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Rev. Wybren  
Oord

Singing in Jerusalem

  o you ever wonder why the greatest 
teacher of all time was so little 
recognized during His ministry? 
Why is it that the noblest Master to 
ever walk upon the earth was not 
widely accepted by those whom He 
encountered? Perhaps our surprise 
would be lessened if we would 
put ourselves in the place of Jesus’ 
contemporaries.

Suppose news came to your town 
or city that in some distant place—
say New Orleans—a child had been 
born. It was so busy in the city 
because of Madi Gras that the hotels 
were all booked and a baby was born 
in a stable. �e mother had wrapped 
the baby in strips of cloth torn from 
her dress and placed her child in a 
manger. �at would be a nice tidbit 
of news to talk about at the co�ee 
shop for a day but nothing to lose 
any sleep over.

�en suppose thirty years later it 
was reported that this child—now a 
man—was a traveling evangelist who 
was performing marvelous works and 
was coming to your town. Along with 
him were twelve of his companions—a 
couple of �shermen, a tax collector, 
and some poor, uneducated men.

Even though you may have read that 
he was a great teacher of unquestioned 

holiness and astonishing ability, 
the hum of business in town would 
hardly be hushed at his arrival. Only 
a few would come and listen to him 
speak. A�er all, it is the women’s 
curling championship this week, or 
the school’s big fundraiser is taking 
place, and Gospel Trio is in town.

The Welcome

All through His ministry there is 
evidence that Jesus would have been 
more welcome if He had been quicker 
in His speech and arrived in a di�erent 
manner. �e people were awaiting the 
restoration of the theocracy, a king 
to rule over Israel and overthrow the 
Roman government.

If Jesus had come with a band of 
soldiers that He had gathered together 
over the three years of His ministry; 
if He had come announcing Himself 
as the One who would get rid of the 
Roman oppressors, then they would 
have cheered Him on with shouts of 
adoration and delight.

Our Lord and Savior, however, did 
not come that way. He would not 
be content with a worldly homage. 
He never is. In fact, he turned away 
from the priests and the Pharisees. He 
refused to be in the right circles at the 
right time, rubbing elbows with all the 
right people who thought themselves 

to be in�uential over the crowds. Jesus 
went to the crowds—ordinary people. 
He met with the humble peasants in 
Galilee and the loving children in 
Jerusalem.

In order to avoid false homage, 
Christ came—and still comes today—
quietly. He does not come with peals 
of thunder or as a national leader with 
a great army. His motto throughout 
His ministry seemed to be: “Shhh. 
Don’t tell anyone.”

Popular applause was suppressed. 
Natural enthusiasm was cooled. If 
the people would try to take Him 
by force and make Him king as they 
did a�er one of His sermons, He 
departed and hid Himself from them. 
If the disciples saw a glimpse of His 
glory as they did on the Mount of 
Trans�guration, He would warn 
them to tell no one. His miracles 
were generally performed with as few 
witnesses as possible, and those who 
were blessed by Jesus would be told 
not to publish it abroad. �roughout 
His ministry Jesus avoided publicity.

On the �rst day of the last week of His 
life, however, Jesus wanted singing 
in Jerusalem. �e crowds had come 
from all over the world to Jerusalem 
to celebrate the Passover. �ey were 
coming to celebrate how Israel had 

“Jesus entered Jerusalem and went to the temple. He looked 
around at everything, but since it was already late, he went 
out to Bethany with the Twelve.”       

—Mark 11:11
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once been freed from bondage in 
Egypt. �ey were longing for one 
who would be able to free them once 
again—this time from their bondage 
to Rome.

If only one would come, as Isaiah 
had prophesied, who could preach 
good news to the poor, give sight to 
the blind, and set the prisoner free. If 
only this Jesus from Nazareth would 
give them some sign that His name 
may be proclaimed. If only He would 
be willing to receive the crown that 
seemed to be His destiny.

On that �rst Pam Sunday, Jesus was 
willing. He even arranged for His entry 
into the city of Jerusalem. He sent out 
to a village for a young colt. When it 
was brought to Him, Jesus sat on it 
and allowed a simple processional to 
be formed. �e processional increased 
in number and enthusiasm as they 
neared the city.

The People

Jesus entered Jerusalem on a colt. 
Not a horse that would symbolize the 
coming of a great warrior, but a colt—a 
symbol of one coming in peace.

Have you ever noticed that almost 
every nation has incredible stories 
about their famous men of old? Most 
o�en history records the heroic events 
of men of war. �e Norsemen had Eric 
the Red; the English had King Arthur 
and the Knights of the Round Table. 
In the states some of us grew up, we 
learned about the military genius of 
General Robert E. Lee and General 
Ulysses S. Grant. Who can forget the 
words of General MacArthur, “I shall 
return”?

By contrast, the Jews have as their 
early heroes men of peace. Abraham, 
Isaac, and Jacob were lovers of God 

and lovers of peace. Abraham fought 
in only one battle, and that was to 
save his nephew Lot. �e Jewish 
Messiah was to be a man of peace. 
Isaiah had called Him the Prince 
of Peace. He would come with the 
marks of a man of peace—not on a 
prancing steed with trumpets blaring 
or soldiers following behind him. He 
came meekly riding on a donkey.

Somehow that symbol was lost on the 
crowd. Excitement was running high 
in the city, as it always did during 
such feasts as the Passover. �e 
natural excitement was heightened by 
the procession, a strange, impromptu 
parade that was making its way 
toward the city gates.

�e crowds gathered, curious at �rst, 
but soon they were shouting and 
singing and turning the place upside 
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down for Him. People were grabbing 
anything they could get their hands 
on—tearing branches from trees 
and laying the clothes o� their backs 
before Him—to form a type of red-
carpet entrance into the city.

�e hosannas grew louder and louder. 
�e green palm branches were waving 
frantically. �ey were shouting, 
“Hosanna! Blessed is He who comes 
in the name of the Lord! Blessed is the 
coming kingdom of our father David! 
Hosanna in the highest!”

Something was happening! Something 
tremendous was happening! Laughing, 
singing, and shouting, the crowd 
swept through the city gates and 
�nally stopped on the plaza in front of 
the temple.

Jesus got o� the colt. Everyone 
watched with anticipation. Some had 
seen the miracles and told others. 
Others had heard His teaching and 
knew that Jesus spoke with authority 
and not as the scribes and Pharisees. 

Certainly now He would make His 
move. A�er all, wasn’t He the Messiah, 
the chosen one of God? Wasn’t He 
the One who, with legions of angels, 
would establish the kingdom of God 
in Israel forever?

Can you feel the anticipation? Do you 
get a sense of the excitement within 
the crowd on that Palm Sunday 
when Jesus entered into the temple? 
�ose troubled, enslaved people, 
groveling under the hated heel of 
pagan emperors and their puppet 
governors, had kept their faith alive 
throughout the generations for this 
very moment. �is had been their 
hope! �is had been their inspiration 
of worship! Jesus of Nazareth was the 
One who would end the oppression 
and bring Jerusalem to new heights of 
world power. “Blessed is the coming 
kingdom of our father David!”

Hosanna! What a day this was! What 
joy there would be in Jerusalem!

The Paradox

And then, the crowd grew quiet. �e 
only sound was a low murmuring as 
they watched Him enter the temple. 
�ey seem to have kept one eye on 
the temple and the other up to the 
heavens, because you never know 
something great is going to take place.

Time passed. �en some more time 
passed. �ere grew within the crowd 
an uneasy restlessness. And then it 
happened!

What happened? Nothing. Absolutely 
nothing happened. Slowly, one by 
one, two by two, a group here and 
there began to leave as the crowd 
began to melt away. All that was le� 
was an eerie silence followed by an 
empty feeling in the hearts of most of 
the people.

No story ever built up to a greater 
anticlimax. Even the Gospel writer, 
Mark, couldn’t get rid of the �at taste 
this episode le� in his mouth. A�er all 



the shouting, Mark ends the account 
of the triumphal entry with these 
words: “Jesus entered the Jerusalem 
and went to the temple. He looked 
around at everything, but since it was 
already late, he went out to Bethany 
with the Twelve.”

�at’s it. �at is the whole story. 
�at was the end of all the singing 
and shouting in Jerusalem. From the 
moment Jesus entered into Jerusalem 
and did nothing, His future was 
sealed. Just �ve days later the palm 
branches would be palms of hands 
slapping Him. �e hosannas would 
become hideous mockery as soldiers 
would strike the blindfolded Jesus 
and ask, “Who struck you, King of 
the Jews?” �e crowds that applauded 
Jesus on Olivet call out for His death 
a few days later. Instead of calling out 
for Jesus, they cry out for Barabbas.

Jesus of Nazareth could not deliver 
what they expected, so they cried out 
for His death in exchange for the life 
of Barabbas. At least Barabbas had 
fought against the Romans soldiers. 
Barabbas had never said, “Love your 

enemies” or “Turn the other check.” 
Crucify Jesus. A�er all, who needs 
Him?

�e truth of the matter is, you need 
Him.

Jesus did not come to be king over 
some earthly city in the Middle East. 
He did not come to establish a new 
world power. He came to be King 
of your life. He came to display His 
power, not over a Roman government 
that would eventually destroy itself, 
but over Satan, sin, death, and hell.

We are not much di�erent from those 
people who shouted “Hosanna” on 
Palm Sunday so many years ago and 
then “Crucify Him” a few days later. 
We, too, o�en sing praises to God on 
Sunday but reject His Son as Lord and 
King of our lives through our actions 
during the week.

�e people in Jerusalem saw the 
Messiah go into the temple. �ey 
thought He had failed to deliver what 
He had promised. Unlike the people 
in Jerusalem, we are assured that 

Christ did deliver exactly what He 
said He would. We no longer need to 
look for a King who will free us from 
Satan’s bondage and remove the sin 
within us. �rough the sacri�ce Jesus, 
the Messiah, made on Calvary’s cross 
we are no longer slaves to sin. He has 
paid the price in full.

We celebrate Palm Sunday not 
because a king entered Jerusalem 
on a colt one Sunday years ago and 
did nothing. We celebrate because 
the King of kings died on the cross 
one Friday and did everything. He 
shed His blood for our salvation. 
We worship the King who came to 
Jerusalem to establish a kingdom not 
on earth but in our hearts.

The Reformed Christian School Association in 
Upper Hutt, New Zealand is seeking expressions of 
interest from teachers interested in teaching in our 
small Christian School which covers levels 1-11. Our 
aim is to develop a biblically consistent world and 
life view in our students based on the Reformed 
faith. Members of the Reformed Christian School 
Association are members of the Reformed Churches 
of New Zealand.

Applicants must be committed to the Reformed 
faith and to Christian education. This is an exciting 
opportunity to be part of a small covenant school, 
and we look forward to your application. 

If you have any questions or would like more 
information please do not hesitate to contact us 
at: board@silverstreamchristian.school.nz

Expressions of Interest, Teaching Vacancy, New Zealand

 
Rev. Wybren Oord    
is the co-pastor of Trinity 
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Lethbridge, AB, and the editor 
of The Outlook.
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W    hen we search our subject in 
the book of First Chronicles, we 
come to the account of David 
ordering Joab to go through 
Israel and count “the number 
of �ghting men,” that is, those 
capable of warfare (21:2, 5). 
David’s command was repulsive 
to Joab, who was in charge of this 
census. Of greater concern is that 
“this command was also evil in 
the sight of God; so he punished 
Israel” (21:7). �erefore, God sent 
the prophet Gad to David and gave 
him three options for punishment: 
“three years of famine, three 
months of being swept away before 
your enemies, with their swords 
overtaking you, or three days of 
the sword of the Lord—days of 
plague in the land, with the angel 
of the Lord ravaging every part 
of Israel” (21:12). David chose 
none of these options but instead 
decided to cast himself “into the 
hands of the Lord, for his mercy 
is very great” (21:13). �us, “the 
Lord sent a plague on Israel,” and 
thousands died at the hands of the 
destroying angel. When the angel 
was about to destroy Jerusalem, 
the Lord said to the angel, 
“Enough! Withdraw your hand.”

Dr. Harry 
Arnold

The Angel of the Lord (4)    

�en the Scripture records: “�e angel of the Lord was 
then standing at the threshing �oor of Araunah the 
Jebusite” (1 Chron. 21:15). We are also told that “David 
looked up and saw the angel of the Lord standing between 
heaven and earth, with a drawn sword in his hand 
extended over Jerusalem” (21:16). Without hesitation, 
“David and the elders, clothed in sackcloth, fell facedown.” 
Note especially that it was the angel of the Lord that David 
saw. Further, it was the angel of the Lord who ordered the 
prophet Gad to “tell David to go up and build an altar to 
the Lord on the threshing �oor of Araunah the Jebusite” 
(21:18). David then bought the threshing �oor from 
Araunah, built an altar, and “sacri�ced burnt o�erings 
and fellowship o�erings” (21:26). In this instance also the 
angel of the Lord acts with the kind of authority we usually 
expect from God Himself. And David reveres and fears 
this angel as one would were he standing before the living 
God. Surely we have here another reason to believe that 
the angel of the Lord is one with God. In words that Jesus 
applied to Himself we might say of this angel of the Lord: 
“I and the Father are one” (John 10:30).

When David was in great distress because of Saul’s attempt 
to kill him, he feared for his life. At the same time, we �nd 
that he comforted himself with the assurance of God’s help. 
In Psalm 34:7 we read, “�e angel of the Lord encamps 
around those who fear him, and he delivers them.” David 
knew that his God is “an ever present help in trouble” (Ps. 
46:1). We see here that David calls on the Lord, but it is 
the angel of the Lord who guards David’s safety. It appears 
obvious, therefore, that the angel of the Lord and God 
Himself act as one in their care of God’s people.

In Psalm 35 David calls on the Lord to avenge him of his 
enemies. He expresses this wish for his enemies: “May they 
be like cha� before the wind, with the angel of the Lord 
driving them away; may their path be dark and slippery, 
with the angel of the Lord pursuing them” (Ps. 35:5–7). 
Once again, David speaks of the angel of the Lord as a very 
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special angel, the messenger of God’s 
vengeance upon Israel’s enemies. 
Surely this angel acts as God Himself 
in administering justice. Can He be 
less than God Himself? I think not! 
It seems clear, then, that even in 
prayer, the angel of the Lord holds 
a place of special signi�cance in the 
believer David’s mind. We should 
have that same high regard for Him 
in our minds also.

�e prophet Isaiah mentions the 
Assyrian king’s attempt to conquer 
Jerusalem. Isaiah mentions the matter 
from the viewpoint of the threatening 
letter that the Assyrian commander 
delivered to Hezekiah. In great fear 
of Jerusalem’s destruction Hezekiah 
prayed fervently to the Lord. In 
answer to his prayer, the Lord sent 
Isaiah to him with a message of hope, 
assuring Hezekiah that the Assyrian 
king would not enter Jerusalem but 
would return to his own land. It is 
in that context that we read, “�en 
the angel of the Lord went out and 
put to death a hundred eighty-
�ve thousand men in the Assyrian 
camp” (Isa. 37:36) Isaiah con�rms 
that the agent of destruction of the 
Assyrian army was the angel of the 
Lord. Clearly this angel of the Lord 
functions in complete harmony with 
God’s assurance to Hezekiah that the 
king of Assyria “will not enter the city 
or shoot an arrow here” (Isa. 37:33). 
�e angel of the Lord, as God’s equal, 
carries out the will of God as the 
agent of destruction. Certainly this 
angel of the Lord is more than an 
ordinary angel. He gives indication 
that He is God Himself.

�e prophet Isaiah also refers to 
God’s merciful acts of salvation 
to Israel in Isaiah 63. �ere he 
mentions that God, so to speak, 
su�ered whenever His people su�er. 
In such situations we read that “the 

“O king, live forever! 

My God sent his angel, 

and shut the mouths 

of the lions. They have 

not hurt me, because I 

was found innocent in 

his sight.” 
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angel of his presence saved them” 
(63:9). Because God sent His special 
angel to lead Israel into the Promised 
Land, it seems reasonable to identify 
the “angel of God’s presence” with 
that angel. Both angels engage in 
leading God’s people and securing 
their salvation. �is is the very 
mission the incarnate Christ came 
to do: “to save his people from 
their sins” (Matt. 1:21). Jesus did this 
perfectly, as He relates to the Father 
in his high-priestly prayer: “While 
I was with them, I protected them 
and kept them safe by that name you 
gave me. None has been lost except 
the one doomed to destruction so 
that Scripture would be ful�lled” 
(John 17:12). �erefore, identifying 
the angel of the Lord as the pre-
incarnate Christ seems fully justi�ed 
by the similar functions which each 
performed in behalf of God’s people.

�e book of Daniel records the 
amazing story of three Jewish men 
who refused to bow down and 
worship the image of gold that king 
Nebuchadnezzar had erected (Dan. 
3:1–11). �ey refused to yield to 
the king’s decree that all people 
must worship this image. �eir 
recalcitrance was reported to the 
king, who urged them to comply with 
the decree. Because they steadfastly 
refused the king’s command, they 
were thrown into a �ery furnace. 
A�er they were in the furnace the 
king noted that he now saw “four 
men walking around in the �re . . . 
and the fourth like a son of the gods” 
(3:25). �e king called to Shadrach, 
Meshack, and Abednego to come 
out of the furnace. When all present 
could see that no harm had come 
to these men, the king himself said, 
“Praise be to the God of Shadrach, 
Meshack, and Abednego, who send 
his angel and rescued his servants” 
(3:28). �ough this angel is not called 

here the angel of the Lord, the fact that 
the king saw His appearance “like a 
son of the gods” makes it seem likely 
that this is another manifestation 
of the angel of the Lord. At least He 
certainly acts in a manner consistent 
with what the Lord would do in such 
a circumstance. It seems fair to say 
that this is another example of the 
pre-incarnate Christ caring for His 
people in the guise of the angel of the 
Lord.

Another unusual happening in which 
God delivers his people is recorded 
in Daniel 6. In this case, Daniel’s 
fellow administrators conspired 
against him. �ey persuaded the 
king to issue a decree that for thirty 
days people should not pray to 
any god except to the king alone. 
Because Daniel continued to pray 
to Israel’s God, the administrators 
pressed charges against him before 
the king. �e king was bound by 
the decree, which, according to the 
laws of the Medes and the Persians, 
could not be annulled. �erefore, the 
king ordered Daniel to be thrown to 
the lions. A�er a sleepless night the 
king arose early and went to check 
on Daniel to see if his God had 
saved his life. In answer to the king’s 
inquiry, Daniel responded: “O king, 
live forever! My God sent his angel, 
and shut the mouths of the lions. 
�ey have not hurt me, because I was 
found innocent in his sight” (6:22). 
Daniel’s deliverance was e�ected by 
God’s angel, as Daniel reported to the 
king. Who but the angel of the Lord 
can be called “his [God’s] angel” in 
this special sense here? A�er all, it 
was “his angel” that God sent to lead 
Israel through the desert and into 
the Promised Land. Once again, this 
angel is undoubtedly the angel of the 
Lord. No wonder Daniel praises God 
for His presence in the lions’ den. 
�is angel’s presence always secures 
salvation for God’s people. Let us 

 
Dr. Harry Arnold   
is a retired minister in the Christian 
Reformed Church and lives in 
Portage, MI. He is a member of 
Grace Christian Reformed Church in 
Kalamazoo, MI.

praise God for His presence in our 
lives through His Holy Spirit.

�ere is one oblique reference to 
“the angel” in the book of Hosea. 
In a section where God is reviewing 
Israel’s sins, the Lord mentions that 
he has a charge against Judah; he 
will punish Jacob “according to his 
ways and repay him according to 
his deeds” (12:2). �en, tracing the 
nation’s origin back to Jacob, it is 
stated: “In the womb he grasped his 
brother’s heel; as a man he struggled 
with God. He struggled with the 
angel and overcame him; he wept and 
begged for his favor” (Hos. 12:3). It is 
clear from this text that the angel and 
God are the same. It is also clear that 
Jacob desired the favor, or blessing, 
of this angel with whom he wrestled. 
�erefore, we can believe that this 
angel is the same angel of the Lord 
who alone can be identi�ed with 
God and also impart God’s favor to 
those who seek it.

So far in our study we have found 
consistently that the angel of 
the Lord is God’s equal, acts and 
speaks with a similar authority as 
God Himself, is concerned for the 
welfare of God’s people, and is active 
in causing God’s will to come to 
ful�llment. Little wonder, therefore, 
that the church sees in this angel a 
pre-incarnate manifestation of our 
Lord and Savior, Jesus Christ. Praise 
be to His holy name.
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Eight Truths about the Lord’s Supper  
Based on 1 Corinthians 11:23–30

The Lord’s Supper is a

1. Celebration  
with thanksgiving: “and when he had given thanks” (1 Cor. 11:24a). If Jesus celebrated the Last Supper with 
gratitude to His Father, should we not also celebrate the Lord’s Supper with gratitude to Jesus for what He has 
done for us? �rough the �nished work of Christ we have received eternal life.

2. Commemoration  
of Christ’s death: “Do this in remembrance of me” (1 Cor. 11:24b, 25b). In the Lord’s Supper we remember Christ, 
speci�cally His atoning death. Christ died that we might live forever.

3. Command:  
“Do this” (1 Cor 11:25–26). It is an ordinance; thus, believers in Christ must participate in this sacrament. 
A person who claims to be a Christian and constantly refuses to partake of the Lord’s Supper is living in 
disobedience to God.

4. Consecration:  
“Let a person examine himself ” (1 Cor. 11:27–30). �e Lord’s Supper is sacred. Hence we also call it the Holy 
Sacrament or Holy Communion. For this reason God asks us to examine ourselves to make sure that we come to 
the Lord’s Table with a clean heart—a heart cleansed by the blood of Christ.

5. Communion:  
“When you come together” (1 Cor. 11:17–22). In Holy Communion we are given a special opportunity to 
fellowship with our triune God and with our fellow believers.

6. Covenant:  
“�is cup is the new covenant in my blood” (1 Cor. 11:23–25). It is new in contrast to the old covenant. In the old 
covenant we had only the blood of an animal; in the new covenant we have the blood of Jesus Christ—the blood 
that has the power to cleanse us from our sins.

7. Communication  
of the gospel: “you proclaim the Lord’s death” (1 Cor. 11:26). It is an acted proclamation of the gospel. Here the 
gospel is proclaimed not through the written word but through the sacrament. In the celebration of the Lord’s 
Supper, the gospel of Christ is communicated to us.

8. Contemplation  
of the coming of Christ: “until he comes” (1 Cor. 11:26b). While in the Lord’s Supper we speci�cally contemplate 
Christ’s death, we also meditate upon His second coming. �erefore, as we come to the Lord’s Table, let us 
not stop at Calvary. Let us also look forward to Christ’s glorious return. �e Lord’s Supper is a foretaste of our 
heavenly banquet with Christ.

8
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Rev. Brian G.  
Najafour

Five Kinds of Hearers of God’s Word

But be doers of the word, and not hearers only, deceiving yourselves. For if 
anyone is a hearer of the word and not a doer, he is like a man who looks intently at his natural face in a mirror. 
For he looks at himself and goes away and at once forgets what he was like. But the one who looks into the perfect 
law, the law of liberty, and perseveres, being no hearer who forgets but a doer who acts, he will be blessed in his 
doing. (James 1:22–25)

1. Mr. Blind.  
He is blind and thus unable to see the spots on his face in a mirror. Others see his �aws, but he cannot see them 
because of his spiritual blindness. He is so blind that he calls evil good and good evil. He is living in sin and is not 
bothered by his sinful life.

2. Mr. Afraid.  
He knows that he has some spots on his face but is afraid to look at them in a mirror. He is like a person who 
knows that he has a health problem but is afraid to see a doctor for a checkup. Mr. Afraid cannot accept reality; he 
tries to avoid the truth. He does not want to be confronted by God’s Word.

3. Mr. Self-righteous.  
He looks at his face in a mirror and notices some spots, but he does not do anything about his face. He is self-
deceived. He deceives himself by thinking that he is good when in fact he is bad. He thinks that he is good enough 
to go to heaven. When corrected to change his wicked behavior, he reasons, “I don’t need to change. My neighbor 
does, but not me.”

4. Mr. Pessimistic.  
He looks at his face in a mirror, sees his blemishes, and thinks that they are too great to be washed. Mr. Pessimistic 
knows that he is a sinner, but he thinks that his sins are too great to be forgiven. He dwells on his misery. He 
despairs, saying, “I am too sinful to be saved.” Mr. Pessimistic needs to learn from the Scottish minister Robert 
Murray M’Cheyne (1813–1843), who beautifully states, “For every look at self, take ten looks at Christ.”

5. Mr. Wise.  
He looks at his face, sees his spots in a mirror and cleanses his face—that is, upon noticing his sins through God’s 
Word, he comes to God for forgiveness in Christ. He prays with the tax collector, “God, be merciful to me, a 
sinner!” James says that this kind of person will be blessed (James 1:25).

Which kind of hearer are you?

 
Brian G. Najafour is the pastor of Dutton United Reformed Church in Caledonia, MI. He is the author of The Very 
Heart of Prayer: Reclaiming John Bunyan’s Spirituality (2012), Jonathan Edwards: His Doctrine of and Devotion 
to Prayer (2013), and Child Dedication: Considered Historically, Theologically, and Pastorally (2014). He also 
blogs at biblicalspiritualitypress.org
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Pastor Danny Hyde previously wrote 
Jesus Loves the Little Children: Why 
We Baptize Children, published by 
Reformed Fellowship, Inc. In this 
his latest book, he explains why 
we should include our children in 
our worship services. It is a sixty-
nine page book with three chapters: 
Children’s Church or Children of 
the Church?, Children in Worship in 
Scripture, and Parenting in the Pew. 
Pastor Hyde writes in a style that is 
easy reading and easy to understand.

Most readers of �e Outlook  very 
likely are members of a congregation 
where children are routinely included 
in all worship services and are not 
sent to separate children’s activities. 
We may think then that this book is 
not pertinent for us. �e publication 
of this book was �rst graciously 
o�ered to Reformed Fellowship by the 
author. It was felt for that very reason 
there would not be much demand 
for it among Reformed Fellowship 
clientele. �e subject of this book, 
however, should also be of interest to 
us for a number of reasons.

Your children ask, or a visitor to 
your church asks you, why we keep 
children with us during worship. 
You are an elder, and someone asks 
you to explain why your church 
keeps children with the congregation 
during worship services. How do 
we answer? �is book will serve to 
reinforce our understanding of this 
subject, supported by Scripture as 
explained by the author.

�is book also should be in the hands 
of our younger generations for their 
instruction. History tells us that as 
time goes on, particularly the younger 

generations observing what others 
are doing, begin to think that their 
church should be doing it as well. In 
addition, some of us may not approve 
of young parents not sending their 
small infants to the nursery during 
the worship service, believing that it is 
disruptive. Hyde’s biblical assessment 
also includes these covenant children.

�e emphasis of this book is that 
public worship is the nursery of the 
Holy Spirit. Hyde uses a quote from 
Calvin’s Institutes 4.1.1, “�e church, 
into whose bosom God is pleased to 
gather his sons, not only that they 
may be nourished by her help and 
ministry as long as they are infants 
and children, but also that they may 
be guided by her motherly care until 
they mature and at last reach the goal 
of faith.”

Some pertinent historical information 
on this subject is provided. �e 

author traces this modern concept to 
the beginning of Sunday school in the 
late 1700s. He states that this changed 
thoughts about the place of children 
in the church from worshiping terms 
into educational terms. Examples 
from both the Old and New Testament 
are given to support children in 
worship. A brief explanation of the 
covenant and how it includes infants 
and children is given.

Unlike many of us, Pastor Hyde did 
not grow up in�uenced by Reformed 
teachings. An understanding and 
appreciation of the Reformed doctrines 
and practices came later in his life. For 
an appreciation of the subject at hand, 
he credits the church with which he 
was a part while he was new to the 
Reformed faith. Hyde also credits the 
example of his own congregation at 
Oceanside in how they accept children 
in their worship. He states that it is 
o�en loud, causing him to preach even 
louder, but that the Holy Spirit will use 
this in the raising of their children as 
an example for generations to come.

In closing, Hyde says, “�e children 
of believers, therefore, are children 
of the church and belong in the Holy 
Spirit’s most child-friendly nursery—
public worship.” �is book is another 
excellent contribution by this author 
worthy of our reading even though 
we may already be practicing this in 
our church.

Mr. Myron   
Rau

The Nursery of the Holy Spirit – Welcoming 
Children in Worship: Book Review

 
Mr. Myron Rau   
is the chairman of the board 
of Reformed Fellowship. He 
is a member of the Covenant 
United Reformed Church in 
Kalamazoo, MI.
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Rev. Daniel R. 
Hyde

A Catechism on the Holy Spirit (I)

“Reformed theology has . . . 
ended up creating a monster of 
theology that dampens the place 
of our passion and partnership 
with God.”1 Jack Hayford, 
president of the International 
Church of the Foursquare 
Gospel, recently spoke these 
words about what he sees as 
the inevitable results of the 
beliefs of Reformed churches. 
His thought is not uncommon 
in evangelical circles today, as 
this Reformed pastor can testify 
a�er hearing literally hundreds 
of visitors to my congregation 
say Reformed churches are cold, 
lifeless, dry, and dead. Perhaps 
it is because of our lack of 
preaching, writing, and teaching 
on the person and work of the 
Holy Spirit that we have been 
called the “frozen chosen.” Our 
seeming timidity toward the 
Holy Spirit is what Hayford 
has picked up on, saying our 
theology causes our passion 
and partnership with God to be 
dampened.

While we as Reformed believers and preachers may have given 
this impression in our age that is so dominated by Pentecostalism, 
the question is whether the fault lies at the doorstep of Reformed 
theology itself. A prima facie reading of one source of o�cial 
Reformed teaching, the Heidelberg Catechism (1563), may 
reasonably seem to give the impression that the Reformed 
Christian faith lacks any emphasis on the Holy Spirit. A�er all, 
the Catechism speaks for itself as only one question and answer is 
devoted to the Spirit of God in it (Q&A 53):

What dost thou believe concerning the Holy Ghost?

First, that he is co-eternal God with the Father and the Son. 
Secondly, that he is also given unto me, makes me by a true 
faith partaker of Christ and all his bene�ts, comforts me, and 
shall abide with me forever.2

�is seeming lack of emphasis has even led one within the 
Reformed circle, Eugene Heideman, to conclude that “in the 
Catechism one �nds, only the barest outline of Christian teaching 
about the Holy Spirit . . . the Catechism’s discussion of the 
doctrines of the Holy Spirit and the church is de�cient for our day, 
in that the biblical concept of evangelism and mission as being 
essential to the ministry of the Spirit and the life of the church is 
absent.”3

As one who has come out of Pentecostalism to be an inheritor of 
the theology of John Calvin, I hold that it is vital that we recapture 
our rightful claim as sons and daughters of “the theologian of the 
Holy Spirit” if we seek to minister the precious Reformed faith to 
those who come to us in�uenced by Pentecostalism.4 As Sinclair 
Ferguson says about the Reformed emphasis on the Holy Spirit, 
“Indeed Edmund Campion, the famous Jesuit missionary to 
England, said on one occasion that the great dividing line between 
Rome and Geneva lay along the axis of the doctrine of the person 
and work of the Holy Spirit.”5 We need to recapture our doctrine 
and emphasis upon the Holy Spirit, then, in order to counter 
the claim that our theology dampens a personal relationship 
with Jesus Christ. One way to make a beginning of doing this is 
by examining the theology of the Holy Spirit in the Heidelberg 
Catechism, as an ecclesiastical document of Reformed churches 
across the world.6
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Only a Bare Outline?

Heideman’s thesis stated above is 
incorrect for at least two reasons. 
First, the Heidelberg Catechism 
is an ecclesiastical document that 
was intended to be a curriculum 
for children, a basis for catechetical 
preaching, and a form of unity for 
a region beset by theological and 
political strife.7 A document such 
as this cannot be expected to say all 
there is on any given subject, nor 
can we expect a sixteenth-century 
document to answer or anticipate all 
of our modern theological questions. 
Second, and more importantly for the 
purposes of this essay, Heideman’s 
thesis is incorrect because the 
person and work of the Holy Spirit 
are integrated into the overall 
structure and essential content of 
the Heidelberg Catechism. Although 
we would have serious issues with 
his overall theology, this feature of 
the Heidelberg Catechism has been 
recognized even by Karl Barth, 
who said, “One may say that it is 
distinctively a theology of the third 
article, a theology of the Holy Spirit.”8

As we look closer at what the 
Heidelberg Catechism says about 
the Holy Spirit, we will see that it is 
a pastoral exposition of the Spirit’s 
work.9 From its beginning to its end, 
the Holy Spirit is described in His 
person as well as work, in relation to 
Christ, the believer, and the church.10

The Spirit and the Overall  
Structure of the Catechism

In this essay, I want to recognize the 
comprehensiveness of the Holy Spirit 
in the Heidelberg Catechism in light 
of it macrostructure. Far from being 
a bare outline or a cold theology that 
dampens our passion for Jesus Christ, 
we see that the Spirit �lls the entire 
Catechism, and hence, our entire 
faith.

�e �eme (Q&A 1)

Question and answer 1 give the 
overall theme of the Catechism as 
being the Christian comfort derived 
from the triune God: the work of 
Jesus Christ, the providential care 
of God the Father, and the work of 
the Holy Spirit in assuring believers 
of eternal life and producing within 
them heartfelt gratitude.

What is thy only comfort in life 
and in death?

�at I, with body and soul, both 
in life and in death, am not my 
own, but belong to my faithful 
Saviour Jesus Christ, who with 
his precious blood has fully 
satis�ed for all my sins, and 
redeemed me from all the power 
of the devil; and so preserves me 
that without the will of my Father 
in heaven not a hair can fall from 
my head; yea, that all things must 
work together for my salvation. 
Wherefore, by his Holy Spirit, he 
also assures me of eternal life, and 
makes me heartily willing and 
ready henceforth to live unto him. 
(emphasis added)11

�e Christ-centeredness of this answer 
is evident. What is so interesting is 
that because we belong to Christ, 
among other things, His Holy Spirit 
assures us and makes us ready to live 
for Him. �e conclusion, then, is that 
the Holy Spirit is of the very essence 
of the Heidelberg Catechism’s theme 
of our Christian comfort in Christ. 
Apart from the Holy Spirit we would 
have no comfort.

�e Outline (Q&A 2)

Question and answer 2 are grouped 
with question and answer 1 as Lord’s 
Day 1 of the Catechism, and so it �ows 
out of what was just said. Because 
our comfort in Christ is the theme, 
the next question asks, “How many 
things are necessary for thee to know, 
that thou in this comfort mayest live 

and die happily?” �e answer, like 
answer 1, is a classic in Reformed 
catechetical literature: “�ree things: 
First, the greatness of my sin and 
misery. Second, how I am redeemed 
from all my sins and misery. �ird, 
how I am to be thankful to God for 
such redemption.”12

Question and answer 2 give the 
overall structure of the Heidelberg 
Catechism, as we will examine below. 
As Heidelberg Catechism scholar 
Lyle Bierma has demonstrated, this 
threefold division of our knowledge 
of our guilt, God’s grace, and our 
gratitude was a part of “the common 
stock of Protestant theology.”13 How 
does this relate to the purpose of this 
article on the Holy Spirit? As a part 
of the common stock of Protestant 
doctrine, this common division had 
at least one contemporary expression 
in �eodore Beza’s Altera brevis �dei 
confession (1559), according to Walter 
Holweg. In his Confession, Beza 
described this threefold knowledge 
that the Heidelberg Catechism uses 
as its outline as the threefold work 
of God the Holy Spirit.14 �e entire 
Christian life, then, is one in which 
the Holy Spirit works in us to convict 
us of sin, apply to us the grace of Jesus 
Christ, and create heartfelt gratitude 
within us. As we will see below, within 
these three sections of the Catechism 
the Holy Spirit is essential throughout.

Guilt (Q&A 3–11)

As we move into the body of the 
Catechism, question and answer 8 bring 
home the all-too-real predicament the 
Holy Spirit reveals to us, that we are 
“wholly unapt to any good, and prone 
to all evil.” �e way out of this situation 
of guilt and misery (Q&A 3–11) is to 
be “born again by the Spirit of God.” 
Here the Catechism draws upon Jesus’ 
familiar double entendre about the 
work of the sovereign Spirit to cause 
us to be born again/born from above 
(John 3). Apart from the Holy Spirit, 
not only would we not be convicted of 
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sins but also we would have no ability 
to escape them.

Grace (Q&A 12–85)

Furthermore, those to whom the 
Spirit of Christ gives this new birth are 
also given true faith. Not surprisingly, 
the Heidelberg Catechism emphasizes 
that it is the Holy Spirit who creates 
this faith in us, according to question 
and answer 21:

What is true faith?

It is not only a certain knowledge 
whereby I hold for truth all that 
God has revealed to us in his 
Word, but also a hearty trust 
which the Holy Ghost works in 
me by the Gospel, that not only to 
others, but to me also, forgiveness 
of sins, everlasting righteousness 
and salvation, are freely given by 
God, merely of grace, only for the 
sake of Christ’s merits. (emphasis 
added)

�e Catechism goes on to say that this 
faith believes “all that is promised us 
in the Gospel” (Q&A 22)—a gospel 
“which the articles [i.e., the Apostles’ 
Creed] of our catholic, undoubted 
Christian faith teach us in sum” (Q&A 
23). �us, faith is created by the work 
of the Holy Spirit, and faith has as its 
object the work of all three persons 
of our triune God—the Father who 
created us, the Son who redeemed 
us, and the Holy Spirit who sancti�es 
us (Q&A 24). What is telling about 
the intent of the primary author of 
the Catechism, Zacharius Ursinus, is 
that at this point in his Commentary, 
he even shows the reason for the 
seemingly random division of the 
third section of the Apostles’ Creed 
in the Heidelberg Catechism. In the 
Catechism’s division into ��y-two 
Lord’s Days, the holy catholic church, 
communion of saints, and forgiveness 
of sins go together. In commenting 
on all the clauses in the third section 
of the Creed, he says “a holy catholic 
church, the communion of saints, the 

forgiveness of sins, the resurrection 
of the body and the life everlasting” 
are all the bene�ts of Jesus Christ 
bestowed upon believers by the work 
of the Holy Spirit.15

Appended to the section about grace 
in the Heidelberg Catechism, which 
focuses on an exposition of the 
Apostles’ Creed, is an explanation 
of the means of grace (Q&A 65–
82), preaching, and the sacraments. 
In another article we will have 
opportunity to demonstrate the 
pneumatological focus of preaching 
and sacraments, but for now it 
su�ces to say that they are described 
as the work of the Holy Spirit in 
creating and con�rming faith in the 
people of God: “Since, then, we are 
made partakers of Christ and all his 
bene�ts by faith only, whence comes 
this faith? �e Holy Ghost works it in 
our hearts by the preaching of the 
holy Gospel, and con�rms it by the 
use of the holy Sacraments” (Q&A 
65; emphasis added). �e Holy Spirit, 
then, reveals our guilt and applies 
Jesus Christ through the means of 
preaching and sacraments.

Gratitude (Q&A 86–129)

�e �nal section of the Catechism, 
dealing with our gratitude for the 
overwhelming grace of Jesus Christ, 
is organized around the person 
and work of the Holy Spirit. Just as 
He convicts of sin and creates and 
con�rms faith, so also He renews us 
a�er the image of Christ in a life of 
gratitude:

Since, then, we are redeemed 
from our misery by grace 
through Christ, without any 
merit of ours, why must we do 
good works?

Because Christ, having redeemed 
us by his blood, renews us also 
by his Holy Spirit a�er his own 
image, that with our whole life 
we may show ourselves thankful 
to God for his blessing, and that 

he may be glori�ed through us; 
then, also, that we ourselves may 
be assured of our faith by the 
fruits thereof, and by our godly 
walk may win our neighbors also 
to Christ. (Q&A 86; emphasis 
added)

Within this section are exposited the 
Ten Commandments and the Lord’s 
Prayer. �e Holy Spirit is central to 
this section on gratitude, as well. He 
is mentioned in the key summary 
question on the Ten Commandments 
in question and answer 115:

Why, then, doth God so 
strictly enjoin upon us the ten 
commandments, since in this life 
no one can keep them?

First, that all our life long we may 
learn more and more to know our 
sinful nature, and so the more 
earnestly seek forgiveness of 
sins and righteousness in Christ; 
secondly, that we may continually 
strive and beg from God the grace 
of the Holy Ghost, so as to become 
more and more changed into the 
image of God, till we attain �nally 
to full perfection a�er this life. 
(emphasis added)

�e strict preaching of the Ten 
Commandments has as one of its 
ends stirring us up to a constant 
begging for the grace of the Spirit to 
transform us in Christ’s image.

As well, the Spirit’s centrality in the 
third section of the Catechism is seen 
in its opening question and answer on 
prayer:

Why is prayer necessary for 
Christians?

Because it is the chief part of the 
thankfulness which God requires 
of us, and because God will give 
his grace and Holy Spirit only to 
such as earnestly and without 
ceasing beg them from him and 
render thanks unto him for them. 
(Q&A 116; emphasis added)
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Conclusion

In understanding this macrostructure 
of the Heidelberg Catechism, we have 
seen that the Heidelberg Catechism 
is far from being an insu�cient, bare 
outline of the person and work of the 
Holy Spirit, and is even further from 
being a damp theology, because the 
Holy Spirit is the source of Christian 
comfort as well as our constant 
experience of our guilt, God’s grace 
in Jesus Christ, and our response 
of gratitude for it. �e Heidelberg 
Catechism, by its overall structure 
and content—a content that focuses 
on the work of the Holy Spirit in 
relation to Jesus Christ, in relation 
to the Christian, and in relation to 
the church—helps us recapture the 
personal and powerful work of the 
blessed Spirit in these “spiritual” days.
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14. Cited in Bierma, “Sources and �eological 
Orientation of the Heidelberg Catechism,” 
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(1530) and the Apology of the Augsburg 
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220.
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The Bible warns against eating the 
food of a stingy man. “He is the kind 
of man who is always thinking about 
the cost. ‘Eat and drink,’ he says to you, 
but his heart is not with you” (Prov. 
23:6–7). Sadly, many people view God 
as such a stingy man. �ey doubt that 
God wants them to be happy. �ey 
fear that He allows them to receive 
blessings only to snatch them just as 
quickly from their hands. �ey insist 
that God is tight-�sted with His gi�s.

�e second half of Mark 6 destroys 
any such notion of God.

Despite being shamefully treated by 
those he came to bless (Mark 6:4) Jesus 
continued to represent His heavenly 
Father by laboring generously in 
the midst of those who dishonor 
Him.1 Despite their unbelief, Jesus 
tenderly ministered to His disciples. 
He was moved with compassion for 
vast crowds of people, even though 
they misunderstand His mission 
(John 6:15). Christ’s open hands and 
heart reveal God as the “over�owing 
fountain of all good.”2

Jesus Feeds the Five Thousand 
(6:30–44)

�e Disciples Report Back (6:30–32)

�e disciples’ excitement was palpable. 
�ey had just returned from their 
�rst tour of preaching and teaching. 
No doubt they had experienced both 
encouragement and disappointment. 
�ey had probably exhibited bravery 
and hesitation. But like generals 
reporting to their commander-in-
chief they told Jesus everything that 
had happened (6:30). Like these 
�rst disciples, modern-day disciples 
need not keep anything from Jesus. 
Sometimes in our prayers we pick and 

choose the things we want to say to 
the Lord. Sometimes we are reluctant 
to become too transparent. How o�en 
do we forget that “God [will] search 
this out for He knows the secrets of 
the heart” (Ps. 44:21)?

�e disciples also remind us of the 
importance of spiritual conversation. 
How o�en do we talk about what 
God is doing in our lives? What 
distinguishes our conversations from 
those of unbelievers should be more 
than the omission of vulgarity. God 
is at work in the lives of His children. 
Whether He is leading us through 
spiritual deserts or gardens we have 
something to talk about. Spiritual 
conversations are not opportunities 
for us to boast about our work. �ey 
are opportunities to point out God’s 
persistent grace in our weaknesses 
and struggles. Talking about what 
God is doing in our lives is one way 
that we can “consider one another in 
order to stir up love and good works” 
(Heb. 10:24).

With their adrenaline running high 
a�er returning from the battle�eld, 
and the bustle of the crowds that had 
begun to gather around, the itinerant 
preachers might not have noticed 
their need to rest and eat. But Jesus 
did. “Come aside by yourselves to 
a deserted place and rest a while,” 
He said (6:31). Spiritual activity, 
as important as it is, doesn’t cancel 
our need to care for our bodies. 
Jesus teaches us that it is a spiritual 
discipline to eat and rest. �ere was an 
old heresy called Gnosticism which 
taught the essential separation of 
matter and spirit. Because matter was 
essentially evil (and spirit essentially 
good) what happens in the body is 
of no importance. Christianity, it 

was said, is spiritual not physical. It 
has been convincingly argued that 
a neo-Gnostic neglect of the body is 
pervasive among Christians today. By 
contrast, “a renewed understanding 
of our full-orbed creatureliness, with 
due place given to the body, will 
produce safety, piety, productivity, 
and creativity.” 3 We glorify God in 
our bodies, which are the temples 
of the Holy Spirit (1 Cor. 6:19–20), 
by scheduling times of rest and 
relaxation and learning to say no to 
unnecessarily wearying demands.

�us instructed, weary and hungry 
disciples headed to one of the most 
deserted places they could imagine: a 
boat on the open water. �ey intended 
to cross over to the other side of the 
Sea of Galilee to a city called Bethsaida 
(cf. John 6:1; Luke 9:10). But like 
modern paparazzi the enthralled 
crowd “ran there on foot from all the 
cities. �ey arrived before them and 
came together to Him” (6:33).

Jesus Teaches the Crowds (6:33–34)

Jesus and His disciples sought rest but 
found a crowd. Can you imagine how 
you might have responded in their 
situation? Sometimes we just want 
to “turn o� ” for a while. We don’t 
want to be called. We don’t want to 
be busy. We want to recuperate. �is 
is just what Jesus sought for Himself 
and His friends. And, as mentioned, 
sometimes this is necessary. Yet, when 
He saw the crowd He was “moved 
with compassion for them” (6:34) and 
“welcomed them and spoke to them 
about the kingdom of God and cured 
those who had need of healing” (Luke 
9:11, NIV).

What was it that moved Jesus to set 
aside His own physical and mental 
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well-being for the crowds? He saw 
them as sheep without a shepherd. 
�e Jewish religious leaders were 
not leading the people to the green 
pastures of God’s grace. Instead they—
not unlike some ministers today—
emphasized a system of religious 
duties. As the good shepherd Christ’s 
heart went out to these lost sheep. 
Moved with compassion, He began 
to teach the gospel. �e gospel is still 
a window into Jesus’ compassionate 
heart. It tells us that God knows our 
weaknesses and our sins, yet He takes 
pleasure in saving sinners (Ezek. 
33:11).

�e Miraculous Feeding (6:35–44)

As the crowd listened to Jesus 
the disciples grew increasingly 
uncomfortable. How were they going 
to feed the countless thousands who 
had gathered (Matt. 14:21)? Showing 
a truly miserly spirit the disciples 
wanted to send the people away for 
food. “A�er all,” they thought, “we 
didn’t ask them to come here. We 
certainly don’t have to feed them.” 
How o�en do we take that same 
approach to “outsiders”? Jesus did 
not consider it extravagant to care 
for the physical needs of the crowds 
even though many of them were there 
only to be entertained. Even though 
they would eventually demand that 
He be cruci�ed, he fed them. Rather 
than seeing the crowds as a problem, 
Jesus saw them as an opportunity 
to showcase God’s superabundant 
provision. God’s people need to learn 
from Jesus to do the same.

Jesus also fed the crowd to test the 
faith of the disciples (cf. John 6:6): 
they acknowledge it would cost 200 
denarii—more than half a year’s 
wages—to feed everyone present 
(Mark 6:37). What was Jesus calling 
them to do? �e disciples were 
still learning that Christ’s call to 
discipleship stretches His followers 
beyond their natural abilities, 
demanding us to depend on Him. 
�e disciples despaired when they 

calculated the cost. Christ was 
teaching them to count the cost, 
realize that it is more than they can 
pay, and turn to Him for help. �e 
fact that Jesus would shortly repeat 
this miracle of a great feeding (Mark 
8:1–10) shows us His commitment 
to open closed eyes and so�en hard 
hearts (8:18).

A�er the magnanimous feeding, Jesus 
immediately dispersed the crowd, 
perceiving that they were about 
to forcibly make Him a king, and 
escaped to the mountain alone to pray 
(John 6:15). Jesus was, as the crowds 
suspected, “truly the Prophet who is 
to come into the world” (John 6:14), 
but this was neither the time nor the 
manner in which He would reveal 
His glory. Jesus sent His disciples on 
ahead to meet Him in Bethsaida.4

Jesus Walks on Water (6:45–52)

Jesus Alone (6:45–47)

Mark doesn’t tell us what Jesus was 

praying about on the mountain. But, 
considering that Jesus could see His 
disciples “straining at rowing” against 
di�cult winds, we have every reason 
to believe that He was praying for His 
disciples’ apparently futile struggle. 
Jesus was preparing His students 
for another lesson. He had made 
them get into the boat and go to the 
other side (6:45). �en, being God, 
He caused the great wind to prevail 
against them (6:48). John says, “�e 
sea arose because a great wind was 
blowing” (John 6:18). Matthew says 
that “the boat was now in the middle 
of the sea, tossed by the waves, for the 
wind was contrary” (Matt. 14:24). But 
the whole time, Jesus was watching 
them in intercessory prayer!

Couldn’t Christ’s intercession change 
the way we look at life’s challenges? 
Children of God can have con�dence 
that Christ is watching them from 
the throne of heaven as they battle 
against a barrage of temptations.5 In 
His loving providence God leads His 
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children into trying circumstances 
even as Jesus was “led by the spirit 
into the wilderness, being tempted 
for forty days by the devil” (Luke 
4:1–2). At the same time, “the Lord 
knows how to deliver the godly out of 
temptations” (2 Peter 2:9). With that 
knowledge Christ always prays (Heb. 
7:25) for His children to resist sin, 
and that their “faith should not fail” 
(Luke 22:31). Whether God’s children 
wrestle with sexual sins, di�cult 
doctor’s appointments, or disobedient 
children, Christ is praying for them.

A Miraculous Walk (6:48)

Again, Jesus is moved by compassion 
for His hurting children. He waited 
long enough for the disciples to realize 
that they strained against the wind 
in vain. �en, “He came to them, 
walking on the sea, and would have 
passed them by” (6:48). �at sounds 
strange, doesn’t it? Why would Jesus 
walk by His disciples in their moment 
of need? Scripture doesn’t answer. But, 

remember, Jesus had no need to walk 
to the boat; He was doing just �ne 
walking on the water! He walked near 
the boat to encourage the disciples 
with His presence. He could well have 
walked past the boat guiding it to the 
shore through the storm.

�e Disciples Are Amazed (6:49–52)

You might think that the sight of their 
Savior walking toward them would 
�ll the disciples with hope. Instead, 
they “cried out . . . and were troubled” 
(6:49–50). In order to understand why 
the disciples respond with fear we 
need to know two things about them. 
First, they were superstitious; they 
had an irrational fear of the unknown. 
Granted, it’s very unusual to see the 
shape of a man walking on the water, 
but why should the disciples assume 
the worst? Why did they not rather 
assume that it was an angel of God, if 
not Christ Himself? Given the natural 
tendency to superstition that we share 
with the disciples, we should refuse to 

engage the dark spiritual realm for the 
sake of entertainment. Horror movies 
and other dark arts cater to the same 
sort of superstitious fear with which 
the disciples seemed to be �lled. With 
Martin Luther, we must face the devil-
�lled-world with the perspective of a 
warrior, not a spectator.

And though this world with devils 
�lled should threaten to undo us,

We will not fear, for God has willed 
His truth to triumph through us.

�e prince of darkness grim, we 
tremble not for him;

His rage we can endure, for lo, his 
doom is sure; one little word shall fell 
him.

Second, the disciples responded to 
Jesus’ presence with fear because 
their hearts were hardened (6:52). 
Even a�er Jesus urged them not to 
be afraid, and a�er He had calmed 
the wind, “they were greatly amazed 
in themselves beyond measure, 
and marveled” (6:51). Mark adds 
this comment: “For they had not 
understood about the loaves because 
their heart was hardened” (6:52). �e 
disciples’ hard hearts prevented them 
from grasping the signi�cance of the 
loaves. What does this mean? �ey 
failed to understand that in union 
with Christ we lack nothing. Earlier 
they were concerned about their 
lack of food. Now they were terri�ed 
about their lack of security. �ey had 
not yet learned that Jesus meets every 
need of His children. Nonetheless, as 
William Hendriksen points out, the 
hardness of the disciples’ hearts needs 
to be distinguished from the hard-
heartedness of the unbelieving scribes 
and Pharisees.6 Believers can have 
hard hearts owing to lapses in faith. 
In this connection, Matthew includes 
Peter’s failed attempt to walk on water 
to illustrate that not only Peter, but all 
disciples, are at times people of little 
faith, prone to doubt (Matt. 14:31). 
Unbelievers’ hard hearts are not 
owing to a temporary lapse in faith 
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but to the obstinacy and hatred with 
which they reject Christ.

With God’s help, the disciples reached 
the other shore, setting anchor in the 
land of Gennesaret—a region south of 
Capernaum. By such deliverance the 
Lord graciously continued to so�en 
their hard hearts.

Jesus Heals the Masses (6:53–56)

What happened next should no longer 
surprise us. Immediately upon landing 
people recognized Jesus and began 
to spread the news. An ambulance 
industry had cropped up around 
Jesus. Men would run through the 
region announcing where Jesus had 
come. �e people would immediately 
carry their sick to that place. It didn’t 
matter, says Mark, if the place was in 
the villages, cities, or country (6:56).

Apparently, news of the news of Jesus’ 
healing of the woman with the issue 
of blood had gotten around (Mark 
5:25–34). �ose who touched the 
hem of Jesus’ garment were made 
well. But as in the previous example, 
Mark’s point is not that Jesus’ clothes 
were magical. He says that the people 
“begged Him that they might just 
touch the hem of his garment.” Here 

we see the simplicity of sincere faith. 
To beg implies several things. First, 
it implies a great desire. We don’t 
beg for things about which we are 
indi�erent. Sometimes Jesus asked 
those He met, “Do you want to be 
made well?” (John 5:6). What may 
seem like an unnecessary question is 
meant to test whether or not people 
are really fed up with their condition 
and really desire God’s help. Second, 
begging implies a great humility. 
Without humility a great cure may 
be just beyond our reach (cf. 2 Kings 
5:11–12). �ose who are truly trusting 
in Christ for all things needful are not 
too proud to beg.

�e second half of Mark 6 reveals 
a willing Christ. He is willing to 
teach—we must listen to Him. He 
is willing to care for our ordinary 
physical needs—we must trust Him. 
He is willing to comfort our fears—
our hearts must be open to Him. He 
is willing to heal our deepest hurts—
we must be willing to beg Him for 
help. One of the caricatures of serious 
religion is a commitment to a stern, 
prudish God who is reluctant to help 
and eager to punish. Maybe some of 
us have struggled with such a view of 

God. But when we understand that 
Jesus Christ is the “express image” of 
the person of God (Heb. 1:3) we get 
a completely di�erent picture of God. 
In Christ, we see a God who meets our 
needs with spectacular su�ciency. He 
is a God who is willing and able to be 
for us what we cannot be for ourselves.

   

1. Bethsaida, where the feeding of the �ve 
thousand occurred, is only a few miles from 
Capernaum.

2. Belgic Confession of Faith, Article 1.

3. David Murray, “�e Most Overlooked 
Doctrine,” accessed December 8, 2014, from 
http://www.christianity.com/blogs/david-
murray/the-most-overlooked-doctrine.html.

4. �at Jesus’ disciples are said to be heading 
to Bethsaida both prior to and following 
the feeding of the �ve thousand (Luke 9:10) 
presents some interpretive di�culty. Darrell 
Bock suggests that Luke is referring to the 
“city in the tetrarchy of Philip, located on 
the northeast corner of the Sea of Galilee” 
while Mark uses a generic name to refer to 
a distinct locale on the west side of the sea 
(Luke, Baker Exegetical Commentary on the 
New Testament, vol. 1 [Grand Rapids: Baker 
Books, 1994], 828).

5. Cf. Heidelberg Catechism, Q/A 31.

6. William Hendriksen, Exposition of the 
Gospel According to Mark, New Testament 
Commentary (Grand Rapids: Baker, 1976), 
263.

     
       

1. Why does it seem pious to be always busy? How do we cultivate a piety of rest and refreshment 
    (cf. Mark 6:31)?

2. In what way is Christian teaching—whether formal or informal—a demonstration of compassion 
    (cf. 6:34)?

3. How does Mark 6:35–36 speak to the practice of congregational hospitality?

4. What seems to be the main point of Mark 6:42–44?

5. How does it encourage you to know that Jesus “makes continual intercession for us with the Father”
    while at the same time He “governs us by His Word and Spirit, and defends and preserves us in the 
    salvation obtained for us” (Heidelberg Catechism, Q/A 31)?

6. What is the relationship between “fear” and “good cheer” (cf. 6:50)?

7. When is the last time you “begged” anything of God (cf. 6:56)?

Points to Ponder and Discuss
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In the Old Testament God instituted 
a distinction between clean and 
unclean things (Lev. 11). But of what 
use is this distinction to us today? In 
Mark 7 Jesus applies this important 
biblical teaching to His hearers. In 
no uncertain terms Jesus says that all 
of us have become unclean because 
of our de�led hearts. �e good news 
is that Jesus shows His compassion 
toward the unclean by making them 
clean.

�e �rst half of Mark 7 (vv. 1–23) 
contains the last narrative describing 
Jesus’ focused Galilean ministry. Jesus 
will be back in Galilee again but not as 
consistently as before. It is telling, then, 
that before Jesus exits Galilee, He is 
subject to yet another attack from the 
scribes and Pharisees, this time over 
the issue of ceremonial cleanliness. 
�is is the seventh such confrontation 
that Mark records.1 Seven is the Bible’s 
number of fullness. Strikingly, in the 
next two narratives Jesus ministers 
among “unclean” Gentiles.

The Source of Uncleanness 
(7:1–23)

In this confrontation with the 
Pharisees Jesus �rst publicly exposed 
their hypocrisy. In so doing He 
provides opportunity for us to 
examine ourselves and to repent of 
our hypocrisy.

�e Pharisees’ Accusation (7:1–6)

For true fault-�nders, opportunities 
to criticize are never lacking. A 
delegation of religious experts who 
recently arrived from Jerusalem found 

fault with the disciples for—of all 
things—failing to wash their hands in 
the traditional way. As Jerusalem was 
the capital of the Jewish religion this 
criticism provides sad commentary 
on the legalistic bondage (cf. Gal. 4:25) 
and “slavish doctrine and worship 
into which [�rst-century Judaism] 
had degenerated.”2 �e disciples had 
recently traveled the countryside 
preaching repentance, casting out 
demons, and healing the sick only 
to hear the Pharisees say, “You don’t 
wash your hands right!”

�e kind of washing prescribed by the 
scribes and Pharisees wasn’t meant to 
remove germs but to remove spiritual 
de�lement. �e Old Testament did 
require people to wash a�er becoming 
ceremonially unclean (Lev. 15:11). 
�rough the law God was teaching 
His people the principle of purity. But 
the Pharisees went beyond God’s law 
and elevated their own law above His, 
instituting special washings the Bible 
never required; it is “the tradition 
of the elders” that the disciples had 
undermined (7:3, 5). 3 Jesus’ response 
is scathing and should cause us to 
closely evaluate our understanding 
and use of tradition.

Jesus’ Response (7:6–23)

Instead of simply defending his 
disciples for not washing their hands 
Jesus uses Isaiah 29:13 to expose the 
Pharisees’ hypocrisy and legalism. 
Hypocrisy is the lip service of a 
disinterested heart. A hypocrite is 
literally one who wears a mask. �e 
Pharisees wore a mask of religion to 

cover their lack of true piety. �e great 
danger of religiosity is that one can go 
through the motions—attempting to 
placate God with sacraments, church 
attendance, tithing, and so forth—
while wandering far from Him. John 
Calvin put it well: “Nothing pleases 
[God] that is not accompanied by the 
inward sincerity of heart.”4 God calls 
hypocrites to de-mask by confessing 
their sins to God and others. God 
can already see behind our masks. 
Confession shows that we agree with 
Him about what He sees.

Second, Jesus charges the Pharisees of 
being legalists who teach “as doctrines 
the commandments of men” (7:7). 
�ere is a great di�erence between 
law keepers and legalists. Legalists 
require what God does not require or 
forbid what God does not forbid, and 
they make human tradition of greater 
weight than God. �e Bible nowhere 
condemns tradition per se. Traditions 
can help keep us stable, keeping us 
from making crazy mistakes on a 
whim. But they can also blind us from 
God’s will, keeping us from exploring 
alternatives to our well-worn paths. 
In an honest moment in Fiddler on 
the Roof, Tevye says, “Because of our 
traditions every one of us knows who 
he is and what God expects him to 
do.” �erein lies the problem. We 
should know who we are and what 
God expects us to do not through 
tradition but through Scripture.

�e Pharisees’ hypocritical legalism is 
illustrated by the way they understood 
obedience to parents (7:10–13). �e 
Pharisees taught that monies properly 
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set aside for parental support could 
be designated as “Corban” (meaning 
“a gi� to God”) and then used at one’s 
personal discretion. In denouncing 
the practice of Corban Jesus got to the 
heart of �lial obedience and obedience 
in general. To “honor your father and 
mother” (Exod. 20:12) requires more 
than legal compliance; it requires 
heart devotion. In fact, there is no such 
thing as sel�sh, reluctant, feigned, 
or coerced obedience.5 A legalistic 
attitude undercuts true obedience 
by focusing attention more on the 
rules (and the human audience) than 
on God. With such a mindset, it is 
possible to develop an ethic that 
strains out gnats and swallows camels 
(Matt. 23:24).

Not surprisingly, Jesus’ words o�end 
the Pharisees. Matthew says that 
the disciples came to Jesus privately 
saying, “Do you know that the 
Pharisees were o�ended when they 
heard this saying?” (Matt. 15:12). Of 
course they were o�ended (cf. 1 Peter 
2:8)! �e disciples had yet to learn that 
those who are living contrary to God’s 
Word need to be o�ended. We must be 
sensitive toward the weak but strong 
toward the obstinate and rebellious 
(Jude 22). By contrast, Jesus tenderly 
shepherds the people who were not 
being shepherded by the religious 
leaders. “Hear Me, everyone, and 
understand” (7:14). �e consciences 
of the multitudes had been burdened 
by so many non-biblical, Pharisaical 
stipulations. Strangely, Jesus’ 
announcement of good news sounds, 
at �rst, a lot like bad news. Jesus says 
that de�lement comes from within, 
not from without (7:14–23). In so 
saying, Jesus makes clear that the 
dietary and other ceremonial laws 
are not binding in the New Covenant. 
In fact, Jesus makes clear that the 
distinction between clean and unclean 
in the Old Testament was primarily 
meant to teach a spiritual and ethical 
distinction, not a hygienic one.6

Jesus then gets to the heart of 

de�lement by listing twelve sins that 
�ow from the heart. He �rst mentions 
evil thoughts. Our minds were created 
to be creative; a�er the fall, they tend 
to create evil. Second, Jesus highlights 
three sexual sins. When Jesus talks 
about “adulteries” He has in mind 
“all unchaste actions, gestures, words, 
thoughts, desires, and whatever 
may entice one thereto.”7 Closely 
connected to adulteries is lewdness, 
or a failure to bridle sexual or sensual 
passions, but instead giving free play 
to perverse impulses.8 “Fornications”9 
describes sexual deviancy in its most 
general form. Human sexuality is 
to be expressed between a husband 
and his wife. All sexual expressions 
outside of these bounds are sin. �ird, 
Jesus mentions sins that speci�cally 
hurt others. Jesus understands 
“murders” not only as the taking of 
life but as maliciously harm (Matt. 
5:21–22). Sinful hearts also “thieve” 
or take to themselves what rightly 
belongs to others. “Deceit” is the 
sel�sh use of trickery. “Blasphemy” 
is injurious speech against God or 
religion. Fourth, Jesus speaks of three 
de�ling attitudes. “An evil eye” refers 
to envy, or displeasure over another’s 
gain. Covetousness is the unholy 
desire for what we have not. “Pride” 
refers to unduly elevated thoughts of 
self. Finally, Jesus provides the two 
general terms of “wickedness” and 
“foolishness” to sum up the list.

Jesus’ conclusion is stunning. �is 
list of sins leaves the profound 
impression that unrinsed hands 
are the least of anyone’s problems! 
Rather than �nding fault with those 
whose tradition di�ers from ours we 
should take inventory of our own 
hearts. Jesus’ exposé demonstrates 
how wrong it is to impose on the 
freedom of others because we have 
our own ugliness to deal with. �e 
good news is that real purity is not 
only possible but it is promised by 
God in Christ. With joy we hear God 
say, “Come now, and let us reason 
together . . . �ough your sins are like 

scarlet they shall be as white as snow; 
though they are red like crimson, 
they shall be as wool” (Isa. 1:18). Real 
purity is achieved as we repent of our 
sins and are washed by the blood of 
Christ. Bring your de�led hearts and 
hands and exchange them for the 
perfect righteousness of Christ. In the 
next two narratives Mark shows two 
Gentile sinners doing just that.

The Source of Cleanness  
(7:24–37)

Mark now begins to write about Jesus’ 
“retirement ministry.” From now on 
Jesus withdraws more and more from 
the crowds, spending instead more 
time with the disciples, preparing 
them for His departure. He also 
withdraws from Galilee, spending 
more time in Gentile lands. Some 
Galileans would never again see Jesus’ 
face, hear His rebukes, or experience 
His compassion. Eventually they 
would get back into their routines 
and forget about His ministry. Many 
missed their window to come to him 
in repentance and faith. For good 
reason God says, “Today, if you hear 
his voice, do not harden your hearts” 
(Ps. 95:7–8). According to God’s 
plan, o�en when some harden their 
hearts to the gospel others have a new 
opportunity to hear it (cf. Mark 6:11). 
�is was the situation for a woman 
from Tyre, a city situated in Gentile 
lands on the northeast coast of the 
Mediterranean Sea.

�e Syro-Phoenician Woman: A 
Picture of Bold Faith (7:24–30)

Once again Jesus sought peace 
and quiet, now among people who 
would have been less a�ected by His 
popularity. Again, He could not be 
hidden (7:24; cf. Matt. 5:14; John 
8:12), “For a woman whose young 
daughter had an unclean spirit heard 
about him” and requested His help. 
�e woman’s request for healing is 
striking in three respects. First, we 
notice her humble posture; “she came 
and fell at His feet” (7:25; cf. Mark 
3:11; 5:22–33). Her prostration is a 
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twofold recognition, �rst of Christ’s 
sovereignty and second of her own 
inadequacy.

Second, the woman’s request is 
persistent in the face of Jesus’ repeated 
and potentially o�ensive denial. “She 
kept asking him” (7:26; cf. Matt. 15:23–
26). Jesus responds to her persistence 
with a mini-parable: “Let the children 
be �lled �rst, for it is not good to take 
the children’s bread and throw it to the 
little dogs” (7:27). �e Jewish people 
were the children of God’s house. He 
had adopted them, raised them from 
their days of infancy in the time of the 
patriarchs, made promises to them 
(Rom. 9:4), toddled them through 
the wilderness into the Promised 
Land, nurtured them by the prophets 
under the protection of the kings, and 
endured their rebellious teenage years 
during the exile. How can Jesus, the 
bread of life (John 6:35, 48), now give 
Himself to Gentiles? God’s plan was 
to bring the gospel �rst to the Jews 
(Rom. 1:16).

�ird, the woman’s request was bold. 
She takes the words of Jesus’ parable 
about bread and daringly tosses them 
back at Him. “Yes, Lord, yet even the 
little dogs under the table eat from 
the children’s crumbs” (7:28). She 
acknowledges herself as an unworthy 
dog begging for crumbs. She’s saying, 

“Even the table scraps of your mercy 
would be su�cient for me.” How 
beautiful! What do we want from 
God? As a start, we want to have 
healthy bodies, good social skills, 
a happy church, a beautiful house, 
clear skin, reasonable intelligence, 
community respect, an easy life. �is 
woman says, “Just give me some 
crumbs!” �e one who eats crumbs of 
God’s mercy is still eating the bread of 
life; because of her faith, the woman’s 
daughter is restored. When we have 
Christ, we can be content regardless 
of how little else we have (Heb. 13:5).

�e Deaf and Mute Man: A Picture of 
Regeneration (7:31–37)

A�er leaving Tyre, Jesus met a deaf-
mute man in the Gentile territory of 
the Decapolis. �ree times already, 
in Mark, Jesus has said, “If anyone 
has ears to hear, let him hear.” 10 In 
the subsequent narrative Jesus asks 
His disciples, “having ears, do you 
not hear?” (8:18). According to Jesus 
having ears is not enough; your ears 
must be tuned to the voice of God. 
Now, here is a man who has ears 
but cannot hear; he has a mouth but 
cannot speak; a perfect illustration of 
what Jesus has been teaching.

Today there are tremendous 
opportunities for the hearing and 

speaking impaired, including 
cochlear implants, sign language, 
and texting. But this man was 
almost totally excluded from human 
communication. He had a huge need. 
At �rst Jesus’ method of responding to 
the man’s need seems strange (7:33). 
Upon closer inspection Jesus is using 
a form of sign language to work faith 
in this deaf and mute man. �e man 
couldn’t hear, but he could feel Jesus’ 
�ngers enter his ears and touch his 
tongue. Jesus then looked to heaven 
to signify to this man from where 
the healing would come. He sighed 
to signal His compassion for sinners 
and regret over sin. Finally, Jesus did 
something you might not expect. He 
stood face to face to the deaf man 
and spoke. “Ephphatha,” He said. “Be 
opened” (7:34). How many people 
had tried and failed to speak to this 
man? Jesus spoke one word and the 
man was totally healed (7:35).

Christ’s healing of the deaf-mute 
illustrates that only God can give 
spiritual understanding. �is man 
could have slept through a house �re 
unaware of the shouts of his friends. 
He could have been in the presence of 
the most beautiful music and heard 
nothing. So it is with natural man 
apart from the healing grace of God; 
their ears are plugged by depravity (cf. 
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Mark 4:12). God communicates all 
the time, but until He unstops the ears 
His voice does not penetrate to the 
heart. How is your spiritual hearing? 
If you are spiritually deaf, ask God to 
give you ears to hear.

When those present saw the miracle 
they disregarded Jesus’ command 
“that they should tell no one” (7:36). 
Sometimes we puzzle over why Jesus 
desired to keep His healings a secret 
(and why the people o�en disobeyed). 
But Christ knew the temperament 
of the people. �ey were looking for 
a physical healer and king. He told 
them to keep quiet to minimize His 
popularity. �is verse also teaches us to 
obey God even when He seems wrong. 
It seemed so right to these people to tell 
others what Jesus had done for them. 
But Jesus had expressly commanded 
the opposite. �eir actions do not 
demonstrate enthusiasm, excitement, 
or uncontrollable gratitude but a 
failure to submit to God’s word.

Every so o�en someone in Scripture 
makes a statement that is loaded 
with meaning beyond that person’s 

understanding.11 In response to 
the healing of the deaf-mute the 
people said, “He has done all things 
well.” �ey may simply have been 
expressing their astonishment at Jesus’ 
healing power. But what a statement! 
Everything Jesus ever did was right. 
He never had a lapse in judgment. 
He never did anything out of mixed 
motives. He never made a mistake. 
He never committed a little sin. �e 
perfect purity of Jesus is exactly the 
good news that unclean sinners need 
to hear.

   

1. Mark 2:7, 16, 18, 26; 3:2; 22.

2. John Calvin, Commentaries on the Epistles 
of Paul to the Galatians and Ephesians (Grand 
Rapids: Baker Book House, 1989), 140.

3. Translations vary on the meaning of the 
adverb translated “in a special way” in the 
New King James Version. �e point seems to 
be that the Pharisees were overly rigorous in 
their washings.

4. John Calvin, Commentary on a Harmony 
of the Evangelists, Matthew, Mark, and Luke 
(Grand Rapids: Baker Book House, 1989), 
vol. 2, 253.

5. Hendriksen, Mark, 277.

1. Commenting on Jesus’ denouncement of the Pharisees’ Corban rule, Calvin gives the example of people who      
    considered violating Lent as “nothing less than a capital crime, while the� or fornication is regarded as a venial   
    fault.”12 How does this happen?

2. In what ways might we be guilty of “laying aside the commandment of God” to “hold the tradition of men” 
    (Mark 7:8)?

3. How does Jesus’ list of contaminating sins (Mark 7:21–22) compare with the Ten Commandments?

4. �e Syro-Phoenecian woman is persistent in seeking Jesus’ help for her daughter. Are we pounding on the doors
    of heaven for those who need God’s help?

5. Can you �nd illustrations from the Psalms (or elsewhere) that encourage the believer to be bold with God?

6. Jesus sighed over the deaf-mute’s fallen condition. How should believers sigh over human fallenness?

7. What does Ephesians 4:29 say about how we must use our tongues? Does it suggest also how we should use 
    our ears?

8. How might Mark 5:20 account for the fact that while Jesus was previously asked to leave Decapolis (5:17) on this
    return trip He is welcomed by those who looked to Him for healing?

 
Rev. William Boekestein   
is the pastor of Covenant 
Reformed Church in 
Carbondale, PA (URCNA).

     
       

Points to Ponder and Discuss

6. Cf. Acts 15; Col. 2:16–17; Acts 10:11. Even 
theonomist R. J. Rushdoony acknowledged 
that “the primary principle of division is 
religious, of which the medical and hygienic 
is a subordinate aspect” and that “the dietary 
laws are not legally binding on us” (�e 
Institutes of Biblical Law [Craig Press, 1973], 
300, 301).

7. Heidelberg Catechism, Q/A 41; cf. Matt. 
5:28.

8. Hendriksen, Mark, 288.

9. �e Greek word is pornea, from which we 
get “pornography.”

10. Mark 4:9, 23; 7:16 (the latter is omitted by 
some translations).

11. For example, when Caiphas advises the 
Jewish leaders that “it is expedient that one 
man should die for the people” (John 11:50). 
He was saying that it would be better for Jesus 
to die than for the commotion caused by His 
teaching to bring problems on the Jews by the 
Romans. But his statement is inspired by the 
Spirit to mean much more.

12. John Calvin, Commentary on a Harmony 
of the Evangelists, vol. 2, 252.
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Rev. W.H.   
Oord

Confraternidad Latinoamericana De Inglesias 
(Conference of Reformed Churches in Latin America) 

This past autumn Confraternidad 
Latinoamericana De Inglesias 
Reformadas (CLIR) celebrated its 
twentieth anniversary by hosting 
the General Assembly of Reformed 
Churches in Latin America. URCNA 
missionaries Rev. Bill Green and 
Rev. Nick Lamme were joined by 
several speakers from the western 
hemisphere.

�e theme for the conference was 
taken from Philippians 1:27b-28a: 
“Stand �rm in one spirit, contending 
as one man for the faith of the gospel 
without being frightened in any way 
by those who oppose you.” Meeting 
with Rev. Green and Rev. Lamme in 
Panama were ministers from Bolivia, 
Brazil, Canada, Chile, Columbia, 
Costa Rica, Peru, Puerto Rico, and 
the United States. Attending from 
the URCNA were Rev. Richard Bout, 

URCNA Missions Coordinator; Rev. 
Casey Freswick from Bethany URC 
in Wyoming, Michigan; and Rev. 
Wybren Oord from Trinty URC in 
Lethbridge, Alberta. Also visiting 
the General Assembly were several 
ministers of churches along the Gulf 
of Mexico.

Rev. Alonzo Ramirez from Peru 
began the conference with a series 
of lectures that focused on pastoral 
work in a pagan world. Rev. Ludgero 
Bonilha from Brazil led a series of 
lectures on the invasion of feminism 
and the biblical view of masculinity. 
Dr. James Wanliss from the United 
States addressed the issue of climate 
change in three separate lectures. Rev. 
David Correa of Mexico spoke on the 
reign of God and youth ministry. Rev. 
Wybren Oord gave a lecture on the 
authority and su�ciency of Scripture.

Although most of the conference 
was in Spanish mixed with some 
Portuguese, I was struck by the zeal 
for the gospel and love for the Lord 
expressed by the conference speakers 
and those who attended. Many of 
the problems they are dealing with 
in their churches are similar to the 
ones we have faced in the past, such 
as feminism and biblical authority. 
�e lectures on ministry to the youth 
would be bene�cial in many of our 
churches throughout North America.

I have to admit that when Dr. James 
Wanliss began his �rst lecture on 
climate change, I wondered why the 
conference coordinators wanted 
him to address the topic three 
times. He was, however, fascinating 
as he explained of the dangers of 
the environmentalist’s world view. 
Equally interesting was the question-
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and-answer period a�er each of 
his lectures. It became clear that an 
environmental philosophy and ethics 
is sweeping through Central America 
and must be addressed by the church.

Between lectures the CLIR board 
met to discuss how to address 
di�erent opportunities for ministry 
throughout Latin America. 
�roughout the conference CLIR had 
tables of resource materials designed 
for ministry to the Latin American 
churches. CLIR has translated 
Calvin’s Institutes, commentaries 
written by John Calvin, the Life in 
Christ catechism material distributed 
by Reformed Fellowship, and 
many, many other solid Reformed 
publications.

Frequently when I introduce the 
Apostles’ Creed during the worship 
service I mention that it is the creed 
of the church “throughout the ages 
and throughout the world.” As those 
gathered at the conference in Panama 
sang “When Peace Like a River” in a 
language I did not understand, I was 
struck by the truth that statement. 
�roughout the world there are 
people singing:

My sin—O the bliss of this 
glorious thought!—

My sin not in part, but the 
whole,

Is nailed to the cross and I bear 
it no more;

Praise the Lord, praise the Lord, 
O my soul!

As we work together in other parts of 
the world, may we realize the necessity 
of the bringing the gospel of Jesus Christ 
to this dying world!

For more information on CLIR, check 
out their website at WWW.CLIR.NET 
or contact them through e-mail at 
clircr@yahoo.com

Divine Hope is a dedicated prison seminary with 60+ 
students in campuses at the Indiana State Prison and 
the Danville Correctional Center. We are committed 
to teaching the truth of Jesus Christ for the moral 
transformation of o�enders. 

The seminary is seeking a godly, personable, and dynamic 
Reformed believer to serve as Vice President of Advancement. 

This position will develop and execute a successful fundraising 
strategy to enable the seminary to grow and ful�ll its 
mission. Preferred quali�cations include proven success in 
fund development (major gifts, grants, publicity events, and 
fundraising) and freedom of travel. We pray that God would 
use this position to help the seminary to meet the needs 
of our �ve-year plan that involves adding three additional 
full-time faculty members. Excellent salary and bene�ts. 

For quali�cations and job description contact Dan Woldhuis Jr. at 
drw@woldhuisfarms.com or (815) 953-2793.  
Send resume to: Divine Hope Seminary, 831 Azalea 
SE, P.O. Box 638, DeMotte, IN 46310.

The seminary also invites applications for full-time faculty 
positions in Church History or Ministerial Studies. 

Professor of Church History. Responsibilities include 
teaching required and elective courses in Ancient, Medieval, 
Lutheran, Swiss Reformed, English, and American church 
history. Preferred quali�cations are M.Div., pastoral experience, 
and a Ph.D. in church history.  

Professor of Ministerial Studies. Responsibilities include 
teaching required and elective courses in Biblical Counseling 
including; How to Help Others Change, Methods of Biblical 
Counseling, the Christian Family, and Battling Addictions. 
Preferred Quali�cations include M.Div., pastoral experience, 
C.C.E.F. diploma, and Ph.D.

The seminary hopes to �ll one of these positions by Fall 2015.  

Contact the chairman of the education committee, Tony Porte 
at 708-983-9548.  
Send resume to tonyporte65.66@gmail.com or Divine Hope 
Seminary, 831 Azalea SE, P.O. Box 638, DeMotte, IN 46310

Divine Hope Reformed Bible Seminary 

POSITIONS AVAILABLE

The Outlook | 26



One of the more signi�cant 
happenings in the life of a church 

is the selection of godly men to serve 
as elders. Elders are an essential part 
of the local Christian church; it is an 
apostolic command to appoint men to 
serve as elders in every local church 
(Titus 1:5; cf. Acts 14:23). Sometimes 
this process isn’t di�cult, because the 
congregation and the current elders 
(consistory/session) fully agree that a 
certain man has the gi�s to serve and 
meets the biblical quali�cations to be 
an elder (see 1 Tim. 3; Titus 1).

But quite o�en the process is a bit 
more complicated. For example, 
there might be several quali�ed men 
to serve as elder, but some of them 
do not wish to serve. Alternatively, 
one man may want to serve though 
some are skeptical of his gi�s or 

quali�cations. What complicates the 
selection of elders even more is when 
the current cultural mindset a�ects 
these decisions. Occasionally men are 
selected because they are successful 
in the corporate world, because 
they are popular, because of strong 
family ties, or because they are the 
highest �nancial contributors to the 
church. In other words, sometimes 
the selection of elders is twisted by 
a democratic, capitalistic mindset. 
�e church ends up running more 
like a small business than a body of 
believers.

Because of these complications in the 
selection of elders, some churches cast 
lots (or utilize something like lots) to 
select their leaders (on the basis of 
Acts 1:15�.). Until recently, I wasn’t 

aware that churches in the Reformed 
tradition have practiced this method 
of selecting elders. What are we to 
make of it? Is it wise or unwise to 
select elders by lots? Based on some 
biblical and Reformed principles, 
I believe it is unwise for churches 
today to use lots to select their elders. 
While I’m primarily speaking of 
elders, these points also apply to the 
selection of deacons (which is why 
I use the term leaders, which means 
both elder and deacon).

Rev. Shane  
Lems 

Choosing Leaders and Casting Lots Today

or
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First, it is important to remember 
that Acts 1:15–26 depicts a unique 
time period in redemptive history. In 
fact, it is a period that is completely 
unrepeatable: the risen and ascended 
Christ was on His heavenly throne, 
but He had not yet sent His Spirit to 
His church. �e casting of lots for the 
twel�h apostle (Acts 1) takes place in 
the ten days between Jesus’ ascension 
and Pentecost. �e casting of lots 
for Matthias was a post-ascension 
but pre-Pentecost occurrence. 
�e apostles didn’t have the New 
Testament writings to guide them, 
nor did they have the Spirit in the 
measure that they did on Pentecost 
and following. �erefore, they used an 
Old Covenant practice for letting the 
Lord direct them in their selection. 
�e church today should be hesitant 
to follow a practice that happened in 
a unique time period.

One more thing to think about under 
this �rst point is that the o�ce of 
apostle is much more important than 
that of elder. Out of divine necessity, 
based on Psalm 109:8 and Acts 1:20–
22, there had to be twelve apostles. 
�ere was little freedom or human 
wisdom involved in the selection of 
the twel�h apostle, so the apostles 
didn’t go by a list of requirements 
besides the one that the man had to 
have been with Jesus during His entire 
ministry (Acts 1:22). In a local church 
today, there is no divine requirement 
concerning the number of elders, 
though plurality is important. Also, 
selecting elders today involves more 
freedom and God-given wisdom, 
which will be discussed below.

Second, and related to the �rst point, 
casting lots is an Old Covenant 
practice. �e Israelites living under 
the Mosaic (or Sinai) covenant 
utilized the casting of lots for di�erent 
reasons. �e priests cast lots to select 
a goat for sacri�ce (Lev. 16:8). Joshua 
cast lots to divide the conquered 
Promised Land (Josh. 18:6–10). 
�e temple musicians cast lots to 
determine their duties (1 Chron. 

25:8), and the gatekeepers did the 
same (1 Chron. 26:13). Israelites in 
Nehemiah’s day cast lots for di�erent 
reasons (Neh. 10:34; 11:1). �ough 
the details are unclear, Israelites would 
even cast lots to settle arguments 
(Prov. 18:18). In the Old Testament, 
casting lots involved something like 
throwing stones or dice in the context 
where the Lord would use them to 
guide his people. It probably had 
something to do with another Old 
Testament practice we don’t know 
much about: Urim and �ummim 
(Exod. 28:30; Lev. 8:8; 1 Sam. 28.6). 
Before the Pentecost ministry of the 
Spirit—the writing of the law on the 
hearts of people and guiding them in 
the truth—God at times directed His 
people with means that can be quite 
di�cult for us to understand. Casting 
lots in the Old Covenant wasn’t a kind 
of democratic tiebreaker but a means 
God used to lead His people. Casting 
lots was not something people did 
as a last resort when making a tough 
decision. �e way the stones or dice 
landed was guided by God to lead the 
people in their decisions. (As a side 
note, it is an interesting curiosity to 
hear of churches drawing straws or 
names out of a hat to select leaders 
when these practices are not even the 
same as casting stones or dice!)

What is important for our discussion 
is the fact that casting lots is never 
again mentioned a�er Acts 1. It is 
clearly an Old Covenant practice. 
Paul never tells the New Covenant 
believers to cast lots when making 
decisions. For these reasons, we should 
be hesitant to adopt an Old Covenant 
practice today unless there is clear 
New Covenant warrant for doing so 
(see Belgic Confession article 25 and 
Westminster Confession chapter 19, 
sections 3–4). Just as it isn’t wise to 
require Christian men to grow beards 
today (based on Lev. 19:27), neither is 
it wise to go back to an Old Covenant 
method to select leaders.

Finally, and this has to do with the 
�rst two points, the post-Pentecost 

(New Covenant) church has the gi� 
of the Holy Spirit as well as the gi� of 
God’s completed, written Word. �e 
church today lives in an age where 
the resurrected and ascended Christ 
has sent His Spirit in ful�llment of 
so many Old Covenant prophecies 
and promises (Num. 11:29; Isa. 44:3; 
59:21; Ezek. 36:27). �e same Spirit 
also leads the church into the truth 
of the Word (John 16:13). By the 
illumination of the Spirit, the church 
today is called to discern God’s will 
(Rom. 12:2; Eph. 5:10, 17), which 
has to do with the Word, wisdom, 
and prayer. �e apostles in Acts 1 
didn’t have these things as the New 
Covenant church does a�er Pentecost.

What is more, Jesus by His Spirit 
inspired Paul to give the church 
speci�c directions about selecting 
leaders. Elders should be humble, 
knowledgeable, godly men who have 
one wife (if they are married; see 
1 Tim. 3 and Titus 1 for more elder 
quali�cations as well as those for 
deacons). Paul didn’t tell Timothy or 
Titus to roll stones but to use their 
Scripture-�lled Christian minds 
and appoint solid men to lead God’s 
people. �e church today should stick 
closely to these instructions of Paul 
when selecting leaders in the church 
rather than overlook them and go 
back to the Old Covenant practice of 
casting dice or lots.

If I may be blunt, I’m afraid that one 
reason some churches cast lots today 
is because it is a cop-out. Casting 
lots saves time, study, and the need 
to apply wisdom to a tough situation 
where someone might be upset over 
the decision. �e church that casts 
lots as a sort of cop-out needs a rebuke 
as well as a reminder that man’s 
opinions or feelings should not sway 
biblical decisions (this also applies to 
church discipline). Applying the New 
Testament principles of leadership 
selection is sometimes di�cult; it 
does take time, patience, discussion, 
Bible study, and Christian wisdom, 
but it is the church’s job to select 
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leaders following Paul’s instructions.

�ere are a few more things to 
consider when discussing the 
selection of church leaders and the 
casting of lots (perhaps we could call 
it practical application).

Prayer. One thing that we do �nd 
the apostles doing before and a�er 
Pentecost is gathering to pray 
(e.g., Acts 1:24; 2:42). Paul always 
reminded the church to pray all the 
time (1 �ess. 5:17; 1 Tim. 2:8). When 
churches today face a di�culty in 
selecting leaders, the church should 
spend much time in prayer. I think 
most churches do not pray enough 
when it comes to selecting leaders. Do 
we spend a good part of our meetings 
humbling ourselves in prayer, asking 
the Lord for wisdom and guidance? 
Do we meet simply to pray when we 
face a tough church decision? Do the 
leaders and members of the church 
wrestle in private prayer over these 
things? While casting lots might 
not be wise when selecting leaders, 
certainly prayer is! What should we do 
if we lack wisdom? Pray (James 1:5)! 
In fact, we should even add fasting 
to prayer. �e New Covenant church 
fasted in the context of selecting 
elders (Acts 14:23; cf. Matt. 6:16–17). 
Application: Rather than picking up 
the dice or grabbing at straws, the 
church should engage in frequent 
prayer and even fasting when making 
those di�cult leadership decisions.

Instruction. I’m glad that some 
churches do not want the selecting 
of leaders to turn into a popularity 
contest. Certainly we should do 
everything we can to steer the church 
away from the American Idol mindset. 
I would submit that this problem can 

be addressed with proper teaching 
from the pulpit, small group study, or 
individually. No matter the di�erent 
ways churches go about selecting 
elders or deacons, there should be 
clear and sustained biblical teaching 
on the quali�cations, functions, 
and duties of an elder and a deacon. 
Perhaps a short sermon series and 
Bible study would be helpful. When 
we’ve selected leaders at the church 
I serve as pastor, I’ve read the texts 
before several services, preached on 
this topic, and reminded the people to 
pray about this and think in biblical 
terms, rather than worldly ones, when 
considering the selection of leaders.

Proper instruction also helps those 
men who are being considered for the 
o�ce of elder or deacon (yes, I’m an 
advocate of o�cer training!). If a man 
knows the biblical basics and basis of 
church leadership, he might �nd out 
he is not cut out to be a leader in the 
church. Also, he will, one hopes, be 
submissive and humble if he is not 
selected based on a biblical principle. 
A study of Scripture in this area 
might also help churches tweak their 
traditions that are not clearly rooted 
in Scripture. For example, there is 
no biblical warrant that requires 
selecting elders every year; nor is 
there a biblical requirement that 
more than one man should be put 
forward for an o�ce in the church. 
Application: Instead of tossing the 
dice or picking a name from a hat, 
the church should be well taught 
and guided by Paul’s instructions 
when it comes to the o�ces of elder 
and deacon. Christian wisdom is 
the prayerful application of Paul’s 
instruction to a speci�c situation.

Conclusion

I realize that selecting church leaders 
will not always be an easy thing. 
Serving as a church planter and 
pastor, I’ve learned that there are a lot 
of hard choices to make concerning 
leadership—it seems like there is 
a huge gray area! And I know it is 
even tougher to select leaders in a 
large church. At the same time, I 
believe if we study the Word, pray 
without ceasing, and use biblical 
wisdom rather than the methods of 
democracy, the gray area becomes 
much smaller. My prayer is that 
churches do not try to take the easy 
way out of selecting leaders but follow 
the biblical route of study, prayer, and 
wisdom, especially when it comes to 
those tough decisions.

I’ll conclude with some comforting 
reminders. Ultimately our great 
comfort is that church leaders 
are neither the foundation nor 
cornerstone of the church—the 
apostles and Christ are! We know 
that the Lord is with the church that 
submits to His Word. We also know 
that He gives His Spirit of wisdom 
to those who ask in faith. We know 
that God uses imperfect men to lead 
the church. �ough we must do our 
Christian best when we select leaders, 
we realize that God will forgive us and 
restore us if we repent a�er messing 
up. Finally, we remember the gospel 
truth: Because Christ is alive, loving, 
and powerful, the gates of hell will 
never prevail against the church.

Rather than picking up the dice or grabbing at straws, the 
church should engage in frequent prayer and even fasting 
when making those di�cult leadership decisions.
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Crumbling Creativity – The Philosophical 
Implications of The Lego Movie 

master builder crafts a carefully 
organized cosmos, places people 
within it, and provides complete 
instructions for them to live happily. 
He declares his creation very good—
until his creatures begin to challenge 
his restrictions. When they rebel, 
he divides them into separate 
continents and worlds, withdraws to 

a distant throne room, and develops 
a plan to make his creation perfect 
once again. Does this sound slightly 
like the Judeo-Christian account of 
creation and the fall? Well, it’s not. 
It’s from The Lego Movie.

I was just as excited as my college 
friends about the release of a 

Hollywood production based 
entirely on such a �xture of my 
generation’s childhood. With kids, 
teens, and young adults as its 
primary audiences, I expected last 
year’s blockbuster (pardon the pun) 
to be typical animated fare: a plotless 
comedy/action movie packed 
with cheap jokes and clumsy pop-
culture references. But as I watched 
The Lego Movie,  I discovered 
some unexpectedly deep narrative 
themes.

Not only does the movie o�er an 
incisive commentary on several 
popular worldviews of the twenty-
�rst century, but also it considers 
some fundamental aspects of the 
Christian faith and its relation to 
culture. I say this cautiously, because 
overeager Christian reviewers love 
to endow secular �lms, books, and 
music with redemptive themes 
and philosophical subtexts that 
aren’t there. I don’t think directors 
Phil Lord and Christopher Miller 
had Christianity in mind when 
they created The Lego Movie,  nor 
do I think it intentionally presents 
a layman’s sermon on culture. 
Regardless, however, this movie 
asks probing questions that every 
believer should be equipped to 
answer: Who or what controls the 
universe? How much free will do we 
have? How do we respond to evil? 
How do we determine our identity?

In particular, The Lego Movie 
comments on four prevalent belief 
systems of twenty-�rst-century 
society, including a distorted 
version of Christianity, and then 
synthesizes these philosophies into 
its own worldview of autonomy.
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Mainstream Moralism

Like so many of its Hollywood 
predecessors, The Lego Movie 
ridicules rote rule following. In the 
�lm, the central city of Bricksburg 
frowns upon innovation and expects 
total and complete obedience to 
“the instructions.” That’s no problem 
for the protagonist, a construction 
worker named Emmet, who loves 
instructions and cheerfully follows 
them to the letter. Emmet guides 
his life according to How to Fit 
In, Have Everybody Like You, and 
Always Be Happy —a book whose 
cover charmingly illustrates a happy 
person being devoured by a shark. 
In fact, Emmet’s supreme character 
�aw is an utter inability to function 
without rules; when he is called upon 
to “create the instructions in your 
head,” he repeatedly draws a blank. 
Emmet eventually saves the world, 
but not until he learns to harness 
his innate creativity and escape 
his bondage to the instructions. 
As the movie seems to imply, rules 
(whether they stem from old-
fashioned religious convictions, a 
totalitarian government, or another 
source) suppress the creative 
originality with which we should 
approach the world.

Oblivious Optimism

Unexpectedly, the �lm also takes 
a playful swipe at the irrationality 
of mere “positive-think-ism.” In 
a psychedelic world aptly named 
Cloud Cuckooland, the e�ervescent 
character Unikitty explains that 
“there are no rules. There’s no 
government, no babysitters, no 
bedtimes, no frowny faces, no bushy 
mustaches, and no negativity of any 
kind.” When someone points out 
how many no’s are in that sentence, 
she retorts, “And there’s also no 
consistency!” Ultimately, Unikitty’s 
bubbly optimism proves insu�cient 
to sustain Cloud Cuckooland when 
real evil encroaches.

The Ethos of Entertainment

The Lego Movie  humorously 
articulates the dangers of living in 
an entertainment-saturated culture. 
As means toward the government’s 
totalitarian ends, pop music, 
television broadcasts, and city-
wide holidays like Taco Tuesday all 
play a role to keep the masses from 
revolting, worrying, and (above all) 
thinking. The government-approved 
song “Everything Is Awesome” sits at 
the top of the government-run radio 
station’s charts—and only when 
the driving beat of this hyperactive 
pop song permanently implants 
itself in your head will you truly 
understand its potency. Television, 
meanwhile, provides inane humor 
and undoubtable information. 
Emmet doubles over with laughter 
at his favorite line in his favorite 
show (“Honey, where are my . . . 
pants?”), then pauses: “What was 
I just thinking? I don’t care.” Later 
in the movie, another character 
addresses viewers from the studio: 
“Hey, everybody. You don’t know 
me, but I’m on TV, so you can trust 
me.” And as he prepares to seal 
his city’s doom, the president of 
Bricksburg broadcasts this ominous 
announcement: “Hello, hi, welcome 
to Taco Tuesday! Don’t worry 
about this big black monolith thing 
that’s blocking out the sun. What 
you need to worry about is this 
question that I’m about to ask you: 
Who wants a taco?” Of course, the 
irony of these satirical jabs at an 
entertainment-dominated society 
is the medium through which they 
are delivered: an animated comedy, 
one of the most powerful and highly 
developed channels of twenty-�rst-
century American entertainment. 
Neil Postman would certainly have 
something to say.

The Christian Creed

While Christians can at least chuckle 
at The Lego Movie ’s playful satire 
of the previous three worldviews, 

the movie launches a more sinister 
attack against the biblical story of 
creation, fall, and redemption. The 
story is haunted by the mysterious 
presence of The Man Upstairs and 
the tyrannical rule of Lord Business, 
his incarnation in Lego character 
form. According to one character, 
“all the people of the universe were 
once free to . . . build whatever 
they wanted” before Lord Business 
“erected walls between the worlds 
and became obsessed with order 
and perfection.” (Do you notice a 
resemblance to the story of Babel?) 
In lingo a twenty-�rst-century teen 
might use to describe total depravity, 
Lord Business complains about how 
the world has been �lled with “weird, 
dorky stu� that ruined my perfectly 
good stu�.” The solution he and The 
Man Upstairs develop is to freeze the 
universe and destroy its inhabitants’ 
free will. In e�ect, The Lego Movie  
sets up a distorted version of 
the Judeo-Christian God as the 
principal antagonist of its story.

The Solution: Be Special

Retaliating against Lord Business’s 
plan of destruction, Emmet, under the 
mantra that “the only thing anyone 
needs to be special is to believe 
that you can be,” uses his creativity 
to save the world. Eventually he 
confronts Lord Business face to face 
with these words: “Look at all these 
things that people built. You might 
see a mess . . . what I see is people 
inspired by each other, and by you. 
People taking what you made and 
making something new out of it.” 
He continues, “You are the most 
talented, most interesting, and most 
extraordinary person in the whole 
universe. And you are capable of 
amazing things. Because you are 
the Special. And so am I. And so is 
everyone.” Emmet makes peace with 
this godlike �gure by convincing 
him of the innate value of human 
creativity, regardless of any disorder 
humans cause or disobedience they 
commit. The Lego Movie  impresses 
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on its viewers not only admiration 
for Emmet’s heroism but also the 
inspiration to believe in themselves 
more. Don’t stop to ask how you and 
I can both be the most extraordinary 
person in the world; just go forth, 
use your creativity, and enjoy the 
glow of being “the Special.” And so, 
after so deftly criticizing the various 
worldviews of our current culture, 
The Lego Movie  ultimately o�ers up 
the same �nal answer: the worn-out 
message of self-esteem.

So Hollywood has produced yet 
another cookie-cutter story full of 
self-glori�cation and humanistic 
autonomy. What of it? Why should 
Christians pay attention to The 
Lego Movie?  For all of its �aws, 
this �lm digs deeper than many 
similar productions, calling viewers 
to question their motivation for 
living and working in this world. In 
particular, I believe The Lego Movie 
presents three elements that the 
Christian church must address.

Caricatures of Christianity

First, we need to understand the 
culture’s caricatures of our faith—
not in order to make peace with 
the world but to map out the terrain 
of the battle�eld. Intentionally or 
unintentionally, The Lego Movie 
reinforces popular misconceptions 
of Christianity: of God as a frustrated 
Master Builder, “obsessed with order 
and perfection,” mi�ed when his 
creatures rebel; and of his loyal 
followers as mindless minions, 
content to sing his songs, listen to 
his messages, and—above all!—obey 
the instructions. As we share the 
gospel with unbelieving neighbors 
and friends, we must seek out and 
destroy such distortions wherever 
they appear. (To refute this portrayal 
of God, read the Canons of Dort. To 
refute this portrayal of Christians, 
read the Heidelberg Catechism.)

Challenges to Christianity

Beyond lighthearted mockery, The 
Lego Movie  challenges Christians to 
�ght hypocrisy and inconsistency in 
our own presentation of the gospel. If 
we have made Christianity into mere 
moralism, we need to remember the 
inadequacy of the law in the gospel’s 
full scope, where service comes only 
after salvation and sin. If our faith 
has been stunted by blind optimism, 
we need to reacquaint ourselves 
with the reality of evil in this world—
but also the reality of its defeat in 
Christ. If Christianity has become 
just a vehicle for entertainment, 
we need to rea�rm the ordinary 
e�cacy of prayer, preaching, and 
the sacraments. As groups claiming 
to represent the Christian faith 
continue to multiply, the need for 
these corrections increases daily. It 
is bad enough if The Lego Movie ’s 
analysis of Christianity is false, but it 
is far worse for us if it is true.

A Call for Christianity

The most signi�cant takeaway 
from The Lego Movie,  however, is 
its clear call for a better answer to 
life’s problems. It applauds the glory 
of human creativity but ignores 
the reality of human sin. It fails to 
acknowledge that in our fallenness 
we create things that are not only 
“weird” and “dorky” but often corrupt 
and wicked. Evil exists, inside 
and outside our hearts. For it to be 
exterminated, we need a solution 
far more radical than to “believe in 
yourself.”

That better answer hinges on the 
existence of a God far di�erent from 
the tyrannical Man Upstairs of The 
Lego Movie.  We need a God so holy 
that “evil may not dwell with [him]” 
(Ps. 5:4, ESV), yet so compassionate 
that “he remove[s] our transgressions 
from us” (Ps. 103:12). Our Creator’s 
loving work—not our own pathetic 
creativity—must be the source of 
our individual value. In the words of 
the Heidelberg Catechism, to enjoy 

true comfort we need not only an 
“almighty God” but also a “faithful 
Father” (LD 9, Q&A 26).

As Christians, we place our trust 
in just such a God—a God who 
responded to Adam and Eve’s 
reckless disobedience with the 
promise of deliverance (Gen. 3:15), 
a God who divided the builders at 
Babel to protect them from their 
own concentrated wickedness 
(Gen. 11:6), a God who, “because of 
the great love with which he loved 
us, even when we were dead in our 
trespasses, made us alive together 
with Christ” (Eph. 2:5). Like Lord 
Business, this holy God demands 
total perfection. But unlike Lord 
Business, He mercifully “pervades 
the inmost recesses of man” (Canons 
of Dort III/IV.11) by His Spirit to give 
us new hearts in Christ. He does 
not wait for us to make peace with 
Him, as Emmet was forced to do; 
He makes peace with us. What a 
refreshing alternative to The Lego 
Movie ’s chaotic world!

Here’s my recommendation: Watch 
The Lego Movie.  If you’ve already 
watched it, watch it again. Contrast 
the crumbling creations of man 
with the everlasting ordinances 
of God. Mourn for those who seek 
comfort and hope from the dry wells 
of autonomy and self-esteem. Pray 
and work for these souls to know the 
comfort that comes from belonging 
“in body and soul, in life and in death, 
to [our] faithful Savior Jesus Christ.” 
And rejoice that we serve a God who 
“is righteous in all his ways and kind 
in all his works,” who “is near to all 
who call on him, to all who call on 
him in truth” (Ps. 145:17–18).
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“It’s not a salvation issue,” the saying 
goes, “so why do Reformed 
churches make such a big deal 
about becoming a church 
member? Isn’t it just a 
piece of paper? Can’t I 
get all the same bene�ts 
of the church without 
joining it? Are you 
saying a person can’t 
be a Christian unless 
he or she becomes 
a church member? 
What about the 
people who worship 
regularly, participate 
consistently, and serve 
willingly, but aren’t 
technically  members? Is it 
really that big of a deal?”

In this article I hope to answer 
these and other questions by 
showing how church membership is both 
biblical and practical. I have a growing concern that 
we are increasingly biblically illiterate about church 
membership. So while there remains a general 
commitment to church membership among our 
Reformed congregations, many of us aren’t sure why.

When we lose our biblical focus and depend on 
custom, we aren’t far from abandoning biblical 
practices altogether. If we fail to teach why  church 
membership matters, then our exhortations and 
warnings and statistics ultimately ring hollow.

My goal is for you to walk away from this article 
persuaded that church membership is not only 
grounded in the Word but also God’s ideal for your 
spiritual and communal life. Like prayer and Bible 
reading, joining a church is what Christians do. So 
let’s get started.

Where in the Scriptures can we turn to �nd a direct 
command to become a church member? Or is this 
one of those issues where the best we can do is piece 
together a number of implicit verses until we build a 
responsible conclusion?

Admittedly, you will �nd no verse 
that says, “Thou shalt become 

a member of a church.” But 
neither will you �nd a 

verse that says, “Trinity.” 
However, one cannot 

be a faithful interpreter 
of the Bible without 
seeing that God has 
revealed Himself in 
three persons.

When it comes to 
proving church 
m e m b e r s h i p 

from God’s Word, 
we don’t have to 

do hermeneutical 
gymnastics. We’re not 

talking about an argument 
from silence. What the 

Scriptures teach is clear and 
cogent. Church membership isn’t 

just a possible deduction from one’s 
particular school of interpretation. It’s a practice that 
permeates the Bible.

We cannot read the book of Acts without being 
impressed by the number of times Luke makes 
mention of particulars. For example, in Acts 2:41 we 
read, “So those who received his word were baptized, 
and there were added that day about three thousand 
souls.” A few verses later he describes those early 
Christians as “praising God and having favor with 
all the people. And the Lord added to their number 
day by day those who were being saved” (Acts 2:47). 
Later, in Acts 16:5 we read, “So the churches were 
strengthened in the faith, and they increased in 
numbers daily.”

When the Scriptures say “increased in numbers,” we 
should take that to mean actual, particular numbers. 
And to what were they added? To a pool of converts 
who were left to wander on their own? No. These new 
believers were added to the church. When they came 
to Christ they came to Christ’s body.

Rev. Michael  
J. Schout

Why Church Membership Matters
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We also �nd biblical proof for church 
membership when we consider the 
role of church leaders. Whenever the 
elders are exhorted to shepherd the 
�ock, the Scriptures assumes that 
they watch over particular souls. In 
Acts 20:28, where the apostle Paul 
leaves his �nal words to the Ephesian 
elders, he writes, “Pay careful 
attention to yourselves and to all the 
�ock, in which the Holy Spirit has 
made you overseers, to care for the 
church of God, which he obtained 
with his own blood.” Likewise, in 
Hebrews 13:17 we read, “Obey your 
leaders and submit to them, for 
they are keeping watch over your 
souls, as those who will have to 
give an account.” How can an elder 
faithful shepherd people who have 
not fully submitted themselves to 
the governance and ministry of the 
church? Again, the Scriptures point 
us to actual church membership.

A third rationale we �nd explicitly 
taught in the New Testament about 
church membership is the many 
exhortations about mutual love 
and service. Could a regular visitor 
use his gifts to bless others in the 
congregation? Certainly, to a point. 
But formal membership binds the 
church together in mutual love 
and loyalty. As we read in Romans 
12:4–6, “For as in one body we have 
many members, and the members 
do not all have the same function, 
so we, though many, are one body 
in Christ, and individually members 
one of another. Having gifts that 
di�er according to the grace given 
to us, let us use them.” Paul is talking 
about members who have willingly 
bound themselves to a local body of 
believers.

Church membership permeates the 
pages of the New Testament. Far 
from being a good and necessary 
inference, it jumps o� the pages, 
particularly as we read the book of 
Acts and the various letters written 
to actual congregations.

But becoming a member of a church 
also has practical rami�cations. To 
begin, there is the important notion 
of accountability.

To be sure, just because you 
are a member of a church does 
not guarantee that you will take 
advantage of its accountability 
potential. Ours is an age in which 
membership is often a status more 
than a reality. For example, you can 
be a member of your local �tness 
club without ever going there to 
exercise, as long as you pay the 
monthly fee. The people who run the 
place don’t really care if you show up 
or not, just as long as youre holding 
up your end of the bargain.

Í hope that’s not the case in your 
local church. When you become a 
member, your church family  will 
care if you choose not to show up. 
Church membership in a Reformed 
church is not just a piece of paper. 
It’s a commitment. It’s a promise, not 
only on the church’s part to you, but 
on your part to the church.

When a person becomes a member 
of a body of believers, he isn’t just 
in it for himself. The church isn’t 
like a drive-through restaurant, 
where you order what you want o� 
a menu, then drive away at your 
own choosing. It’s a place where you 
covenant to receive and give.

You might need to rethink your 
whole concept of membership. 
The church is a place to practice 
stewardship. Making profession 
of faith isn’t the �nish line. It’s a 
wonderful step in the race of the 
Christian life.

You and I need the church. It’s in 
the church where Christ gives His 
means of grace. It’s in the church 
where others help us grow. It’s in 
the church where Christ calls His 
people to fellowship together. But 
the church also needs you.

Don’t get a big head. You’re not that 
wonderful, and neither am I. We’re 

sinners in need of major redeeming 
grace. We’re so bad that it took God 
to come from heaven and die on a 
cross. Yet as a professing Christian, 
you are called to meet the needs 
of others. Which people? Yes, your 
parents. Yes, even  your siblings. But 
what we consistently �nd in the New 
Testament about practical Christian 
living is given in the context of the 
church.

Whether it’s the fruit of the Spirit, 
or the many exhortations about 
using our spiritual gifts, or general 
reminders to love one another, we 
can’t ignore the emphasis placed on 
the church. And not just the church 
in general, but a local church in 
particular.

About a year ago, I asked my (then 
three-year-old) son if he could tell 
me the name of our church. “The 
holy catholic church!” he replied. 
Yes! He was so right!

Yet when we join the  church, we join 
a church. While we’re called to pray 
for the church around the world, God 
gives us people right in front of us—
living and breathing people—to love 
and serve. And here’s the thing. The 
people at your church aren’t always 
the easiest to love. Neither are you. 
But that’s what we’re called to do. 
That’s how we grow. The church has 
the perfect soil for sancti�cation. A 
group of needy sinner-saints. When 
you become a member, you are 
connected to them in the same way 
that your foot is connected to your 
body. You need it just like it needs 
you.

I’ll close with this challenge. Join 
the church. Profess your faith. 
Become a full member of your local 
congregation. Fully participate in 
the life and fellowship. Receive 
the Lord’s Supper. Submit to your 
elders. Serve the body. Pray for the 
members. Attend regularly. Find 
ways to use your gifts. Love Jesus by 
loving your church. For all its warts 
and weaknesses, the church is the 
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place where Christians gather. Stop 
dating it. Isn’t it time to commit?

If you’re already a member, seek to 
become healthier. Do not equate 
membership with a piece of paper. 
You haven’t graduated from the 
need to learn. Get involved. Stretch 
yourself. Move away from your 
comfort zone. Ask yourself not what 
your church can do (better) for you, 
but what you can do (better) for your 
church.

And �nally, a word to my younger 
friends. While full church 
membership may still be down the 
road, act as if you’re a full member 
now. Here’s what I mean. Come 
gladly to worship the King. Find 
ways to serve the body. Encourage 
the downcast. Welcome outsiders. 
Come to catechism prepared and 
humble. Pray for your leaders. Love 
Jesus. Serve the church. While 
certain bene�ts will have to wait 
(communion), no one said you have 
to wait to act like a Christian until 

 
Rev. Michael J. Schout  
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you make a public profession.

Church membership is both 
biblically grounded and practically 
useful. May Christ cause us to love 
His body half as much as He does.

By His Spirit and Word:  
How Christ Builds His Church
by Dr. Cornelis Venema

An excellent book on the Reformed 
approach to true church growth.

Dr. Venema’s analysis of the Reformed 
confessional teaching on the means of 
grace encourages readers to examine 
the confessions for themselves. His 
careful study, especially his synthetic 
analysis of the confessions’ teaching 
on these topics, o�ers a helpful 
corrective to the current anemia 
a�icting many churches today.

Paperback, 208 pages, 5-1/2 x 8-1/2”

Bible Studies on 1 Timothy
by Rev. Henry Vander Kam

Although written several decades ago, 
the content remains relevant for the 
church of Jesus Christ today. This is 
especially true of Vander Kam’s Bible 
Studies on 1 Timothy. This ever popular 
study focuses on the instruction that 
an experienced Paul gives to a young, 
sometimes insecure preacher, also 
relevant for all Christians.   

The bulk of the lessons deal with the 
advice that Paul gave concerning the way 
those within the church should conduct 
themselves. It also addresses the falling 
away of the church and how Christians 
are to remain faithful.

Paperback, 112 pages, 5-1/2 x 8-1/2”

Bible Studies on 1 & 2 
Thessalonians
by Rev. Henry Vander Kam

The words for this book were also written 
several decades ago, yet the content is 
very current for Christ’s Church and for 
our lives today. As Paul gives comfort, 
encouragement and instruction for the 
Christians in Thessalonica, you too will be 
enriched in your spiritual walk with your 
Lord and Savior, Jesus Christ.   

The second half of the book contains 
some valuable studies regarding the end 
times. Some of these chapter titles read; 
“Concerning Those Who Died Before the 
Lord’s Return, Awaiting the Lord’s Return 
and Coming to Judge”

Paperback, 136 pages, 5-1/2 x 8-1/2”

JUST PRINTED!

$8 .99

$9 .99

$12.99

Mar/Apr 2015 | 35



People are zealous about many 
things in their lives: sports 

teams, business, politics, family, 
hobbies, and a whole host of 
other things. We live in a culture 
that would have us hide our 
Christianity, or at least put it on 
the back burner until Sunday, and 
in church only. �is is not what the 
Lord wants or expects from us. Zeal 
is sometimes associated with being 
zealous or being a zealot. Usually 
that connotation is tied to being 
over the top or extreme. �e word 
fan (as in sports fan) is a shortened 
version of the word fanatic, which 
is de�ned by Webster as “excessive 
enthusiasm and o�en intense, 
uncritical devotion.”

In the passage above, Paul had 
been addressing the Galatians 
concerning their fears, most 
likely because of the pressure that 
the Judaizers had been putting 
on them to return to their old 
religious ways. �e Judaizers had 
been zealous in their cause to 
convince the Galatian Christians 
to return to Judaism. Paul had 
to get the Galatians’ attention 
by questioning whether he had 
become their enemy. He was, in a 
sense, reminding them of Proverbs 
27:6, “Faithful are the wounds 
of a friend, but the kisses of an 
enemy are deceitful.” �e Galatian 
Christians need to be zealous for 
the cause of Christ, not just when 
Paul is there with them but always.

Christian zeal is “a burning 
desire to please God, to do 

His will, and to advance His glory 
in the world” (J. C. Ryle, Walking 
With God, 56). �e reason why 
the world wants us to put our 
Christianity on the back burner 
is that it has no desire to please 
God. Pleasing God is not in the 
nature of sinful people at all. It is 
only because we are converted by 
God’s Holy Spirit and changed 
by Him that we can even think 
in these terms. We should not 
be surprised. In fact, we should 
expect others to not want us to 
show our Christian zeal. Why? 
Because it pricks the conscience of 
unbelievers, and they must either 
submit to King Jesus or attack 
Him. Unfortunately, Christians 
sometimes feel uncomfortable 
with those who show more zeal 
for Christian service than we do. 
�ere could be a variety of reasons 
for this, but it probably stems from 
some feeling of guilt for a lack of 
zeal. �is should not be confused 
with being boisterous or loud; it is 
about our desire to advance God’s 
glory, which will be tied to our 
emotions.

If we have a desire to please God, 
it will come with consequences. 
�e question is, Are we willing to 
live with the consequences? Most 
“great” people in history will put 
aside everything to accomplish 
their goal. What is our great 
goal? Is our goal to be like the 
apostles, the early church fathers, 

the Reformers, or missionaries? 
Many of these people 

“But it is good to be zealous in a good thing always.”
– Galatians 4:18a

CHRISTIAN ZEAL:

Mr. Dave   
Vander Meer

Christian Zeal

The Outlook | 36



sacri�ced their lives, and all sacri�ced 
personal comfort to please God. �e 
world didn’t like what they had to say 
and how they lived. Some throughout 
history have used Christian zeal as 
an excuse to do terrible things, so we 
need to know what true Christian 
zeal looks like.

True Christian zeal has to be 
according to God’s Word. Even 
Peter, when he was a disciple, had 
zeal on a few occasions that was not 
according to God’s will and Word. We 
must have a true knowledge of God’s 
Word and study it so we know how to 
serve Him. We need to examine the 
motives for our service. If the motives 
are self-serving, our works of service 
lose their power. We can look at the 
Pharisees as an example of this; they 
had no humility. If you are looking for 
the praise of men, you have lost your 
power to please God. Remember, 
God looks at the heart (1 Sam. 16:7). 
Christian zeal has to be concerned 
with what God is concerned with, 
intertwined with love (1 Cor. 13). 
What God is concerned with is the 
salvation of the lost (1 Cor. 9:22), the 
holiness of His people (1 Peter 1:16), 
the keeping of pure doctrine (Titus 
2:1), and so on.

Christian zeal will come with bene�ts 
as well. �e Christian will be blessed 
spiritually. He or she will know God’s 
Word more thoroughly, which will 
give peace, comfort, joy, and true 
happiness. If your goal is to strive for 
God’s glory, how can that not bene�t 
you as a Christian? A Christian’s zeal 
can have an e�ect on the church. 
A truly zealous person can achieve 
much, and that zeal is o�en contagious 
for the good of God’s people and the 
gospel ministry. Our culture and 
society bene�t from Christian zeal. 
Evangelism and Christian service are 
inspired by it, Christian ministries are 
started and continued because of it, 
and the world dies without it.

What kills Christian zeal? �e status 
quo. If we don’t do anything to serve 
the Lord, what will happen? Nothing! 
During the Great Awakening, George 
White�eld was not allowed to preach 
in some churches in England and 
America. Why, you may ask? His 
preaching wasn’t about the status 
quo but to stir the hearts of men for 
salvation and the service of God. J. C. 
Ryle spoke of this attitude this way: 
“If you are a Christian, be careful not 
to quench Christian zeal. Try to stir it 
up within yourself, and be careful not 
to oppose it in others. Zealous people 

sometimes make mistakes, but it is far 
worse to be without zeal” (Walking 
with God, 59).

We are all called to use our Christian 
zeal, but not all in the same area 
of Christian service. We each have 
been gi�ed di�erently, have di�erent 
callings, and have hearts for di�erent 
ministries. �e world is zealous for its 
vain philosophies and wants to trap us 
in its fanaticism. We must persevere 
to do the will of God for His glory in 
our Christian zeal wherever we are 
called. We must keep Christ as our 
�rst love in all things. We cannot be 
concerned about what the world will 
say, but we must continue to minister 
to our children, community, and the 
world through God’s Holy Word and 
our Christian service with a zeal for 
God!

 
Mr. Dave Vander Meer 
is the administrator of Reformed 
Heritage Christian School, a board 
member of Reformed Mission 
Services, and was formerly the 
youth director at Cornerstone URC.

A URCNA Pastor’s Conference is 
being planned for June 1-3, 2015. 
It will be held�on the campus 
of�Westminster Seminary in 
Escondido, California with�the 
theme “An Ordinary Ministry”. ��

Among the�speakers, will be Dr. Michael Horton, Rev. 
Ralph Pontier, Rev. Christo Heiberg, Rev. Danny Hyde, 
Rev. Ron Scheuers and others yet to be announced. The 
cost to register is $100.� 

Further information can be found on the conference 
website at www.urcnapc2015.com  or� contact 
Rev.�Andrew Compton at  ndrwcmpt@christreformed.org
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If Christ Had Not Been Raised

But Christ has indeed been raised 
from the dead, the �rstfruits of 

those who have fallen asleep. (1 Cor. 
15:20)

If Christ has not been raised—then 
what? Have you ever sat down for a 
few minutes of quiet meditation and 
asked yourself that question? How 
would you answer it? If Christ had not 
been raised—then what?

Do not take the fact of the resurrection 
for granted. It is not just an ordinary 
event that happened some time 
many, many years ago. An ordinary 
event would be the sun rising in 
the morning and setting at dusk. 
However beautiful it may be, however 
many poets may write about it or 
artists paint it, the rising and setting 
of the sun are ordinary events. God 
has been ever faithful to His promise 
of there being a time for planting and 
a time for harvest. Because of His 
promise, in the spring it is ordinary to 
see dormant seeds come to life. �at 
which was once buried in the grave 
of winter breaks open through the 
sod and arises to new life. However 
amazing it may be, it is an ordinary 
event that we can observe every year.

It would not, however, be an ordinary 
thing for someone who had died 
to arise from the grave a�er three 
days. Nor would it be ordinary if he 
would live a normal life for forty days 
and then be li�ed up into the skies 
never to see death and decay. It is 
so extraordinary that if it happened 
it would continue throughout the 
world’s history to be a very important 
event—an event that would be spoken 
of throughout the ages. Who has 
ever heard of a man dying, rising to 
a deathless life, and then becoming 

the founder, foundation, and center 
of a religion? Yet that is exactly the 
message of Christianity.

The Necessity

Do not take the central truth of the 
Christian religion for granted. It is not 
su�cient to attend church on Easter 
Sunday and then go back to your 
ordinary routine of life on Monday as 
though nothing happened.

If Christ had not been raised—then 
what? �en you would not be going 
to church on Easter Sunday, or any 
Sunday for that matter. �ere would 
be no church to go to. �ere would be 
no triumphal message or transcendent 
good news to draw you to church. 
�ere would be no resurrection songs 
extoling victory, joy, peace, and power.

If Christ had not been raised, there 
would be no gospel. Jesus of Nazareth 
was a mere mortal who died as a 
martyr for a holy cause. His body 
would be buried in a Palestinian 
tomb. Perhaps for a time some would 
make a pilgrimage to His grave as 
people do to the grave of Muhammed. 
We would however be still steeped in 
our sin and remain unreconciled to 
our Creator. �en Jesus was either a 
misguided idealist whose life ended 
in bitter tragedy or a deceiver who 
declared Himself as the Son of God 
who miscalculated the probable 
course of events.

If Christ had not been raised, then our 
faith is vain. We would be cherishing 
a delusion and chasing a�er the wind. 
We would be like those who fall 
asleep hungry and dream of sitting 
at a great banquet table �lled with 
all kinds of delicious delicacies. Oh, 
what a wonderful dream! But when 

they wake up they are still hungry. If 
our faith in the risen Lord is in vain, 
there would be no victory over death, 
no assurance of pardon for our sin, 
no reconciliation with God, and no 
promise of life eternal.

If Christ had not been raised, then 
those who have fallen asleep in 
Christ have perished. Paul, Peter, 
John, and all the rest of the heroes of 
faith have perished forever. We know 
nothing of their present condition. 
Mary Magdalene, who loved Jesus, 
and Mary, the mother of Jesus, have 
entered the dark valley of death alone. 
Our loved ones who had placed all 
their hope and trust in Jesus were 
but misguided souls. We can o�er 
no comfort as we stand at the open 
grave of a believing family member. 
A dreary funeral dirge would replace 
the song of hope. What a gospel of 
despair. Indeed, as Paul writes, we are 
to be pitied more than all men (1 Cor. 
15:19).

The Fact

But Christ has been raised from the 
dead!

It is no longer the darkest, gloomiest 
day of hopelessness. �ink of what the 
Saturday a�er the cruci�xion must 
have been like for the disciples. �ey 
had hoped Jesus would be the One 
who would redeem Israel. �e hope 
that had once sent them out two by 
two had faded into nothing. Peter’s 
words, “You are the Christ, the Son 
of the living God,” were empty and 
meaningless.

�en suddenly everything changed. 
“�ere was a violent earthquake, 
for an angel of the Lord came down 
from heaven and, going to the tomb, 
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rolled back the stone and sat on it. 
His appearance was like lightning, 
and his clothes were white as snow.” 
�e guards were so afraid of him they 
shook and became like dead men.

“�e angel said to the women, ‘Do not 
be afraid, for I know you are looking 
for Jesus, who was cruci�ed. He is not 
here; He has risen, just as He said. 
Come and see the place where He lay’ 
” (Matt. 28:2–6).

Heaven and earth testify that He is 
risen. �e fear of the enemy and the 
witness of friends testify that He is 
risen. �e Word of God and the word 
of men (who told the chief priests 
what had happened) testify that He is 
risen.

Since that �rst day of the week so many 
years ago, the church has constantly 
borne witness to the glorious fact of 
the resurrection by singing, “Christ 
is risen! Hallelujah!” �e echo of that 
victorious hymn resounds in the heart 
of every true believer on every Easter 
morning.

Early Christians would greet one 
another with the words, “�e Lord 
is risen!” and respond, “He is risen 
indeed!” �e resurrection of Jesus 
was not just an ordinary fact—like 

the sunrise or springtime—to them. 
Nor can it be ordinary to us! Wrapped 
up in the miracle of the resurrection 
of Jesus Christ is our comfort, our 
assurance, our inspiration, our life 
view, our world view, our all. It is the 
anchor of all our hope for this life and 
for the life to come.

�e fact of the resurrection makes 
Christianity the one religion of 
triumphant certainty and joyous 
conviction. It li�s the believer out of 
gloom and doubt. It is the triumph of 
light over darkness, day over night, life 
over death. It is the witness of God to 
our justi�cation. It is assurance from 
heaven that those who believe are 
accepted into fellowship with God. 
It is the secret of new life through 
the power of the Holy Spirit. It is the 
guarantee of the ultimate resurrection 
of the whole creation that now groans 
while it patiently awaits the new 
Jerusalem.

�e risen Lord is the �rstfruits of 
those who are asleep. �ey may seem 
gone, but they are with the risen and 
ascended Lord. He keeps them safe 
with Him until the hour strikes when 
He comes again to bring all His elect 
with Him into eternal glory.

The Response

�e fact of the resurrection is never 
just an event that happened sometime 
in history long ago for the person who 
has repented of his sin and hungered 
a�er righteousness. To him it is the 
core of his comfort. He realizes that in 
raising Jesus from the dead, the Father 
has set His approval upon the atoning 
work of His Son accomplished upon 
the cross of Calvary.

�e penitent sinner has no di�culty in 
acknowledging the resurrection. Such 
an extraordinary event has become 
indispensable to him. He needs a 
Savior who has faced the wages of his 
sin and claimed victory over them by 
rising up from the dead. Is Jesus the 
risen and living Lord to you? Does He 
live in you?

�e tragedy of much of modern 
Christianity is that it only nominally 
celebrates Easter. Dressed in new 
spring garb, we prattle about the 
reawakening of nature. We wipe the 
chocolate from around our mouths 
as we talk about spiritual values. We 
get snapshots of the children with the 
Easter Bunny while whispering about 
the immortality of the soul. �ere is 
something le� of the form of godliness 
but a denying of the power of it.

By faith we are to receive the 
supremely important fact of the 
bodily resurrection of Christ. We 
need to make our pilgrimage every 
Easter, every Lord’s Day, every day to 
the empty tomb and realize anew that 
it is only by the power of the risen, 
living Christ that we can be li�ed 
above the power of sin. Because He 
lives we can live a life of fellowship 
with the sovereign God who lives and 
reigns forever.
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Genesis 1-11  
Rev. Mark Vander Hart 

Genesis 25-36   
The Life of Jacob  
Rev. Mark Vander Hart

Genesis 37-50 
Joseph and Judah  
Rev. Mark Vander Hart

Deuteronomy : 
The Law of the Lord as Our Delight 
 Dr. Nelson Kloosterman

Psalms 
 Walking About Zion: 
 Singing of Christ’s Church  
in the Psalms 
 Dr. Nelson Kloosterman

Daniel  
Rev. John Piersma

Amos  
Rev. Henry Vander Kam

II Corinthians : 
Gospel Power Magni�ed through  
Human Weakness  
 Dr. Nelson Kloosterman

Ephesians  
Rev. Henry Vander Kam

I & II Thessalonians  
Rev. Henry Vander Kam

II Timothy & Titus 
Rev. Henry Vander Kam

I Peter  
Rev. Henry Vander Kam

I Peter:  
Pilgrims Among Pagans  
Dr. Nelson Kloosterman

Bible Studies in Ruth
Dr. L. Charles Jackson

Bible Studies in 1 Timothy
Rev. Henry Vander Kam

Bible Studies in 1-2 Thessalonians
Rev. Henry Vander Kam

Catechism Materials
Life in Christ: A Graduated Confessional 
Study Course for Grades 5–12, Based on 
the Three Forms of Unity and the West-
minster Standards

Learning to Know the Lord  
Rev. P. Y. De Jong 

First Book of Christian Doctrine  
by Hylkema & Tuuk 

A Beginning Course in  
Christian Doctrine  
Rev. P. Y. De Jong & Rev. John R. Sittema

Other Materials
Called to Serve:   
Handbook for O�ce-bearers  
Rev. Michael Brown, ed.

Baptism, Election, & the  
Covenant of Grace  
Dr. R. Scott Clark

Postmodern Liberalism:  
 Repainting a Non-Christian Faith  
Rev. Casey Freswick

Bible Study materials can be purchased online at www.reformedfellowship.net or  
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Jesus Loves the Little Children:  
Why We Baptize Children

With Heart and Mouth: 
 An Exposition of the Belgic Confession 

In Living Color 
Images of Christ and the Means of Grace 
Rev. Daniel R. Hyde

Meeting Jesus at the Feast 
Israel’s Festivals and the Gospel

With a Shepherd’s Heart:  
Reclaiming the Pastoral O�ce of the Elder 
Dr. John R. Sittema

But for the Grace of God:  
An Exposition of the Canons of Dort

 What We Believe:  
An Exposition of the Apostles’ Creed  
Dr. Cornelis P. Venema

The “Blue” Psalter Hymnal 

Little One Lost:  
Living with Early Infant Loss
Glenda Mathes

Sacred Bond:  
Covenant Theology Explored
Rev. Michael Brown and Rev. Zach Keele
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Guard Your Heart
Revs. H. Van der Woerd, W. Oord, D. Poppe

Federal Vision
Dr. Wes Bredenhof

By His Spirit and Word 
How Christ Builds His Church
Dr. Cornelis Venema
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