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Eric Pennings

Establishing Leaders
This time of year many churches

go through the process of selecting

and installing office-bearers to their

respective roles as elders and dea-

cons. As we reflect on the impor-

tance of the role of office-bearers

in the church, we should turn our

attention to the account of Moses

and his struggle to provide effective

leadership among God’s people.

In the celebration of Pentecost, we

were reminded about how God

poured out His Holy Spirit on the

church shortly after Jesus Christ

left this earth. He entrusted His

disciples with the formidable task of

providing the leadership needed for

the quickly growing church at that

time. No church is able to develop

a ministry and fulfill its mission

mandate in obedience to the Head

of the Church, Jesus Christ, without

capable office-bearers. It is

through the offices of the church

that she remains faithful to her call-

ing. Let us consider from Exodus

18 how Moses learned that the

church was called to be an effec-

tive administrator of God’s ministry

through its office-bearers.

The Setting (verses 1-12)

In Exodus 18, we see that the lead-

ership required for God’s people

was not limited to the New Testa-

ment church. Just as the Israelites

were forming themselves into a

nation, critical issues in leadership

arose. Moses had to respond to

these issues. Here we meet Jethro,

the father-in-law of Moses. He

was among many who had heard

about God’s amazing provision for

the Israelites at the Red Sea. In

verse 1, we read that Jethro, “...had

heard of everything God had done

for Moses and for His people Israel,

and how the Lord had brought Is-

rael out of Egypt.”

The ‘everything’ referred to here is

spelled out in the chapters

immediately preceding our text. In

Exodus 15 we read about the

deliverance from slavery and the

defeat of the Egyptians at the Red

Sea. After the delivery there are

four major crisis situations that the

Israelites went through:



June 2005 3

people. These leaders would pro-

vide leadership in the majority of

the routine activities. The difficult

cases, or the ones that had no pre-

cedents, were to be handled by

Moses.

We should note that Exodus 3 and

4 and here in verse 12, there are

already references to elders.

These elders were heads of fami-

lies who represented their families

in the sacrifices and in the meetings

of the people. When information

had to be passed on, these elders

would be the ones who were told.

Then it was passed along to their

extended families.

With Jethro’s recommended ad-

ministrative structure, the nation of

Israel had graduated to a new sta-

tus. Up until the time of the exodus,

they were a patriarchal clan identi-

fied as belonging to Abraham,

Isaac, and Jacob. It was a large

family with children, grandchildren,

great-grandchildren, etc. But now

they were to be considered a na-

tion. In order for that to occur, a

new kind of leadership had to be or-

ganized. After all, very soon they

were to enter into a covenant with

God.

We are not told how long it took for

Moses to process this new idea.

But what we are told in verse 24 is

that, “Moses listened to his father-

in-law and did everything he said.”

Moses was humble enough and

wise enough to listen to the advice.

1) Exodus 15:22ff - Bitter waters at

Marah became sweet after

Moses was instructed by God to

throw a piece of wood into it.

2) Exodus 16 -  The provision of

manna and the quail just when

the people needed it.

3) Exodus 17:1-7  - God provided

water from the rock.

4) Exodus 17:8-15 – God delivered

His people from the Amalekites

as Aaron and Hur held Moses’

hands up during the raging battle.

All of this takes place just before the

events at Mt. Sinai (Genesis 19, 20)

when the ten commandments were

given to God’s people through

Moses.

In the first 12 verses of Exodus 18,

Jethro came to visit Moses, bringing

with him the wife of Moses,

Zipporah, and their two children,

Gershom and Eliezer. J e t h r o

and Moses had a long conversation

about the events that had taken

place after Moses had left Jethro.

Moses talked about joys and

struggles. There was doubt, regret,

dissatisfaction, thirst, hunger, grum-

bling, along with tests of courage

and endurance. There was also

God’s provision for the people

through all their wanderings in the

wilderness. Verse 12 describes the

celebration that took place as they

acknowledged God’s faithfulness.

The Teaching (verses 13-27)

Jethro’s visit coincided with yet

another crisis: a crisis of leadership.

Moses was leading about two to

three million Israelites. In Exodus

12:37, we read that as the people

left Egypt, “There were about six

hundred thousand men on foot, be-

sides women and children.” Imag-

ine the magnitude of the responsibil-

ity that God had given to Moses.

The Israelites did not have an inter-

nal judicial system at this time. They

had just left Egypt where they were

under the rule of the Egyptian rulers

for 430 years. While in Egypt, they

had Egyptian supervisors and some

peer leaders among them. This had

been strictly an organization for la-

bor.  During the three months or so

since they had left Egypt, they had

to organize themselves as a fighting

force to fend off the enemy that

came up against them. Now they

were being called upon to organize

themselves into a new and emerg-

ing nation.

In verses 13-16 we read that Moses

did everything he could to provide

the needed leadership for God’s

people.  He was, however,  over-

whelmed with the task at hand. In

verse 18, Jethro points out that the

people were feeling the burden too.

“You and these people who come to

you will only wear yourselves out.

The work is too heavy for you; you

cannot handle it alone.”

Jethro was a wise and perceptive

man. When he saw how things are

going, he approached Moses (verse

19), “Listen now to me and I will

give you some advice, and may God

be with you.” The plan laid out for

Moses was one in which the leader-

ship was to be delegated to qualified

leaders chosen from among the

With Jethro’s recommended

administrative structure, the nation of

Israel had graduated to a new status.
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The office-bearer is commissioned to

serve with the authority of Christ.

When he chose his leaders, he

chose men who had moral integrity.

Spiritual qualities superceded popu-

larity. In verse 21 Jethro advised

Moses to choose, “...men who fear

God, trustworthy men who hate dis-

honest gain…” Some of these same

qualities would later be  required of

elders and deacons in the New

Testament (Acts 6:3; 1 Timothy

3:1-10; Titus 1:6-10).

The Application

The historical redemptive plan of

God was unfolding in preparation

for the coming of Jesus Christ and

the subsequent establishment of the

New Testament church. The orga-

nization of God’s people in the Old

Testament was to lay the foundation

for the church in the New Testa-

ment. That’s how we are function-

ing today. In the Belgic Confession,

we read in Article 30, “We believe

that this true church ought to be

governed according to the spiritual

order that our Lord has taught us in

His Word. There should be minis-

ters or pastors to preach the Word

of God and administer the sacra-

ments. There should also be elders

and deacons, along with the pastors,

to make up the council of the

church.” That sounds very similar to

the advice given by Jethro to Moses

at the time they went through their

leadership crisis in our text. Let us

consider for a moment how this ap-

plies to our present system of lead-

ership as it was patterned in the

New Testament church.

The Pastor’s Responsibility

In many churches today, the pastor

is seen as the ‘CEO’ of the church

over which he presides. This was

not the intention of the model of the

New Testament Church. The pas-

tor is in fact a teaching elder under

the supervision of the ruling elders

in the church. The Belgic Confes-

sion teaches in  Article  30,

“There should be ministers or

pastors to preach the Word of

God and administer the sacra-

ments.” The pastor is ordained to

the office of ministry in order to

administer the means of grace to

God’s people, namely the preach-

ing and the administration of the

sacraments. Through the preach-

ing and through teaching and pas-

toral care, the pastor is called

upon to apply the Word of God to

the lives of individuals and to the

life of the church over which God

has placed him as under-shep-

herd. Through his ministry, the

Good News of the gospel is to be

proclaimed to those who have

never heard.

The Office-bearers’

Responsibility

There is much discussion today

about whether ordination reflects

the authority given by Christ or

the commissioning to service for

Christ. The Scripture places no

preference over service or au-

thority. The office-bearer is com-

missioned to serve with the au-

thority of Christ. That’s what or-

dination and installation is all

about.

The office-bearers in the church

have a responsibility delegated to

them by Jesus Christ the head of

the church. The Belgic Confes-

sion spells out in Article 30, “By

this means true religion is preserved;

[Elders take note!] true doctrine is

able to take its course; and evil men

are corrected spiritually and held in

check — [Deacons take note!] so

that also the poor and all the afflicted

may be helped and comforted ac-

cording to their need.

Elders and deacons must be sensitive

to the leading of God’s Holy Spirit in

their respective responsibilities. El-

ders have the responsibility of super-

vising the ministries of the church.

They are to maintain the purity of the

Word and sacraments and faithfully

exercise discipline. They are also

mandated to oversee the evangelistic

mission of the church in its commu-

nity and throughout the world. Dea-

cons are to provide leadership in the

ministry of compassion and mercy in

the church, in the community and

throughout the world.

The Congregation’s

Responsibility

There is a word in this for the congre-

gation, as well. In Belgic Confession

Article 28 regarding the obligations of

church members, we read, “But all

people are obliged to join and unite

with it, keeping the unity of the church

by submitting to its instruction and

discipline, by bending their necks

under the yoke of Jesus Christ, and

by serving to build up one another.”

The congregation has a responsibility

to pray for and respect the leadership

provided by the office-bearers. They

are responsible to submit to and sup-

port the office-bearers in their labors
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and to encourage them from time to

time. They are also responsible to

attend services of worship, develop

their gifts and talents, and partici-

pate in the ministries of the church.

The model for ministry recom-

mended to Moses by Jethro was not

just human advice given from a fa-

ther-in-law to his son-in-law. It was

a divine prescription for the admin-

istration of the church of Christ.

When we follow God’s model for

the administration of the ministry,

He will bless the efforts and minis-

tries that are developed. The first

century church grew rapidly in

their faithfulness to God in the ad-

ministration of the church’s minis-

try. The mission of the church at

home and worldwide must reflect

the principles provided in this chap-

ter. May God provide us the contin-

ued desire to be faithful to Him

through the leadership of the of-

fice-bearers as we continue to min-

ister in God’s name. Above all, may

the King of the Church be honored

and glorified as we faithfully admin-

ister the ministry of the church.

Rev. Eric Pennings is called

by the Covenant United

Reformed Church of Toronto

to serve as a missionary to

South Asians in that city.

The First Wedding:

A Copy of the Last Wedding

Who planned the first wedding?  As

we read the Bible, we note that the

narrative follows the history of

God’s work in the creation from the

beginning (Genesis 1:1) until

Christ’s second coming (Revelation

22:21).  For this reason, the reader

should seek to comprehend the flow

of God’s revelation in history from

the Old Testament through the

New Testament.

As the sovereign movement of

God’s historical revelation is

grasped, the reader should realize

that the events surrounding the per-

son and work of Christ and His

church were planned before the

creation of the world.  To go a step

further, as one grasps the flow of

Biblical revelation, one should ap-

prehend that the entire history of

revelation is meticulously designed

and executed by a sovereign God

who essentially works from the end

back to the beginning.  In other

words, God knows and plans the

end of redemptive-history as He

knows, plans, and executes each

detail that will lead to that end!  As

one reads from Genesis to Revela-

tion, the unfolding plan is a mystery;

it moves from seed to full growth.

In God’s mind, however, there is no

mystery; the plan is already eter-

nally complete before the founda-

tion of the world as He assures the

masterful unfolding of that plan

from seed to full growth.

This understanding of God’s omni-

science is crucial as the Holy Spirit,

through Moses, records the first

William Dennison

wedding day in Genesis 2:21-25.

As you read the narrative in se-

quence, we are told that the first

wedding comes about because

Adam is alone, and that he is in

need of a helper (Genesis 2:18).

When we read the New Testa-

ment, however, we receive further

insight and commentary about

God’s design for the first wedding.

Paul discloses the incredible plan of

God; the first marriage is patterned

after the final and eternal marriage

between Christ and His church (see

esp. Ephesians 5:22-33; cf. also

Matthew 19:1-10; John 2:1-12;

3:27-31; Revelation 21:1-21; 22:17).

In other words, the final wedding is

the pattern for the first wedding—

the first shall be last, and the last

shall be first!  Moreover, since the

canon of Scripture stands complete,

the reader is now obligated to follow

the directive of Scripture on the in-

stitution of marriage; one must read

the first wedding day (Adam and

his bride) in light of the last wedding

day (Christ and His bride).  Specifi-

cally, the temporal marriages in this

life are modeled after the eternal

marriage of Christ (Groom) and the

church (bride).  Indeed, God, as the

all-knowing Sovereign, planned the

first wedding day on the basis of the

final wedding!

Three Observations

How does the final wedding provide

the pattern for the first wedding?

Here are some brief observations:

first, Adam existed on the earth

before his bride came into exist-
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Sin can invade and

turn our hearts into

ugly parasites

towards those

whom we love the

most.

ence.  Is this done in order to place

man in a position of tyranny over

against his wife?  By no means!  It

points to Adam as the federal head

of the human race (Romans 5).

Adam can only be thought of as the

federal head of the human race if

there is a human race, which, in

turn, presupposes a bride and pro-

creation.  In other words, Adam’s

federal headship is tied organically

to his future bride (Eve) and the

human race that will come from

their union as husband and wife.

Likewise, the second Adam, Jesus

Christ, exists before His bride

comes into existence.  As the eter-

nal Son of God, Christ co-exists in

the realm of eternity with the Father

and the Spirit; He exists long before

His bride comes into existence in

the creation.  Even so, the federal

headship of the second Adam only

has meaning as He is united to His

bride—His church—procreated

through His Spirit (beginning at

Pentecost).  Indeed, the pattern is

set: the two Adams exist prior to

their brides, and their federal

headship presupposes a bride and

procreation.

Second, Adam’s bride was created

out of his flesh while he was asleep

(Genesis 2:21-22).  Likewise, as the

last Adam (Christ) became flesh

(John 1:14), His bride was created

out of His work done in the flesh—

what the Psalmist prophesied as

Christ’s “sleep of death,” i.e. His

death and resurrection (Psalm

13:3).  Hence, in the first and sec-

ond Adam, the bride is created in

the situation of what the Bible calls,

“sleep.”  In this context, you can

hear that the praise delivered by the

first Adam for his bride are the

same words embraced by the in-

Hence, such an intimate relationship

between Christ and His bride can-

cels the shamelessness of sin as it

provides the eternal model for the

original state of Adam and his

wife’s shamelessness before each

other (Genesis 2:25).  In other

words, Adam and his wife’s shame-

less state in the garden is modeled

after the eternal state of Christ’s

thorough cleansing of His Bride (cf.

Romans 10:11).

The Invasion of Sin in

Marriage

As we make these parallel obser-

vations between the first wedding

and the final wedding, we cannot

overlook the fact that shame (sin)

entered the creation in the context

of the first marriage.  In fact, Satan

attacked, and sin ruined, the original

pristine fellowship between the

Creator-creature and the compan-

ionship between the first groom and

his bride.  Herein, sin invaded pow-

erfully the marriage bond.  Sin

brings such transgressions as the

quest for power, independence,

mistrust, deceit, suspicion, and the

feelings of hate and anger.  In light

of our first parent’s sin, marriage

can experience the absence of love,

peace, harmony, and respect.  In-

deed, sin can create a hostile envi-

ronment in a marriage; it can in-

vade and turn our hearts into ugly

parasites towards those whom we

love the most.

How does marriage, ripped by the

passing of our first parent’s sin to

the entire human race, find a solu-

tion?  As Adam’s relationship to his

bride was patterned after Christ

and His bride, likewise our mar-

riages are to be patterned after

Christ and His bride.  The pattern

of Christ and His bride transcends,

carnate Groom for His bride: “This

is now bone of my bones, and flesh

of my flesh” (Genesis 2:23b; cf.

Ephesians 5:30).

The pattern is now set for a third

observation; the husband is to leave

father and mother and join his wife

(Genesis 2:24; cf. Matthew 19:3-6).

Why is such a pattern set for the

first Adam?  Because it is modeled

upon God’s foreordained future

plan concerning His Son.  The time

will come in history when the final

and eternal Groom, Jesus Christ will

leave the confines of heaven and

His Father so He can be joined to

His bride, the church (Matthew.

1:23; John 1:1, 14; Philippians 2:5-11).

Through Christ’s death and resur-

rection, and through faith in Him,

Christ and the church become one

flesh (Ephesians 5:22-33).  In

John’s gospel, such language of in-

timacy is dominated by such

phrases like Christ abiding in His

people as they are abiding in Him

(e.g. John 15:4-10).  In Paul’s

epistles, the intimacy of the mar-

riage relationship between Christ

and His bride (believers) can be

seen in the dominant phrase, “in

Christ” (e.g. II Corinthians 5:17;

Ephesians 1:7, 11).
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and alone transforms, the present

sinful state of marriage.  For this

reason, husbands and wives need to

hear the words of the apostle Paul

to the Colossians: “And you, who

once were alienated and enemies in

your mind by wicked works, yet

now He has reconciled in the body

of His flesh through death, to

present you holy, and blameless,

and above reproach in His sight—

if indeed you continue in the

faith…” (1:21-23a).

As sin invades the marriage bond,

every Christian couple must fix

their eyes upon the reconciling

work of Christ for His bride.  Only

through the grace of Christ and the

power of the Holy Spirit can such

repugnant sin be conquered in order

to attain a faithful marriage in our

temporal lives.  Although not com-

prehensive, permit me to make a

few observations for husbands and

wives.

Concerning Husbands

In light of their profession of faith

and union with Christ, husbands are

to follow the final and eternal pat-

tern set by Christ the Groom.  Hus-

bands are to love their bride just as

Christ loved His bride and gave

Himself for her (Ephesians 5:25,

28).  How?  Paul captures Christ’s

pattern in at least three ways: 1) he

is to give himself for her, 2) he is to

sacrifice and suffer in joy for her,

and 3) he is to live the sanctified life

before her so that she will live the

sanctified life (Ephesians 5:25-

27).  A husband in the Lord

lives this way before his wife in

order to present her as his glo-

rious bride.  Like Christ for His

bride, the husband holds his

bride up before the world with-

out spot and wrinkle—holy and

without blemish (Ephesians

5:26-27).

Moreover, he is to nourish her in

the Christian faith and cherish her

as the bride of faith (Ephesians

5:29).  As the husband takes this

directive from Scripture concern-

ing his wife, one can see how

Christ’s life for His bride is the

model for transforming our mar-

riages and restoring the state of

shamelessness between the hus-

band and his wife.  As the hus-

band emulates the headship of

Christ to His bride, he is respon-

sible, through reliance upon the

Holy Spirit, to present her holy

and without blemish before the

world.

Concerning Wives

In light of their profession of faith

and union with Christ, wives are

to the follow the final and eternal

pattern found also in Christ.  What

is that pattern?  The pattern is

found in Christ submitting to His

heavenly Father as well as the

church submitting to Christ (Luke

22:42; John 15-17, 37-38; John

4:9-11; I Corinthians 11:1-3;

Ephesians 5:23-24).

When we address submission

based upon the glorious relation-

ship of the Son to the Father, what

would it look like?  For sure it is

not submission that means tyr-

anny or oppression; rather, it is

submission as an equal (the

woman is taken from Adam’s

side; the Father and the Son are

one).  Furthermore, the submis-

sive relationship between God the

Father and God the Son as an

equal is captured by God provid-

ing Adam with a help-mate, who

is his wife (Genesis 2:18).

In order to understand this Bibli-

cal pattern, let us recall how the

husband is to live before his bride:

1) he is to give himself for her, 2)

he is to sacrifice and suffer in joy

for her, and 3) he is to live the

sanctified life before her.  Simply,

the wife is to submit and receive

faithfully her husband’s glorious

pattern of love, sacrifice, and

sanctification since it is rooted in

Christ’s own life for His bride.

Only in this realm is submission

defined by mutual love and re-

spect.  Herein, like the Father’s

authority over His Son, the

husband’s authority over his wife

will never include authoritative

domination or abuse.  Rather, the

husband’s authority (headship) is

expressed and experienced in the

context of mutual communion

and fellowship—a concept so for-

eign to modern egalitarianism and

feminism!

Think about this Biblical pattern

from another direction: how is the

church (bride) to submit to Christ

(her Groom)?  As the church

(bride), we are to enter into

Christ’s life-pattern; we are to

receive faithfully His love (He

Only through the

grace of Christ and

the power of the Holy

Spirit can repugnant

sin be conquered in

order to attain a

faithful marriage in

our temporal lives.
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gave Himself for us), His sacri-

fice (He is the sacrificial Lamb of

God that suffered joyously for us),

and His sanctification (He lived

the sanctified life before us and

for us).  Hence, here lies the pat-

tern for the bride in a temporal

marriage to her husband; she is to

submit to your husband’s love,

sacrifice, and sanctification just

like the church (bride) submits to

Christ’s (Groom) love, sacrifice,

and sanctification.  The pattern is

the same for both.

Let’s provide a single example:

let’s say that a husband begins to

work fifty hours each week at his

job.  As the husband does this,

both husband and wife realize that

they miss each other very much,

and that the hours in the work-

place are making each one

weary.  In this case, however, the

husband is justified for working

longer hours since his employer

has a deadline on a project that

needs to be finished.  Moreover,

the husband complies because he

realizes that his diligence on the

project will provide employment

security for himself.  Such secu-

rity definitely supports the long

range prospects of a stable in-

come for his wife and family.  As

he works these longer weeks, he

honestly does so because he loves

his wife and is sacrificing himself

for her and his family.  If this is

truly the case, then his wife is

obligated to submit to such an

action of love since he is living the

pattern of Christ before her.

However, if she detects that he is

working the extra hours in order

to declare his independence from

her, or as an act of self-promotion

and greed, then she has every

right to question and challenge his

motives as not conforming to the

pattern of Christ.  In other words,

in the context of blatant sin on the

part of her husband, she has a

right before the Lord and the of-

ficers of the church to question

and challenge the sinful motives

of her husband.  For this reason,

the husband must be conscious of

his Christ-like responsibilities be-

fore his bride; he is to define his

position of authority in terms of

love, sacrifice, and sanctification

towards his bride.

As couples marry in the Lord,

they must focus their eyes upon

the eternal marriage ceremony

and festival of our Lord and His

Bride so that such marriages will

always resemble that eternal mar-

riage—the end shapes the begin-

ning, the end shapes the present

state.  If we truly comprehend

and live in the glorious conscious

state of the final wedding of

Christ and His bride, then tender-

ness, kindness, humility, meek-

ness, longsuffering, forgiveness,

peace, the silence of complaint,

and the bond of love will reign in

our marriages (see Colossians

3:12-14, 18-19)!  In this way,

those who marry in the Lord will

easily flow into eternity as their

marriage dissolves into the glori-

ous transcendent marriage be-

tween Christ and His bride (Mat-

thew 22:23-32; Revelation 21:1-21).

William D. Dennison, Ph.D.

is the Associate Professor of

Interdisciplinary Studies at

Covenant College in Lookout

Mountain, GA.

Looking Out

and About
• Rev. Henry Van Olst, a graduate

of Mid-America Reformed Semi-

nary who has been serving the

Parkland Reformed Church (URC)

of Ponoka, Alberta, has accepted

the call extended to him by the

Rehoboth United Reformed Church

of Hamilton, Ontario.

• Professor Edmund P. Clowney,

who taught Homiletics for many

years at Westminster Theological

Seminary in Philadelphia, passed

away on March 20, 2005 at the age

of 87.  Rev. Clowney also served

as president of Westminster Semi-

nary and in later years taught some

courses at Westminster Seminary

in California.

• Burton Heights Christian Re-

formed Church of Grand Rapids,

Michigan, which is celebrating its

centennial this year, has decided to

disband.  The last service will be

held on June 26.  The congregation

has voted to give its large, beautiful

building to the Grace Korean Chris-

tian Reformed Church of Wyoming,

Michigan.

• Rev. Charles Krahe, who retired

recently from the Board of Re-

formed Fellowship passed away on

April 18, 2005 in Sante Fe, New

Mexico at the age of 80.  Rev.

Krahe was a graduate of New

Brunswick Theological Seminary

and had served several churches in

New Jersey and Michigan.  In rec-

ognition of Rev. Krahe’s long ser-

vice to Westminster Theological

Continued on Page 24
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We Confess
An Exposition & Application of the Belgic Confession

Article 24-25:  Of Sanctification and of Good Works & Of the

Abrogation of the Ceremonial Law and the Agreement of the Old

and New Testaments

Daniel Hyde

As we mentioned in our study of

the Belgic Confession’s articles on

justification, our Lord Jesus Christ

won for us two great benefits (what

the Reformer’s called the duplex

beneficium), justification (arts. 22-

23) and sanctification (arts. 24-25).

Justification deals with the guilt of

sin and sanctification with the pol-

lution of sin. This, from the outset,

should orient us as to what sancti-

fication is. All too often we hear

that justification is God’s word and

sanctification is our work, that God

has done His work now it’s time for

us to do ours. The Reformation not

only rediscovered that justification

was by grace alone but that sancti-

fication is also a work of grace

alone.

New Life

Article 24 begins by speaking of

the new life we have been given by

the power of the Holy Spirit, saying,

We believe that this true

faith, being wrought in man

by the hearing of the Word

of God and the operation of

the Holy Spirit, regenerates

him and makes him a new

man, causing him to live a

new life, and freeing him

from the bondage of sin.

The true faith that embraced Christ

and His righteousness for justifica-

tion was a gift of God, being

“wrought,” or, “created,” in us by

jection to free justification which

our Catechism also answers, “But

does not this doctrine make men

careless and profane?” (Q&A 64)

The apostle Paul answers this

charge when he says,

Now the law came in to in-

crease the trespass, but

where sin increased, grace

abounded all the more, so

that, as sin reigned in death,

grace also might reign

through righteousness lead-

ing to eternal life through

Jesus Christ our Lord. What

shall we say then? Are we to

continue in sin that grace

may abound? By no means!

How can we who died to sin

still live in it? (Romans 5:20-

6:2)

This is only a humanly devised

problem that seeks to keep tender

consciences in bondage not to sin,

but to the Pope. This is why the

Confession continues the thought

above about us being given a new

life, saying,

Therefore it is so far from

being true that this justifying

faith makes men remiss in a

pious and holy life, that on the

contrary without it they

would never do anything out

of love to God, but only out

of self-love or fear of dam-

nation. Therefore it is impos-

sible that this holy faith to be

unfruitful in man; for we do

not speak of a vain faith, but

of such a faith which is

called in Scripture a faith

working through love,

which excites man to the prac-

tice of those works which God

has commanded in His Word.

the Word and Spirit. This is that

great truth that “faith comes by

hearing and hearing by the word of

Christ” (Rom. 10:17). Yet this is not

merely an “outward” hearing of the

Word, but a powerful work or the

Holy Spirit. As the Canons of Dort

would later say,

What, therefore, neither the

light of nature nor the law

could do, that God performs

by the operation of the Holy

Spirit through the word or

ministry of reconciliation;

which is the gospel concern-

ing the Messiah, by means

whereof it has pleased God

to save such as believe, as

well under the Old as under

the New Testament. (III/

IV, 6)

Because true faith comes from this

source, it “regenerates” us from

death to life. Notice, then, how this

new life of the believer is described

with two subordinate clauses in the

opening paragraph: it causes us to

live a new life and frees us from

the bondage of sin. Such is the

power of the Word and Spirit when

they are joined together.

Faith Working Through Love

What this means is that Protestants

do not believe that justification by

faith alone means the end of holy

living. Article 24 opens by answer-

ing the typical Roman Catholic ob-



10

Good works are the result of being accounted

righteous before God, not the reason or even a co-

reason.

Knowing (both cognitively and ex-

perientially) that we have been jus-

tified by Christ’s work and grace

alone is the most liberating and

enlivening doctrine there is. I can-

not adequately explain to you what

my own heart felt when I was first

introduced to this doctrine. Having

been baptized Roman Catholic and

then converted in Pentecostalism, I

never was sure of my standing be-

fore God. I can remember being on

my hands and knees nightly while

in college asking for a sign from

God that I was filled with the Spirit

of His love. Yet that never hap-

pened and my despair grew.

It was only when I was told that I

was right with God only on the ba-

sis of Christ’s merit and that I

could receive it only through faith

alone, that what our Confession is

saying came true. Having been jus-

tified, we now love God and are

able to serve Him as living sacri-

fices where before we did things

out of self-love and fear of God’s

damnation. The person who has

never experienced the doctrine of

justification by faith alone cannot

understand this, and so comes up

with false objections such as the

one our Catechism answers.

When we were justified and the

guilt of sin has been dealt with, the

Holy Spirit also began to deal with

the pollution of sin within us. And

so, we believe that justification and

sanctification are two distinct ben-

efits Christ won for us, yet they are

inseparable benefits. The same

faith that justifies also begins to

sanctify. The faith that embraces

Christ’s obedience for justification

also begins to enliven us to obedi-

ence to God and his Word.

Good Works

And so the Christian becomes one

who seeks to please God out of

love, not fear, by doing the works

God has commanded. Our Confes-

sion goes on to say, “These works,

as they proceed from the good root

of faith, are good and acceptable in

the sight of God, forasmuch as they

are all sanctified by His grace.”

What is remarkable is that we, who

once were not accepted by God, are

accepted (justification); and that

what we used to offer in self-love

and fear that was not acceptable, is

now acceptable to God! Never for-

get that what we offer is not ac-

cepted because they are done by us,

but because they are sanctified by

the grace of God. What does this

mean? Very simply, even “the best

works of the saints” (Canons of

Dort, V, 2) are blemished by sin, and

thus are “filthy rags” (Isaiah 64:6)

because they do not meet the stan-

dard of God’s infinite holiness; yet,

as His children, our Father accepts

them and sanctifies them by His

grace so that they can be called

“good works.” To state it again, we

are justified by grace alone and we

are sanctified by grace alone.

But do not rely on them to establish

or validate your relationship with

God. Although our good works are

sanctified by God’s grace,

Nevertheless they are of no

account towards our justifi-

cation, for it is by faith in

Christ that we are justified,

even before we do good

works; otherwise they could

not be good works, any more

than the fruit of a tree can be

good before the tree itself is

good.

Here we see not only a logical dis-

tinction between justification and

sanctification, but a temporal dis-

tinction. The reason we cannot base

our standing before God on our

good works is because we were

justified before we could even do

good works. Good works are the

result of being accounted righteous

before God, not the reason or even

a co-reason. The Confession uses

the biblical illustration of the tree,

saying that just as a bad tree bears

no fruit, so too, we did not bear fruit

when dead in our sins. Yet when

we were justified, we became as a

tree that was given new life and

thus began to bear fruits.

And so we do good works as

humble servants, not self-righteous

workers who demand a payment:

Therefore we do good

works, but not to merit by

them (for what can we

merit?); nay, we are indebted

to God for the good works

we do, and not He to us,

since it is He who worketh

in us both to will and to

work, for His good plea-

sure. Let us therefore attend

to what is written: When ye

shall have done all the

things that are commanded

you, say, We are unprofit-
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able servants; we have

done that which it was our

duty to do. In the meantime

we do not deny that God re-

wards good works, but it is

through His grace that He

crowns His gifts.

Remember from the opening of this

article we said that too many of us

have been taught that sanctification

is our work. Scripture speaks dif-

ferently. It describes sanctification

as the work of the Holy Spirit who

works in and through us. So Scrip-

ture speaks of good works we do as

being “prepared beforehand”

(Ephesians 2:10) as the work of

sanctification as God’s working in

us for His good pleasure

(Philippians 2:13).

The Foundation of the

Christian Life

Finally, Article 24 ends with a note

about the confidence of the Chris-

tian. Some of what it says in this last

paragraph has already been said, so

we get a glimpse into the pastoral

concern Guy de Brès, the author of

our Confession:

Moreover, though we do

good works, we do not

found our salvation upon

them; for we can do no

work but what is polluted by

our flesh, and also punish-

able; and although we could

perform such works, still the

remembrance of one sin is

sufficient to make God reject

them. Thus, then, we would

always be in doubt, tossed to

and fro without any cer-

tainty, and our poor con-

sciences would be continu-

ally vexed if they relied not

on the merits of the suffering

and death of our Savior.

As we have already said, and as the

Confession said, we do not do good

works in order to be justified. After

all, all of our works are polluted by

sin and therefore deserve to be pun-

ished. The Confession even says

that if we did a good work, God

would reject it because of our con-

tinual struggle with sin. This is why

our Catechism says we are not to

look to our good works when our

faith is weak or when we are in

doubt:

But why cannot our good

works be the whole or part

of our righteousness before

God? Because the righ-

teousness which can stand

before the judgment seat of

God, must be perfect

throughout and entirely con-

formable to the divine law,

but even our best works in

this life are all imperfect and

defiled with sin. (Heidelberg

Catechism, Q&A 62)

Thus there is no pure work the

Christian does out of pure motives.

Because of this, we would always

wherever it is found.

The Third Use

And as the Christian need to con-

tinually be killed by the Law and

given life by the Gospel, so too we

need to continually be challenged to

live out this new life in gratitude.

The 10 Commandments, of course,

are the basic text of the parameters

of the Christian life, as they teach

us to love God and our neighbor.

This emphasis on the life of grati-

tude and thankful obedience is a

hallmark of the Reformed Christian

life, as we seek to live as prophets,

priests, and kings in this world. This

is why our forefathers used the

Ten Commandments in all their

catechetical preaching and instruc-

tion in the Faith.

The summary of these two articles

is that the Christian’s life of sancti-

fication is to be one of love for God,

humble service, and devotion to

pleasing God by continually falling

on our knees but also getting up

and living for Christ.

Study/Application Questions for Article 24-25

Rev. Daniel R. Hyde is the

pastor of the Oceanside

United Reformed Church in

Oceanside, California.

1. Whether or not you have a background in the church, what are your

first thoughts, if any, when you hear the words “sanctification,”

“holiness,” “piety,” “Christian life?”

2. Define sanctification.

3. How long does sanctification last? (Hint: think of the biblical metaphor

of the Christian life as a pilgrimage)
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Awe and Accessibility

Paul Flodquist

Within North American Evangeli-

calism there has developed over

the past several years a false di-

chotomy between awe and acces-

sibility in worship.  Although many

congregations are unaware of this

“either-or” mentality, it is far too

prevalent to be mere coincidence.

How many churches now refer to

their services as celebrations

rather than worship?  There is

something more than just semantics

involved in this change.  Language

is important in that it defines the

activities of our everyday lives.

Celebration is man-centered and

has reference to exuberance within

the human heart.  Worship is di-

rected toward God as an act of

devotion from human beings for

their Lord.  Worship is not primarily

something that Christians receive,

but rather, it is something we give.

Some might object that both wor-

ship and celebration consist of giv-

ing and receiving.  They are our of-

fering of our praise to the Triune

God, and the subsequent receiving

of blessing from Him.  The distinc-

tion is one of emphasis, however,

and that difference is not subtle.

A celebration presupposes that we

know enough to rejoice in the right

things.  But for human beings, with

our limited knowledge and under-

standing, this is often not the case.

How many of us are pious enough

to celebrate the trials that inevita-

bly challenge our faith?  True, we

might go through the motions of

celebration, vainly trying to con-

vince ourselves that we should be

rejoicing in the midst of sorrow, but

this is not the reverence that our

Heavenly Father and ascended

Lord deserve.

A true heart of worship offers

praise to God whether times are

good or bad.  This is because the

focus is not on our own condition

but the nature and character of the

Almighty God whom we worship.

Through the centuries, the Church

has recognized that praise is due to

the Lord no matter what the human

condition might suggest.  The

words of the prophet Habakkuk are

instructive: “Though the fig tree

may not blossom, nor the fruit be on

the vines; though the labor of the

olive may fail, and the fields yield no

food; though the flock may be cut

off from the fold, and there be no

herd in the stalls; yet, will I rejoice

in the God of my salvation”

(Habakkuk 2:17-18).

I wonder how much pragmatism

rather than faith dictates the form

and content of many Sunday morn-

ing services in North American

churches.  The assumption of those

who promote the celebration model

seems to be that worship must be

accessible.  And that to be acces-

sible, it must be friendly.  As we

look back over the centuries of

church history, this is a novel ap-

proach.

Yet, in democratic societies where

consumerism prevails, it is perhaps

inevitable that a certain amount of

religious salesmanship is to be

found.  In order to fill the church on

Sunday, an attractive product must

be offered.  This explains why the

celebration model relies heavily

upon a multimedia presentation,

rather than focusing upon the intrin-

sic power of God’s Word.  Film,

deafening music, and emotional tes-

timonies are designed to engage the

senses of the audience. It is as if

truth could be absorbed through the

senses rather than being filtered

through the mind.  This explains

why the result of such celebrations

is more a sense of emotional well-

being rather than any lasting spiri-

tual comfort or moral challenge.

Such spiritual depth can only be

communicated by a faithful presen-

tation of the Word of God.  It can-

not simply be absorbed on the level

of human emotion.

The Center of Worship

The force of influence of God’s

Word can be mitigated and even

emptied of its power by improper

presentation.  The Apostle Paul

understood this clearly when he

wrote to the Corinthians Church:

“For God did not send me to baptize,

but to preach the gospel, not in clev-

erness of speech, that the Cross of

Christ should not be made void” (I

Corinthians 1:17).

Even if a sermon is biblically sound,

the weight and force of the

minister’s words can be decreased

and trivialized by what surrounds the

divine communication from God to

His church.  Although the inherent

power of God’s Word cannot be

compromised, the impact of Scrip-

ture in the hearts and minds of

those who hear can be adversely

affected if the tenor of the presen-

tation diverts attention away from

the meaning of the biblical text.

Such a diversion is easier than any

of us would like to admit.  The

fickle and insecure nature of the
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The purpose and

focus of every sermon

is to produce a sense

of awe for God in the

heart of the

worshiper.

human heart is always ready to re-

ceive a substitute for the message

of God’s Word.  Especially if what

is being substituted is presented as

being in support of, rather than in

competition with, the sermon.

This argument presupposes two

things.  First, that the centerpiece of

the worship service is the sermon.

Second, that the purpose and focus

of every sermon is to produce a

sense of awe for God in the heart of

the worshiper.  Whatever else the

sermon attempts to achieve, a

sense of being humbled by the maj-

esty of God, is to be communicated

to those in attendance.

Some will certainly raise the objec-

tion that it is not necessary or even

desirable for the sermon to be cen-

tral to the service of worship. As

forms of worship within the church

vary, there exists freedom within

such forms.  One might prefer a li-

turgical form of worship, others

something less formal.  While the

expressions of worship are many -

song, prayer, preaching, dance, sac-

rament, and drama - what is critical

to all, is an awareness on the part of

the worshipper that they have been

in the presence of God who is at

the same time love (I John 4:16) and

a consuming fire (Hebrews 12:29).

Such an awareness inevitably pro-

duces within the human spirit a

sense of awe and profound humil-

ity above all things.  It is only after

a sense of wonder has been expe-

rienced that the human heart can

then move on to the responsive

emotions of joy and gratitude.

The Celebration Model

Unfortunately, the celebration

model, in its desire to be relevant

and accessible, has focused upon

joy rather than awe as the central

core of worship.  But without the

foundation of awe, such joy is only

superficially God-directed.

It makes little difference whether

praise songs are repeated, or

hymns are sung just once, if instru-

mental accompaniment does not

foster reflection upon the lyrical

content of the song.  What the cel-

ebration model does not recognize

is that praise and worship is created

primarily by words which give birth

to reverent thought, not by musical

instruments, lighting, decoration, or

any other external props which ei-

ther subdue or excite the emotions.

From the very beginning, Protestant

worship has believed the faithful

exposition of God’s Word is central

to worship.  Such preaching, sup-

ported by song, prayer, and sacra-

ments, was the approved means

whereby man offered praise to the

Lord.  Protestantism only betrays

the beliefs of its founders if it turns

to non-verbal stimulus in an effort to

draw closer to God.

Without lyrical depth and integrity,

“praise and worship” songs be-

come little different than the reli-

gious icons used within non-Protes-

tant traditions of Christendom.

Such music stirs the emotions in

much the same way as icons stir

human imagination.  Yet, neither

emotion nor imagination are the

principle ways in which God com-

municates His presence to those

who draw near in worship.  As

beautiful and wonderful as they

might be, music and works of art

constitute a man-made rather than

divine relation.  Helpful - yes.  In-

structive - perhaps.  But only of

peripheral importance in relation to

the Word of God as it is delivered

and explained through expositional

preaching.

True Celebration

King David’s example is instructive

to all who would draw near to the

Lord with true praise and integrity

in worship:  “So David went down

and brought up the Ark of God from

the house of Obed-Edom to the

City of David with rejoicing.  When

those who were carrying the Ark of

the Lord had taken six steps, he

sacrificed a bull and fattened calf.

David, wearing a linen ephod,

danced before the Lord with all his

might” (II Samuel 6:12-14).

David’s exuberance in worship was

condemned by some, but it was

accepted by the Lord because it had

its origin in both awe and sacrifice.

His celebration was the result of his

drawing near to God with rever-

ence and wonder.

Where the celebration model of

worship falls short is in its failure to

recognize that the emotional re-

sponse of the worshipper - be it

dancing, tears, or the silent medita-

tion of the heart - must flow natu-

rally from a genuine encounter with

God.  There is no need to “lead”

the congregation into an attitude of

praise before they have encoun-
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tered the object of their rejoicing

through the preaching of the Word,

prayer, and sacrament.  It is not

being unkind to say that celebration

without reflection is entertainment,

not worship.

Brian Vos

Looking Above
A Series on the Revelation of Jesus Christ

Revelation 4:4-6a
“The Throne, Fire, and a Sea of Glass”

As we move  to Revelation 4:5-6a,

we find movement in the text itself.

Here we move from the throne of

God to the seven lamps of fire burn-

ing before the throne, only to move

from the seven lamps of fire to the

sea of glass that is before the

throne.

Since the text begins with the

throne of God, and since the fire and

the sea of glass are oriented to that

throne, let us also begin with the

throne of God. “From the throne

proceeded lightnings, thunderings,

and voices…”

The imagery brings us back to the

scene at Mt. Sinai, where there

were lightnings and thunderings,

and where the voice of the Lord

God Almighty spoke, bringing terror

and fear to those who heard. “Now

all the people witnessed the

thunderings, the lightning flashes,

the sound of the trumpet, and the

mountain smoking; and when the

people saw it, they trembled and

stood afar off. Then they said to

Moses, ‘You speak with us, and we

will hear; but let not God speak with

us, lest we die’” (Exodus 20:18-19).

The people witnessed the might,

power, and holiness of God, and

they knew that such holiness would

consume them and kill them!

In setting before us the throne of

God, together with the lightnings,

thunderings, and voices that pro-

ceed from it, Revelation 4:5a is pre-

senting us with the holiness of

God—that holiness before which no

sinner can stand. The throne of God

confounds sinners, threatening to

consume them in wrath and judg-

ment, for from the throne pro-

ceeded lightnings, thunderings, and

voices. The same phrase is used

three more times in the book of

Revelation.

It is used in Revelation 8:5-6, “Then

the angel took the censer, filled it

with fire from the altar, and threw

it to the earth. And there were

noises, thunderings, lightnings, and

an earthquake. So the seven angels

who had the seven trumpets pre-

pared themselves to sound.” We

have mentioned before that the

sounding of the seven trumpets are

harbingers of the last trumpet, har-

bingers of the judgment to come.

The noises, thunderings, and light-

nings of Revelation 8:5, then, are

connected with wrath and judg-

ment.

The same phrase is used again in

Revelation 11:19, “Then the temple

of God was opened in heaven, and

the ark of His covenant was seen in

His temple. And there were light-

nings, noises, thunderings, an earth-

quake and great hail.” Notice what

we read just before that in verse

18, “The nations were angry, and

Your wrath has come, and the time

of the dead, that they should be

judged.” Again the lightnings,

noises, and thunderings are con-

nected with wrath and judgment.

Mr. Paul Flodquist is an

elder at Covenant of Grace

OPC in Oxnard, California.

He has also taught Systematic

Theology part-time at a local

Bible College.
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The throne of God, as presented to us here in

Revelation 4:5a, is not meant to comfort, it is

meant to terrify!

The same phrase is used yet once

more in Revelation 16:18, “And

there were noises and thunderings

and lightnings; and there was a

great earthquake, such a mighty

and great earthquake as had not

occurred since men were on the

earth.” Again, notice what we find

just prior to that, in verse 17, “Then

the seventh angel poured out his

bowl into the air, and a loud voice

came out of the temple of heaven,

from the throne, saying, ‘It is

done!’” Again the noises,

thunderings, and lightnings are con-

nected with wrath and judgment.

All of this leads us to the conclusion

that what we have here in Revela-

tion 4:5 is the threat and the terror

of the judgment and wrath that flow

forth from the throne of the living

God. The throne of God, as pre-

sented to us here in Revelation

4:5a, is not meant to comfort; it is

meant to terrify! It is meant to bring

us face to face with the Almighty!

We are standing here, as it were, in

the very Holy of Holies. God dwells

there in the Holy of Holies, en-

throned between the cherubim. His

holiness threatens to consume us. It

threatens to confound us and de-

stroy us.  That is the significance of

the thunderings, lightnings, and

voices that proceed from the throne

in Revelation 4:5.

We move out of the Holy of Holies,

the throne room of God, into the

Holy Place.  There the lampstand

burns with light perpetually before

the Lord. We read in verse 5b,

“Seven lamps of fire were burning

before the throne, which are the

seven Spirits of God.”

The Fire

The emphasis in this phrase is not

so much upon the light that the

seven lampstands provide; the em-

phasis, rather, is upon the fire.

“Seven lamps of fire were burning

before the throne.” Here we are

brought face to face with fire.

The fire reminds us again of God’s

holiness, and of judgment. God ap-

peared to Moses at Mt. Horeb in

the burning bush, and said, “Re-

move your sandals, for the place

where you stand is holy ground.”

The fire brings us again to Mt. Sinai,

where God spoke and delivered His

law from the midst of the fire

(Deuteronomy 5:4). The fire brings

us to the events following the epi-

sode of the breaking of the 2nd com-

mandment with the golden calf,

where the Israelites offered to God

false worship that was not pleasing

in God’s sight, leading Moses to

burn the sin of the people in fire

(Deuteronomy 9:21). The fire

brings us to the destruction of

Korah, Dathan, and Abiram—those

who rebelled against the authority

of Moses—whose families were

consumed in fire (Numbers 16:35).

The fire brings us to the plagues

upon Egypt, where God rained

down darts of fire from heaven

(Exodus 9:23). The fire brings us to

Elijah, who called down fire upon

the fifty twice (II Kings 1). The fire

brings us to Isaiah, who beheld the

holiness of God, and whose lips

were touched with a burning coal,

that he might bring God’s Word to

the people (Isaiah 6). The fire

brings us to the words of Isaiah,

“Behold, the name of the Lord

comes from afar, burning with His

anger, and His burden is heavy; His

lips are full of indignation, and His

tongue like a devouring fire …. The

Lord will cause His glorious voice

to be heard, and show the descent

of His arm, with the indignation of

His anger and the flame of a de-

vouring fire…” (Isaiah 30:27ff.).

The fire brings us to the prophecy of

Amos, where no less than six times

in chapters 1 and 2, he speaks of the

Lord bringing fire to devour. The fire

brings us to Sodom and Gomorrah,

where God rained down fire and

brimstone upon the cities of the

plain, a portent of the judgment to

come.

Yes, the fire is a portent of the judg-

ment to come. Isaiah says, “Behold,

the Lord will come with fire and with

His chariots, like a whirlwind, to

render His anger with fury, and His

rebuke with flames of fire. For by

fire and by His sword the Lord will

judge all flesh; and the slain of the

Lord shall be many” (Isaiah 66:15-

16). Malachi says, “Behold, the day

is coming, burning like an oven, and

all the proud, yes, all who do wick-

edly will be stubble. And the day

which is coming shall burn them up”

(Malachi 4:1). With those words the

Old Testament comes to a close.

The New Testament opens with the

same words. Jesus comes and is

proclaimed as the winnower who

throws the chaff into the fire (Mat-

thew 3:10); He is the one who bap-

tizes with fire (Matthew 3:11). He
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In order to approach the holy and living God, we

must go through the fire, and that fire must either

transform us or consume us.

speaks of the gehenna of fire (Mat-

thew 5:22). He speaks of the fire

into which fruitless weeds will be

thrown (Matthew 13:40). He

speaks of a place where the worm

does not die and the fire is not

quenched (Mark 9:48).

The seven lamps of fire which burn

before the throne of God, which are

the seven Spirits of God, denote—

like the thunderings, lightnings, and

voices—judgment and wrath. The

fire speaks of God’s holiness, a

holiness that consumes. In order to

approach the holy and living God,

we must go through the fire, and

that fire must either transform us or

consume us.

We are standing here, as it were, in

the Holy Place, one step removed

from the Holy of Holies. The

lampstand was there in the Holy

Place, illuminating the way to the

Holy of Holies, but also reminding

him who would enter the Holy of

Holies that God is a consuming fire.

The Sea

From there, we move out of the

Holy Place. Into the Outer Court,

and specifically to the sea of glass,

like crystal  (Revelation 5:6a). Now

we are standing in the outer court

of the temple, where we find the

bronze laver—sometimes called

the sea. That laver that was made

from the mirrors of the women

(Exodus 38:8). Given the brilliance

of that sea, it is appropriately called

a “sea of glass.” It was here, of

course, that the priests washed be-

fore entering the Holy Place.

The sea of glass brings us back not

only to the laver in the outer court

of the tabernacle, however.  It also

brings us back to the chaotic waters

of Genesis 1:2, where darkness

was over the face of the deep. It

brings us back to the division of the

waters above from the waters be-

low, as God created the firmament

on the second day of creation. It

brings us back to the waters of

judgment that were unleashed from

the heavens above in the waters of

the flood, those waters over which

God sat enthroned (Psalm 29). It

brings us back to the crossing of the

Red Sea, those waters bringing sal-

vation for Israel, condemnation for

Egypt.

The water, then, like the fire and like

the lightnings, thunderings, and

voices, stands before us in terms of

judgment and wrath. We are stand-

ing here in the Outer Court, one step

removed from the Holy Place, two

steps removed from the Holy of

Holies. The laver was there in the

Outer Court reminding him who

would enter the Holy Place that he

must be washed before he enters

the Holy Place—that he must be

cleansed before he stands before

God who is a consuming fire.

The Meaning Behind the

Imagery

As we move from the Holy of Ho-

lies to the Holy Place to the Outer

Court, we move from the imagery

of the throne of God to the fire, and

from the fire to the water. What are

we to make of all this imagery?

Very interestingly, all of this imag-

ery comes together in the New Tes-

tament. John the Baptist says in

Luke 3:16, “I indeed baptize you

with water; but One mightier than I

is coming, whose sandal strap I am

not worthy to loose. He will baptize

you with the Holy Spirit and fire.”

You might also note the words of

Jesus in Luke 12:49-50, “I came to

send fire on the earth, and how I

wish it were already kindled! But I

have a baptism to be baptized with,

and how distressed I am till it is

accomplished.” All of the imagery

of Revelation 4:5-6a is found here:

fire, the Holy Spirit, and baptism,

which includes water.

John the Baptist announces that

Jesus will come baptizing with the

Holy Spirit and fire. Jesus Himself,

though baptized by John the Baptist,

also speaks of the baptism He has

to undergo. To what is Jesus refer-

ring? He is referring to His death on

the cross. It is there that He is bap-

tized! It is there that He goes

through the water of judgment! It is

there that He goes through the fire

of judgment! It is there that He is

cast out from the Holy of Holies as

God the Father thunders against

Him in wrath. It is there that He is

cast out from the Holy Place as

God the Father consumes Him in

the fires of judgment. It is there that

He is cast out from the Outer Court

as God the Father looks upon Him

as one who is unclean.

So completely forsaken is Christ as

He hangs upon the cross that He is

banished from the presence of God
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The sea of glass in

the Outer Court is

calm to tell us that

we have been

washed in Christ,

that we have been

cleansed in Him.

altogether.  There is no room for the

Son of God in the Holy of Holies, no

room for Him in the Holy Place, no

room for Him even in the Outer

Court.

Christ is utterly forsaken of the

Father that we might never be for-

saken. He is cast out that we might

be brought near. And how beauti-

fully that is hinted at in the text as

well, for you’ll notice, the sea is like

glass! The waters are calm,

smooth, and non-threatening. The

sea is like glass—so non-threaten-

ing, so smooth, so calm—you can

almost stand upon it!

Understand where this passage

takes us! We begin with the fear

and threat of judgment and wrath

symbolized in the thunderings, light-

nings, and voices that proceed from

the throne. From there we move to

the fire of judgment symbolized by

the seven lamps which burn before

the throne. From there we move to

the sea, the waters of judgment,

before the throne! But there, to our

joy and delight, we learn that the

waters are like glass, they are like

crystal! Christ has gone through the

fire of judgment! Christ has gone

through the water of judgment! The

sea is glass, and all is well for those

who are in Christ!

But why, you may wonder, do we

move from the Holy of Holies out-

ward to the Holy Place? And why

do we move from the Holy Place

outward to the Outer Court?

Doesn’t this movement suggest

that we are moving away from the

Presence of God?! Not at all, for

the sea of glass in the Outer Court

is calm to tell us that we have been

washed in Christ, that we have

been cleansed in Him. Having been

washed and cleansed in Jesus

Christ, we have no need to fear the

fire of the Holy Place, for it will not

consume us. Neither do we have

any reason to fear the consuming

wrath of God in the Holy of Holies,

for it will not consume us. Christ has

been cast out that we might be

brought in.

The Warning

There is also a warning here, how-

ever. The waters of the sea and the

fire of judgment will be brought to-

gether in the judgment of the

wicked. They will be cast into the

lake of fire, where they will be tor-

mented forever and ever. The end

of the wicked: eternal torment in

the lake of fire. The end of the righ-

teous in Christ: eternal joy standing

on the sea of crystal.

As we consider Revelation 4:5-6a,

we find movement in the text itself.

Here we move from the throne of

God to the seven lamps of fire burn-

ing before the throne, only to move

from the seven lamps of fire to the

sea of glass which is before the

throne. If you belong to Christ, you

have moved through the Outer

Court, having been washed in

Christ. You are now being trans-

formed in the Holy Place, as it were,

by the Spirit of God represented by

the fire. And one day you will stand

in the cosmic Holy of Holies—the

New Heavens and New Earth—

before the throne of God to worship

Him for all eternity.

All of this is because Christ has

taken our place. We cannot con-

clude with better words than those

which the Lord spoke through

Isaiah: “Fear not, for I have re-

deemed you; I have called you by

your name; you are Mine. When

you pass through the waters, I will

be with you; and through the rivers

they shall not overflow you. When

you walk through the fire, you shall

not be burned, nor shall the flame

scorch you. For I am the Lord your

God, the Holy One of Israel, your

Savior” (Isaiah 43:1-3).
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break out of their ethnic neighbor-

hoods to seek out more worldly

types of entertainment. Radio, quite

recently invented, replaced the

Victrola in most homes. It repre-

sented the first invasion of the out-

side world into the Christian home.

While its message and music were

restricted and monitored, it was the

beginning of a more modern ap-

proach to Christian living.

Then in 1929 came the stock mar-

ket crash, followed by the Great

Depression. The banks closed and

people lost their savings. There

were many business failures and

massive unemployment. With un-

employment and the loss of savings,

people were unable to make their

mortgage payments, and many lost

their homes, as the banks fore-

closed on them. The depression

lasted through most of the thirties,

people survived with the help of a

government work program, which

was commonly know as the

W.P.A. All in all it was a most dis-

tressful time, leaving all thoughts of

the Roaring Twenties behind.

World War II began on the heels of

the depression. America entered

the war on December 7, 1941,

when the Japanese bombed Pearl

Harbor and destroyed our Pacific

fleet. It took four years to defeat the

Japanese, and the war ended in the

Spring of 1945.  With the war end-

ing, the church was about to expe-

rience some drastic changes in its

longstanding orthodox position.

As our young men were released

from the service, they returned

home to their ethnic neighborhoods,

but not for long. They married, and

built new homes, in mixed neighbor-

hoods. In doing so, they deprived

A Brief History of the Church
Part Three:  The Reformed Church in America

Dow Haan, Sr.

After a long and hazardous journey

in crossing the Atlantic Ocean, our

forefathers landed on these Ameri-

can shores. They came with the

history of the Reformation and the

experience of persecution as their

background. They came with but

one purpose in mind, to be able to

serve God in accordance with the

teachings of Scripture, and in strict

adherence to the letter and spirit of

reformed confessional standards,

and polity.

The Reformed Church of America

had settled in America prior to the

arrival of these Netherlanders, so

being unfamiliar with their new sur-

roundings it seemed most logical

for them to affiliate with that de-

nomination.

After some period of time they

came to realize that some practices

in that church were uncomplimen-

tary to their orthodox vision of the

reformed faith. The new immigrants

also desired to organize Christian

schools for the education of their

covenant youth. These together

with some minor differences led to

controversy, and eventual separa-

tion. The Netherlanders founded

what we have come to know as the

Christian Reformed Church.

The Christian Reformed Church

remained true to the orthodox faith

of its founders for well over a cen-

tury. During that time there was a

steady influx of new immigrants,

primarily from the Netherlands.

Upon their arrival, most, if not all,

settled in ethnic reformed commu-

nities, and most lived within walking

distance of the church. Those who

farmed came to church by means

of horse drawn buggies or sleighs.

In this way people of the reformed

faith remained in close affinity with

one another and formed close-knit

ethnic neighborhoods, its members

living under the very eye of the

church, so to speak.

Sundays were quiet days, re-

spected by all as The Sabbath Day.

Neighborhood stores, owned and

operated by members of the com-

munity, were closed on Sunday.

Children’s bikes, skates, and balls

were laid aside for the Sabbath.

They learned that the Sabbath was

God’s day. All this led to the solem-

nity of the day, the only distraction

was the ringing of the various

church bells calling the people to

worship. All in all, one had the un-

mistakable feeling that Sunday

was a special day, The Lord’s Day.

All with rare exception sent their

children to the Christian school and

Catechism, which were faithfully

attended. If someone was missing

on roll call, the parents were ad-

vised, and should the absence per-

sist, the parents could soon expect

a visit from the church elders.

Following the end of World War I

things began to change. The

economy improved, causing the

times to be dubbed “The Roaring

Twenties”. Automobiles were be-

coming more common, but had to

travel on mostly gravel roads. This

enabled the younger generation to
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With the war ending, the church was about to

experience some drastic changes in its

longstanding orthodox position.

world, it would no longer be the

Church. The Church would soon

forget that the antithesis is an

actual fact. That enmity between

the Church and the world is not

passive, but decidedly active.

This annulment of the ban on

worldly amusements weakened

the church’s stand against the

world. It silenced the pulpit from

speaking out in an identifiable and

specific manner against worldli-

ness. Soon the pulpit spoke only

in general terms with regards to

worldliness, which failed to serve

the mandate of the Church to op-

pose the world, and all worldliness

as God has ordained.

Hollywood’s productions are

worldly in character, and epito-

mize all that is evil in the world.

Their films for the most part are

unfit for Christian viewing. Chris-

tian participation in accepting

Hollywood’s offerings will give

Satan the opportunity to anesthe-

tize and poison the mind, and dull

the conscience against sin. In turn

the Christian’s stand against the

world is weakened, and thus the

spiritual life of the Church is

weakened as well.

Along with the freedom for the-

ater attendance, the annulment

removed all restrictions from par-

ticipating in the modern dance or

its equivalent. For over a century

the Church considered and ruled

that the modern dance was an im-

moral and worldly form of enter-

tainment. Immoral because it opens

up avenues for evil intentions, and of-

ten leads to further acts of immoral-

ity. The Scriptures admonish the

Christian to flee temptation.

Today this form of entertainment,

contrary to the biblical teaching of the

antithesis, is being introduced to our

covenant youth in some of our Chris-

tian colleges and high schools. Some

parents applied pressure on school

boards to hold dances in the school

gymnasiums, offering to provide

monitors. One might ask the question

if the dance does not provide oppor-

tunity for evil intentions, why then the

need for monitors to supervise? In

some of our Christian schools, the

modern dance meets with approval,

while Reformed doctrine is out, often

replaced by church history.

Satan has many arrows in his quiver.

Television represents one of them.

Today there is a television in practi-

cally every home, it becomes a con-

venient tool in helping to dull the

Christian’s stand against the world.

The old saying, “Familiarity breeds

contempt” is right on the mark.

We are bombarded with immoral

scenes and dress. Our children grow

up watching all this on a daily basis.

It should be no surprise that as they

mature that they see no wrong in

catering to worldliness. They have

cut their eyeteeth on this smut. They

see little contrast between the church

and the world since they grew up side

by side with both. Both the church

and the home must share the respon-

themselves of the coherency and

the protective qualities of living

within the ethnic neighborhoods.

Over time they began to absorb

some of the life style of their more

worldly surroundings, and hastened

the end of ethnic neighborhoods.

Having gone through the unsettling

effects of the war, and no longer

hindered by ethnic restraints, many

began to accept a more modern

view of Christian life. At about the

same time the advent of television

brought the world directly into the

Christian home. The joint effects of

these changes were soon to become

evident in the life of the church.

Worldly Amusements

One of the first of such effects

occurred when the Christian Re-

formed Synod received overtures,

requesting the annulment of its

stand on worldly amusements, that

of theater attendance, the modern

dance, and card playing. After con-

siderable debate on the floor of

Synod, it acquiesced to the over-

tures, and rescinded its stand on the

grounds that the church could not

legislate sin.

It would appear that this ruling flew

directly into the face of the Re-

formed Doctrine of the Antithesis,

in which God ordained (put) enmity

between the church and the world.

This means that the Church is duty

bound to oppose the world and

worldliness with all the power of its

being. However the annulment

would do just the opposite.  It would

serve as an appeasement to the

world. To oppose the world is not

only necessary for the well being of

the Church, but it is essential to its

very being. If a church should

cease being antithetical to the
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sibility for this situation. Both have

failed to stress that God ordained the

antithesis with the world. In so doing

they weaken the spirituality of the

church and home.

Through these and other means, the

world has become a part of out life

as never before, and the lives of

Christians, as well as the Church are

adversely affected.  Everywhere

we turn today the acknowledgment

of God is being erased from our

midst. Satan works diligently to

marginalize Christians and remove

all traces of God from our Christian

way of life. It would appear that he

is making inroads in the Reformed

Church, as well as in our Christian

schools.

The Lord’s Day

Once we drop our guard and make

compromises with the world, more

compromise is sure to follow. God

said: “I am the Lord God: walk in my

statutes, and do them. Hallow my

Sabbaths, and they shall be a sign

between me and you, that ye may

know that I am the Lord your God”

(Ezkiel 20:19–20).

To hallow the Sabbath means to re-

gard that day as sacred, to set it

apart for sacred use, and to regard

it with reverence.

Many Christians today hurry home

from morning worship service to

watch national sports programs on

public television. Others make use

of the Sunday paper to fill their

minds with mundane thoughts or

rustle through myriad number of

store ads, in the hope of finding bar-

gains for purchase on Monday. In

the meantime the children spend

time reading the comics, rather then

study their catechism lesson. These

and other such habits violate God’s

Sabbath, and should be viewed as

a desecration of the Lord’s Day.

Women in Ecclesiastical

Office

Once we compromised with the

world to a point, we faced further

compromises in the Church. Synod

soon received overtures to allow

women to serve in the offices of

the Church.

Scripture emphasizes that these

offices should be the responsibility

of men, but synod decided to allow

for women deacons. At first, it left

it up to each council to decide

whether or not to have women

deacons to serve in their church.

Soon, however, women as elders

and ministers was approved. It is

one more move towards modern-

ism in the Church and a move that

clearly opposes scripture.

Worship

Our forefathers established a lit-

urgy based on Scripture, one uni-

form liturgy to be used throughout

the denomination. Synod was over-

tured to remove these restrictions,

and allow each church to set up its

own liturgy. This overture was ap-

proved. Now instead of the Word

being central to the worship ser-

vice, we have various forms of en-

tertainment to compete with the

Word. At the extreme end we see

movies or plays replacing the

preaching of the Word.  One is re-

minded of the people of Israel, as

they said to Moses: “Speak thou

with us and we will hear, but let not

God speak with us lest we die”

(Exodus 20:19).

The Church today has accepted

much of the world into its midst,

and has moved a far pace from the

orthodox faith inherited from our

forefathers.

Conclusion

The Church, having compromised

its stand against the world, opened

the door for Christians to participate

in worldliness. Christians suppos-

edly have been transformed from

darkness into light. They have made

profession of their faith, and prom-

ised to walk obediently before God.

True faith consists in three parts,

knowledge, conviction, and surren-

der. If the Christian really has the

knowledge and the conviction, he

will reach a point in their life when

he needs to make choices. “I want

to do one thing and God asks me to

do another!” If one has the convic-

tion associated with true faith he

will surrender and chose God’s

way, rather than the way of the

world.

The evil times in which we live are

offering easy choices to walk side

by side with the world. Christians

should remember that God has or-

dained us to oppose the world and

its worldliness. Satan is ever

present to help one make the wrong

choices. Some having supposedly

seen the light, having reached a

fork in the road of life, chose to

walk in darkness.

Therefore an exhortation is in or-

der: “Walk as children of the

light.” Ephesians 5:8
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Though there are many theological

issues involved in this modern con-

troversy, there is none more impor-

tant or central than that of justifica-

tion.  While the three names/groups

mentioned above have many things

in common (as well as many things

in which they differ), there is one

issue upon which they all agree:

That the works that Paul excludes

from justification are not all our

works but only some works.

It is astonishing, yet true, that even

today we are facing the same cen-

tral issue that sparked the Reforma-

tion.  In our small, conservative

Reformed Churches the central

tenet of the Reformation is being

challenged from many quarters.

Once again, the most prominent

question is that of justification and

the central exegetical debate is

whether all our works or only some

are excluded from justification.

For example, when Paul writes

“that a man is justified by faith apart

from the deeds of the law” (Ro-

mans 3:28), all of the above-men-

tioned groups agree that only some

deeds or some works are being

excluded here.  The Reformation

asserts to the contrary that this text,

and others like it, teach that all

deeds are excluded from faith as an

instrument of justification.

Martin Chemnitz, the author of the

Formula of Concord, wrote, “The

absolute heart of the article of jus-

tification is this maxim of Paul that

the Law with its works is ex-

cluded” (Loci Theologici, p. 531).

The Protestant Reformers both

derived and defended the doctrine

of justification by faith alone on

texts such as the following:  “The

righteousness of God apart from the

law is revealed” (Romans 3:21).

“Not having a righteousness of my

own, which is from the law, but that

which is through faith in Christ”

(Phiippians 3:9).  “Through faith …

not of works” (Ephesians 2:8-9).

Further, larger passages like Ro-

mans 4 and Galatians 3-4 were

cited to show how intricately and

intensely Paul argued that all works

of the law must be summarily and

absolutely excluded (whether as an

instrument for, or merit of, our jus-

tification).  In his commentary on

Galatians 3:18, Calvin writes,

Who will dare to explain this

as applying to ceremonies

alone, while Paul compre-

hends under it whatever in-

terferes with a free promise?

Beyond all doubt, he ex-

cludes works of every de-

scription.

But this is exactly what the

Romanists did by interpreting this

kind of language as a mere refer-

ence to the ceremonial law.  When

the soteriological construct of Rome

was challenged with such passages,

the papists, in a vain attempt to “ex-

plain away” these passages, ar-

gued that such passages referred to

either (1) ceremonial works alone

or (2) some sort of sinful works or

those works done prior to regenera-

tion.

In order to disprove the first [cer-

emonial works], the Reformers

simply pointed out the context of

Paul’s polemic.  In the verses that

surround his tirades against the in-

clusion of works in the grace of

justification, the law in all of its fac-

ets is explicitly mentioned (Romans

3:20, 4:5, 7:7 (which mentions the

10th commandment); Galatians

3:10-13, 21).

In order to disprove the second [sin-

ful or pre-regenerate works], the

Reformers emphasized the fact that

some of the strongest statements

against and warning about the in-

clusion of works in the grace of

justification were actually ad-

dressed to those who were already

believers.  Thus, Abraham and

David are spoken of as being justi-

fied by faith alone (Romans 4:1-8),

even after they became believers.

All works (whether they are

thought of as an instrument or as

merit) must be excluded from the

faith that justifies.  This is as true

for the person just being converted

as it is for someone who already

believes.  The sole and sufficient

ground of our justification before

God is Christ’s active and passive

obedience alone; which is received

through faith alone.

This is the core issue and this is also

where all of the persons/groups

mentioned above have fallen to-

gether into error:  They all assert

that the works that Paul was so in-

terested in excluding refer either

to ceremonial works alone or sinful

works/pre-regenerate works.

The Connection Between Auburn Avenue,

Norman Shepherd,

and the New Perspective on Paul

J. Wesley White
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The sole and sufficient ground of our justification

before God is Christ’s active and passive

obedience alone; which is received through faith

alone.

In defense of this bold assertion, we

cite Steve Schlissel: “‘Justification’

in Galatians and Romans deals with

the status of Gentiles … Paul’s con-

cern is the status of the Gentiles as

Israelites indeed, through faith, not

through ritual circumcision or the

various identity markers uniquely

connected with it” (Beisner, Calvin

E.  The Auburn Avenue Theology:

Pros and Cons, p. 33, and see pp.

33-36).  Again, according to Mr.

Schlissel, Paul’s polemic involves

what we call the ceremonial law

rather than all the works of the law.

Similarly, Rich Lusk, in commenting

on Galatians 3-4 writes that the

main issue was that “They were

insisting that the new people of God

continue to mark themselves out in

the old way, namely, by the now

defunct badges of Torah.  It’s clear

these are the items under discussion

in Galatians—circumcision, dietary

laws, calendrical observances, and

so forth” (The Auburn Avenue

Theology, p. 133, and see pp. 132-

136).

Turning to N.T. Wright we read,

Earlier readings of

Galatians, particularly in the

Reformation tradition, had

so emphasized the wrong-

ness of ‘justification by

works,’ understanding that

phrase in a Pelagian or

Arminian sense, as to make

it difficult to articulate any

sense of moral obligation or

moral effort within the

Christian.

In other words, he rejects a reading

of “works” that would exclude all

works from our justification.  Here

we must ask, “What, then, is the

proper reading of ‘works’?”  It

seems that Wright has anticipated

such a question by writing:

The boundary marker of this

messianic community is there-

fore not the set of observances

that mark out Jews from Gen-

tiles, but rather Jesus the Mes-

siah, the faithful one, Himself;

and the way in which one is

known as a member of this

messianic community is thus

neither more nor less than

(Christian) faith (Wright, N.T.,

The Letter to Galatians, Exege-

sis and Theology,

 <http://www.ntwrightpage.com/

Wright Galatians_Exegesis

 Theology.htm>).

Thus, for Wright, Paul’s polemic in

Galatians is not aimed at excluding

all works from faith or justification

but rather simply to exclude the

“boundary markers” that “mark out

Jews from Gentile” (the ceremonial

law).

Along a slightly different line,

Norman Shepherd writes:

The “works” (Ephesians

2:9), or “works of the law”

(Romans 3:28; Galatians.

2:16), or “righteousness of

my own derived from the

law” (Philippians. 3:9), or

“deeds which we have done

in righteousness” (Titus 3:5)

which are excluded from jus-

tification and salvation, are

not “good works” in the Bib-

lical sense of works for

which the believer is created

in Christ Jesus (Eph. 2:10),

or works wrought by the in-

dwelling Holy Spirit (Ro-

mans 8:9; Galatians 5:22-26),

or works done from true faith

(I Thessalonians. 1:3), ac-

cording to the law of God,

and for his glory, but are

works of the flesh (Gal. 3:3)

done in unbelief (Galatians.

3:12) for the purpose of mer-

iting God’s justifying verdict

(Thesis 24, http://

www.hornes.org/theologia/

content/norman_shepherd/

the_34_theses.htm).

Once again, the works excluded

“from justification and salvation”

are not all works but only some.

Thus, we find that there is a pro-

found and most disturbing connec-

tion between all of the people /

groups mentioned above.  That con-

nection, as we have shown, involves

primarily a re-evaluation of Paul’s

polemic against works contributing

to our justification.

And let us not underestimate the

gravity of such a re-evaluation.

The Reformers’ arguments (based

upon Romans 3-4 and Galatians 3-

4) that the works which God has

excluded from the grace of justifi-

cation refers to all our works is

absolutely central and funda-

mental to the biblical doctrine of
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justification by grace alone through

faith alone!  If this exegetical argu-

ment falls, then so does the entire

Protestant Reformation.

Of course, some may still hold in-

consistently to the doctrine of justi-

fication by faith alone, but this will

not stop the consequences of their

teaching.  If we undermine the

foundations of a particular doctrine,

even if we continue to hold to it, the

next generation will most likely re-

ject it and take our logic further.

Consequently, however complex

this issue may seem, we assert that

it is really quite simple, and we must

choose whose side we are on.  On

the question of justification by faith

alone we must answer this question:

What is the meaning of “the

works” mentioned in Paul’s polem-

ics against works in our justifica-

tion?

On the one side, we have the Re-

formers who say, “all works are

excluded from our justification.”

On the other side, we have Rome,

Auburn Avenue, the NPP, and

Norman Shepherd who say, “some

works are excluded from justifica-

tion.”  This is neither a new nor

minor controversy; for herein lies

the difference between true Chris-

tianity and false, the false Gospel

and the true.

Rev. J. Wesley White is the

pastor of the New Covenant

Presbyterian Church in

America located in Spearfish,

South Dakota.

P&R Publishing Celebrates 75

Years in Christian Publishing

Founded in 1930 to publish a maga-

zine, P&R Publishing Company will

celebrate its 75th anniversary year,

in part, by publishing about forty

new books.

The company’s magazine was es-

tablished, according to founder

Samuel G. Craig, “to state, defend,

and further the system of thought

and life taught in the Bible.”  He

added that this “system of thought

and life,” in his judgment, “has

found its most complete and ... its

most vital expression in the stan-

dards of the Presbyterian church.”

Seventy-five years late, P&R re-

mains committed to the same goal

and convictions.

Craig and theologian J. Gresham

Machen founded the Presbyterian

and Reformed Publishing Company

in Philadelphia, with offices in the

Witherspoon Building.  His son,

Charles, moved the company to his

home in Nutley, New Jersey, and

his grandson, Bryce, moved it into a

new building in Phillipsburg, New

Jersey in 1978.  Bryce Craig re-

mains the company president.  The

company’s offices and warehouse

still occupy the same building.

For all the continuity shown in its

leadership and theological orienta-

tion, P&R has experienced signifi-

cant growth during the last five

years.  In 1999, the company pub-

lished seventeen new titles, ending

the year with 204 active titles.  In

2004, the company released thirty-

eight new titles, ending with 366

active titles.  Sales increased during

this period by 91%.

During the last five years, Craig has

surrounded himself with managers

Bob Fales (business), Al Fisher

(editorial), Jesse Hillman (sales and

marketing), and Joe Oliff (ship-

ping).  Joining Craig on the board of

this non-profit company are C.

Samuel Craig (grandson of the

founder), Robert denDulk, and

Steve Vanderhill.

Six years before the company’s

founder closed down the magazine,

P&R published its first book entitled

The Five Books of Moses by O. T.

Allis (1943).  By the time of Samuel

Craig’s death in 1960, his company

had published more than fifty books.

Throughout P&R’s history, it has

been a quiet force in the evangeli-

cal community worldwide for faith-

fulness and biblical teaching.

In 2005, P&R will produce and dis-

tribute The Reformation Study

Bible: English Standard Version,

a highly anticipated study Bible pub-

lished by Ligonier Ministries.  In his

introduction, general editor R. C.

Sproul writes: “The Reformation

Study Bible contains a modern re-

statement of Reformation truth in

its comments and theological notes.

Its purpose is to present the light of

the Reformation afresh.”
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Seminary in Philadelphia, the seminary

endowed a chair in systematic theol-

ogy in his name.  He also received an

honorary doctorate of theology from

that institution.

• Mid-America Reformed Seminary

received word that the TRACS

(Trans-national Association of Chris-

tian Colleges and Schools) Commis-

sion has decided by unanimous vote to

grant full accreditation to the semi-

nary.  The accreditation marks the cul-

mination of a lengthy process of appli-

cation and is indeed a milestone in the

history of Mid-America Reformed

Seminary.
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