and litanies, banners and other vi

sual decorations, as they have the reading and preaching 

of Scripture. Much of this emphasis, contrary to the com

plaints of modem detractors, does not arise merely from 

a desire to be traditional, nor an allergy to decorations in 

the sanctuary, nor a Northern European gene called "bor

ing." Rather, the Reformed emphasis on the Word in 

worship arises, on the one hand, negatively from the sec

ond conunandment prohibition of our God against im

age use in worship. Frankly, the seriousness of that com

mandment frightens us into the realization that it is easy 

to worship God in a home-made fashion that may well 

offend His Majesty. There is a right way and a wrong 

way to worship, and it is not decided by popular opin

ion nor tradition. The Heidelberg Catechism (representa

tive of Reformation creeds) explains this commandment 

by sayini;' 

That we in no way make any image of God nor 

worship him in any other way than he has 

commanded in his Word ... God forbids making or 

having... images (of any creature) if one's intention is 

to worship them or to serve God through 

them...(God) wants his people insbucted by the living 
preaching of his Word-not by idols that cannot even 

talk (from Answers 9698). 

Historically, of course, those images were identified by 

the reformers (given their cultural Situation) as being the 

statues and pictures abundantly evident in the Roman 

Catholic churches. But today, the discussion about im

age use surely must expand to include a discussion about 

the possible unrighteousness of video images or dramatic 

representations. Does the 2nd Commandment forbid the

Iwild and growing popularity of drama to communic~te 
Biblical teachings? Does it prohibit/ restrict the use of high 
quality professionally-produced videos about the life and 

times of Jesus, the Apostles, or the geography and cul

ture of early Palestine? 

On the other hand, the ~eformed emphasis ~n the rea~
I ing, preaching and teaching of the Scriptures m worship 

arises positively from the understanding that it is the 

Word of God which is active in creating, nurturing and 

cultivating faith in people's hearts. Romans 10:17 teaches 

that " faith comes by hearing, and hearing by the Word of 

God" (NKJV). Likewise, I Peter 1:23-25 identifies the Word 

ofGod as the "seed of regeneration" by which one is born 

again, and II lim. 3:16-17 identifies the role of Scripture 

in shaping and equipping the "man of God" unto effec

tive and faithful Christian living. 

This first and foundational principle means that elders 

must see to it that the preacher doesn't use the Bible pas

I sage as a "diving board" to launch into his speech for the 

morning or evening message. It means that elders must 

Iinsist that he open the pages of the Bible, and explain in 

a careful manner the words on those pages. It means, in 
a very practical way, that he insists that people look at 

the Bible during his preaching, and not just at him.. He 

must lead them away from the man in the pulpit to the 

Word in their laps. 
A corollary is that elders should encourage their people 

to bring their own Bible from home to worship services. 

Providing pew Bibles is, of course, probably necessary 
for visitors and those who forgot theirs, but it ought not 

to replace the intentional1istening. complete with under

lining. note-taking and review that is possible only when 

someone can go back and study once again the passage 

in his/ her own Bible. Nothing evidences a holy serious

ness of purpose more than a well-worn, underlined and 
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regularly consulted Bible, 

But there are some areas in which Calvinists will not 

all agree about the implications of this fundamental Re

formed principle of the centrality of the Word in wor

ship. It would be wise and profitable for you, in your 
elders meetings and discussions, to consider the follow

ing differences of opinion among decidedly Reformed 

believers. What is Biblical, what is traditional. and where 

is there freedom within the boundaries of faithfulness? 

For example, in many churches and denominations 
embracing the Heidelberg Catechism, it is traditional 

that in "at least one worship service per Sunday" 
the preacher ought to preach the Catechism, follow

ing its sequence of Lord's Days. Many traditional 

Christian Reformed people easily and comfortably 

equate "catechism sermons" with faithful Biblical 

preaching. But many good Calvinists of different 

historic backgrounds seem shocked at this easy 

equation of creedal exposition with textual exposi· 

tion. 

In many churches, "children's sermons" are 

viewed with disdain or dismay as a "symptom of 

creeping liberalism." In others, equally strongly 

Calvinistic in heritage and confession, calling chil

dren to the front of church to teach or explain a Bible 

story or a children's catechism question and answer is 

part of "Bibl~centered worship," not inimical to it. 

In some Reformed chwches, in order to explain the text 

of Scripture, pastors make use of overhead projectors, or 

distribute sermon "listening guides" on which members 

take notes, or even extensive resource packets of auxil· 

iary study helps in connection with a sermon or sermon 

series. In others, anything added to the"pwe sermon" is 

considered unnecessary and dangerous. 

In churches with the tradition of reading the law (10 

Commandments) as an act of covenant renewal, some 

argue that it is inappropriate to annotate the reading with 
comments from the pulpit. The moral law, read in its en· 

tirety and without comment, is said to be sufficient. Oth· 

ers argue that mere rote repetition hinders the hearing of 

the Word, not helps it, and that explanation "so that the 

people could understand the meaning" is critical. 

For next time: Elders in the pulpit? 

Dr. Sittema, contributing editor of this department, is pastor 

of the Bethel CRe in Dallas, TX. 

Moody Bible Institute. More of 

them are probably familiar with the 

subject of the "rapture," as it is 

known in short·hand, than any 

group of Christians at any previous 

period in the history of the church. 

Many are keenly interested in the 

historical developments of the 

twentieth century, most notably the 

restoration of many Jews to their 

ancient homeland in Palestine, re

garding these developments as por

tents of the close of the present age 
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Dispensational 
Pre-m.illelll1ialism. 

Cornelis P Venema 

Few Christians in North America, at least among those 

who follow developments in the churches, are unfamil· 

jar with the writings of Hal Lindsey (The Late Great Planet 

Earth), the Scofield Reference Bible or an institution like 

I 

and the return of Christ. With the 

return of the Jews to Palestine, one of the most important 

pr~conditions for the coming millennium has been met 

- at least, so many Christians believe. 

Though there are many other aspects of dispensational 

pr~millennialism which have become commonplace, 

particularly among conservative or fundamentalistic 

evangelical churches in North America, these alone are 

sufficient to illustrate the widespread influence of that 

view of the millennium known as "rlispensationalism" 

or, perhaps more accurately, "dispensational pre

miUennialism." This understanding of the millennium, 

though increasingly being abandoned or Significantly 

modified, remains a highly influential and Significant one. 

Reformed Cluistians have the responsibility not only to 

be aware of this view and its influence, but also to un· 

derstand where it departs from the historic biblical and 

Reformed view of the millennium. 

A BRIEF HISTORICAL OVERVIEW 
Unlike historic pre-rnillennialism, dispensational pr~ 

millennialism is a relative newcomer to the debate re

garding the millennium. Though the language of "dis· 

pensations" or "eco·nomies" in the history of redemp· 

tion has been used throughout the history of the church, 

only more recently has this language become common 

coin due to the growing influence of this millennial posi

tion. 

The story of modem dispensationalism really begins 

around 1825 A.D. when several dissenting groups with· 

drew from the established churches of the British Isles. 

Among these groups were the "Plymouth Brethren" of 

Plymouth, England. An influential leader of the Plymouth 

Brethren was an Irishman by the name of John Nelson 
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Darby. Darby established himself as an influential Bible 

teacher and, through his many writings and lecture cir

cuits, introduced many of the features of what would 

come to be known as dispensationalism. 

Though there were a number of influential ministers 

and Bible teachers who followed Darby's interpretation 

of the Bible, the single most important figure in the sub

sequent growth and spread of dispensationalism was 

Cyrus I. SCofield. Scofield was a Congregationalist min

ister in the United States who had heard Darby lecture 

and embraced many of his 
views. Although Scofield's 

training was in law and 

not in theology, he pre

pared his own study Bible 

with extensive notes 

placed throughout the 

Scriptures. This Bible, 

known popularly as the Scofield Reference Bible, was first 

published in 1909 and became the single most important 

means in the spread of dispensationalist teaching. Many 

who have used this Bible and its second, revised edition, 

tend to read the Scriptures in terms of the notes and in

terpretive comments found throughout its pages.1 

Next to the influence of Darby and Scofield, nothing 

contributed more to the spread of dispensationalism, es

pecially in North America, than the emergence of a num

ber of fundamentalistic Bible institutes and colleges in 

the early decades of the twentieth century. Many of these 

Bible institutes and colleges were established by conser

vative or fundamentalistic Christians who opposed the 

liberalism and modernism of many mainline church in

stitutions. Their commitment to a dispensational and lit

eral reading of the Bible was often fortified by the con

viction that alternative views were merely the fruits of 

an unbelieving approach to the Scriptures. To this day, 

much of the influence and spread of dispensationalist 

teaching is due to the work of these institutions. Among 

those institutions that remain dispensationalist or pre

dominantly dispensationalist, the following require men

tion: the Philadelphia College of the Bible (founded by 

Scofield), Moody Bible Institute, Dallas Theological Semi

nary (the largest dispensationalist Seminary), the 

Master's Theological Seminary, the Bible Instihlte of Los 

Angeles (BIOLA) and Talbot Theological Seminary, Grace 

TheolOgical Seminary and Western Conservative Baptist 

Seminary. Of those influential or well-known ministers 

and theologians who hold a dispensationalist view to

day, the following are only a sampling: John F. Walvoord, 

Dwight Pentecost, Charles Ryrie, John MacArthur, and 

Charles Swindoll. 

Despite the recent development of dispensational pre

millennialism, and despite some evidence of a waning 

of its influence and popularity.. this understanding of the 

millennium remains the majority opinion among many 

conservative Christians, especially in North America. In
deed, in many places it is still regarded as a kind of lit

"Reformed Christia1ls have tile res

p01lsibility ... to Hlldastalld where it 

departs from the historic biblical alld 

Reformed view of the 1J1ille1lIlium." 

mus test of commitment to the truthfulness of the Scrip

tures. Those, for example, who do not embrace dispen

sationalism are often regarded with suspicion by 

dispensationalists, since their view of Scripture is sus

pected as being something less than it should be.2 

THE MAIN FEATURES OF 
DISPENSATIONALISM 

In some respects, to summarize the main features of 

dispensationalism in brief form is an act of folly. There 

creasingly the old dispensationalism has been modified 

and in some cases even overturned. Despite these diffi

culties however, I believe there are some primary features 

of dispensationalism that continue to distinguish it as a 

particular view, even amidst many variations. Discern

ible within the variations or movements, common themes 

can still be detected. 

The idea and terntinology of 
udispensations~ 

Perhaps the simplest place to begin in summarizing 

the main tenets of dispensationalism is with the name 

itself. What is meant by"dispensationalism" or"dispen

sation"? 

This term derives from a biblical term from which we 

get the English word, "economy" (compare Eph. 1:10; 3:2; 

Col. 1:25).3Jt refers originally to the arrangement or man

ner in which a household is administered. In dispensa

tionalism, this term is used to describe the various ways 

in the history of redemption by which God regulates 

man's relationship with Himself. In the old Scofield Bible, 

a dispensation is defined as "a period of time over against 

a redemptive economy." A more recent publication of 

dispensational authors defines a dispensation as "a par

ticular arrangement by which God regulates the way 

human beings relate to Him."4 In the course of God's 

administration of history, sparuring the period from the 

creation of man before the fall to the ultimate consum

mation of history at the end of the millennium, God has 

employed a diversity of arrangements or stewardships 

in regulating His dealings with His image-bearers. 
Though there is some debate within dispensationalism 

regarding the precise number and significance of these 

different dispensations, the most common position dis

tinguishes seven such dispensations or economies: the dis

pensation of innocency from creation until man's expul

sion from the garden of Eden; the dispensation of human 

conscience from man's expulsion until the great flood; the 

dispensation of human government from the time of the 

flood until the calling of Abraham; the dispensation of 

are so many varieties of 

dispensationalism that it 

has become impOSSible to 

keep track of them all. 

Moreover, there are clearly 

discernable stages in the 

history of modern dispen

sationalism, in which in
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promise from the call of Abraham until the giving of the 

law at Sinai; the dispensation of the law from the time of 

Sinai until the crucifixion of Christ; the dispensation of 

the church from the cross of Christ until His coming"for 

His saints"; and the dispensation of the kingdom or the 

millennium when Christ reigns over restored Israel on 

David's throne in Jerusalem for one thousand years. 

Within this dispensational conception of the history of 

redemption, each successive dispensation is introduced 

to further God's purposes in a distinct manner and with 

respect to a particular people. The most important of these 

dispensations are clearly the last three, the dispensations 

of law, of the gospel, and of the kingdom. 

One especially difficult question that arises in connec

tion with the distinguishing of these various dispensa

tions is whether there is one way ofsalvation, indeed One who 

is Savior; during these different periods. Though the impli

cation of the original definition of a dispensation (and, I 

might add, the popular form in which dispensational

ism is often taught and believed) seems to be that there 

are several ways of salvation, official statements today 

of dispensationalism will typically deny this conclusion. 

For example, in the doctrinal statement of faith of Dallas 

Theological Seminary, Article V dealing with "The Dis

pensations," declares that "according to the ' eternal pur

pose' of Cod (Eph. 3:11) salvation in the divine reckon

ing is always 'by grace through faith,' and rests upon the 

basis of the shed blood of Christ." This doctrinal affirma

tion actually represents a tendency in more recent expo

sitions of dispensationalism which has been to modify 

or minimize an earlier, more sharp division of the 

economy of redemption into distinct administrations. 

The uniqueness of the church 
Within the broad framework of this dispensational view 

of history, hi~toric dispensationalism insisted upon the 

uniqueness of the church, especially its distinction from 

Israel and God's dealings with Israel before and after the 

dispensation of the church. 

In its earliest and per

haps most blatant expres

sion, this view argued that 

Christ began His ministry 

upon earth after His first 

coming by preaching the 

"gospel of the kingdom," 

offering to restore the for

tunes of nationa l Israel 

and assume the throne of 

"TIle dispellslltioll 

description of the church dispensation as a kind of paren

thesis in the course of the history of redemption, a dis

pensation during which God's peculiar dealings and pur

poses for Israel have been delayed or put off until they 

can resume again in the future. 

With the suspension of God's dealings with His earthly 
people, Israel, there is revealed, after the crucifixion and 

resurrection of Christ, what is often termed the "mys

tery" phase of the kingdom of God. This mystery phase 

unveils the peculiar purposes of God to gather in this 

present dispensation a predominantly Gentile people, the 

church, through the proclamation of the gospel to the na

tions and the call to faith and repentance. This is the 

"mystery" of the gospel taught, for example, in a pas

sage like Colossians 1:25-27: though hidden from His 

people throughout all preceding dispensations in the 

economy of redemption, God has now made it known 

through the gospel that He has, alongSide His earthly 

people, Israel, a heavenly people, the church. This pe

riod or mystery phase of the kingdom of God coincides, 

according to dispensationalism, with the period between 

the 69th and 70th weeks of Daniel 9:24-29, the period from 

Pentecost, the birth of the New Testament Gentile church, 

and the "rapture" of the saints at Christ's coming.6 

Old Testm:nent prophecies and the 
church 

It is at this point that one ofthe most significant features of 

dispensationalism comes into full view: tile sharp separation 

made between God's earthly people, Israel, and His heavenly 

people, the church, a separation which informs an all-embrac

ing method of reading and understanding the Bible. 

According to dispensationalism, the prophecies and 

promises of the Old Testament regarding Israel do not 

find their fulfillment in the dispensation of the church 

but in the dispensation of the kingdom or millennium 

yet to come. These prophecies and promises, which have 

to do with earthly blessings (a new Jerusalem, a restored 

Davidic kingdom and throne, Wliversal peace among the 

of tlze killgdom of 

hellveil, becallse it IlIIs to do witll 

God's pllrposes for ellrtilly Israel ill II 

literal, JVlessillllic killgdom, hils llOW 

beell 'Pllt aI/hold,' ... " 

David in Jerusalem. However, when the Jewish people 

of His day rejected Him, the establishment of the king

dom of heaven was postponed and God commenced the 

dispensation of the church. The dispensation of the king

dom of heaven, because it has to do with God's purposes 

for earthly Israel in a literal, Messianic kingdom, has now 

been "put on hold," as it were, so that God's purposes 

for the church might be realize<P This accounts for the 

nations, economic and 

material blessing, the res

toration of Israel to the 

land of promise), have to 

be interpreted Ii terally and 

not spiritually or allegori

cally. And since they have 

not and cannot be literally 

fulfilled in terms of the 

present dispensation of 
the church, they must await their fulfillment when God's 

purposes for Israel re-corrunence. Because the earthly, 

national and political aspects of Cod's promises to Israel 

were not fulfilled at Christ's fi rst coming - when His 

own people rejected Him - they await their fulfillment 

during the dispensation of the millennium. 

This is one of the most distinctive features of dispensa

tionalism and its approach to the interpretation of the 

Scriptures: its insistence upon a literal hermeneutic or 
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The number of "comings" lind the number of 

judgments are matters ofcontinuous debate 

among dispcnsationa/is/s. 

t 
Jesus' coming 
"for his saints" 

::} 

CD 

Promise 

manner of reading the Bible's promises in the Old Testa

ment. If the Old Testament promises a rebuilt temple 

(Ezekiel), the temple in Jerusalem must be rebuilt. If the 

Old Testament promises that David's Son will sit upon 

his throne (2 Samuel), this throne must be located in a 

literal Jerusalemstill to come. If the Old Testament speaks 

of a renewed creation in which prosperity and peace will 

be enjoyed (Isaiah), then this must be fulfilled during a 

literal, earthly period of Christ's reign upon this earth. It 

is simply inadequate to interpret these promises as hav

ing been or being fulfilled in the present age. Were that 

the case, so dispensationalism argues, the language of 
Scripture would no longer be reliable or literally true? 

The only solution available is one which treats the Old 

Testament prophecies and promises as directed to a fu

ture age in which God's 

purposes for His earthly 

people will be realized in 

history, the dispensation of 

the millennium. Further

more, the fact that God's 

dealings with the church 

do not fulfill Old Testa

ment expectation only 

confirms that they are part 

of that hidden or mystery 

phase of the kingdom 

"Accordillg to dispellsatiollalislll, tlze  

prophecies alld prolilises of the  

Old Testamellt regardillg Israel do  

Ilot filld their fllifillmellt ill the  

dispellsatioll of t/ze c1lllrcll bllt ill tile  

dispellsatioll of tlze killgdolll or  

lIlillellllilllll yet to cOllle."  

will go with Christ to 

heaven to celebrate with 

Him the seven years of the 

marriage feast of the lamb. 

Meanwhile, the seventieth 

week of Daniel 9 will com

mence on the earth. This 

period will be a period of 

tribulation on the earth, 

the latter half being the 

period of "Great Tribula

tion" during the reign of 

2 is often made between this rapture or parousia in which 

~ Christ will come "for" His saints, and a later (seven years 

~ later) return in which Christ will come "with" His saints. 
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which God had purposefully kept concealed from His 

Old Testament people, IsraeL 

The pre-tribulational rapture 
of the church 

If God's dealings with the church are a kind of paren

thesis or interruption of His dealings with Israel, the ob

vious question for dispensationalists is: how do you an

ticipate God will resume His dealings with Israel in the 

future? 

At this point, the dispensationalist argues that the 

church dispensation will be concluded at the time of the 

rapture or Christ's coming " for His saints." A distinction 

Unchained 

Some early dispensationalists even argued that the first 

phase or rapture is always termed in the New Testament 

Christ's "coming" (parousia) or "appearing," and that, 

Similarly, His return is always termed Christ's "revela

tion." More recent dispensational writers acknowledge 

that this sharp distinction in the use of terms for Christ's 

return cannot be maintained. 

Furthermore, most dispensationalists believe that the 

"rapture" referred to in 1 Thessalonians 4:17 will occur 

before the period of "Great Tribulation." They hold, ac

cordingly, a view known as pre-tribulational rapturism.8 

At the rapture, the "blessed hope" of every Christian, 

resurrected believers and transformed believers will be 

caught up with Christ in the clouds to meet Him in the 

air. Thereupon the body of believers, the raptured church, 

the anti-Christ (the "beast out of the sea"). 1bis period of 

Great Tribulation will witness the conversion of the elect 

Jews and be concluded with Christ's final triumph at the 

Battle of Armageddon over Satan and his host. 

The tnillennial kingdom 
Thus, during this seven year period, God's program 

and purpose for Israel will resume in earnest and issue 

in the one thousand year or millennial dispensation. At 

the return of Christ, the second phase of His coming af

ter the seven year period of tribulation, the Jews, many 

of them gathered to their ancient homeland, Palestine, 

will for the most part believe in Him and be saved, ful

filling Old and New Testament prophecy (compare Ro

mans 11:26). The devil will be literally bound and cast 

into the abyss for a literal period of one thousand years. 
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The gospel brings liberty to  Judgment all nations; in that sense the 

devil is chained. 

As with historic pre-miUennialism, dispensationalism 

believes that the millennium will begin with the first of 

at least two resurrections, the resurrection of saints who 

died during the seven year period of tribulation and the 
remaining Old Testament saints. These saints, together 

with the raptured church, will live and reign in heaven, 

while the Jewish saints on earth will begin to reign with 

Christ from Jerusalem for a period of one thousand years.9 

Two judgments will also occur at this time: the judgment 

of the Gentiles who persecuted the people of God dur

ing the seven year period of tribulation (compare Matt. 

25:31-46) and the judgment upon Israel (compare Ezek. 

20:33-38)," 

The millennium that ensues at the return of Christ will 

be, according to the dispensationalist, a literal fulfillment 

of the Old Testament prophecies of a future golden age 

on earth. Universal peace and economic prosperity will 

prevail. Christ will reign with His saints, Israel. upon the 

earth. However, there will still be the experiences of life 

and death, marriage and family. At the end of the millen

nium, nominal believers and others will join Satan in his 

"little season" of rebellion, only to be crushed under foot 

by Christ. The millennium will end with the resurrec

tions of those saints who died during this period and the 

"second resurrection" of all the unbelieving. The unbe

lieving will be subject to the Great White TIuone judg

ment and be cast with Satan into hell. All believers, the 

church and Israel, will then enter into the final state when 

the heavenly Jerusalem descends to the earth. 

"PROGRESSIVE 
DISPENSATIONALISM" 

In order to complete this admittedly brief sketch of dis

pensational pre-millennialism, mention must be made of 

a contemporary movement within dispensationalism 

known as "progressive dispensationalism." 1his move

ment has introduced some considerable modifications 

into the older, more classical form of dispensationalism. ll 

Among the newer emphases of this progressive dispen

sationalism, the following are most important. 

First, progressivedispensationalism, while retaining the 

distinction between the various successive dispensations, 

argues that ultimately God's redemptive purposes be

stow the same redemptive blessings upon the whole people 

of God, including Gentile as well as Jew. Without reject

ing the distinction between the dispensation of the church 

and the earthly kingdom or millennium, progressive dis

pensationalism denies that the dispensation of the church 

is a kind of interruption or intrusion into the course of 

redemptive history. In fact, the spiritual blesSings of sal

vation granted to the church will be the portion of the 

entire people of God in the final state. There will not be, 

in the final state, a separation between an elite class of 

Jews whose salvation is upon the earth, and a secondary 

class of Jews and Gentiles whose salvation is in heaven. 

All the purposes and blessings of salvation, spiritual and 

material, will terminate upon one people of God. 

Second, progressive dispensationalism, as its name sug

gests, endeavors to emphasize more adequately the con

tinuity and progress of the history of redemption. Rather 
I than speaking of the dispensations in the redemptive 

economy as simply different, the progressive 

dispensationalist wants to emphasize the progress from 

one dispensation to the next, noting, where appropriate, 

the manner in which each successive dispensation fulfills 
and continues what was promised and begun in a previ

ous dispensation. Consequently, though progressive 

dispensationalists will still distinguish the various econo

mies, they will also acknowledge that these economies 

represent the historical realization of one kingdom pro

gram and purpose. Moreover, the differences between 

the various covenants, do not mean that there is not a 

genuine covenantal unity throughout the Scriptures. 
Third, because of its willingness to acknowledge the 

progress from one dispensation to another in the history 

of redemption, progressive dispensationalism has modi

fied the older dispensationalism's view of the Old Testa

ment promises and their fulfillment. Rather than insist

ing upon the literal and exclusive fulfillment of these 

promises during the millennium, progressive dispensa

tionalism allows the fulfillment of these promises to oc

cur in progressive stages. Many promises, for example, 

of the Old Testament are not only fulfilled at one level 

during the dispensation of the church, but fjnd a further 

o '" 
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and related fulfillment in the dispensation of the 

millennia! kingdom. 

Fourth, and perhaps most decisively, progressive dis-

pensationaIism rejects the radical separation between two 

peoples and  two purposes of God in  the history of re-

demption. Ultimately, God has but one people, comprised 

of Jew and Gentile alike, and one program of salvation. 

However·multiform or diverse may be the progressive 

and successive working out of His redemptive purpose 

in the dispensations of redemptive history,  the purpose 

of God is to save one people in Christ, a people whose 

salvation will be equally shared by all the nations and 

peoples of which it is com-

prised. 

CONCLUSION 
A  careful study of pro

gressive  dispensational-
ism suggests that, in many 

ways,  it represents  a  de-

parture  from  the  classic 

my opposition to dispensationalism was not the product of a  lib-
eral or unbelieving view of the Bible! 

3   English translations will often render this word as "administration" 
or "stewardship." 

4   Craig A. Blaising and Darrell L. Bock, Progressive Dispensationalism: 
An Up-la-date Handbook of Contemporary Dispensational Thought 
(Wheaton, IL:  Victor Books, 1993), p.14. 

5   I use the language "kingdom of heaven" here purposefully. Many 
dispensationalists have argued that this language in the gospel of 
Matthew is sharply to be distinguished from the language, "king-
dom of God," since  it concerns God's earthly program for  Israel, 

not His purpose for the church. The astute reader will immediately 

sec what this means for the present relevance of the gospel of Mat-
thew, including the Sermon on the Mount, for  the New Testament 

church. Those portions of the Scriptures that are directly related 10 
the dispensation of the kingdom of heaven, are not directly bind

nT/lOse features of dispellsatiollaI pre

milIellllialislll that distillguish it from 

historic pre-Illi lIellll ia /ism ... have a II 

beell largely aballdolled by the pro

gressive dispellsatiollalists." 

form of dispensationalism and a return to what I termed 

in my last article, historic premillennialism. Those fea-

tures of dispensational premillennialism that distinguish 

it from historic premillennialism  the strict separation 

of Israel and the church,  the insistence  that Old  Testa-

ment prophecy has no fulfillment in the dispensation of 

the church, the understanding that the church is a kind 

of parenthesis in history  have all been largely aban-

doned by the progressive dispensationalists. It is hard to 

find any substantial difference between this modification 

of dispensationalism and  its  older and more historic 

cousin, classical premillennialism. 

This does not mean, however, that the older dispensa-

tionalism has been abandoned or has no longer any vi-

ability. I suspect that the advocacy of progressive dispen-

sationalism has been, until  now,  largely an academic 

pursuit among scholars who wish to  retain  their place 

within the broader orbit of dispensationalism. The older 

dispensationalism, only slightly modified, remains alive 

and vital for many believers and  their churches. How-

ever, the fact that such a substantial revision of dispensa-

tionalism  is  underway,  from  within  the  ranks  of 

dispensationalists themselves, does not bode well for the 

future vitality of the older dispensationalism. 

FOOTNOTES 
The revised  or New Scofield  Bible was issued  in 1%7 and  is  the 
product of a  ninemember committee of leading dispensationalist 

theolog ians.  This  revision  re presents  the  predominant 
dispensationalist view,  one  in which some of  the  more extreme 
positions of the original dispensationalism have been muted. The 
revisions are not as radical, however, as those being promoted by 

presentday "progressive dispensationalists."  I will consider this 
more radical revision briefly in what follows. 

:-'I 2  U I may be permitted a brief autobiographical note, I can attest to 
3'  this general suspicion often found among dispensationalists against 
o  those who do not hold  this view.  As  a  high  school  student,  I at

a  tended a Baptist academy whose teachers were dispensationalists 
C  and whose students, if they carried a Bible with them, always car
is ried the Scofield Bible (was there any other?). It was always a diffi-

ing upon us  in  the present dis-

pensation .  It should  be  noted 
that, linguistically, there is no real 

difference  in  meaning between 
the  language  "kingdom  of 
heaven" and "kingdom of God." 

The former phrase, found  in the 

gospel of Matthew, only confirms 
the Jewishness of Matthew  the 
evangelist's first audience. It was 
customary among thelews to use 

this language, in part to avoid the 
too frequent and casual use of the name, "God," 

6   If someone might object that the passage in Daniel makes no men-
tion of this period between the sixtyninth and seventieth weeks 

(after the "cutting off" of the Messiah), the response is predictable: 
no mention is made of it because it was previous to the revelation 
of the New Testament, a "mystery" kept hidden from God's people! 

7   One prominent application of this principle is  the insistence that, 

when the Bible uses the word "Israel," it must refer to the national 
people of God, the Jewish community, not the church community 

(comprised predominantly of Gentiles)! 
8   There  are  a  few  dispensationalists  who  advocate  a  "mid-

trbulational,"  and even fewer,  a  "posttribulational"  rapture. See 

Millard J. Erickson,  Com temporary Options in Eschatology (Grand 
Rapids: Baker, 1977), pp. 12581. 

9   The literalistic understanding of dispensationalism is particularly 
evident in its insistence that even the temple sacrifices in the temple 

will  be  revived  during  the  millennium  (though  they will  not  be 

expiatory or detract from  the one sacrifice of Christ)! It is  impor-

tant to observe that classic dispensationalism even insisted upon a 
sharp separation between  two peoples of God,  so much so  that 

d uring the millennium and even in the final state, there will be a 
spiritual people of God in heaven and an earthly people upon the 

earth! This has been modified in the revised dispensationalism, rep-
resented by the New Scofield Bible, and abandoned altogether by 

progressive dispensationalism. 
10  Perhaps this is the place to note that some ardent dispensationalists 

have distinguished no less than seven different judgments and seven 
different resurrections, depending upon the time and persons in-
volved. These judgments are to be distinguished  from  the "Great 
White  Throne ~ judgment that will occur at the end of the millen-

nium, in which those who join Satan in H is  tinal rebellion will be 

condemned to eternal punishment. 
11   In addition to the book of Blaising and Bock cited earlier (fn4), the 

following sources provide a good sununary of this view: Craig A. 
Blaising and Darrell L. Bock,  eds., Dispensationalism, Israel and the 
Church: The Searchfor Definition (Grand Rapids: Zondervan, 1992); 

and Robert L. Saucy, The Cnsefor Progressive Dispensationalism (Grand 
Rapids: Zondervan, 1993). 

Dr. Venema, Professor ofDoctrinal Studies at Mid-America Refonned 

Seminary in Dyer, IN, is a contributing editor o/The Outlook. 
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Calvin on the Inspiration ofScripture 
Sonte corrections on the article ofW.H. Neuser By N.H. Gootjes 

It has become fashionable for "progres

sives" to cite Calvin as a supporter ofa 

critical approach to the Bible. Such was 

not the case as N.  H. Cootjes demon

strates in this article. 
The'Editors 

C
alvin has dealt extensively 
with Scripture. Not only did 

he summarize the doctrine of 

Scripture in his Institutes, but he also 

preached and lectured on whole 

books of the Bible and wrote many 

commentaries. His commentaries 
cover almost all of the New Testa

ment and a considerable part of the 

Old Testament.1 Calvin, obviously, 

had a high regard for Scripture. 

W.H. Neuser, therefore, dealt with 

a central doctrine in Calvin's theol

ogy when he discussed "Calvin's 

Understanding of Holy Scripture" at 

the International Congress on Calvin 

Research.2This is a timely topic, as the 

doctrine of Scripture is much debated 
in our century. Neuser, in this article, 

warns against the temptation to en

list Calvin as a champion for one's 

own view on Scripture. He refers to 

the disagreement between J.A. 

Cramer and DJ. De Groot. Cramer, 

in a study published in 1926, at

tempted to make Calvin the precur

sor of modem Bible criticism. When 

De Groot wrote his doctoral disser

tation on Calvin's doctrine of Scrip

ture (1931) he presented Calvin as a 

proponent of organic inspiration. 

Neuser is critical of both. Calvin 

adopted neither a positive nor a nega

tive attitude toward the historical

critical method of exegesis.(43) 

After this conclusion it comes as a 

surprise that Neuser, when he returns 

to the issue, states that Calvin would 

be sympathetic toward the critical 

approach: 

J.A. Cramer has attempted to 

make Calvin the father of 

scientific Scripture criticism and 

he understood the inspiration as 

a being prepared to rel>roduc. 

the received 

not think in such a modern way. 

Ca lv in thinks of a reliable 

passing on of the received 

message through the writers of 
the Bible. Nevertheless, this does 

not exclude a basic openness for 

Scripture criticism.(63) 

Suddenly Calvin is placed in the 

discussions of our century and even 

presented as being open to the criti

cal approach to the Bible. Since this 

is a fundamental issue, it seemed 

good not to include it in a general 

review, but to deal with it separately. 

We will have to be brief, but we will 

go into the three arguments Neuser 

presents to prove his position that 

Calvin would allow today's critical 

approach to Scripture. 

2 Tirnotlty 3:16 

This text is a focal point in every 

discussion on the character of Scrip

ture. Referring to the Old Testament, 

Paul wrote:"All Scripture is inspired 

by God and profitable for teaching, 
for reproof, for correction, and for 

training in righteousness ..." (RSV). 

We are not going to discuss here what 

this text means; rather, we will see 

how Calvin understood it. According 

to Neuser, Calvin said two things 

about this text. First, the statement 

about inspiration does not apply to 

the book of the Old Testament; rather, 

it applies to its authors. According to 

Neuser, Calvin even goes a step fur
ther to state that these books are not 

inspired, but only their doctrine. (57) 

Calvin, says Neuser, does not take 

this text as an expression about the 

nature of the Old Testament but as a 

functional expression about its au

thors and its doctrine. (58) 

U Neuser's analysis were correct, 

Calvin could be accused of an incon

sistency, for the first statement does 

not agree with the second. The first 

s tatement says that inspiration does 

not apply to the written text of the 

Old Testament at all but only to its 

authors. The second statement, how

ever, says that inspiration does apply 

to the written text, but only to its doc

trine. Is Calvin really so confused in 

his reasoning? 

Concerning the first statement, 

Calvin wrote: 

In order to uphold the authority 

of the Scripture, he declares that 

it is divinely inspired; for, if it be 

so, it is beyond all controversy 

that men ought to receive it with 

reverence. This is a principle 

which distinguishes our religion 

from all others, that we know 

that God hath spoken to us, and 

are fully convinced that the 

prophets did not speak at their 

own suggestion, but that, being 

organs of the Holy Spirit, they 

only uttered what they had been 
commissioned from heaven to 
declare.) 

Contrary to the statement of 

Neuser, Calvin, in this explanation of 

2 TIm. 3:16, twice connects inspiration 

w ith Scripture. Calvin does not say: 

"In order to uphold the authority of 

Scripture, he {Paul] declares that its 

authors were divinely inspired." 

Rather, he says about Scripture itself 

that it is inspired. Further, in the sec

ond part of the quotation Calvin 

speaks about the authors, the proph

ets. Even there, however, Calvin does 

not say merely that the prophets were 

inspired; instead, he focuses on what 

the prophets said. They only spoke 

what they had to declare. Calvin did 

not limit inspiration to God's work 

in the authors. No, he states clearly 

that the resulting words and writings 

are from God. 

Does Calvin limit this inspiration 

to only the doctrine? To find out, we 

will quote another part of his com

mentary on 2 TIm. 3:16: 

Whoever then wishes to profit in 
the Scriptures, let him, first of all, 

lay down this as a settled point, 
that the Law and the Prophets are 
not a doctrine delivered accord
ing to the will and pleasure of 

but d ictated by the Holy

• 
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From this, it is clear tha t Calvin 

does not make a distinction between 

Scripture and its doctrine. Rather, the 

Old Testament itself (the Law and the 

Prophets) are the doctrine (= teach

ing) dictated by the Spirit. 

According to Calvin, the Old Tes

tament itself is the inspired teaching 

of the Spirit. Calvin is dealing here 

with Scripture, and not limiting in

spiration to its authors or to its doc

trine, as the last sentence in this sec

tion proves conclusively: 

This is the first clause, that we 

owe to the Scripture the same 

reverence which we owe to God; 

because it has proceeded from 

Him alone, and has nothing 

belonging to man mixed with it.' 

Personal inspiration 
Neuser's second argument elabo

rates on something he already indi

cated in his discussion of 2 Tim. 3:16. 
Neuser claims that Calvin did not 

think that Scripture was divinely in

spired; rather, he held that the au

thors were in s pired .~ He refers to the 

well-known fac t that Calvin fre

quently mentions the work of the 

Spirit in connection with the authors 

of Scripture. Calvin often says that 

God, or the Holy Spirit, s p eaks 

through the mouth of Moses, or 

David, Isaiah, etc. These expressions 

indicate that Calvin emphasizes per

s onal inspiration. According to 

Neuser, personal inspiration excludes 

verbal inspiration of the words of the 

Bible. (58,59) Neuser seems to work 

here with an inappropriate dilenuna. 

His reasoning is that inspiration ap

plies either to the Scri pture text or to 

the authors of Scripture. Since Calvin 

speaks of personal inspiration, 

Neuser concludes that he does not 

teach that Scripture is inspired. 

This reasoning, however, does not 

fit with Calvin's expresSion. Calvin 

does not say something like: "The 

Holy Spirit inspired Moses, and 

Moses said .... " The expression of 

Calvin to which Neuser refers, 

namely that "The Holy Spirit speaks 

through the mouth of Moses," im

plies that the Spirit is the speaker of 

the words that come out of Moses' 
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mouth. The H oly Spirit used the 

mouth of a prophet, but the result

ing words are the Spirit's. Theexpres

sian itself surely does not support 

Neuser's view. 

Neuser refers to many passages in 

Calvin's Institutes where this expres

sion is used. Do these passages indi

cate that Calvin taught personal in

spiration, as opposed to Scriptural in

spiration? We need not go into all the 

references. One will suffice to show 

that Calvin does not deny the inspi

ration of Scripture when he uses this 

expression. In his discussion of the 

incarnation of Christ, Calvin refers to 

1 TIm. 2:5: "For there is one God, and 

there is one mediator between God 

and men, the man Christ Jesus.... " He 

writes: 

(paul) could have said "God;" or 

he could at least have omitted the 

word "man" just as he did the 

word "God." But becau se the 

Spirit speakin g th rou gh his 

mouth knew our weakness, at 

the right moment he used a most 

appropriate remedy to meet it: he 

se t the Son of God familia rly 

among us as one of ourselves. 

The refo re, lest anyone be 

troubled about where to seek the 

Mediator, or by what path we 

must come to Him, the Spirit calls 

Him " man," thus teaching us 

that He is near us, indeed touches 

us, since He is our flesh. (11,12.1)1 

Calvin uses three expressions here: 

1. (Paul) could have said; 2. the Spirit 

speaking through (Paul's) mouth; 

3. the Spirit calls him "man." Calvin 

atbibutes Paul's words directly to the 

Spirit. For Calvin, then, inspiration is 

more than personal inspiration. In
spiration means that the words Paul 

spoke are the words of the Spirit. 

This is confirmed when we look to 

what Calvin wrote in the Institutes, 
in a section devoted to Scripture: 

Therefore, illumined by (the 

Spirit's) power, we believe 

ne ither by our own nor by 

anyone e lse's judgment that 

Scripture is from God; but above 

human judgment we affirm with 

utter certainty Gust as if we were 

upon the of God 

himself) that it [= Scripture] has 

flowed to us from the very mouth 

of God by the ministry of men. 
(1,7,5)' 

Calvin does not say that the Spirit 

merely inspired the authors of the 

Bible. No, he says that Scripture itself 

comes from the mouth of God. 

Neuser 's distinction between verbal 

inspiration and personal inspiration 

is not found in Calvin, but is a later 

invention used to give an opening to 

Scripture criticism. 

The Spirit dictates 
According to Neuser's count, 

Calvin u sed the word "to dictate" 

some forty times in connection with 

Scripture. Neuser brings together in

teresting material and adds in an ap

pendix the quotations where Calvin 

spoke of "dictating." (67-71) He is 

able to show that this verb as used 

by Calvin does not mean to say that 

the Spirit literally dictated words 
which the human author simply 

wrote down. 

Neuser goes much further, how

ever, w hen he says that the term "to 

dictate" is not used to explain the in

spiration of the words of Scripture, 

but to indicate the importance of the 

words and to relieve the human 

writer of his responsibility. (61,62) 
This is clearly a reductionist interpre

tation. The expression "to dictate" 

does not say anything about the im

portance of a written text; instead, it 

speaks of its origin. This is also the 

way in which Calvin uses this·expres

sion, as can be seen in his conunen

tary on Jer. 36:4f. This text speaks of 

Jeremiah dictating to Baruch, but 

Calvin sees behind this God dictat

ing to Jeremiah: 

Therefore a greater part of so 
many words must have escaped 
the Prophet, had not God 
dicta ted them a gain to him. 
Jeremiah then stood, as it were, 
between God and Baruch; for 
God, by his Spirit, presided over 
and guided the mind and tongue 
of the Prophet. Now the Prophet, 
the Spirit being his guide and 
teacher, recited what God had 
commanded; and Baruch wrote 



down, and then proclaimed the 
whole summary of what the 
prophet had taught.9 

God's dictation, then, means that 

God, by the Sp irit, gu ided the 
thoughts as well as the words of 
Je remiah. Therefore, the prophet 

could reproduce what God had com-

manded. 
Another example of Calvin's use of 

the verb " to  dictate"  occurs  in  the 

commentary on 1 Pet. 1 :11, about the 
Old Testament prophets who proph-
esied Christ's suffering: 

At the same time,  a  high praise 
is  given  to  their doctrine,  for  it 

was  the  testimony  of  the  Holy 
Spirit;  the  preachers  and 
minis ters were men, but He was 
the teacher. Nor does he declare 
without reason  that the Spirit of 
Christ then ruled; and he makes 
the Spirit,  sent from heaven,  to 
preside over the  teachers of the 

Gospel,  for  he  shows  that  the 
Gospel comes from God, and that 

the  ancient  prophesies  were 
dictated by Christ. 10 

Dictation  Christ is here virtually 
the same  by  the  Holy 

Spirit. As a ::~:! . t;i~~:~~ ;; f. is from 
God..  The term 

Spirit made known His Word to the 

authors of the Bible. but it does mean 
more  than  that  the  authors  person-
ally were inspired when they wrote. 
Itclearly means, according to Calvin, 
that their writings  are God's Word. 
Actually, we had already seen this. In 

the  second quotation from Calvin's 

commentary  on  2 Tim.  3:16,  given 
above, exactly the same meaning oc-

curs. 

Conclusion 
Calvin did not limit the inspiration 

of Scripture to personal or doctrinal 
inspiration.  Instead,  Calvin  taught 

that, as the result of inspiration, Scrip-
ture itselfis the Word of God. As ev-
ery exegete of the Bible, Calvin knew 
of the difficulties in the Bible text. He 
addressed  these on  the  basis of his 

conviction  that Scripture  is  God's 
Word.  It does  injustice  to  Calvin to 
present him as having been open to 
the  destructive  biblical  criticism of 
the last two centuries. 
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Verse eight is the key verse, the main point, of Haggai's r.rophecy.  God is telling the people 
to get wood and build His house, so that He might take p easure in it and be glorified.  They 
had been procrastinating, and God wants them to resume building.  He is saying bluntly: "Get 
to work.  Build the house." 

The  Lord's honor was bound up with  the  rebuilding of the  temple.  By  obeying God's 
command to rebuild, the Jews would declare to the world that their God had not gone out of 
existence with the destruction of the old temple, but that He was still  their God and worthy 
of a dwelling place where He could be worshiped.  The Jewish nation and their God would 
gain respect in the eyes of the world; thus God would be honored. 

His people's obedience would please God;  their work, done gladly and willingly, would bring  
Him glory.  Resuming the building would indicate repentance for their apathy, and God would take pleasure in such  
"a broken spirit, a broken and contrite heart" (Psalm 51:17).  When a people obeys God, He receives praise and glory.  

Surely Haggai's message applies to us too.  The temple of his day pointed to Jesus who spoke of His own body as  
the temple Oohn 2:19) which would be destroyed, but, raised from the dead, it was to be the cornerstone of a holy  
temple made up of living stones, believers who become "a dwelling place of God in the Spirit" (Ephesians 2:1922),  
a church to be presented before Him in splendor.  

Just as the progress or delay of the building of the temple stood in direct proportion to the obedience or disobedi-  
ence of the Jewish nation, so it is  with the building of God's spiritual temple,  the church of Christ.  We must be  
obedient to God's command to "build the house."  

Let us repent of our passive complacency and indifference and renew again our work for the God who called us.  
"Go up t.o  the  mountain and bring  wood and  build  the house."  Let  us  draw from our loving God  the  needed  
supplies and strength to work and to build for Him, so that He might take pleasure in it and be honored.  

Elaine M onsma 
~ '" 

Lessons from. 
Haggai 1:8 
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. I  DR. JOHN GERSTNER 'I  if you are indebted to me at all, then 

you need to be there to honor Dr.
Orr." I had never met Orr, but typi-

cal of Gerstner's humility, he would 
pass along my  praise of him  to  the 
one who helped  shape him for  his 
teaching ministry. 

In announcing Gerstner's death to 
my congregation,  I  made  this com-
parison: "Many of you are very kind 
in your praise of me. I  feel  very un
worthy of such praise, and I thank 
God for  our many years  together.  I 
am not  trying  to  put myself  in the 
similar position or stature as that of 
Dr.  Gerstner.  But I would  humbly 
draw this parallel. If I have been, by 
God's grace,  permitted any  useful-
ness  in  your  life,  jf you see an ap-
proximation of  faithfulness  to  the 
Word of God, a zeal for the purity of 
the Church, a desire to proclaim the 
whole counsel of God  if I have been 
of any value to you, it would not be 
inappropriate for you to be thanking 
God for the ministry of Dr. Gerstner 
which happens  to be  through  me. 
Humanly speaking, my claim on you 
is for you to join with me in praise to 
God for  giving ussuch a  soldier of 
the cross." 

I never had a better teacher; I never 
heard a  better preacher,  and  to  the 
extent that we may tentatively judge 
such things, I never witnessed greater 
piety. And it is at this point that the 
good doctor would gently remind us, 
that all  the praise is to  be given for 
the righteousness of Christ, imputed 
to us, by which we are permitted to 
enter  into glory.  Rev.  14:13:  "And I 
heard a  voice  from  heaven,  saying, 
'Write, blessed are the dead who die 
in the Lord from now on!' 'Yes,' says 
the Spirit,  'that they  may rest from 
their  labors,  for  their deeds  follow 
with them.'" 

Dr. Carl Bogue, pastor, Faith Presby. 

terian Church (PCA), Akron, OH. 
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(March 25, 1996) URNS On Sabbath 
afternoon,  March  24,  Dr.  John  H. 
Gerstner went to be with  the Lord 
while at his home in Ligonier, Penn· 
sylvania. Gerstner was 81 at the time 
of his death.  For most readers  little 
more needs to be said. You know the 
man, and you know the respect and 
affection so many of us had for him. 
Nothing  I can  say  here  will  ad-
equately express what  this  man of 
God  meant  to  me personally.  But I 
also know that my loss is his gain, for 
all  the glory of God and the beauty 
of the Savior which he so comprehen· 
sively  taught to his students is now 
his to behold and enjoy without any 
of the limitations brought about by 
sin. 

Gerstner's  life  began in Tampa, 
Florida.  His  childhood  years  were 
spent  in  Philadelphia  where  he 
graduated from high school in 1932. 
It was  that summer while visiting 
Philadelphia College of the Bible that 
he was wonderfully converted to the 
gospel. That fall he began his studies 
at Westminster College. Gerstner next 
attended  Westminster Theological 
Seminary at the time when many of 
its early giants were present. It was 
during the time at seminary that he 
met Edna Suck.au who was to become 
Mrs. Gerstner. They have three chil-
dren. 

After receiving  a  masters degree 
from Westminster Seminary, he pur-
sued his doctoral studies at Harvard 
University  where  in  1945  he  was 
awarded  a  Ph.D.  Dr.  Gerstner  re~ 
ceived further education at the Uni-
versities of Pittsburgh, Temple, Penn-
sylvania,  Boston,  Zurich. Barcelona 
and Oxford. He served in the pastor~ 
ate for a brief period prio,r to accept-
ing a pOSition as a professor at Pitts
burghXenia Theological Seminary, 
later to become Pittsburgh Theologi~ 
cal Seminary. 

It is  difficult  to  sum  up  the aca-
demic activity of Gerstner. and even 

more difficult to represent the thou-
sands of lives he has touched through 
his preaching and teaching ministry. 
In a "Festschrift"  published  in 1976 
to  honor Gerstner,  a  bibliography 
compiling his writings takes up a full 
16 pages. In the 20 years which have 
passed since  then,  many additions 
could be made, including the whole 
new  medium  of  audio  and  video 
tapes.  His  threevolume  work on 
Jonathan Edwards is  more than  the 
culmination of a lifelong project; it is 
a labor of love. 

The  volume  written  to  honor 
Gerstner was appropriately entitled, 
"Soli DeoGloria." One of my happy 
privileges was to have been invited 
to  be  a  contributor  to  that volume. 
The opening sentence of my article 
was.:  "The  student  of  John  H. 
Gerstner is  never adequately desig-
nated as a 'former student.'" I never 
stopped leamingfrom the "teacher of 
Israel,"  and he surely never ceased to 
be  the consummate  teacher.  Only 
those who know this  first hand can 
adequately  comprehend  the  loss 
many of us feel with his passing. 

On various occasions I have heard 
Gerstner express his indebtedness to 
his beloved mentor from college, Dr. 
John Orr.  Perhaps  more  than any 
other human being, Orr shaped  the 
thinking of my beloved  professor. 
Early  in  my ministry.  Dr.  Gerstner 
invited me to attend a special celebra-
tion at Westminster College to honor 
Orr. Apart from  being honored that 
Gerstner would  invite me  to  any-
thing. I was also working with a very 
forceful  selfimposed gUide  in such 
matters. When Gerstner requested or 
even suggested something, it had, for 
aU  practical  purposes, the force of a 
command with me. But on this occa· 
sion it was more than just an invita-
tion. His words were approximately 
these: "Carl, if I have been a signifi-
cant influence in your life and voca-
tion (and he knew this was the case), 
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