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The Armor of God: The Call 
to Arms Against Satan

Rev. Daniel R. 
Hyde

In Ephesians 6, Paul preaches the 
necessity of Christians being strong 
in Christ against Satan (v. 10). We call 
this “spiritual warfare.” That might 
sound to some of us downright 
charismatic or Pentecostal! But make 
no mistake about it; the apostle calls 
us to this warfare, and our Reformed 
forefathers did not take it lightly 
either. To be named after Christ as 
a Christian is to “fight against sin 
and the devil in this life” (Heidelberg 
Catechism, Q&A 32). Ephesians 6 is 
the field manual for this war. We pick 
up in this article with verses 11–12, 
where the apostle issues the call to 
arms against Satan

We Are Called to Fight 

Divinely
To fight against a spiritual force we 
have to fight with the appropriate 
weaponry. Verse 11 opens with a 
call to fight divinely: “Put on the 
whole armor of God.” This armor is 
the armor of God. This means it is 
his; it belongs to him, and he alone 
can give it to us to wear. It is divine 
armor that we are called to put on 
and in which we are to stand and 
fight Satan. It is God’s armor because 
he is the warrior for his people. In 
Luke 11:21–22 we find the only other 
use of the Greek term translated 
“armor,” panoplia. And it’s describing 
Jesus as the “one stronger” than the 
“strong man” of Satan.

This armor is described in the New 
Testament, then, as God’s armor. 
Recall that it is called the “armor of 
light” in Romans 13:12. In contrast 
to the present darkness of an 
unbelieving world we are called to 
fight in an armor that is light. Paul 
also spoke of his ministry saying “we 

commend ourselves in every way 
. . . by the power of God; with the 
weapons of righteousness” (2 Cor. 
6:4, 7).

What a panoply this is! But do not 
miss this, beloved: We have to put 
it on. We are called to fight divinely 
because Paul uses an imperative 
verb here. As John Calvin said 
about this text: “The Lord offers us 
arms for repelling every kind of 
attack. It remains for us to apply 
them to our use, and not leave them 
hanging on the rack or the wall.” 
We cannot be cold; we cannot be 
lifeless; we cannot sit back and think 
fatalistically that God is going to do it 
all without us. But he fights through 
us. He provides us with an arsenal to 
fight Satan, but we must apply it. We 

must appropriate what he offers. We 
must lay hold of it and make it our 
own.

So how do we put it on? The key is in 
the parallel texts in Romans 13 and 
2 Corinthians 6. You’ll note there 
contrasts between “cast[ing] off the 
works of darkness” and “put[ting] on 
the armor of light” and “weapons of 
righteousness.” We have to fight in 
God’s armor, which means we have 
to fight in a godly fashion. “Cast[ing] 
off” means repenting of sin. “Put[ing] 
on” means believing in Jesus Christ. 
That’s why Paul says in Romans 
13:14, “Put on the Lord Jesus Christ.” 
Continual repentance and faith 
are the keys to wearing this divine 
armor.
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We Are Called to Fight 

Uprightly
Paul also calls us to fight uprightly. 
As we put on the armor of God 
he says “that you may be able to 
stand.” In verse 10 Paul called us 
to be courageous. Now he calls us 
to manifest that courage in our 
posture: “Stand!” You cannot fight 
Satan running away, with your 
back to him. You cannot fight him 
if you are retreating. You cannot 
fight him hiding behind something. 
You cannot fight him on your back. 
You must make a stand! You must 
engage him in whatever battle he 
places before you in society, at work, 
in the home, or even at the church.

We Are Called to Fight 

Intelligently
We also need to fight intelligently as 
we fight “against the schemes of the 
devil.” F. F. Bruce said, “To be fore-
warned about the nature of his wiles 
is to be forearmed against them.” Paul 
speaks of Satan’s schemes or meth-
ods (methodeia). In order to fight we 
must learn what these schemes are. 
In Genesis 3 we see four schemes: 
questioning God’s Word, attack-
ing God’s character, promising 
God’s nature, and breaking God’s 
commands.

Here Paul goes on to tell us the reason 
we are to be strong and to take up 
arms with that little word, “for.” We are 
to do these things “for” or “because” 
there is a real spiritual battle going on. 
“For we do not wrestle . . . but against” 
(v. 12). “Be strong” (v. 10) and “put on” 
(v. 11) are different kinds of verbs than 
“we do not.” The verbs in verses 10 
and 11 are imperatives. But when Paul 
says “we do not wrestle,” he describes 
what is already a reality. The opening 
verbs are imperatives while “we do 
not wrestle” is an indicative. The verb 
mood calls us to wake up to the reality 
that is around us and within us.

We wrestle in hand-to-hand combat, 
struggling against our foe. Yet “we 
do not wrestle against flesh and 

blood.” Instead, we wrestle “against 
the rulers, against the authorities, 
against the cosmic powers over 
this present darkness, against 
the spiritual forces of evil in the 
heavenly places” (v. 12). Recognize 
the spirituality of this warfare by the 
amount of titles Paul heaps up to 
describe our foe: rulers, authorities, 
cosmic powers, and spiritual forces 
of evil. Recognize the spirituality of 
your warfare by the kinds of titles. 
What do they communicate? They 
proclaim that we wrestle with a 
strong enemy.

What does this mean for us? It 
means that we wrestle and war not 
with enemies of this world. We do 
not fight against nations. We do not 
fight against any race of men. We do 
not even fight against politicians. As 
Paul said in 2 Corinthians 10: “We 
are not waging war according to the 
flesh . . . we destroy arguments and 
every lofty opinion raised against 
the knowledge of God” (2 Cor. 10:3–
4). We do not fight against persons; 
we pray for them. We fight against 
the satanic powers behind them.

But here I want to delve even deeper. 
What are the particular things our 
adversary applies these schemes 
against in our lives? He loves to 
scheme against us about our being 
righteous and acceptable in the sight 
of God. How so?

First, he reminds us of the perfect 
righteousness of God against all 
sin, giving perfect and eternal 
punishment. Since we have sinned 
we deserve that punishment. Sounds 
logical, right? So how are we to 
respond? By reminding Satan of 
another of God’s attributes: his perfect 
justice. He will not punish the same 
sin twice, and our Lord has suffered 
the punishment due to our sins.

Second, he accuses us that it 
is not enough to have Christ’s 
righteousness, but that we must also 
be intrinsically holy. After all, after 
God made Adam in his image and 
upright; didn’t he command him to 
be perfect? And since you are not 

even close, how can you expect God 
to accept you on the final day? Yet, 
our Lord’s life and death were not 
only for our past sins but for all the 
sins we will ever commit.

Third, he accuses us that while Christ 
forgives our past and present sins, we 
still are tainted with original sin. After 
all, didn’t Paul even lament, “Who will 
deliver me from this body of death?” 
Yet the sacrifice of our Lord was the 
sacrifice of one born holy in the place 
of those born sinful. Further, it was 
the sacrifice of one who was also 
truly divine, truly holy!

He also schemes and accuses us 
concerning prayer. How so?

First, he uses all the activities of our 
lives and the cares of this world to 
crowd our calendars so that we do 
not have time to pray.

Second, he makes us think that 
prayer is such a difficult work. And 
after all, how can we who are so 
sinful engage in serious prayer with 
all our sins? This leads us to wait for 
a better time to pray.

Third, he causes us to think that our 
prayers are ineffective and fruitless. 
You didn’t pray with enough faith. 
You didn’t really mean that. How can 
God use that prayer? God will do what 
he wants, so why should I pray?

Fourth, the devil throwing dust in our 
face means while we are praying he 
diverts our attention to everything 
else: what time do I need to wake up 
tomorrow, did I remember milk on 
the grocery list, who’s winning the 
big game?

But fight Satan! Do so in God’s armor, 
not your own. Do so on your feet, 
not in retreat. Do so with intelligence 
of his schemes so that your fight will 
be more effective.

The Outlook | 4



A Spiritual Check-up for the URCNA: 
Love for the Lost

Rev. Paul T.   
Murphy

Do you see, do you see, all the 
people sinking down, 

Don’t you care, don’t you care, 
are you gonna let them drown, 

How can you be so numb, not 
to care if they come, 

You close your eyes and 
pretend the job’s done.

These lyrics of Christian singer/
songwriter Keith Green in his 
provocative song, “Asleep in the 
Light,” are a clarion call to the 
church to engage in evangelism. 
They capture well the absence 
of love for the lost that is so 
prevalent in many churches. 
Yes, there are exceptions, 
and I know stellar men and 
women who are passionate for 
Christ’s mission here on earth. 
However, in my experience and 
exposure to our congregations 
(much greater exposure than 
most) they are the exception, 
not the rule.

I must hasten to add that I 
am not speaking of a lack of 
attention given to missions 

in the churches. Missions is in our DNA. In 
our history (both the CRC and URC), our 
missionary efforts have far exceeded our 
numbers and surpassed those of any of the other 
Reformed or Presbyterian denominations. When 
it comes to prayer and giving to missions, our 
people rise to the occasion and excel. This is 
commendable and exemplary, so please do not 
misunderstand me.

What I am referring to are the lives of individuals 
and local ministries. As a generalization, we 
do not attract new converts from the local 
communities into our churches. We have 
done an excellent job of making disciples of 
our children (although even that is a topic for 
a future article), but biological evangelism, 
while necessary, is insufficient. I believe this is 
due largely to a lack of passion and burden for 
unbelievers.

One criterion of spiritual health is a love for the 

lost. Churches and Christians 
routinely underestimate or 
eliminate this as a criterion. 
Yet it is an essential component 
and indicator of individual and 
ecclesiastical health.

It is essential for a number 
of reasons. First, we are the 
body of Christ, and as such we 
should imitate and reflect him 
to the world around us. Jesus 
regularly told us the reason for 
his coming was to seek and to 
save the lost. We ought to do 
no less. Jesus commissioned the 
church with the task of making 
disciples of all nations. With 
worship being the ultimate 
task of the church, this love 
is the penultimate task. It is 
our raison d’etre, our reason 
for being. I would venture to 
say that the church is the only 
institution that exists for the 
sake of its non-members (I 
realize this is in need of some 
qualification, but I am being 
hyperbolic). Yet, we do not see 
non-members, outsiders added 
to our numbers.

Mar/April  2018 | 5



Second, behavior is the consequence 
of belief. For too long we have 
taught, improperly, that evangelism 
is not the responsibility of the 
person in the pew. Members are to 
pay and pray for others to reach the 
lost. Hence we’ve taught people to 
do missions by proxy. This is a sad 
omission of what R. B. Kuiper, in 
The Glorious Body of Christ, calls 
the forgotten office, the office of 
believer. According to the Heidelberg 
Catechism, the very definition of a 
Christian entails being a witness for 
Christ. Q & A 32 asks, “Why are you 
called a Christian?” And answers, 
“share in His anointing. I am 
anointed to confess His name.” Thus 
a silent, never witnessing Christian 
is an oxymoron, a contradiction in 
terms. We must reverse course and 
renew a proper understanding of 
each believer’s responsibilities. It is 
essential.

Third, the heart of the problem is 
the problem of the heart. If we lack 
love for the lost it is because our 
hearts do not beat in sync with the 
heart of God. God is a missionary 
God, as is seen in each person of the 
Trinity. We see the Father’s heart in 
John 3:16: “For God so loved the 
world.” We see the Son’s heart in 
his compassion for people: “Jesus 
went throughout all the cities and 
villages, teaching in their synagogues 
and proclaiming the gospel of the 
kingdom and healing every disease 
and every affliction. When he saw 
the crowds, he had compassion for 
them, because they were harassed 

and helpless, like sheep without a 
shepherd” (Matt. 9:36).

Particularly notable is the Son’s love 
seen in his tears for the lost in soon-
to-be-cursed Jerusalem: “and when 
he drew near and saw the city, he 
wept over it.” This is the city upon 
which the judgment of God will fall 
for their unbelief, disobedience, and 
rejection of the Messiah. Yet, Jesus 
knowing that full well, still weeps 
for them. Should not our hearts also 
weep for the lost? I confess that my 
own heart is often cold.

We hear the Spirit’s heart with the 
words, “God’s love has been poured 
into our hearts through the Holy 
Spirit who has been given to us.” We 
observe the work of his heart on the 
day of Pentecost. He is the gift to the 
church to gather and bring in those 
who are perishing.

How do we change course? What do 
we do to grow this love for the lost?

I suggest three things.

Pray

Pray that God would give you his 
heart for the lost. Pray for the Holy 
Spirit to revive your heart to be 
like God’s. Jesus teaches us, “How 
much more will the Father give 
the Holy Spirit to those who ask 
him!” The Heidelberg also points 
us to this when it teaches that we 
are to pray because “God gives his 
Holy Spirit only to those who pray.” 
Furthermore, pray for specific people 
in your life, maybe fellow workers, 
students, neighbors, or family. It 
is much more difficult to remain 
silent when you have been holding 
someone before the throne of God 
and praying for an open door to 
them.

Meditate

Specifically meditate on the doctrine 
of hell. Most if not all of us are 
functional atheists who really don’t 
believe in hell. Do you really believe 
that unbelievers will spend eternity 
in endless misery, torment, and woe 
if they do not repent and believe? 
Our silence shows the answer. 
Penn Jillette, the verbal half of the 
magician duo Penn and Teller, and 
an outspoken atheist, says about 
Christians’ lack of evangelism, “How 
much do you have to hate somebody 
to believe that everlasting life is 
possible and not tell them that? If I 
believed beyond a shadow of a doubt 
that a truck was coming at you and 
you didn’t believe it, and that truck 
was bearing down on you, there’s a 
certain point where I tackle you. And 
this [hell] is more important than 
that.”

Meditate on what it is that you have 
been saved from, what Jesus endured 
in your place on the cross.

Bring God Joy

Our being used by God to lead a 
sinner to the Savior particularly 
brings joy to the heart of God. In 
Luke 15:10 we see that it is God 
himself who rejoices over one sinner 
who repents.

I long to bring joy to my God and 
King. Join me in changing our hearts 
about personal evangelism and a 
deep love for the lost.

Rev. Paul T. Murphy

is the missionary pastor of Messiah’s 

Reformed Fellowship (URCNA) in Hell’s 

Kitchen, NYC. He has been an elder and 

pastor for more than thirty years.
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A Thousand Years Rev. William 
Boekestein

uch of the end-times 
disagreement among 

believers stems from differing 
interpretations of the millennium 
of Revelation 20. Regrettably, 
debate over the millennium is 
often the sum of what Christians 
understand to be the end times. 
As suggested previously, our 
view of the millennium is not our 
eschatology but merely an aspect 
of it. Our apprehension of the last 
things should be much richer and 
broader than how we understand 
the relationship of Christ’s return to 
this thousand years. The especially-
American preoccupation with the 
millennium suggests a theological 
imbalance.

Still, the millennium of Revelation 
20, whatever it means, invites our 
study. In this article, six times the 
phrase “thousand years” is used 
to describe a period of time in 
which Satan is bound and therefore 
unable to deceive the nations 
(vv. 2–3, 7), in which martyred 
witnesses and priests of God live 
and reign with Christ (vv. 4, 6), and 
in which some of the dead still 
anticipate a resurrection (v. 5). How 
do these verses help us understand 
and yearn for the return of Jesus?

The Leading Positions

The respective positions on the 
millennium each answer these 
questions: What are the “thousand 
years” and when do they occur, 
especially in relation to the second 
coming of Jesus?

A Literal Event

Premillennialists believe the 
millennium to be a literal thousand-
year period in which Christ will 
reign on earth after his return.

Historic premillennialism can 
be summarized as follows. Prior 
to Christ’s second coming, the 
spiritual conditions of this present 
age will steadily decline, especially 
near the end. Under antichrist’s 
leadership the church will endure 
great persecution. At the appointed 
time Christ will return from heaven, 
destroy antichrist and his allies, 
physically resurrect the saints 
and convert the Jewish people—
restoring them to their land—and 
inaugurate a thousand-year 
kingdom of God on earth in which 
righteousness will flourish. At the 
end of the millennium God will, for 
a second time, raise the dead and 
judge everyone who has lived. He 
will then create a new heaven and 
earth in which he will dwell forever 
with his people, having confined to 
hell the devil, the rest of the fallen 
angels, and all unbelievers.

Starting in the early nineteenth 
century, premillennialism became 
influenced by the hermeneutic of 
dispensationalism. In this theology, 
redemptive history is generally 
divided into seven periods of 
testing called dispensations. At the 
end of the dispensation of law (from 
Moses to Christ), God sent his Son 
to restore his kingdom to Israel. But, 
because his people rejected Christ, 
God suspended his unique dealings 
with Israel and began a completely 
separate and temporary church age. 
When this “dispensation of grace” 
ends, God will finally establish the 
kingdom with Israel during the 
final dispensation, the millennial 
age. According to this view, Christ 
will usher in the millennium in 
this way: First he will return in the 
clouds to raise deceased believers 
and rapture living believers to 
himself. While the church is with 

the Lord, out of the world, the 
Jewish people will finally embrace 
the message of the kingdom; those 
who believe will endure a terrible 
persecution. At the end of seven 
years Christ will come to earth 
with the church, bind Satan for a 
thousand years, and fulfill all God’s 
promises for the Jews, including 
the rebuilding of the temple at 
Jerusalem and the restoration of 
sacrifices.

A more contemporary 
movement, known as progressive 
dispensationalism, minimizes 
the traditional dispensational 
distinction between Israel and the 
church and recognizes that the 
promises made to Israel are, even 
in this present age, being partly 
fulfilled in the church.

Postmillennialism

Postmillennial theologians likewise 
expect a more or less literal 
thousand-year earthly reign of 
Christ, though preceding (rather 
than succeeding) his second 
coming. Postmillennialists expect 
“the gospel” to “in the end become 
immeasurably more effective than 
it is at present” and to “usher in a 
period of rich spiritual blessings 
for the Church of Jesus Christ, 
a golden age, in which the Jews 
will also share in the blessings of 
the gospel in an unprecedented 
manner.” Christ will return, 
according to this theory, “after the 
triumph of Christianity throughout 
the earth.”

Amillennialism

Contrasting both theories, 
amillennialism understands the 
thousand years of Revelation 20 as 
a figurative number embracing the 
entire age between Christ’s work at 

M
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Calvary and his final return in glory 
and power. Amillennialists “hold 
that the promises made to Israel . . . 
in the Old Testament are fulfilled 
by Jesus Christ and his church 
during the present age.” Christ is 
presently reigning from heaven 
over all history. He has bound Satan 
and, through his Spirit, is actively 
advancing the kingdom through 
the gospel. This position anticipates 
a single future return of Christ at 
which he will raise the dead, judge 
the world, and inaugurate the age 
to come.

Key Interpretive Principles

The widespread Christian 
disagreement over the millennium 
urges us to look beneath the 
respective theories and behind 
the contested passages, to the 
lenses through which interpreters 
approach Scripture. As noted 
earlier, our hermeneutic—the 
assumptions and practices by 
which we interpret the Bible—
precedes our interpretation. 
Specifically, what interpretive 
premises seem to favor an 
amillennial interpretation of the 
thousand years in Revelation 20?

The Unity of the Covenants

Dispensationalists sharply 
distinguish Israel and the church 
and therefore deny that the 
promises made to Israel can be 
fulfilled in the church; the promises 
God made to Israel must be 
fulfilled to Israel. An amillennial 
hermeneutic acknowledges that 
the prophetic “[projected] image 
of the future is Old Testament-
like through and through; it is all 
described in terms of Israel’s own 
history and nation. But into these 
sensuous earthly forms prophecy 
puts everlasting content.” When 
God made promises to Israel he was 
speaking not merely to a historical, 
ethnic group but to a covenant 
people organically connected (Rom. 

11:24) to God (John 15:1–8) by faith 
in Christ (Heb. 4:1–2). “Therefore 
the New Testament is not an . . . 
interlude, neither a detour nor a 
departure from the line of the Old 
Covenant, but the long-aimed-for 
goal, the direct continuation and 
the genuine fulfillment, of the Old 
Testament.” The church made up 
of Jews and Gentiles (Eph. 2:11–22) 
can rightly inherit the promises 
made to Israel (Heb. 11:13–39). 
A covenantal understanding of 
Scripture eliminates an inclination 
to see the millennium as a unique 
dispensation of the kingdom of 
God for Israel.

The Unique Apocalyptic Genre of 
Revelation

As stated previously, if the 
book of Revelation is seen as a 
chronological roadmap of the 
future, and if Revelation 19 is 
understood to depict Christ’s 
second coming in judgment, one 
will tend to read Revelation 20 
through premillennial lenses. But 
if Revelation is a multi-angled 
glimpse into Christ’s present and 
future rule over all things, then 
the interpreter need not force 
each scene into a consecutive 
chronology.

Likewise, given the symbolic 
character of the book, “‘A thousand 
years’ is no more to be taken 
literally than any other number in 
Revelation,” such as the 144,000 of 
Revelation 14. It should be noted 
that outside of Revelation 20, the 
phrase “thousand years” is never 
used to describe a definite time 
period connected to Christ’s return. 
In fact, in one of other three uses of 
the phrase, Peter quotes Psalm 90:4 
to remind believers that God does 
not measure a thousand years the 
same we humans do (2 Pet. 3:8–9).

Interpreters are bound to a basic 
rule that especially applies to 
the highly symbolic language of 
Revelation 20: use clear texts to 
interpret less clear texts.

The Biblical Tension of the 
Inaugurated-but-not-yet-
consummated Kingdom of God

When we approach Revelation 
20, or similar texts, “we should 
not assume that biblical prophecy 
is weighted toward the past or 
the future. Rather, it is part of 
the ‘already’/’not yet’ dialectic of 
redemptive history.” The apostle 
John, like the prophets before him, 
was writing for a people who could 
say, “We are receiving a kingdom” 
(Heb. 12:28) even as they prayed 
for God’s kingdom to come (Matt. 
6:10). God’s people have been saved 
(Eph. 2:8), are being saved (Acts 
2:47), and will be saved through 
endurance (Matt. 10:22). Satan is 
now restrained; at the last day he 
will be removed. An amillennial 
approach can help avoid both 
the premillennial temptation of 
retreatism and the postmillennial 
inclination toward triumphalism. 
The millennium is now; the new 
heavens and new earth are coming.

The Thousand Years of 
Revelation 20:1–10

In these verses John sees current 
and future realities from a heavenly 
perspective.

Satan Is Bound (vv. 1–3)

In his vision John saw “an angel 
coming down from heaven, having 
the key to the bottomless pit and 
a great chain in his hand. He laid 
hold of the dragon, that serpent of 
old, who is the Devil and Satan, and 
bound him for a thousand years” 
(Rev. 20:1–2). While bound, the 
devil is restricted from deceiving 
the nations (v. 3).

The dispensational assumption is 
that the binding of Satan is a future 
event reserved for the millennium.

But Jesus used strikingly similar 
language to describe his already-
active assault on Satan’s kingdom. 
Here is how our Lord responded 
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to the Pharisees’ accusation that 
he was casting out demons by the 
ruler of the demons (Matt. 12:24): 
“How can one enter a strong man’s 
house and plunder his goods, 
unless he first binds the strong 
man? And then he will plunder his 
house” (v. 29). Jesus, by the Spirit of 
God, was plundering Satan’s house; 
this, he claimed, was a sure sign 
that “the kingdom of God has come 
upon you” (v. 28). The disciples 
Jesus sent out to preach the gospel 
perceived that the demons were 
subject to them in Jesus’ name. 
Jesus agreed: “I saw Satan fall like 
lightning from heaven. Behold I 
give you authority . . . over all the 
power of the enemy” (Luke 10:17–
19). Time and again the Gospels 
indicate that even satanic hosts 
understood that at Christ’s coming 
their rule over the nations was 
deteriorating. Often Jesus cast out 
devils that had inhabited peoples of 
“the nations” (Matt. 8:28–34, Mark 
7:26; cf. Rev. 20:3). At Pentecost 
the dozen nations from which 
three thousand people were saved 
surrounded Jerusalem in every 
direction of the compass, stretching 
as far away as Rome, fifteen 
hundred miles west. Those who 
are being saved now—during the 
gospel age of the millennium—are 
a vast host from every nation, tribe, 
tongue, and people (Rev. 5:9).

At Christ’s first coming the dark 
winter of near worldwide unbelief 
began turning to spring. By his 
death and resurrection Jesus 
checked the devil’s seemingly 
unmitigated reign of treachery. 
He does still prowl and devour (1 
Pet. 5:8). But he does so with the 
“desperate and angry struggle of a 
defeated foe.” Christ is loosening 
Satan’s stranglehold on the nations. 
John’s apocalypse is good news. 
And not just for those living in the 
millennium, but for John’s original 
audience and for believers today. In 
the cross, Christ destroyed the devil 
(Heb. 2:14). Believers now overcome 
Satan “by the blood of the Lamb” 
shed on Calvary (Rev. 12:11). “The 
truth of the matter is that the cross 
marks Satan’s defeat, and Satan 
knows it.” God’s “victory over Satan 
is as decisive as if the devil were 
already dead and buried.”

The Saints Reign (vv. 4–6)

John also saw, during this thousand 
years, thrones upon which sat 
“the souls of those who had been 
beheaded for their witness to Jesus 
and for the word of God” (v. 4). 
Dispensationalists assume that the 
thousand-year reign of these souls 
with Christ must take place after a 
bodily resurrection inaugurating 

Jesus’ millennial reign on earth. But 
John seems to be communicating 
something different.

John does not see resurrected 
people but living souls. The 
souls of believers who had been 
martyred for their Christian 
witness had experienced a sort 
of resurrection, what John calls 
the “first resurrection.” It is a 
resurrection reflective of Jesus’ 
conversation with Martha in John 
11. Martha believed that one day her 
deceased brother Lazarus would 
“rise again in the resurrection 
at the last day” (v. 24). But Jesus 
corrected her. Because he is the 
resurrection and the life, even prior 
to the general resurrection, those 
who die in him still live (vv. 25–26). 
Union with Christ is a genuine 
resurrection. Those who are raised 
with Christ (Col. 3:1) will not yield 
to the power of the second death 
(Rev. 20:6). Already, prior to the 
general resurrection, believers are 
priests of God (Rev. 1:6; cf. Rev. 
20:6). John, therefore, does not 
improperly describe the souls of 
martyrs in heaven as having tasted 
the first resurrection. By contrast 
“the rest of the dead”—the ungodly 
dead—“did not live again until the 
thousand years were finished” and 

“The truth of the 
matter is that the 

cross marks Satan’s 
defeat, and Satan 

knows it.” 

God’s “victory over 
Satan is as decisive 
as if the devil were 

already dead and 
buried.”
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they were raised to judgment and 
condemnation.

To press John’s vision into a literal 
future timetable introduces several 
problems. First, it overlooks the 
explicitly non-literal character 
of the passage. How does John 
see souls? John is “showing” his 
readers things that cannot be 
seen. He is painting ideas more 
than literal scenes. Second, to 
insist that the souls in these verses 
have experienced the general 
resurrection is to minimize the 
importance of that resurrection as a 
reunion of body and soul.

Rather than describing a future 
millennium, John seems to be 
describing the blessed state of those 
who did not “love their lives to the 
death” (Rev. 12:11), who did not 
value their lives more than their 
Lord. Believers are as secure in this 
world as they are on the thrones 
of heaven. This eternal security 
frees us to be “faithful unto death” 
trusting that God will give us “the 
crown of life” (Rev. 2:10).

Satan Is Loosed and Destroyed  
(vv. 7–10)

John also saw the expiration of 
the thousand years, the end of the 
present age of gospel prosperity. 
Shortly before Jesus returns to 
earth “Satan will be released from 
his prison and will go out to 
deceive the nations” (v. 8) “for a 
little while” (v. 3). For a brief season 
gospel progress will halt and God’s 
people will endure unprecedented 
persecution. The devil will gather 
the deceived nations, represented 
as “the four corners of the earth, 
Gog and Magog, to gather them 
together to battle, whose number 
is as the sand of the sea” (v. 8). This 
great battle is a magnification of 

the war between the forces of good 
and evil which have battled since 
the beginning. As prophesied by 
Ezekiel (Ezek. 38–39), this great 
enemy of the church will fight 
against God’s people but will not 
prevail.

God’s people have never had much 
visible, tangible hope to see their 
enemies defeated. In the battle 
against Gog and Magog, victory 
for God’s people seems impossible. 
“In these final days which shall 
immediately precede Christ’s 
second coming the opposition to 
the church is going to be world-
wide: the entire world, functioning 
as one great social and political 
unit under the leadership of 
antichristian government, will do 
its utmost to destroy the church.” All 
hope in a manmade age of peace, 
a human utopia, will expire. God’s 
plan—as always—is to save at just 

the right moment, so that “the weak 
and helpless shall his pity know. 
He will surely save them from 
oppression’s might, for their lives 
are precious in His holy sight.”

On the last day the battle will be 
decisively finished by the return 
of Christ in great power and glory. 
Satan does not determine how this 
age will end. “When antichrist’s 
program is only half finished . . . 
when he is about to launch his final 
deadly attack, then of a sudden, 
the heavens will open wide and 
our glorious Lord Jesus Christ will 
appear.” “Then the nations shall 
know that I am the Lord, the Holy 
One of Israel” (Ezek. 39:7).

Revelation 20 offers great hope for 
the future. But it also helps citizens 
of the kingdom to live contentedly, 
faithfully, and courageously under 
God’s current, blessed reign.

Study Questions

1. What does the word “millennium” mean? In general, how is the word used 
in Revelation 20?

2. What is premillennialism? What is postmillennialism?

3. What is amillennialism?

4. Summarize the dialogue in Matthew 12:25–30. How are Jesus’ words 
encouraging?

5. Who are the souls who reign with Christ for a thousand years? What effect 
can this “great cloud of witnesses” (Heb. 12:1) have on the church today?

6. In what sense do believers live and reign with Christ even prior to death 
(See Rev. 1:6, Heidelberg Cat. Q/A 32)?

7. Does Revelation 20 seem to suggest a literal, military battle between God’s 
people and Gog and Magog? If not, what does this battle symbolize?

8. How does Revelation 20:1–10 exalt God and encourage God’s people?
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How to Do Family Worship Dr. Joel R.  
Beeke

Family worship has fallen on hard 
times. Parents often say they are too 
busy to do it. Or else they don’t know 
how to do it because their parents 
never did it.

When my parents commemorated 
their fiftieth anniversary, all five 
of us children decided to express 
thanks to our father and mother 
for one thing without consulting 
each other. Remarkably, all five of us 
thanked our mother for her prayers, 
and all five us thanked our father for 
his leadership of our special Sunday 
evening family worship. My brother 
said, “Dad, the oldest memory I have 
is of tears streaming down your 
face as you taught us from Pilgrim’s 
Progress on Sunday evenings how 
the Holy Spirit leads believers. At 
the age of three God used you in 
family worship to convict me that 
Christianity was real. No matter 
how far I went astray in later years, 
I could never seriously question the 
reality of Christianity, and I want to 
thank you for that.”

Christians have long recognized 
that God often uses family worship 
to bring reformation and revival to 
the church. For example, the 1677 
church covenant of the Puritan 
congregation in Dorchester, 
Massachusetts, included the 
commitment “to reform our 
families, engaging ourselves to a 
conscientious care to set before us 
and to maintain the worship of God 
in them; and to walk in our houses 
with perfect hearts in a faithful 
discharge of all domestic duties, 
educating, instructing, and charging 
our children and households to keep 
the ways of the Lord.”

Given the importance of family 
worship as a potent force in win-
ning untold millions to gospel truth 
throughout the ages, we ought not 
be surprised that God requires heads 
of households do all they can to lead 
their families in worshiping the liv-
ing God. As Joshua declared, “As for 
me and my house, we will serve the 
Lord” (Josh. 24:15). This word serve 
is translated as “worship” many 
times in Scripture.

Family worship will require some 
preparation. You should pray 
for God’s blessing upon that 
worship. Have your Bibles ready 
and a Scripture passage selected. 
Catechisms and books of questions 
and answers for children are very 
helpful. Sometimes you might read 
through a book like John Bunyan’s 
Pilgrim’s Progress or Holy War and 
discuss it together. Choose some 
psalms and hymns that are easy to 
sing. Pick a place to gather, such 
as the supper table or living room. 
Set the times for family worship, 
ordinarily at breakfast and supper 
but as it fits your family’s needs. 
Whatever times you set, carefully 
guard those times like a precious 
jewel.

During family worship, aim for 
brevity. Don’t provoke your chil-
dren. If you worship twice a day, 
try ten minutes in the morning and 
twenty-five in the evening. Be con-
sistent. It is better to have twenty 
minutes of family worship every day 
than to try for extended periods on 
fewer days—say, forty-five minutes 
on Monday, then skipping Tuesday.

Don’t indulge excuses to avoid 
family worship. If you are tired, 
deny yourself out of love for God 
and your family. Even if you lost 

your temper a half-hour before 
family worship time, don’t neglect it 
out of false humility. Instead, begin 
family worship by confessing your 
sins to your family and seeking their 
forgiveness in the presence of God. 
As A. W. Pink said, “It is not the sins 
of a Christian, but his unconfessed 
sins, which choke the channel of 
blessing and cause so many to miss 
God’s best.”

Lead family worship with a firm, 
fatherly hand and a soft, penitent 
heart. Speak with hopeful solemnity. 
Talk naturally yet reverently during 
this time, using the tone you would 
use when speaking to a deeply 
respected friend about a serious 
matter. Expect great things from a 
great covenant-keeping God.

According to Scripture, God should 
be served in special acts of worship 
in families today in the following 
three ways.

Daily Instruction in the 
Word of God

God should be worshiped by daily 
reading and instruction from his 
Word. Through questions, answers, 
and instructions, parents and 
children are to interact daily with 
each other about sacred truth. As 
Deuteronomy 6:6–7 says, “And 
these words, which I command thee 
this day, shall be in thine heart: and 
thou shalt teach them diligently 
unto thy children, and shalt talk 
of them when thou sittest in thine 
house, and when thou walkest by 
the way, and when thou liest down, 
and when thou risest up.”

When those words were first written, 
most believers did not have access 
to a precious scroll of Holy Scripture. 
They had to teach their children from 
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passages of Scripture which they 
heard and memorized. In this age 
most believers have the tremendous 
privilege of having the Bible in their 
own native language. Let’s take 
full advantage of this privilege by 
reading the Bible together. When 
reading and teaching the Bible as a 
family, consider these suggestions.

1. Have a reading plan. Read ten 
or twenty verses from the Old 
Testament in the morning and ten 
to twenty from the New Testament 
in the evening. Or read a series 
of parables, miracles, or historical 
portions. Just be sure to read the 
entire Bible over a period of time. 
As J. C. Ryle said, “Fill their minds 
with Scripture. Let the Word dwell 
in them richly. Give them the Bible, 
the whole Bible, even while they are 
young.”

2. Involve the family. Every family 
member who can read should 
have a Bible to follow along. Set 
the tone by reading Scripture with 
expression, as the living, breathing 
book it is. Assign various portions 
to be read by your wife and your 
children. Teach your children 
how to read articulately and with 

expression. Don’t let them mumble 
or speed ahead. Teach them to 
read with reverence. Provide a brief 
word of explanation throughout the 
reading, according to the needs of 
the younger children.

3. Be plain in meaning. Ask your 
children if they understand what 
you are reading. Be plain in applying 
scriptural texts. The 1647 Church 
of Scotland Directory for Family 
Worship wisely teaches us that if a 
sin is rebuked in the Word, then call 
the family to keep watch against it; 
if a judgment is threatened, warn 
them of it; if a duty is commanded, 
press it upon them; if a promise is 
offered, then urge them to trust it 
and receive its comfort.

4. Encourage family dialogue around 
God’s Word in line with the Hebraic 
procedure of household question 
and answer (see Exod. 12:26–27; 
13:14–15). That’s where the Fam-
ily Worship Bible Guide can help 
you. Read aloud with your family 
the thoughts for each Bible chapter 
each day. Talk about the thoughts 
expressed. Answer the questions 
asked. Especially encourage teen-
agers to ask questions; draw them 

out. If you don’t know the answers, 
tell them so, and encourage them 
to search for answers. Have one or 
more good commentaries on hand, 
such as those by John Calvin, Mat-
thew Poole, and Matthew Henry. 
Remember, if you don’t provide an-
swers for your children, they will get 
them elsewhere—and often those 
will be wrong answers.

5. Be pure in doctrine. Titus 2:7 
says, “In all things showing thyself 
a pattern of good works: in doctrine 
showing uncorruptness, gravity, 
sincerity.” Don’t abandon doctrinal 
precision when teaching young 
children; aim for simplicity and 
soundness.

6. Be relevant in application. Don’t 
be afraid to share your experiences 
when appropriate, but do that 
simply and concisely. Use concrete 
illustrations. Ideally, tie together 
biblical instruction with what you 
recently heard in sermons.

7. Be affectionate in manner. 
Proverbs continually uses the phrase 
“my son,” showing the warmth, 
love, and urgency in the teachings 
of a God-fearing father. When you 
must administer the wounds of a 
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friendly father to your children, do 
that with heartfelt love. Tell them 
you must convey the whole counsel 
of God because you can’t bear the 
thought of spending eternity apart 
from them. My father often said to 
us, with tears: “Children, I cannot 
miss any of you in heaven.” Tell your 
children, “We will allow you every 
privilege an open Bible will allow us 
to give you—but if we say no to you, 
you must know that flows out of 
our love.” As Ryle said, “Love is one 
grand secret of successful training. 
Soul love is the soul of all love.”

8. Require attention. Proverbs 4:1 
says, “Hear, ye children, the instruc-
tion of a father, and attend to know 
understanding.” Fathers and moth-
ers have important truths to con-
vey. You must demand a hearing 
for God’s truths in your home. That 
may involve repeated statements 
at the beginning like these: “Sit up, 
son, and look at me when I’m talk-
ing. We’re talking about God’s Word, 
and God deserves to be heard.” Don’t 
allow children to leave their seats 
during family worship.

Daily Prayer Before the 
Throne of God

Does not the command to “pray 
without ceasing” (1 Thess. 5:17) 
include when we are with our 
families? Families eat and drink the 
daily provision of a gracious God at 
their tables. To do that in Christian 
way, a family must follow 1 Timothy 
4:4–5, “For every creature of God is 
good, and nothing to be refused, if it 
be received with thanksgiving: for it 
is sanctified by the word of God and 
prayer.”

Again, let me offer some specific 
guidelines for leading the family in 
prayer.

1. Be short. With few exceptions, 
don’t pray for more than five 
minutes. Tedious prayers do more 
harm than good. Don’t teach in 
your prayer; God doesn’t need the 

instruction. Teach with your eyes 
open; pray with your eyes shut.

2. Be simple without being shallow. 
Pray for things that your children 
know something about, but don’t 
allow your prayers to become trivial. 
Don’t reduce your prayers to self-
centered, shallow petitions.

3. Be direct. Spread your needs 
before God, plead your case, and 
ask for mercy. Name your teenagers 
and children and their needs one 
by one on a daily basis. That holds 
tremendous weight with them.

4. Be natural yet solemn. Speak 
clearly and reverently. Don’t use an 
unnatural, high-pitched voice or a 
monotone. Don’t pray too loudly or 
softly, too fast to be understood or 
too slow to hold attention.

5. Be varied. Don’t pray the same 
thing every day; that becomes 
tedious. Develop more variety 
in prayer by remembering and 
stressing the various ingredients of 
true prayer, such as calling upon God 
to hear your prayers, adoring God 
for his titles and attributes, declaring 
your humble dependence and need, 
confessing family sins, asking for 
family mercies (both material and 
spiritual), interceding for friends, 
churches, and the nations, giving 
thanks for God’s blessings, and 
blessing God for his kingdom, 
glory, and power. Use a prayer list 
to remember different persons and 
organizations on different days. 
Mix these ingredients with different 
proportion to get variety in your 
prayers.

Daily Singing the Praise   
of God

Psalm 118:15 says, “The voice 
of rejoicing and salvation is in 
the tabernacles [or tents] of the 
righteous: the right hand of the 
Lord doeth valiantly.” That is a 
clear reference to singing. Every 
Christian family should own a few 
copies of a good psalter (psalms set 
to meter and music) and hymnal 
from which to sing. If one of you 

can play the piano, all the better. But 
even recorded music is helpful. Use 
whatever means you can to assist 
your family to sing God’s praises 
together.

1. Sing doctrinally pure songs. There 
is no excuse for singing doctrinal 
error no matter how attractive the 
tune might be.

2. Sing psalms first and foremost 
without neglecting sound hymns. 
Remember that the Psalms, called 
by Calvin “an anatomy of all parts of 
the soul,” are the richest gold mine of 
deep, living, experiential scriptural 
piety available to us still today.

3. Sing heartily and with feeling. 
As Colossians 3:23 says, “And 
whatsoever ye do, do it heartily, 
as to the Lord, and not unto men.” 
Meditate on the words you are 
singing. On occasion discuss a 
phrase that is sung.

Conclusion

Believers in Christ follow in the 
footsteps of Abraham’s faith, and 
we must also follow in the footsteps 
of Abraham’s obedient leadership 
of his family. “For I know him,” 
God said, “that he will command 
his children and his household 
after him, and they shall keep the 
way of the Lord, to do justice and 
judgment; that the Lord may bring 
upon Abraham that which he hath 
spoken of him” (Gen. 18:19).

John Paton served as a missionary 
over a century ago to a cannibalistic 
people in the islands of the south 
Pacific Ocean. Those people killed 
and ate the missionaries who had 
preceded Paton within minutes of 
their arrival. Paton faced enormous 
difficulties and sorrows. But he 
persevered in the name of Christ. 
One earthly means by which God 
prepared him for his labors was his 
father in Scotland. In later years 
Paton looked back upon his father 
with great gratitude.
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Dr. Joel R. Beeke
is president and professor of 
systematic theology and homiletics 
at Puritan Reformed Theological 
Seminary, a pastor of the Heritage 
Reformed Congregation in Grand 
Rapids, MI, and a prolific author 
and frequent conference speaker.

Paton’s father worked out of a shop 
in their house. Their family had a 
small room in their home which was 
their prayer closet. John was deeply 
affected by his father’s regular 
devotion to prayer in that room. He 
remembered, “Thither daily, and 
oftentimes a day, generally after 
each meal, we saw our father retire, 
and ‘shut the door’; and we children 
got to understand . . . that prayers 
were being poured out there for us, 
as of old by the High Priest within 
the veil in the Most High Place.” The 
Paton children could sometimes 
hear their father’s voice full of 
emotion, pleading for them before 
the throne of grace.

Paton also remembered, “When, 
on his knees and all of us kneeling 
around him in family worship, he 
poured out his whole soul with tears 

for the conversion of the heathen 
world to the service of Jesus, and for 
every personal and domestic need, 
we all felt as if in the presence of the 
living Savior, and learned to know 
and love Him as our Divine Friend.”

When John Paton left his home to 
go to Glasgow to study theology 
and do urban evangelism, he had 
to walk forty miles before coming 
to a train station. His father walked 
the first six miles with him. They 
spoke about the Lord, and his father 
gave him counsel. Then for the last 
half-mile they walked in silence. His 
father’s lips still moved, but now in 
silent prayer for his son, while tears 
streamed down his face. When they 
came to the place of their parting, 
father grasped son by the hand, 
and said, “God bless you, my son! 
Your father’s God prosper you, and 

keep you from all evil.” Overcome 
by emotion, he could say no more, 
but his lips continued to move in 
silent prayer. John Paton later wrote, 
while reflecting on this experience, 
“I vowed deeply and oft, by the help 
of God, to live and act so as never to 
grieve or dishonor such a father and 
mother as He had given me.”

Zion Christian School seeks a

new Director of Development.

Zion is a private, Christian school in

Byron Center, MI, with students in

preschool through 12th grade and a 

preschool through 12th grade and a 

commitment to learning about God’s 

world from a reformed perspective.

For more information on Zion and the

Director of Development position, 

please visit www.zionchristian.net.



Mr. Myron   
Rau

From Fundamentalism to Calvinism   
and Ordination

Rev. Phillip Stoffregen was raised 
as a fundamental premillennial 
dispensationalist, drawn to 
Calvinism and to a Reformed 
seminary, and recently was ordained 
as a Minister of the Word and 
Sacraments in the United Reformed 
Churches. On January 13, 2018, 
Phillip Stoffregen was ordained and 
installed as the pastor of Covenant 
United Reformed Church in 
Kalamazoo, Michigan.

Pastor Stoffregen was raised 
in a good Christian home in 
Wisconsin, where his family 
belonged to a church affiliated with 
the Independent Fundamental 
Churches of America (IFCA). He 
says, “The family I was born into, 
though not Reformed, loved the Lord 
and aimed to diligently teach me the 
Word of God at a very young age. 
They showed me my own sin and 
misery and my need to be delivered 
by Jesus Christ. I professed faith as 
a child and was later baptized at the 
age of eleven.” Early on, through the 
writings of Ravi Zacharias, Phillip 
felt a more burning need to engage 
in apologetics and evangelism and 
thought he might like to pursue the 
ministry of the gospel. He made this 
known to his pastor, who recognized 
his gifts and mentored him.

After graduating from high school, 
Phillip enrolled in the Advanced 
Biblical Studies and Biblical 
Languages program at Calvary Bible 
College and Theological Seminary, 
located in Kansas City, Missouri, an 
independent, nondenominational 
institution. There he graduated with 
highest honors. He was awarded 
Who’s Who in America 2012; the 
Advanced Bible Studies Department 

Award, granted to only one student 
in that major; and the Zondervan 
Greek Award, granted to only one 
Greek student. It was Stoffregen’s 
intention to continue his studies 
at the Calvary Seminary upon 
graduating from Calvary College, 
but the Lord had other plans for him.

Phillip explains that during his time 
at Calvary Bible College, he had met 
with a number of professors and had 
a number of lunchtime discussions 
with his fellow students about the 
doctrines of grace. As more and 
more time went on, he embraced 
Reformed theology more and more. 
First, he accepted a thoroughly 
Reformed approach to soteriology 
(TULIP). Second, he abandoned 
dispensational premillennialism in 
favor of covenantal amillennialism. 
Finally, he accepted covenantal 
(paedo) baptism over against strict 
believer’s baptism.

Because of these changes, Phillip 
could not pursue a master’s degree 
at Calvary’s seminary, because the 
seminary was even more strictly 
dispensational and premillennial 
than the college. He decided that it 
would far more profitable to find a 
Reformed or Presbyterian seminary 
to study at. In the course of his time 
at Calvary, he developed a love for 
the Puritans as well as the writings 
and preaching of Dr. Joel Beeke. 
Given these interests, it seemed 
only logical to consider Puritan 
Reformed Theological Seminary in 
Grand Rapids, Michigan, as a place 
to pursue graduate studies. After 
visiting the seminary, it became 
clear that this would be a wonderful 
and ideal place to study for his MDiv. 
He moved to Grand Rapids from 
Kansas City in July 2013.

Beginning in high school and 
through his seminary years Phillip 
was always gainfully employed in 
various part-time jobs. While in 
college, he served as youth pastor 
of First Baptist Church of Paola, 
Kansas, affiliated with the American 
Baptist Churches. There he was 
given the privilege of preaching.

While studying at Puritan Seminary, 
Pastor Stoffregen and his family 
were members of the Eastmanville 
United Reformed Church. Leading 
the service at Covenant was his 
pastor, Rev. Jeph Nobel, who 
conducted the ordination and 
installation and gave the charge 
to the new minister. One of Pastor 
Stoffregen’s seminary professors, Dr. 
David Murray preached, and Rev. 
James Admiraal gave the charge 
to the congregation. Rev. Admiraal 
served as interim at Covenant 
during their year of vacancy while 
they were searching for a pastor.

Covenant met Phillip as he was 
approaching the end of his seminary 
studies and provided pulpit supply 
for them one Sunday in March 
2017. Shortly thereafter, the elders 
asked him to meet with them for an 
interview and to discuss a possible 
summer internship after graduating. 
The council proposed that he 
serve as an intern for the months 
of June and July, and potentially 
longer to possibly consider him 
for a call when he sustained his 
classis candidacy exam. Phillip 
had not seriously entertained the 
possibility of serving as the pastor of 
a congregation. It was his intention 
to continue his education towards a 
doctorate in order to someday teach. 
However, after prayer, thought, and 
seeking counsel, the Stoffregen 
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family accepted the proposal of the 
Covenant council and began serving 
there at the beginning of June.

In mid-July, the council called a 
special congregational meeting 
to discern the support of the 
congregation in extending 
Stoffregen’s time of service beyond 
July, until after his candidacy exam 
and the possibility of extending a 
call to him when he was declared 
eligible for a call. The congregation 
gave overwhelming approval. 
On October 10, Pastor Stoffregen 
sustained his classis candidacy 
exam and was declared a candidate 
for the ministry. A congregational 
meeting was held on November 
6, where the council again 
overwhelmingly received support 

Mr. Myron Rau
is president of the Reformed 
Fellowship board, and a member at 
Covenant URC in Kalamazoo, MI

to extend to him a call to be their 
pastor.

Rev. Stoffregen and his wife, Sophia, 
have a two-year-old daughter, 

Felicity. They met while he was 
studying at PRTS and she was 
pursuing an advanced degree 
at a university in Grand Rapids. 
Sophia, a Michigan native, was also 
raised in a Christian family in a 
nondenominational church.

To view the ordination video, please 
go to: https://vimeo.com/252085972
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Anyone familiar with the Bible knows 
of David. He is a towering figure in the 
narrative of the Old Testament. He 
was anointed king of Israel as a child. 
He defeated Goliath when only a boy. 
He wrote the majority of the psalms. 
He was called the “man after God’s 
own heart.”

It is probably safe to say, however, 
that most Christians are far more 
acquainted with David the man than 
with the Davidic covenant. And yet, 
it is this covenant that plays a pivotal 
role in God’s work of redeeming his 
people. If it were not for the Davidic 
covenant, David’s kingship would 
have come and gone like others. His 
place in redemptive history would 
not have been so central. Through 
the Davidic covenant, God prepared 
the way for the promised Savior and 
Messiah. Everything in this covenant 
ultimately points to him, the Lord 
Jesus Christ. He is the true Son of 
David who is seated on the throne 
forever, and of his kingdom there shall 
be no end.

The Davidic covenant can be defined 
as God’s promise to David that, when 
his righteous Son builds a house for 
God’s name, God will grant him an 
eternal kingdom.

What Does the Bible Teach?

2 Samuel 7. This passage is the 
fountainhead from which flow all 
the deep biblical waters concerning 
David, kingship, and Christ. It is a 
dense and rich passage, and worth 
spending some time to explore its 
wealth. Before we observe it more 
closely, though, a few introductory 
remarks are necessary.

First, we should keep in mind the 
context of this passage. Up to this 
point in 1 and 2 Samuel, David has 
shown himself to be a man after God’s 
own heart, especially in contrast to 
his predecessor, Saul. This difference 
between David and Saul is seen 
in 1 Samuel 13:13–14 when Samuel 
rebuked Saul:

You have done foolishly. You 
have not kept the command of 
the Lord your God, with which 
he commanded you. For then 
the Lord would have established 
your kingdom over Israel forever. 
But now your kingdom shall not 
continue. The Lord has sought 
out a man after his own heart, 
and the Lord has commanded 
him to be prince over his people, 
because you have not kept what 
the Lord commanded you.

Unlike Saul, David proved himself 
upright and devoted to the Lord. In 
2 Samuel 5, the Lord makes David 
king over all Israel. As one of David’s 
first acts as king, he brings the ark 
to Jerusalem after defeating the 
Philistines. David reveals his concern 
for the Lord as the primary task of his 
kingship. This brings us to 2 Samuel 
7, where David is living in his house, 
or palace, having rest from all his 
surrounding enemies.

Second, this passage is another 
example of how Scripture can present 
a covenant without using the word. 
The word covenant is not used once 
in this chapter. Yet this promise of 
God to David is clearly a covenant. 
At the end of his life, David himself 
acknowledges this fact as he reflects 
on what God did for him: “[God] 
has made with me an everlasting 

covenant” (2 Sam. 23:5). This is also 
brought out in many other passages of 
Scripture (2 Chron. 13:5; 21:7; Isa. 55:3; 
Ps. 89:3; 132:11; 2 Kings 8:19). One of 
the clearest is Jeremiah 33:20–21: “If 
you can break my covenant with the 
day and my covenant with the night 
. . . then also my covenant with David 
my servant may be broken, so that he 
shall not have a son to reign on his 
throne.” Notice that this passage calls 
God’s promise to David a covenant.

Third, there is a significant word 
play that runs through this chapter, 
especially verses 1–17. This play is on 
the word house. In Hebrew, house 
can refer to several things. In terms 
of a dwelling, it can refer to a house, 
palace, or temple. In terms of family, it 
can mean a household, a family line, 
or a dynasty. House can also include 
a nation, a people, or a kingdom. 
The house of Israel, for example, 
is the people or kingdom of Israel. 
In 2 Samuel 7, there are three main 
uses for house: temple, dynasty, and 
people/kingdom. The Lord uses these 
images to reveal the brilliant message 
about his dwelling place and the role 
of the king. The play off the meaning 
of house really shapes the contours of 
God’s promise to David.

At the opening of 2 Samuel 7, David 
is reclining in his cedar palace, having 
rest from all his enemies (v. 1). But 
as he looks down from his balcony, 
he notices that the ark of God is in a 
tent. This discrepancy troubles David 
deeply. He wants to honor God with 
a glorious cedar house as well, and 
Nathan advises him to do what is in 
his heart. The Lord, however, appears 
to Nathan that night to put the brakes 
on David’s temple-building plans.

Rev. Michael G. 
Brown

The King Who Did:       
The Davidic Covenant
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The Lord puts the question to David, 
“Would you build me a house to dwell 
in?” (v. 5). God never asked any of 
the judges before David to build him 
a house, that is, a temple (v. 7). He 
was content with dwelling in a tent. 
Yet the Lord hints that his residence 
is not limited to the tent. There are 
two parallel phrases here: “I have 
been moving about in a tent” (v. 6); “I 
have been moving about with all the 
people of Israel” (v. 7). It is not merely 
the tent that is God’s dwelling, but it 
is the tent with the people. Already, 
God has linked together a structure 
(tent or temple) and the people in the 
understanding of his house.

This, though, amounts to God telling 
David, “No, you cannot build me a 
house” (explicitly stated in the parallel 
passage, 1 Chron. 17:4). Instead of 
David building a house for God, God 
will build a house for David: “The 
Lord declares to you that the Lord 
will make you a house.” What sort of 
house is this? The Lord clarifies that 
he is referring to David’s offspring (v. 
12). This house is David’s family line, 
but more specifically, “I will establish 
his kingdom.” The house is David’s 
dynasty—his kingly descendants.

Additionally, the Lord promises, “I will 
be to him a father, and he shall be 
to me a son.” This promise focuses 
the Davidic covenant less on David 
himself and more on David’s son. As 
a good father, the Lord declares that 
his steadfast love will be upon David’s 
son, never to depart (v. 15). In fact, 
God assures David that his house 
and kingdom will be everlasting. 
David’s house, his dynastic lineage, is 
connected to his kingdom. For what 
is a kingdom without a king? The 
Lord, then, promises David a house, 
a kingdom, and a throne, upon which 
God’s love will be set forever.

Unconditional Promise. God’s gra-
cious promise cannot be broken. 
His love will be upon David’s son to 
establish his house, kingdom, and 
throne forever. As he was faithful in his 
promise to Abraham, God will surely 
fulfill his promise. The unconditional 
and permanent nature of the Davidic 

covenant is even more explicit in pas-
sages such as Jeremiah 33:20–21 
(quoted above) and Psalm 89, where 
God says, “I will not violate my cov-
enant or alter the word that went forth 
from my lips. Once for all I have sworn 
by my holiness; I will not lie to David. 
His offspring shall endure forever, his 
throne as long as the sun before me. 
Like the moon it shall be established 
forever, a faithful witness in the skies” 
(vv. 34–37). For the Davidic covenant 
to be broken would be for God to lie, 
which never will happen.

The unconditional nature of the Davidic 
covenant furthermore orients it toward 
the future. It is not David who will be 
on this eternal throne but his son. The 
Lord told David he would raise up 
“your offspring, from your own body.” 
Naturally, David would look to his son 
Solomon. This expectation points to 
the first level of fulfillment of the Davidic 
covenant. In Solomon, it appears that 
God is fulfilling his promise to David. 
But with the failure of Solomon, the 
future horizon gets extended for the 
true fulfillment of the covenant, as we 
shall see shortly.

Conditional Element. There is, 
however, a second prong to the 
Davidic covenant. The first prong 
is its fundamentally unconditional 
nature. The second prong entails a 
conditional element, where something 
is required of David’s son. David’s son 
must do something in order to receive 
the eternal throne. Although this 
conditional element does not take 
center stage in 2 Samuel 7, it is not left 
out. In verse 13, God says, “He shall 
build a house for my name, and I will 
establish the throne of his kingdom 
forever.” The Lord establishing his 
throne depends on the son’s building 
of the house. David’s son must do 
something to have his throne founded.

Here is where the play on house is 
most intriguing. Clearly, the temple 
is front and center. David’s son must 
be the temple builder. As a man of 
war, David is not allowed to build the 
temple. His son must do it (1 Kings 5:3). 
Yet God’s house implicitly includes 
the people (v. 7). Furthermore, the 

house David’s son must build is “for 
my name” (v. 13). The house is for 
God’s name, to honor and glorify him. 
This includes religious devotion and 
obedience. This helps us understand 
God’s discipline of the son in verse 
14. When iniquity plays a role in the 
son’s building, God will discipline and 
correct him as a father.

1 Kings 9. As the narrative of 2 Samuel 
progresses into 1 Kings, it matures into 
adulthood, culminating in chapter 9. 
We learn that Solomon is the chosen 
son of David to rule. David solidifies 
Solomon’s succession and kingdom. 
Solomon rightly asks God for “an 
understanding mind to govern your 
people, that I may discern between 
good and evil” (1 Kings 3:9). Solomon’s 
petition focuses on obedient rule for 
God’s sake.

Solomon begins well. He rules with 
wisdom and justice. Soon the people 
are dwelling richly in peace, “each 
man under his vine and under his fig 
tree” (1 Kings 4:25). Solomon finishes 
the temple of God magnificently. He 
brings the ark into the temple, and the 
glory of the Lord fills its space. With 
all of these events, Solomon confirms 
that the Lord has fulfilled the promise 
to David in him: “Now the Lord has 
fulfilled his promise that he made. For 
I have risen in the place of David my 
father, and sit on the throne of Israel, 
as the Lord promised, and I have built 
the house for the name of the Lord, 
the God of Israel” (1 Kings 8:20).

At this point in the narrative, it 
seems that God has fulfilled all of 
his promises to David. Yet this is 
only the first level of fulfillment. The 
second and greater level of fulfillment 
is promised in 1 Kings 9. The Lord 
comes to Solomon again and assures 
him that he has heard Solomon’s 
prayer. The Lord has consecrated the 
temple and has placed his name on 
it as his dwelling place (v. 3). He has 
approved of the temple, and it will be 
the place of worship for God’s people. 
God then focuses on Solomon saying, 
“And as for you, if you will walk before 
me . . . doing according to all that I 
have commanded you, and keeping 
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Tmy statutes and my rules, then I will 
establish your royal throne over Israel 
forever, as I promised David” (vv. 4–5). 
In 1 Kings 8, Solomon seemed to think 
that he deserved the eternal throne, 
but the Lord says, “Only if you obey.” 
The Lord will only establish the throne 
of David’s righteous son. Due to the 
unconditional nature of the covenant, 
a Davidic son will always be on the 
throne, but only the obedient son will 
earn an everlasting throne.

This passage makes clear how the 
two prongs of the Davidic covenant—
one unconditional and the other 
conditional—work together. Because 
of God’s unbreakable oath, the Davidic 
dynasty must continue. But only the 
righteous son of David will receive an 
eternal throne for his obedience. God 
will keep putting David’s sons on the 
throne; when the son is disobedient, 
God will remove that son and install 
another son. This pattern will go on 
until a righteous son emerges, one 
who will earn the everlasting throne, 
needing no more successors.

Furthermore, we cannot miss how this 
requirement for righteousness picks 
up the works-principle in the Mosaic 
covenant. The language of verse 4 
about doing God’s commands, walking 
before him, and keeping his statutes 
is straight out of Deuteronomy. The 
Davidic son has to keep the law of 
Moses. This is the righteousness he 
must fulfill for an eternal throne. This 
connection to the Mosaic covenant 
is also found in verses 6–9: if the 
Davidic son disobeys God and turns 
to idols, “then I will cut off Israel from 
the land” (v. 7). This language comes 
from Deuteronomy and speaks of the 
curse of exile as a consequence for 
disobedience. But note how the Lord 
says, if the king disobeys, then the 
people will be cut off. The curse of 
exile comes on the whole people for 
the king’s disobedience. The works-
principle of Moses has shifted from 
the whole people to the king. This 
culminates in the gross apostasy of 
Manasseh, about whom God says, 
“Because Manasseh king of Judah 
has committed these abominations . . . 

Behold, I am bringing upon Jerusalem 
and Judah such disaster that the ears 
of everyone who hears of it will tingle” 
(2 Kings 21:11–12).

The house the king must build is 
not just a temple, but a people for 
God’s name. The son of David, who 
is righteous and who makes the 
people righteous, is the one who 
will have his throne established 
forever. The conditional dynamic of 
the unconditional covenant becomes 
the map for the rest of biblical history. 
After Solomon’s failure and death, 
God punishes the house of David 
by dividing the kingdom. Yet, in the 
southern kingdom of Judah, God’s 
steadfast love to David continues.

Two patterns emerge in the following 
history. First, the piety of the king 
determines the piety of the people. 
If the king is obedient, so are the 
people; but if the king is disobedient, 
so are the people. Second, a refrain is 
found in each account of a king. Each 
successive Davidic son is compared 
with David, the man after God’s 
heart. The assessment is sometimes 
positive (“He did what was right in the 
eyes of the Lord, as David his father 
did,” 1 Kings 15:11); and other times it 
is negative (“His heart was not wholly 
true to the Lord his God, as the heart 
of David his father,” 1 Kings 15:3). Yet 
when the king is disobedient, we 
read: “Nevertheless, for David’s sake 
the Lord his God gave him a lamp in 
Jerusalem, setting up his son after 
him” (1 Kings 15:4). These refrains 
dot the following pages of biblical 
history. They demonstrate that the 
Lord’s fatherly discipline of David’s 
son removes the disobedient son but 
faithfully places another son on the 
throne. This pattern continues until 
the one truly righteous Son arrives. 
God will never break his covenant to 
the house of David, but it is only the 
righteous Son of David who will gain 
that everlasting throne.

The New Testament. The Davidic 
covenant is the great hope for Israel. 
Since it was secured by an everlasting 
promise that could not be broken, 

Israel knew that God would save 
them through the Davidic King. The 
Davidic King would make the people 
holy, establishing the true temple of 
God. He would keep the law for the 
people as their representative. The 
Son of David would subdue all Israel’s 
enemies and would reign in God’s 
name and holiness. The King would 
usher them into Zion to worship God 
forever in glory (Ps. 132:13–18). The 
reign of David’s son would dawn on 
the people “like the morning light, like 
the sun shining forth on a cloudless 
morning, like rain that makes grass to 
sprout from the earth” (2 Sam. 23:4). 
Yet only the righteous son of David 
could do this for Israel. Israel had to 
wait in faith for the true son of David. 
The Davidic covenant gave the house 
of Jacob assurance of God’s salvation, 
but it called them to wait and be 
patient for the greater and righteous 
Son of David.

Eagerly waiting is how we find Israel 
at the opening of the New Testament. 
There has not been a king on the 
Davidic throne for more than five 
hundred years, since Nebuchadnezzar 
destroyed the temple in 586 BC. They 
wondered when the Lord would raise 
up the anointed son of David, the 
Christ or Messiah, to save them. In the 
words of Psalm 89, the people asked 
God, “Lord, where is your steadfast 
love of old, which by your faithfulness 
you swore to David?” (v. 49). It 
was such an inquiry that the angel 
answered when he told Mary about 
her son, “He will be great and will 
be called the Son of the Most High. 
And the Lord God will give to him the 
throne of his father David, and he will 
reign over the house of Jacob forever, 
and of his kingdom there will be no 
end” (Luke 1:32–33). Jesus came as 
the greater son of David to fulfill the 
Davidic covenant by building a house 
for God’s name.

The centrality of the Davidic covenant 
in the Old Testament is the reason 
why it dominates the New Testament 
description the person and work 
of Christ. The very title of Christ or 
Messiah means “anointed one,” which 
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referred to the anointed son of David. The Christ 
was king. When Jesus rode into Jerusalem on 
a foal in the triumphal entry, the people cried 
out that “your king is coming to you” (Matt. 21:5). 
Yet Jesus’ humility displayed to the people that 
the king for whom they waited was bringing 
forth a different kind of kingdom from what they 
expected. As Jesus told Pilate, “My kingdom 
is not of this world. If my kingdom were of this 
world, my servants would have been fighting, 
that I might not be delivered over to the Jews. 
But my kingdom is not from the world” (John 
18:36). Jesus brought forth a spiritual and 
heavenly kingdom. The house he built was not 
built with wood and stone but with living people. 
The spiritual house he built was the church (1 
Cor. 6:19; Eph. 2:20–22; 1 Pet. 2:5).

The apostle Peter appeals to the Davidic 
covenant in his great Pentecost sermon to show 
that Jesus of Nazareth is the promised Messiah 
(Acts 2:22–36). Paul too turns to the Davidic 
covenant to show that Jesus’ resurrection means 
he is God’s true Son, through whom we have 
forgiveness of sins (Acts 13:32–39). The Davidic 
covenant is like a microscope that allows us to 
zoom in and see all the beautiful shades and 
glorious lines of Christ’s work as King for us.

Why Is This Doctrine Important for the 
Christian Life?

The person and work of Christ cannot be fully 
grasped without the Davidic covenant. Jesus’ 
work of salvation is without a context if the 
Davidic covenant is not understood. Born of 
the Virgin Mary, of the line of David, as God’s 
true Son, holy and blameless, Christ came as 
the temple builder for God’s name. Through his 
life, death, and resurrection, he constructed the 
only temple God can live in, a spiritual temple in 
which God’s people are living stones. We enjoy 

this reality now in part through the indwelling 
of the Holy Spirit, but we will enjoy it fully in the 
consummation. As we read in Revelation 21:3, 
the day is coming when we rejoice and say, 
“Behold, the dwelling place of God is with man.” 
This promise is sure because Christ fulfilled the 
Davidic covenant.

Besides undergirding the gospel, the Davidic 
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covenant also guarantees our blessed 
hope for us. As Hebrews says, we 
do not presently see everything in 
subjection to him (Heb. 2:8). Not all the 
enemies are under Christ’s kingly feet. 
We know this all too well, do we not? 
The sin, evil, and death of this world 
are all around us. In our countries, 
we are not under a righteous king. 
Corruption is still rampant. Tax dollars 
are wasted. The courts struggle to 
punish obvious criminals, besides the 
fact that many of our laws are far from 
upright. On top of this, death still runs 
around wild. But evil is not prevalent 
only in the world. False teaching, 
schism, and sin plague the church. 
The visible church as the earthly 
expression of God’s temple is torn by 
sin and evil. As much as we wish it, 
we do not yet see everything under 
Christ’s feet.

Nevertheless, God has sworn to his 
Son that he will put all things under his 
feet. As we see the evil of the present 
world, the Davidic covenant assures 
us that our citizenship is in Christ’s 
heavenly kingdom. As his citizens, 
we serve our King in this present age 
by letting our good works shine as a 
testimony to his lordship. Our hope is 
not in earthly presidents, governors, 
or armies, but in the heavenly 
kingship of Christ. He is protecting us 
until the last trumpet when he comes 
as the King of kings and Lord of 
lords. Then, Christ will destroy all his 
enemies, especially the last enemy, 
death. He will raise us up gloriously 
to be like him, and we will dwell with 
him forevermore. May we rejoice in 
Christ our King and wait in faith for the 
fullness of his imperishable kingdom!

Rev. Michael G. Brown
is pastor of Christ United Reformed 
Church in Santee, CA. He is the 
editor and contributing author of 
Called to Serve: Essays for Elders 
and Deacons and co-author of 
Sacred Bond: Covenant Theology 
Explored.

The Emotional, Social, and 
Bodily Domains™ of IRBC’s 
Counseling Model

Last time we began looking at the Primary or Internal Dominant 
Domains™ of IRBC’s philosophical model of counseling. We considered 
the first two, which are the Spiritual and Mental Domains. In this article 
we will be introduced to the final three: the Emotional, Social, and Bodily 
Domains.™

The Emotional Domain™

When evaluating counselees for problems originating in the Emotional 
Domain, things such as one’s expression of emotion are looked at, along 
with the person’s overall regulation of the same. Evaluating emotional 
factors, especially in the area of communication, is important because 
it has a direct bearing on forming and maintaining meaningful 
relationships with others.

There are a number of variables that affect one’s expression of emotion. 
The manner in which parents expressed themselves while one was 
growing up is an example of one variable. Cultural background is 
another. Various cultures express certain emotions in greater or lesser 
intensity and frequency than others. While the expression of certain 
emotions can become sinful,1 their being expressed at varying levels 
of intensity or frequency can be a morally neutral function. Although 
they are morally neutral, extremes relative to the intensity and/or the 
frequency of expressed emotion can often have negative effects on one’s 
relationships with others.2 Thus, there are times when one must be given 
insights into how to regulate one’s emotions, in order that the person 
successfully relate with those in the various environments in which 
God has appointed him or her to live and work. For example, think about 
some of the issues that may be encountered in the life of newlyweds 
wherein a traditional Christian Dutch lady marries a Christian young 
man she met in college who is from a traditional Italian family. Would 
the lady from the Dutch family be sinning if she failed to give emotional 
expression to things in the same manner as her husband or members of 
the family in which he was reared, or vice versa? I hope you would agree 
that the answer is no. Each would need to be taught how to appreciate 
and respect the differences in the way emotion is expressed from the 
perspective of their respective cultural backgrounds. They may also 
need to be taught to understand some of the basic differences in the 
way men and women ordinarily express themselves emotionally.

The Social Domain™

Evaluating counselees for problems in the Social Domain involves 
looking for any problems that are rooted in poor communication skills or 
patterns of communication. This includes, for example, natural speaking 
ability, under-communicating, and over-communicating. Concerning 
the latter, most of us have known people who over-communicate. They 
are those with whom you converse and cannot get a word in edgewise. 
For some over-communicators the problem is sin-based. They are self-

Dr. Jeff L. Doll
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focused and need to be in control of the conversation. For 
others it is a skill which needs to be taught. They need to be 
taught that proper communication involves both speaking 
and active listening. If one does all of the talking and fails 
to give others the opportunity to speak, others will grow 
frustrated and weary, and meaningful relationships will 
either languish, dissolve, or fail to be established.

The Bodily Domain™

D. Martyn Lloyd-Jones, a prominent Welsh pastor who was 
known for his powerful expository preaching, was a trained 
physician as well. He pointed out that certain mental 
illnesses and depression often have causes that are not 
spiritual. Pernicious anemia, arteriosclerosis, porphyria, 
and even gout are all examples of bodily problems 
that Jones believed could cause dementia or produce 
depression (see Jones, 1987, pp. 144–45). Factors related 
to the breakdown of bodily organs in association with old 
age, injury, sickness, and disease all need to be taken into 
consideration when a counselor is seeking to determine 
the origin of the problem the counselee is facing.

When evaluating problems in light of the Bodily Domain, 
counselors should be sensitive to the fact that glandular 
and other non-nervous system dysfunctions can cause 
depressive or anxiety-like symptoms in a counselee’s life. 
For example, hypothyroidism leads to lower bodily energy 
levels and can mimic depression. By contrast, higher energy 
levels that are experienced with hyperthyroidism can 
produce effects similar to an anxiety disorder. Pancreatic 
malfunction is often at the root of diabetes, which can 
cause extreme fatigue and depressive-like symptoms as 
well. A good rule of thumb for counseling those who come 
to you for depression is to require a medical examination.

May God grant us the wisdom and discernment we need 
to properly diagnose what is at the root of the problems 
of those he brings us to counsel in order that we may be 
more effective instruments in the hands of the Wonderful 
Counselor.

1. Anger becomes sinful when it is without cause (Matt. 5:22), is 
excessive (Eph. 4:26), or becomes protracted (Col. 3:8).

2. There will be some overlap between this aspect of the 
Emotional Domain and related aspects in the Social Domain.

Dr. Jeff L. Doll
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Bible Studies on Nehemiah
Lesson 7: Conspiracies Against Nehemiah

As Nehemiah 6 opens, we are again 
reminded that Nehemiah is continuing 
to reminisce about his experiences 
while he was in Jerusalem. In the 
previous chapter he had recalled the 
many demonstrations of generosity 
that he and his servants had offered 
the families in Judah. Now, he reflects 
on the actions and attitudes of his 
enemies as the wall was nearly 
complete. He acknowledges that the 
doors had not yet been set in the 
many gates. The wall, however, is 
finished. His enemies are frustrated 
because they have not been able to 
prevent its rebuilding, even though 
they had the Samaritan military at 
their disposal.

Sanballat and Tobiah are not ordinary 
citizens. Both are government officials 
in the Persian Empire. Sanballat is the 
governor of Samaria, while Tobiah is 
the governor of Ammon, just to the 
east of Judah. Geshem is an Arabian 
chieftain from the area to the south of 
Jerusalem. Nehemiah has enemies 
on the north, on the east, and on the 
south. Earlier they had attempted a 
military approach, trying to prevent 
the wall’s completion by sending the 
Samaritan militia against Nehemiah’s 
work force (4:2, 8–20). All the workers 
bravely defended their posts, so 
that the enemies could not prevent 
the construction of the wall. As the 
work continued to be successful, 
the enemies’ strategy changed. Now 
they call for a diplomatic conference 
of regional governors in the plain of 

Ono. What you cannot accomplish 
militarily, maybe you can accomplish 
diplomatically. The choice of location 
is significant. Ono is in the far northern 
corner of Judea, as far from Jerusalem 
as possible. A nice, neutral site, with 
no one to interfere. While Nehemiah is 
away, they assume, they can foment a 
rebellion in Jerusalem, using the nobility 
to their advantage. The enemies know 
that many of the nobles and Levites 
have a grudge against Nehemiah. 
He has recently forced them to give 
lands and money back to the farmers, 
with nothing in return. With a little 
encouragement, a rebellion could be 
initiated.

Nehemiah recognizes that they have 
evil intent. He has no intention of 
falling for their diplomatic ruse. Four 
times over, the request comes. Four 
times over, Nehemiah declines. He 
has work to do. The doors need to 
be installed in the gates of the city. 
Until they are secured, the sacred city 
is not safe. Nehemiah is not going 
to Ono or any other place. He has 
work to do in Jerusalem. After four 
rejections, Sanballat tries a different 
tactic. He sends an open letter filled 
with innuendoes and accusations. 
It is open rather than sealed, as was 
the diplomatic custom. An open letter 
can be leaked so that the public can 
know about all these evil plans of their 
respected leader. Sanballat fabricates 
a number of falsehoods and implies 
that all of these charges will be sent 
to King Artaxerxes. He apparently 
does not know the depth of the 

relationship between the king and his 
cupbearer. This same kind of strategy 
had been successfully attempted 
much earlier by other Samaritans who 
wanted to prevent the rebuilding of 
the temple (Ezra 4:8–16). That letter 
had produced a ten-year delay in the 
construction of the temple. That letter 
met with success because the new 
king in Persia had no sympathy for the 
Jews or their religious ceremonies. 
Ahasuerus (Xerxes) was quick to 
believe the false charges leveled 
against the Jews in Jerusalem. He 
sent his military to force a work 
stoppage.

When similar charges are leveled 
against Nehemiah, he quickly recog-
nizes the evil intent and replies, “You 
are inventing them out of your own 
mind” (v. 8). Because these are 
personal attacks against him, be-
smirching his own reputation, he 
knows they are false to the core. He 
minces no words.

This interaction illustrates what Jesus 
said about Satan: “There is no truth in 
him. When he lies, he speaks out of 
his own character, for he is a liar and 
the father of lies” (John 8:44). Those 
who are enemies of Jesus Christ are 
also enemies of Christ’s disciples. 
Human beings, apart from Christ, may 
feign religious devotion, but inwardly 
they are enemies seeking to destroy 
and subvert. Nehemiah recognizes 
that and responds appropriately. He 
speaks with unmistakable clarity: He 
does not engage in diplomatic double-
speak, as politicians are often inclined 
to do. At the same time, though, he 
utters a brief prayer: “But now, O God, 
strengthen my hands” (v. 9). Once 
again, Nehemiah acknowledges a 
dependence on God.

Scripture Reading: Nehemiah 6

Background Reading: John 8:39–47;     

2 Chronicles 26:16–21
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Sanballat and Tobiah do not 
give up. They obviously have 
some deep-seated motives 
behind their attempts to stop 
the rebuilding of the wall. 
What are they? What could 
they lose when the wall is 
restored? What is so important 
to them that would be negated 
when the wall is completely 
restored? The text does not 
give clear answers to such 
questions but informs us of the 
next effort. They cannot stop 
the rebuilding militarily. They 
cannot stop it diplomatically. 
Let us threaten this man with 
an assassination attempt. But 
let us not kill him, for he would 
become a martyr to all the 
Jews who so faithfully follow 
him. A little bribery might be 
needed. An inside agent must 
be employed.

The scene begins to unfold in 
verse 10. Nehemiah goes to 
visit one of the Levite priests 
who is confined to his home 
(6:10). The motive behind this 
visit is not disclosed. It might 
be a social call. It might be a 
pastoral call, given that this 
priest is confined to his home. 
Nehemiah apparently does not 
know that this prophet/priest has 
been bribed by the Samaritans. 
During the visit, Shemaiah 
informs Nehemiah that there is 
an assassination attempt being 
planned against him. He warns 
Nehemiah that “they are coming 
to kill you” (v. 10). In an almost 
shrill tone, he repeats the news: 
“They are coming to kill you by 
night!”

The priest whom Nehemiah visits is no stranger 
to the believers in Jerusalem. When Ezra first 
made his plans to go to Jerusalem to teach the 
law of God, one of the persons he consulted was 
this Shemaiah, a “leading man” among the exiles 
(Ezra 8:16). After Ezra has been in Jerusalem for 
some time, he confronts those Levites who had 
married pagan women, contrary to God’s explicit 
commands. One of those listed is this same 
Shemaiah (Ezra 10:31). He had compromised with 
the enemies of God. Now he becomes a traitor to 
God’s own people and an agent of Satan. Matthew 
Henry contends that “this was indeed doing the 
devil’s work, who is men’s tempter that he may be 
their accuser, draws men to sin that he may glory 
in their shame. The greatest mischief our enemies 

can do us is to frighten us from 
our duty and bring us to do 
what is sinful. The tools they 
made use of were a pretended 
prophet and prophetess, 
whom they hired to persuade 
Nehemiah to quit his work and 
retire for his own safety.”

If Nehemiah would have fallen 
into this trap, he would have 
forsaken the work for which 
King Artaxerxes had commis-
sioned him. He would have 
also violated the laws of God 
by entering the temple, which 
was reserved for the priests 
who were permitted there. 
Nehemiah is not of the Levite 
tribe and thus is prevented 
from entering the inner sanc-
tuary. Shemaiah encourages 
him, “Let us meet together in 
the house of God, within the 
temple” (v. 10). As a layman, 
Nehemiah is not permitted to 
enter the sanctuary, for God’s 
law specifically prevented that 
(Exod. 29:33; 33:20; Num. 18:7). 
Nehemiah might very well 
have recalled what happened 
when King Uzziah dared offer 
incense in the sanctuary. He 

was stricken with leprosy (2 
Chron. 26:16–20). Nehemiah 
apparently is well aware of 
these restrictions, for he says, 
“What man such as I could go 
into the temple and live?” (v. 11). 
He also realizes the complex-
ity of this plot, for a retreat into 
the temple would also paint 
him as a coward, afraid to face 
his enemies, even while all the 
workers on the wall are facing 
daily opposition and are forced 
to carry weapons in one hand 
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Discussion Starters

1. Is Nehemiah taking undeserved credit for himself when he uses the personal pronoun “I” repeatedly in these 
opening verses?

2. How does Nehemiah know with certainty that Sanballat had “intended to do me harm” (v. 2)?

3. The enemies of Nehemiah request meetings with him on “the plains of Ono.” Where is Ono located, and why is 
that significant?

4. What accusations do his enemies bring against Nehemiah? What threats are included? (vv. 6–8)

5. How does Nehemiah respond to all these accusations? (v. 8)

6. What plan of action does Shemaiah recommend for Nehemiah? What rationale does he offer?

7. What would be the consequences for Nehemiah if he fell into this trap?

8. What does Nehemiah request of God concerning his enemies? (v. 14)

9. What important announcement does Nehemiah make concerning the wall? (v. 15)

10. What factors make Tobiah such a dangerous enemy? Why do the nobles defer to him? (v. 18)

while doing construction work with 
the other. Cowards are poor leaders.

By the grace of God, Nehemiah 
recognizes this too as a trap. He 
correctly learns that Tobiah and 
Sanballat had hired this man as one 
of their devilish agents. In a muted 
imprecatory prayer, Nehemiah asks 
God to “remember Tobiah and 
Sanballat according to these things 
that they did” (v. 14). In concluding 
that brief prayer, he asks God also to 
remember “the prophetess Noadiah 
and the rest of the prophets who 
wanted to make me afraid.” The 
opposition is not limited to the pagan 
neighbors but is also embedded 
within the Jewish community. Tobiah, 
the governor of Ammon (today’s 
Jordan), is married to a Jewish 
woman, the daughter of Sheconiah, 
who was the son of Arah, one of the 
earliest persons to leave captivity and 
return with the first wave of migrants 
(Ezra 2:5). What becomes apparent 
is the fact that Jewish women also 
violated God’s law against marrying 
pagans. In Ezra 9 and Ezra 10 we 
read the accounts of Levites having 
married pagan women. That resulted 

in having 111 Levites named on the 
pages of Scripture and having their 
marriages annulled, even when the 
marriages had produced children 
(Ezra 10:44). This sinful, defiant pattern 
of behavior has spread down through 
the generations, for Tobiah’s son, 
Jehohanan, had “taken the daughter 
of Meshullam the son of Berechiah 
as his wife” (v. 18). Even though 
Meshullam was noted as one of “the 
leading men” who had accompanied 
Ezra from Persia to Jerusalem in 458 
B.C., he was one of the few Levites 
who publicly challenged Ezra’s ruling 
against his fellow Levites (Ezra 10:15). 
Now, less than thirteen years later, 
he is given an important assignment 
for repairing the section of wall near 
the Fish Gate (Neh. 3:4). He and his 
evil son-in-law supply important 
information to Nehemiah’s enemies. 
They are truly double agents. They 
remind one of Judas Iscariot, one 
of the Twelve who turns out to be a 
traitor.

Nehemiah looks back and recognizes 
their devious behavior. He tells us 
that they spoke well of Tobiah in 
Nehemiah’s presence and reported 

Nehemiah’s words and plans to 
Tobiah, who relayed them to Sanballat. 
In one sense, this is a sad commentary 
on life. This kind of traitorous behavior 
often occurs within the church. The 
knowledge of it can easily lead to 
despair, but the work needs to go 
on, in spite of such. We see that in 
Christ’s ministry. He knew that Judas 
Iscariot was an evil person, but he 
used Judas anyway. The kingdom of 
God will always triumph over the work 
of Satan. In this story of rebuilding 
the wall, we have the astounding 
report that the wall was completely 
rebuilt in fifty-two days (6:15). At one 
level, we could commend Nehemiah 
for his excellent leadership and 
management style, but that would be 
a mistake. This was God’s doing, from 
beginning to end. God had moved the 
heart and mind of King Artaxerxes. 
God had endowed Nehemiah with 
gifts of courage and managerial skill. 
God had protected all those willing 
workers, keeping them safe while 
enemies daily threatened. The proper 
response should be “Praise the Lord!”
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Bible Studies on Nehemiah
Lesson 8: Another Genealogical Record

What is Nehemiah to do now? The 
wall is finished. The gates are hung. 
The city is secure. What is left to do? 
What should this valiant, successful 
man of God do next? Should he plan 
an elaborate dedication ceremony? 
Should he organize a week-long 
festivity?

There is going to be a dedication 
event, but it does not appear until 
we get to Nehemiah 12:27–47. That 
will be a glorious event, but we will 
have to bide our time. The walls 
have been repaired, but there are 
many administrative decisions that 
have to be made. Some are already 
accomplished: Nehemiah tells us that 
“the gatekeepers, the singers, and the 
Levites had been appointed” (v. 1). The 
governor does not tell us who made 
those appointments or when they 
were made. That is not noteworthy. 
But there is an appointment that is 
to be noted. Someone has to be in 
charge of this newly fortified city of 
Jerusalem. Someone has to oversee 
the protection and commerce of the 
place where God has declared his 
residence and where his worship is to 
be celebrated.

Nehemiah tells his readers that he has 
appointed his own brother, Hanani1 
(Hananiah), to be in charge of the city. 
Once before we have met this man. 
He was the one who came to the 
Persian capital on official business 
and reported to Nehemiah about the 
sad situation in Jerusalem, with the 
walls still in disrepair after 140 years 
of ruin (Neh.1:2). Now, this brother is 
again with Nehemiah, but this time in 

Jerusalem. Sometime he had made 
the return trip from Susa, the palace, 
back to Jerusalem. Nehemiah has 
great confidence in him, for he calls 
him “a more faithful and God-fearing 
man than many” (v. 2).

Well aware of the continuing threats 
from the Samaritans, the Ammonites, 
and the Arabians, Nehemiah lays 
down some basic rules regarding 
the protection of the city: “Let not the 
gates of Jerusalem be opened until 
the sun is hot. And while they are still 
standing guard, let them shut and bar 
the doors” (v. 3). In effect, we can be 
grateful that the walls and the gates 
have been restored, but we cannot 
let our guard down. The enemies who 
have tried their utmost to prevent 
this from happening are not now 
going to become our friends. Their 
enmity runs deep. Do not give them 
any opportunity to gain entrance 
into the city, for they will try to usurp 
authority and gain control. That has 
been their objective since Zerubbabel 
and Jeshua came here almost one 
hundred years ago. They feign religion 
but are wolves in sheep’s clothing. 
Nehemiah understands the nature of 
evil. He knows that the enemies of 
Christ and his kingdom will stop at 
nothing to gain control. He has seen 
that demonstrated in numerous ways 
right there in Jerusalem. We see it 
in our culture too. Muslims want to 
impose sharia law wherever possible. 
The LGBTQ advocates want all of 
society to bow before their agenda. 
They want to punish everyone who 
criticizes or condemns them.

Without a lot of fanfare, Nehemiah 
introduces a second major concern: 
the city is largely uninhabited. 
There are many empty houses and 
many in sad states of disrepair. 
This, too, is of long standing. When 
King Nebuchadnezzar finished his 
conquest of Judah in 586 B.C., he 
destroyed not only the temple and 
the city walls but also the majority 
of homes in the country. That is 
recorded for us in 2 Kings 25, where 
we are told: “He burned the house 
of the Lord and the king’s house and 
all the houses of Jerusalem; every 
great house he burned down” (v. 9). 
This important event is also recorded 
for us in 2 Chronicles 36:19 and in 
Jeremiah 52:13–14. This massive 
destruction occurred in 586 B.C., but 
it is now 445 B.C., 141 years later. The 
city of peace, the city of God, is a 
disgrace. Its neighbors have tried to 
control it, like some turkey vultures, 
but little has been done to restore 
its former splendor. Even when 
Zerubbabel and Jeshua had come 
with fifty thousand returnees, little had 
been accomplished. God had to send 
his prophets Haggai and Zechariah 
to warn them and to motivate them 
to action. Haggai accused them 
of spending all their energies on 
rebuilding their own homes in the 
country, while the temple lay in ruins. 
The prophet asks, “Is it a time for you 
yourselves to dwell in your paneled 
houses while this house lies in ruins?” 
(Hag. 1:4). Those thousands of exiles 
had gone with Zerubbabel and Jeshua 
for the express purpose of restoring 
the worship of Jehovah in Jerusalem. 
When they arrived, they quickly 
encountered the Samaritans and 
Ammonites who pretended that they 
wanted to help in the reconstruction. 
When the opposition intensified, the 

Scripture Reading: Nehemiah 7

Background Reading: Ezra 2:64–70
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zeal of the returning exiles 
diminished. They left 
Jerusalem and headed 
for their historic family 
farms and towns. Their 
own homes had also been 
burned and destroyed. 
So, what to do? Simple. 
Let us rebuild our own 
homes. Selfish concerns 
take precedence over 
worship concerns. If we 
retreat to the hills of 
Ephraim and Judah, we 
can ignore the Samaritans 
and plant gardens or re-
establish our farming 
operations. We will also 
panel our homes!

God was not pleased. 
God sends Haggai and 
Zechariah to prod them 
into action. The temple is 
finally finished in 515 B.C. 

and is dedicated with a 
lavish ceremony. Proper, 
biblical worship is once 
again established on a 
regular basis. Yet, there 
are concerns. Rumor has 
it that not all of God’s laws 
are being followed by all 
parties. God works in the 
heart of King Artaxerxes, 
compelling him to com-
mission Ezra to go to Je-
rusalem for the express 
purpose of making “in-
quiries about Judah and 
Jerusalem according to the Law of 
your God, which is in your hand” (Ezra 
7:14). Ezra finds that 111 members of 
the priestly tribe had broken God’s 
laws and had married pagan women.
(Ezra 10). Those marriages had to be 
annulled, even when children had 
been born to them (Ezra 10:44). Now, 
thirteen years later, Nehemiah finds 
that the city of Jerusalem is still large-
ly empty. Some homes are occupied, 
but many still lie in ruins. In historical 
perspective, selfish interests continue 
to dominate. Very few people are will-

ing to leave their historic villages and 
move to Jerusalem. That is a problem 
that has to be remedied. Nehemiah 
tackles that problem by calling for a 
new, fresh census of all the returned 
exile families.

Nehemiah tells us that God had put it 
into his heart to do this by appealing 
to genealogical records. He also tells 
us that he “found the book of the 
genealogy of those who came up at 
the first” (Neh. 7:5). The purpose of 
this registration is to repopulate the 

city so that it will become 
a viable, functioning center 
for worship of Jehovah. 
Mere numbers will not 
suffice, but what is needed 
are those families who have 
historically been committed 
to God’s worship. He wants 
to draw from a listing of 
those who have been 
faithful followers. This is a 
clear reference to that first 
wave of migrants that King 
Cyrus had permitted in 538 
B.C. and led by Zerubbabel 
and Jeshua. We find 
that listing in Ezra 2. It is, 
presumably, repeated here 
in Nehemiah 7. The names 
of the families are identical, 
but the numbers vary. Ezra 
tells us that “the whole 
number of the assembly 
together was 42,360,” plus 
7,337 servants and 200 
singers, for a grand total of 
49,897 persons (Ezra 2:64–
65). When one compares 
the listing from Ezra 2 with 
that in Nehemiah 7, the 
family numbers vary quite 
often. If one adds up all the 
family numbers listed, the 
total comes to 31,089, even 
though he reports “the 
whole assembly together 
was 42,360,” the same 
number offered by Ezra.2

This seeming disparity of 
numbers is of significant concern 
to some biblical scholars. Is this 
an example of biblical error, thus 
calling into question the infallibility 
of Scripture? Does this demonstrate 
a flaw in the Word of God? 3 What 
concerns Nehemiah is the possibility 
that the city will be inhabited by 
neighboring families from Samaria, 
from Ammon, or from non-Jewish 
enemies. Nehemiah has experienced 
their conniving, deceptive tricks from 
the day he has arrived. He has seen 
their evil intentions. He has probably 
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heard stories about the way these 
same neighbors had delayed the 
construction of the temple. He knew, 
too, that a number of the Jewish 
migrants from Babylon and Persia 
had claimed to be of the priestly tribe 
but could not trace their ancestry. 
Because of that, they could not 
function in the priestly offices. That 
information was clearly recorded in 
Ezra’s census (Ezra 2:59–63) and 
now was made available to Nehemiah 
(7:61–65). Nehemiah, like Ezra, was 
deeply concerned about the proper 
worship of Jehovah. Both of them 
knew intimately what the law of God 
had prescribed for public worship and 
strove to honor that.

Nehemiah 7 concludes with a 
report on the giving to the work of 
the kingdom. Nehemiah makes an 
interesting, significant observation 
when he states, “Some of the heads 
of the fathers’ houses gave to the 
work” (v. 70). He then repeats that 
phrase, “Some of the heads of fathers’ 
houses gave into the treasury” (v. 71). 
Obviously, there were some who 
gave nothing. That is troubling, for all 
Israelites were expected to tithe as an 
expression of worship. In contrast to 
that pattern, Nehemiah himself gives 
liberally, mentioning “1000 darics4 of 
gold, 50 basins, 30 priests’ garments, 
and 500 minas of silver” (v. 70). In 

sharp contrast to those numbers, 
the remaining populace gave only 
20,000 darics of gold, 2,200 minas 
of silver, and 67 priests’ garments. 
As governor, Nehemiah graciously 
shares his wealth as he did earlier, 
during the time of the famine (5:14–18). 
As a member of the nobility, he has 
obviously acquired significant wealth. 
But, as a man of God, he shares that 
with God’s people.

Discussion Starters

1. What is the next order of business 
now that the walls have been 
repaired and the gates hung?

2. Whom does Nehemiah appoint as 
the person in charge of Jerusalem? 
Why choose him?

3. Why does Nehemiah impose 
such tight restrictions on opening 
and closing the gates? Of what is he 
afraid?

4, Why is the city of Jerusalem so 
lightly populated? Why are so few 
people living there?

5. How does Nehemiah plan to solve 
that problem? How much authority 
does he have?

6. Why does Nehemiah insist on 
using old genealogical records as a 
basis for repopulating Jerusalem?

7. Why were a number of people 
excluded from serving as priests?

8. How would you evaluate the 
pattern of giving for the service in 
the temple? Was the giving equally 
distributed? How much did Nehemiah 
personally contribute?

1. Hanani is obviously an abbreviated 
version of Hananiah, which means “the 
Lord is gracious.”

2. The Expositor’s Bible Commentary, 
ed. Frank Gaebelein, offers a number of 
possible explanations. The number of 
family members would be fluid, not only 
reflecting births and deaths but migrations 
in and out. Also, the census was probably 
updated by year or by decade. Also, 
different government agencies could 
have done parallel record keeping.

3. The New Bible Commentary, ed. 
Gordon Wenham, D. A. Carson, et al., 
makes no reference to this disparity but 
focuses on the theological significance 
of choosing historic Jewish families as 
faithful worshippers.

4. A daric was a Persian coin comparable 
to the Greek drachma, which had an 
English value of 1 pound, 2 shillings.
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Archaeology: Friend or Foe of Biblical History?
Divided Monarchy, Part 2, The Reign of Hezekiah   
of Judah

In our last article, we noted several 
kings of Israel and Judah who were 
mentioned by name in various extra-
biblical ancient Near Eastern writings. 
Of those kings singled out was Heze-
kiah, son of Ahaz, who reigned from 
716–687 B.C.1 Hezekiah’s time was in 
many ways the true golden age of 
the kingdom of Judah. Jerusalem ex-
perienced unprecedented expansion 
in population and infrastructure dur-
ing his reign, and the ordinarily back-
woods role of Judah in international 
perspective changed dramatically as 
Jerusalem and its environs were thrust 
into the limelight during this turbulent 
time of ancient Near Eastern politics. 
What is more—indeed, what is primary 
from the biblical perspective—is that 
Judah experienced a time of theologi-
cal reformation under Hezekiah.

Since the time of the first narrowly 
Judean king, Rehoboam, the Judean 
kings continued to relate to Yahweh 
much like the kings of Israel: they 
engaged in religious syncretism 
either via outright idolatrous state-
sponsored practice, or else by passive 
failure to remove idolatrous shrines 
throughout the kingdom. Often in the 
books of Kings we read of Judean 
kings referenced with statements 
like “And he walked in the way of the 
kings of Israel” (2 Kings 8:18; 16:3) or 
“But the high places were not taken 
away” (1 Kings 15:14; 22:43; 2 Kings 
12:3; 14:4; 15:4, 35). With Hezekiah, 
however, all this changes. In the midst 
of a depressing litany of Judean royal 
religious failure, we finally read:

[Hezekiah] did what was right in 
the eyes of the Lord, according to 
all that David his father had done. 
He removed the high places and 
broke the pillars and cut down 
the Asherah. And he broke in 

pieces the bronze serpent that 
Moses had made, for until those 
days the people of Israel had 
made offerings to it (it was called 
Nehushtan). He trusted in the 
Lord, the God of Israel, so that 
there was none like him among 
all the kings of Judah after him, 
nor among those who were 
before him. (2 Kings 18:3–5)

Thus Iain Provan writes of Hezekiah: 
“We are now presented with a king 
who is not merely similar to David in 
the way that Asa . . . and Jehoshaphat 
. . . were, but resembles him more 
closely than any Davidic king so far. 
This is the king for whom we have 
been waiting, the second David who 
reforms Judean worship and makes it 
what it should be.”2 In this article, we 
will consider what archaeologists have 
uncovered relative to both Hezekiah’s 
political and religious acts.

Evidence of Hezekiah’s Religious 
Reforms

The biblical city of Arad has been 
identified with the site of Tell ‘Arâd, 
a location in the northeast section of 
the Beersheba Valley, about 17 miles 
due south of Hebron and about 18 
miles straight east of Beersheba. Two 
structures are identifiable: a “lower 
city” dated to the Early Bronze Age 
(and thus Canaanite in origin), and 
an “upper city” consisting of an Iron 
Age military fortress. Though there is 
some disagreement about the precise 
date for the founding of the fortress, 
most archaeologists believe it to be 
Israelite/Judean. Not only are the 
fortifications of this fort impressive, 
it also contained enormous water 
cisterns allowing soldiers to survive 
in the arid climate for a long period 
of time without needing to access the 

nearby well. Furthermore, a cache of 
eighty-five Hebrew ostraca (written 
in ink on broken pieces of pottery 
and usually called “The Arad Letters”) 
were found in the 1960s. These mostly 
contain ration lists and instructions 
for soldiers defending the area from 
Edomite intruders, but they are a very 
useful corpus of texts for linguists 
who wish to understand how Hebrew 
was written by professionals in the 
kingdom of Judah.3

What is most significant about 
the Arad fortress, however, is the 
presence of a small temple. This 
temple had a three-part structure like 
that of the Jerusalem temple, though it 
was broader in its architecture. Rather 
than being long and thin as was the 
Jerusalem temple, it was short and 
wide. Nevertheless, it had an open-
air courtyard with a sacrificial altar 
(constructed, incidentally, with uncut 
fieldstones likely in an effort to adhere 
to the instructions of Exodus 20:25 
and Deuteronomy 27:5–6), an inner 
“holy place,” and a niche set at the 
back representing a “most holy place.” 
What is peculiar, however, is that this 
niche contained two incense altars 
and two stele/standing stones. Thus 
this official Judean temple exhibits 
what we know so well of this period of 
Judah’s history: religious syncretism.

When archaeologists began work 
on the Arad fortress in the 1960s, 
however, they noticed something 
peculiar about this temple. Whereas 
the site had been attacked, destroyed, 
and rebuilt on several occasions 
(evidenced by destruction layers and 
rebuilding layouts that differed from 
what preceded), the temple was taken 
out of use in what appears to be a 
peaceful, intentional manner. The altar, 
the incense altars, and the stele were 
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all dismantled, laid on the ground, and 
buried. From this point on, though the 
building still stood within the fortress, 
it appears that it was now used not for 
worship but for storage or some other 
mundane purpose. Based on what 
was discovered in these excavations, 
this dismantling took place shortly 
after Hezekiah’s accession to the 
throne and appears to be a concrete 
example of Hezekiah’s reforming 
efforts described in 2 Kings 18:4! 
Interestingly enough, excavations at 
Beersheba uncovered the remains 
of a four-horned altar that had been 
dismantled at approximately the same 
time and reused as part of a wall. Thus 
it seems that Beersheba too had a 
syncretistic shrine whose fate was 
similar to that of the Arad temple.

Though some have sought to dismiss 2 
Kings 18:4 as fictional, pietistic rhetoric, 
the finds at Arad and Beersheba seem 
to exhibit the aftermath of an historical 
religious reform.4

Hezekiah versus Sennacherib: 
The Evidence from Lachish

In the fourteenth year of Hezekiah’s 
reign, Sennacherib of Assyria invaded 
Judah and besieged several fortified 
cities. Hezekiah, seeking to come to 
an agreement with Sennacherib rather 
than risk the horrors of a drawn-out 
siege, sent a message to the Assyrian 
monarch, who was with his army 
at Lachish (2 Kings 18:14, 17; 19:8; 2 
Chron. 32:9; Isa. 36:2; 37:8). While the 
historical events associated with this 
invasion are discussed extensively 
by historians,5 one find at Lachish 
is perhaps most fascinating for our 
purposes.

Biblical Lachish is identified with 
the remains at Tell ed-Duweir, a 
massive site in the Shephelah (the 
hilly, transitional zone between the 
southern Judean highlands and the 
Philistine coastal plain6) about 26 
miles to the southwest of Jerusalem, 
which has remains dated back to 
the Neolithic period. At the time of 
the Israelite settlement, Joshua and 

his army laid siege to a significant 
Canaanite fortress at Lachish (see 
Josh. 10), after which point the site was 
inhabited by the Israelites. During the 
height of Judean power, the so-called 
palace fort that stood at the center of 
the city of Lachish housed a significant 
administrative complex and stables 
that are estimated to have held about 
one hundred horses and fifty chariots 
(cf. Mic. 1:13).

While Scripture does not recount the 
details, Sennacherib’s successful 
siege of Lachish was one of his most 
celebrated victories. He commemo-
rated this event by commissioning a 
series of reliefs (carved wall-mounted 
murals) that depicted siege engines 
climbing a manmade ramp and mak-
ing attacks on the city’s walls, soldiers 
leading out captives, and even grue-
some execution scenes. These reliefs 
adorned the walls of Sennacherib’s 
palace at the city of Nineveh and, hav-
ing been uncovered by archaeologists 
in the mid-1800s, are now on display at 
the British Museum in London. But in 
addition to pictorial representation of 
the events of Sennacherib at Lachish, 
the site of Tell ed-Duweir also contains 
the only known remains of an Assyrian 
siege ramp. At the southwest corner 
of the mound, a location deemed by 
all excavators to be its weakest point, 
the Assyrian army began to construct 
a ramp out of large boulders, held to-
gether by plaster and smoothed to al-
low soldiers and siege engines to as-
cend the ramp to undermine the walls. 
When the Assyrian army finished the 
ramp, they discovered that the Ju-
dean defenders of Lachish had built 
a counter-ramp just inside the walls, 
forcing the Assyrians to either give up 
their siege or build their ramp even 
higher. Sennacherib chose the latter, 
and archaeologists have located the 
place where the extension was added 
to their ramp.

Though the defenders were well 
prepared for the siege (hundreds of 
royal storage jars were found in situ 
from this period), they were unable 
to withstand the onslaught of the 
Assyrian war machine. Numerous 

arrowheads, sling stones, helmets, 
and armor were found during 
excavations of the ramp, and a mass 
burial was found on the west side of 
the mound containing some fifteen 
hundred dumped skeletons. (Those 
interested in medical practice in 
ancient Israel will find it interesting 
that three of the skulls found had 
been trepanned, and one of the skulls 
exhibited bone regrowth showing that 
the brain surgery had been successful 
and the patient lived for some time 
until his eventual death.7) And though 
the Bible does not describe the grisly 
defeat of Lachish, preferring instead 
to speak of Sennacherib “leaving” 
Lachish (2 Kings 19:8; Isa. 37:8), we 
know from archaeology a bit more 
about the events of his presence at 
the site during the invasion of Judah.

Hezekiah versus Sennacherib: 
Preparation for the Siege of 
Jerusalem

Though we have just considered 
some of the events surrounding 
Sennacherib’s invasion of Judah, 
archaeology also reveals some of 
Hezekiah’s preparations for the siege 
(cf. 2 Chron. 32:2–8). Second Kings 
18:7 recounts that Hezekiah rebelled 
against the king of Assyria. This event 
fits well within the events following 
the death of Sargon II (d. 705 B.C.); 
numerous revolts broke out across the 
Assyrian empire forcing Sargon’s son, 
Sennacherib, to rein in the rebellion. 
No doubt aware that his rebellion 
against Assyria would not be given a 
free pass, Hezekiah began fortifying 
Jerusalem for the almost certain 
retaliation of the Assyrian successor. 
We will consider three examples of 
Hezekiah’s preparations for the return 
of the Assyrians.

The Broad Wall. In 1969–1970, 
Israeli archaeologist Nahman Avigad 
discovered a 7-meter-thick wall in the 
Jewish Quarter of Jerusalem. This 
enormous “broad” wall was dated to 
the final years of the eighth century 
B.C. and was constructed via eminent 
domain: it runs right through houses 
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from the period and reuses many of the 
stones from those houses. The broad 
wall, however, was built some distance 
from the original core of Jerusalem: 
the city of David. The existence of 
this wall points to two major events, 
both related to the Assyrians. First, it 
shows that Jerusalem experienced 
a population boom in the late eighth 
century B.C. due to the Assyrian 
destruction of Samaria in 722 B.C. 

(when numerous elites from the 
northern kingdom fled to Jerusalem 
to take up residence there and avoid 
exile). The city grew from an estimated 
population of some eight thousand 
residents in the 800s (B.C.) to some 
thirty thousand residents by the late 
700s (B.C.).8 Second, it shows the 
efforts of Hezekiah to prepare hastily 
to defend this increased population. 
One of the events recorded in 2 
Chronicles 32:5 is the strengthening 
and expanding of Jerusalem’s wall 
complex: “[Hezekiah] set to work 
resolutely and built up all the wall that 
was broken down and raised towers 
upon it, and outside it he built another 
wall, and he strengthened the Millo 
in the city of David. He also made 
weapons and shields in abundance” 
(italics added). That the broad wall 
was constructed through existing 
houses and neighborhoods shows 
that it was built in haste. The Assyrians 
were coming and time was of the 
essence, so what dictated the path of 
the wall was not accommodation to 
the existing neighborhoods of the city 
but maximum defensibility. The broad 
wall enabled Hezekiah to protect this 
large population.

The Siloam Tunnel. When Jerusalem 
was limited to the city of David, the 
thin strip of land between the Kidron 
Valley and the (now filled-in) Central/
Tyropoean Valley, a small spring that 
emptied into the Kidron Valley to the 
east, the Gihon Spring, supplied the 
water needs for the population. But 
with the expansion of the city to the 
west, the water supply needed to be 
redirected. Thus during this same 
period (the final years of the eighth 
century B.C.), a tunnel was cut through 

the rocks, channeling the Gihon spring 
through the hill to a pool south and 
west of its location, within the walls of 
the newly fortified city.

Several ancient records recount this 
project. First, the Bible speaks of it in 
2 Chronicles 32:30: “Hezekiah closed 
the upper outlet of the waters of 
Gihon and directed them down to the 
west side of the city of David.” Here 
we read especially of the original 
eastward flow being “closed” and 
redirected west. Second Kings 20:20 
notes how he also constructed a pool 
which would have allowed the citizens 
to more easily access this water from 
safely behind the walls. Second, when 
the Siloam tunnel was excavated in the 
late 1800s, an inscription was found 
carved in the wall. The inscription, 
apparently commissioned by the 
tunnel workers themselves, reads as 
follows:

This is the record of how the 
tunnel was breached. While [the 
excavators were wielding] their 
pick-axes, each man towards his 
co-worker, and while there were 
yet three cubits for the brea[ch], 
a voice [was hea]rd, each man 
calling to his co-worker; because 
there was a cavity in the rock 
(extending) from the south to 
[the north]. So on the day of the 
breach, the excavators struck, 
each man to meet his co-worker, 
pick-axe against pick-[a]xe. 
Then the water flowed from the 
spring to the pool, a distance of 
one thousand and two hundred 
cubits. One hundred cubits was 
the height of the rock above the 
heads of the excavators.9

This monumental feat of civil 
engineering was aided by a crevice in 
the bedrock that allowed two teams of 
workers to dig towards one another, 
meeting at the mid-point of the 
tunnel, as described in the inscription. 
When more than twenty-five hundred 
years of silt build-up was removed 
during excavations in 1880, the 
archaeologists were able to locate this 
point of meeting. Visitors to Jerusalem 

today can even walk through the 
tunnel (in cold, knee-deep water) and 
see the same thing. But what this 
shows is another feature, discovered 
by archaeologists, further enabling us 
to see how Hezekiah prepared for the 
siege.10

The LMLK Jars. From the final years 
of the 700s, a particular pottery type 
exploded onto the scene in Jerusalem 
and some surrounding fortified Judean 
centers. These were large storage jars, 
capable of holding approximately 45 
liters/12 gallons, each with a distinctive 
stamp, impressed on the jar handle 
before the pottery was fired, reading 
the letters LMLK. In Hebrew, this is 
pronounced le-melek, and translated 
“Belonging to the King.” While scholars 
have debated what precisely these 
jars were used for, several factors 
point toward their use in stockpiling 
supplies for the Assyrian invasion. 
First, large caches of these jars were 
found (Lachish is a prime example), 
showing that their usage involved 
setting apart a large amount of food 
in one particular area. Second, the 
seals indicate that the jars have some 
connection to official administration of 
the kingdom. Third, the seals appear 
to have been somewhat carelessly 
made when compared with other 
stamp seals, giving the impression 
that they were produced in haste.11 
(Remember what we noted about 
the hasty construction of the broad 
wall.) The consensus view among 
archaeologists is thus well stated by 
Philip King and Lawrence Stager:

As part of the preparation for 
Sennacherib’s invasion, Hezekiah 
produced storage jars stamped 
with the letters lmlk (“belonging 
to the king”) on their handles. 
. . . They are associated with 
Sennacherib’s conquest in 701 
[B.C.], but scholars dispute their 
function. Some connect them with 
military organization of provisions 
for withstanding the Assyrian 
attack. Others relate them to 
the products of royal estates, 
especially olive oil and wine.12
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Regardless of the precise use of these 
jars, their occurrence at this point 
in history under the auspices of the 
Judean crown fits well within what 
we know of Hezekiah’s preparations 
for Sennacherib’s invasion (1 Chron. 
32:1–5).

Hezekiah was a fascinating figure. 
Though he was a complicated man 
who seems to show mixed degrees 
of spiritual maturity over the course 
of his life, God used him mightily in 
reforming the kingdom of Judah, if only 
for a time. Hezekiah’s son Manasseh 
would serve as the point of no return 
for Judah as the coming exile could 
not even be averted by the further 
reforming work of King Josiah (cf. 2 
Kings 21:11–15; 23:26). Archaeology 
has given us a glimpse of Hezekiah’s 
legacy, showing us concretely what 
his reforms looked like (as we saw 
with Arad) and how he prepared to 
resist the Assyrian war machine.

1. Though the broad contours of the 
chronology of the divided monarchy are 
clear, there are some fine points that are 
debated. The standard work for a foray 
into this topic is Edwin R. Thiele, The 
Mysterious Numbers of the Hebrew Kings 
(Grand Rapids: Zondervan, 1983).

2. Iain W. Provan, 1 and 2 Kings, New 
International Biblical Commentary 
(Peabody, MA: Hendrickson, 1995), 252.

3. A selection of the Arad Letters can be 
read in English in James M. Lindenberger, 
Ancient Aramaic and Hebrew Letters, 2nd 
ed. (Atlanta: Society of Biblical Literature, 
2003), 118–24.

4. For more on the Arad temple, see 
Richard S. Hess, Israelite Religions: An 
Archaeological and Biblical Survey (Grand 
Rapids: Baker Academic, 2007), 303–4. 
Hess also discusses the Beersheba altar 
in the same publication (300–301).

5. For a good overview, see Eugene H. 
Merrill, Kingdom of Priests: A History of 
Old Testament Israel, 2nd ed. (Grand 
Rapids: Baker Academic, 2008), 422–33, 
444–46.

6. Yohanan Aharoni, The Land of the 
Bible: A Historical Geography, rev. and 

Rev. R. Andrew Compton   is assistant professor of Old Testament at Mid-America Reformed Seminary.

enl. ed. (Philadelphia: Westminster Press, 
1979), 25–26.

7. G. Ernest Wright, “Judean Lachish,” 
Biblical Archaeologist 18, no. 1 (1955): 
9–17.

8. See William M. Schniedewind, How the 
Bible Became a Book: The Textualization 
of Ancient Israel (Cambridge: Cambridge 
University Press, 2004), 68.

9. Translation by K. Lawson Younger from 
William W. Hallo and K. Lawson Younger, 
eds., The Context of Scripture, Vol. 2: 
Monumental Inscriptions from the Biblical 
World (Leiden, Netherlands: Brill, 2000), 
145–46.

10. Though he disputes Hezekiah’s role 
in commissioning the tunnel, a detailed 
description of the features of ancient 
Jerusalem’s water system in its totality can 
be found in Ronny Reich, Excavating the 
City of David: Where Jerusalem’s History 
Began (Jerusalem: Israel Exploration 
Society, 2011).

11. Amihai Mazar, Archaeology of the Land 
of the Bible: 10,000–586 B.C.E., Anchor 
Bible Reference Library (New York: 
Doubleday, 1992), 455.

12. Philip J. King and Lawrence E. Stager, 
Life in Biblical Israel (Louisville, KY: 
Westminster John Knox, 2001), 247.

Clockwise from upper left:
Remnants of the broad wall of biblical Jerusalem
Siloam Tunnel, inscription and tunnel sketch
LMLK seal and jar
Assyrian archers, 700–692 B.C.
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There seems to be no shortage of 
options when shopping around 

for Bible study materials. Publishers 
and retailers provide a host of 
materials originating from a host of 
theological convictions. There is quite 
an array of Bible study books written 
by Reformed teachers and authors 
as well. How do you, and how does 
your church, pick out its Bible study 
materials? As the saying goes, you 
can’t judge a book by its cover.

Choosing Bible study books was a 
recent topic of discussion among the 
Reformed Fellowship board. One of 
our board members observed that 
in former days choosing Bible study 
materials was taken very seriously. In 
confessionally Reformed churches it 
was required that the elders reviewed 
and approved all material before it 
could be used. This board member 
feared that many churches in our day 
have fallen away from such a practice. 
Group leaders, it seems, are often left 
to choose material of their individual 
preference.

It might be an interesting and perhaps 
a revealing project to survey the 
readers of The Outlook to find out 
what materials your churches are 
using for Bible study. Who are the 
publishers and the authors of the 
materials being used? One Reformed 
Fellowship member that we know did 
just that in his church. The result is 
that they are now exclusively using 
materials published by Reformed 
Fellowship.

Besides the content in choosing Bible 
study materials, it is also necessary 
to research the writer. In our day that 
has been made simpler by way of 
the Internet. There usually are also 
reviews available that can give clues 
to trustworthiness of the writer and the 
material. Even if the author is Reformed, 
he or she may espouse views that 
are considered to be contrary to the 
Reformed confessions and creeds. This 
is a concern, because there certainly 
are such views and writers also within 
the greater Reformed community.

Reformed Fellowship offers twenty 
different Bible study books. They have 
been written by known and trusted 
teachers, like William Boekestein, 
Michael Brown, Daniel Hyde, L. Charles 
Jackson, Brian Najapfour, John R. 
Sittema, Cornelis Venema, Mark Vander 
Hart, Henry Vander Kam, and Tony and 
Arley-Ann Zekveld. “You, however, 
continue in the things you have learned 
and become convinced of, knowing 
from whom you have learned them” (2 
Tim. 3:14). By using the materials these 
authors have written, and provided by 
Reformed Fellowship, we can continue 
in the things we have learned and 
have become convinced of, because 
we know from who we are learning. 
Reformed Fellowship would be happy 
to produce more Bible study material 
according to demand.

Mr. Myron Rau
is president of the Reformed 
Fellowship board.

Editorial | Choosing Bible Study Materials | Mr. Myron Rau 
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On August 12, 2017, an event occurred in Charlottesville, 
Virginia, that temporarily rocked the United States. It 
turned out to be a riot on the campus of the University of 
Virginia. It was a clash between white supremacists, neo-
Nazis, racists, and sundry other groups, either protesting 
or protecting the statue of Robert E. Lee, a Confederate 
general in the Civil War. The mainstream media was 
all over it. Our president saw fit to make a number of 
statements about it, most of which drew sharp criticism. 
It is not my intention to analyze and critique that riot, 
or to defend the president. What I do want to address is 
the confusing rhetoric that surfaced in response to that 
riot. I refer to much confused talk about love and hatred. 
Politicians, preachers, and pundits all issued clamorous 
calls for “love.” We have to love everybody. We need to 
strive for unity and peace. An equal number shouted out 
condemnations of hatred. Signs sprouted in many places, 
proclaiming: HATE IS NOT ALLOWED HERE. Love is 
the only option! The liberal left preached “love” while they 
demonstrated radical hatred for the neo-Nazis and white 
supremacists.

My contention is that our society is demonstrating 
widespread confusion on both subjects. As a culture, we 
no longer have clear insights into either love or hatred. We 
operate at wildly emotional levels and refuse to find clarity. 
Because we live in an increasingly secular society, we no 
longer look to God’s Word for insight and understanding. 
Consequently, we tend to walk in darkness and compound 
confusion by refusing to study the Word of God. Some 
of our pulpits are afraid to preach about God’s wrath 
against sin. Many seem to know nothing about the many 
imprecatory psalms. My objective is to look at Scripture in 
hopes of finding clarity, which, by God’s grace, we might 
be able to share with confused neighbors.

We could easily start by reading through John’s epistles. 
First and Second John have clear teaching about the 
importance of love. They leave no doubt: God is love, and 
we are to love our neighbor. True love will demonstrate 
obedience. Jesus Christ is the perfect model of love. That 
is true, but that is not the whole message of Scripture. If 
we confine ourselves to those important truths, we run the 
risk of becoming half-way Christians. There are enough of 
those around; we do not need anymore.

In pursuit of understanding, I would refer the reader 
to Malachi 1:2–3: “I have loved Jacob, but Esau I have 
hated.” That is God speaking to Israel through his prophet 
Malachi. Many thousands of people were allowed to come 
back to Jerusalem and Judea after being held captive first 
in Babylon and then in Persia. For a variety of reasons, 
they complained that God no longer loved them. After all, 
said Ezra, “May God revive us in our slavery, for we are 
slaves” (Ezra 9:8–9). That same complaint was made by 
Nehemiah some years later, when he said, “Behold, we are 
slaves this day in the land that you gave to our fathers. . . 
. Behold, we are slaves” (Neh. 9:36). The conclusion that 
the people arrived at was: God does not love us anymore! 
Here we are, 160 years after being sent into exile, and we 
are still living under slavery. We have not been set free, as 
we expected. Obviously, God does not love us.

Malachi’s retort is simple: God does love you, but he hates 
Esau. Malachi does not confine that hatred to Jacob’s 
twin brother but extends that to the Edomites, who are 
the descendants of Esau. Yes, I love you, but I hate the 
enemies that have been persecuting you. That kind of 
emphatic statement might trouble many of you. We might 
be inclined to sympathize with the people living in Judea. 
But, even more significantly, we are not accustomed to 
think of God hating someone. In fact, the majority of us 
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might claim that “God loves everyone.” In defense of that, 
you might quickly appeal to John 3:16: “For God so loved 
the world that he gave his only begotten Son.” But our 
text is explicit: God loved Jacob, and he hated Esau. The 
language is clear, but what does it mean? How are we to 
understand that message?

In pursuit of that, I want to focus briefly on the connection 
between the books of Malachi and Nehemiah. In our 
Bibles, they are far apart. Nehemiah is a historical book 
that deals with the postexilic period in Israel’s history. It 
is nicely sandwiched between Ezra and Esther; all three 
are historical books. Malachi is the last book in the 
Old Testament and is not often studied. It is classified 
as prophecy and is often considered to be part of the 
intertestamental period, that is, the period between the 
two Testaments. That is not true, as the opening line of 
Malachi will indicate. The name Malachi means “the 
messenger.” It is not the name of a person but is God’s 
messenger to the people of Israel living in Judea and 
Jerusalem who have returned from exile in Babylon and 
Persia. The time period is roughly 440 B.C.

The book of Malachi is an “oracle” or a “burden” aimed at 
these Jews living during the same time period as Ezra and 
Nehemiah. Malachi, in fact, is a commentary on the book 
of Nehemiah. It is prophetic in much the same way as were 
Isaiah and Jeremiah. It is prophecy with a bite, or a sting. 
It is loaded with condemning language. God is expressing 
his love for his people by sending them Malachi, one of his 
prophets. In prior history, God had done the same thing 
by sending Isaiah, Jeremiah, and numerous others. Much 
of the content in this prophecy is aimed directly at the evil 
practices going on in Jerusalem. It would not have been 
delightful reading. It condemned much of their recent 
behavior.

Some Basic Definitions

If we are to arrive at true insight, we need to start with 
some basic definitions.

“Love” has many different meanings, all of them essentially 
positive. To love is to have strong affection for someone 
or something. It is to be attracted to that person or that 
thing. It means to have a positive relationship with that 
person or thing. The ultimate model or example of love 
is Jesus Christ. He loved his chosen people so much that 
he willingly gave his life on the cross to save us from our 
sins. He cared enough to die for us. God the Father cared 
enough to send his prophets to warn his people about the 
consequences of their sins. He cared enough to send King 
Nebuchadnezzar to destroy their temple, their city, and 
their homes. God did that because he loved his people so 
much. He cared enough to send his Son to earth, to take on 
our human form so that he could become our substitute. 
That is the epitome of love. None of us have problems with 

that. We love to talk about “the love of God” and to sing 
songs of praise. Love is good. But true love sometimes has 
a cutting edge to it. God loved his people so much that he 
inflicted heavy punishments on them. Our children, after 
being spanked, are quick to proclaim: “You don’t love me 
anymore!” But we punish because we love.

When you go to a dictionary, you find that “hate” means 
to feel extreme enmity toward someone or something. It 
means to have a strong aversion to, or to find something 
very distasteful. We human beings tend to be fearful 
of hate and hatred. Both in ourselves and in others, it 
tends to become a dominating emotion that robs one of 
judgement and of compassion. We often connect hatred to 
violent action. We connect hate to lies and falsehood. At 
this juncture in our nation’s history there is a cacophony 
of complaints against hate and hatred. In response to that 
horrific riot at Charlottesville on August 12, there are all 
kinds of calls for love and unity. Hate is not allowed. In fact, 
many cities and states have passed legislation disallowing 
“hate speech.” In some jurisdictions, if the judge thinks 
that a crime was committed because of “hate speech,” the 
penalty is increased. You may not hate anyone. You have 
to love everyone! If you express hatred toward anyone, 
you are immediately labeled as Islamaphobic or racist or 
bigoted.

We tend to think of hatred as evil, and we even go so far 
as to refuse to think of God being connected to hatred. 
But the Bible often connects God with hatred. However, 
God’s hatred is different. His hatred is always appropriate, 
focused on evil and the evildoer. God hates sin and the 
sinner.

Some Examples of Divine Hatred

God’s hatred of sin is found in hundreds of places in the 
Bible. God hates evil of every sort. He hates idolatry. He 
hates divorce. He hates falsehood. God hates pornography. 
He hates gambling. He hates white supremacy. He hates 
abortion. He hates disobedience of every sort. None of us, 
most likely, have problems accepting that. But there are still 
many who refuse to call such sin. Many churches refuse to 
preach against sin. Instead, they insist that all these things 
are sicknesses. Some things, like homosexuality, they call 
“alternative lifestyles.”

What we have problems with is connecting God with 
sinners. We want to insist that “God loves everyone,” and, 
therefore, by logical deduction, God cannot hate anyone. 
We tend to think of hate and love in antithetical terms. 
You cannot hate what you love, and you cannot love what 
you hate. For many people, that is how they think. But that 
is not what the Bible teaches. God is love, but God is also 
holy. He is also perfectly righteous. He cannot love evil. It 
is completely contrary to his being. He cannot have evil in 
his presence, for being holy means to be set apart. You and 

The Outlook | 36



I cannot come into God’s presence if we are evil. There are 
many passages in the Old Testament that teach that. You 
and I need to be washed; we need to have our sins taken 
away in order to come into his presence. We need to be 
cleansed. We need to be refined. Until that happens, we 
are objects of God’s wrath. God hates sin and sinners. Let 
me call attention to some passages:

n Psalm 1:6: “The Lord knows the way of the righteous, 
but the way of the wicked will perish.”

n  Psalm 2:4: “The Lord holds them in derision”

n  Psalm 5:5: “You hate all evildoers, you destroy those 
who speak lies.”

n  Psalm 7:11: “God is a righteous judge, and a God who 
feels indignation every day.”

n  Psalm 11:5: “His soul hates the wicked and the one 
who loves violence.”

n  Psalm 31:17: “O Lord, let the wicked be put to shame, 
let them go silently to Sheol.”

n  Psalm 58:3: “The wicked are estranged from the womb; 
they go astray from birth.”

n  Psalm 139:21: “Do I not hate those that hate You?”

n  Revelation 16:1: “Go and pour out on the earth the 
seven bowls of God’s wrath.”

If we ignore or refuse to consider such passages, we are 
becoming possessed by false doctrine. At best, such 

theology must be called neo-orthodoxy. It is shutting our 
ears to the full message of what the Bible teaches. When 
that happens, we will quickly display some consequences 
that will diminish our witness and weaken the church. If 
we fail to comprehend the wrath of God against sin,

n we will fail to call sinners to repentance. We will treat 
their behavior as “sickness.”

n  we will engage in sundry types of lawless behavior, 
because there is no fear of God in the land. For 
example, we will condone abortion.

n  we will fail to see the need for evangelism in our 
neighborhoods and communities.

n  we will fail to see the need for missionary work 
around the world.

n  we will see hatred and violent behavior abound.

n  we will treat our children as innocent little creatures, 
whom original sin never met. 

How do we prevent such behaviors from occurring? How 
do we strive for pure orthodoxy? By studying the Word in 
all of its fullness. By listening less to the television and more 
to the Spirit. By asking the right questions and by refusing 
the world’s answers. That is our calling as believers.

Dr. Norman De Jong
is a semi-retired pastor in the Orthodox Presbyterian Church.

DID YOU KNOW... you can search for any word used 
in any Outlook article posted in our NEW article 
webpage by using the Advanced search?

Type in your search “keyword” in the Search in 
articles box at top left on webpage, then click on 
Advanced search. Activate the 2 check box options 
and add your keyword. There is a drop down menu 
for narrowing down your search if desired.

The new Articles page contains selected Outlook 
articles from the current date back to 3 years old. At 
2015 and older, ALL articles from each edition are 
available! Each article has its accompanying graphic for 
easy reference. Yearly indexes are also now available! 
(Articles and Indexes are still in the process of being added, so keep 
checking back if you are looking for older content)
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Book Review
Called to Watch for 
Christ’s Return

Martyn McGeown. Called to Watch for 
Christ’s Return. Jenison, MI: Reformed 
Free Publishing Association, 2016. 
xviii, 286 pp. (includes textual index). 
Paperback.

With all the natural and governmental 
upheaval of our times, many are asking 
if this is because Christ is about to 
return. Of course, there are those who 
readily try to give a “scriptural” answer. 
All too often these answers bring fear, 
not comfort, to the believer. Because of 
this, this new volume on Christ’s return 
is very important.

Rev. Martyn McGeown has produced 
an excellent and readable volume on 
Matthew 24–25, often called “The 
Little Apocalypse.” Originally a series 

of eighteen sermons delivered to his 
congregation, the Limerick Reformed 
Fellowship in Limerick, Ireland, the 
book deals with the signs of Christ’s 
coming and how we ought to be 
watching for this glorious event yet to 
come. He writes in his introduction: 
“Let us then sit at the feet of the Master, 
as he instructs us about those things 
that must come to pass. Let us not fear, 
for these things concern our salvation.”

McGeown’s explanation of the last 
things follows the Reformed and 
amillennial approach. Often he points 
out the errors of premillennialism and 
postmillennialism. His position is the 
position held by the late Dr. William 
Hendriksen, who gave us so much 
literature on the last things.

This book is a gem. It is filled with 
sound teaching, and at the same time 
it is filled with comfort and blessing for 
God’s people. For those who want to 
know more about what the Bible teaches 
on this important area of biblical truth, 
these chapters on the Little Apocalypse 
will be of great spiritual value.

A word of thanks is to be given to Rev. 
McGeown for his hard work. We look 
forward to more books with his biblical 
insight.

to apply to Mid-America Reformed Seminary for a 
seminary intern for the summer of 2018. Through summer 
internships, godly men acquire valuable preparation for 
gospel ministry.

Interested church councils should contact Rev. Mark 
Vander Hart, Mid-America Reformed Seminary, 229 
Seminary Drive, Dyer, IN 46311-1069.

Email: mvanderhart@midamerica.edu.  
Or call his office: (219) 864-2400, ext. 408.
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Upside Down:  
Understanding and Supporting  
Attachment in Adoptive Families. 
By Shannon Guerra  
Create Space Independent Publishing Platform, 2015.  
92 pages. Paperback.

In Upside Down, Shannon Guerra gives to the reader 
a beautiful, insightful, and illustrative explanation 
of the joys, challenges, pains, and adjustment issues 
that adoptive families go through, all in the process 
of seeking to show unconditional Christian love to 
adoptive children. Drawing on her experiences with 
natural-born and adoptive children, she lays out for the 
reader realistic and easy-to-implement advice on how 
fellow Christians can assist these families. Many times 
even well-intentioned friends say exactly the wrong 
things or fumble with misguided attempts to help 
which only hinder. Because the matters of attachment 
can be so complicated, the thinking in the adoptee 
and in the friends alongside can be so “upside down” 
from what one might expect. Especially if that adoptive 
child or teenager is displaying the symptoms of RAD 
(Reactive Attachment Disorder), the supportive family 
and friends can inadvertently play into the tendency 
of that child to manipulate, act up, or be led to “feel 
different,” and all while desiring preferential treatment.

After more than thirty-eight years as a pastor and after 
twenty-plus years of having adoptive grandchildren, 
having witnessed adoptive families and children, many 
times obtaining wonderful results and sometimes with 
disastrous outcomes, but always with complicated 
family dynamics, I sincerely regret that I could not have 
read this book much sooner. Even as we love these 
special children dearly, there is so much in this book 
that I truly wish I had known years ago.

To order please visit:  
www.reformedfellowship.net  
You may also order by calling Shelly 
at 616.532.8510

Now, to everyone who loves these special children, 
to every parent, sibling, family friend, grandparent, 
uncle, aunt, or anyone seeking to understand 
supportively the struggles within adoptive families I 
say, “Read this book before you proceed any further.” 
Upside Down ought to be on the must-read list for 
any Sunday school teacher or church worker. At the 
very least, this book ought to be placed prominently 
in the library of every church that truly cares for any 
adoptive children within it.

Book review by Dr. Warren Lammers, a retired pastor who served 
five congregations in Michigan, Ontario and South Dakota.

$9.99


